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“And these are the names of the children
of Israel who came to Egypt with Yaakov”

The two descents into Egypt, told in Vayigash and again in
Shemos, are two stages in which G-d’s wisdom is clothed in
creation: first in the hidden worlds of His “thought,” then in the
revealed worlds of His “speech.” Exile is the time when this light
is concealed, yet the toil of clarifying Torah law in exile draws
down His great Name, and the longer the darkness, the greater
the revelation of the Torah’s inner dimension that follows.
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THE BIG IDEA

The two descents into Egypt, told in Vayigash and again in Shemos, are two stages
in which G-d’s wisdom is clothed in creation: first in the hidden worlds of His
“thought,” then in the revealed worlds of His “speech.” Exile is the time when this
light is concealed, yet the toil of clarifying Torah law in exile draws down His great
Name, and the longer the darkness, the greater the revelation of the Torah’s inner

dimension that follows.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Torah tells twice of Yaakov’s family coming to Egypt, and why Vayigash
counts Yaakov among “the children of Israel” while Shemos says they came “with Yaakov.” Doubled
verbs point to two descents and two ascents, the second ascent being the final redemption. As the labor
in mortar and bricks in Egypt led to the Giving of the revealed Torah, the labor of clarifying the law (li-
bun hilchesa) in this exile leads to the revelation of the Torah’s inner dimension. A finite soul can re-
ceive G-d’s infinite delight only through the Torah, which comes from Chochmah; the Mishnah, the
Baraisos and the halachos carry that wisdom in different measures, and through Torah and mitzvos
Israel draws down His great Name. The two descents are then explained: Chochmah, called Yisrael, is
drawn down as Yaakov, first into the hidden worlds (thought) and then into the revealed worlds
(speech). In exile this light is hidden, so “our signs we have not seen,” though Providence never stops.
Finally, Yisrael Sava and Yisrael Zuta explain why Yaakov is a “son” of Israel in Vayigash but a “broth-

er” in Shemos.

OUTLINE

1 The question: two descents to Egypt 1-3

The Torah repeats the descent to Egypt with small differences. Doubled verbs point to two descents and two
ascents, the second ascent being the final redemption.

2 The purpose of exile: from Sinai to the inner Torah 14-7

As the servitude in Egypt led to the Giving of the Torah, the toil of Torah study in exile, which the Zohar
reads into the labor of Egypt, leads to the revelation of the Torah’s inner dimension.

3 The soul’s delight and the Torah 18-1

The soul descends to reach the endless delights of Gan Eden. Gehinnom or exile purifies it, and only
through the Torah, which comes from Chochmah, can a finite soul receive His great Name.
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4 Queens and concubines: Mishnah and Baraisa
The Mishnah refines like a queen in constant union with the King, carrying supernal Chochmah through
the self-nullified Tannaim; the Baraisos receive it only at times.

5 The maidens, libun hilchesa and the Names

The halachos of the Amoraim are vessels that libun hilchesa fills with Chochmah. Torah and mitzvos
“perfect the mystery of His Name,” and the souls of Israel draw down His great Name.

6 “The names of the children of Israel”

Jewish souls draw down the supernal Names through Torah and prayer; “who came to Egypt” means that in
exile these Names are concealed.

M12-15

116-20

7 The first descent: from wisdom into thought 122-24
Using the analogy of intellect, thought and speech, the first descent, in Vayigash, is Chochmah’s radi-
ance, Yaakov, entering the hidden worlds. Signs and wonders come from Chochmah, the Name Havayah.

8 The second descent and the long darkness 125-29
Moshe’s wonders come from Chochmah. The second descent is into speech, the revealed worlds.
Revelation requires prior concealment, and the future light, from the first Havayah, needs the longest
darkness.

9 Exile as sleep 130-36
Exile is called sleep because the light is hidden from our eyes. In exile the light comes only through
Yaakov, a veiled radiance, so G-d’s wonders go unrecognized; in the Kaddish we pray that His great Name
be revealed in the worlds.

10 Yisrael Sava and Yisrael Zuta 137-41

Thought receives from Yisrael Sava, so in Vayigash Yaakov is its son. Speech receives from Yisrael Zuta,

Z’eir Anpin, to which Yaakov is a brother, so Shemos says “with Yaakov.”

KEY CONCEPTS

Libun hilchesa (clarifying the law) xn>>7 112

The toil of resolving questions and disputes in Torah law,
which the Zohar reads into the “bricks” of Egypt. It refines
the halachos and draws supernal Chochmah into them,
preparing the revelation of the Torah’s inner dimension.

His great Name 217371 100

The Supernal Keser, the Malchus of the Infinite, clothed in
Chochmah; identified with the Name Havayah. The souls
of Israel draw it down through Torah and mitzvos.

“Egypt” of holiness 1177 07731

Mitzrayim read as meitzar, a narrow place: the contraction
and concealment through which divine light must pass be-
fore it can expand into revelation.
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Yisrael and Yaakov 2py») 9xw°

Yisrael, read as li rosh, “a head for Me,” is supernal
Chochmabh itself; Yaakov, read as yud akeyv, is its radiance
drawn down into the worlds, the “heel” of the yud.

Hidden worlds and revealed worlds 7°1n%¥1 1°12°n0 1719y
77993087

The higher worlds that correspond to G-d’s thought and
the lower worlds created through the Ten Utterances, His
speech: the settings of the two descents into Egypt.

Yisrael Sava and Yisrael Zuta Xv1t 987w 820 PRW°

Yisrael Sava is the Netzach, Hod and Yesod of Abba, the
source of the letters of thought; Yisrael Zuta is Z’eir Anpin
when the intellect shines in it, the source of speech.



Refinements (birurim) £°719°2

Sorting good from bad. The Mishnah'’s rulings of pure and
impure, forbidden and permitted, allow food and every-
thing a person uses to rise to holiness.
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SECTION 1 - 11-3

The question: two descents to Egypt

19 03 AR WA NWN92 137 .IR2 10721 WOR 2pY° NR 107871 0OR3T DRI 212 T mnw abRy 1
*.1°121 2pY° NPI%M DORAM DRIWS 212 MR 19K

“And these are the names of the children of Israel who came to Egypt with Yaakov; each man and
his household came.” Now in Parshas Vayigash it is also said, “And these are the names of the chil-
dren of Israel who came to Egypt, Yaakov and his sons.”

The maamar opens with the first verse of the book of Shemos (Exodus), which names Yaakov’s family as they

came to Egypt. Almost the same words already appear in Parshas Vayigash, in Bereishis (Genesis), where the
Torah first lists the family who went down to Egypt.
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We need to understand why the matter of their coming to Egypt is repeated in the Torah, and also
to understand the differences from there to here. For here it says, “who came to Egypt with
Yaakov.”

Two questions are raised: why the Torah tells twice of their coming to Egypt, and why the wording differs be-

tween the two places. The first difference is one word: here the verse says “with (es) Yaakov,” as if Yaakov
were someone separate from the children of Israel who came with him.
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And in Vayigash it says, “who came to Egypt, Yaakov.” We further need to understand what is said
in Parshas Vayigash, “the children of Israel,” etc., “Yaakov and his sons,” which includes Yaakov as
well among “the children of Israel.” But Yaakov is Yisrael himself, as it is written, “Your name shall
no longer be called Yaakov, but Yisrael.”

The second difference: Vayigash says “Yaakov and his sons,” so it counts Yaakov himself among “the chil-
dren of Israel” (Bnei Yisrael, literally “the sons of Yisrael”). This is strange, since Yaakov was renamed “Yis-
rael”: Yaakov is Yisrael himself, not one of his sons.
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If so, how can he be called “the children of Israel”? The explanation is this. It is written, “We came

9

down, indeed came down,” etc.: a descent after a descent. And similarly, regarding the Exodus
from Egypt and the redemption, it is written, “And I will bring you up, also bring [you] up,” etc.,
[and] “We shall go up, indeed go up,” etc.
The answer begins from doubled verbs in the Torah. Yosef’s brothers say “we came down, indeed came
down” (yarod yaradnu), which the maamar reads as two descents, one after the other. The going up out of
Egypt is also told with doubled verbs: G-d promises Yaakov “I will bring you up, also bring [you] up,” and
Calev says “we shall go up, indeed go up.”
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That is, two ascents, which is an elevation after an elevation. But in fact, at the Exodus from Egypt
they were raised up only once, as it is written, “I will bring you up out of the affliction of Egypt,”
etc., “to a land flowing with milk and honey.”

A doubled ascent means two stages of rising. Yet at the Exodus the people rose only once, as G-d told Moshe

at the burning bush: “I will bring you up out of the affliction of Egypt ... to a land flowing with milk and
honey.”
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Rather, this second ascent alludes to the redemption that is to come, speedily in our days, amen.
(And likewise in Shemos, chapter 3, verse 14, He told him of the final redemption, as Rashi ex-
plains there.)

So the second ascent must point beyond the Exodus, to the final redemption. The Alter Rebbe adds that at the

burning bush, too, G-d already spoke to Moshe of the final redemption: Rashi explains “I will be what I will
be” as “Iwill be with them in this trouble as I will be with them in the subjugation of the other kingdoms.”
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SECTION 2 - 14-7

The purpose of exile: from Sinai to the inner Torah
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For it is written, “As in the days of your going out of the land of Egypt, I will show him wonders”:
the verse likens the final redemption to the Exodus from Egypt.

The prophet Micah’s promise of the final redemption, “As in the days of your going out of the land of Egypt, I
will show him wonders,” likens the future redemption to the Exodus. The comparison implies that the two

exiles share a pattern and a purpose.

amhight ﬂb'.'!?’? 1919 7792 1 I 17T TP 008 MDA 1M2nn n°55n Py 25w 10w RIM
2 7927 0%1p2 0018
That is: just as the whole essential purpose intended in the exile of Egypt and the servitude of two

hundred and ten years was in order to merit receiving the Torah, [when] “face to face G-d spoke.”

The purpose of the 210 years of servitude in Egypt was the Giving of the Torah at Sinai, where, as Moshe later
recalls, G-d spoke with Israel “face to face.” The sentence continues in the next paragraph with the parallel

to the present exile.
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As it is written, “And this shall be the sign for you,” etc.: “when you bring the people out of Egypt,
you shall serve G-d upon this mountain.”
At the burning bush G-d told Moshe that the sign of his mission would be that after the Exodus the people

would serve G-d at this very mountain, Sinai. The verse shows that the goal of leaving Egypt was the Torah

given at Sinai.

M TN 1NN 00 BUYR o NINm nontan t190aR mIatd vTa RIT M MDA N19YAR DO 95
2795 oY "19am 0 T7INM SRYY No1ae DAk N°DAIT mNIN0 NPap

So too, the whole length of this exile is in order to merit the revelation of the inner dimension (pn-
imiyus) of the Torah, which will come in the Time to Come. For at the Giving of the Torah there was
the receiving of the revealed Torah, but as for the inner dimension of the Torah’s reasons, their
revelation will be in the Time to Come.

The parallel: the long present exile also has a purpose, to merit the revelation of the Torah’s inner dimen-

sion. At Sinai Israel received the revealed Torah, while the inner reasons of the Torah will be revealed only in
the Time to Come.
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And of this it is said, “I will show him wonders,” and as it is written, “Eye to eye they shall see.” And

so too regarding the servitude and the exile, of which it is said in the exile of Egypt, “And they em-

bittered their lives with hard labor, with mortar and with bricks, and with all labor in the field.”
Micah’s “I will show him wonders” and Isaiah’s “eye to eye they shall see” both describe the revelation of the

Time to Come. The maamar now reads the verse describing the bitter labor in Egypt as a description of the
present exile as well.
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[This] refers also to the final era. “And they embittered their lives”: this is the Torah, for it is our
life. “With hard labor (be’avodah kashah)”: this is the kushya (the difficulty). “With mortar
(chomer)”: this is the kal vachomer (the inference from minor to major).

Following the Zohar, the verse becomes a picture of Torah study in exile. The Torah is “our life”; “hard la-

bor” (avodah kashah) is the kushya, a difficult question raised against a teaching; and “mortar” (chomer) is
the kal vachomer, an inference from a lighter case to a weightier one.
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“And with all labor in the field”: this is the Baraisa. “And with bricks (u’vilvenim)”: this is libun
hilchesa (the clarifying of the halachah). For we do not have in hand a clear halachah and a clear
ruling, since all the laws of the Torah are taught in dispute: these declare fit and pure, and those
declare unfit and impure.
The Zohar’s reading continues: “all labor in the field” is the Baraisa, teachings of the Tannaim left outside
the Mishnah, and “bricks” (levenim) is libun hilchesa, the “whitening” or clarifying of the law, from the

same root as lavan, white. This clarifying is needed because in exile the law is not clear: rulings are taught

amid dispute, some Sages declaring a thing fit and pure and others unfit and impure.
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If so, just as through the servitude of Egypt in mortar and bricks they merited the Giving of the
Torah, so too, through the libun hilchesa of this time of ours, they will merit the revelation of the
inner dimension (pnimiyus) of the Torah in the Time to Come, so that there will be [the fulfillment
of] “Iwill show him wonders.”

The parallel is now complete. The labor in mortar and bricks in Egypt earned the Giving of the Torah, and

the labor of clarifying the law in our time will earn the revelation of the Torah’s inner dimension, the “won-
ders” of Micah’s prophecy.

SECTION 3 - 18-11

The soul’s delight and the Torah
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Now, to understand the matter of libun hilchesa (and also the matter of “with all labor in the field”),
and how through this the revelation will come in the Time to Come, we must first explain the mean-
ing and the concept of “King, praised and glorified forever and ever, [is| His great Name.”

To explain how clarifying the law in exile brings the future revelation, and what the Baraisa, “all labor in the

field,” adds, the maamar first explains a phrase from the morning prayers: “King, praised and glorified for-
ever and ever, [is] His great Name.”
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For the purpose of the soul’s descent into this world, a descent for the sake of an ascent, is in order
“to behold the pleasantness of G-d” in the World to Come and in the Upper Gan Eden and the
Lower Gan Eden.

The soul comes down into a body in this world in order to rise higher afterward. The goal of that descent is

“to behold the pleasantness of G-d” in the World to Come, in Gan Eden, the spiritual Garden of Eden, which
has an upper and a lower level.
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That is the apprehension of the souls, who “take pleasure in the radiance of the Shechinah (Divine
Presence),” which is awondrous delight, without end or limit, without bound.

The bliss of Gan Eden is the souls’ grasp of G-dliness, which the Talmud describes as taking pleasure in the
radiance of the Shechinah. This delight has no end or limit.
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Now, the books mention only the Upper and the Lower Gan Eden, but in truth there are many lev-
els of Gan Eden and of delights, without end.

The books usually speak of only two levels of Gan Eden, upper and lower. The maamar teaches that in truth
there are countless levels of Gan Eden and of spiritual delight, one above another without end.
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And this is [the meaning of] “praised and glorified forever and ever.” And as our Sages, of blessed
memory, said: “The righteous have no rest in the World to Come, as it is said, ‘They go from
strength to strength.’”

This is why the prayer says His Name is praised “forever and ever” (adei ad): the souls rise in praise and un-

derstanding without end. So the Talmud says that the righteous have no rest even in the World to Come, for
they keep going “from strength to strength,” from one level to the next.
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And “the pleasantness of G-d,” that delight, comes from the level of a revelation of His great Name,
etc., for which all the sufferings of Gehinnom are worthwhile, in order “to behold the pleasantness
of G-d.” And as our Sages, of blessed memory, said, “Better that he be judged,” etc.

This delight, “the pleasantness of G-d,” comes from a revelation of His great Name. It is so great that all the

sufferings of Gehinnom are worth enduring to reach it, as the Talmud says of the sage Elisha ben Avuya: bet-
ter that he be judged, and then enter the World to Come.
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Now, our Sages, of blessed memory, said that Avraham chose for himself the servitude of exile in-
stead of the sufferings of Gehinnom. For the purpose of Gehinnom is to purify the soul of the sick-

ness of the evil that is within it.

The Midrash relates that Avraham was shown that his descendants would face either Gehinnom or subjuga-
tion to the kingdoms, and he chose subjugation. The maamar explains the purpose of Gehinnom as purify-
ing the soul from the evil within it, which clings to it like a sickness.
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It is like “the refining pot for silver”: the waste and the dross are burned up inside the furnace, and
the silver remains clean of all dross. So too, in order that the soul be able to receive the light of the

supernal delight, to be “taking pleasure,” etc.,

Gehinnom works like the refiner’s crucible: the fire burns away the dross and leaves pure silver. In the same
way the soul must be cleansed before it can receive the supernal delight of Gan Eden.
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it must first be refined in the fire of Gehinnom, to separate the evil from the good, for it is written,
“Evil shall not dwell with You.”

Before the soul can enjoy that delight, its evil must be separated from its good, for the Psalm says of G-d,
“Evil shall not dwell with You”: nothing evil can stand in His presence.
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Now Avraham chose for himself the servitude of exile, which is also a kind of purification for the
soul, as it is written, “from the iron furnace, from Egypt.” And the exile of Edom is called “the fur-

nace of affliction,” etc.

Exile also purifies the soul, which is why Avraham could choose it in place of Gehinnom. The Torah calls
Egypt “the iron furnace,” and the present exile, the exile of Edom, is likewise called a furnace.

likuteitorah.com/torah-ohr/shemos/1/ 11
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However, the soul is a created being and finite, and it is impossible for the soul to receive the radi-
ance of the supernal delight, which is without limit, forever and ever.

A difficulty: the soul is a created, finite being, while the supernal delight is infinite. A finite soul cannot re-
ceive an infinite revelation directly.
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[It is possible] only through the clothing of the light of the delight in a vessel and a garment, as it is
written, “Who wraps Himself in light as in a garment,” which is the light of Torah; and as it is writ-
ten, “And a river goes out of Eden to water the garden,” for Eden is the level of the source of
delights.

It can receive it only when the light is clothed in a “vessel and garment” that brings it down to the soul’s

measure. That garment is the Torah, the “light” in which G-d wraps Himself “as in a garment.” So too Eden,

the source of delight, sends a river to water the garden: the delight reaches the souls by way of a channel.
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(And as is written in the Pardes, in Erchei HaKinuyim, in the entry “Eden,” in the name of the
Tikkunei Zohar: the Upper Eden is the level of the Supernal Keser (the Crown); and therefore it is
said of the level of Eden, “No eye has seen,” etc.)

In a parenthesis the Alter Rebbe cites the Pardes, a work of Kabbalah whose section Erchei HaKinuyim ex-

plains Kabbalistic terms. Under “Eden” it quotes the Tikkunei Zohar: the upper Eden is the Supernal Keser,

the level above wisdom, which is why “No eye has seen” is said of Eden.
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And “a river goes out of” this “Eden to water the garden (gan)”: that is, the level of the fifty-three
(gan) portions of the Torah. For “the Torah comes forth from Chochmah (wisdom),” and the
Infinite Light (Or Ein Sof), blessed be He, is clothed only in Chochmah, which is koach mah (“the
power of ‘what’”), the level of self-nullification (bittul), [as in] “and what are we,” etc.
The garden (gan) is the Torah: the letters of gan (gimmel, nun) equal 53, the number of the portions of the
Torah as counted here. The Torah comes from Chochmah, and only Chochmah can hold the Infinite Light,

because Chochmah is self-nullification: it is read as koach mah, “the power of ‘what,’” as in Moshe’s words
“and what are we.”
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Therefore, through the Torah the soul is able to apprehend His great Name (which is the level of
the Supernal Keser, the Malchus (sovereignty) of the Infinite One (Ein Sof), which is called “His
great Name,” which is drawn down and clothed in Chochmah, etc.), for the whole Torah is the
Names of the Holy One, blessed be He, etc.
Because the great Name is clothed in Chochmah and the Torah comes from Chochmah, the soul can grasp
His great Name through the Torah. The great Name is the Supernal Keser, the Malchus (kingship) of the

Infinite One, the outermost level of the Infinite itself, which is drawn into Chochmah. The whole Torah is
made of G-d’s Names, so whoever grasps the Torah grasps His Name.

SECTION 4 - 112-15

Queens and concubines: Mishnah and Baraisa
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And this is what our Sages, of blessed memory, said: “‘There are sixty queens’: these are the sixty
tractates; ‘and eighty concubines’: these are the Baraisos; ‘and maidens without number’: these are
the halachos.”

The maamar turns to the verse “There are sixty queens and eighty concubines, and maidens without
number,” which the Sages read as three layers of the Oral Torah. The queens are the sixty tractates of the
Mishnah, the concubines are the Baraisos (teachings of the Tannaim left outside the Mishnah), and the
countless maidens are the halachos, which the maamar later identifies as the sayings of the Amoraim.

DY AWR PUMRN 27y RIS SE RN RAINHD DPRNOY N10PRY nvawnn Pwn 119nT m1Im
.R3P11 NOVA RIT T2 NPT IPOYW RINI N0 W2 13nnY ToTIR

Now, the comparison and analogy of the Mishnayos to queens, as our Sages, of blessed memory,
said, “The Mishnah is a queen,” is based on the saying of our Sages, of blessed memory: “The
woman gives seed of the red, from which [comes] the flesh,” etc. It follows that the main seeding of
the child is from the female drop.

Why is the Mishnah compared to a queen? The answer draws on the Talmud’s account of conception: the

mother supplies the “red” seed from which the child’s flesh is formed. So the main substance of the child
comes from the mother.
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As it is written, “When a woman brings forth seed and gives birth,” etc. And the male drop serves
only to refine the female drop, so that the child is formed from the good and choice [part].

The Torah itself speaks of the woman as the one who brings forth seed. The father’s seed serves to sift the
mother’s, so that the child is formed from its best and choicest part.
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And as it is written, “And You have girded me (vatezareini) with strength,” from the language of “he
winnows (zoreh) the threshing floor”: the level of refinements. (And in truth this is a matter of a re-

finement after a refinement, for the female drop too is drawn forth after a refinement.

The verse “You have girded me with strength” is read here from the root of winnowing, as grain is winnowed
on the threshing floor to separate it from the chaff. A parenthesis begins to explain that this is really a double

refinement, since the mother’s seed is itself the product of an earlier refinement.
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For this drop comes into being from the foods she eats, which are refined until they turn into blood
in the liver; and [the blood] rises to the heart, and from there to the brain; and afterwards the seed-

ing of the drop is drawn from her intellect (mochin), as is written in Etz Chaim, Sha’ar 39.

The mother’s seed comes from her food, which is refined step by step: it becomes blood in the liver, rises to
the heart and then to the brain, and only then is the seed drawn from her mind. The Alter Rebbe gives the

Kabbalistic work Etz Chaim, gate 39, as the source of this account.
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It follows that this drawing forth is from what has already been completely refined, to the point that
it is included in the mochin of the female (Nukva), and then the female drop is drawn from there.
Yet even so, for a child to come into being from it is impossible until it is refined with a second re-
finement through the male drop, as explained above.)

So the mother’s seed is already thoroughly refined, having reached her mind. Still, a child can form only af-
ter a second refinement by the father’s seed: a refinement after a refinement.
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So too, the Mishnayos are the level of refinements: “through Chochmah (wisdom) they are refined,”
impure and pure, forbidden and permitted. “Permitted” (mutar) means that it is not bound (asur)
and tied in the hands of the external forces, and it is able to rise and be included in holiness. For
“the blood is the soul.”

The Mishnah does the same work for the Torah: through Chochmah the permitted is sorted from the forbid-
den and the pure from the impure. The word for forbidden, asur, also means “bound”: a forbidden thing is
held fast by the external forces (the kelipos) and cannot rise to holiness, while a permitted thing is free to

rise. The verse “the blood is the soul” introduces the example that follows.
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Now, from every food that is eaten, [part] turns into blood, for “there are three rulers: the liver, the
heart and the brain,” in which the blood is refined, a refinement after a refinement. And with the

strength of that eating a person reads and prays “with all his heart and with all his soul,” etc.

Food becomes blood, which is refined in turn by the liver, the heart and the brain, the Zohar’s “three rulers”
of the body. With the strength from permitted food a person studies and prays with all his heart and soul,
and so the food itself rises to holiness.
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But with forbidden foods, even though he studies and prays with the strength of that eating, it does

not rise to G-d, to be “with all your heart,” etc. And this is the refinement of foods.

Forbidden food cannot rise, even when its energy is spent on study and prayer, because it remains “bound.”

This sorting of foods is one example of the refinements that the Mishnah’s rulings carry out.
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And likewise the refinement of garments and houses, the level of encompassing things (makifim):

this refinement is through the level of Chochmah (wisdom), the level of the Mishnayos.

Garments and houses are called makifim, things that surround a person rather than entering him as food

does. Their refinement, too, comes through Chochmah as it is expressed in the Mishnah’s rulings.
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But for supernal Chochmah, His wisdom, may He be blessed, [of whom it is said,] “He is wise, but
not with a knowable wisdom,” to be drawn down so as to be the level of the refinements, is through
the Tannaim, the masters of the Mishnah; as it is written, “and the mighty ones (eisanim), the foun-
dations of the earth.”

Yet supernal Chochmah, G-d’s own wisdom, “wise, but not with a knowable wisdom,” is beyond any intellect.

It reaches the world as these refinements through the Tannaim, the sages of the Mishnah, whom the prophet
Micah calls “the mighty ones, the foundations of the earth.”
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Eisanim has the letters of Tannaim: they are the ones who lay the foundations of the “earth,” the
level of the Oral Torah. And as it is written, “A maskil of Eisan,” for they draw down from the level
of maskil (the one who understands); and it is written, “He who understands (maskil) a matter,” etc.
Eisanim (mighty ones) and Tannaim are written with the same letters, so the verse alludes to the Tannaim as
the founders of the “earth,” the Oral Torah. Psalm 89 is headed “A maskil of Eisan”: the Tannaim draw from

the level of maskil, the source of the intellect, which Proverbs also praises: “He who understands a matter
will find good.”
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Therefore [the Mishnah] is called “queen” (malkesa), for the King’s union with her is constant. And
this union is the drawing down of the mayin duchrin (masculine waters) of supernal Chochmah to
refine the mayin nukvin (feminine waters) of Ban. And this is through the Tannaim, the sages of the
Mishnah.
This is why the Mishnah is a queen whose union with the King is constant: through it the “masculine waters”
of supernal Chochmah continually refine the “feminine waters” of Ban. In Kabbalah, Mah (45) and Ban (52)

are two ways of spelling out the Name Havayah: Mah is the giving side that refines, and Ban the receiving
side that is refined and raised.
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For Tannaim has the letters of eisanim, since they receive from the level of Chochmah (the Yesod
(foundation) of Abba is called eisan; see Iggeres HaKodesh, on “and righteousness like a mighty

9

(eisan) stream”), in the manner of “Moshe received the Torah from Sinai,” etc., until “and the
Prophets transmitted it to the Men of the Great Assembly.” Thus their tradition is from Moshe, who
is the level of Chochmah.
The Tannaim are “mighty” because they receive from Chochmah: in Kabbalah the Yesod of Abba, the chan-
nel of Chochmah, is called eisan, as Iggeres HaKodesh explains on “righteousness like a mighty stream.”
Their Torah came by an unbroken chain from Moshe at Sinai, as the first Mishnah of Avos records, and
Moshe is the level of Chochmah.
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Therefore their halachic rulings, in the main, were not based on the decision of their own intellect,
but on what they had received, one man from the mouth of another, back to Moshe.

So the Tannaim ruled mainly not from their own reasoning but from what they had received, teacher to stu-
dent, back to Moshe.
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As our Sages, of blessed memory, said (Sukkah, folio 28a) about Rabbi Eliezer: on twelve [matters]
he told them, “I have heard,” [and on]| eighteen he told them, “I have not heard.”

The Talmud tells that Rabbi Eliezer was asked thirty questions: on twelve he said “I have heard,” and on

eighteen “I have not heard,” for he never said anything he had not heard from his teacher.
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And likewise about Akavya ben Mahalalel: “I heard from the many,” etc. That is because they were
in the state of “nothing” (ayin) and of actual self-nullification (bittul).

Likewise Akavya ben Mahalalel held to his rulings, telling his son, “I heard from the many.” The Tannaim
could pass on what they received faithfully because they were truly self-nullified, with no sense of self to col-
or it.
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Therefore the level of Moshe shone in them, which is the level of true self-nullification, “and what
(mah) are we” (the level of Mah of the mayin duchrin, which refines Ban, which is a refinement af-
ter a refinement), “from the water I drew him.”
Moshe’s self-nullification is expressed in his words “and what are we.” His quality, Mah, the self-nullification
of Chochmah that refines Ban, shone in the Tannaim, and it is a second refinement upon the first. The verse

that gives Moshe his name, “from the water I drew him,” is cited because water stands for Chochmah, as the
maamar says later.
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This is not so with Eliyahu, [whose name]| in gematria is Ban: the self-nullification in the outer di-
mension (chitzoniyus). Therefore his body ascended, etc. Therefore the halachos that the Tannaim
stated in the Mishnah are the level of actual G-dliness, which is what is drawn forth after the second
refinement, of Mah of supernal Chochmah.

The name Eliyahu adds up to 52, Ban, so his self-nullification was in the outer dimension, which is why his

very body ascended to heaven. The Tannaim’s rulings come after the second refinement by Mah of supernal
Chochmabh, so the halachos of the Mishnah are G-dliness itself.

S M1039NM NIPRAT PR DPIIRY N L1030 RNAPN 132307 1991 17 ST PRT A9RY 19K DUMRN
.OXIPR INY 70132 1307 °5 DX IMRIY N1PIWNHT NS ROR

As our Sages, of blessed memory, said, “These and these are the words of the living G-d”; therefore
we raise refutations from them. And this is what our Sages, of blessed memory, said: “The exiles
are gathered in only in the merit of the Mishnayos, as it is said, ‘Even when they recite (yisnu)
among the nations, now [ will gather them.’”

When the Sages disagree, “these and these are the words of the living G-d,” so every Mishnah carries author-

ity, and a later Sage’s statement can be refuted from it. The Sages also taught that the exiles will be gathered

only in the merit of the Mishnayos, reading yisnu in Hosea as “they will learn” (from tanna, to teach).
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For the ingathering of the exiles is a matter of refinement and separation, etc., [and so] it is in the

merit of the Mishnayos, the level of refinements, as explained above.

Gathering the exiles is a work of refinement and separation, sorting out what belongs to holiness. That is

what the Mishnah’s rulings do, so the ingathering comes in the Mishnah’s merit.
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They also said, “Israel will be redeemed only through tzedakah (charity),” which is the level of the
ascent after the separation. It comes about through tzedakah,

The Rambam rules that Israel will be redeemed only through tzedakah. Tzedakah is the ascent that follows
the separation: after the refining comes the raising up.
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for “tzedakah exalts,” etc., and “His right hand embraces me,” specifically. And as it is written,
“And you shall be gathered one by one,” etc.: to be “one with the One” comes about through
“tzedakah exalts,” etc.

“

“Tzedakah exalts” raises what has been refined, and G-d’s “right hand,” His kindness, embraces it. Isaiah’s

“you shall be gathered one by one” describes the final union, “one with the One” in the Zohar’s words, and

this too comes through tzedakah.

T3 991 1D YARMAY ORAPRI DI Ry 000 T M Swaban Swnd nintena 19X oowabo
.0°P19% X177 NAN°°122 ¥7°0 nownn

“And concubines”: these are the Baraisos, as in the analogy of the concubine, with whom the
King’s union is only occasional and in privacy, etc. So too, the drawing down of supernal
Chochmah (wisdom) into the Baraisos is at intervals.

The “eighty concubines” are the Baraisos. A king’s union with a concubine is occasional and private, unlike
his constant union with the queen; so supernal Chochmah reaches the Baraisos only at times.
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As our Sages, of blessed memory, said: “Any Baraisa that was not taught in the house of Rabbi
Chiya and Rabbi Oshaya is not a Baraisa.” (For they are not certain and clear; and it is like the three
thousand halachos that were forgotten in the days of mourning for Moshe.
The Talmud (Chullin 141a-b) says that a Baraisa not taught in the academy of Rabbi Chiya and Rabbi Oshaya
is not reliable, and no refutation is raised from it. In a long parenthesis the Alter Rebbe explains why: such

teachings lack certainty, much as three thousand halachos were forgotten in the mourning period after
Moshe’s passing.
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So too, the Baraisos not taught in the house of Rabbi Chiya and Rabbi Oshaya are not so certain,
because the drop of mayin duchrin from the level of the Upper Eden was not drawn into them.
That is because they are from the World of Beriah (Creation) and not from the World of Atzilus (Em-
anation); for in Atzilus supernal Chochmah shines, which is the level of the second refinement,
“through Chochmah they are refined.”

Those Baraisos are uncertain because the “masculine waters” from the Upper Eden, supernal Chochmah,

were not drawn into them. They stem from the World of Beriah rather than Atzilus, and only in Atzilus does
supernal Chochmah shine with its second refinement.
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But into the Baraisos not taught in the house of Rabbi Chiya and Rabbi Oshaya nothing was drawn
from the level of Atzilus, from the true refinement; therefore they are not so certain. Only the
Baraisos of Rabbi Chiya and Rabbi Oshaya are drawn by the second refinement of supernal
Chochmah, which is the level of the higher union of the mayin duchrin and the mayin nukvin.
Even so, they are called only “concubines,” like the concubine, with whom the union is occasional
and in concealment, etc.)

The Baraisos of Rabbi Chiya and Rabbi Oshaya do receive the second refinement of supernal Chochmah, the

higher union of masculine and feminine waters. Even so they remain “concubines,” since that union with
them is occasional and hidden.
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This is not so with our Mishnah: we raise a refutation from it, and there is no answer. And above,
this is the matter of what our Sages, of blessed memory, said: “Michael stands and offers the souls
of the righteous upon the altar.”

Our Mishnah is different: a ruling can be refuted from it, and the refutation cannot be answered. Above, the

occasional union of the concubine corresponds to the teaching that the angel Michael offers the souls of the
righteous on the heavenly altar.
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That is the level of a refinement of the souls that are fit to be included in the Infinite Light (Or Ein
Sof), which is at intervals, etc. (And as is explained elsewhere, in the explanation of the Zohar on

Parshas Chayei Sarah, on “And behold, Rivkah was coming out,” etc.)

Michael’s offering is a refinement of souls worthy of being absorbed into the Infinite Light, and it takes place
only at certain times, like the concubine’s union. The Alter Rebbe refers to an explanation, given elsewhere,

of a passage of the Zohar on Chayei Sarah, on the verse “And behold, Rivkah was coming out.”

SECTION 5 - 116-20

The maidens, libun hilchesa and the Names
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“And maidens without number”: these are the halachos, which are the sayings of the Amoraim,
from which we do not raise refutations at all, as our Sages, of blessed memory, said, “Are you set-
ting one man against another man?” They are called alamos, a term for virgins (besulos).

The “maidens without number” are the halachos, the sayings of the Amoraim, the later Sages of the Talmud.

Unlike a Mishnah, one Amora’s statement cannot refute another’s, as the Talmud objects, “Are you setting

one man against another?” They are called “maidens,” young women not yet married.
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“Before she has received a male, she is called,” etc. For the supernal Chochmah (wisdom) of the
World of Atzilus (Emanation) does not rest within it, since Talmud is in the World of Beriah (Cre-
ation), which is called “creates darkness,” for supernal Chochmah does not shine there openly, etc.

The Zohar says that a woman is called a maiden until she receives a male. So too the sayings of the Amoraim

have not yet received the supernal Chochmah of Atzilus: the Talmud belongs to the World of Beriah, called

“creates darkness,” where supernal Chochmah does not shine openly.
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They are only the level of a vessel prepared for supernal Chochmah to rest in, as it is written, “Vir-
gins after her, her companions, are brought to You; they are led with joy and gladness; they enter
the King’s palace.”

Still, they are vessels ready to receive supernal Chochmah, like the maidens of the Psalm who are brought
with joy into the King’s palace.

1NMIM 19 RYPT2 92 KDY 090 $71 19102 TwnD1 MI9DAT 1259 28w 7RNOP 1127 1Ay
"2°n°
And this is the matter of libun hilchesa: one must clarify the halachos and draw into them supernal

Chochmabh, “wise, but not with a knowable wisdom,” etc., His wisdom, may He be blessed, etc.

This is libun hilchesa: clarifying the halachos so that supernal Chochmah, G-d’s own wisdom, which no
mind can grasp, is drawn into them.
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(In it are clothed the level of the Upper Eden and the level of His great Name, etc., as explained
above. And libun hilchesa is through questions and resolutions, as we find with Rabbi Shimon bar
Yochai in the chapter Bameh Madlikin, that through this he draws down the depth of Chochmah.
And this is the level of libun (whitening), for it draws from the level of the supernal whiteness,

which is the level of Keser (the Crown) and Chochmabh.

In that Chochmah the Upper Eden and His great Name are clothed, as explained earlier. The clarifying is
done through questions and resolutions, as the Talmud tells of Rabbi Shimon bar Yochai in the chapter
Bameh Madlikin (Shabbos 33b): after the cave, whenever Rabbi Pinchas ben Yair raised a question, he an-
swered it with twenty-four resolutions, and so drew down the depth of wisdom. Libun means “whitening,”

and it draws from the supernal “whiteness,” Keser and Chochmah.
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And this is the meaning of “the trees of Levanon,” and as is known concerning the white garments
of the High Priest on Yom Kippur. And the whole matter of the service now too, in libun hilchesa, is
to refine the refinements mentioned above. And then, in the Time to Come, it is written, “Virgins af-
ter her, her companions, are brought to You.”)

The same “whiteness” (lavan) is in the name Levanon and in the white garments the High Priest wore on

Yom Kippur. The labor of clarifying the law in exile is the work of refinement described above, and in the
Time to Come the “maidens” will be brought to the King, filled with supernal Chochmah.
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With this will be understood what is said in the Zohar, that the whole Torah and the mitzvos are “to
perfect the mystery of His Name.” For there are seven Names that may not be erased, namely the
Name Kel in Chesed (kindness), etc.

This explains the Zohar’s teaching that all of Torah and mitzvos are “to perfect the mystery of His Name.”

G-d’s seven Names that may not be erased each belong to one of His attributes: the Name Kel to Chesed, and

SO on.
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For in order for there to be a drawing down of the Infinite Light (Or Ein Sof), blessed be He, who “is
not of any of these attributes at all,” into the attribute of Chesed, so that “the world is built with
kindness,” it is only from the level of a name and a mere radiance from the Infinite One (Ein Sof),
blessed be He; and this is the level of the Name Kel.

G-d Himself is “not of any of these attributes at all,” in the words of the Tikkunei Zohar. For His light to be

drawn into Chesed, so that the world is built with kindness, it comes only through a “name,” a mere radiance
of the Infinite, and that radiance is the Name Kel.
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As is known, a person’s name, for example, bears no comparison to his essence and is considered
as nothing. And likewise the Name Elokim in Gevurah (restraint).

A person’s name exists only for others to call him by; it adds nothing to who he is and is as nothing beside
his essence. So too each of G-d’s Names, such as Elokim, which is drawn into Gevurah (restraint), is only a

radiance, nothing compared with His essence.
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Therefore, to draw Him, may He be blessed, to be clothed in His attributes (middos), so that “the
world is built with kindness,” is through Torah and mitzvos: through this mitzvah this Name is
drawn into this attribute, etc. But the main meaning of “to perfect the mystery of His Name” is to
draw down from the level of His great Name, which is the level of the Infinite One (Ein Sof).

That is why the Names must be drawn into the attributes through Torah and mitzvos, each mitzvah drawing

a particular Name into a particular attribute. But the deeper meaning of “perfecting the mystery of His
Name” is to draw from His great Name, the level of the Infinite itself.
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As is known, there is the union of the Name Havayah and [the Name] Ado-nai, which is a drawing
down from the level of the Name Havayah, the light that encompasses all worlds (sovev kol almin),
into the Name Ado-nai, the level of the light that fills all worlds (memalei kol almin).

The Kabbalah speaks of the union of the Name Havayah with the Name Ado-nai. Havayah, the light that en-

compasses all worlds, is drawn into Ado-nai, the light that fills all worlds and gives each its life.
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And through Torah and mitzvos there is a drawing down from the level of His great Name, as ex-
plained above regarding “praised and glorified forever and ever [is] His great Name.”

Through Torah and mitzvos the drawing down comes from His great Name, the source spoken of in “praised
and glorified forever and ever is His great Name.”
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And through this [comes about] “to perfect the mystery of His Name”: that the revelation of this
level be drawn into all the other Names. And this is what is said at the beginning of Parshas Va’eira,
“And I appeared to Avraham,” etc.,

So “perfecting the mystery of His Name” means drawing the revelation of the great Name into all the other

Names. The maamar applies this to G-d’s words to Moshe at the beginning of Parshas Va’eira, “I appeared to
Avraham, to Yitzchak and to Yaakov as Kel Shakai.”
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“but by My Name Havayah I was not known to them”: because the Torah had not been given to
them. For the revelation of the Name Havayah, which is the level of His great Name, is through the
Giving of the Torah, as is explained elsewhere.

G-d’s Name Havayah, here identified with His great Name, was not made known to the Patriarchs because
they did not yet have the Torah. Its revelation came only with the Giving of the Torah at Sinai.
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And this is the meaning of “And You have brought us near, our King, to Your great Name”: for this
drawing down from the level of His great Name comes about specifically through the souls of
Israel.

The blessing before the morning Shema says, “You have brought us near, our King, to Your great Name.”

Drawing down His great Name comes about specifically through the souls of Israel.
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And this is what is written, “For G-d will not forsake His people, for the sake of His great Name”;
and it is written regarding Yehoshua, “And what will You do for Your great Name?” For “three knots
are bound to one another: Israel is bound to the Torah, and the Torah to the Holy One, blessed be
He.”

Two verses tie G-d’s great Name to His people: Shmuel’s assurance that G-d will not forsake His people for

His great Name’s sake, and Yehoshua’s plea after the defeat at Ai, “What will You do for Your great Name?”
The Zohar explains the bond: Israel is bound to the Torah and the Torah to G-d.
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And our Sages, of blessed memory, said that King David, peace be upon him, would join the Torah
above with the Holy One, blessed be He: that is, that the Holy One, blessed be He, should sit and be
lowered into the Torah, which is the joining and the drawing down of the level of His great Name
into Chochmah (wisdom), etc.

The Zohar also says that King David joined the Torah above with the Holy One, blessed be He, so that G-d, as

it were, “sits and is lowered” into the Torah. This is the drawing of His great Name into Chochmah, the
source of the Torah.
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SECTION 6 - 121

“The names of the children of Israel”
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And this is the meaning of “And these are the names of the children of Israel,” etc.: actual names,
in the sense of what is written, “And David made a name.”

The maamar returns to its opening verse. The “names” of the children of Israel are real Names, like the
“name” David made, which the Zohar reads as making a holy Name.
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And the holy Zohar explains that he made a holy Name: he drew down the revelation of the Name
Havayah below, to draw the Infinite Light (Or Ein Sof) from the level of supernal Chochmah (wis-
dom), the yud of the Name.

David drew the revelation of the Name Havayah into the world below. The yud of the Name stands for super-
nal Chochmah, through which the Infinite Light is drawn.
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And the heh of the Name is the level of speech, and “the breath of His mouth,” may He be blessed,
etc., to the World of Asiyah (Action), as is written in Iggeres HaKodesh. And this is the meaning of
“the names of the children of Israel”: the children of Israel draw down and make the revelation of
the supernal Names below.

The heh of the Name is the level of speech, “the breath of His mouth,” reaching down to the World of Asiyah,

as Iggeres HaKodesh explains. So “the names of the children of Israel” means that Jewish souls draw down
and reveal the supernal Names in the world.

DYTAT 1AW TY 2TV IRIDM 72 D31 13 77AWT K1 RIPARY 03 P wnd)

As explained above, in the explanation of “to perfect the mystery of His Name,” etc., and in the ex-
planation of “praised and glorified forever and ever [is| His great Name.”

This joins the two earlier explanations: Torah and mitzvos “perfect the mystery of His Name” and draw down
“His great Name.”
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(And in particular Yaakov and his twelve sons, the tribes, whose root is actually in the World of
Atzilus (Emanation), in the ten Sefiros, which are themselves the supernal Names. As is also known
from Pri Etz Chaim, the union of the Holy One, blessed be He, and His Shechinah (Divine
Presence) is called the union of Yaakov and Rachel, or of Yisrael and Rachel, which is the union of
Havayah with Ado-nai.
In a long parenthesis the Alter Rebbe adds that Yaakov and the twelve tribes in particular are rooted in
Atzilus, in the ten Sefiros, which are the supernal Names. In the Arizal’s teaching (Pri Etz Chaim), the union

of the Holy One, blessed be He, with His Shechinah is called the union of Yaakov, or Yisrael, with Rachel:
Havayah united with Ado-nai.
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For the root of Yaakov’s soul is drawn from the level of the Name Havayah, and the root of Rachel’s
soul is drawn from the level of the Name Ado-nai. Therefore the Congregation of Israel (Knesses
Yisrael) is likened to Rachel, as it is written, “like a ewe (rachel) before her shearers,” etc.

Yaakov’s soul comes from Havayah and Rachel’s from Ado-nai. That is why the Congregation of Israel, the

collective soul of the Jewish people, is compared to Rachel, whose name means “ewe,” as in “like a ewe be-
fore her shearers.”
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And likewise the twelve tribes correspond to the twelve permutations of Havayah, for in each
month one of the twelve permutations of Havayah shines in Ado-nai, etc., as is explained else-
where. And this is why it says of the tribes, “the Reuveni, the Shimoni,” etc., for the Name Yah is in
each one of the tribes, etc.

The four letters of Havayah can be arranged in twelve orders, and each month a different arrangement

shines into Ado-nai; the twelve tribes correspond to them. The Torah’s family names, such as haReuveni and

haShimoni, begin with heh and end with yud, so the Name Yah is set on each tribe.
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And the meaning of “And these (ve’eileh) are the names” is that the drawing down of the Names is
through the Torah, as explained above concerning “sixty queens,” etc. And the six orders of the
Mishnah, each one comprising six: this is the numerical value of eileh,

The word ve’eileh (“and these”) also hints at how the Names are drawn: through the Torah, as with the “sixty

queens,” the tractates of the Mishnah. The Mishnah has six orders, each comprising six, thirty-six in all, and
eileh (alef, lamed, heh) adds up to 36.
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as is explained elsewhere on “These are the accounts of the Mishkan,” and it is the level of drawing
down. But before that there must be an elevation, which is through the Name of Forty-Two; and
this is [why it says] ve’eileh, whose numerical value is forty-two. And see what is explained else-
where, in Parshas Toldos, on “And he called them names like the names,” where the first is with a
vav and the second without a vav; see there.)
Eileh is explained this way elsewhere, on “These are the accounts of the Mishkan,” as the drawing down. But
a drawing down must be preceded by an elevation, which comes through the Forty-Two-Letter Name, and

ve’eileh, with its vav (6), equals 42. The Alter Rebbe also refers to his explanation in Toldos of the two

spellings of “names,” one with a vav and one without.
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But the meaning and concept of “And these are the names,” etc., “who came to Egypt” refers to the
time of exile. For there is a level of “Egypt” of holiness above,

Now the maamar explains why these Names are said to “come to Egypt”: the verse speaks of the exile. Even
above, in holiness, there is a level called “Egypt.”
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as is written in Likkutei Torah regarding the throat, which is called Mitzrayim (Egypt), from the
word meitzar (a narrow place), etc. That is, Mitzrayim is from the word meitzar, the level of con-
cealment and hiddenness. And it is known that of the time of exile it is written, “Our signs we have

not seen.”

The Arizal’s Likkutei Torah, on Vayeshev, calls the throat Mitzrayim, from meitzar, a narrow place.
Mitzrayim thus stands for concealment, which is why the Psalmist says of the exile, “Our signs we have not
seen.”
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The meaning is that the letters and the supernal Names that we draw down through Torah and

prayer “we have not seen,” for they are not in a state of revelation for us.

“Our signs” (ososeinu) is read as the letters (osiyos) of Torah and prayer and the supernal Names we draw
down through them. In exile we do not see them: their effect is not revealed to us.
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That is because they are hidden in the level of Mitzrayim, the level of a narrow place that conceals
and hides, etc. This is not so with the Land of Israel, which is called “a good and spacious land,”
which is the level of revelation, etc.

They are hidden because they pass through “Egypt,” a narrow place that conceals. The Land of Israel, by
contrast, is “a good and spacious land,” the level of revelation.

SECTION 7 - 1122-24

The first descent: from wisdom into thought
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The explanation of the matter is as follows. His great Name is the Name Havayah, and it is known
that the yud is the level of tzimtzum (contraction), and the heh is expansion in length and breadth,
etc.

The maamar now explains the two descents in depth. His great Name is Havayah, and its letters describe

how G-dliness is drawn down: the yud, a mere point, is contraction, and the heh, with its length and breadth,
is expansion.
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For this is the way of drawing down from the Infinite One (Ein Sof), blessed be He, into the worlds:
first there must be tzimtzum, and afterwards expansion, etc. (And so it is with the descent and the
drawing down of the light: first in the level of “Egypt” of holiness, and afterwards the level of “a

good and spacious land,” the level of expansion and revelation.)

Every drawing down from the Infinite into the worlds follows this order: first contraction, then expansion.
The descent of the light follows the same order, first into the “Egypt” of holiness, a narrow place, and after-

wards into “a good and spacious land,” expansion and revelation.
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Now it is written, “We came down, indeed came down (to Egypt),” etc.: a descent after a descent.
And likewise regarding the Exodus from Egypt and the redemption it is written, “And I will bring
you up, also bring [you] up,” etc., [and] “We shall go up, indeed go up,” etc.: an elevation after an

elevation.

The maamar recalls the doubled verbs it began with: two descents into Egypt and two ascents out of it.
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To explain all this, concerning “Egypt” of holiness and the descent of the children of Israel and
Yaakov there, we must first present an analogy, which is this.

To explain the “Egypt” of holiness and the descent of Yaakov and his sons there, the Alter Rebbe first offers

an analogy from the human soul.
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The letters of thought and of speech both flow from one source, the light of the intellect. For the
emotive attributes (middos), kindness, judgment and compassion, are drawn from the intellect,
and thought is drawn from the attributes

In a person, both the letters of thought and the letters of speech come from the intellect. Normally the intel-

lect gives rise to the emotions, such as kindness, judgment and compassion, and these in turn give rise to
thought.
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(that is, for the most part, since there is no thought at all unless there is a desire for that thing. But
sometimes thought receives from the intellect itself and from the attributes within the intellect,
even though the attribute has not yet spread into the heart. As is known from the difference be-
tween displeasure (kepeida) and anger: anger is an attribute in the heart.
A parenthesis qualifies this: usually a person thinks about something only because he desires it, but some-
times thought draws directly on the intellect and on emotions that exist in the mind before they reach the

heart. The example is the difference between displeasure (kepeida) and anger: anger is an emotion felt in the
heart.
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Displeasure, by contrast, is only in the mind, and even so the thought is full of it. And similarly with
the other attributes within the intellect: thought can receive from them directly, not by way of the
attributes in the heart. And know that even speech sometimes receives from the intellect not by
way of the attributes.

Displeasure stays in the mind, yet it fills a person’s thoughts. So thought can draw on the emotions within

the mind without passing through the heart, and even speech sometimes draws directly on the intellect.
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And this is the matter of Rosh Chodesh, as mentioned [in the discourse] on “And it shall be, from
one new moon to another,” etc.; see there. All the more so with thought. But at times thought also
receives from the attributes; and see the passage of the Zohar in Parshas Pinchas on “I will
rejoice,” etc.; see there. This will also be understood from the application below, concerning
Yaakov’s descent to Egypt in Parshas Vayigash.)

For these distinctions the Alter Rebbe refers to what is said about Rosh Chodesh on the verse “from one new

moon to another,” and to a passage of the Zohar in Parshas Pinchas on “I will rejoice in G-d.” He adds that
the application to Yaakov’s descent in Vayigash, given below, will show the same thing.
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And [thought] evolves and descends lower and lower to become the letters of speech. Yet even so,
they are still bound and united with the light of the intellect, which shines and is clothed in them;
for a person’s thought accords with his intellect, and likewise from a person’s speech his wisdom is

known.

Thought descends further to become the letters of speech. Even so, both remain bound to the intellect that
shines in them: a person thinks according to his understanding, and his wisdom can be recognized from his
speech.

R”12 71025 71790 171727 5717 179V 10 MIAT NINT 1D PRW DA 79970 129 T 5wn nxT 1

And in the manner of this analogy it will be understood [how it is|] above: although He has no bodily

form, etc., nevertheless “the Torah speaks in the language of people.”

G-d has no body, but the Torah speaks in human terms, so the same pattern can be applied, with care, to
Him.
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For it is written, “How manifold are Your works, O G-d; You have made them all with wisdom.” Thus

the coming into being of the worlds is through the level of Chochmah (wisdom).

The Psalm says that G-d made all His works with wisdom: the worlds come into being through Chochmah.
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Yet it is written, “By the word of G-d the heavens were made,” [meaning]| that they came into being

through the level of speech. Rather, the meaning is that His wisdom, may He be blessed,

Yet another verse says the heavens were made “by the word of G-d,” through speech. The answer is that

G-d’s wisdom descends and clothes itself in His speech.
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[which is] “wise, but not with a knowable wisdom,” evolved down into “the word of G-d,” which are
the Ten Utterances, “Let there be light,” “Let there be a firmament,” “Let the earth sprout forth”:

the level of the revealed worlds (almin d’isgalyan).

G-d’s wisdom, “wise, but not with a knowable wisdom,” in the words of the Tikkunei Zohar, descends into the
Ten Utterances of creation, such as “Let there be light.” These create the “revealed worlds” (almin
d’isgalyan), the lower worlds whose existence is apparent.
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And likewise in the level of the hidden worlds (almin stimin) that are not revealed, which is the lev-
el of His thought, may He be blessed, so to speak, there are also letters and utterances, “Let there
be light,” etc.,

The higher “hidden worlds” (almin stimin), which correspond to G-d’s thought, so to speak, also have letters

and utterances: the counterpart of thought in the analogy.
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as is known to those who study the Zohar regarding the Heichalos (Chambers): above, in the hid-
den worlds too, there are the levels of heavens and earth, stars and constellations, angels and souls.
And “from world to world” His wisdom, may He be blessed, “wise, but not with a knowable
wisdom,” shines and is clothed in them.

The Zohar’s account of the Heichalos (Chambers) describes the hidden worlds as having their own heavens

and earth, stars, angels and souls. In every world, from the highest to the lowest, G-d’s wisdom shines and is
clothed.
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(And the radiance and drawing down that comes from the level of Chochmah (wisdom) is the level
of Yaakov; and its being clothed in thought and speech, which are the level of letters that set limits,
is the matter of the two descents into “Egypt” of holiness, a descent after a descent, from thought to
speech, as will be explained.)

The parenthesis applies the analogy: the radiance drawn from Chochmah is called Yaakov, and its clothing

first in thought and then in speech, letters that set limits on it, are the two descents into the “Egypt” of
holiness.
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5 SeRa oh
Now, the essence of supernal Chochmah before it is clothed in the level of worlds, that is, before it
is clothed even in the hidden worlds, is called “Yisrael, li rosh (a head for Me),” etc.

Chochmah itself, before it clothes itself even in the hidden worlds, is called Yisrael, because the letters of
Yisrael can be read li rosh, “a head for Me.” It is the “head,” the highest level.
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(Just as the soul is clothed in the head, as is written in Tanya, chapter 53, so the radiance from His
great Name is clothed in the level of “Yisrael, li rosh,” which is the level of supernal Chochmah; as
in the saying, “And You have brought us near, our King, to Your great Name,” and as explained
above.)

As the soul rests chiefly in the head, as Tanya, chapter 53, explains, so the radiance of His great Name rests

in Chochmabh, the level called “Yisrael, a head for Me.” The blessing before the morning Shema, “And You
have brought us near, our King, to Your great Name,” is cited in support, as explained above.
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And the drawing down of supernal Chochmah to be clothed within worlds is called Yaakov, yud
akev (“yud, heel”): a radiance is drawn from the level of supernal Chochmah, which is called yud,
to be clothed in the level of worlds, which are only the level of heels in relation to supernal
Chochmabh itself.

The radiance of Chochmah that descends into the worlds is called Yaakov, read as yud akev, “yud” and
“heel.” The yud stands for Chochmah, and the worlds are only its “heels,” the lowest extension of its light.
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As it is written, “And the earth is My footstool”: the level of “earth,” which is the level of Malchus

(sovereignty), is called “My footstool,” and it is the level of the letters of speech.

Similarly G-d calls the earth His “footstool”: “earth” is Malchus, the level of the letters of speech, the lowest
point of the divine light.
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And similarly with the letters of thought, etc. (And see what is explained elsewhere on this matter,

on the Zohar in Parshas Kedoshim, “*And My servant whom I have chosen’: this is Yaakov,” etc.

The same applies to the letters of thought. The Alter Rebbe refers to his explanation of a passage of the Zohar
in Kedoshim that reads “My servant whom I have chosen” as Yaakov.
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And this is what is written, “From the hands of the Mighty One of Yaakov, from there [came]| the
shepherd, the stone of Israel”: the level of “stone” is letters, as is known from Sefer Yetzirah, “Two
stones build,” etc., and they receive from the level of Yaakov.) And this is why Yaakov is called “the
middle bar, which bolts from end to end.”

The “stone of Israel” in Yaakov’s blessing is read as letters, for Sefer Yetzirah calls letters “stones”: two

stones build two houses, as two letters build two words. The letters receive from Yaakov, and so Yaakov is
called “the middle bar” of the Mishkan, which ran from end to end, linking the highest to the lowest.
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And this is the first descent, in Parshas Vayigash, “And these are the names of the children of Israel
who came to Egypt, Yaakov and his sons”: a descent into the level of constriction and limitation, to
be clothed in the level of the hidden worlds.

The first descent, the one in Vayigash, is the descent of Chochmah’s radiance into the limits of the hidden
worlds, the counterpart of thought.
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Therefore it says here, “the children of Israel ... Yaakov”: the level of Yaakov is called by the name
“the children of Israel,” since it receives from the level of supernal Chochmah, which is the level of

“Yisrael (mentioned there in Parshas Vayigash), li rosh,” as explained above.

That is why Vayigash counts Yaakov among “the children of Israel”: at this level Yaakov receives from

Chochmah, called Yisrael, and so he is its “son.” This answers the question raised at the start of the maamar.
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Now, of the exile it is said, “Our signs we have not seen.” For signs and wonders are a change in na-
ture, as in “And you shall take of the water of the River,” etc.,

The maamar now explains “our signs we have not seen.” Signs and wonders are changes in nature, like the

sign G-d gave Moshe: water taken from the Nile would turn to blood on dry land.
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“and they shall become blood on the dry land.” And this is through the radiance of supernal
Chochmah (wisdom), the level of the Name Havayah (as explained above, that the level of the great
Name shines in supernal Chochmah).

Such a change comes from the radiance of supernal Chochmah, the level of the Name Havayah, in which His

great Name shines.
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And this is what Pharaoh said, “I do not know Havayah”: [he knew]| only the level of the Name
Elokim, the level of the tzimtzum (contraction) in “the word of G-d,” in which it is impossible to

change the order of creation.

Pharaoh said, “I do not know Havayah”: he knew only Elokim, the Name of contraction that governs nature
through the Ten Utterances, and at that level the order of creation cannot change.

likuteitorah.com/torah-ohr/shemos/1/ 36

24



TORAH OHR - PARSHAS SHEMOS + MAAMAR 1 2PY° DX R"3R 0°R3T DRIYS °12 MR 198...

19272 qUnIw 7O0%an 1p° CARRR RIT 0O NNANT 0D 0917780 2°INwn YN NART 07y DaR
.07 0°nn 717720 NIYR 9197 TRONT DR DaAR Lavyn

But through the radiance of supernal Chochmah the combinations [of letters] change. For the com-
ing into being of water is from the utterance “Let the waters be gathered,” which is drawn forth in
“the word of G-d,” from the Ten Utterances; but the radiance of Chochmah can change the combi-
nation from water to blood.

Every creature exists through a combination of letters in one of the Ten Utterances; water, for instance,

comes from “Let the waters be gathered.” Chochmah, the source of the utterances, can rearrange those let-

ters and turn water into blood.

SECTION 8 - 125-29

The second descent and the long darkness
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As is seen plainly, the intellect directs and changes speech as it wishes. And this is also the mean-
ing of the staff, which was from the Tree of Life, which turned into a serpent, and from a serpent
[back] into a staff.

Experience shows that the intellect directs speech and changes it as it wishes. Moshe’s staff, which the text

describes as coming from the Tree of Life, illustrates such change: it turned into a serpent and back into a
staff.
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That is the change from concealment to revelation and from revelation to concealment. And like-
wise what is written, “Put your hand back into your bosom,” etc., “and he took it out of his bosom,
and behold, it had returned like his flesh,” etc.

Each change is a passage from concealment to revelation or back again, like Moshe’s hand, which became

leprous in his bosom and was then restored. Such changes come from a level above the thing that changes,

as the intellect is above speech.
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Therefore all the wonders were through Moshe, who is the level of the radiance of Chochmah (wis-
dom), as it is written, “For from the water I drew him,” the level of supernal Chochmah.

That is why all the wonders came through Moshe: he is the radiance of Chochmah, alluded to in “from the
water I drew him,” for water stands for supernal Chochmah.
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And this is what is written, “Our signs we have not seen”: “our signs,” specifically, for Israel arose
in [G-d’s] thought. For in exile there is the level of hiddenness and concealment, to the point that
the world appears to be an existence (yesh), a thing in its own right. As it is written, “You are a G-d
who hides Himself.”

In exile we do not see “our signs,” the wonders that belong to Israel, whose souls “arose in G-d’s thought” be-
fore creation. Exile is concealment, so the world seems to exist on its own, as Isaiah says, “You are a G-d who
hides Himself.”
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And the second descent is what is said here, “And these are the names of the children of Israel who
came to Egypt with Yaakov”: the level of “Yisrael, li rosh” descends into the level of constriction
and contraction together with the level of Yaakov.

The second descent is the one in Shemos: here Yisrael itself, Chochmah, descends into constriction together
with Yaakov. That is why this verse speaks of the children of Israel coming “with Yaakov.”
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This is the descent into the level of the revealed worlds and “the word of G-d,” which is a second
contraction and descent. And “from my flesh I shall see”: the voice that comes out of the breath of
the heart is a simple voice, and it is contracted so as to be divided among the five places of articula-
tion of the mouth, alef, ches, heh, ayin from the throat, etc.
This descent is into the revealed worlds and the word of G-d, a second contraction. Human experience shows
it (“from my flesh I shall see”): the voice that comes from the breath of the heart is one simple sound, which

is contracted and divided among the five places of articulation in the mouth, beginning with the throat let-
ters alef, ches, heh, ayin.
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And this is the matter of Moshe being “heavy of mouth and heavy of tongue”: for Moshe is the level
of the radiance of the essence of Chochmah, [which] cannot come to revelation in speech except
through a tzimtzum (contraction).

This is why Moshe was “heavy of mouth and heavy of tongue.” He was the radiance of the essence of
Chochmah, which can come out in speech only through contraction.
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As it is written, “And you shall be to him as Elokim,” specifically. Yet even so, it is still bound and

united with its source and root, the level of “Yisrael, li rosh,” which shines and is revealed in the

world of speech as well, as it is written, “Your name shall no longer be called Yaakov, but Yisrael.”
G-d told Moshe that Aharon would be his mouth and Moshe would be “as Elokim” to him: Elokim is the Name

of contraction, and Moshe’s Chochmah reached speech through Aharon. Even so, speech remains bound to
its root, Yisrael, which shines even in the world of speech, as in “no longer Yaakov, but Yisrael.”
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(That is, the level of Chochmah (wisdom) that is clothed in the attributes (middos) and from there is
drawn into speech; and therefore Yaakov is not called a son of this Yisrael.) As it is written, “And

you shall be gathered one by one,” to be “one with the One.”

This Yisrael is Chochmah clothed in the emotions and from there in speech, so Yaakov is not its “son.” The

Iq

two become one, as in Isaiah’s

9 6

gathered one by one,” “one with the One.”
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“Each man and his household came”: Reuven and Shimon, the level of sight and hearing, which is
drawn from the level of Yisrael into the revealed worlds too, as it is written, “And she called his

name Reuven, for [G-d] has seen,” etc.

“Each man and his household” are Reuven and Shimon, named for sight (Reuven, “He has seen”) and hear-

ing (Shimon, “He has heard”). These powers come from Yisrael and reach even into the revealed worlds.
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“And she called his name Shimon, for G-d has heard.” Levi: “Now this time my husband will be
joined to me,” the level of bonding and union.

Shimon’s name comes from “G-d has heard,” and Levi’s from “my husband will be joined to me,” which
stands for bonding and union.
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For sight and hearing are the level of individual Providence over all the ways of people, and “He

tests the kidneys and the heart”; “before You all the hidden things of the heart are revealed.”

G-d’s “sight” and “hearing” are His individual Providence over every person’s ways: He searches the heart,
and all its hidden things are open before Him.
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[This is| not like the view of those who deny individual Providence, “and they said, ‘Yah will not see,
nor will the G-d of Yaakov understand,’” since it is drawn down through the order of the chain of
descending worlds (hishtalshelus), in “the word of G-d” and the revealed worlds.

This rejects those who deny individual Providence, whom the Psalm quotes: “G-d will not see.” They reason

that since G-d’s light comes down through the chain of worlds and the word of G-d, He cannot be concerned

with each person’s details.
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Rather, they are still bound to their source and root. (And this is the meaning of “And these are the
names,” etc.: even in Egypt the level of the supernal Names is drawn down, “each man and his
household,” male and female, the union of Mah and Ban; only that “our signs we have not seen.”
But this concealment is the cause of the immense revelation afterwards, as will be explained
shortly.)
In truth the lower levels remain bound to their root. Even in Egypt the supernal Names are drawn down as
“each man and his household,” male and female: the union of Mah and Ban, the Name Havayah spelled out

in two ways (numerical values 45 and 52), the giving and the receiving aspects. We simply do not see it, and
this very concealment brings about the great revelation that follows.
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Now, revelation can come about only through concealment first: the level of the yud, contraction,
and afterwards the heh, expansion in length and breadth; as in the creation of the world, “first

darkness and then light.”

Revelation can come only after concealment, as the Name Havayah shows: the yud, a point of contraction,
comes before the heh, expansion. The Talmud learns the same order from creation: “first darkness and then
light.”
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And this is the matter of the exile in Egypt: for there to be the revelation of the Giving of the Torah,
“the revealed things [are] for us and for our children,” “face to face G-d spoke,” the exile of two
hundred and ten years was enough. But for the Time to Come, when the inner dimension (pn-

imiyus) of the Torah will be revealed,

For the revelation at Sinai, the revealed part of the Torah, the 210 years in Egypt were enough. But the reve-
lation of the Torah’s inner dimension in the Time to Come requires a far longer darkness.
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for “eye to eye they shall see,” etc., and “the glory of G-d shall be revealed,” etc., the whole length
of this darkness is needed: “first darkness.”

When “eye to eye they shall see” and “the glory of G-d shall be revealed,” the light will be so great that the

whole long darkness of this exile must come before it.

53) RPIT 719797 NOwn ANX P22 RIT 02K NN MR NP YPpa2 onnar nowm wrnon
770 22790IR AR N7Ra pA 2R SNy T RD 1701 R w001 170 W MPA 10 N0 I
b

As it is written, “And Avraham rose early in the morning”: the revelation of the level of Avraham
comes in the morning, specifically after the darkness of the night. (For the Giving of the Torah was
the revelation of the Name Havayah, as it is written, “But by My Name Havayah I was not known to
them”; only at the Giving of the Torah is it said, “I am Havayah,” etc.

Avraham'’s quality, Chesed (kindness), appears “in the morning,” after the darkness of night. The parenthe-

sis explains: at Sinai the Name Havayah was revealed (“I am Havayah”), a revelation the Patriarchs did not
have.
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But of the Time to Come it is written, “And Havayah will be Elokim to me”: there will be a revelation
from a still higher place, to the point that the Name Havayah will be considered only like Elokim, as
is explained elsewhere. And this is the essence of the revelation of His great Name. As is known, in

the Thirteen Attributes of Mercy it says “Havayah, Havayah,” with a pause between them, etc.

In the Time to Come the revelation will come from a still higher place, so that Havayah will seem like Elokim
beside it, as the verse says, “Havayah will be Elokim to me.” In the Thirteen Attributes of Mercy, “Havayah,

Havayah” are separated by a pause: there are two levels of Havayah.
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For the first Name Havayah is what is above the chain of descending worlds (hishtalshelus), and the
revelation will come from there, etc. Therefore it is delayed a long time and the darkness is greater,

for afterwards there will be a greater light.

The first Havayah is above the chain of worlds, and the future revelation will come from there. That is why
the exile is so long and its darkness so great: the coming light is greater still.
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And this is [the meaning of] “House of Yaakov, come and let us walk in the light of Havayah,”
meaning in the light that shines in the Name Havayah, as is written in the Idra Rabba (folio 130).)
And this is the meaning of “Hear, O Israel, Havayah,” etc.:

Isaiah’s “House of Yaakov, come and let us walk in the light of Havayah” speaks of the light that shines in the
Name Havayah, as the Idra Rabba of the Zohar explains. So too the Shema says, “Hear, O Israel, Havayah.”

TR TR M2 ARNN RTINN ARPY RTIM PIY RIM 2°9nR 2py° 17Hnowa L.KpUT RIS
29673

“Israel,” specifically. “Blessed be the Name of the glory of His kingdom forever and ever”: Yaakov
said it. And this is the matter of the higher unity (yichuda ila’ah) and the lower unity (yichuda
tata’ah), to be “one with the One,” etc.

The Shema addresses “Israel,” the higher level, while “Blessed be the Name of the glory of His kingdom” was

said by Yaakov, as the Talmud relates. These are the higher unity, in which the world is nothing before G-d,
and the lower unity, in which G-d is present within the world; together they make “one with the One.”
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SECTION 9 - 130-36

Exile as sleep
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The explanation of the matter: at first glance it is not understood: if Yaakov’s descent to Egypt is the
drawing down of the radiance of supernal Chochmah (wisdom) into the hidden worlds and the re-

vealed worlds, as explained above.

A question arises. If Yaakov’s descent into Egypt is simply the drawing of Chochmah into the hidden and re-
vealed worlds, as explained, it seems hard to understand.
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If so, it is puzzling how this can be called the exile of Egypt. Is this not how the order of the chain of
descending worlds (hishtalshelus) and the coming into being of the worlds must be, as it is written,

“You have made them all with wisdom,” that is, through the Ten Utterances, as explained above?

Why should this be called “the exile of Egypt”? It is simply the order by which the worlds come into being,

“You have made them all with wisdom,” through the Ten Utterances.
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And if this is the order of creation, what does it have to do with exile and servitude? But the matter
is as explained elsewhere on “I am asleep”: the exile is likened to sleep, for sleep means that one

closes his eyes and sees nothing.

If this is only the order of creation, what does it have to do with exile and servitude? The answer draws on the
verse “I am asleep, but my heart is awake”: exile is likened to sleep, in which a person shuts his eyes and

sees nothing.
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So too of the exile it is written, “Our signs we have not seen.” The meaning: “our signs” are the lev-

el of the letters of Torah and prayer.

So too in exile “our signs we have not seen”: “our signs” (ososeinu) are the letters (osiyos) of Torah and

prayer.
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They are the level of drawings down from the light that encompasses all worlds (sovev kol almin)
into the light that fills all worlds (memalei kol almin). But in exile there is no revelation of the
Infinite Light (Or Ein Sof) to our eyes; the letters are hidden and concealed. Yet “my heart is

awake,” for above there is the full revelation of the lights.

Those letters draw G-dliness from the light that encompasses the worlds into the light that fills them. In exile
the Infinite Light is not revealed to our eyes and the letters’ effect is hidden, yet “my heart is awake”: above,
all the lights are fully revealed.
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This was not so in the time of the Holy Temple, when there was a revelation of the Shechinah (Di-
vine Presence) actually below, and fire from above would descend to consume the offering, etc. But

in exile the worlds (ha’almin) conceal.

In the time of the Temple the Shechinah was openly revealed below, and fire came down from heaven to con-
sume the offerings. In exile the worlds (almin) conceal; the word recalls he’elem, concealment.
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And this is [the meaning of] “who came to Egypt”: the Names are clothed in the worlds, in a state of
hiddenness and concealment, etc. Therefore it is called sleep, for the revelation is not before our

eyes.

This is the meaning of “who came to Egypt”: the Names are clothed in the concealing worlds. Exile is called

sleep because the revelation is not before our eyes.
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Only above is there “and my heart is awake.” Therefore in exile, too, it appears that “the world fol-
lows its natural course.” But in truth He “does great wonders alone”: He alone recognizes them,

even though they are not visible to our eyes.

Above, “my heart is awake.” So in exile the world seems to run its natural course, yet G-d “does great won-
ders alone”: He alone knows them, though we do not see them.
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It can also be explained further. Certainly, if the revelation in the worlds were from the level of su-
pernal Chochmah (wisdom), the worlds would not hide and conceal so much from our eyes.

A further explanation of why exile conceals: if the revelation within the worlds came from supernal
Chochmabh itself, the worlds would not hide it so thoroughly.
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The proof of this: when the redemption began to sparkle through Moshe our Teacher, peace be
upon him, who is from the level of the radiance of supernal Chochmah, at once signs and wonders
were done before the eyes of all, with changes in nature, etc. That is because speech is nullified be-
fore supernal Chochmah, its source; in the manner of the saying, “He who said to the oil that it
should burn,” etc.

The proof is the beginning of the redemption through Moshe, the radiance of Chochmah: at once there were

open signs and wonders that changed nature. Speech, through which nature exists, is nullified before
Chochmalh, its source, as in the Talmud’s words, “He who told the oil to burn will tell the vinegar to burn.”
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But that is with the revelation of the radiance of supernal Chochmah itself, which is what is called
the level of Yisrael. This is not so in exile: then the revelation in the worlds is not from the level of

supernal Chochmah itself, which is from the level called “Yisrael, li rosh.”

That happens when Chochmah itself, called Yisrael, is revealed. In exile the revelation in the worlds does not
come from Chochmabh itself, “Yisrael, li rosh.”
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Rather, some radiance breaks through and is drawn down by way of a screen and a garment. This
level is called Yaakov, and from this level [light] shines in the worlds to give them life, from nothing

to something.

Only a faint radiance breaks through a screen and a garment; this level is called Yaakov. From it comes the
life-force that brings the worlds into being from nothing.
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Therefore the worlds hide and conceal this radiance, and “it was not known that it had come into
their midst.” And so “our signs we have not seen”: “we have not seen,” specifically, for in truth now
too everything is by individual Providence, as in that time.
So the worlds hide this radiance, and, in words borrowed from Pharaoh’s dream, “it was not known that it
had come into them.” That is why the verse says “we have not seen” the signs: even now everything is gov-

erned by individual Providence, as it was then, but we do not see it.
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And everything is like those signs and wonders, only that “we have not seen,” for no change is no-
ticeable. And this is in the manner of “To Him who alone does great wonders”: the one for whom
the miracle is done does not recognize his miracle, because the worlds conceal. And this is the very

essence of exile.

Everything that happens now is like those signs and wonders, but no change is visible. As the Talmud says,
the one for whom a miracle is done does not recognize his miracle, because the worlds conceal it; this is the
essence of exile.
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The reason for this is that the revelation in the worlds is only from the level of “the children of
Israel” and the level of Yaakov, and not from the level of Yisrael, which is supernal Chochmah (wis-
dom) itself.

The reason is that the revelation in the worlds comes only from “the children of Israel” and from Yaakov, the
lower levels, and not from Yisrael, Chochmah itself.
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An illustration of this, by way of analogy, is any intellectual concept: one who grasps the depth of
the idea in its truth can clothe it in many kinds of letters, whether in these letters or in other words,

as he needs; thus he can change the combinations.

An analogy: a person who understands an idea to its depth can express it in many ways, in these words or in

others, as he needs. He can change the “combinations” of letters because he stands above them.
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This is not so with one who does not grasp its actual depth: even though he grasps its subject, he
cannot change the combinations at all, but can only tell it in the combinations he received.

One who grasps only the subject, without its depth, cannot change the wording; he can repeat it only in the
words he received.
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As, by way of analogy, one who knows the wording of the Mishnah, “These are kosher in an
animal,” etc., cannot say it in other combinations; he can only repeat the wording exactly as it is,

without addition or omission.

So one who knows only the wording of a Mishnah, such as “These are kosher in an animal,” can only repeat
it word for word, with nothing added or missing.
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But one who knows the inner meaning and the core of what is intended can state the laws of the
Mishnah in other expressions and words, etc. And this is what we say, “May His great Name be
blessed forever and to all eternity (le’alam u’le’almei almaya).”

One who understands its inner meaning can state its laws in other words. This is the meaning of the Kaddish,

“May His great Name be blessed forever and to all eternity”: in Aramaic, alam and almaya also mean
“world,” so we ask that His great Name be revealed in all the worlds.
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Meaning: the request is that the revelation in the worlds be from the level of His great Name itself,

and through this the worlds will not conceal at all. And see what is explained in Parshas Chukas on

“Therefore those who speak in parables say,” etc., [and] “let us calculate the account of the world.”
The request is that the revelation in the worlds come from His great Name itself; then the worlds will not con-

ceal at all. The Alter Rebbe refers to his explanation in Chukas of “Therefore those who speak in parables
say,” which the Talmud reads as “Come, let us calculate the account of the world.”
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SECTION 10 - 137-41

Yisrael Sava and Yisrael Zuta
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The root of the matter is that there is Yisrael Sava (the elder Yisrael) and Yisrael Zuta (the lesser
Yisrael). Meaning: “Yisrael, li rosh” is the level of Chochmah (wisdom).

The root of all this: there are two levels called Yisrael, Yisrael Sava (the elder) and Yisrael Zuta (the lesser).
“Yisrael, a head for Me” is Chochmah.
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But the very essence of supernal Chochmah, “wise, but not with a knowable wisdom,” cannot be
grasped, for it is as He, may He be blessed, is by Himself, even had He not created the worlds. Only
the level of Netzach (victory), Hod (splendor) and Yesod (foundation) of Abba shines to be a source
for the worlds and becomes the intellect (mochin) of Z’eir Anpin (the emotive attributes).

The essence of supernal Chochmah cannot be grasped at all; it is as G-d is in Himself, whether or not worlds

exist. Only its lower faculties, Netzach, Hod and Yesod of Abba, shine as the source of the worlds and become
the intellect (mochin) of Z’eir Anpin, the emotive attributes.
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And Netzach, Hod and Yesod are, by way of analogy, “kidneys that counsel” how to bestow; see
Iggeres HaKodesh, the section beginning “To understand a parable and a figure.” And the level of
Netzach, Hod and Yesod of Abba is called Yisrael Sava.

Netzach, Hod and Yesod are like the kidneys, which the Talmud says “counsel”: they decide how the intellect

is to be given over to others. Iggeres HaKodesh explains this, and the Netzach, Hod and Yesod of Abba are
called Yisrael Sava.
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And the meaning of “the children of Israel who came to Egypt” is the drawings down from the level
of Chochmah (wisdom) mentioned above, which is called Yisrael Sava, into the letters of thought.
Therefore Yaakov, who is from the level of the back (achorayim) of Abba, which is clothed in

Tevunah, is called a son of this Yisrael, which is Yisrael Sava, Netzach, Hod and Yesod of Abba.

“The children of Israel who came to Egypt” are the light drawn from this Chochmah, Yisrael Sava, into the
letters of thought. Yaakov, the “back” (outer aspect) of Abba clothed in Tevunah, the lower part of Binah, re-
ceives from Yisrael Sava and so is called its son.
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And this is what is said in Parshas Vayigash, “And these are the names of the children of Israel,”
etc., “Yaakov and his sons”: Yaakov himself is named as included among “the children of Israel,”
because there it speaks of the drawing down from the level of Yisrael Sava, which is drawn into the
letters of thought.

This explains Vayigash: “Yaakov and his sons” are counted among “the children of Israel” because that verse
speaks of the drawing from Yisrael Sava into the letters of thought.
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Therefore, relative to the level of Yisrael Sava, Yaakov is called “the children of Israel,” etc. And this
is the first descent “to Egypt,” namely into the level of the letters of thought, which are also called
“to Egypt,” since they are the level of letters and vessels that limit the light, etc. And the second de-

scent is into the letters of speech.

Relative to Yisrael Sava, Yaakov is one of its “children.” This is the first descent into “Egypt,” into the letters
of thought, which also limit the light; the second descent is into the letters of speech.
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And this is what is said in Parshas Shemos a second time, “And these are the names of the children

of Israel who came to Egypt”; and speech receives from the level of Yisrael Zuta.

The verse in Shemos repeats “And these are the names” for the second descent, into speech, which receives
from Yisrael Zuta.
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For Yisrael Zuta is the level of Z’eir Anpin (the emotive attributes). For although Z’eir Anpin is the
six extremities (vav ketzavos) of Atzilus: Chesed (kindness), Gevurah (restraint), Tiferes (beauty),

Netzach (victory), Hod (splendor) and Yesod (foundation),

Yisrael Zuta is Z’eir Anpin, the six emotive Sefiros of Atzilus, from Chesed to Yesod.
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yet when the intellect (mochin) of Abba and Imma is clothed in it, it is called “Yisrael, li rosh.” For
there is a great difference between when the mochin shine in the attributes (middos) and when

they are attributes alone.

When the intellect of Abba and Imma (Chochmah and Binah) is clothed in Z’eir Anpin, it too is called Yisrael,

“a head for Me.” Emotions guided by the intellect are very different from emotions alone.
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By way of analogy, below: a child is easily angered, whereas one whose attributes are within the in-
tellect is slow to anger. Therefore we say “Merciful Father” (Av HaRachaman), for the level of
Chochmah (wisdom) is the source of compassion

A child, whose emotions are not yet guided by understanding, is quick to anger, while a person whose emo-

tions are governed by the intellect is slow to anger. So we call G-d “Merciful Father” (Av HaRachaman): “Fa-
ther” is Chochmah, and Chochmabh is the source of compassion.
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(and see what is explained above on “The heavens are My throne,” in the explanation of “tzedakah
exalts,” etc.; and this is [the meaning of] “Who is like Your people Israel, one nation,” etc.).
Therefore when the mochin shine in Z’eir Anpin it is called Yisrael.

The Alter Rebbe refers to the first maamar of Torah Ohr, on “The heavens are My throne,” where “tzedakah

exalts a nation (goy)” is explained as raising the emotive attributes to Chochmah, and adds the verse “Who is
like Your people Israel, one nation.” When the intellect shines in Z’eir Anpin, it is called Yisrael.
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But nevertheless it is Yisrael Zuta, for it is only a drawing of the mochin into the attributes. Yisrael

Sava, by contrast, is Netzach, Hod and Yesod of Abba itself, by way of analogy the intellect itself.

Still, it is only Yisrael Zuta, the intellect drawn into the emotions, while Yisrael Sava is the Netzach, Hod and
Yesod of Abba itself, like the intellect itself in a person.
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Now, from the level of Yisrael Zuta, which is Z’eir Anpin, [light] is drawn into the level of the letters
of speech, as in the analogy of speech, which receives from the breath of the heart, where the at-

tributes dwell.

Speech draws from Yisrael Zuta, Z’eir Anpin, just as human speech is formed from the breath of the heart,
where the emotions dwell.
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And this is the meaning of “And these are the names of the children of Israel” said in Parshas
Shemos, which refers to the second descent, the drawing of Z’eir Anpin (the emotive attributes)

into the letters of speech. Therefore the level of Yaakov is not called

The verse in Shemos refers to the second descent, the drawing of Z’eir Anpin into the letters of speech. That

iswhy Yaakov is not called one of “the children of Israel” there.
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“the children of Israel,” for Yaakov, who is the level of the back of Abba, is not a son of Yisrael Zuta

but, by way of analogy, a brother.

Yaakov, the “back” of Abba, is not a child of Yisrael Zuta; in the analogy he is rather its brother.
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And this is what is said, “the children of Israel who came to Egypt with Yaakov”: speech receives

from the level of the children of Yisrael Zuta, and also from the level of Yaakov, etc.

So Shemos says “the children of Israel who came to Egypt with Yaakov”: speech receives both from Yisrael
Zuta and from Yaakov. This resolves the question with which the maamar opened.
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IN ONE'S AVODAH

The toil of Torah study in exile, its questions, its reasoning and the struggle to clarify the halachah, is the

“labor in mortar and bricks” that will bring the revelation of the Torah’s inner dimension. Through Torah

and mitzvos a person draws His great Name into the world, and through tzedakah raises what has been re-

fined. Even when G-d’s hand is hidden and “our signs we have not seen,” everything is governed by individ-

ual Providence.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar see the hard questions and disputes of Torah study as the counterpart of the labor
in Egypt, and what does that labor accomplish?

. How can a finite soul receive the infinite delight of His great Name, and what part does the Torah play?

. What is the difference between the first descent, in Vayigash, and the second, in Shemos, and how does it

explain whether Yaakov is a “son” of Israel?

Why must revelation be preceded by concealment, and why is the present exile so much longer than the
exile in Egypt?

. If individual Providence is as real now as at the Exodus, why do we not see it, and what do we ask for when

we say “May His great Name be blessed”?

likuteitorah.com/torah-ohr/shemos/1/ 52



TORAH OHR - PARSHAS SHEMOS - MAAMAR 1

2PY° NR 7A2I%7 ORI PRIV 212 MR A9K...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 R Ny

Another transcript (hanachah) of this maamar is printed
there.
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The opening verse of Shemos: “And these are the names of
the children of Israel who came to Egypt with Yaakov; each
man and his household came.” The whole maamar ex-
plains it.

Exodus 1:T'R:’8 mnw
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NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel verse in Vayigash, which introduces the list of
Yaakov’s family going down to Egypt. The maamar con-
trasts its “Yaakov and his sons” with the “with Yaakov” of
Shemos.
Genesis 46:811:171 N°wx12
TN 33 193 1IN 3pY? ISR DN PRI N 1oy
And these are the names of the children of Israel, who came
into Egypt, Jacob and his sons: Reuben, Jacob’s first-born.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In this manuscript the words read “the order of their com-
ing” (seder bo’am) instead of “the matter of their
coming.”
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That maamar infers from the question itself that although
the verse here repeats in general what was said in
Vayigash, the two differ in their details, since halachah

likuteitorah.com/torah-ohr/shemos/1/

learns several matters from a single word, and here there
are several changes.
KEHOT'S NOTE
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PARAGRAPH 2

6 The verse in Vayigash: “the children of Israel who came to
Egypt, Yaakov and his sons.” It seems to count Yaakov
among the children of Israel.

Genesis 46:811:1”1 N°wX12
TN 3 193 1IN 3pY? ISR DN PRI N o)
And these are the names of the children of Israel, who came

into Egypt, Jacob and his sons: Reuben, Jacob’s first-born.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There this question, why Yaakov is counted among “the
children of Israel,” is brought in the name of the Maggid
Meisharim of the Beis Yosef, at the beginning of Shemos.
KEHOT'S NOTE
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After Yaakov wrestled with the angel he was told, “Your
name shall no longer be called Yaakov, but Yisrael.” The
maamar uses it to show that Yaakov and Yisrael are the
same person.
Genesis 32:29172:27% n°wKr12
DORPR™DY 07T PRIPITOR v quY TIY MR 3Py KPR
90IM DWIR"DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 3
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The Zohar on this verse asks: since it says “the children of
Israel,” what is “with Yaakov”? The maamar takes up the
same difficulty.

Zohar I1, 2ba ,2 27m
KEHOT'S NOTE
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Yosef’s brothers tell his steward, “we came down at first to
buy food,” with a doubled verb. The maamar reads the
doubling as two descents.

Genesis 43:20°3:271 N°wXR12
:2OR™12WY TPNA2 1177 T2 27X 2 KN
and said: ‘Oh my lord, we came indeed down at the first time

to buy food.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., NPwRI2

9y O TRYN 291N

G-d promises Yaakov before he goes down to Egypt, “Iwill

go down with you to Egypt, and I will also surely bring you
up.” The doubled verb hints at two ascents.

Genesis 46:47:1"1 N"wX12

2y 1) new MR mPYTDI APYN DI MRIEH Ty TN NN

Y

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, DPwRA2

ey by

Calev tells the people, “We shall surely go up and take pos-
session of it.” Here too the verb is doubled.

Numbers 13:30°7:3> 1212

2157793 AR YN 7P 1Py RN NYnToR oyITny 272 on
7P 5om

And Caleb stilled the people toward Moses, and said: ‘We

should go up at once, and possess it; for we are well able to

overcome it.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5,012

nPLy 2 1n
The Or HaTorah on Beshalach refers back to this passage
on the two ascents.
KEHOT'S NOTE
ORI 77721 .126 °Y O WPIPD IRT LIRDD 1O%N MW Y 1w nPMIRA
.mown v

07127 °1yn DONN PPN

G-d’s promise at the burning bush to bring Israel up from
Egypt to a land flowing with milk and honey. It speaks of

likuteitorah.com/torah-ohr/shemos/1/
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only one ascent, so the second must be the future
redemption.
Exodus 3:171>) mnw
T2 IR "R *3¥I9T PIN2N 07130 "3y DINK TPIN TN
W2T 220 NI PIRTIR 0IM 0
And I have said: I will bring you up out of the affliction of
Egypt unto the land of the Canaanite, and the Hittite, and
the Amorite, and the Perizzite, and the Hivite, and the
Jebusite, unto a land flowing with milk and honey.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
BEsWahlal7

“Iwill be what I will be.” The Alter Rebbe cites it as a place
where G-d told Moshe of the final redemption.
Exodus 3:1477:3 minw
DRIW? 2127 IMRN 73 MR IR WK TR YRR DP0R RN
02K Y MmN
And G-d said unto Moses: ‘I AM THAT I AM’; and He said:
‘Thus shalt thou say unto the children of Israel: I AM hath

sent me unto you.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

16

17
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Micah’s prophecy of the final redemption, modelled on
the Exodus. The maamar learns from it that the purpose of
the present exile parallels that of Egypt.

Micah 7:151"0:1 151
NIRRT AKX D210 TIND AN D
’As in the days of thy coming forth out of the land of Egypt

Will I show unto him marvellous things.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 ,TAom

’11927 Q%122 0°12

Moshe recalls that at Sinai “face to face G-d spoke with
you.” The maamar uses it to describe the Giving of the
Torah as the goal of the Egyptian exile.

Deuteronomy 5:4"7:’1 0°127
:WRT TIAR 172 0%y °1 727 02102 07
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, 0°927

PARAGRAPH 5

18
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G-d’s sign to Moshe at the burning bush: after the Exodus
they will serve G-d on this mountain. The maamar reads it
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as proof that the purpose of the Egyptian exile was the
Giving of the Torah.
Exodus 3:1227:) minw
DYT"NX TNHIN2 PANPY 338 2 PINT TP TY MAND R
ST 77 7Y DRPRITNR 17290 07%mn
And He said: ‘Certainly I will be with thee; and this shall be
the token unto thee, that I have sent thee: when thou hast
brought forth the people out of Egypt, ye shall serve G-d
upon this mountain.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
20, A mnw

19 TN N3%1D 2P NI9TR 2T NI T MIPAT N1DTIR B

A maamar with the same opening words, which the note
cites for the idea that the whole length of this exile is for
the sake of the revelation of the Torah’s inner dimension.
KEHOT’'S NOTE
.O”Wn MR T9R1 177 IR

PARAGRAPH 6

20 IR PYaTY
“Eye to eye they shall see, when G-d returns to Zion.” The

maamar reads it as the open revelation of the Time to
Come.

Isaiah 52:8°1:271 7°yw

% T W2 IR Y2 Y 03 13T TN 23 R 770X PP
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

21 Qm%on DR 199N
The Torah’s description of the hard labor in Egypt. The

maamar, following the Zohar, applies each phrase to the
labor of Torah study in the present exile.
Exodus 1:1472R mnw
NR N7%32 7172372021 012771 WN2 AYR 1TI¥2 077K 17N
7193 072 1T3Y™IYR BNTIY2D
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

CST0LR Mnw

22 NP RT Awp 0T71ay2

There the Zohar is quoted in this order: “with hard labor”
is the kushya, “with mortar” the kal vachomer, “and with

likuteitorah.com/torah-ohr/shemos/1/
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bricks” libun hilchesa, “and with all labor in the field” the
Baraisa.

Zohar III, 153ax ,21p 2t

KEHOT'S NOTE

RT AWP 7TI2y3” ROPAT 1 °Y MAw D NUMIRD LAY LKA M

RT 77w2 772y 25321 RN22I N2°% KT 0212921 17p KT M2 X0wp

PP MY PURm LMD Y (0°WN DRI 99N »PR0a 1731 ,”RN2

oww ,X"N2 1pN% 7772 10 11IRIPY 2P N0 11030 11797 O YUt 1IN

wPIpDa 171 .57y “omipna RPw RN9PT 112°0 KT 0°33921 112700 IR
.29 1Y 408 °Y 170N

PARAGRAPH 7

23 Nnoi nab

It explains that libun hilchesa matches both aspects of
bricks, impurity and stony hardness: clarifying the law re-
moves and weakens the kelipos that conceal the halachos,
and it also brings out new insights.
KEHOT’'S NOTE
0°3°1911 *2% "RNODA 112977 MoTwn 88 myn 25 °Y 1°n Pk aXa
0w *9% — RI7 [@°13KD O°ptM O°Wp .2 ,RNIARONT RIVO K] 021297
N2°%1 M7°2 (R) :0°12% nowyaw oAyt caw oawe Xnobn paba
Sy 0o0om DUTRYRT MBtpn N Nwnm naom Uy R mabnn
M99 1122 7y () ,(T9°RY 2 ,TAp — 13 1°0 PUIAR 1IRT) MaDn
17N ,5N1W’ 0°WR 7177 .0W PURAR IX7) 0w 0°1°1Y 03 DOwInnn
7787 .3 ,19 wURw .2 ,1% 119720 DRN N7pha .aw 7oy (170N TR P
Rep

24 | The end of the verse on the labor in Egypt, “and with all la-
bor in the field.” The Zohar applies it to the study of the
Baraisa.

Exodus 1:1472R mnw

N TTP2 7739772 D127 MW MW 17392 DN T
7793 O3 1T3Y"IPX DNy

And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

25 a5 1am

In the margin the Tzemach Tzedek wrote a heading for
this section: “2.
KEHOT'S NOTE
OVTAT MW TY CTY AV .27 X730 PPONO1AA 1179732 701 1052 123
SIY 7Y 1PIY2 NP2 W0 12 °Y (07WN NREIT) 1090 nUnoa

26 195w 1t 1°ama

The Talmud says that in the World to Come there is no eat-
ing or drinking, but the righteous sit with crowns on their
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heads and take pleasure in the radiance of the Shechinah.

The maamar uses these words for the souls’ delight.
Berakhot 17a:1227:X 1> 1272
32 1K R27 0797 X327 03y MO 02y XY 1377 AI03 RPN
K21 IRIR K21 1ARY REpn KDY 19271 777D KDY AW KDY 070K KD
D731 DIPYNT2 DIPRTILY) PIVP DR0TE KPK NN K9 M

DARY®Y 99K DOPORT DR MY SINRIY 130T 1

It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

King David asks to dwell in G-d’s house “to behold the

pleasantness of G-d.” The maamar reads it as the delight

of the soul in Gan Eden.

Psalms 27:4°7:17) 0°2°71n

nitn? >0 "wy7P3 *NTN°23 PRIY WRAR ANIX NTNND PNPRY X
:192°712 9p2%1 N0y

One thing have I asked of the L-RD, that will I seek after:

That I may dwell in the house of the L-RD all the days of my

life, To behold the graciousness of the L-RD, and to visit ear-

ly in His temple.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

28

29

30
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The passage in Bamidbar teaches that there are many
kinds of Gan Eden, one above the other without end, and
that the books spoke only of two.
KEHOT'S NOTE
TPy WX LY 92T N7IPRA R 19Y LA7N :OW ROTUAT .M1972 710
DR 07w CwIpD owa 2,08 R AR LT ,a0

“They go from strength to strength; each appears before
G-d in Zion.” The Talmud reads it as the endless rise of the
righteous.

Psalms 84:8°11:7°0 0°7°1n

They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Bor BN DM 199° ANAY 27MIY2 R an PR

The last passage of tractate Berachos: Torah scholars have
no rest in this world or the next, for “they go from strength

likuteitorah.com/torah-ohr/shemos/1/
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to strength.” The maamar cites it to show that the delights

of Gan Eden have no end.
Berakhot 64a:12-132°-27:X 770 N1312
X? AMIn 077 TR 000 “TR?A 127 0K WK 12 R0 027 MK
DR N7 2P0 9R Umn 1097 mRIv Xam 0Piva K91 Mo obiva
D°277% D00 TR0 :RIIT °27 IR MYPR 227 MR 7182 DR

JT012 0I9Y 271 °0 27?1712 9917 nRIY ,071y3 DI

R. Hiyya b. Ashe said in the name of Rab|[3] : The disciples of
the wise have rest neither in this world nor in the world to
come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

7 ayia nnne

According to the note, it explains how one comes to this
level of “beholding the pleasantness of G-d.”
KEHOT'S NOTE
1 omab X1 TR YN °2°Y 1790 Mnw N”MIR2 AR

mayia nen®
“To behold the pleasantness of G-d.” The maamar says
this delight is worth all the sufferings of Gehinnom.
Psalms 27:4°7:1"5 0°2°1n
nitn? »n owy7P3 "NTN°23 CRIY WRIR ANIX NTNND PNPRY X
:199°712 P29y oy
One thing have I asked of the L-RD, that will I seek after:
That I may dwell in the house of the L-RD all the days of my
life, To behold the graciousness of the L-RD, and to visit ear-
ly in His temple.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PITIDT 2V

Rabbi Meir said of his teacher Elisha ben Avuya (Acher)
that it is better he be judged and then enter the World to
Come. The maamar learns from it that the delight of the
World to Come is worth the judgment of Gehinnom.
Chagigah 15b:33:1 10 %31
SI02 ONNT K2V K21, TP TR P VAN KT YRl 13 73
— T2 "DNT RRY? K21 .X0IR2 POYT DWR — WOPTTY PR XY
SORT R2PY? NP1 AOTOPT 2uIn SRR C37 MR LKLOT DI
XTDIP P720 RN "277 MWD 13 °3 .112p0 WY TPYNY MK nn
SNRT AR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
A7 R0 XM PTON0NAD 1199032 1052 A2 LT LM DAY AIRT L2, Ta0an
.”0I7°3 NN NP Mayw 1Ay
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PARAGRAPH 10
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The Or HaTorah on Chukas refers back to this passage on
Avraham'’s choice of exile over Gehinnom.
KEHOT'S NOTE
.7N3'? 19981 TXWN °Y NPIN N7NIRD 71’8 972

35 D772 9710° NN MPA TAYY 19 N3 QNaNy

The Midrash on the Covenant between the Parts tells that
Avraham, shown Gehinnom and the subjugation to the
kingdoms, chose the kingdoms for his descendants. The
maamar explains why exile can serve in place of
Gehinnom.

Bereshit Rabbah 44:2-3"1-"2:771 1127 n°wR12
1,Ipw N9 TRy YW I3 Ipw N9WD Ty Y (R0 Pwn) ...
MRIY L,OANAR T LAPTR YN LPW DY vmyn vaw ,7m
DR ,NAR 0w .0BWM APTE MwyYR N 7T 1R (00 wRI3)
072K RN 2K K 927 TR 71377 775W T 132 993K 073K RN
OTIAR YT PPN WK 2pY° UTY DRI NN (RD TOYW) TN
TOMNANRY ROMVIDOAR PIRT MZPR PPN WK IR
R21 P00 ,7PNat PARIP 7w PwRnn SRR 1TORRM
91y °5 X7°N PR 077K ,7°N0KRM KDY .073R3 ,PNAN2 LPNORY
... MR LPPPR PR 9D YNwN PR IR

Another matter, “after [these] matters...” - it is written: “A
wise man fears and turns from evil, but the fool becomes
enraged and overconfident” (Proverbs 14:16). “A wise man
fears” - “fear not, Abram.” [And G-d said to him,] “Do not be
wise in your own eyes; fear the L-rd and turn away from
evil” (Proverbs 3:7). “Do not be wise in your own eyes” - with
what you see with your eyes, thinking: ‘Perhaps I will pro-
duce offspring, perhaps I will not produce offspring.’
[Rather,] “fear the L-rd” - ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
36 | “The refining pot is for silver and the furnace for gold.”
The maamar uses the image of refining metal for the pu-
rification of the soul.

Proverbs 27:21x73:173 "2wn
49200 °87 ¥R 22 1131 1027 7130

The refining pot is for silver, and the furnace for gold, And a
man is tried by his praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 2503 Y7 e KD
“For You are not a G-d who desires wickedness; evil shall
not dwell with You.” The maamar cites it to show why the
soul must be purified before it can receive G-d’s light.

Psalms 5:577:’71 0°2°1n
¥ T KD AR YYYENOR K7D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
.1,1e%%0n
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7 AnnRY

39 2o8nn DA 1on

“G-d took you and brought you out of the iron furnace, out
of Egypt.” The maamar reads the furnace as the purifying
role of the exile.

Deuteronomy 4:20°2:7 0°127

P03 0¥7 37 nivi? 0271%mn 21120 719% 0INK KIIM °A AR 0oNK)
7 03

But you hath the L-RD taken and brought forth out of the

iron furnace, out of Egypt, to be unto Him a people of inher-

itance, as ye are this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

40 "1y 113

“Behold, I have refined you, but not as silver; I have cho-
sen you in the furnace of affliction.” The Alter Rebbe ap-
plies “the furnace of affliction” to the exile of Edom, which
also refines the soul.
Isaiah 48:10:1”n 171°yw°
13 7102 7°N7N2 7923 K2 1°NDIE AT
Behold, I have refined thee, but not as silver; I have tried
thee in the furnace of affliction.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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In the margin the Tzemach Tzedek wrote a heading for
this section: “4.
KEHOT'S NOTE
Y RV P MATD ANwI? XPR 77 8730 PUINAA 1199032 1052 a2
IMnn poy
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After “the soul is a created being,” the Tzemach Tzedek
added in his handwriting “from nothing to something”
(me’ayin I'yesh).
KEHOT'S NOTE
2w PRI (PPN OY

43 bW NN Iy

“Who wraps Himself in light as in a garment.” The maa-
mar reads the light as the Torah, the garment through
which G-d’s delight reaches the soul.

Psalms 104:2°2:77p 0°%°11n
Y72 0N I TR NIRTYY

Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0°%nn
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There the Tzemach Tzedek notes on this passage that the
clothing of the radiance of His great Name in the Torah is
what Likkutei Torah calls the “song of the Torah” (ranena
d’oraisa), and points to further discussions of the Torah as
the garment of light.
KEHOT'S NOTE
RK 72 ﬂ”h?‘?l NI 1T Y TURR VYR Y T 7710 127R2 NUTING
N9 7°1y AT A7Inn2 S17a MY nARA mwabnnw 27 oown
YRIMNT RO ARPWI IR 10 21 17INAT A1 PAYR 7Y 1709 L,RNPOTIRT
WY %23 19102 O IR ,NOXO% O WYY 71772 11PnN2 NT02
012 1”70 .ﬂ”h?‘?] Ty 17291 10 NN N1natiaa annn 1Ay
vy ”113‘? RN P10 37ynwn
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“And a river goes out of Eden to water the garden.” Eden is
the source of delight, and the river is the Torah that carries
it to the garden of souls.
Genesis 2:107:2 n°wx"2
DPYR MYZW? T T2 D 1307NK Mpw? 1198 K¥ )
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The same citation from the Pardes, on Eden as the
Supernal Keser, is also brought there.
KEHOT'S NOTE
L1WNN Y R12N A NN 03 RN

ANT KRR Y

In the Talmud, Rabbi Shmuel bar Nachmani explains “No
eye has seen, O G-d, besides You” as Eden, which no crea-
ture’s eye has ever seen. The Pardes and the Tikkunei
Zohar identify this Eden with Keser.
Isaiah 64:3°3:770 7°yw°
apye NP ooPRR ANRTIRD Y AIRD KD ynwtRY 0pivm
Blahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Berakhot 34b:18-19v”>-1">:2 777 m372
IN2IN3 K7 1913 DX"230 ‘?;3 30 227 MR RIAR 92 K70 027 MR
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DaR ,mPwnn Nind? KPR IR2INI KD 1713 OONv230 D3 gt 1

TINEPIR AN KY Y7 K27 021D
R. Hiyya b. Abba said in the name of R. Johanan : Every
prophet prophesied only to marry his daughter to a disciple
of the wise, and for him who transacts the affairs of a disci-
ple of the wise and allows him to enjoy his possessions ; but
as for the disciples of the wise themselves, "No eye hath
seen what G-d, and nobody but Thee, will work for him that
waiteth for Him" (Is. Ixiv. 3). R. Hiyya b. Abba also said in
the name of R. Johanan: ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Zohar teaches that the Torah comes forth from
Chochmah above. The maamar uses it to explain why the
Infinite Light, clothed only in Chochmah, reaches the soul
through the Torah.
Zohar I1, 121ax ,Xop 27m
KEHOT'S NOTE
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A second passage of the Zohar that the Kehot note gives
for the Torah’s origin in Chochmabh.

Zohar, Yitro 21:378-22:3891”2w:273-n"yw:X”2 17N° ,7M7 7180
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

119y NS oMa RIW) PITAN Y

That passage places “the great Name” in Keser, the
Malchus of Adam Kadmon, above the World of Atzilus,
while the “name” of Havayabh, its revelation, is in Malchus.

KEHOT’'S NOTE
A0 yhy

77apn W 1PnInw Ko mInn

The Ramban writes there that the whole Torah consists of
the Names of the Holy One, blessed be He, the source of
this statement.
KEHOT'S NOTE
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PARAGRAPH 12
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In the margin the Tzemach Tzedek wrote a heading for
this section: “The matter of Mishnayos, Baraisos and say-
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ings [of the Amoraim], and the matter of libun hilchesa will
be understood.”
KEHOT'S NOTE
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.1D°Y 1”510 m”103 RN .7 N 113"7 Iy

N0 QOWW TR N19PR RN DY

“There are sixty queens and eighty concubines, and maid-
ens without number.” The Sages read the verse as the
Mishnah, the Baraisos and the halachos, and the maamar
builds the next paragraphs on it.

Song of Songs 6:8°11:" 0°1°WN Y
7207 1K NiNPY1 D°W12°B 0°1nYA NioYn InT 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v wnw .0 eraw

NN 19N DOwATE DR

It notes that the Midrash Rabbah reads the eighty concu-
bines as the eighty sections of Toras Kohanim, which is a
kind of Baraisa.

KEHOT'S NOTE

L2779 MW N7MIR — RN°92 1°Y2 901 D™1N2w 11w e 19X Ow 11272

199 PR 900 PR by

It notes that this reading of the “maidens” as the halachos
appears in the Raya Mehemna on Parshas Pinchas (Zohar
III, 216) and is implied in the Midrash on Shir HaShirim.
KEHOT'S NOTE
O MR N7 — QW WAwa 107211777 0NaD D n”yI2 27D

NnoPn RNPANN

The Rebbe notes there that Beitzah 28b reads “masnisin
malkesa,” our Mishnah is a queen, and that this should
seemingly be the reading here, since in the Babylonian
Talmud masnisa is a name for a Baraisa as opposed to our
Mishnah (see also Taanis 21a).

Taanit 21a:5"17:X X”2 n°1yn

YD1 K7D PIR A0 PPn M K? L0731 M oK oK (47 MR
XM 23T RIPINRD Y7 PRYT KK K WK LKASHOT KIPOKD
RAPDOT KPOKR Ky ,PI°INRN AP KIV'WE K KYTIX °2T)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

T7IRDPY RN9PM 1°N°an; 22,10 118°22 PaR .1»o1 (2,K0) M0 170
71919 X117 191 .M 2PY WUAW D7D IR 7702 LIRD AR IR 10
1393 K177 RN°aNn 2222 TinbNa %0 .(26 °Y) Mnw 79X 777 070 N7IN2
0w 118°2) mawn By anRaT abw mawn L,pntannd Tie1a xnoab

.27y MW °D NPTIRA Y701 171N PP DAY — (X ,XD NPyn 273

NN2%n Nn2ann

In the Talmud “masnisa malkesa” is a memory aid: teach-
ings on the Mishnah and the Baraisa are said in the name

likuteitorah.com/torah-ohr/shemos/1/
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of Rav Malkiya (echoed in malkesa). The phrase is quoted
here, as in Chassidus generally, as “the Mishnah is a
queen.”
Ketubot 61b:7-8'11-"1:2 X”0 N12112
J°2%1 27 — RNDYRY X221 27 — RNPINM 1PR°INR (0K XD 27
127 .ﬂif‘l’-.:)[ﬁ 1177372 RI°R — 371°71°2 RN RJ]D'??_: ND°INn :73n°0)
RPPUMT 3712 RIK IRDP RIN 3170 131 IR 2R07n03 12 1iyny
SPYTI ROTILR RO
William Davidson, Vocalized Aramaic (CC-BY-NC) o

NNo%n Nn2ann

The parallel passage gives the same memory aid as “mas-
nisin malkesa,” with masnisin, “our Mishnah”: the read-
ing the Rebbe suggests for this passage.

Beitzah 28b:14-157"0-7:2 " 1123
»1nn MY 17713 KPR 217712 XD RNIPN PR2INR (TR0
.DiP°2 PRI LMY PIK 732 21072 77 PIpY naw? DR 0K KD

William Davidson, Vocalized Aramaic (CC-BY-NC)

DTIR Ny AWN

The Talmud says that the father supplies the white seed
and the mother the red, from which the skin and flesh are
formed. The maamar learns from it that the child’s main
substance comes from the mother.
Niddah 31a:9°0:x 8”2 7171
ARRY,PIRYLRIT N2 ITRA — DRI W POMIY YW <1337 1N
,ﬂTZ‘?Nﬁ;Tg‘ nim ,0°179%) ,0°7°1 ,mngg um:w ,'[;_ﬁ'?tl P27 AR
29N NPT 3 18P Ry, OTIR DY IR LYY 129
17X, 0730 N0 TR M 12 1091 R 02 WITR 7YY
oty ,na021 0023 MDY ,1D AT, HIRT nyRea yn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XKD T

7790 PUIN 00 WR

“When a woman brings forth seed and gives birth.” The
verse describes the woman as the one who seeds.
Leviticus 12:2°2:27 Xp™
NY2Y XYY 121 AT YOUN *D AYK R? PX? 23270K 727
:XRUA ANYT N2 %03 079
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness

shall she be unclean.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,20 R

Bom o1t

“You have girded me with strength for battle.” The maa-
mar reads the verb as winnowing, the sifting of good from
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waste.
II Samuel 22:40°:273 2 PX 0w
3000 "0 ¥120 MRn7R? 0 nm
For Thou hast girded me with strength unto the battle; Thou

hast subdued under me those that rose up against me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,25 2-5R10Y

773 NN 1 PR

Boaz “winnows the threshing floor of barley tonight.” The
maamar cites it to show that the root means sifting.
Ruth 3:2°2:3 010
TN T RITTNAT PRIIPINR NP7 WK AV Y3 K97 AN
PPN DD
And now is there not Boaz our kinsman, with whose maidens
thou wast? Behold, he winnoweth barley to-night in the
threshing-floor.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,00

19°920K 0n2

There the Alter Rebbe explains that the whole exile is the
time of refinements, of separating evil from good, through
Chochmah, for “through Chochmah they are refined,” and
that for this reason Chochmabh also contains judgment.
KEHOT'S NOTE
7,0 90y% o

WaIn K1 Q77 %2

“For the blood is the soul.” The maamar uses it to explain
why the refinement of food, which becomes blood, affects
the soul’s service.
Deuteronomy 12:23373:2 0°127
"oy woan 9ORNTK?Y WHIT NI 077 °3 077 YOR AP P p
30
Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71K TPBYPw nbn
The Zohar names the liver, the heart and the brain as the
three rulers of the body. The maamar describes them as
three stages in refining the blood.

Zohar II, 153ax ,21p 2°mt

Zohar I, 138ax ,nop x”m
KEHOT’'S NOTE
5592 973 IRT L(X ,D) NN WM LK, PR RPAT 903 IR LK L,AIp 0m

1,35 v n7Ip L0
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A further Zohar passage on the three rulers of the body,
given in the Kehot note.

Zohar, Toldot 4:30-9:733y:’0-"2:"7 MT210 ,7M7 190
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NY>7° ona X9 0°on
In Eliyahu’s prayer (Patach Eliyahu) G-d is addressed:

“You are wise, but not with a knowable wisdom.” The maa-
mar uses the phrase for supernal Chochmah, which is be-
yond any intellect.
Tikkunei Zohar 17b:3-4"7-"2:2 1> 9171 13PN
% RY>T 121 KDY 17272 R NIR LRYST° 72012 XDY 0°51 NIR
ARIIRDY LKW1 2129 72°M 98P0 RYTIANWRD KOR RY™7° 0K T2
0993 VAWM PIX NIPRT MM RI1T2 REDY PMINR PR MR
P8 ORDOYERNRT RTIY LAWR 77123 VPR 1T LKW1 °12T N7
172 IR PRI LDWR OND PAN* PTE CARD LKWUTD XMIPR

.RMDY TINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)

PN 2702 2NN
“Hear, O mountains, the controversy of G-d, and you
mighty ones, the foundations of the earth.” The maamar
reads “mighty ones” (eisanim) as the Tannaim, who
founded the Oral Torah.
Micah 6:2°2: 719"
"oy iny-oy M9 27 TR 27091 D°INRTY 7 2°77NK 007 Ry
M 2K
Hear, O ye mountains, the L-RD’S controversy, And ye en-
during rocks, the foundations of the earth; For the L-RD
hath a controversy with His people, And He will plead with
Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,119n

0°NaN NPNIR %10

The Zohar notes that eisanim has the letters of Tannaim.
The maamar uses it to identify the “mighty ones” of the
verse with the sages of the Mishnah.

Zohar 11, 110ba ,°p 2m
KEHOT’'S NOTE
R ,2 W Iw N7P% 03 KT .(27Y0,31) K3 PN MNP 2,00 7m

0°R1N NPNIN D%IN°KR
Tikkunei Zohar, tikkun 21, makes the same play on eisan-
im and Tannaim.
Tikkunei Zohar 43b:19-20°2-1™:2 3" 211 *1pN
299P P72 .50 RN PAMIR RNPYXART RTINYA ARNR RMDAAT
0°7 WWRW RT PA I ARD 2P 19w N0 MNR A LAY
PPAANT 1°22 102K QY 2°7 °1°RT RN1°OW KT *>° 277 DX .17IAR ]"?N
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1872 0”°1N°K 07°RaN ]”7}{1 .0°Ni1n
Constantinople, 1740 (CC-BY-NC)

PN NN Q°70°00 anw

It explains that “foundations of the earth” (mosdei aretz)
here does not mean the foundation a building stands on,
but that the Tannaim are the founders of the whole build-
ing of the Oral Torah.
KEHOT'S NOTE
11W573 R T7IRDY 10N ™I Y avw Yy X”91n oM qwnna
701 7D 11y 97710 . L 12 PN APOYAW 17330 Ty 0% BYw 1nd ,T0°
1°1y71 R”D T0° IW)‘?D 97077 B PR .. 27YIAWINT TART TI0° ONw 7R
Jan 53 0707 N oY

719 Byaw 770 navna
the passage shares nothing with the note
KEHOT'S NOTE
PR RIPI 27Y2WINY 1N2°MN3a X702 oy R

1NORD Poown
The heading of Psalm 89, “A maskil of Eisan the
Ezrachite.” The maamar reads maskil as the source of in-
tellect from which the Tannaim draw.

Psalms 89:1°R:0”d 0°2°11n
PIART K7 22
Maschil of Ethan the Ezrahite.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.270wn 92 7,21 XIP™1 N7PR XD LR ,BD 0°9n

"7 By Prown

“He who understands a matter will find good.” A further
verse on the level of maskil.

Proverbs 16:20°3:1"0 “5wn
AWK T2 NV 230-RIN? 12770y Pootn
He that giveth heed unto the word shall find good; And

whoso trusteth in the L-RD, happy is he.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.10 %5wn

Tonn T XNOYR P 19

It explains that the Mishnah is called a queen because, like
the union of king and queen, it is the union of masculine
and feminine waters, the drawing of Mah into Ban; the
sayings of the Amoraim are “maidens” who have not yet
received the light of Mah.
KEHOT'S NOTE
M DY RNO9N ‘Pl mwnn '{J’?W” 1°7’2 °Y 1 990 12nNRY NP2
I N0 Wan QUTIRY 199n0 oy T??:;'I TIM° 15 NINO0R DOWw Mavn
mnby ‘PIw Nt on mnsy RN 1722 7”1 N12WNRNT 1M e TR
71 Ow IR 1Ty 1920 ROW
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“And righteousness like a mighty stream.” The Alter
Rebbe cites Iggeres HaKodesh on this verse for eisan as
the Yesod of Abba.

Amos 5:2477271 01y
P 213D PTH VBYR 072 37
But let justice well up as waters, And righteousness as a

mighty stream.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

°1°01 171N Pap nwn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NN MR

1507 170 Pap nwn

“Moshe received the Torah from Sinai and transmitted it to
Yehoshua ... and the Prophets transmitted it to the Men of
the Great Assembly.” The maamar cites the chain of tradi-
tion to show that the Tannaim received from Moshe.
Pirkei Avot 1: 'R’ Max miwn
DoIRY LD WA LYUNTR ANemY oen iR Pap ngn
PP MR 07 .APITAT NOID CWIRD N0n DRI LDRN?
MR 220 1Y) 1370 DTRPN ITRIM T2 BN N L0013
Moses received the Torah at Sinai and transmitted it to
Joshua, Joshua to the elders, and the elders to the prophets,
and the prophets to the Men of the Great Assembly. They
said three things: Be patient in [the administration of] jus-
tice, raise many disciples and make a fence round the

Torah.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Rabbi Eliezer answered twelve of thirty questions with “I
have heard” and eighteen with “I have not heard,” for he
said nothing he had not heard from his teacher. The maa-
mar brings it as an example of the Tannaim ruling only
from tradition.
Sukkah 28a:2°2:X 11”3 1510
DO AMPRYY 19T 27233 NIWY MY "312 MYyR 130 N
My nnY nyny :0n% ank 1y 0°nY 0210 Nio?na niskn
10”273 71971 IR 7177 2272 "0 27 .onynv x> :D[l'? mlehs
SNYRY X7 077 MY TIPY 0NV, NYRY [077 MY 1wy nainy
Our Rabbis taught: It once happened to Rabbi Eliezer, that
he rested in the upper Galilee, and they asked him about
thirty laws of the laws of Sukkah. For twelve, he said to them
"I know (lit. I have heard)," and for eighteen, he said to
them "I do not know." Rabbi Yose the son of Rabbi Yehudah
says, "The matters are switched; for eighteen, he said to
them "I know," and for twelve, he said to them "I do not
know."
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Akavya ben Mahalalel tells his son that he would not re-
tract his rulings, for “I heard from the many, and they

heard from the many.” Another example of faithfulness to
received tradition.

Mishnah Eduyot 5:7°1:1 n»7y mawn
ARIK NTY 03T YN 72 0,233,137 W D nyw3
07,0270 °20 *nynY "R 12 0K .72 n KD MRy i
P28 .INYIMY2 ATRY DM NPT CATRY "IR 07317 28R WnY
TKY,T0IT 2127 PIT? 20 L1IIRT 28 T 28R NYRY Any
TR PR 12 2K 3302 72 TP KIRL1P MmN . PanT T2
PRI TR PLYR NP 52 W 23 DRER 1Y KDY T2 K
P
At the time of his death he said to his son, “Retract the four
opinions which I used to declare.” He (the said to him, “Why
did not you retract them?” He said to him, “I heard them
from the mouth of the many, and they heard [the contrary]
from the mouth of the many. I stood fast by the tradition
which I heard, and they stood fast by the tradition which
they heard. But you have heard [my tradition] from the

mouth of a single individual and [their tradition] ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

RN

Moshe and Aharon say, “and what are we, that you com-
plain against us?” The maamar reads it as Moshe’s self-
nullification, the quality of Mah.

Exodus 16:71:1"v mnw

>3 R 10N NPy DMAPATIR IYNY3 A TIDTNR DR P!
2179y 1750

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Pharaoh’s daughter names him Moshe, “for I drew him
out of the water.” The maamar links Moshe to water, a
symbol of Chochmah.
Exodus 2:10:’2 minw
MRM AYH iRY XIPM 127 AT AYIRTN2Y MRAM T DT
AW OMTTMN D
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name
Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
S, amnw
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It refers to this passage and explains that the Tannaim are
the foundations of the earth, the Oral Torah, because they
are eisanim, “hard” in the plain sense: the self-nullifica-
tion of Mah of the Chochmah that is above intellect.
KEHOT'S NOTE
»M2 PR 7O OF O 19917 1971 7Y 1U%) T U0 TN N Isn 1772
MonT TPRT Pwta 2 AP 19NN 1NOR 0°IN°KR DAW °191 2°yawin
Y 970y, 710 IR 27011 877 1991 ,RPma wrna 2own 1 nhynbe

7°2°0m°32 19N

The source for the gematria of Eliyahu as 52, Ban.
KEHOT'S NOTE
KPP LR R™IRD
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A heavenly voice declared of the disputes of Beis Shammai
and Beis Hillel, “These and these are the words of the liv-
ing G-d.” The maamar cites it to show that every teaching
of the Mishnabh is divine.
Eruvin 13b2 3 1P217°y
KEHOT'S NOTE
2PN 2,0 Py

moIon® NPDAT PR

The Talmud reads Hosea’s “Even when they yisnu among
the nations” in Aramaic as “if they all learn [Mishnah], I
will gather them now.” The maamar ties the ingathering to
the Mishnah’s refinements.
Bava Batra 8a:10™:X °r X712 822
my 22w KPR DPiYR X2 NUYTS PR 021 MRT ,ARyYY 0
VDRI C2TT RRY INKLRIVR ITYT K7D T XINTD PR
SR ARY MR UKD AN MR LTTN2 127 A Ak
.R2PB 17T 119D P ANy [0 nK]
William Davidson, Vocalized Aramaic (CC-BY-NC)

Vayikra Rabbah 7’1 7127 X7p”

KEHOT'S NOTE

PNy R 992 971 n”MR L7 ,00 °NpIna ﬂ”w‘? R .T9”P™ R, 272

YHMIRPD 7222 701 IRIR P”:ﬁ 0°7IR°21 NM2WN2A 7191IR2 ARM
L1193 57Y IR ,7 NN MWK MY

0%122%0°°2 02

The verse the Sages read as a promise that the study of
Mishnah will bring the ingathering of the exiles.

Hosea 8:10™:’n1 ywin

0 777 Rippn vYH P07 08APR TNY 0°32 3107700 03
Yea, though they hire among the nations, now will I gather
them up; and they begin to be minished by reason of the

burden of king and princes.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In this manuscript the words “refinement and separation”
are followed by “between Israel and the nations.”
KEHOT'S NOTE
70Oy XYY 1727 1011 1052 123

89 PTEA NON PONAL PR IR

The note points there for a discussion of this ruling.
KEHOT'S NOTE
¥ LA WMIPY AR N7 077 T2 PRI — U1 Yh S o7amn

.17Y12 594

90 PT NON PONAL PR R

The Rambam rules that Israel will be redeemed only
through tzedakah, citing “Zion shall be redeemed with jus-
tice, and her returnees with tzedakah.” The maamar ex-
plains tzedakah as the ascent after the separation.
Mishneh Torah, Gifts to the Poor 10:1m1n» n15%71 770 mawn
e 02y
12°0 MPTNY 7Py nign P2 NP MPTS MR WP UK PN
N7 PRYT °3” (7 M MUWRTI) TRRIY APIX OTII YU POTEY
RDD TPKY .PRT3 Niy?” (07 7 nUwRa2) U2 NR MY WK
(T 73 TPYL) MY 1PTSI KPK NTRAY RN AT o0 PN
R V) TRIT 1782 KPR TRRII PRI XY L723310n MpTs”
:"NRTE2 °IY) 1720 LITRA TIE” (1D
We must be especially careful to observe the mitzvah of
tzedakah, more so than any other positive mitzvah, for
tzedakah is a sign of the righteous [tzadik] lineage of
Abraham, our father, as it is said, (Genesis 18:19) For I have
singled him out, that he may instruct his children and his
posterity [to keep the way of the L-RD] by doing what is just
[tzedakah]. The throne of Israel is established and the reli-
gion of truth stands only on tzedakah, as it is said, (Isaiah
54:14) You shall be ...

Torat Emet 363 (Public Domain) - Gifts for the Poor, Trans. by Joseph B.
Meszler, Williamsburg, Virginia, 2003 (CC-BY)

1 aPIan ApTs
“Tzedakah exalts a nation.” The maamar reads “exalts” as
the raising up that follows the refinement.

Proverbs 14:3477%: 7 >own

:NRYI D7BR? TOM *1370piIn ARTS
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall be gathered one by one, O children of

Israel.” The maamar reads it as the final gathering and
union.
Isaiah 27:1227:175 17°yw°
w@?!j onxRy 0°7%n SmaTy k] N?BWD 1 v2a° XITT 02 M
2K 222 TR TIX?
And it shall come to pass in that day, That the L-RD will beat
off [His fruit] From the flood of the River unto the Brook of
Egypt, And ye shall be gathered one by one, O ye children of
Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2° 10 3w

93 TAND TR MR
The Zohar speaks of the union “to be one with the One.”
The maamar says this union comes through tzedakah.

Zohar II, 135ax ,1%p 27t
KEHOT'S NOTE
X, 27m
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It points to Vayikra Rabbah, chapter 1, as the source of the
parable of the concubine.
KEHOT'S NOTE
R”2 K21 NWP"I'? 19981 11°°Yy Nnw °2 N”NIR2

95 wasnn bwns

The Midrash, which the Or HaTorah cites here, contrasts a
king who goes openly to his wife with one who goes in se-
cret to his concubine. The maamar uses the image for the
occasional drawing of Chochmah into the Baraisos.

Vayikra Rabbah 1°x 1127 R9p"

96 Mo 2°a%NR WY Inanwaw

The Talmud records that three thousand halachos were
forgotten in the days of mourning for Moshe. The maamar
compares it to the uncertainty of Baraisos taught outside
the academy of Rabbi Chiya and Rabbi Oshaya.
Temurah 16a:3-4"7-"2:X "1 77120
DAY NiDPI 0707 NWOY PRINY MK AT 27 0K KD
DR K27 :077 N IPRY WIS 17 1R .1wh Py AN
PRY — “nigng 19K 007 R I9RY DRI 17 1R Ren
ANRY NRWYD AR (XODI PIL? 227 R NYR 12T WP XY RO
g Y 238 "3 ANV T7Y3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XLT0 AN
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It explains that these are souls that cannot rise by them-
selves, only with the help of Michael, the angel of kindness
and love.
Menachot 110a:9-11x"-°1:X »”p Mnan
T 37 MR 9773 27 MR PRIYS DY DR DAY (3,2 2 0O *13T)
AR T3 237 129P 1°0Y 27pmY Ty PTAT W DRI M2 nam
29N57 oy abYn Ty Mabha 1poyn oonan vrnbn 19R
(19,1 XIp™) 2PN3T ORM WP WA MR OM2 WIpR M121 1R
19°K3 1IN POIR 93 DwRDY nRvA Anmand YD 11Inn nR
QWRY NRVM 77N 721y 2P0

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'’S NOTE

TRY MW N2 XITW” 137°Y K 710 $°%72 17IX°221 .X > NI *oin
T0M W R XITW PR Bw Y0 Uy paoonxyn mvyh o010
mMnw1 0w N3 NRw: wow” 107’y Maw °s NPMIRA .27y 7R

WY P17 7102 0999011 1P a2 ambya qwR s

98 QP78 MINWI 29PRY TRIY PR

Tosafos cite the tradition that the angel Michael offers the
souls of the righteous on the heavenly altar. The maamar
reads it as an occasional refinement of souls.

Tosafot on Menachot 110ax *p mnan 5y maoin

99 “And behold, Rivkah was coming out, with her pitcher on
her shoulder.” The Alter Rebbe refers to his explanation of
the Zohar on this verse.

Genesis 24:457"1:773 n°wRI2

TIM ARIYDY A7) NRYY P27 13T 222798 7277 PN DY VIR
NI PPPY PPN MR WUM A0YY

And before I had done speaking to my heart, behold,

Rebekah came forth with her pitcher on her shoulder; and

she went down unto the fountain, and drew. And I said unto

her: Let me drink, I pray thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

100 Kehot’s note points to Song of Songs 6:8 for these words.
Song of Songs 6:8°11:"1 01w W
7207 1K NiNPY1 D°W12°B 0°1nYA NioYn nT oY
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 MO DR 120 PR MDY

The Raya Mehemna reads the “maidens without number”
of the Song of Songs as the halachos. The maamar ex-
plains why they are called maidens.

Zohar III, 216ax ,1v7 27mt

Tikkunei Zohar, Tikkun 2815 13p°n 1”pn
KEHOT'S NOTE
.2,0n 9% .m0 N N LR 10 m

likuteitorah.com/torah-ohr/shemos/1/

2PY° NR 7A2I%7 ORI PRIV 212 MR A9K...

102 N1 RP N922R X922

The Talmud’s objection when one Amora’s statement is
raised against another’s: “Are you setting one man against
another?” The maamar uses it to show that the sayings of
the Amoraim carry no power to refute.
Eruvin 82a:1-2"2-R:X 278 1"217°Y
,RDIA PP KD 920 1,190 920 1 170707 R K12IR K123
"R MPR? AT 220 Y Dipn 93 7 12 YW 237
IR T8 T "3 2R3N 13T WP RPN K — rnIwn:
Rrardsirddy (- W /g1l

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

J2P0Y LRL,2D 1PAVCY

103 157 NP°ap K2 Y

The Zohar says that before a woman receives a male she is
called a maiden. The maamar applies it to the halachos,
which have not yet received supernal Chochmabh.
Zohar 11, 38b2 ,n% 2”mt
KEHOT'S NOTE
.2,m% 27

104 FIN®M22 TN

Following Pri Etz Chaim, it places Scripture in Asiyah,
Mishnah in Yetzirah and Talmud in Beriah, and explains
that all are rooted in Atzilus and only descend and are
clothed in the lower worlds.
KEHOT'S NOTE
X, 990 1m0

105 qwn X2

“Who forms light and creates darkness.” The maamar
reads “creates” (bore) as the World of Beriah, where su-
pernal Chochmabh is hidden.
Isaiah 45:7°1:71"n 71°yw°
:PR72D 1Y 1 2IR Y7 X7921 0I9W Y Twn X7921 9IK T3P
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 PP NN MPIna

“Virgins after her, her companions, are brought to You.”
The maamar reads it as the halachos being brought to the
King, filled with Chochmabh, in the Time to Come.

Psalms 45:15170:71"1 0°9°10

+77 MR 7°0IY7 7708 NiPIN2 771 P20 ning?
She shall be led unto the king on richly woven stuff; The vir-
gins her companions in her train being brought unto thee.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

a0, oYonn

107 NNo9I 1120 Ay

Both places refer back to this passage on libun hilchesa.
KEHOT'S NOTE
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JRI% %7 LA LT wrnw L2 0% 1972 nMpha

108 UMW NI RIPAND . M W

There the Zohar’s teaching is explained in the same way:

through each mitzvah a particular Name is drawn down,

and the seven Names that may not be erased are only the

spreading of life-force that brings His attributes into be-

ing, a “name” that exists only for others to call Him by.
Song of Songs 3:1’X:"3 0°°wi 1w

PN X1 VAR "WDI NINNY NX "AYR2 Ni2Vp2 229wnvy

By night on my bed I sought him whom my soul loveth; I
sought him, but I found him not.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

M@Ipn 710% 1R LK L1 WUIY LK LD YRR NMPDA LT L0 1RpY AR
DUHIY PRT KT 1R PIY TWPR OWY P Y TSN »U0a .own Iy
TR *Y 2973 37910 RU02 IRON YO WY 1ONw RIPNK

109 PRI PRY NIBY T WS a7

The Talmud lists the Names of G-d that may not be erased.
The maamar explains each as a radiance of the Infinite
drawn into one of His attributes.
Shevuot 35a:27172:X 7% My12w
U™ ,1PR0mnaY ning v nnl 123020 ning 0N 1anT Nﬂj;’?g‘?
SRR 7ORT 1R PRI PRY NANY 17 39K - PRI PRY niny
-Wn ,ysya -H’”! ’9n1?-£ g]bgys ynnynx -“z;t{ nsnxn ;yu;q?&{sn 3”D’|?‘?§”
PRI TR PR 1T - "NINQE” T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

¥R 779 MY D N7MIRD 791982 XY IRD IRANIT2 LK, TP M IR
S790RY AR

110 7or2 BN av

A classic work of Kabbalah whose Gate of the Names ex-
plains which Name belongs to each Sefirah, such as Kel to
Chesed.
KEHOT'S NOTE
L79°R1 R”D MW 1YW 0779 XD

m 555 119X N1 710K Pon IRDT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Rhtr S lbhia! anIPna™n

112 595 119K NI 710K Pon INDT

In Eliyahu’s prayer (Patach Eliyahu), after naming G-d’s
attributes, the Tikkunei Zohar says that He is “not of any of
these attributes at all.” The maamar uses it to show that
each Name is only a radiance of Him drawn into an
attribute.

Tikkunei Zohar 17b:5-7"1-"11:2 t™ 271171 1PN
PRT YU VBN IR LT WTPRT RYT PIR 7P MORT RD DA
Sy pon NwINNM Ny *21 0P .53 M PR Don R ann
T7° Y 17770 1717 ARDAD (99 227°NK X*1) 70 DOX RN RAT T

likuteitorah.com/torah-ohr/shemos/1/

2PY° NR 7A2I%7 ORI PRIV 212 MR A9K...

7NYRW °27 Op Y0 TY w1 72 0w AL 1w 27nR RDT N

197 717123 19T '|’7 Rk nna
Constantinople, 1740 (CC-BY-NC)

13 m12° Ton 0oy

“The world is built with kindness.” The maamar uses it for
the drawing of the Infinite Light into the attribute of
Chesed.

Psalms 89:3'3:1"0 0°2°11n
10712 AN 120 DY 732 707 021Y "NIBK™D
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 0%%nn

14 13 293 9Ma NIIW — 1aw) — 1D
This manuscript lacks the whole passage from here (“In it
are clothed...”) to the end of paragraph 21 (“which is the
level of revelation, etc.”); it resumes on page 50a with
“And the explanation of the matter.”

KEHOT'S NOTE
LIV IRAY R L30T 7Y RO KNP 1052 7122

PARAGRAPH 17

115 QTINA 2w Qwn Y PRY TN

The note gives it as a place where the analogy of a person’s
name, which is nothing beside his essence, is discussed.
KEHOT'S NOTE
.A”221137°Y 10PN 1”0 I8N Y R”M A°0pn 17n0 X7

16 711232 DOPOR oW 19

The Zohar associates the Name Elokim with Gevurah. The
maamar gives it as a second example of a Name drawn
into an attribute.

Zohar I, 64b2 ,70 X"t
KEHOT'S NOTE
.1A”321.2,70 R”MT IR9

117 | “The world is built with kindness.” Torah and mitzvos
draw G-d into His attributes so that the world may be built
with kindness.

Psalms 89:3°3:0”0 0°2°1n
1013 NN 12 DY 1337 797 07 AN
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

118 T1aR PR RN

“I appeared to Avraham, to Yitzchak and to Yaakov as Kel
Shakai, but by My Name Havayah I was not known to
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them.” The maamar explains that the Patriarchs lacked
this revelation because the Torah had not yet been given.

Exodus 6:3°:1 mnw

"NYTII XD 1 0y PTY OX2 2pYTORY PATOR DTINTOR K
:o7?

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A mne

PARAGRAPH 20

19

120

121

122

MY DR 1 WL R 03
“For G-d will not forsake His people, for the sake of His

great Name.” The maamar reads it as the link between
G-d’s great Name and Israel.

I Samuel 12:22237:2” X PX1W

i2 DoNK Niy? ' 2RI 23 21737 INY 11232 9y NK T WD 0D
:0y?

For the L-RD will not forsake His people for His great

name'’s sake; because it hath pleased the L-RD to make you a

people unto Himself.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.25,2° R-DRIAY

ByTam aw awyn

Yehoshua’s plea after the defeat at Ai: if Israel is destroyed,
“what will You do for Your great Name?” The great Name
depends, as it were, on Israel.

Joshua 7:9'v:1 yuim

T MMPNY NPT 1Y 1200 YINT I 931 330 W)
21T TP YA I PIND

For when the Canaanites and all the inhabitants of the land

hear of it, they will compass us round, and cut off our name

from the earth; and what wilt Thou do for Thy great name?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KRBl ah

NT2 KT PIwpNnR PAwp nbn

The Zohar teaches that Israel, the Torah and the Holy One,
blessed be He, are bound to one another. The maamar
uses it to explain why the great Name is drawn down
through Israel.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
L1137y °wn U702 Y701 INTIR P DAY AR LK LAY AT AR

moyRPW 1NN Nann o 1ynT

The Zohar describes King David as joining the Torah
above with the Holy One, blessed be He. The maamar

likuteitorah.com/torah-ohr/shemos/1/

2PY° NR 7A2I%7 ORI PRIV 212 MR A9K...

reads it as drawing His great Name into Chochmah.
Zohar III, 222b2 ,257 »’m
KEHOT'S NOTE
2,200

PARAGRAPH 21

BRI 532 MY 19N

The opening verse of Shemos, which the maamar now
reads as the supernal Names drawn down by the souls of
Israel.

Exodus 1:1'R:’8 mnw
K2 10721 ¥R 2pY° NR MR8 0°K3T PRI 12 ning PR
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PUI2 DY QW TIT WYY

“And David made a name.” The Zohar reads it as David
making a holy Name, and the maamar applies it to the
“names” of the children of Israel.
11 Samuel 8:1332n 2 Pxnw
PR MY N2NY NPRTR"12 DIRTNK iNioNn 12w3 oY TIT YN
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar III, 113ba ,3°p nt
KEHOT'S NOTE
2,00 ML, DR

7 NAN2 W0

The text says that Iggeres HaKodesh explains the heh of
the Name as speech, “the breath of His mouth,” reaching
the World of Asiyah; the note identifies the section.
KEHOT'S NOTE
.10

#1113 218% Brno

“Like a ewe (rachel) before her shearers.” The maamar
uses the word rachel to link the Congregation of Israel with
Rachel.

Isaiah 53:7°t:271 773w
M 2197 P21 P naw? ad vennpe K2 Myl xam Al
%D RD? K21 MoK

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T, 0300
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127

128

129

130

131

1 9D1T78 2791 TN 108 RD wIn Poaw

A classic work of Kabbalah, given by the note for the per-
mutation of Havayah that shines in each month.
KEHOT'S NOTE
970 OT°0N NAwR LM77 NIND PPPART T LAY 0 YW 0718 IRA
TRwn a3 Ve wIp — (@I 95 N1153) 790K 10°1 NOon YN
.65 Y1

S1YRWR 12IN7

“These are the families of the Reuveni.” The tribal family
names begin with heh and end with yud, the Name Yah.

Numbers 26:7°1:172 71272

NN Y21 2K DOYIIW) WP DITRD PN "INKIT ANSwn 1PN
Halvird ]

These are the families of the Reubenites; and they that were

numbered of them were forty and three thousand and seven

hundred and thirty.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,199272

N”R2 W”nd . . 17917 °219°8 27 7A10 O D°Waw 3™

According to the Rebbe’s note, the twelve tribes as the
twelve permutations of Havayah are explained at length in
the maamar “Machar Chodesh” and its explanations, and
in the other places listed.
KEHOT’'S NOTE
P73 DAY 1R WTIN NN 777 NPWRA2 77107 IR 721K IRD
L7220 137,719 °Y R2°D2 02 AR L(VD Y Mnw NPMIRD YU IR
™0 0”10 1™IRK 7V .D°Waw 27 DTN 2 7Y 2Py n‘7n,7 RN
O°RIP1 O QAW 7awn W PWRI 27 (2,10 NUWRN NPMIND RA)
RDVR Y Mvn K7y QW NPWRI2 N7TIR AR .0°03w 270 7110 D279
.(64 MY AT AR 170D .90 °Y 1IN nPwa *ab wph)

19WRT STIPD AR 7Y

The place the text means by “as explained elsewhere on
‘These are the accounts of the Mishkan,’” for eileh as the
drawing down of the Names.
KEHOT'S NOTE
JA,30Mpa npb

19WRN TTIPD 9N
“These are the accounts of the Mishkan.” The Alter Rebbe

refers to his explanation of eileh on this verse.
Exodus 38:21x75:1”% nminw
772 097 NTY 1Y *D7Y TRD WX NTYT 19U 19N *TpD NPK
7720 1IIR712 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/shemos/1/
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MT2IN°D K”H2 wrney

There the Alter Rebbe explains why Yitzchak called the
wells “names (shemos) like the names (shemos)” his fa-
ther had called them, the first written in full with a vav and
the second without: Avraham’s wells were stopped up by
the Philistines, so the external forces drew from them,
while through Yitzchak’s digging their flow was never cut
off again, and the six attributes, the vav, flow through
them.
KEHOT'S NOTE
A, Y5

nRws MR 1L X7

Yitzchak called the wells “names like the names” his father
had called them; the first word is written with a vav and the
second without. The Alter Rebbe refers to his explanation
of the difference.
Genesis 26:1817°:172 N*wx"2
PIX DT W2 D0 WK DT NORTR R0 PUIY W
"R NnYD niny '[f_l'? X% D772R Nin NR 0°AYHD DINng”
P TNT XP
And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nrpha wrns

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AR21 Ny 19 777 2w D AR

1°R7 KD 110MININ

“Our signs we have not seen; there is no longer any
prophet.” The maamar reads “signs” as the letters and
Names hidden in exile.
Psalms 74:9'0:7"y 0°2°1N
Iy YT ﬂJJjB'R"?l X231 TIYPR ﬂJ’BTN"? 1°NNIR
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20,7y 0°%nn

p=lrmhiy=hicRanl

G-d promises to bring Israel to “a good and spacious
land.” The maamar reads “spacious” as revelation, the op-
posite of the narrowness of Egypt.

Exodus 3:8'1:) mnw

72I0 PIRDR RIIT PRI NPYILY OM%0 TR AEIR TN

>TRRT AN "I¥197 DipRTPX WIT 220 N3 PIRTOX A0
P0127M M Mam

and I am come down to deliver them out of the hand of the

Egyptians, and to bring them up out of that land unto a good
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land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22

I N0

the passage shares nothing with the note

KEHOT’'S NOTE

Y NPIIRD L7073NT MT7 %2 Pay” (X780 PPN P73 1052 a2

MY PIYA 2,1 %W NMIPPA LA’ Y T 7702 110 LR IR AP

D177 1AW IV TIY D701 DTN 1w I OwT RN [IRD] v :91Tan

W03 LTTAT T DR PRAWS R 27y [1apD] nhwa pa wrn By

10 73R 71772 NP3 PITAT MW 1Iyn Y %0 Y (W ARYIT) ©7O7N

PRI 7T 3T RO MW PIYR 712 DR IR AT L L TPNRXIT WR
.R"MN2 M

12171 7210 7R

G-d promises to bring Israel to “a good and spacious
land.” The maamar reads it as the expansion and revela-
tion that follow the contraction of Egypt.

Exodus 3:8'1:) minw
72iY PIRTOK KT PIRTIR INPYIY 071N TR ARDY TN
KT CANT) 7320 DIPRTOX WA 370 N3t PR 10
£01221) 1T e
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the

Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1379 79

“We came down at first to buy food,” said with a doubled
verb. The maamar reads it as two descents.

Genesis 43:20°3:271 N°wXR12
29XV 17NN 3177 777 2R 22 10RN
and said: ‘Oh my lord, we came indeed down at the first time

to buy food.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DY 21 TRYN 221N
G-d’s promise to bring Yaakov up from Egypt, with a dou-
bled verb that hints at two ascents.
Genesis 46:47:1"1n N"wR12
PY 47 nowe AR mPYTDI TPYR CDINY MRIgn Tmy TIN NN
Y
I will go down with thee into Egypt; and I will also surely
bring thee up again; and Joseph shall put his hand upon
thine eyes.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/shemos/1/

141

142

143

144

145

146

2PY° NR 7A2I%7 ORI PRIV 212 MR A9K...

oyl ey

Calev’s “We shall surely go up,” another doubled verb of
ascent.
Numbers 13:30'7:3 72712
99370 ANR A 1PY3 19y MRN TwnTOR 0yItnR 290 oo
s\ om
And Caleb stilled the people toward Moses, and said: ‘We
should go up at once, and possess it; for we are well able to
overcome it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N Dwn oot W

The note points to this maamar for the analogy that
follows.
KEHOT'S NOTE
.7Pwn wawe 0°KRan 177 XD

W T oM

“And it shall be, from one new moon to another.” The
Alter Rebbe refers to what is said about Rosh Chodesh on
this verse.
Isaiah 66:23175:170 1°yw”°
ninnwa? A3 X122 in2w2 nAY ST w2 wIneTe MM
TN 7197
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MRWK 21X
“I will rejoice in G-d.” The Alter Rebbe refers to a passage
of the Zohar in Parshas Pinchas on this verse.
Psalms 104:34772:77p 0°%°11n
2 MK "2 MY V7Y 21
Let my musing be sweet unto Him; as for me, I will rejoice in

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

JPwYR 17 R

“How manifold are Your works, O G-d; You have made
them all with wisdom.” The maamar learns from it that the
worlds come into being through Chochmah.

Psalms 104:247"5:7"p o°%°nn
T3P VIR TP IRy MRAN3 072 N PR 3T
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n
DIXNX N2 — NI WY

The word “first” (techilah) is added, so that the yud is the
level of tzimtzum first.
KEHOT'S NOTE
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PARAGRAPH 23

147 Wyl ooRw N 272
“By the word of G-d the heavens were made.” The maamar
explains that G-d’s wisdom is clothed in His word.

Psalms 33:61:3" 0°2°1n
:OX23723 1B M 1Y DY 1 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

148 NY”7° "nona XP1 0°on
The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:3-4; the passage is shown below.

Tikkunei Zohar, Patach Eliyahu - 17b:3-4°7-"3:2 1> 9717 *13pn

D RYPT 13031 KDY 1A RIT NIR LRYST 110002 IR 0950 NIR
ARIIRDY .RWI 337 72°M) 99PN RYTIMNWRD RPKR RYT IR 72
D195 VAWM PTX NPRT AN RITI KDY PTANR PR NP
PTE RMOYINRT RTINY 0OWH LN WK 7T LKW 2127 NATY
P12 MIR PR PP 93M0 7INF PR ONRM LKYOTR XM

LRRDY IR PR IRIRD KPS

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE

.(3°PX MNo) AMTPRa TN

149 NY>T° 5na X9 200N

From FEliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to Tikkunei Zohar: “You are wise, but not with a know-
able wisdom.” The maamar applies it to G-d’s own wis-
dom, which descends and is clothed in His speech and in
all the worlds.

Tikkunei Zohar 17b:3-47-:2 1 9t7 *1pn
% .RY?T 13731 KDY 1P RIT NIX LRYPTY ARON2 XYY 0751 NIR
ARIARDY XKW 2122 972°M1 99290 RYTIMNWR? XKPK RY>1° ANR T2
0195 VAWM PTX NPRT MM RITI KDY PTANR PR NP
P72 .RDPYIART RTIAY DI 7723 R PT LKW 12T N
P12 MIR PR PR LD 9300 7NF PR ONRM LKYPTR XM

XDy PIANR TR ARIIRD K9
Constantinople, 1740 (CC-BY-NC)
150 RiNEhE
The first of the Ten Utterances of creation.
Genesis 1:3°2:°X n°wR12
SR IR 27 0P0R RN

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/shemos/1/
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The utterance that created the firmament.
Genesis 1:6M:’X N°wX12
10707 07 1°2 27720 O 00T 702 3R ) DP9 RN
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

152 YINT NWTN
The utterance that brought forth vegetation.
Genesis 1:11X7:’R N°wKR12
M2 Y 19 7Y Y PR WY RYT YINT RUTA DOROR TR
127 PIRTPY 12799 0K Sn?
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

153 WK O DR

It brings the reading of Yisrael as li rosh, “a head for Me,”
in the name of the Zohar; the note also sends the reader to
the source notes on that page.

KEHOT'S NOTE

29791 YW M7YDI IR .OWD 1PRA IR LM Owa 2,00 PmEn 70T

3,00 09w NP aRT .2 ,00 .19, 207 DPARAD 0°PI0DT Y LRUD
PR

154 2712 N°IN2 wrnd
Tanya, chapter 53, on the soul resting chiefly in the brain.
The maamar compares it to the radiance of His great
Name resting in Chochmah.

Tanya, Likkutei Amarim 53:3°3:31 01K *01p°7 ;1WR pon ,R°1n
“03IIPNIZT M L,NIMPI 1RD 12 17 KDY O noadm
MY AP DAY ONR I2 1Y Apdw Ay Xy gk
S 0222 PR .NANRIYT MBYeRYn 7772 KW 1R N33 N
ORI MPUERT Mo Mwabnm MYYeRYn 710 MY anon
DWTR WP PP AT LIPIT mMOn3 AXNIT LM
MY DUV WTR2 WAPhn M YT DUTR W) ey
- 1370797, MonbY wIpnd

Kehot Publication Society (CC-BY-NC)

155 11571 11N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0N wrp no72a

156 :Py Lt :Py,

At the opening of Vayetzei, Yaakov is explained as yud
akev: the drawing down of supernal Chochmah, the yud,
far below, even into the “heels.” The Kehot note there
gives the sources of this reading.
KEHOT'S NOTE
STIVY LR LR POy o)
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157 *537 01T PN

“The heavens are My throne and the earth is My
footstool.” The maamar reads “earth” as Malchus, the let-
ters of speech.

Isaiah 66:1°X:1"0 /17 yw°

27130 WK N°3 MK 230 077 PINTY KO DORWT N I 12
SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

WX 10 Pyw°

158 owTPR "R M 7Y

The explanation of the Zohar on Kedoshim to which the
Alter Rebbe refers, on “My servant whom I have chosen,”
Yaakov.
KEHOT'S NOTE
DNPMIR AR .UAN°Y 7”0PN 12”702 NANR AMan K ,U?P R”ITTRD 1°TIR"2
.02y mnw ’n

159 SN2 AWK 5723

“And My servant whom I have chosen.” The Zohar in
Kedoshim reads it as Yaakov.

Isaiah 43:10™:3"n 1YW

331301 77 APHRM TN 1WRY AN2 WK 7291 170K V1Y DO
77 K2 910K) PR T893°KY 2305 KT OIR

Ye are My witnesses, saith the L-RD, and My servant whom I

have chosen; that ye may know and believe Me, and under-

stand That I am He; before Me there was no G-d formed, nei-

ther shall any be after Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 2Py AN TN

From Yaakov’s blessing of Yosef: “from the hands of the
Mighty One of Yaakov, from there the shepherd, the stone
of Israel.” The maamar reads “stone” as the letters that re-
ceive from Yaakov.

Genesis 49:24773:0"1 N°WX12

128 Y7 OR3Py VIR T 1T ¥ MBI INYR 100K UM
XY

But his bow abode firm, And the arms of his hands were

made supple, By the hands of the Mighty One of Jacob, From

thence, from the Shepherd, the Stone of Israel,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JIRDD 1PUO%MW RO Y K 710 773 NPIRD XYY .70, 01 NPwRI2

161 5”02 Y7112

In Vayetzei (21a, 22a) the stones Yaakov took “from the

stones of the place” are explained as letters, citing Sefer

Yetzirah’s “two stones build two houses”: as stones build a

house, letters build words in which the intellect dwells.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/shemos/1/

2P¥° NX 112°9%1 0°K2a7 SRAW 212 MY T9R)...
LTI L,BD LK ,20 WK LK DU 03 KT LPPIRT 10N DY Mo 17D

162 292 Q°2aR Nw

Sefer Yetzirah calls letters “stones” and the words they
form “houses”: “two stones build two houses” (4:16 in the
Arizal’s version, which the Kehot note cites). The maamar
uses it to explain “the stone of Israel.”
Sefer Yetzirah 4:1227°:*7 19°%° 990
MNa whY .0°n2 "1w MNa 0°1aR N .199% 7%°0 m?9s yaw
R N2 wnn .0°n2 0°9wy AyaIR N2 IR .0°N2a Aww
DWnn N2 yaw .0°N2 02wy NIRN ¥aw M2 ww .0°N2 02w
5137 1o PR@ 77 22N K¥ '1'7=m IXD7 .0°N1 DO°¥2IXY 089K
AN 02IYa 0°310 AYaw I 9RY LINwR 19197 R PRI 9210
51° NYaW 73w o0 1 1N R .O7TRY PT% SRNIY 712% 3910 1A
AR 2P 3w 0°1IR SNW D20y "NW W11 DOy AyawI .NOwKRI2
99°0% .MIYw Yaw1 MIZIN YWY 2°YUpI YA ppnI 1 oM

... 2y°2w 22N
Sefer Yetzirah, Warsaw 1884 (Public Domain)

163 112°01 1592 2py°

The Zohar calls Yaakov “the middle bar.” The maamar ex-
plains it as the light of Chochmah that reaches from the
highest level to the lowest.

Zohar III, 186ax , 0p »’mt

Zohar II, 175b2 ,nyp 27m
KEHOT'S NOTE
.2,7¥P 2701 KT LR 9P 2

164 3P DR AP T MP12n0 127N 112

The middle bar of the Mishkan’s boards, which ran “from

end to end.” The Zohar applies it to Yaakov.
Exodus 26:28M172:17) mnw
MIPIPR TIRT TR 130 DOYIRT 1IN 1°NT 1713
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

165 1127 2PY° RINEN DONAT DRIWY 212 MY 9N

The verse in Vayigash, which the maamar now reads as the
first descent, into the hidden worlds.

Genesis 46:81:171 N°wx12
1217 2PY° 702 1°127 2Py MRTI%N O°R2T ‘?}5‘1277";; niny ﬂ?&]
And these are the names of the children of Israel, who came
into Egypt, Jacob and his sons: Reuben, Jacob’s first-born.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
166 7999ANN NPT 19900 1PRey a2

It explains that the Ten Utterances are called “utterances”
only relative to the creatures: as a person’s attributes act
only when clothed in letters of thought and speech, so
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G-d’s attributes act in creation through combinations of
letters.

Tanya, Sha’ar HaYichud 11:57128mM 700 9w ;%@ pon XN
R
DIINRT 07 AR KPT PRON0 PRy nintiy orn 1w om
magnen NIPNIR D ,nindyl niswnm nindn oomrpy ovm
O T2 UTIPANRT TRYY SPUn 977 PY OTXT npviav
NINIRY OW32 NIRIPAT ,NINPYIT Niswnm NinD Avanay nvanmm
NIRIPI L TI2ANKT PRPY NPNT? MPANT NPN22 1AW " nawnen
5y DTR2 71277 NPPNIR N2 1B MM T 7277 Pninnke” ova

oo DOYRIW? NYPI TV 2 10T
Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

X799 271 R°1ND IR9

PARAGRAPH 24
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“Our signs we have not seen.” The maamar explains it as
the absence of open miracles in exile.
Psalms 74:9'0:7"y 0°2°11n
IN™TY YT UARTRDY K221 TIYPR IPRIRD 100K
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN oA NRpo

The sign given to Moshe: water from the Nile poured on
dry land would become blood. The maamar gives it as an
example of a change in nature.
Exodus 4:9°0:7 mnw
ANR?1 A7P7 NIRY? K21 A2K0 MART *307 03 17RK? X2°DX M)
OT? P W MR WK DT T AW DD W mn
:nrgi;z;
And it shall come to pass, if they will not believe even these
two signs, neither hearken unto thy voice, that thou shalt
take of the water of the river, and pour it upon the dry land;
and the water which thou takest out of the river shall be-
come blood upon the dry land.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 mne

P R ONYTY R
Pharaoh’s answer to Moshe, “I do not know Havayah.” The
maamar reads it as knowing only the Name Elokim, the
level of nature.
Exodus 5:2%2:°71 mnw
“NY RYT K? PRLNR MY 1902 yRUR WK 0 R 197D TR
MPYR KD PR -nR 031’0
And Pharaoh said: ‘Who is the L-RD, that I should hearken
unto His voice to let Israel go? I know not the L-RD, and
moreover [ will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/shemos/1/
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KEHOT’'S NOTE
2,0 e

oo 1P

“Let the waters be gathered,” the utterance from which
water comes into being. The maamar explains that
Chochmah can change its letters.
Genesis 1:9'0:R N"wR12
YT NN TR DIpRTON DY NAMD DT NP O7RPK KM
B0
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.’ And it

was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25
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173

Tp°n BN 770 awn
The second sign at the burning bush: Moshe’s hand be-
came leprous in his bosom and was restored when he put
it back. The maamar reads it as change between conceal-
ment and revelation.
Exodus 4:7°1:"7 mnw
RYNIT PR AR PO0OR 3T 20N A OR T 39T RN
23
And He said: ‘Put thy hand back into thy bosom.—And he
put his hand back into his bosom; and when he took it out of
his bosom, behold, it was turned again as his other flesh.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 e

1NWR DoM77 %2
Moshe’s name, “for I drew him out of the water.” The maa-
mar links water to supernal Chochmah.
Exodus 2:10":"2 mnw
TR YR Y XA 137 AP0 AY19TN27 RIM 1270 P10
AW DMTTN D
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nawnn2 19y PRI
Tikkunei Zohar, at the end of Tikkun 6, also says that “Is-
rael arose in thought,” as the Kehot note gives it.
Tikkunei Zohar, Tikkun 6 - 23b:3-41 1\p°n ™pn
9y DRIV 1°2 *ANRT 7WNNRT RIWOR WRT 170 19 DX .KIR PR
RNNR 19 OK .00 Ton2NY 12 51K RNPIR R MRS 7awnna
N7 1PN°IN7 2IRM RMPIOR N R KT .012° KI™IZ ORMR 17977
PRI POR? D12° 1978 R (MPR) 2 DR LKW1 %12 Rwn
JPWRT OMY Nwn PRYYIY 7RIRT

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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mawnna oy SR
The Midrash counts Israel among the things that preceded
the creation of the world: “Israel arose in thought.” The
maamar explains why the signs are called “ours.”
Bereshit Rabbah 1:47:X 1127 n°wKX12
:(2,32 0°91N) 29097 P 1237 KOO 1997 NwRY CAIp R ...
,OWR W R WIPRT Nv21 DRIWN N1ART .73 IR R0 1101”7
D°21y3” (> ,0 YWIT) MR 11 MIART MRIAT? 7wnn 19y
n°IP NTY MO :(2,7Y 0O9RN) MRIY P 5RAW° 71 72703
0197 123 XDD” :(2° .1 11°»7°) MRIY I wIPKT N°2 CDIp
1w o7°” (0 ,2Y 0°9NN) NRIY AR 1wn DY mw T nwRan
AR MR XYL 2372 72X 237 TR N0 wnw 219%] A oy
,O) YW MR 71791 0090 093”7 (2,8 Ow) PRI A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

annon %-X IR
“Indeed, You are a G-d who hides Himself.” The maamar
uses it to describe the concealment of exile.
Isaiah 45:15V°0:71"n 17°yw°
YU PRI OPOX IAA0R OX AN 12X
Verily Thou art a G-d that hidest Thyself, O G-d of Israel, the

Saviour.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The opening verse of Shemos, which the maamar now

reads as the second descent, into speech and the revealed

worlds.
Exodus 1:T'R:’R mnw

K2 40721 ¥R 2pY° NR AR77%n 0°R3T PRI 12 ning 7R

NOW THESE are the names of the sons of Israel, who came
into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/shemos/1/
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“From my flesh I shall see G-d.” The maamar uses the
workings of the human voice to understand the divine
descent.
Job 19:263175:1” 21K
:Elﬁ’?lj MR 7201 IRIERI "Iy XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

W% 7231 11D 725
Moshe tells G-d that he is “heavy of mouth and heavy of

tongue.” The maamar explains it as the difficulty of bring-
ing Chochmah itself into speech.
Exodus 4:10:7 mnw
D3 PinAn 03 IR 0137 WOR KD C1UIR 2 CATUR MUn RN
223K 13 7227 1197723 °2 T72Y7PK 7137 XN 03 oW
And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto
Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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“Your name shall no longer be called Yaakov, but Yisrael.”
Here the maamar reads it as Yisrael shining even in the
world of speech.
Genesis 32:29172:27% n°wKr12
DOPPRDY NP™3 PXIWTON 03 TnY T MWK 3py7 X? mKn
:9IM DWIR"DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.03,2% nPwRna

2OPPRY 9 N NN
G-d tells Moshe that Aharon will speak for him, “and you

shall be to him as Elokim.” The maamar reads Elokim as
the contraction through which Chochmah reaches speech.
Exodus 4:161v:7 mnw
formin Xy R? T KW M DyIR TP KNI
Bl ‘¥l
And he shall be thy spokesman unto the people; and it shall
come to pass, that he shall be to thee a mouth, and thou
shalt be to him in G-d’s stead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

a7 mnw
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“And you shall be gathered one by one.” The maamar
reads it as the union of the levels, “one with the One.”

Isaiah 27:1227:175 y7oyw”

wg’ng OnRY 0287 DMWY 2037 NPWn N van? XN o2 1M
PR 732 TN TIKY

And it shall come to pass in that day, That the L-RD will beat

off [His fruit] From the flood of the River unto the Brook of

Egypt, And ye shall be gathered one by one, O ye children of

Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,1 ey

TN TAN MR
The Zohar’s phrase for the union “to be one with the One.”

Zohar, Terumah 13:153-14:164770p:77°-3”1p:2” 170,717 190
The Holy One, blessed be He, who is One above, does not
take His seat upon the Throne of Glory, until She has en-
tered within the mystery of the One in accordance with His
very essence of Oneness, to be the One in One. This, as we
have said, is the significance of the words: “The L-rd is One,
and His Name is One.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

192 WOR MW

Before “each man and his household” this manuscript
adds “And this is what is written.”
KEHOT'S NOTE
71021 wOR wN” :n011 1052 7122

N2 1N°21 WON
“Each man and his household came.” The maamar reads
the following names, Reuven and Shimon, as sight and
hearing.
Exodus 1: 'R’k nmnw
2R3 173 WX 3Py NK M DK PRI *32 NnY 19K
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YR F1°NRT O YR 12989
At the opening of Vayechi, Reuven and Shimon are ex-
plained at length as sight and hearing: sight is from close
by and brings love, hearing is from afar and brings awe,
like the first two paragraphs of the Shema.
KEHOT'S NOTE
L217R2 07 971 Y0 XY

121X 1MW DR NPM
Leah named her son Reuven, “for G-d has seen my afflic-
tion.” The maamar reads Reuven as sight.
Genesis 29:3227%:170 N"wr12
>D I¥2 N XTI BN 0D 12X Y XIPA1 12 Tom XD 1M
PYOR 1K) 10Y

likuteitorah.com/torah-ohr/shemos/1/
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And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked
upon my affliction; for now my husband will love me.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Leah named her son Shimon, “for G-d has heard.” The
maamar reads Shimon as hearing.

Genesis 29:332377:0” Nwx12

“NR"D3 *271N%1 *DI¥ N2 N YYD MRAY 12 Tom TIY 9m
:ﬁypw‘ ﬁmp‘ Npm

And she conceived again, and bore a son; and said: ‘Because

the L-RD hath heard that I am hated, He hath therefore giv-

en me this son also.’ And she called his name Simeon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Leah named Levi, saying, “Now this time my husband will
be joined to me.” The maamar reads it as bonding and
union.

Genesis 29:34777:0”> nPwx12

¥2 "n722™2 Y2X YR MP? DYET AAY MBRM 12 Tom TV M
27 iNW-RIP 1977y 0°12 Y'Y

And she conceived again, and bore a son; and said: ‘Now

this time will my husband be joined unto me, because I have

borne him three sons.’ Therefore was his name called Levi.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“G-d of hosts, who judges righteously, who tests the kid-
neys and the heart.” The maamar cites it for G-d’s knowl-
His individual

edge of every person’s inner life,

Providence.

Jeremiah 11:20°2:X” 17°17°

°3 DR ANNRI RN :’?1 nv?; M2 P78 LY NiR2Y Havayah)
P277NR 1P3 R

But, O L-RD of hosts, that judgest righteously, That triest the

reins and the heart, Let me see Thy vengeance on them; For

unto Thee have I revealed my cause.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°92157 NPT — RPW W

This manuscript reads “not like the view of the nations
who deny [individual Providence].”
KEHOT'S NOTE
991977 IR NYTO ROW” A0 1052 T3
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The Psalm quotes the wicked who say that G-d does not
see. The maamar applies it to those who deny individual
Providence.

Psalms 94:7°1:7°2 0°21n
3Py PR 1P2RDY ARTIRTYY KD 1nRN
And they say: 'The L-RD will not see, Neither will the G-d of

Jacob give heed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the margin the Tzemach Tzedek wrote a heading for
this section: “There must be concealment so that after-
wards there will be revelation.”
KEHOT'S NOTE
79930517 DPIIRW 270 9% 0Py iXURn ?7°N2122 ]1"?13 1052 7122

o7y Pw an"nas

The Talmud explains why goats walk before sheep: “as in
the creation of the world, first darkness and then light.”
The maamar learns from it that revelation must follow
concealment.
Shabbat 77b:8'1:2 1"y naw
2R VTI RYI2 1300 1Y RnYY KR APY WK LAPD N ...
RIYY ORM K797 TN R RY2T 093 DY I0°2123 AP? 0K
K97 *371 77000 — AR 10INT 237 2P M3 170
DIYR ?APAII VI RPNI RRYD R TP — ATUPN 13°03n
SRIRD PUTT DIWR 2APAI KD RTIA RLYY R 00D PIRT
2R3 7099797 %Y)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“The hidden things are for G-d our G-d, and the revealed

things are for us and for our children.” The maamar ap-
plies it to the revealed Torah given at Sinai.
Deuteronomy 29:28n1172:1”5 0°727
niy? oiy=TyY 4333394 439 riv33m PPk Havayah? nanoan
Hatsthihpbich] =1;1-‘7;>-m5
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

372”20

“Face to face G-d spoke with you,” the revelation at Sinai.

Deuteronomy 5:4"7:’1 0°127
KEHOT'S NOTE
1,0t
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IR PYaTY
“Eye to eye they shall see,” the revelation of the Time to
Come.
Isaiah 52:8°1:271 7°yw
7% T W2 IR Y2 Y 03 13702 23 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

17120 AN
“And the glory of G-d shall be revealed, and all flesh shall

see together.” Another verse of the future revelation.
Isaiah 40:5°71:"n 11°yw”
73271 °R 22T 12);'5;) N1 723 H?;Jl
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92122 Q92N QoW

“And Avraham rose early in the morning.” The maamar
reads it as the revelation of Avraham’s quality after the
darkness of night.
Genesis 22:3’1:27> N°wR12
NRY AR 1Y CIWTNR NP7 1R0TNR Wan% 9p22 072K 03w
[DOR2RT 127NN DIPROTIR TN 0N 7Y "Ry YR 122 pOY
And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and
rose up, and went unto the place of which G-d had told him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2, RO

an® "nyTI RY 170 e

“But by My Name Havayah I was not known to them.” The
Patriarchs lacked the revelation of Havayah that came at
Sinai.
Exodus 6:3’3:1 mnw
"RYTII R N RYY T K IpYTORY PIETOR DTIRTOR KXY
07
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The first of the Ten Commandments, “I am Havayah your
G-d.” The maamar reads it as the revelation of the Name
Havayah at Sinai.
Exodus 20:2°2: mnw
107723 N°21 D780 TIRR PRI WK TR0X 1 O
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yaakov’s vow, “and Havayah will be Flokim to me.” The
maamar reads it as the future revelation, beside which
Havayah will seem like Elokim.

Genesis 28:21X75:172 NwX12

:DPPRY 721 17 Y28 N°27OR 0iPY PRaY
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

KD ,MD NPWRI2

203 79931 19% 2pye N2

“House of Yaakov, come and let us walk in the light of
G-d.” The maamar reads it as the light that shines in the
Name Havayah.
Isaiah 2:51:27°yw°
’9IR2 12711337 2pY° N2
O house of Jacob, come ye, and let us walk In the light of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,273
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“Hear, O Israel, G-d is our G-d, G-d is One.” The maamar
notes that it addresses “Israel” and reads it as the higher
unity.
Deuteronomy 6:4°7:1 0°727
10X Havayah 11°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

205 IR 2py? 1onowa

The Talmud relates that when Yaakov’s sons declared
“Hear, O Israel,” Yaakov answered, “Blessed be the Name
of the glory of His kingdom forever and ever.” The maa-
mar reads it as the lower unity.
Pesachim 56ax 171 0°non
KEHOT'S NOTE
X ,11D0°108
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The Thirteen Attributes of Mercy open with the Name
Havayah twice, divided by a pause. The maamar explains
the first as above the chain of worlds.

Exodus 34:61:7°% mnw

TONIT DIBX TIN 1AM DI DX TN RPN 1I9ThY Ty
NRKRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,70 mnw
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The text from here to the end of the maamar is not in this
manuscript.
KEHOT'S NOTE
.1052 7122 RN 9ARAT 010 1Y ih\lal

208 nowy mnona od

“You have made them all with wisdom.” The maamar cites
it as the ordinary order of creation, which is why calling it
exile needs explaining.

Psalms 104:24773:77p 0°%°1n

IR TN TSP Iy meon2 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

PARAGRAPH 31
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The maamar “I am asleep, but my heart is awake” in
Likkutei Torah on Shir HaShirim: exile is likened to sleep,
in which one’s sight is closed; “our signs” are read as our
letters, the letters of Torah and prayer; and “my heart” is
G-d, who is awake above.
KEHOT’'S NOTE
.71 27Y 10PN D¥MRMT 19021 . WY NP

210 W% %IN

“I am asleep, but my heart is awake.” The maamar reads it
as exile: hidden below, awake and revealed above.

Song of Songs 5:2°2:’71 0*°w W

NN *N3P N2y NNY 27008 pEiT T Yip Ty 291 MY "
272 70707 "MIRY PYRRI URIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For
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my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°RT KD 11MIMIN

“Our signs we have not seen.” The maamar reads the signs
as the letters of Torah and prayer, whose effect is hidden
in exile.
Psalms 74:9'0:7"y 0°2°1n
INTTY Y0 ARTRDY K221 TIVPR 1°R77KD 100N
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 32
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“But my heart is awake”: above, the revelation continues
even in exile.
Song of Songs 5:2°2:"11 0> Wi W
NN NI N2y NN CPnne peit M7 Kip Y "2 M oI
777 20707 "NIRYR PUTKPRI WNIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
A2 127100 ARy

The Talmud’s principle that “the world follows its natural
course.” The maamar says that in exile this is only how
things appear.

Avodah Zarah 54b:14-151"0-77:2 771 77t 172y

T AP KT 2T L1PTA8Y 00 37 9738 0790 1KY 1277 9K ..

1em 07l TIRY niPm? ova0in? Mgy mwn? rTaiy 1

NR 177 1TNY A9RPRY DOV L3I 13anD 091y KPR ?DOviwn

T — YR22 AYIN (7271 07BN Y XD P 7T MK 127 .10

PRYPY 0°viYY ,729M A7i1 37D 0PIy KPR ,Anin KR NN
T DRI TNy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Who alone does great wonders.” The maamar reads
“alone” as wonders that only G-d recognizes.
Psalms 136:4"7:17%p 0°%°1n
3700 079¥% *3 1727 Ni73 NiRDDI MY
To Him who alone doeth great wonders, For His mercy en-

dureth for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 33
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Rabbi Chanina ben Dosa, told that his daughter had lit the
Shabbos lamp with vinegar, said, “He who told the oil to
burn will tell the vinegar to burn,” and it burned. The
maamar uses it to show that nature is nullified before its
source.
Taanit 25a:5-61-°11:X 11”2 N°1yn
N2WT MR A AP 1Y PY 2222 % RNy yrin by v ...
MR KT LPIPTY TRW? MRY v 297 NEIR KB N3 AP N
127 IRITY TY L1713 it P2 72IM PRIT M0 NI YR T YRin?
R :AP? 10K Y 737 AP? 10 ROIT 12 K320 027 .APT7207 MN
RTM1RTA 25 — KXY °KY,°297 INPP2°1 — 17092 K X 10K 17091
X217 RTM K70 9D N°°K KNIN? A071122 KT RAIN? non
A3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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From Pharaoh’s dream: the lean cows swallowed the fat

ones, “and it was not known that they had come into their

midst.” The maamar borrows the words for the radiance
hidden within the worlds.
Genesis 41:21x72:X” N°WX12

TWRD Y7 IR MI2R7OK XD YTII KDY MIIRTOK MINIM

YRR MPNN2

And when they had eaten them up, it could not be known

that they had eaten them; but they were still ill-favoured as

at the beginning. So I awoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To Him who alone does great wonders.” The maamar
reads “alone” as wonders that only G-d recognizes.
Psalms 136:4"7:17%p 0°%°1n
3700 09IY% *3 1725 NiT3 NIRDDI Ny
To Him who alone doeth great wonders, For His mercy en-
dureth for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.7,0%p 0°%nn

10°312 7°5% DI Bya PRY

The Talmud teaches that the one for whom a miracle is
done does not recognize his miracle. The maamar applies
it to the hidden Providence of exile.

Niddah 31a:17-187>-1":R X”2 1172
1729 (Ni9973) NINDPDI AIY” 25097 "KM YR 227 ART 1M
>37 W77 .9912 7797 I1°K 0377 P¥3 39K ?7079Y7 1723 av
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William Davidson, Vocalized Aramaic (CC-BY-NC) o

Zohar III, 200ba ,1 2t
KEHOT'S NOTE
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PARAGRAPH 36

M2 MAtws 19N

The Mishnah that lists the injuries with which an animal
remains kosher. The maamar uses it as an example of a
text one may know only by its wording.

Mishnah Chullin 3:2°3:3 1210 mawn

PODI KDY MTWI 12wl LiPPn n°a% XY 2% 2R3 ,0n BY op
Nioi3T NP2 00RE LAY MINCT VAW 7290 1701 LAY vINg
51 ,15ANRT o7 Pu1 NP0 19w Pinwa bul ,n1 7307 M apiw
DONIM WM TR 221 AP .0MY T2 ANMm L APY OXE

:7°9098
The following cases are Cashér: when the trachea is perfo-
rated or split. Of what size may the deficient part be?
According to Rabbon Simeon ben Gamaliel, "As large as an
[Italian] asser." When the bones of the skull are wounded,
but the interior skin of the brain is uninjured; when there is
a perforation in the heart, but not quite through to within
the ventricles; when the vertebrz of the spine are broken,
but the spinal chord was not severed; when the liver is defi-
cient, but a small piece thereof ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

PR RT° Q99NN 1ARY 1N

There “May His great Name be blessed” is the request that
His great Name, which is above the chain of worlds and is
not clothed in them, be drawn from concealment into rev-
elation “le’alam,” in Atzilus, and “u’le’almei almaya,” in
the lower worlds of Beriah, Yetzirah and Asiyah.

KEHOT'S NOTE
T,an 9999 AR L TV R 710 773 AYTIR LTRORY A L00 R nTpY Ra

DyTan MY

Likkutei Torah on Shelach explains His great Name as the
level above the chain of worlds, higher even than the light
that encompasses them, and at 50b refers back to this
maamar for the Name Havayah as His great Name.
KEHOT'S NOTE
9°KY 2,10 121w Naw .2, .3, 00 1P N7IpDa IRang

2OPWINRT 111N 1D Y 57y NP D3

The maamar on “Therefore those who speak in parables

399

say, ‘Come to Cheshbon,”” which opens with the Talmud’s

likuteitorah.com/torah-ohr/shemos/1/
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reading, “Come, let us calculate the account of the world,”
and with the power of answering “Amen, yehei shmei
rabba.”
KEHOT'S NOTE
.7,70 N"p

DIPWIAT 11ARY 10 Y

“Therefore those who speak in parables say, ‘Come to
Cheshbon.’” The Alter Rebbe refers to his explanation of
this verse in Chukas.

Numbers 21:27173:X”5 712712
273170 7Y 12990) M122R 132V IN2 DOPWNT 10K 1970y
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o?y P aawn awnn

The Talmud reads “those who speak in parables” as those
who rule over their inclination, who say, “Come, let us cal-
culate the account of the world.”
Bava Batra 78b:13-1477>-3">:2 17y X732 X232
WNN NI - *1EWD NI 0% DOPUIRT K - PDobunT”
JTODT T332 TTIY 1207 A2 13D N 1097 5071y Y aiawy
o?iyy 1iam ma 0%iya m1aR 19 ARly AAR OX - niom man”
0 0N APIRY L7 YD N8y DTN 0K OX - "1ineD Y X2
WX RER - I0 12w0n ORYY WX 07 2POR 2203 R - XD
TP2WNR IPRY DY P2RNY rawnmn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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It compares the Kuzari, that G-d is called “wise of heart”
because He is the essence of wisdom and wisdom is not an
attribute for Him, and the Rambam, “He is the Knower
and He is the Knowledge.”
KEHOT’'S NOTE
’P1Y 177K2 °2 Y00 271 SAMIT NPT 973 AN D 707 Y 09171y NPMIRA
A 97Oy 19 T oM PRI ANaNT 0%y XITW *19m 239 051 MK
YT R YT R 07200 wUhd

PARAGRAPH 38
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The Talmud lists the functions of the organs: “the kidneys
counsel.” The maamar uses it for Netzach, Hod and Yesod,
which decide how the intellect is given.
Berakhot 61a:28-291”-1172:X 8”0 N1372
INLYP NNXY 12107 INEYP NAX 07X 92 @ NPPP3 Y 1327 1)
0o 297 :2°n07 L,iPNn? [y Amo? n2ivT X12momy Lya?
1% ,1an 27 ,nixyic nivPD 121 1R CORER? 2703 27
,21P Ro%I 3R, 2ORM 2170 0D RU¥IMY 07101 LYY NI D N0
Our Rabbis have taught : There are two reins in man, one
prompting him to good, the other to evil. It is probable that
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the good is on the right side and the bad on the left ; for it is
written, "A wise man's understanding is at his right hand;
but a fool's understanding at his left" (Eccles. x. 2). Our
Rabbis have taught : The reins prompt [the thought], the
heart exercises intelligence, the tongue pronounces, the
mouth completes [the words]. The gullet lets in and brings
out ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The section beginning “To understand a parable and a fig-
ure,” which the text cites for Netzach, Hod and Yesod as
the kidneys that counsel how to bestow.
KEHOT'S NOTE
.OW PPN — D°W1°D VIPPP3 IR LD 70

N2D PNIW °p1 RaRT 2

In Shir HaShirim (26d) the Sefiros of Chochmah from
Keser to Tiferes are called Abba, and its Netzach and Hod
are called Yisrael Sava, the last level of Chochmah and the
root from which the souls are drawn.
KEHOT'S NOTE
.1'?"){1 T ,10 wrnw n”wb R 270 3 yw Pmna e 'y ax9d
TWRIY YU NOWAT 11T RO DRIWST IROD 1081 L0 92TRa NMpha
™1 OWT IR2ANI [IND XN 0w :2 ) now .T'l”1|75 MInna vwanm
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N2NT °”11 07W°
Etz Chaim, Sha’ar HaMochin (Gate 20), chapter 12, where

Yisrael Sava and Tevunah are called Netzach, Hod and
Yesod. The Kehot note gives it for Yisrael Sava as the
Netzach, Hod and Yesod of Abba.
Sefer Etz Chaim 20:1227>:’> 01 vy
N7 OR QwIw X™MR 0D N7 QYL 0w 511D NUAT RPN L.
o*w° 95 %3 R¥MI T 1AM PUNY OnpY RMIRT TPAn % 720 UM
0°%0 Rt A2 NY 73T LN7AN XIPI RVIR 91 PRI RAp1 Anam
nPIY R7R 23R P93 YT 00 RIMLRVTT 00 N2 03 np 199 onbw
53 095 w7 KD 77071 770 TAID IN L7773 A1 720 0095 %3 1 RN
RDX K712 0°95 3 p7 w0 KD 09197 1991 A7pn 102 PRI DKWY
... TN TTIPR DOwaSNM DONWRAT 0901 Dowabn TInaw
Sefer Etz Chaim (Public Domain)
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The verse in Vayigash, which the maamar now explains as
the descent into thought, where Yaakov is a son of Yisrael
Sava.

Genesis 46:81:171 N°wX12
1217 2PY? 702 1127 2Py MRTI%N O°R2T '?}5'1?;77";; niny .'I'?kﬂ
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And these are the names of the children of Israel, who came
into Egypt, Jacob and his sons: Reuben, Jacob’s first-born.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The first maamar of Torah Ohr.
KEHOT'S NOTE
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“The heavens are My throne.” The opening verse of the
first maamar of Torah Ohr, to which the Alter Rebbe refers.

Isaiah 66:1'x:170 1oYW

73 YK M3 1K P31 O TIST) K92 DY T MK 1
SN DIPR MoK

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN APT8

“Righteousness (tzedakah) exalts a nation.” The first maa-
mar of Torah Ohr reads goy (nation), gimel-vav-yud, as
the three kinds of emotive attributes raised to the yud of
Chochmah.

Proverbs 14:3477%:77 *own
Hahels] D’m\{’? T0M *IAT0nin 1pTR
Righteousness exalteth a nation; But sin is a reproach to any

people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN 213 PNWO YD 0N

“Who is like Your people Israel, one nation in the land.”
The Alter Rebbe cites it with his explanation of Yisrael as
the intellect shining in the emotions.

I Chronicles 17:21x”3:1 & 0°1°1 °127
oy 12 niTa? DoPPRT 720 WK PN TN I ONIR? TRy3 m
D7I3RR [PTRTITR TRy 19w w7 IR nivTa ov 7 o
10”3
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst

redeem out of Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The opening verse of Shemos, now explained: speech re-
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ceives from Yisrael Zuta and, beside it, from Yaakov.
Exodus 1:1'R:’8 mnw
1IR3 AN°21 WOR 2pY° DX TR73 DOR3T PRI 12 NI AR

NOW THESE are the names of the sons of Israel, who came
into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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