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“This is My Name forever, and this is My
remembrance from generation to generation”
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“This is My Name forever, and this is My remembrance from generation to generation.” It is stated

in the Tikkunei Zohar: shemi (“My Name”) with yud-hei [is] 365; zichri (“My remembrance”) with

vav-hei [is] 248.
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We need to understand why the root of the prohibitive commandments is higher than the root of
the positive commandments, in that the prohibitive commandments are drawn from the level of
the yud-hei of Havayah, while the positive commandments are drawn from the level of the vav-hei

of Havayah.
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We also need to understand why the Oral Torah was not also given in writing. The explanation is
that it is written, “Where (ayeh) is the scribe?” etc.
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And it has been explained elsewhere that the meaning is that the level of ayeh (“where”) itself is the
scribe (and this is the level of “Where is the place of His glory?”); for it is stated in Sefer Yetzirah
that with three things the Holy One, blessed be He, created the world: with sofer (scribe), sefer
(book) and sippur (telling).
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Now, the Written Torah is called sefer (book), and the level of sofer (scribe), which is above the lev-
el of sefer, is the level of ayeh, which is aleph yud-hei. For the source and root of the yud-hei of the
Name Havayah is drawn from the level of the aleph, which is the level of Chochmah (wisdom) of
the World of Atzilus (Emanation)
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(that is to say, the source and root of Chochmah, as explained elsewhere on the kavanah of the

aleph of echad (“One”) in the Shema, that it is the level of mazal notzer, from which Abba draws its

nourishment; or it means the hidden Chochmah (chochmah stima’ah)), as it is written, “I will teach

you (a’alefcha) wisdom.”
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Moreover, the letter aleph includes three letters of the Name Havayah, blessed be He, as is known
from the Arizal: that the form of the aleph in the Written Torah is yud, vav, yud, and in tefillin, yud,

vav, dalet.
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[This is] because the light of Abba of Atzilus is enclothed in the Written Torah, for “the Torah comes
forth from supernal Chochmah,” that is, from the level of the Yesod (foundation) of Abba.
Therefore the lower tip of the aleph is also written in the form of a yud, alluding to the Chochmah

of Atzilus, which is the level of the yud of the Name Havayah, as is known.
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But in tefillin the lower tip of the aleph is written in the form of a dalet, which is the level of super-
nal thought (machshavah ila’ah), which is the level of Leah; this is, by way of analogy, like the dalet,

which has extension in length and in breadth.
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And this is [the meaning of] “Where is the scribe?”: that is, the source of the Written Torah, which
is called the supernal sefer (book), as it is written in the Zohar, “There is a book and there is a
book,”
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is the level of ayeh, aleph with yud-hei, for the aleph is the source of the yud-hei, as [explained]
above. It is the one that writes (sofer) the book; that is, it is the source of the Written Torah, which is

drawn from it.
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For the Written Torah as a whole speaks about the fulfillment of the positive commandments,
which are drawn from the level of vav-hei, which is the level of Z’eir Anpin (the emotive attributes)
of Atzilus, where the lights are divided within the vessels, which are the 248 limbs of Z’eir Anpin,

from which the 248 positive commandments are drawn.

R”I7 MTIRA NP2 2002 77N 7IN°1 9991 RUIT 110DV IR DY Pwnn v 0vpnn 997
13 1°AN NIPNIRI 1D 2N53 5”3 TNINT NRON AwaPna 9% wnn 09951 0owabnn

And therefore one who fulfills a positive commandment draws upon himself the supernal light of
Z’eir Anpin. And therefore the Torah was given in writing: since the lights of Z’eir Anpin are en-
clothed in actual vessels, the wisdom of the Torah was therefore also enclothed in writing, etc., in

letters and crowns (tagin), etc.
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However, the root of the prohibitive commandments: although they too are in the Written Torah,

nevertheless they are above the rank of the positive commandments; rather, they are drawn from

the level of yud-hei.
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[This is] because the root of the prohibitive commandments is from a high level and rank that can-
not be enclothed within vessels, as with the positive commandments, where the tefillin and the es-
rog are vessels for the light, etc.
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Not so the prohibitive commandments: that light has no vessel in which it could dwell in the mode
of “yes,” through action. Only through “no” and negation is it grasped, [as something] whose es-
sence one cannot recognize,

X710 127 ROIW 299 IR NWITPD TAIR 1MW 299 071 290 PIRN XY 110 1900 19wS A

but can only negate its opposite. For example, “You shall not eat fat and blood”: because this op-

poses the holiness of the light, since it is from the level of the sitra achra (the other side).
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And through negating the opposite, the revelation of the light is drawn down; but it is impossible to
draw it down through action, as through tefillin and tzitzis,

a0 0°MA3 0°91TA NP OUY DOOWRIT MR NOYRY 2% YUn Uy 0OOwnll MTIRT TV

1T DIPY IRD 7Y P71 °N22 0090 O MwYR RURY YUR Y 0OOWNnITn

in the manner of the lights drawn down through the positive commandments. For the lights drawn
down through the prohibitive commandments are greater and higher in stature than those drawn
down through the positive commandments, and it is impossible to make vessels for them in the
mode of “yes,” but only through a “no” that comes before the “yes,”
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that is, through negating the opposite. And this is [the meaning of] “in a land not sown.” And this is

[why] the prohibitive commandments are drawn from the level of yud-hei, which is above vav-hei.
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Now, all the words of the Scribes (divrei soferim) are entirely in this manner of the prohibitive
commandments, for the words of the Scribes are to make a fence for the Torah: “Make a safeguard

for My safeguard,” etc.
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Therefore they are called “the words of the Scribes (soferim)”: for their root is from the level of

sofer (scribe), which is the level of “Where (ayeh) is the scribe,” which is the matter of aleph yud-

hei, as [explained] above, that the prohibitive commandments are drawn from yud-hei.
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And likewise all the words of the Scribes are drawn from there. Therefore they are above the
Written Torah, which is called sefer (book), for the 248 positive commandments are drawn from
vav-hei, which are enclothed in vessels.
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Not so the words of the Scribes: they are from a level above this; therefore it was not possible for
them to be enclothed in the act of writing, but only orally, specifically.
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For “Abba founded the daughter”: the level of speech is drawn from supernal Chochmah (wisdom),
which is the level of “Where is the scribe,” as [explained] above. (And see what is written on the

verse “I am black, yet comely” on this matter.)
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Now, even in the Written Torah itself there are matters that were not written, because of their lofty
stature. That is: sometimes it says, “And G-d spoke to Moshe, saying,” such and such, so that the
command and the saying of the Holy One, blessed be He, to Moshe regarding that mitzvah is

spelled out and written in the Torah.
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And sometimes only Moshe’s command to Israel regarding that mitzvah is written, and the com-

mand of the Holy One, blessed be He, to him is not written,
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as in all of Mishneh Torah (Deuteronomy), where Moshe told Israel a number of mitzvos about

which it is not spelled out where G-d, blessed be He, commanded him concerning this.
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And there are many [cases] like this in the Torah. We need to understand why the command of the
Holy One, blessed be He, was not written. But the explanation is that Moshe is the level of the Yesod
(foundation) of Abba,
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and therefore he merited that the Torah be given through him, for “the Torah comes forth from su-
pernal Chochmah.” And the meaning of “And G-d said” or “And G-d spoke to Moshe”
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is the level of the speech and the drawing forth from the Emanator, the Infinite Light (Or Ein Sof),
blessed be He, to the Yesod of Abba, supernal Chochmah (wisdom), regarding that mitzvah or that
account.
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And the matter of “And Moshe spoke to the children of Israel” is the drawing forth by which the
revelation of that matter is drawn from the Yesod (foundation) of Abba to Israel. And therefore

there are some matters that are very lofty,
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for which the drawing forth from the Infinite Light (Or Ein Sof), blessed be He, into supernal
Chochmah (wisdom) regarding that matter could not be enclothed in writing; only the drawing
forth and the revelation from the Yesod of Abba downward was written, which is the matter of “And

Moshe spoke,” etc.
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As in the matter of the locusts, when Moshe warned Pharaoh, “For if you refuse,” etc., “behold, to-
morrow I will bring locusts,” etc.; and the command of the Holy One, blessed be He, regarding the
warning is not stated.
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That is, because the root of the locust (arbeh) is very lofty, as is known regarding “And I multiplied
(va’arbeh) his seed, and I gave him Yitzchak,” etc.
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(This requires further study, since afterward the command of the Holy One, blessed be He, regard-
ing the locusts is written: “Stretch out your hand.” And one must say that regarding the warning to

Pharaoh it could not be written.)
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And there are matters where the command of the Holy One, blessed be He, to Moshe could be writ-
ten, and Moshe’s command to Israel regarding that matter is not written; only it is understood of it-

self that Moshe presumably told Israel, since it is written that G-d, blessed be He, told Moshe, etc.
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[We need] to understand the saying of our Sages, of blessed memory, on the verse “For your love is
better than wine”: “The words of the Scribes are sweet upon me (arevim alai) more than the wine of
the Torah.” And we need to understand the expression alai (“upon me”); it should have said li (“to

me”).
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Now, it is written, “To love Havayah your G-d, for He is your life.” The meaning of “for He is your

life” is that it gives a reason.

likuteitorah.com/torah-ohr/shemos/4/ 8
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As is known, ki serves in four senses, and here it serves in the sense of dehai (“because”): it gives a

reason for loving Havayah your G-d — because He is your life.
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For the supernal Emanator, blessed be He, is the source of life and the source of delights, as it is
written, “For with You is the source of life,” etc.; and it is written, “Everything is from You”: from
Him are drawn all the life and delights found in the four worlds of Atzilus (Emanation), Beriah (Cre-

ation), Yetzirah (Formation) and Asiyah (Action), and He, may He be blessed, is the Life of life.
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Accordingly, when a person contemplates this, he will be drawn by it to love G-d: just as a person
loves the life of his soul, so will he love G-d, who is the Life of all life, and the life of his own soul in

particular.
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But this love, which is drawn from the reason “for He is your life,” is not yet called the self-sacrifice
(mesirus nefesh) stated in the verse “with all your soul and with all your might,” since it is drawn
from the reason “for He is your life.” And it is known that the level of ta’amim, nekudos, tagin and
osiyos (cantillation notes, vowels, crowns and letters) is in the level of the emanated [realms]:

ta’amim (“reasons”) in Chochmah (wisdom), etc.
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But the Emanator, the Infinite One (Ein Sof), blessed be He, is exalted and transcendent even be-
yond the bounds of Chochmabh, as it is written, “You made them all with wisdom”: for Chochmah is

considered physical action (asiyah) before Him, may He be blessed.
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And from this is drawn the level of self-sacrifice (which is present in potential in every one of
Israel, because there is enclothed in his soul a radiance from the level of the Infinite One, blessed

be He, which is above Chochmah and reason, etc.):
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to give over his soul to the One, without any reason or knowledge at all, but only out of a simple
love for G-d, who alone is exalted and to whom there is no comparison at all; as it is written, “I,

Havayah, have not changed,” etc.
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Whether before the world was created or after the world was created, there is no change or being af-
fected in Him at all. And the nature of this love is that one does not want to be separated from His

unity, may He be blessed,
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but rather “to be one with the One,” truly. And this is the meaning of “with all your soul and with all
your might”: to actually give over his soul, above reason and knowledge; and this is the bond with
His very Being and Essence, may He be blessed, which is far, far above the level of ta’amim, neku-

dos, tagin and osiyos, as [explained| above.

QPYIN IR 2791 .AN0M OV N2 RO KPR 192 DRAWOM R D23 w0 1% 17010 120K 13
XPYT 7710 B 1170 NON3a Y R AT PR

Now, this love and self-sacrifice (mesirus nefesh) is present in potential in every one of Israel, only
it is in a state of hiddenness and concealment. And bringing it out from hiddenness into revelation

is through the level of “the wine of the Torah,” specifically.
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As our Sages, of blessed memory, said: “Wine enters, the secret comes out.” And the secret hidden
away in the soul is the hidden love mentioned above. And when the level of the wine of the Torah

enters his soul,
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which is the level of fulfilling the Torah and the mitzvos, through this the revelation of the hidden
love is drawn forth, so that the love comes out into revelation in the heart of the Congregation of

Israel (Knesses Yisrael), so that they burn with a simple love “to be one with the One.”
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Now, on Shabbos too the level of the hidden love is revealed, openly. The explanation: it is written,

“Six days G-d made the heavens,” etc., “and on the seventh day He rested.”
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For the world was created with ten utterances, which are the ten Sefiros. And “‘In the beginning’ is
also an utterance”: that is, even the Chochmah (wisdom) of Atzilus (Emanation), the beginning of
Atzilus, is also only a level of utterance relative to His Being and Essence, may He be blessed, as

[explained] above on “You made them all with wisdom.”
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And during the six days of Creation the supernal Chochmah (wisdom) and emotive attributes (mid-
dos), which are the ten utterances, were lowered to create the world. As, by way of analogy, a person

who does some work, who writes or draws some picture:
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he then lowers his intellect and thought to look into that picture and writing; and when he has fin-
ished his thought, his intellect and thought return to their own being and essence.
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So too, by way of analogy, above: during the six days of Creation the supernal ten Sefiros were low-
ered, so that the creation of the world would come about through them; and on Shabbos, “He rested
and was refreshed”: Chochmah and the middos were raised up to His Being and Essence, may He
be blessed, who alone is exalted and transcendent, at the level of “There is none to compare,” etc.,

the source of delights.
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Therefore on Shabbos the level of the hidden love is revealed, for it is from this level, above the lev-
el of Chochmah (wisdom) and the level of reasons, etc., as [explained] above.
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And all this comes about through the level of the wine of the Torah entering a person’s soul, that is,

the fulfillment of the mitzvos, in which the supernal will is enclothed, which is above the level of

Chochmabh, as is known.
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And through the revelation of the supernal will, the revelation of the hidden love will be aroused in
a person, which is a level of love and will that is above Chochmah and reason. And this is the mean-

ing of “Wine enters, the secret comes out.”
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Now the meaning of “The words of the Scribes are sweet upon me more than the wine of the Torah”
will be understood — “upon me” specifically. That is: the mitzvos themselves are called “the wine of
the Torah,” as [explained] above; and the blessings recited over the mitzvos are from the words of
the Scribes.
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And they are above the fulfillment of the mitzvos themselves, as is written in Etz Chaim: through
the mitzvah itself the level of the inner light (Or Pnimi) is drawn down, which is enclothed within
the actual vessels; and through the blessing over the mitzvah one draws down the level of the en-
compassing light (Or Makif), which is above the level of the inner light, and for this reason it can-

not be enclothed within the vessel.
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And this is what our Sages, of blessed memory, said: “Over all the mitzvos one recites a blessing
oveir la’asiyasan (before doing them).” The word oveir denotes something encompassing, as in

oveir lasocher (“current with the merchant”).
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And this is the meaning of “The words of the Scribes are sweet upon me (alai),” and it did not say li
(“to me”): for the meaning of alai is to say that the drawing down through the blessing is in the

mode of the encompassing [light],
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and this is alai (“upon me”). And therefore they are sweeter than the wine of the Torah, which is
only the level of the inner light, etc. And “the pleasantness of G-d” and the sweetness drawn down
through the blessing, which is from the words of the Scribes, is from the level of the encompassing

[light]; and this is “sweet upon me.”
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And the meaning and substance of the wording of the blessing, “Blessed are You, Havayah, our
G-d, King of the world, who has sanctified us with His commandments and commanded us,” is this:
Baruch (“blessed”) is a drawing down from the level of the head and source of all blessing, the

source of life, which is above the chain of descending worlds (hishtalshelus).
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And this blessing and drawing down is drawn to the level of Atah (“You”), which is the level of the
revealed world (alma de’isgalya), that there be the level of Havayah, which is the whole of the chain
of descent: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing down; the hei,

expansion.
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And this is what is written, “The blessing of Havayah, it makes rich”; and of Avraham it is written,
“And be a blessing”: for the blessing is the level of Havayah. And afterward we say “our G-d, King
of the world,” so that the flow (shefa) be drawn downward, even to the level of “King of the world,”
which is the level of Malchus (sovereignty) of Atzilus (Emanation), which is the lowest level in

Atzilus, as is known.
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Asher (“who”) is the level of the supernal delight, as it is written, “In my happiness (be’oshri), for
daughters have called me happy.” In order “to sanctify us with His commandments”: the Holy One,
blessed be He, puts on tefillin, etc., which are from the level of His Being and Essence, may He be
blessed.
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It follows that in the blessing there is the level of running and returning (ratzo vashov). First is the
returning: to draw the flow down to the level of “King of the world.” And afterward the running:
“who has sanctified us with His commandments,” into His Being and Essence, to draw down from

there below.
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And this is what is written, “Fortunate is the man who fears G-d”: first the level of distance, that he

is afraid to approach the holy — “Who am I, that I have come this far?”
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And afterward, “he desires His commandments greatly”: that is, it is true that I am not worthy of

this, but nevertheless “he desires His commandments greatly.” And the reason there must be run-
ning and returning
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is that every drawing down from above must come through “reaching and not reaching” (mati velo
mati): first the level of withdrawal, which is the matter of “not reaching,” and afterward expansion,

the level of “reaching.”
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And therefore the arousal from below must also be [in] the mode of running and returning. And
this is the meaning of “The words of the Scribes are sweet upon me”: for the root of the words of
our Sages, of blessed memory, is drawn from the level of sofer (scribe), the level of “Where is the

scribe?”
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which is above the level of the wine of the Torah, for the Written Torah is called sefer (book), etc.,
as explained above. And see what is written on the blessings over the mitzvos on the verse “And you

shall make holy garments”; see there.
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