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“This is My Name forever, and this is My
remembrance from generation to generation”

The words of the Scribes, like the prohibitive commandments,
come from a level too high to be held in a vessel or in writing:
ayeh, “Where is the scribe?”, the source in Chochmah above the
Written Torah, the “book.” This is why the Oral Torah stayed oral,
and why the rabbinic blessings over the mitzvos, which draw
down an encompassing light, are “sweet upon me” more than

the mitzvos themselves.
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THE BIG IDEA

The words of the Scribes, like the prohibitive commandments, come from a level
too high to be held in a vessel or in writing: ayeh, “Where is the scribe?”, the
source in Chochmah above the Written Torah, the “book.” This is why the Oral
Torah stayed oral, and why the rabbinic blessings over the mitzvos, which draw
down an encompassing light, are “sweet upon me” more than the mitzvos

themselves.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The Tikkunei Zohar links the 365 prohibitive commandments to the yud-hei of the Name Havayah and
the 248 positive commandments to its vav-hei. Why are the prohibitions higher, and why was the Oral
Torah not written? The answer is “Where (ayeh) is the scribe?”: ayeh, aleph with yud-hei, is the scribe
above the book, the source in Chochmah of the Written Torah. The positive commandments come
from Z’eir Anpin, where lights rest in vessels, so they are done by action and could be written; the light
of the prohibitive commandments has no vessel and is reached only by negating its opposite. The
words of the Scribes are fences of the same kind, rooted in the scribe, so they stayed oral; even the
Written Torah leaves its loftiest matters unwritten. The maamar then explains why the words of the
Scribes are “sweet upon me” more than the wine of the Torah. Love that has a reason stays within
Chochmah; the hidden love of self-sacrifice, beyond reason, is brought out by the mitzvos and re-
vealed on Shabbos. The rabbinic blessings over the mitzvos draw down an encompassing light, “upon

me,” through running and returning.

OUTLINE

1 The scribe above the book mM-2

The Tikkunei Zohar ties the prohibitive commandments to yud-hei and the positive ones to vav-hei. Why
are the prohibitions higher, and why was the Oral Torah not written? The answer begins with ayeh, aleph
and yud-hei, the scribe above the Written Torah.

2 Positive and prohibitive commandments 13-4

The positive commandments come from the vessels of Z’eir Anpin, so they can be done and written; the
light of the prohibitive commandments has no vessel and is reached only by negation, “in a land not

sown.”
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3 Why the Oral Torah stayed oral

15

The words of the Scribes are fences, like prohibitions, rooted in the scribe above the book, so they could only

be spoken; speech, too, is drawn from Chochmah.

4 What the Written Torah leaves unwritten

16-9

G-d’s speech to Moshe is the flow from the Infinite into Chochmah, Moshe’s speech to Israel its flow down-
ward; for lofty matters such as the warning of the locusts, only the lower stage was written.

5 Love with a reason and love beyond it

110-12

To explain “sweet upon me,” the maamar contrasts love because “He is your life,” which stays within

Chochmah, with self-sacrifice that comes from the Infinite One beyond reason, present in every Jew.

6 The wine of the Torah and Shabbos

M3-16

The mitzvos, the wine of the Torah, carry the supernal will and bring the hidden love out; on Shabbos,

when the Sefiros rise back to G-d’s own Being, that love is revealed as well.

7 The blessings: “sweet upon me”

mM7-19

The rabbinic blessings over the mitzvos draw down an encompassing light, above the inner light of the

mitzvah itself, and so are sweet “upon me.”

8 The words of the blessing

120-23

“Blessed are You ... who has sanctified us with His commandments” traces a descent and an ascent, run-
ning and returning, matched in a person by “Fortunate is the man who fears G-d ... he desires His com-

mandments greatly.”

KEY CONCEPTS

“Where is the scribe?” 71910 1°X

Ayeh, aleph with yud-hei, names the hidden source in
Chochmah that “writes” the Written Torah, the book. The
prohibitive commandments and the words of the Scribes
come from it.

Prohibitive and positive commandments x7 n13n

vy Nixm awyn

The 248 positive commandments come from vav-hei, Z’eir
Anpin, where the lights have vessels; the 365 prohibitive
commandments come from yud-hei, a light without a ves-
sel, reached only by negating its opposite.

The words of the Scribes 0°7910 °127

The rabbinic enactments, fences around the Torah. Rooted
in the scribe above the book, they could not be written
down and remained oral.

likuteitorah.com/torah-ohr/shemos/4/

The hidden love nan10n 720X

The love beyond reason present in every Jew, a readiness
for self-sacrifice that wants only to be one with the One.
The mitzvos bring it into the open, and Shabbos reveals it.

The wine of the Torah 17110 5w 11

The keeping of the mitzvos, in which the supernal will is
enclothed. As wine brings out a secret, it brings out the
hidden love.

Inner and encompassing light 777 71X1 °1°18 7R

The mitzvah itself draws down an inner light that enters
the vessels; the blessing over it draws down an encom-
passing light too high to enter them.

Running and returning (ratzo vashov) 2171 X1¥9

The two movements of every flow from above, withdrawal
and expansion, which the blessing and a person’s own ser-
vice must both have.
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SECTION 1 - 1-2

The scribe above the book
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“This is My Name forever, and this is My remembrance from generation to generation.” It is stated
in the Tikkunei Zohar: shemi (“My Name”) with yud-hei [is|] 365; zichri (“My remembrance”) with
vav-hei [is] 248.
The maamar opens with G-d’s words to Moshe at the burning bush: “This is My Name forever, and this is My
remembrance from generation to generation.” The Tikkunei Zohar reads it by numerical value: shemi (“My

Name,” 350) plus yud-hei (15) makes 365, the number of prohibitive commandments, and zichri (“My re-
membrance,” 237) plus vav-hei (11) makes 248, the number of positive commandments.
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We need to understand why the root of the prohibitive commandments is higher than the root of
the positive commandments, in that the prohibitive commandments are drawn from the level of
the yud-hei of Havayah, while the positive commandments are drawn from the level of the vav-hei
of Havayah.

So the 365 prohibitive commandments are tied to yud-hei, the first half of the Name Havayah, and the 248

positive commandments to vav-hei, its second half. Since yud-hei stands higher in the Name, the first ques-
tion is why the prohibitions should have the higher root.
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We also need to understand why the Oral Torah was not also given in writing. The explanation is
that it is written, “Where (ayeh) is the scribe?” etc.

A second question: why was the Oral Torah not also given in writing, like the Written Torah? The answer
starts from Yeshayahu’s words “Where (ayeh) is the scribe (sofer)?”, which the maamar reads not as a ques-
tion but as the name of a level.
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And it has been explained elsewhere that the meaning is that the level of ayeh (“where”) itself is the
scribe (and this is the level of “Where is the place of His glory?”); for it is stated in Sefer Yetzirah
that with three things the Holy One, blessed be He, created the world: with sofer (scribe), sefer
(book) and sippur (telling).

Ayeh, “where,” names a level so hidden that one can only ask where it is, as the angels ask in the Kedushah,

“Where is the place of His glory?” That hidden level is itself “the scribe.” Sefer Yetzirah says the world was
created with three things, sofer, sefer and sippur: the scribe, the book and the telling.
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Now, the Written Torah is called sefer (book), and the level of sofer (scribe), which is above the lev-
el of sefer, is the level of ayeh, which is aleph yud-hei. For the source and root of the yud-hei of the
Name Havayah is drawn from the level of the aleph, which is the level of Chochmah (wisdom) of
the World of Atzilus (Emanation)

The Written Torah is the sefer, the book, and above the book stands the scribe who writes it. That scribe is

ayeh, whose letters are aleph followed by yud-hei: the aleph stands for Chochmah of Atzilus, the source from
which the yud-hei of the Name Havayah is drawn.
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(that is to say, the source and root of Chochmah, as explained elsewhere on the kavanah of the
aleph of echad (“One”) in the Shema, that it is the level of mazal notzer, from which Abba draws its
nourishment; or it means the hidden Chochmah (chochmah stima’ah)), as it is written, “I will teach
you (a’alefcha) wisdom.”
The parenthesis refines this: the aleph is really the source and root of Chochmah, which elsewhere is identi-
fied with mazal notzer, one of the thirteen “adornments of the beard” (tikkunei dikna) in the Kabbalah, from
which Abba (Chochmah) draws its flow; or else it is the hidden Chochmah. The proof is Iyov’s “a’alefcha

chochmah,” where the verb for teaching shares the letters of aleph; according to Sefer HaArachim, cited in
the Kehot note, this proof goes back to the statement before the parenthesis, that the aleph is Chochmah.

likuteitorah.com/torah-ohr/shemos/4/ 5
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Moreover, the letter aleph includes three letters of the Name Havayah, blessed be He, as is known
from the Arizal: that the form of the aleph in the Written Torah is yud, vav, yud, and in tefillin, yud,
vav, dalet.

Another reason the aleph stands for the source of the Name: its shape is built from letters of the Name

Havayah. As known from the Arizal, in a Torah scroll the aleph is drawn as a yud above, a slanted vav, and a

yud below (10 + 6 + 10 = 26, the numerical value of Havayah); in tefillin its lower part is drawn as a dalet.
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[This is] because the light of Abba of Atzilus is enclothed in the Written Torah, for “the Torah comes
forth from supernal Chochmah,” that is, from the level of the Yesod (foundation) of Abba.
Therefore the lower tip of the aleph is also written in the form of a yud, alluding to the Chochmah
of Atzilus, which is the level of the yud of the Name Havayah, as is known.

The aleph of the Torah scroll ends below in a yud because the Written Torah carries the light of Abba,

Chochmah of Atzilus: “the Torah comes forth from supernal Chochmah,” through the Yesod of Abba, the
channel by which Chochmah gives forth. The yud is the letter of the Name that stands for Chochmah.
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But in tefillin the lower tip of the aleph is written in the form of a dalet, which is the level of super-
nal thought (machshavah ila’ah), which is the level of Leah; this is, by way of analogy, like the dalet,
which has extension in length and in breadth.

In tefillin the lower part of the aleph is a dalet, which stands for supernal thought, called Leah. The dalet’s

two strokes, one across and one down, picture spreading out in length and breadth, as thought spreads out
what it has received.
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And this is [the meaning of] “Where is the scribe?”: that is, the source of the Written Torah, which
is called the supernal sefer (book), as it is written in the Zohar, “There is a book and there is a
book,”

Now the verse “Where is the scribe?” is applied. The Written Torah is called the supernal book, and the
Zohar speaks of two books, “There is a book and there is a book”: a book above and a book below.

likuteitorah.com/torah-ohr/shemos/4/ 6
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is the level of ayeh, aleph with yud-hei, for the aleph is the source of the yud-hei, as [explained]
above. It is the one that writes (sofer) the book; that is, it is the source of the Written Torah, which is
drawn from it.

The source of that book is ayeh: aleph joined to yud-hei, the aleph being the source of the yud-hei. Ayeh is
therefore “the scribe” who writes the book, the source from which the Written Torah is drawn.

SECTION 2 - 13-4

Positive and prohibitive commandments
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For the Written Torah as a whole speaks about the fulfillment of the positive commandments,
which are drawn from the level of vav-hei, which is the level of Z’eir Anpin (the emotive attributes)
of Atzilus, where the lights are divided within the vessels, which are the 248 limbs of Z’eir Anpin,
from which the 248 positive commandments are drawn.

As awhole, the Written Torah speaks of fulfilling positive commandments, and these come from vav-hei, the

level of Z’eir Anpin of Atzilus. There the lights are divided among vessels, as a body’s life is divided among
its limbs, and the 248 “limbs” of Z’eir Anpin are the source of the 248 positive commandments.
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And therefore one who fulfills a positive commandment draws upon himself the supernal light of
Z’eir Anpin. And therefore the Torah was given in writing: since the lights of Z’eir Anpin are en-
clothed in actual vessels, the wisdom of the Torah was therefore also enclothed in writing, etc., in
letters and crowns (tagin), etc.

Doing a positive commandment therefore draws the light of Z’eir Anpin onto the person. And because in

Z’eir Anpin the lights are enclothed in real vessels, the Torah’s wisdom could also be enclothed in writing, in
letters and their crowns (tagin).

likuteitorah.com/torah-ohr/shemos/4/ 7
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However, the root of the prohibitive commandments: although they too are in the Written Torah,
nevertheless they are above the rank of the positive commandments; rather, they are drawn from

the level of yud-hei.

The prohibitive commandments are also written in the Written Torah, yet their root is higher: they come

from yud-hei.
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[This is] because the root of the prohibitive commandments is from a high level and rank that can-
not be enclothed within vessels, as with the positive commandments, where the tefillin and the es-

rog are vessels for the light, etc.

Their root is too high to be enclothed in vessels. A positive commandment does have a vessel for its light: the
tefillin or the esrog is a physical object through which the light comes.
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Not so the prohibitive commandments: that light has no vessel in which it could dwell in the mode
of “yes,” through action. Only through “no” and negation is it grasped, [as something] whose es-

sence one cannot recognize,

The light of the prohibitive commandments has no such vessel; it cannot come through a “yes,” an action. It
is grasped only through a “no,” the way something whose essence cannot be known is grasped only by say-
ing what it is not.
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but can only negate its opposite. For example, “You shall not eat fat and blood”: because this op-
poses the holiness of the light, since it is from the level of the sitra achra (the other side).

So the prohibition of eating forbidden fat and blood asks not for an act but for refraining. These things op-
pose the holiness of that light because they come from the sitra achra, and setting them aside is how the
light is reached.
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And through negating the opposite, the revelation of the light is drawn down; but it is impossible to
draw it down through action, as through tefillin and tzitzis,

Negating the opposite does draw down a revelation of that light, but it cannot be drawn through an act such

as putting on tefillin or wearing tzitzis.

likuteitorah.com/torah-ohr/shemos/4/ 8
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in the manner of the lights drawn down through the positive commandments. For the lights drawn
down through the prohibitive commandments are greater and higher in stature than those drawn
down through the positive commandments, and it is impossible to make vessels for them in the
mode of “yes,” but only through a “no” that comes before the “yes,”

Action is the way of the lights drawn through positive commandments. The lights drawn through prohibitive

commandments are greater and higher, so no vessel of “yes” can be made for them; they come only through
a “no” that comes before the “yes.”
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that is, through negating the opposite. And this is [the meaning of] “in a land not sown.” And this is
[why] the prohibitive commandments are drawn from the level of yud-hei, which is above vav-hei.

That “no” is the negation of the opposite. This, the Alter Rebbe says, is Yirmeyahu'’s “in a land not sown,” a
level known only through a “not,” and it is why the prohibitive commandments are drawn from yud-hei,
above vav-hei.

SECTION 3 - 15

Why the Oral Torah stayed oral
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Now, all the words of the Scribes (divrei soferim) are entirely in this manner of the prohibitive
commandments, for the words of the Scribes are to make a fence for the Torah: “Make a safeguard
for My safeguard,” etc.

All the rabbinic enactments, “the words of the Scribes,” work like the prohibitive commandments, because

their purpose is to make a fence around the Torah, as the Talmud reads “Keep My safeguard” to mean “make

a safeguard for My safeguard.” A fence is a “no”: it keeps a person away from what is forbidden.

likuteitorah.com/torah-ohr/shemos/4/ 9



TORAH OHR - PARSHAS SHEMOS - MAAMAR 4 97 979 201 N aPIYR nw M

nPonw 9715 770 °KR 173y RITW 9910 779K N2 RITW 9910 PNan oY 0°9910 127 XAp1 790
L1771 0%l

Therefore they are called “the words of the Scribes (soferim)”: for their root is from the level of
sofer (scribe), which is the level of “Where (ayeh) is the scribe,” which is the matter of aleph yud-

hei, as [explained] above, that the prohibitive commandments are drawn from yud-hei.

That is why they are called the words of the soferim: their root is sofer, “Where is the scribe?”, aleph yud-hei,
the same root from which the prohibitive commandments come.
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And likewise all the words of the Scribes are drawn from there. Therefore they are above the
Written Torah, which is called sefer (book), for the 248 positive commandments are drawn from
vav-hei, which are enclothed in vessels.

Coming from there, the words of the Scribes stand above the Written Torah, the “book,” whose 248 positive
commandments come from vav-hei and are enclothed in vessels.

NP17 12 D¥2 KPR 2N57 7wyna waonao IwoRa 10 K2 197 11 79yndw »nan o 077 3°Kwn
Not so the words of the Scribes: they are from a level above this; therefore it was not possible for
them to be enclothed in the act of writing, but only orally, specifically.

Because the words of the Scribes come from a level above vessels, they could not be enclothed in writing and

had to remain oral. This answers the maamar’s second question, why the Oral Torah was not written down.
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For “Abba founded the daughter”: the level of speech is drawn from supernal Chochmah (wisdom),
which is the level of “Where is the scribe,” as [explained] above. (And see what is written on the
verse “I am black, yet comely” on this matter.)
Speech itself comes from supernal Chochmah, as in the saying “Abba founded the daughter”: Chochmah
(Abba) is the foundation of Malchus, the level of speech (the daughter). So the spoken word is drawn straight

from “Where is the scribe?”; the parenthesis refers to a fuller discussion on the verse “I am black, yet

comely.”

likuteitorah.com/torah-ohr/shemos/4/ 10
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SECTION 4 - 16-9

What the Written Torah leaves unwritten
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Now, even in the Written Torah itself there are matters that were not written, because of their lofty
stature. That is: sometimes it says, “And G-d spoke to Moshe, saying,” such and such, so that the
command and the saying of the Holy One, blessed be He, to Moshe regarding that mitzvah is
spelled out and written in the Torah.

Even within the Written Torah some things were left unwritten because they are so lofty. Often the Torah
does record G-d’s own command to Moshe about a mitzvah, in the familiar words “And G-d spoke to Moshe,

saying.”

15X 17ap D 21120 2091 DY RO MI8R 10192 PRAWOD wn DY o120 pA 2051 RS DohyeD)

And sometimes only Moshe’s command to Israel regarding that mitzvah is written, and the com-
mand of the Holy One, blessed be He, to him is not written,

Sometimes the Torah records only Moshe’s command to Israel about a mitzvah, and not G-d’s command to
Moshe.
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as in all of Mishneh Torah (Deuteronomy), where Moshe told Israel a number of mitzvos about

which it is not spelled out where G-d, blessed be He, commanded him concerning this.

Much of Deuteronomy (Mishneh Torah) is like this: Moshe teaches Israel mitzvos, and the Torah never says
where G-d commanded him about them.
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And there are many [cases]| like this in the Torah. We need to understand why the command of the
Holy One, blessed be He, was not written. But the explanation is that Moshe is the level of the Yesod
(foundation) of Abba,

Such cases are common, and the question is why G-d’s command was left unwritten. The answer begins with
Moshe’s level: he is the Yesod of Abba, the channel through which Chochmah gives forth.

likuteitorah.com/torah-ohr/shemos/4/ 1
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and therefore he merited that the Torah be given through him, for “the Torah comes forth from su-
pernal Chochmah.” And the meaning of “And G-d said” or “And G-d spoke to Moshe”

This is why the Torah was given through Moshe, since “the Torah comes forth from supernal Chochmah.”

Accordingly, the words “And G-d said” or “And G-d spoke to Moshe” have an inner meaning, given next.
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is the level of the speech and the drawing forth from the Emanator, the Infinite Light (Or Ein Sof),
blessed be He, to the Yesod of Abba, supernal Chochmah (wisdom), regarding that mitzvah or that
account.

They describe the speech and flow from the Emanator, the Infinite Light, into the Yesod of Abba, supernal

Chochmah, about a particular mitzvah or teaching. G-d speaking to Moshe is the flow from the Infinite into
Chochmah.
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And the matter of “And Moshe spoke to the children of Israel” is the drawing forth by which the
revelation of that matter is drawn from the Yesod (foundation) of Abba to Israel. And therefore
there are some matters that are very lofty,

“And Moshe spoke to the children of Israel” is the second stage: the flow from the Yesod of Abba, Moshe, by

which the matter is revealed to Israel. Because the flow has two stages, some matters are too lofty for the first
stage to be written.
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for which the drawing forth from the Infinite Light (Or Ein Sof), blessed be He, into supernal
Chochmah (wisdom) regarding that matter could not be enclothed in writing; only the drawing
forth and the revelation from the Yesod of Abba downward was written, which is the matter of “And
Moshe spoke,” etc.

For such very lofty matters, the first stage, the flow from the Infinite Light into supernal Chochmah, could

not be enclothed in writing. Only the second stage was written, the flow from the Yesod of Abba downward:
“And Moshe spoke.”
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As in the matter of the locusts, when Moshe warned Pharaoh, “For if you refuse,” etc., “behold, to-
morrow I will bring locusts,” etc.; and the command of the Holy One, blessed be He, regarding the

warning is not stated.

An example is the plague of locusts. Moshe warns Pharaoh, “For if you refuse to let My people go, behold, to-
morrow [ will bring locusts into your border,” yet the Torah never records G-d commanding him to give that

warning.
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That is, because the root of the locust (arbeh) is very lofty, as is known regarding “And I multiplied

(va’arbeh) his seed, and I gave him Yitzchak,” etc.

The reason is that the root of the locust is very high. The word arbeh, “locust,” is spelled like va’arbeh, “and I

multiplied,” in the verse about G-d multiplying Avraham’s seed and giving him Yitzchak.
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(This requires further study, since afterward the command of the Holy One, blessed be He, regard-
ing the locusts is written: “Stretch out your hand.” And one must say that regarding the warning to

Pharaoh it could not be written.)

A parenthesis notes a difficulty: a little later the Torah does record G-d’s command about the locusts,
“Stretch out your hand.” It answers that it was only the warning to Pharaoh that could not be written.
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And there are matters where the command of the Holy One, blessed be He, to Moshe could be writ-
ten, and Moshe’s command to Israel regarding that matter is not written; only it is understood of it-

self that Moshe presumably told Israel, since it is written that G-d, blessed be He, told Moshe, etc.

The reverse also happens: G-d’s command to Moshe is written, but Moshe’s passing it on to Israel is not. It is
simply understood that Moshe told them, since the Torah says G-d told him.
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SECTION 5 - 110-12

Love with a reason and love beyond it
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[We need] to understand the saying of our Sages, of blessed memory, on the verse “For your love is
better than wine”: “The words of the Scribes are sweet upon me (arevim alai) more than the wine of
the Torah.” And we need to understand the expression alai (“upon me”); it should have said li (“to

me”).

A new section opens with the Sages’ teaching on “For your love is better than wine”: “The words of the
Scribes are sweet upon me, more than the wine of the Torah.” The maamar asks why they said alai, “upon
me,” and not li, “to me.”
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Now, it is written, “To love Havayah your G-d, for He is your life.” The meaning of “for He is your

life” is that it gives a reason.

To answer, the maamar first looks at the verse “To love Havayah your G-d ... for He is your life.” The words
“for He is your life” give a reason for the love.
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As is known, ki serves in four senses, and here it serves in the sense of dehai (“because”): it gives a

reason for loving Havayah your G-d — because He is your life.

As the Talmud says, the word ki has four meanings; here it means “because.” The verse gives the reason to

love G-d: because He is your life.
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For the supernal Emanator, blessed be He, is the source of life and the source of delights, as it is
written, “For with You is the source of life,” etc.; and it is written, “Everything is from You”: from
Him are drawn all the life and delights found in the four worlds of Atzilus (Emanation), Beriah (Cre-
ation), Yetzirah (Formation) and Asiyah (Action), and He, may He be blessed, is the Life of life.

The Emanator is the source of all life and all delight, as the verses say, “For with You is the source of life” and

“Everything is from You.” All the life and pleasure in the four worlds, Atzilus, Beriah, Yetzirah and Asiyah,

comes from Him, so He is the Life of all life.
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Accordingly, when a person contemplates this, he will be drawn by it to love G-d: just as a person
loves the life of his soul, so will he love G-d, who is the Life of all life, and the life of his own soul in
particular.

Contemplating this, a person comes to love G-d: as everyone loves his own life, so he will love G-d, the Life
of all life and of his own soul in particular.
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But this love, which is drawn from the reason “for He is your life,” is not yet called the self-sacrifice
(mesirus nefesh) stated in the verse “with all your soul and with all your might,” since it is drawn
from the reason “for He is your life.” And it is known that the level of ta’amim, nekudos, tagin and
osiyos (cantillation notes, vowels, crowns and letters) is in the level of the emanated [realms]:
ta’amim (“reasons”) in Chochmah (wisdom), etc.

Yet love born of a reason is not yet the self-sacrifice of “with all your soul and with all your might.” A reason

belongs to Chochmah: of the four parts of the Torah’s text (cantillation notes, vowels, crowns and letters), the
ta’amim, a word that also means “reasons,” are placed in Chochmah, which is one of the emanated levels.
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But the Emanator, the Infinite One (Ein Sof), blessed be He, is exalted and transcendent even be-
yond the bounds of Chochmabh, as it is written, “You made them all with wisdom”: for Chochmah is

considered physical action (asiyah) before Him, may He be blessed.

The Emanator, the Infinite One, is beyond even Chochmah. “You made them all with wisdom” counts
Chochmah among the things He made: before Him, even wisdom is like physical action.
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And from this is drawn the level of self-sacrifice (which is present in potential in every one of
Israel, because there is enclothed in his soul a radiance from the level of the Infinite One, blessed
be He, which is above Chochmah and reason, etc.):

From this level beyond Chochmah comes the capacity for self-sacrifice. Every Jew has it at least in potential,
because a ray of the Infinite One, which is above Chochmah and reason, is enclothed in his soul.
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to give over his soul to the One, without any reason or knowledge at all, but only out of a simple
love for G-d, who alone is exalted and to whom there is no comparison at all; as it is written, “I,

Havayah, have not changed,” etc.

This self-sacrifice means giving oneself over to the One with no reason at all, out of simple love for G-d, who
alone is exalted beyond any comparison. The verse “I, Havayah, have not changed” expresses that He is be-
yond all change.
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Whether before the world was created or after the world was created, there is no change or being af-
fected in Him at all. And the nature of this love is that one does not want to be separated from His

unity, may He be blessed,

Creating the world made no change in Him whatsoever. The love that answers to this level is the wish never to

be separated from His unity.
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but rather “to be one with the One,” truly. And this is the meaning of “with all your soul and with all
your might”: to actually give over his soul, above reason and knowledge; and this is the bond with
His very Being and Essence, may He be blessed, which is far, far above the level of ta’amim, neku-

dos, tagin and osiyos, as [explained| above.

Its aim is to be truly “one with the One,” and this is “with all your soul and with all your might”: giving one-
self over beyond reason. It binds the soul to G-d’s very Being, far above the level of ta’amim, the realm of

reasons.

SECTION 6 - 113-16

The wine of the Torah and Shabbos
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Now, this love and self-sacrifice (mesirus nefesh) is present in potential in every one of Israel, only
it is in a state of hiddenness and concealment. And bringing it out from hiddenness into revelation

is through the level of “the wine of the Torah,” specifically.

This love and readiness for self-sacrifice exist in every Jew in potential, but hidden. They come into the open
only through “the wine of the Torah.”
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As our Sages, of blessed memory, said: “Wine enters, the secret comes out.” And the secret hidden
away in the soul is the hidden love mentioned above. And when the level of the wine of the Torah

enters his soul,

As the Sages say, “Wine enters, the secret comes out.” The secret hidden in the soul is this hidden love, and

the wine that brings it out is the wine of the Torah entering the soul.
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which is the level of fulfilling the Torah and the mitzvos, through this the revelation of the hidden
love is drawn forth, so that the love comes out into revelation in the heart of the Congregation of

Israel (Knesses Yisrael), so that they burn with a simple love “to be one with the One.”

The wine of the Torah is the keeping of the Torah and its mitzvos. Through it the hidden love is revealed in
the heart of Knesses Yisrael, so that they burn with a simple love, wanting to be one with the One.
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Now, on Shabbos too the level of the hidden love is revealed, openly. The explanation: it is written,
“Six days G-d made the heavens,” etc., “and on the seventh day He rested.”

On Shabbos too the hidden love comes into the open. To explain why, the maamar turns to the verse “Six
days G-d made the heavens,” and so on, “and on the seventh day He rested.”
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For the world was created with ten utterances, which are the ten Sefiros. And “‘In the beginning’ is
also an utterance”: that is, even the Chochmah (wisdom) of Atzilus (Emanation), the beginning of
Atzilus, is also only a level of utterance relative to His Being and Essence, may He be blessed, as
[explained] above on “You made them all with wisdom.”

The world was created through ten utterances, which are the ten Sefiros, and the Talmud counts “In the be-

ginning” as an utterance too. So even Chochmah of Atzilus, the first of all levels, is only an “utterance” com-
pared with G-d’s own Being, as “You made them all with wisdom” showed above.
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And during the six days of Creation the supernal Chochmah (wisdom) and emotive attributes (mid-
dos), which are the ten utterances, were lowered to create the world. As, by way of analogy, a person

who does some work, who writes or draws some picture:

During the six days of Creation the supernal Chochmah and emotive attributes, the ten utterances, were low-

ered in order to create. The maamar compares this to a person who writes or draws.
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he then lowers his intellect and thought to look into that picture and writing; and when he has fin-
ished his thought, his intellect and thought return to their own being and essence.

While working, he lowers his mind and thought into the picture or the writing; when he finishes, his mind

and thought return to their own state.
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So too, by way of analogy, above: during the six days of Creation the supernal ten Sefiros were low-
ered, so that the creation of the world would come about through them; and on Shabbos, “He rested
and was refreshed”: Chochmah and the middos were raised up to His Being and Essence, may He
be blessed, who alone is exalted and transcendent, at the level of “There is none to compare,” etc.,
the source of delights.

So above: during the six days the ten Sefiros lowered themselves so as to create through them, and on

Shabbos “He rested and was refreshed”: Chochmah and the middos rose back up into G-d’s own Being, be-

yond all comparison, the source of all delight.
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Therefore on Shabbos the level of the hidden love is revealed, for it is from this level, above the lev-
el of Chochmah (wisdom) and the level of reasons, etc., as [explained] above.

That is why the hidden love is revealed on Shabbos: it comes from the very level, above Chochmah and rea-

sons, to which the Sefiros return on Shabbos.
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And all this comes about through the level of the wine of the Torah entering a person’s soul, that is,
the fulfillment of the mitzvos, in which the supernal will is enclothed, which is above the level of

Chochmabh, as is known.

All this comes about through the wine of the Torah entering the soul, which means keeping the mitzvos, for

the supernal will, which is above Chochmah, is enclothed in them.
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And through the revelation of the supernal will, the revelation of the hidden love will be aroused in
a person, which is a level of love and will that is above Chochmah and reason. And this is the mean-

ing of “Wine enters, the secret comes out.”

When the supernal will is revealed through the mitzvos, it awakens in the person the hidden love, itself a
love and will above Chochmah and reason. This is “Wine enters, the secret comes out.”

SECTION 7 - 117-19

The blessings: “sweet upon me”
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Now the meaning of “The words of the Scribes are sweet upon me more than the wine of the Torah”
will be understood — “upon me” specifically. That is: the mitzvos themselves are called “the wine of
the Torah,” as [explained] above; and the blessings recited over the mitzvos are from the words of
the Scribes.

Now the Sages’ saying can be understood, with its stress on “upon me.” The mitzvos themselves are the wine
of the Torah, and the blessings said over the mitzvos are rabbinic, from the words of the Scribes.
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And they are above the fulfillment of the mitzvos themselves, as is written in Etz Chaim: through
the mitzvah itself the level of the inner light (Or Pnimi) is drawn down, which is enclothed within
the actual vessels; and through the blessing over the mitzvah one draws down the level of the en-
compassing light (Or Makif), which is above the level of the inner light, and for this reason it can-
not be enclothed within the vessel.

The blessings rank above the mitzvah itself. As written in Etz Chaim, the Arizal’s teachings, the act of the

mitzvah draws down an inner light (Or Pnimi) that enters the vessels, while the blessing over it draws down
an encompassing light (Or Makif), too high to enter any vessel.
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And this is what our Sages, of blessed memory, said: “Over all the mitzvos one recites a blessing
oveir la’asiyasan (before doing them).” The word oveir denotes something encompassing, as in
oveir lasocher (“current with the merchant”).

This is hinted in the Sages’ rule that a blessing is said over a mitzvah “oveir la’asiyasan,” before doing it.

Oveir literally means “passing over,” and the maamar reads it as encompassing, as in the silver Avraham

paid, “current with the merchant” (oveir lasocher).
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And this is the meaning of “The words of the Scribes are sweet upon me (alai),” and it did not say li
(“to me”): for the meaning of alai is to say that the drawing down through the blessing is in the
mode of the encompassing [light],
This is why the Sages said “sweet upon me” and not “to me”: “upon” means that what the blessing draws
down is encompassing, resting above the person rather than entering within.
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and this is alai (“upon me”). And therefore they are sweeter than the wine of the Torah, which is
only the level of the inner light, etc. And “the pleasantness of G-d” and the sweetness drawn down
through the blessing, which is from the words of the Scribes, is from the level of the encompassing
[light]; and this is “sweet upon me.”

That is why the words of the Scribes are sweeter than the wine of the Torah, the mitzvos, which bring only in-

ner light. The pleasantness and sweetness drawn down by the rabbinic blessing come from the encompass-
ing level: “sweet upon me.”
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The words of the blessing
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And the meaning and substance of the wording of the blessing, “Blessed are You, Havayah, our
G-d, King of the world, who has sanctified us with His commandments and commanded us,” is this:
Baruch (“blessed”) is a drawing down from the level of the head and source of all blessing, the
source of life, which is above the chain of descending worlds (hishtalshelus).

Now the wording of the blessing, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified

us with His commandments and commanded us,” is explained phrase by phrase. Baruch, “blessed,” is a
drawing down from the head and source of all blessing, the source of life, which is above the chain of worlds.
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And this blessing and drawing down is drawn to the level of Atah (“You”), which is the level of the
revealed world (alma de’isgalya), that there be the level of Havayah, which is the whole of the chain
of descent: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing down; the hei,
expansion.

This flow is drawn to Atah, “You,” addressed as one who is present, which stands for the revealed world, so

that it becomes Havayah, the whole chain of worlds in four letters: yud, contraction; hei, expansion; vav,
drawing down; and the final hei, expansion.
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And this is what is written, “The blessing of Havayah, it makes rich”; and of Avraham it is written,
“And be a blessing”: for the blessing is the level of Havayah. And afterward we say “our G-d, King
of the world,” so that the flow (shefa) be drawn downward, even to the level of “King of the world,”
which is the level of Malchus (sovereignty) of Atzilus (Emanation), which is the lowest level in
Atzilus, as is known.

So it says, “The blessing of Havayah, it makes rich,” and Avraham is told, “And be a blessing”: blessing is the

level of Havayah. Then come the words “our G-d, King of the world,” drawing the flow further down to

Malchus of Atzilus, the lowest level of Atzilus.
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Asher (“who”) is the level of the supernal delight, as it is written, “In my happiness (be’oshri), for
daughters have called me happy.” In order “to sanctify us with His commandments”: the Holy One,
blessed be He, puts on tefillin, etc., which are from the level of His Being and Essence, may He be
blessed.

Asher, “who,” is read as delight, like Leah’s words when she named Asher, “In my happiness (be’oshri), for

daughters have called me happy.” That delight is “to sanctify us with His commandments,” which come from
G-d’s own Being, as the Talmud says that the Holy One, blessed be He, Himself puts on tefillin.
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It follows that in the blessing there is the level of running and returning (ratzo vashov). First is the
returning: to draw the flow down to the level of “King of the world.” And afterward the running:
“who has sanctified us with His commandments,” into His Being and Essence, to draw down from

there below.

So the blessing contains ratzo vashov, running and returning. First comes the “returning,” drawing the flow

9

down to “King of the world”; then the “running,” “who has sanctified us with His commandments,” reaching

into G-d’s own Being in order to draw down from there.
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And this is what is written, “Fortunate is the man who fears G-d”: first the level of distance, that he
is afraid to approach the holy — “Who am I, that I have come this far?”

The verse “Fortunate is the man who fears G-d” shows the same order in a person. First comes distance: he
is afraid to approach the holy, thinking, “Who am I, that I have come this far?”

DRW DYV LTRM PO PRIZNRI 172 IR 79D 7RI O1RW NNAR P07 CUIRD 7IN 1MIZNa 07X
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And afterward, “he desires His commandments greatly”: that is, it is true that I am not worthy of
this, but nevertheless “he desires His commandments greatly.” And the reason there must be run-

ning and returning

Then comes “he desires His commandments greatly”: true, I am not worthy of this, and yet he greatly desires

His mitzvos. The maamar now asks why there must be both running and returning.
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is that every drawing down from above must come through “reaching and not reaching” (mati velo
mati): first the level of withdrawal, which is the matter of “not reaching,” and afterward expansion,

the level of “reaching.”

Every flow from above comes through “reaching and not reaching” (mati velo mati): first a withdrawal, the
“not reaching,” and then an expansion, the “reaching.”

M2 9910 1R wni I 2127 WA 077 DY 09279 1P 1N R0 N2 973 NPRIYNAR 978 199
1910 1°KR

And therefore the arousal from below must also be [in] the mode of running and returning. And
this is the meaning of “The words of the Scribes are sweet upon me”: for the root of the words of
our Sages, of blessed memory, is drawn from the level of sofer (scribe), the level of “Where is the
scribe?”

So the arousal from below, our own service, must also have running and returning. This explains “The words

of the Scribes are sweet upon me”: the Sages’ words come from sofer, “Where is the scribe?”

1092 NN NO2 1°I91 WrRYY PPwN0Y 10 990 °P1 57AWINY 1710 D 1% 5nan YRS RITY
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which is above the level of the wine of the Torah, for the Written Torah is called sefer (book), etc.,
as explained above. And see what is written on the blessings over the mitzvos on the verse “And you
shall make holy garments”; see there.

The scribe stands above the wine of the Torah, since the Written Torah is only the “book,” as explained at the

start. For more on the blessings over the mitzvos, the maamar refers to the explanation of the verse “And you
shall make holy garments.”
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IN ONE'S AVODAH

Every Jew carries a hidden love for G-d that is beyond reason; keeping the mitzvos, the wine of the Torah,

brings it into the open, and Shabbos reveals it too. A person’s service should run and return as the blessing

does, as in “Fortunate is the man who fears G-d”: first awe that keeps its distance, “Who am I, that I have

come this far?”, and then, though he knows he is not worthy, “he desires His commandments greatly.”

QUESTIONS FOR DISCUSSION

1.

Why can the light of the prohibitive commandments be reached only by negating its opposite, and how
does that explain why the Oral Torah was not written down?

. What is the difference between loving G-d “because He is your life” and the self-sacrifice of “with all your

soul”?

. How do the mitzvos, “the wine of the Torah,” bring out the hidden love, and why does Shabbos reveal it

too?

Why is the blessing over a mitzvah, a rabbinic enactment, “sweet upon me” more than the mitzvah itself?

. How do awe that keeps its distance and longing for the mitzvos fit together in “Fortunate is the man who

fears G-d ... he desires His commandments greatly”?
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Notes

PARAGRAPH 1

Here too the Tikkunei Zohar reads the verse this way: she-
mi with yud-hei is the 365 prohibitive commandments,
and zichri with vav-hei the 248 positive commandments.
It does so to show that the Torah was created with the
Name of the Holy One, blessed be He, and is called by His
Name.

Tikkunei Zohar 64a:2°2:X 770 1771 *1pn
7792 PPR2 PPan Mg K7 K R TTORKIT T2 RUTIP RIT
RT 320 ,RO7IIRT M1 7717 AT AR KX, 22IKT P12
TIR 22 NPT 1732 ,(R1OT2 R71) AP DUPn NI 92 RUTID
YNY XA P72 RYTIP IR KT P ,A2 PRTAYRT PIRD XuyT
7w 7 Oy mw 79T 79T 131 AN aPy? oy M (v 3 nnw)
RINNY LARYT PTPR NPT oDy M9t LApyn X9T rmpe
... ,DIR™I2NK KIT T2 RYTIPT ROWI ROIIRT

Tikkunei Zohar - Vocalized (Public Domain)

oIy nw m

According to the note, a transcript of this maamar is print-
ed there.
KEHOT’'S NOTE
P7o% 0°1°%a BOyD RT .07 Y 7POpN mPRDA RIR J2 »U70 nman
IRT LRIND2 Y 1770 NYTIRG D018 NIAT OY IRRDT LY IR
RPITTIR P73 NI P72y 7017w WY 0721 13°Y 771 RPTIR SInKn
1M R A2 MY U8R K LT OTIPE N7IpPa (01 Y 170pn »noa
N5 7N XD APRM 270 0n 17

by mw m

When Moshe asks G-d’s Name at the burning bush, he is
told, “This is My Name forever, and this is My remem-
brance from generation to generation.” The maamar
opens with this verse and reads it through the Tikkunei
Zohar’s count of the commandments.

Exodus 3:15170:2 nnw
027N RPK *7 PRI 2127PK RN AYRTIR DOROR TV IR

179772 M1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AV LA mnw

1”Na XX

The Zohar says that all the positive and prohibitive com-
mandments depend on the Name Havayah, and gives the
same reading: shemi with yud-hei is 365 prohibitive com-

likuteitorah.com/torah-ohr/shemos/4/

mandments, zichri with vav-hei 248 positive command-
ments. The Kehot note lists it with the Tikkunei Zohar.

Zohar I, 24ax ,70 R”m

Zohar III, 278ba ,ny1 2t

KEHOT'S NOTE

.2 ,0397 2700 LR L,AD MuRwna o WX L,T7D RO AR L27Y0 LT nTpna
.2¥°Y NT°0 NUIN L2 L,3 0TPD 17IPR LK L0 TR IR LT

117127 7”1 QY 5721 770w 71™° QY "W 1”Na NN°K

In the Introduction to the Tikkunei Zohar (Kehot gives the
end of folio 4b; on Sefaria the passage is on 5a), the 365
prohibitive commandments, which are awe, are placed be-
fore the 248 positive commandments, which are love, and
the verse is read: shemi with yud-hei is 365, zichri with
vav-hei is 248. This is the teaching the maamar sets out to
explain.

Tikkunei Zohar 5a:4’7:X °11 79117 °1pn

PNOT RIT RTT LM DPRT PTIPR NURIY IPOAT NIRT ..

T Oy "1 ,AM0W 70 DY My 13 opYh my mp (W 3 ninw)
'

Tikkunei Zohar - Vocalized (Public Domain)
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The note points to this maamar on the question of why the
root of the prohibitive commandments is higher than that
of the positive commandments.
KEHOT'S NOTE
WU 9720 0K 17T AR

920 N

Yeshayahu describes how the people will recall past terror:
“Where is the scribe? Where is the one who weighs?” The
maamar reads ayeh, “where,” as the name of a hidden lev-
el that is itself the scribe.
Isaiah 33:18m:37% wyw»
:0°PTATNK 150 X DRY 138 80 MK MK AT 727
Thy heart shall muse on the terror: ‘Where is he that count-
ed, where is he that weighed? Where is he that counted the
towers?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LA vy

N”1n2°n1

The page is the next maamar, “Your heart will meditate on
terror: Where is the scribe, where is the one who weighs?”
There ayeh is the great circle, the light that encompasses
all worlds, before which darkness and light are alike, and it
is itself the scribe and the weigher that measures out the
Sefiros; the measure is not a separate thing.

KEHOT'S NOTE
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A close parallel: sofer is Chochmah, which flows into se-
fer, Binah or thought, which flows into sippur, speech,
through which the worlds come into being.
KEHOT'S NOTE
APy AN »”nod .2, MO0 ﬂ”1|75 RT .R"1 R”D

91901 7907 72102 2P NN 172 812 20127 %A

Sefer Yetzirah opens by saying that G-d created His world
with three sefarim: two words spelled alike, sefer and se-
fer, and sippur. The maamar reads them as sofer, sefer
and sippur: the scribe, the book and the telling, and places
the scribe above the book.

Sefer Yetzirah 1:1°R:’X 717°%° 790
5w *PPR NIRAX °T 0 PRI TRON NIXCPE M2°Na 0°nwY Dowhwa
0977 7Y 199 XWA 07 1AM 0I07 0TY DR 09 79m) 0% 09O
:71907 1901 7902 0*190 WHW2 1Y R X121 1Y 1T
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 190 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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A textual variant: where our text opens the parenthesis

with “that is to say” (277), Or HaTorah reads “it seems that

it means” (%717 7X71), presenting the explanation as a
suggestion.
KEHOT'S NOTE

577 RN c2anna Yyt 975 n”MKR2a

9373 %1 M2 — K7ma

This encyclopedia of Chabad concepts has an entry on the
letter aleph; the note points to it for the place “elsewhere”
that discusses the aleph of echad as mazal notzer.
KEHOT'S NOTE
.309 MY ‘?P 1w "]'7?{ NIR N1PNIR N2y 0°27Y7 7902 IRI

MnRomn EYRN
Elihu says to Iyov, “Be silent, and I will teach you (a’ale-
fcha) wisdom.” The verb for teaching shares its letters with
aleph, so the verse links the aleph to Chochmah.
Job 33:3327%:3% 21K
D0 ADPRNY YN 2y NnX 1XDN
If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
°X19°12 1IN MY ’]EN NI NPNIR 990 0°37yin 1802 b ,J‘? 2R
219%9) 18R wrwn 9y R JEPRR WURd IMMAnw D 300 11y
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There the aleph’s shape is explained: a yud at its head, a

yud at its foot and a slanted line between them like avav.
KEHOT'S NOTE

9K PN KNP TNV 1779 MR NPMIRG WXL, DI 1pY XA

NPDI IRDYY 1RO RNPINR

The Zohar on Yisro says, “The Torah comes forth from
Chochmah above.” The maamar uses it to show that the
Written Torah carries the light of Abba, which is
Chochmah.

Zohar II, 85ax ,119 2”mt
KEHOT'S NOTE
NLROP QW AR WX L,72 27

PARAGRAPH 2

16

920 N°NY 920 NN At wUnd

Explaining “This is the book of the generations of Adam,”
the Zohar teaches, “There is a book and there is a book: a
book above and a book below.” The maamar uses it to call
the Written Torah the supernal book.

Zohar II, 70ax ,y 27m
KEHOT'S NOTE

XL,y 27m

PARAGRAPH 3

17

N7TT 119RY N PRy wnn U avpan

The first chapter of Iggeres HaTeshuvah explains that by
fulfilling a positive commandment a person draws down
light and flow from the Infinite Light into the upper worlds
and onto his G-dly soul, as we say “who has sanctified us
with His commandments,” citing the Zohar’s “the 248
commandments are the 248 limbs of the King.”
KEHOT'S NOTE
R7D N7AAR AR

PARAGRAPH 4

18
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G-d recalls Israel’s devotion in following Him “in the
wilderness, in a land not sown.” The maamar reads the
phrase as a level reached only through a “not,” the way of
the prohibitive commandments.
Jeremiah 2:2°3:2 1717
TN TR T2 "N N M 7D VaK? 0PI NI XY TP
TP KD PIN2 92702 0K 7097 0202 N2k
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5

19

20

21

22

23
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The Men of the Great Assembly taught, “make a fence
around the Torah.” The maamar sees every rabbinic en-
actment as such a fence.

Pirkei Avot 1: 'R’X max mwn
DI L0717 YUY YUA? mom oon iR bap nwn
YOV YWY 0N LPITAT N0ID WD 7R DONUIN DON7?
MR 220 30Y1 71277 02770 TN L1772 0°1Nn N ,07127
Moses received the Torah at Sinai and transmitted it to
Joshua, Joshua to the elders, and the elders to the prophets,
and the prophets to the Men of the Great Assembly. They
said three things: Be patient in [the administration of] jus-
tice, raise many disciples and make a fence round the

Torah.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NRWNY NRwR WY
The Talmud reads “You shall keep My safeguard” (Leviti-
cus 18:30) as “make a safeguard for My safeguard,” the
basis for rabbinic prohibitions that guard the Torah’s own
prohibitions.
Yevamot 21a:12-133-2":R X”3 mn2°
nYRTR ALY — PRIRYR DY DOMWET XITR W KT 1
LRD77IRT 1IN RDPIRT KT 017 277 AR APY 0K onnwn?
N1 ,13277R N'?N 11327 W2 "nl Minn '?; 17 W
X1P¥2 XN2OK
William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the Zohar’s “Abba founded the daughter” is ex-
plained: as Chochmah comes from nothing into some-
thing, not by gradual descent, so Malchus, the level of let-
ters, is founded directly in Chochmah and also comes
from “nothing.”
KEHOT'S NOTE
3,7 9°9% 1o

SIN AW 27y

The page confirms it.
KEHOT’'S NOTE
X LTRTIR N7IPDY 00 Y9IR

Knesses Yisrael says, “I am black, yet comely.” The paren-
thesis refers to the explanation of this verse for more on
this theme.
Song of Songs 1:5°71:°R 0°7°wih 1w
NP NiP7°3 7R "2OKD 0PWIT” N2 MK IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

24

25
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the passage shares nothing with the note
KEHOT'S NOTE
.2,2° 1P XD .71 ,7 RMIRR

npa1y’nn RN%IRT

The Zohar on Yisro says, “The Torah comes forth from
Chochmah above.” Here it explains why the Torah was giv-
en through Moshe, who is the Yesod of Abba, Chochmah.

Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 170° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 9

26

27
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Moshe and Aharon warn Pharaoh: “For if you refuse to let
My people go, behold, tomorrow I will bring locusts into
your border.” The Torah records the warning but no com-
mand from G-d to deliver it.

Exodus 10:4°7:> mnw
72232 1IN IR X220 *337 BYNR 077 DK IXRTOK *D
Else, if thou refuse to let My people go, behold, to-morrow

will I bring locusts into thy border;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yehoshua recounts that G-d led Avraham through Canaan,
“and I multiplied his seed, and I gave him Yitzchak.” The
Alter Rebbe links arbeh, “locust,” to va’arbeh, “and I mul-
tiplied,” as a sign of the locust’s lofty root.

Joshua 24:3°3:77> ywi°
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And I took your father Abraham from beyond the River, and

led him throughout all the land of Canaan, and multiplied

his seed, and gave him Isaac.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After Moshe’s warning, G-d tells him, “Stretch out your
hand over the land of Egypt for the locusts.” The paren-
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thesis notes that this command is written, though no com-
mand to give the warning is.
Exodus 10:1227>: mnw
YINPY DY WD 0D PICDY AT M0 AU N 1N
TI20 TRYT K23 NN TN 23P27NN PIX") D71
And the L-RD said unto Moses: ‘Stretch out thy hand over
the land of Egypt for the locusts, that they may come up
upon the land of Egypt, and eat every herb of the land, even
all that the hail hath left.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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According to the note, another transcript of this section of
the maamar is printed there.

KEHOT’'S NOTE
S9nR723 AN M2°IRY NANR 130 .39 °Y 770pn »*R02 NANR NN

R LY MIRTIR PUoR 0OIRa DOYR ARG LA0p Y 270 002N IR
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“Let him kiss me with the kisses of his mouth, for your
love is better than wine.” The Sages read this verse as
praise for the words of the Scribes.
Song of Songs 1:2°2:°X 0w W
1770 P77 02230700 77D NIPWIR CIpY?
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Avodah Zarah 35a:6":X 777 171 1712y
"7 27 RDK 92 2710 7T 00230 "7 N 101 0K 1277 N0wn
,071y PY 91937 :XIT TAN2 WiTRT 197 DRIPY NDID MIMK NN
.MIR 29 Ao A0 37T 127 Yoy 002y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Midrash on this verse says, “The words of the Scribes
are dearer than the words of the Torah, as it says, ‘For your
love is better than wine.”” The maamar explains why this is
s0.
Shir HaShirim Rabbah 1:8-9'v-"n-’x 1121 0°7°win 9w
3 TR RIM (3% ,30 21°K) ©°B8 371 W7 Y70 2072 ’I‘Igtf?
M) MRRY 0 127 2y WP XY DY °K2 937 T 1T 1000
TMRY "0 23T 7Y PUT? KoY 088 T0T RPPY °21 12 My 0797
(R, VW) 2°0D 19% L1972 YOm nnR2 Yanw vpb ,0Rivy mm
13 W"79RY XO3 11170 727 NN K1) 07 XD 7Y 37 N DX XN
1m0 1oy 0TIy 0OMYn RIT 901 : (07,23 K 0°3%n) ,0%07 Ny
... KoY ,2yn’ DRniy w2 201 ,i9KRnm
“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
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shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the
Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that
there were sixty-two meals for the Israelites from this coal-
baked loaf, [you know] what ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Moshe urges Israel “to love Havayah your G-d, to listen to
His voice and to cleave to Him, for He is your life.” The
maamar reads “for He is your life” as the reason given for
the love.
Deuteronomy 30:20°3:"2 0127
TR TINY T R 23 43777 2p3 Yuwy PRON MK AN
nN? 2pY7?1 pUEY? DIIARY TNIX? 7 IV WK MIRT"2Y N3?
077
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N, MIwn wRY

ML yaI8a wewn 957
Reish Lakish teaches that ki has four meanings: “if,” “per-
haps,” “but” and “because.” The maamar reads the ki of
“for He is your life” in the last sense, as a reason.
Rosh Hashanah 3a:2-3°3-"2:X *3 mwn wR?
WP TITD INTIT RPK IR 2P0 PR AmI 02 )
LRIT KPR LRPPT R NI Y2182 wnwn 737 whph v TnRT
Y33 RIT,TIY KA LTIM0 NI :RIA MANPO XDT Y3 DN 20T N
— inw 1 im0 o By — 1y13 ,137R2 170R AniTY — 10
v by — 1913 ,72712 711}]'? TiTY — 7Y SRT RO Y Ty
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Psalms 35:10 for these words.

Psalms 35:10:717% 0°%°1n
KEHOT'S NOTE
2,2 ooonn
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36
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“For with You is the source of life; in Your light we see

light.” The verse shows that G-d is the source of all life.
(The Kehot note gives 35:10.)

Psalms 36:10:1"% 0°2°1n
(TIRTINTI F7IR2 0°°0 2P0 YD
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

B
David, giving the gifts for the Temple, says, “For every-
thing is from You, and from Your hand we have given
You.” The maamar brings it to show that all life and de-
light come from G-d.

I Chronicles 29:147>:1972 X 0°2°17 °7127
AT Y21 T2 NN 2TNT? 13 TEYITD Y W O R )
2771103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
reads “with all your soul” as self-sacrifice beyond reason.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72277222 TRX 1 DX NITN)

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

RIM2 DoAYY

The passage in Vayikra states that all ta’amim are drawn
from Chochmah, since ta’amim are in the Name Ayin-
Beis, which is Chochmabh; so salt, rooted in the gevuros of
Abba, Chochmah, has no taste (ta’am) of its own yet gives
taste to meat.

Numbers 11:33:X” 92712
WK 02 Y270 7IY20 KNI DipRaTOY RPN
And the name of that place was called Taberah, because the

fire of the L-RD burnt among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Y 17710 MRw NPMIRD 71919X3 IR ,71RON2 DAY 119K 0ORyD2Y ,AN52
I TR MITAT ORI DU MRNDN) AYpRa Yy ow L70RY Aypna
0w IR ,(IPINRPWY 37IT CIMRN DYD 5710 KA 7I7YPN RINKY
101 PRR T 0 AV LMW POwa AwIn oyun (X 0OnYL ‘2 wow
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“How many are Your works, G-d; You made them all with
wisdom.” The maamar infers that before G-d even

Chochmah counts as something made.
Psalms 104:24773:77p 0°%°11n
SIP YINT NP [Py MRO2 072 N PR 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For I, Havayah, have not changed.” The maamar uses it
to say that the creation of the world made no change in
G-d.
Malachi 3:6"1:"3 25x%n
:00°72 XY 2py°712 DAY "NPIY K7 *7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Chiya teaches that yayin (wine) and sod (secret)
both have the numerical value seventy: “Wine enters, the
secret comes out.” The maamar applies it to the wine of
the Torah bringing out the soul’s hidden love.
Eruvin 65a:19-20'3-10":X 170 1"217°Y
1977 .0°IR1 DOYAY NPT 32 W2 — 41972 @i D RO 030 MmN
R¥? — 172 0121 .NPNIR D°¥W32 1A% »7I07 ,NPNIR D2y 10
qo 0PwH D°PaR oMt RPN 17 R721 KD :pAp v37 nR LTI0
2130 729K 190 1107 nRIY ,0oYY?
William Davidson, Vocalized Aramaic .(CC—BYl—NC)
Sanhedrin 38a:3-4"7-"::X 1”2 177110
2227 X701 927 92 MR 201Y2 07 1R 0NN 0°%Ip 12 1077 N
LYW 1A°1 PTI0M NN DOYAWR 1901 Y LPrY2 YT OO
2 MR ,RIPIY I MK RTOM 27 MK .7TI0 KY? - 172 0121 .NNIR
bl I?}_7 al TP[Z??T’ :2°N37 °Rn1 AR 72 n TZ?T[ (X701 27 R
DY N TN - T PUTST DN 2MIRRR T pUTS 02 by INvan
X 0y N T2 W ApY TPTE PR 2Ry eI Y
... 2227 N123 733 IR TY NP3 OUTRAY
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 39ax ,v% »m
KEHOT’'S NOTE
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There the saying “I am black all the days of the week, and
comely on Shabbos” is explained: the hidden love, called
“black fire,” stays hidden all week, but on Shabbos it
comes out of hiding into revelation.
KEHOT'S NOTE
Y 3T IET DRI NIED NORT LT LI P LT, wrAw nTIpY 97 IR0
LO2IPR Y 1772 DPWITT NPIRA 37331 .NAWA TPANRw 71PN Tnwad
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Shabbos is a sign forever, “for in six days G-d made the
heavens and the earth, and on the seventh day He rested
and was refreshed.” The maamar explains what this rest
means above.
Exodus 31:171:8"% minw
DRWITNR 7 APy 0N NYY-3 07Y? XM NIK PR %33 P o
WD NIV Y WD 0123 PIRT IR
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N7 MAR
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“With ten utterances the world was created.” The maamar
identifies the ten utterances with the ten Sefiros.

Pirkei Avot 5:1°X:’17 N1aR mwn

TR MRRI K2 0P TP Y 09IV X121 niTnRn Ty
X720 D7Y7 NN PTIRRY YT 1 YI2A? KPR LNIXI2T7 210
N722%

:NiENE TEY2
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N7 9KR7 11 NPWRIY

Counting the ten utterances of creation, the Talmud finds
only nine “And He said” and answers, “‘In the beginning’
is also an utterance.” The maamar applies this to
Chochmah, “the beginning.”

Rosh Hashanah 32a:19-20°>-v”:X 2”7 mawin wx1

:2°N27 LRIT RN OB ”J'I’W‘Nj;” !’I'ICI Tl}]Wﬂ D’ij;"[ ”'IpN"l”

Y WO ImR OX IR 112 110i 021 Ayl oonw ca 13727
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M WY ,TIRT TR WOY 2I0R 030 7 KWK LRY — 1910
IR LRI T2 RDRY LYUR NIT — 0°2IN07 10 WHYY 00K
PIT — D°2IN2T 1 TORY LDOK023T 12 TORY L, TNNT 1 TN XpT

7RIV P2 KRR WOV I
William Davidson, Vocalized Aramaic (CC-BY-NC)
Megillah 21ax &”3 7%°3n
KEHOT'S NOTE
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Rabbi Yochanan sets the minimum of ten verses read from
the Torah against the ten utterances with which the world
was created; the Talmud finds only nine “And He said” and
answers, “‘In the beginning’ is also an utterance.” The
Kehot note gives Megillah 21a; the passage is on 21b.
Megillah 21b:10-11x">-":1 X”3 12731
ARRD N1 PNYRIY IND AYYN "17 NPWRI2T CIRRN 20100 00
,R27 2K 70K ’7; PR M1 WY 0 °R 92727 :2°N0T NI
WY MR — 1YIIN KIPY "I AR — YT KR 10N
MR — MY XIPY
What are these? The expressions “And [G-d] said” in the first
chapter of Genesis. But there are only nine? “In the begin-
ning” is also a statement [through which the world was creat-
ed], since it is written, “By the word of the L-rd the heavens
were made, and by the breath of his mouth all of the hosts”
(Psalms 33:6). Rava said: If the first one reads four verses he
is praiseworthy; if the second reads four verses he is praise-
worthys; if the third reads four verses he is praiseworthy.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

PARAGRAPH 15

49

wal naw

“And on the seventh day He rested and was refreshed.”
The maamar reads it as the rising of Chochmah and the
middos back to G-d’s own Being.

Exodus 31:171:8"% minw

DIRWITNR 7 APy 0N NYY-3 07Y? XM NIK PR %33 o
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It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

50

710 RX° 10 D222

“Wine enters, the secret comes out.” Here the wine is the
mitzvos and the secret is the hidden love they bring out.

Eruvin 65a:19-20°2-0":x 7170 12177y
77 .O°IRT DY NYT 32 W — 91773 3@Nnd 9D X0 027 Y
RE> — 1% 0121 .NPPNIX D°YaW2 10°) "TI0™ ,NIPNIR D°YaY3 1n°)
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qo 0PwHY 0°%aR oma? RPN 17 R723 KD :ap v37 nR LTi0
27131 729K 100 107 RRIY ,DOVY?
William Davidson, Vocalized Aramaic (CC-BY-NC)
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According to the note, a passage from this point on is
quoted in that maamar, with additions and changes.
KEHOT'S NOTE
.0°°11°w) NI190IA A pID 17PN TIT? 07N 2°°1 71772 K277 TROn1 yup
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The note counts the blessings over the mitzvos among the
seven rabbinic mitzvos, remembered by the sign ¥
1”nnw2, and points to a note in this volume on them.
KEHOT'S NOTE
.1Y12 50 °Y WD R0 IR .A7ARYa Y71 D12°01 — 11277 MIZn
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Kehot’s note points to Berakhot 15a for these words.

Berakhot 15ax 1”v n1372
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT’'S NOTE
L2700 MY N9°H0 YW N7y IR
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In the Arizal’s teaching on counting the Omer, to which
the Kehot note points, the blessing is speech and breath
leaving the mouth, an encompassing light (Or Makif),
while the inner light (Or Pnimi) entered only through an
offering. The maamar brings this to show that a blessing
draws down an encompassing light.

Pri Etz Chaim, Gate of the Omer Count 3:67y ,0%1 ¥ "9
1’2 MY N9°E0

AR IO RITW LADA 1A REP DT MN2T TI02 KA D ,75727 0™
APNIND P A LA MR TI02 PR 1PN BN
TP NP2 PRY TN 129D 2T DY P ,0101 1°K *1R°1D MK DI
,ANT%D01 AP NDT2 MR DOINK IR ,DDWRAD 19 112 PRI 0P
TP 191 mipnh MU NTIAY MY L wTpn Nt M0 1anan
JAPR PRI 1191 INRY NP2 15N MR 7Y R 727 7R 1PN
AINOR D 9Py R ,571 A%p1i 9709 1Y BUK 03 TwniR 1150 03

... 7°RY,10101 725 B”Ri1 93 ,0°0%PN2 K1
Pri Etz Chaim (Public Domain)
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Rav Yehudah says in the name of Shmuel, “Over all the
mitzvos one recites a blessing oveir la’asiyasan,” and the

likuteitorah.com/torah-ohr/shemos/4/
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Talmud proves from verses that oveir here means
“before.” The maamar finds in the word a hint of the en-
compassing light.
Pesachim 7b:9-10-"v:2 1 0°1on
M T 31T 20230 21137 1Y2 KIPYR KR KR P07
RITT YRR KR LIDPRY? 2 1Py 700 nigna D2 oNmy
:RIP IMRT LPOYY 72 10 27 MR 7RI NIRRT Ngrg"? ”M29y”
NI X7 TN 22N PO NN 12PN 1297 T YYROIN Y
m oIt 07R IV KM NWK YIPN) COpmb 13y
OwRI2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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There oveir la’asiyasan is explained: the Sages could have
said simply “before doing them,” but oveir means that the
blessing is an encompassing light over the act of the mitz-
vah, which raises the act up, as in the Idra Rabba’s expla-
nation of oveir lasocher.
KEHOT'S NOTE
.3,28 °y0n °n NP 0A IR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,30 7w N

59 Mo 121y

Avraham weighs out for Efron “four hundred shekels of
silver, current with the merchant (oveir lasocher).” The
maamar cites the phrase as another use of oveir in the
sense of encompassing.
Genesis 23:161"0:37 N°wR12
727 WX APITNR TIBY? DINAR PPYN TIBYTIR DTIK yuu
M2 72 102 W NINR YIIK NO33 *3I82
And Abraham hearkened unto Ephron; and Abraham
weighed to Ephron the silver, which he had named in the
hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The blessing of Havayah, it makes rich.” The maamar
reads it to say that blessing itself is the level of Havayah.

Proverbs 10:22273:» ">wn

Ry 2RY A0IRPY YYD K71 N2
The blessing of the L-RD, it maketh rich, And toil addeth
nothing thereto.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d promises Avraham, “I will make you a great nation
and bless you ... and be a blessing.” The maamar brings it
alongside the previous verse.

Genesis 12:2°2:2” nwx12
71272 MM Y TPTIRY 273K 2973 217 99N
And I will make of thee a great nation, and I will bless thee,

and make thy name great; and be thou a blessing.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At the birth of Zilpah’s second son Leah says, “In my hap-
piness, for daughters have called me happy,” and names
him Asher. The maamar reads the asher of the blessing as
this supernal delight.

Genesis 30:132>:2 n"wx12
WK INYTNR RPN N2 PN 02 WUR2 XD MRM
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches that the Holy One, blessed be He, puts
on tefillin, and asks what is written in His tefillin. The

maamar uses it to show that the mitzvos come from G-d’s
own Being.

Berakhot 6a:17-1817°-1"7:X "1 N1572
RIT 92 WATRAY 1730 :pU%Y 27 MR LRIN 27 92 PR 02 MR
i — M2 UMY YN R N YAV SMRIY RN o
,1’?’5:3 PR — "Ry ¥ ,”‘m‘; N7 WR AR MR L1
Aol imy? YO RIY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means

Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Fortunate is the man who fears G-d, who desires His com-
mandments greatly.” The maamar reads the first half as

likuteitorah.com/torah-ohr/shemos/4/
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the distance of awe and the second as the longing that
follows.

Psalms 112:1°X:27p 0°%°11n
:TX? 27 1Nisna Havayah-ny X2 UoX™0K Ap71250
Hallelujah. Happy is the man that feareth the L-RD, That de-

lighteth greatly in His commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Told that his dynasty will endure, David says, “Who am I

.. and what is my house, that You have brought me this
far?” The maamar borrows his words for the awe that
keeps a person at a distance.

II Samuel 7:187>:1 2 PRINw
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Then David the king went in, and sat before the L-RD; and

he said: ‘Who am I, O L-rd GOD, and what is my house, that

Thou hast brought me thus far?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The second half of the verse, “who desires His command-
ments greatly,” is read as the longing for the mitzvos that
follows the distance of awe.
Psalms 112:1°:27°p 0°2°1n
:TRR Y21 1Pign3 Havayah™ny X7 WoX™0wK Ap-270
Hallelujah. Happy is the man that feareth the L-RD, That de-

lighteth greatly in His commandments.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the blessing over a mitzvah is likened to the bless-
ing of groom and bride: as “blessing rests only where male
and female are,” so where there is a giver and a receiver
an added flow comes from far above both.
KEHOT'S NOTE
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“And you shall make holy garments for Aharon your broth-
er, for glory and for beauty.” The Torah Ohr maamar on
this verse (Tetzaveh) discusses the blessings over the
mitzvos.

Exodus 28:2°2:173 mnw
:NIRBNP TI227 IR IRY WIP™ 132 DU
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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