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“And these are the names of the children of Israel who
came to Egypt with Yaakov”
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“And these are the names of the children of Israel who came to Egypt with Yaakov; each man and
his household came.” Now in Parshas Vayigash it is also said, “And these are the names of the chil-
dren of Israel who came to Egypt, Yaakov and his sons.”
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We need to understand why the matter of their coming to Egypt is repeated in the Torah, and also
to understand the differences between there and here. For here it says, “who came to Egypt with
Yaakov.”
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And in Vayigash it says, “who came to Egypt, Yaakov.” We further need to understand what is said
in Parshas Vayigash, “the children of Israel,” etc., “Yaakov and his sons,” which includes Yaakov as
well among “the children of Israel.” But Yaakov is Yisrael himself, as it is written, “Your name shall

no longer be called Yaakov, but Yisrael.”

likuteitorah.com/torah-ohr/shemos/ 3
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If so, how can he be called “the children of Israel”? The explanation is this. It is written, “We came

9

down, indeed came down,” etc.: a descent after a descent. And similarly, regarding the Exodus

from Egypt and the redemption, it is written, “And I will bring you up, also bring [you] up,” etc.,

[and] “We shall go up, indeed go up,” etc.
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That is, two ascents, which is an elevation after an elevation. But in fact, at the Exodus from Egypt

they were raised up only once, as it is written, “I will bring you up out of the affliction of Egypt,”

etc., “to a land flowing with milk and honey.”
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Rather, this second ascent alludes to the redemption that is to come, speedily in our days, amen.
(And likewise in Shemos, chapter 3, verse 14, He told him of the final redemption, as Rashi ex-
plains there.)
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For it is written, “As in the days of your going out of the land of Egypt, I will show him wonders”:

the verse likens the final redemption to the Exodus from Egypt.
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That is: just as the whole essential purpose intended in the exile of Egypt and the servitude of two
hundred and ten years was in order to merit receiving the Torah, [when| “face to face Havayah
spoke.”
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As it is written, “And this shall be the sign for you,” etc.: “when you bring the people out of Egypt,

you shall serve G-d upon this mountain.”

likuteitorah.com/torah-ohr/shemos/ 4
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So too, the whole length of this exile is in order to merit the revelation of the inner dimension (pn-
imiyus) of the Torah, which will come in the Time to Come. For at the Giving of the Torah there was
the receiving of the revealed Torah, but as for the inner dimension of the Torah’s reasons, their

revelation will be in the Time to Come.
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And of this it is said, “I will show him wonders,” and as it is written, “Eye to eye they shall see.” And
so too regarding the servitude and the exile, of which it is said in the exile of Egypt, “And they em-
bittered their lives with hard labor, with mortar and with bricks, and with all labor in the field.”
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[This] refers also to the final era. “And they embittered their lives”: this is the Torah, for it is our
life. “With hard labor (be’avodah kashah)”: this is the kushya (the difficulty). “With mortar

(chomer)”: this is the kal vachomer (the inference from minor to major).
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“And with all labor in the field”: this is the Baraisa. “And with bricks (u’vilvenim)”: this is libun
hilchesa (the clarifying of the halachah). For we do not have in hand a clear halachah and a clear
ruling, since all the laws of the Torah are taught in dispute: these declare fit and pure, and those

declare unfit and impure.
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If so, just as through the servitude of Egypt in mortar and bricks they merited the Giving of the
Torah, so too, through the libun hilchesa of this time of ours, they will merit the revelation of the
inner dimension (pnimiyus) of the Torah in the Time to Come, so that there will be [the fulfillment

of] “Iwill show him wonders.”

likuteitorah.com/torah-ohr/shemos/ 5
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Now, to understand the matter of libun hilchesa (and also the matter of “with all labor in the field”),

and how through this the revelation will come in the Time to Come, we must first explain the mean-

ing and the concept of “King, praised and glorified forever and ever, [is|] His great Name.”
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For the purpose of the soul’s descent into this world, a descent for the sake of an ascent, is in order
“to behold the pleasantness of Havayah” in the World to Come and in the Upper Gan Eden and the
Lower Gan Eden.
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That is the apprehension of the souls, who “take pleasure in the radiance of the Shechinah (Divine

Presence),” which is awondrous delight, without end or limit, without bound.
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Now, the books mention only the Upper and the Lower Gan Eden, but in truth there are many lev-
els of Gan Eden and of delights, without end.
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And this is [the meaning of] “praised and glorified forever and ever.” And as our Sages, of blessed

memory, said: “The righteous have no rest in the World to Come, as it is said, ‘They go from

strength to strength.’”
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And “the pleasantness of Havayah,” that delight, comes from the level of a revelation of His great
Name, etc., for which all the sufferings of Gehinnom are worthwhile, in order “to behold the pleas-

antness of Havayah.” And as our Sages, of blessed memory, said, “Better that he be judged,” etc.

likuteitorah.com/torah-ohr/shemos/ 6
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Now, our Sages, of blessed memory, said that Avraham chose for himself the servitude of exile in-
stead of the sufferings of Gehinnom. For the purpose of Gehinnom is to purify the soul of the sick-
ness of the evil that is within it.
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It is like “the refining pot for silver”: the waste and the dross are burned up inside the furnace, and
the silver remains clean of all dross.
QI3 DY WRA 7910 972009 719798 15 00171 NIAR 110Dy A1y IR Daph waln PN 570 5
2°02 ¥ 7P XD °3 2107 I-pah 7°7971°
So too, in order that the soul be able to receive the light of the supernal delight, to be “taking plea-
sure,” etc., it must first be refined in the fire of Gehinnom, to separate the evil from the good, for it
is written, “Evil shall not dwell with You.”
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Now Avraham chose for himself the servitude of exile, which is also a kind of purification for the
soul, as it is written, “from the iron furnace, from Egypt.” And the exile of Edom is called “the fur-

nace of affliction,” etc.
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However, the soul is a created being and finite, and it is impossible for the soul to receive the radi-
ance of the supernal delight, which is without limit, forever and ever.
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[It is possible] only through the clothing of the light of the delight in a vessel and a garment, as it is
written, “Who wraps Himself in light as in a garment,” which is the light of Torah; and as it is writ-
ten, “And a river goes out of Eden to water the garden,” for Eden is the level of the source of
delights.

likuteitorah.com/torah-ohr/shemos/ 7
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(And as is written in the Pardes, in Erchei HaKinuyim, in the entry “Eden,” in the name of the
Tikkunei Zohar: the Upper Eden is the level of the Supernal Keser (the Crown); and therefore it is

said of the level of Eden, “No eye has seen,” etc.)
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And “a river goes out of” this “Eden to water the garden (gan)”: that is, the level of the fifty-three

(gan) portions of the Torah. For “the Torah comes forth from Chochmah (wisdom),” and the

Infinite Light (Or Ein Sof), blessed be He, is clothed only in Chochmah, which is koach mah (“the

power of ‘what’”), the level of self-nullification (bittul), [as in] “and what are we,” etc.
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Therefore, through the Torah the soul is able to apprehend His great Name (which is the level of
the Supernal Keser, the Malchus (sovereignty) of the Infinite One (Ein Sof), which is called “His
great Name,” which is drawn down and clothed in Chochmah, etc.), for the whole Torah is the
Names of the Holy One, blessed be He, etc.
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And this is what our Sages, of blessed memory, said: “‘There are sixty queens’: these are the sixty

tractates; ‘and eighty concubines’: these are the Baraisos; ‘and maidens without number’: these are

the halachos.”
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Now, the comparison and analogy of the Mishnayos to queens, as our Sages, of blessed memory,
said, “The Mishnah is a queen,” is based on the saying of our Sages, of blessed memory: “The
woman gives seed of the red, from which [comes] the flesh,” etc. It follows that the main seeding of

the child is from the female drop.

likuteitorah.com/torah-ohr/shemos/ 8
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As it is written, “When a woman brings forth seed and gives birth,” etc. And the male drop serves

only to refine the female drop, so that the child is formed from the good and choice [part].
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And as it is written, “And You have girded me (vatezareini) with strength,” from the language of “he
winnows (zoreh) the threshing floor”: the level of refinements. (And in truth this is a matter of a re-

finement after a refinement, for the female drop too is drawn forth after a refinement.
1'151571 7392 07% Q°opMAY TY [2°772n31] *°702001 N9IRY 0°99RNIN RIT N 7Y NNINT Y

79 1yw] VDR [on pyal 17Y2 WPRD TAWT YT 19 1PMINTR KRl 37ORY MnD avnl 255

For this drop comes into being from the foods she eats, which are refined until they turn into blood
in the liver; and [the blood] rises to the heart, and from there to the brain; and afterwards the seed-

ing of the drop is drawn from her intellect (mochin), as is written in Etz Chaim, Sha’ar 39.
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It follows that this drawing forth is from what has already been completely refined, to the point that
it is included in the mochin of the female (Nukva), and then the female drop is drawn from there.
Yet even so, for a child to come into being from it is impossible until it is refined with a second re-

finement through the male drop, as explained above.)
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So too, the Mishnayos are the level of refinements: “through Chochmah (wisdom) they are refined,”
impure and pure, forbidden and permitted. “Permitted” (mutar) means that it is not bound (asur)
and tied in the hands of the external forces, and it is able to rise and be included in holiness. For
“the blood is the soul.”

likuteitorah.com/torah-ohr/shemos/ 9
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Now, from every food that is eaten, [part] turns into blood, for “there are three rulers: the liver, the
heart and the brain,” in which the blood is refined, a refinement after a refinement. And with the

strength of that eating a person reads and prays “with all his heart and with all his soul,” etc.
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But with forbidden foods, even though he studies and prays with the strength of that eating, it does

not rise to G-d, to be “with all your heart,” etc. And this is the refinement of foods.

NAWR 12 R0 N2 7Y RIT A %30 137 0°9°Pn NINa 0°N21 0OwIa N 1

And likewise the refinement of garments and houses, the level of encompassing things (makifim):

this refinement is through the level of Chochmah (wisdom), the level of the Mishnayos.
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But for supernal Chochmah, His wisdom, may He be blessed, [of whom it is said,] “He is wise, but
not with a knowable wisdom,” to be drawn down and become the level of the refinements [comes
about] through the Tannaim, the masters of the Mishnah; as it is written, “and the mighty ones
(eisanim), the foundations of the earth.”
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Eisanim has the letters of Tannaim: they are the ones who lay the foundations of the “earth,” the
level of the Oral Torah. And as it is written, “A maskil of Eisan,” for they draw down from the level

of maskil (the one who understands); and it is written, “He who understands (maskil) a matter,” etc.
(x5 mmonT] ¥ (P91 1on] TR NOWAN RIT T TN 27000 RIT 1Ry 9950 TN X199 1 107
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Therefore [the Mishnah] is called “queen” (malkesa), for the King’s union with her is constant. And
this union is the drawing down of the mayin duchrin (masculine waters) of supernal Chochmah to
refine the mayin nukvin (feminine waters) of Ban. And this is through the Tannaim, the sages of the
Mishnah.

likuteitorah.com/torah-ohr/shemos/ 10
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For Tannaim has the letters of eisanim, since they receive from the level of Chochmah (the Yesod

(foundation) of Abba is called eisan; see Iggeres HaKodesh, on “and righteousness like a mighty

)

(eisan) stream”), in the manner of “Moshe received the Torah from Sinai,” etc., until “and the

Prophets transmitted it to the Men of the Great Assembly.” Thus their tradition is from Moshe, who
is the level of Chochmah.
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Therefore their halachic rulings, in the main, were not based on the decision of their own intellect,
but on what they had received, one man from the mouth of another, back to Moshe.
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As our Sages, of blessed memory, said (Sukkah, folio 28a) about Rabbi Eliezer: on twelve [matters]
he told them, “I have heard,” [and on] eighteen he told them, “I have not heard.”
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And likewise about Akavya ben Mahalalel: “I heard from the many,” etc. That is because they were
in the state of “nothing” (ayin) and of actual self-nullification (bittul).
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Therefore the level of Moshe shone in them, which is the level of true self-nullification, “and what
(mah) are we” (the level of Mah of the mayin duchrin, which refines Ban, which is a refinement af-

ter a refinement), “from the water I drew him.”
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This is not so with Eliyahu, [whose name| in gematria is Ban: the self-nullification in the outer di-
mension (chitzoniyus). Therefore his body ascended, etc. Therefore the halachos that the Tannaim
stated in the Mishnah are the level of actual G-dliness, which is what is drawn forth after the second

refinement, of Mah of supernal Chochmah.

likuteitorah.com/torah-ohr/shemos/ 11
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As our Sages, of blessed memory, said, “These and these are the words of the living G-d”; therefore
we raise refutations from them. And this is what our Sages, of blessed memory, said: “The exiles
are gathered in only in the merit of the Mishnayos, as it is said, ‘Even when they recite (yisnu)
among the nations, now [ will gather them.’”
5715 0791772 212 <PARAT NIOT2 RIT D 1973m 71702 1°1¥ RIA nyoa 712 173y °2
For the ingathering of the exiles is a matter of refinement and separation, etc., [and so] it is in the
merit of the Mishnayos, the level of refinements, as explained above.
LT9TANT MR 7979 M2 ROW IPTE2 RPR 1PPRAI PRAW R 170K 03
They also said, “Israel will be redeemed only through tzedakah (charity),” which is the level of the
ascent after the separation.
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It comes about through tzedakah, for “tzedakah exalts,” etc., and “His right hand embraces me,”
specifically. And as it is written, “And you shall be gathered one by one,” etc.: to be “one with the

One” comes about through “tzedakah exalts,” etc.
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“And concubines”: these are the Baraisos, as in the analogy of the concubine, with whom the

King’s union is only occasional and in privacy, etc. So too, the drawing down of supernal

Chochmah (wisdom) into the Baraisos is at intervals.
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As our Sages, of blessed memory, said: “Any Baraisa that was not taught in the house of Rabbi
Chiya and Rabbi Oshaya is not a Baraisa.” (For they are not certain and clear; and it is like the three

thousand halachos that were forgotten in the days of mourning for Moshe.
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So too, the Baraisos not taught in the house of Rabbi Chiya and Rabbi Oshaya are not so certain,
because the drop of mayin duchrin from the level of the Upper Eden was not drawn into them.
That is because they are from the World of Beriah (Creation) and not from the World of Atzilus (Em-
anation); for in Atzilus supernal Chochmah shines, which is the level of the second refinement,

“through Chochmah they are refined.”
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But into the Baraisos not taught in the house of Rabbi Chiya and Rabbi Oshaya nothing was drawn
from the level of Atzilus, from the true refinement; therefore they are not so certain. Only the
Baraisos of Rabbi Chiya and Rabbi Oshaya are drawn by the second refinement of supernal
Chochmah, which is the level of the higher union of the mayin duchrin and the mayin nukvin.
Even so, they are called only “concubines,” like the concubine, with whom the union is occasional

and in concealment, etc.)
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This is not so with our Mishnah: we raise a refutation from it, and there is no answer. And above,

this is the matter of what our Sages, of blessed memory, said: “Michael stands and offers the souls
of the righteous upon the altar.”
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That is the level of a refinement of the souls that are fit to be included in the Infinite Light (Or Ein
Sof), which is at intervals, etc. (And as is explained elsewhere, in the explanation of the Zohar on

Parshas Chayei Sarah, on “And behold, Rivkah was coming out,” etc.)

likuteitorah.com/torah-ohr/shemos/ 13



TORAH OHR - PARSHAS SHEMOS + MAAMAR 1 2PY° DX R"3R 0°R3T DRIYS °12 MR 198...

5P1RMO7 .59 KNP0 119737 1372097 RDT DORIART D191 170 D199 19K 9907 PR Nndyy 16
IR 997 NP°ap XD 7Y .MIPIN2 PP NINDY PIY N0 XD RO2AR K122 (715729 00191 10927 nrna]
212
“And maidens without number”: these are the halachos, which are the sayings of the Amoraim,
from which we do not raise refutations at all, as our Sages, of blessed memory, said, “Are you set-
ting one man against another man?” They are called alamos, a term for virgins (besulos): “Before
she has received a male, she is called,” etc.
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For the supernal Chochmah (wisdom) of the World of Atzilus (Emanation) does not rest within it,
since Talmud is in the World of Beriah (Creation), which is called “creates darkness,” for supernal
Chochmah does not shine there openly, etc., but they are only the level of a vessel prepared for su-

pernal Chochmabh to rest in.
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As it is written, “Virgins after her, her companions, are brought to You; they are led with joy and
gladness; they enter the King’s palace.”
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And this is the matter of libun hilchesa: one must clarify the halachos and draw into them supernal
Chochmah, “wise, but not with a knowable wisdom,” etc., His wisdom, may He be blessed, etc.
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(In it are clothed the level of the Upper Eden and the level of His great Name, etc., as explained
above. And libun hilchesa is through questions and resolutions, as we find with Rabbi Shimon bar
Yochai in the chapter Bameh Madlikin, that through this he draws down the depth of Chochmah.
And this is the level of libun (whitening), for it draws from the level of the supernal whiteness,

which is the level of Keser (the Crown) and Chochmabh.

likuteitorah.com/torah-ohr/shemos/ 14
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And this is the meaning of “the trees of Levanon,” and as is known concerning the white garments
of the High Priest on Yom Kippur. And the whole matter of the service now too, in libun hilchesa, is
to refine the refinements mentioned above. And then, in the Time to Come, it is written, “Virgins af-

ter her, her companions, are brought to You.”)
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With this will be understood what is said in the Zohar, that the whole Torah and the mitzvos are “to
perfect the mystery of His Name.” For there are seven Names that may not be erased, namely the
Name Kel in Chesed (kindness), etc.
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For in order for there to be a drawing down of the Infinite Light (Or Ein Sof), blessed be He, who “is
not of any of these attributes at all,” into the attribute of Chesed, so that “the world is built with
kindness,” it is only from the level of a name and a mere radiance from the Infinite One (Ein Sof),
blessed be He; and this is the level of the Name Kel.
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As is known, a person’s name, for example, bears no comparison to his essence and is considered
as nothing. And likewise the Name Elokim in Gevurah (restraint).
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Therefore, to draw Him, may He be blessed, to be clothed in His attributes (middos), so that “the
world is built with kindness,” is through Torah and mitzvos: through this mitzvah this Name is
drawn into this attribute, etc. But the main meaning of “to perfect the mystery of His Name” is to

draw down from the level of His great Name, which is the level of the Infinite One (Ein Sof).
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As is known, there is the union of the Name Havayah and [the Name] Ado-nai, which is a drawing

down from the level of the Name Havayah, the light that encompasses all worlds (sovev kol almin),
into the Name Ado-nai, the level of the light that fills all worlds (memalei kol almin).
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And through Torah and mitzvos there is a drawing down from the level of His great Name, as ex-

plained above regarding “praised and glorified forever and ever [is] His great Name.”
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And through this [comes about] “to perfect the mystery of His Name”: that the revelation of this
level be drawn into all the other Names.
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And this is what is said at the beginning of Parshas Va’eira, “And I appeared to Avraham,” etc., “but
by My Name Havayah I was not known to them”: because the Torah had not been given to them.
For the revelation of the Name Havayah, which is the level of His great Name, is through the Giving

of the Torah, as is explained elsewhere.
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And this is the meaning of “And You have brought us near, our King, to Your great Name”: for this
drawing down from the level of His great Name comes about specifically through the souls of

Israel.
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And this is what is written, “For Havayah will not forsake His people, for the sake of His great
Name”; and it is written regarding Yehoshua, “And what will You do for Your great Name?” For
“three knots are bound to one another: Israel is bound to the Torah, and the Torah to the Holy One,
blessed be He.”
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And our Sages, of blessed memory, said that King David, peace be upon him, would join the Torah
above with the Holy One, blessed be He: that is, that the Holy One, blessed be He, should sit and be
lowered into the Torah, which is the joining and the drawing down of the level of His great Name

into Chochmah (wisdom), etc.
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And this is the meaning of “And these are the names of the children of Israel,” etc.: actual names,
in the sense of what is written, “And David made a name.”
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And the holy Zohar explains that he made a holy Name: he drew down the revelation of the Name
Havayah below, to draw the Infinite Light (Or Ein Sof) from the level of supernal Chochmah (wis-
dom), the yud of the Name.
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And the heh of the Name is the level of speech and “the breath of His mouth,” may He be blessed,
etc., [drawn] to the World of Asiyah (Action), as is written in Iggeres HaKodesh. And this is the
meaning of “the names of the children of Israel”: the children of Israel draw down and make the

revelation of the supernal Names below.
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As explained above, in the explanation of “to perfect the mystery of His Name,” etc., and in the ex-

planation of “praised and glorified forever and ever [is] His great Name.”
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(And in particular Yaakov and his twelve sons, the tribes, whose root is actually in the World of
Atzilus (Emanation), in the ten Sefiros, which are themselves the supernal Names. As is also known
from Pri Etz Chaim, the union of the Holy One, blessed be He, and His Shechinah (Divine
Presence) is called the union of Yaakov and Rachel, or of Yisrael and Rachel, which is the union of
Havayah with Ado-nai.
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For the root of Yaakov’s soul is drawn from the level of the Name Havayah, and the root of Rachel’s
soul is drawn from the level of the Name Ado-nai. Therefore the Congregation of Israel (Knesses

Yisrael) is likened to Rachel, as it is written, “like a ewe (rachel) before her shearers,” etc.
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And likewise the twelve tribes correspond to the twelve permutations of Havayah, for in each
month one of the twelve permutations of Havayah shines in Ado-nai, etc., as is explained else-
where. And this is why it says of the tribes, “the Reuveni, the Shimoni,” etc., for the Name Yah is in

each one of the tribes, etc.
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And the meaning of “And these (ve’eileh) are the names” is that the drawing down of the Names is
through the Torah, as explained above concerning “sixty queens,” etc. And the six orders of the
Mishnah, each one comprising six, [thirty-six in all]: this is the numerical value of eileh, as is ex-

plained elsewhere on “These are the accounts of the Mishkan.”
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And it is the level of drawing down. But before that there must be an elevation, which is through
the Name of Forty-Two; and this is [why it says] ve’eileh, whose numerical value is forty-two. And
see what is explained elsewhere, in Parshas Toldos, on “And he called them names like the names,”

where the first is with a vav and the second without a vav; see there.)
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But the meaning and concept of “And these are the names,” etc., “who came to Egypt” refers to the
time of exile. For there is a level of “Egypt” of holiness above, as is written in the Likkutei Torah of
the Arizal regarding the throat, which is called Mitzrayim (Egypt), from the word meitzar (a narrow
place), etc.
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That is, Mitzrayim is from the word meitzar, the level of concealment and hiddenness. And it is
known that of the time of exile it is written, “Our signs (ososeinu) we have not seen.”
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The meaning is that the letters (osiyos) and the supernal Names that we draw down through Torah
and prayer “we have not seen,” for they are not in a state of revelation for us.
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That is because they are hidden in the level of Mitzrayim, the level of a narrow place that conceals
and hides, etc. This is not so with the Land of Israel, which is called “a good and spacious land,”

which is the level of revelation, etc.
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The explanation of the matter is as follows. His great Name is the Name Havayah, and it is known
that the yud is the level of tzimtzum (contraction), and the heh is expansion in length and breadth,

etc.
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For this is the way of drawing down from the Infinite One (Ein Sof), blessed be He, into the worlds:
first there must be tzimtzum, and afterwards expansion, etc. (And so it is with the descent and the
drawing down of the light: first in the level of “Egypt” of holiness, and afterwards the level of “a

good and spacious land,” the level of expansion and revelation.)
1'?37& 531X 27N A9PIRM [oonzn nxozoa) BPR02 191 797 AR 77°7° 712 (7neaxn) 1277° 779° 2502 1AM

9% MR 219V 19 119V 19y 110 19y OX

Now it is written, “We came down, indeed came down (to Egypt),” etc.: a descent after a descent.
And likewise regarding the Exodus from Egypt and the redemption it is written, “And I will bring
you up, also bring [you] up,” etc., [and] “We shall go up, indeed go up,” etc.: an elevation after an
elevation.
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To explain all this, concerning “Egypt” of holiness and the descent of the children of Israel and

Yaakov there, we must first present an analogy.
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It is this: the letters of thought and of speech both flow from one source, the light of the intellect.
For the emotive attributes (middos), kindness, judgment and compassion, are drawn from the in-

tellect, and thought is drawn from the attributes
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(that is, for the most part, since there is no thought at all unless there is a desire for that thing. But
sometimes thought receives from the intellect itself and from the attributes within the intellect,

even though the attribute has not yet spread into the heart.
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As is known from the difference between displeasure (kepeida) and anger: anger is an attribute in
the heart, whereas displeasure is only in the mind, and even so the thought is full of it. And similar-
ly with the other attributes within the intellect: thought can receive from them directly, not by way
of the attributes in the heart. And know that even speech sometimes receives from the intellect not
by way of the attributes.
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And this is the matter of Rosh Chodesh, as mentioned [in the discourse] on “And it shall be, from
one new moon to another,” etc.; see there. All the more so with thought. But at times thought also
receives from the attributes; and see the passage of the Zohar in Parshas Pinchas on “I will
rejoice,” etc.; see there. This will also be understood from the application below, concerning
Yaakov’s descent to Egypt in Parshas Vayigash.)
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And [thought] evolves and descends lower and lower to become the letters of speech. Yet even so,
they are still bound and united with the light of the intellect, which shines and is clothed in them;
for a person’s thought accords with his intellect, and likewise from a person’s speech his wisdom is
known.
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And in the manner of this analogy it will be understood [how it is] above: although He has no bodily
form, etc., nevertheless “the Torah speaks in the language of people.”
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For it is written, “How manifold are Your works, O Havayah; You have made them all with wisdom.”

Thus the coming into being of the worlds is through the level of Chochmah (wisdom).
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Yet it is written, “By the word of Havayah the heavens were made,” [meaning] that they came into
being through the level of speech.
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Rather, the meaning is that His wisdom, may He be blessed, “wise, but not with a knowable
wisdom,” evolved down into the word of G-d, which are the Ten Utterances, “Let there be light,”
“Let there be a firmament,” “Let the earth sprout forth”: the level of the revealed worlds (almin
d’isgalyan).
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And likewise in the level of the hidden worlds (almin stimin) that are not revealed, which is the lev-
el of His thought, may He be blessed, so to speak, there are also letters and utterances, “Let there
be light,” etc., as is known to those who study the Zohar regarding the Heichalos (Chambers):
above, in the hidden worlds too, there are the levels of heavens and earth, stars and constellations,

angels and souls.
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And “from world to world” His wisdom, may He be blessed, “wise, but not with a knowable
wisdom,” shines and is clothed in them.
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(And the radiance and drawing down that comes from the level of Chochmah (wisdom) is the level
of Yaakov; and its being clothed in thought and speech, which are the level of letters that set limits,
is the matter of the two descents into “Egypt” of holiness, a descent after a descent, from thought to

speech, as will be explained.)
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Now, the essence of supernal Chochmah before it is clothed in the level of worlds, that is, before it
is clothed even in the hidden worlds, is called “Yisrael, li rosh (a head for Me),” etc.
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(Just as the soul is clothed in the head, as is written in Tanya, chapter 53, so the radiance from His
great Name is clothed in the level of “Yisrael, li rosh,” which is the level of supernal Chochmah; as
in the saying, “And You have brought us near, our King, to Your great Name,” and as explained

above.)
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And the drawing down of supernal Chochmah to be clothed within worlds is called Yaakov, yud
akev (“yud, heel”): a radiance is drawn from the level of supernal Chochmah, which is called yud,
to be clothed in the level of worlds, which are only the level of heels in relation to supernal
Chochmah itself.
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As it is written, “And the earth is My footstool”: the level of “earth,” which is the level of Malchus
(sovereignty), is called “My footstool,” and it is the level of the letters of speech.
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And similarly with the letters of thought, etc. (And see what is explained elsewhere on this matter,
on the Zohar in Parshas Kedoshim, “‘And My servant whom I have chosen’: this is Yaakov,” etc.
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And this is what is written, “From the hands of the Mighty One of Yaakov, from there [came] the

shepherd, the stone of Israel”: the level of “stone” is letters, as is known from Sefer Yetzirah, “Two

stones build,” etc., and they receive from the level of Yaakov.) And this is why Yaakov is called “the

middle bar, which bolts from end to end.”
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And this is the first descent, in Parshas Vayigash, “And these are the names of the children of Israel

who came to Egypt, Yaakov and his sons”: a descent into the level of constriction and limitation, to

be clothed in the level of the hidden worlds.
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Therefore it says here, “the children of Israel ... Yaakov”: the level of Yaakov is called by the name
“the children of Israel,” since it receives from the level of supernal Chochmah, which is the level of

“Yisrael (mentioned there in Parshas Vayigash), li rosh,” as explained above.
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Now, of the exile it is said, “Our signs we have not seen.” For signs and wonders are a change in na-
ture, as in “And you shall take of the water of the River,” etc., “and they shall become blood on the

dry land.”
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And this is through the radiance of supernal Chochmah (wisdom), the level of the Name Havayah

(as explained above, that the level of the great Name shines in supernal Chochmabh).
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And this is what Pharaoh said, “I do not know Havayah”: [he knew] only the level of the Name

Elokim, the level of the tzimtzum (contraction) in the word of G-d, in which it is impossible to

change the order of creation.
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But through the radiance of supernal Chochmah the combinations [of letters| change. For the com-
ing into being of water is from the utterance “Let the waters be gathered,” which is drawn forth in
the word of G-d, from the Ten Utterances; but the radiance of Chochmah can change the combina-

tion from water to blood.
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As is seen plainly, the intellect directs and changes speech as it wishes. And this is also the mean-

ing of the staff, which was from the Tree of Life, which turned into a serpent, and from a serpent

[back] into a staff.
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That is the change from concealment to revelation and from revelation to concealment. And like-
wise what is written, “Put your hand back into your bosom,” etc., “and he took it out of his bosom,
and behold, it had returned like his flesh,” etc.
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Therefore all the wonders were through Moshe, who is the level of the radiance of Chochmah (wis-

dom), as it is written, “For from the water I drew him,” the level of supernal Chochmah.
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And this is what is written, “Our signs we have not seen”: “our signs,” specifically, for Israel arose
in [G-d’s] thought. For in exile there is the level of hiddenness and concealment, to the point that
the world appears to be an existence (yesh), a thing in its own right. As it is written, “You are a G-d
who hides Himself.”
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And the second descent is what is said here, “And these are the names of the children of Israel who
came to Egypt with Yaakov”: the level of “Yisrael, li rosh” descends into the level of constriction
and contraction together with the level of Yaakov.
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This is the descent into the level of the revealed worlds and the word of G-d, which is a second con-

traction and descent. And “from my flesh I shall see”: the voice that comes out of the breath of the

heart is a simple voice, and it is contracted so as to be divided among the five places of articulation

of the mouth, alef, ches, heh, ayin from the throat, etc.
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And this is the matter of Moshe being “heavy of mouth and heavy of tongue”: for Moshe is the level
of the radiance of the essence of Chochmah, [which] cannot come to revelation in speech except

through a tzimtzum (contraction).
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As it is written, “And you shall be to him as Elokim,” specifically. Yet even so, it is still bound and
united with its source and root, the level of “Yisrael, li rosh,” which shines and is revealed in the

world of speech as well, as it is written, “Your name shall no longer be called Yaakov, but Yisrael.”
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(That is, the level of Chochmah (wisdom) that is clothed in the attributes (middos) and from there is
drawn into speech; and therefore Yaakov is not called a son of this Yisrael.) As it is written, “And

you shall be gathered one by one,” to be “one with the One.”
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“Each man and his household came”: Reuven and Shimon, the level of sight and hearing, which is
drawn from the level of Yisrael into the revealed worlds too, as it is written, “And she called his

name Reuven, for [Havayah] has seen (ra’ah),” etc.
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“And she called his name Shimon, for Havayah has heard (shama).” Levi: “Now this time my hus-

band will be joined (yillaveh) to me,” the level of bonding and union.
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For sight and hearing are the level of individual Providence over all the ways of people, and “He
tests the kidneys and the heart”; “before You all the hidden things of the heart are revealed.”
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[This is] not like the view of those who deny individual Providence, “and they said, ‘Yah will not see,

9

nor will the G-d of Yaakov understand,’” since it is drawn down through the order of the chain of
descending worlds (hishtalshelus), in the word of G-d and the revealed worlds; rather, they are still

bound to their source and root.
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(And this is the meaning of “And these are the names,” etc.: even in Egypt the level of the supernal
Names is drawn down, “each man and his household,” male and female, the union of Mah and
Ban; only that “our signs we have not seen.” But this concealment is the cause of the immense rev-

elation afterwards, as will be explained shortly.)
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Now, revelation can come about only through concealment first: the level of the yud, contraction,
and afterwards the heh, expansion in length and breadth; as in the creation of the world, “first

darkness and then light.”
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And this is the matter of the exile in Egypt: for there to be the revelation of the Giving of the Torah,

”

“the revealed things [are] for us and for our children,” “face to face Havayah spoke,” the exile of

two hundred and ten years was enough.
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But for the Time to Come, when the inner dimension (pnimiyus) of the Torah will be revealed, for

“eye to eye they shall see,” etc., and “the glory of Havayah shall be revealed,” etc., the whole length

of this darkness is needed: “first darkness.”
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As it is written, “And Avraham rose early in the morning”: the revelation of the level of Avraham
comes in the morning, specifically after the darkness of the night. (For the Giving of the Torah was
the revelation of the Name Havayah, as it is written, “But by My Name Havayah I was not known to

them”; only at the Giving of the Torah is it said, “I am Havayah,” etc.
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But of the Time to Come it is written, “And Havayah will be Elokim to me”: there will be a revelation

from a still higher place, to the point that the Name Havayah will be considered only like Elokim, as

is explained elsewhere. And this is the essence of the revelation of His great Name. As is known, in

the Thirteen Attributes of Mercy it says “Havayah, Havayah,” with a pause between them, etc.
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For the first Name Havayah is what is above the chain of descending worlds (hishtalshelus), and the
revelation will come from there, etc. Therefore it is delayed a long time and the darkness is greater,
for afterwards there will be a greater light.
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And this is [the meaning of] “House of Yaakov, come and let us walk in the light of Havayah,”
meaning in the light that shines in the Name Havayah, as is written in the Idra Rabba (folio 130).)
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And this is the meaning of “Hear, O Israel, Havayah,” etc.: “Israel,” specifically. “Blessed be the
Name of the glory of His kingdom forever and ever”: Yaakov said it. And this is the matter of the

higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), to be “one with the One,” etc.
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The explanation of the matter: at first glance it is not understood, for if Yaakov’s descent to Egypt is
the drawing down of the radiance of supernal Chochmah (wisdom) into the hidden worlds and the

revealed worlds, as explained above, then it is puzzling how this can be called the exile of Egypt.
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Is this not how the order of the chain of descending worlds (hishtalshelus) and the coming into be-
ing of the worlds must be, as it is written, “You have made them all with wisdom,” that is, through

the Ten Utterances, as explained above?
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And if this is the order of creation, what does it have to do with exile and servitude? But the matter

is as explained elsewhere on “I am asleep”: the exile is likened to sleep, for sleep means that one

closes his eyes and sees nothing.
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So too of the exile it is written, “Our signs (ososeinu) we have not seen.” The meaning: “our signs”
are the level of the letters (osiyos) of Torah and prayer, which are the level of drawings down from
the light that encompasses all worlds (sovev kol almin) into the light that fills all worlds (memalei
kol almin).
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But in exile there is no revelation of the Infinite Light (Or Ein Sof) to our eyes; the letters are hidden

and concealed. Yet “my heart is awake,” for above there is the full revelation of the lights.
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This was not so in the time of the Holy Temple, when there was a revelation of the Shechinah (Di-
vine Presence) actually below, and fire from above would descend to consume the offering, etc. But

in exile the worlds (ha’almin) conceal.
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And this is [the meaning of] “who came to Egypt”: the Names are clothed in the worlds, in a state of

hiddenness and concealment, etc. Therefore it is called sleep, for the revelation is not before our

eyes but only above: “and my heart is awake.”
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Therefore in exile, too, it appears that “the world follows its natural course.” But in truth He “does

great wonders alone”: He alone recognizes them, even though they are not visible to our eyes.
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It can also be explained further. Certainly, if the revelation in the worlds were from the level of su-
pernal Chochmah (wisdom), the worlds would not hide and conceal so much from our eyes.
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The proof of this: when the redemption began to sparkle through Moshe our Teacher, peace be
upon him, who is from the level of the radiance of supernal Chochmah, at once signs and wonders
were done before the eyes of all, with changes in nature, etc. That is because speech is nullified be-
fore supernal Chochmah, its source; in the manner of the saying, “He who said to the oil that it

should burn,” etc.
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But that is with the revelation of the radiance of supernal Chochmah itself, which is what is called

the level of Yisrael.
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This is not so in exile: then the revelation in the worlds is not from the level of supernal Chochmah
itself, which is from the level called “Yisrael, li rosh,” but rather some radiance breaks through and
is drawn down by way of a screen and a garment. This level is called Yaakov, and from this level
[light] shines in the worlds to give them life, from nothing to something.
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Therefore the worlds hide and conceal this radiance, and “it was not known that it had come into
their midst.” And so “our signs we have not seen”: “we have not seen,” specifically, for in truth now

too everything is by individual Providence, as in that time.
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And everything is like those signs and wonders, only that “we have not seen,” for no change is no-

ticeable. And this is in the manner of “To Him who alone does great wonders”: the one for whom

the miracle is done does not recognize his miracle, because the worlds (almin) conceal

(ma’alimin). And this is the very essence of exile.
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The reason for this is that the revelation in the worlds is only from the level of “the children of
Israel” and the level of Yaakov, and not from the level of Yisrael, which is supernal Chochmah (wis-
dom) itself.
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An illustration of this, by way of analogy, is any intellectual concept: one who grasps the depth of
the idea in its truth can clothe it in many kinds of letters, whether in these letters or in other words,
as he needs; thus he can change the combinations.
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This is not so with one who does not grasp its actual depth: even though he grasps its subject, he

cannot change the combinations at all, but can only tell it in the combinations he received.
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As, by way of analogy, one who knows the wording of the Mishnah, “These are kosher in an

animal,” etc., cannot say it in other combinations; he can only repeat the wording exactly as it is,

without addition or omission.
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But one who knows the inner meaning and the core of what is intended can state the laws of the

Mishnah in other expressions and words, etc.
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And this is what we say, “May His great Name be blessed forever and to all eternity (le’alam
u’le’almei almaya).” Meaning: the request is that the revelation in the worlds be from the level of
His great Name itself, and through this the worlds will not conceal at all. And see what is explained
in Parshas Chukas on “Therefore those who rule (hamoshlim) say,” etc., [and] “let us calculate the
account of the world.”
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The root of the matter is that there is Yisrael Sava (the elder Yisrael) and Yisrael Zuta (the lesser

Yisrael). Meaning: “Yisrael, li rosh” is the level of Chochmah (wisdom).

likuteitorah.com/torah-ohr/shemos/ 33



TORAH OHR - PARSHAS SHEMOS + MAAMAR 1 2PY° DX R"3R 0°R3T DRIYS °12 MR 198...

03 K7 1727 °N° RITW 113 RIT %9 P2 KUK RY?T° 710002 K21 0990 [nxoy mnon] Y71 N1PRSY IR
I QOWYI MRPIYY 7IpKn NP 0O°RD RART (o0 7in nxa) U 02 PO LIRRIYT K2 RY 19K
XD

But the very essence of supernal Chochmah, “wise, but not with a knowable wisdom,” cannot be
grasped, for it is as He, may He be blessed, is by Himself, even had He not created the worlds. Only
the level of Netzach (victory), Hod (splendor) and Yesod (foundation) of Abba shines to be a source

for the worlds and becomes the intellect (mochin) of Z’eir Anpin (the emotive attributes).
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And Netzach, Hod and Yesod are, by way of analogy, “kidneys that counsel” how to bestow; see
Iggeres HaKodesh, the section beginning “To understand a parable and a figure.” And the level of
Netzach, Hod and Yesod of Abba is called Yisrael Sava.
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And the meaning of “the children of Israel who came to Egypt” is the drawings down from the level
of Chochmah (wisdom) mentioned above, which is called Yisrael Sava, into the letters of thought.
Therefore Yaakov, who is from the level of the back (achorayim) of Abba, which is clothed in

Tevunah, is called a son of this Yisrael, which is Yisrael Sava, Netzach, Hod and Yesod of Abba.
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And this is what is said in Parshas Vayigash, “And these are the names of the children of Israel,”
etc., “Yaakov and his sons”: Yaakov himself is named as included among “the children of Israel,”
because there it speaks of the drawing down from the level of Yisrael Sava, which is drawn into the
letters of thought.
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Therefore, relative to the level of Yisrael Sava, Yaakov is called “the children of Israel,” etc. And this
is the first descent “to Egypt,” namely into the level of the letters of thought, which are also called
“to Egypt,” since they are the level of letters and vessels that limit the light, etc. And the second de-

scent is into the letters of speech.
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And this is what is said in Parshas Shemos a second time, “And these are the names of the children
of Israel who came to Egypt”; and speech receives from the level of Yisrael Zuta.
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For Yisrael Zuta is the level of Z’eir Anpin (the emotive attributes).
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For although Z’eir Anpin is the six extremities (vav ketzavos) of the World of Atzilus (Emanation):
Chesed (kindness), Gevurah (restraint), Tiferes (beauty), Netzach (victory), Hod (splendor) and
Yesod (foundation), yet when the intellect (mochin) of Abba and Imma is clothed in it, it is called
“Yisrael, li rosh.” For there is a great difference between when the mochin shine in the attributes

(middos) and when they are attributes alone.
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By way of analogy, below: a child is easily angered, whereas one whose attributes are within the in-
tellect is slow to anger. Therefore we say “Merciful Father” (Av HaRachaman), for the level of

Chochmah (wisdom) is the source of compassion
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(and see what is explained above on “The heavens are My throne,” in the explanation of “tzedakah

exalts,” etc.; and this is [the meaning of] “Who is like Your people Israel, one nation,” etc.).

Therefore when the mochin shine in Z’eir Anpin it is called Yisrael.
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But nevertheless it is Yisrael Zuta, for it is only a drawing of the mochin into the attributes. Yisrael
Sava, by contrast, is Netzach, Hod and Yesod of Abba itself, by way of analogy the intellect itself.
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Now, from the level of Yisrael Zuta, which is Z’eir Anpin, [light] is drawn into the level of the letters
of speech, as in the analogy of speech, which receives from the breath of the heart, where the at-

tributes dwell.
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And this is the meaning of “And these are the names of the children of Israel” said in Parshas
Shemos, which refers to the second descent, the drawing of Z’eir Anpin (the emotive attributes)

into the letters of speech.
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Therefore the level of Yaakov is not called “the children of Israel,” for Yaakov, who is the level of

the back of Abba, is not a son of Yisrael Zuta but, by way of analogy, a brother.
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And this is what is said, “the children of Israel who came to Egypt with Yaakov”: speech receives

from the level of the children of Yisrael Zuta, and also from the level of Yaakov, etc.
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“The voice of my Beloved! Behold, He comes, leaping”
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“The voice of my Beloved! Behold, He comes, leaping over the mountains, skipping over the hills”:
[this means] that He leapt over the end-time of the deliverance, from 430 years to 210 (redu).
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And to understand the redemption in its spiritual sense, as in what is written, “His right hand has
saved for Him,” and it is written, “righteous and saved,” we must first understand the matter of the
exile, and [how] the descent is for the sake of an ascent, as it is written, “I will go down with you to

Egypt, and I will also surely bring you up.”
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And it is written, “And this shall be the sign for you that I have sent you: when you bring the people
out of Egypt, you will serve G-d upon this mountain,” that is, upon Mount Sinai, at the time of the
Giving of the Torah, when there was a revelation of His G-dliness, may He be blessed, face to face.
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To understand this, we must understand the meaning of the verse “I will go down with you to
Egypt,” which at first glance is not understood.
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For this expression applies only in the language of human beings: one who at first was not in that
place and now goes down there. But this is not so with Him, may He be blessed; is it not written, “I
fill the heavens and the earth,” etc.?
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But the explanation is this. Our Sages, of blessed memory, said, “We mention the Exodus from
Egypt in the nights.” This means: in all the exiles and subjugations, which are likened to nights; for

every aspect of exile is the aspect of the exile of Egypt.
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And so too with the redemption: it is written, “As in the days of your going out of the land of Egypt,
Iwill show him wonders.”
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And just as the exile of Egypt was “with hard labor, with mortar and with bricks,” etc., so in every
aspect of exile, even though there is nothing actually like them in the physical sense, there is nev-

ertheless an aspect of “hard labor, with mortar and with bricks” in the spiritual sense.
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As it is stated in the Ra’aya Mehemna: “*With mortar (chomer)’: this is kal vachomer. ‘And with
bricks (leveinim)’: this is the clarification (libun) of halachah. ‘And with all labor in the field’: this
is the Baraisa.”
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To understand this: they expounded in the Haggadah, “that they embittered the lives of our fathers
in Egypt.” This means that the fathers are the emotive attributes (middos): love, awe and compas-
sion. And their life-force (chayus) is the intellect (mochin), namely Chochmah (wisdom) and Binah

(understanding) concerning the greatness of G-d,
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to know that there is nothing else besides Him, in the heavens above and on the earth below, up-
ward to no end and downward [to] no limit, and to the four sides. For through this comprehension

and understanding the attribute of love is born and aroused within each and every one.
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And so too awe. For every spark of Israel has within it the aspect of love and awe, and these are the

very essence of the soul, as is explained elsewhere.
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Likewise the Congregation of Israel (Knesses Yisrael), the joining together of all the souls, is called

“daughter of the noble one (nadiv),” the daughter of Avraham our father. He is called nadiv be-

cause he is a man of kindness, who freely offers (misnadev) kindness to all the worlds, upper and

lower; and he is called “our father,” and our inheritance is from him.
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Only, because choice is in a person’s hand, and it is in his power to turn the love from love of G-d

to the complete opposite, he must therefore arouse the love for G-d.
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And on this the whole matter of the Song of Songs is founded: “If you awaken and if you arouse,”

etc. And the arousal of love comes through “The voice of my Beloved knocks,” etc.
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This is [the meaning of] what our Sages, of blessed memory, said: the people of Jericho would “bun-
dle” the Shema, and would not pause between “One” and “And you shall love.”
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For from contemplating the true One, that there is nothing else besides Him, an arousal of love for
G-d follows of itself, without a break.
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And therefore, in the Shema, we conclude with “True and firm (emes veyatziv)”: yatziv is the
Aramaic translation of emes, only we say it also in the language of the Targum, to say that He is tru-

ly One both in the physical and in the spiritual, for it is written, “There is nothing else besides

”

Him.
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But all this is when there is Chochmah (wisdom) and Binah (understanding) concerning the great-

ness of G-d, with great contemplation in his mind and thought; and through this he can arouse his
emotive attributes (middos), love and awe, openly in his heart, through depth of thought alone.

MR ANZY AR 73T AR AR YR 1NAwnn2 AMaOR MmN 9oonn 0P MY "n 5aR

198N ' PR PIyES

But one whose mind is too small to contain a revelation of His G-dliness in his thought, so as to

arouse the love: this is his faithful counsel, to cry out to G-d in prayer,
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as it is written, “Their heart cried out.” For the voice arouses concentration (kavanah) and revela-
tion, to arouse the love openly in his heart. And this level is called the level of Mitzrayim (Egypt):
meitzar yam, the strait of the sea of Chochmah, which has descended and become clothed in the
strait of the throat.
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And this is the meaning of “And Yaakov went out from Be’er Sheva and went toward Charan.” For
the aspect of garon (the throat) and Charon are all one, as is known to those who know the hidden

wisdom.
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And this is the meaning of the bitterness, that “they embittered the lives of our fathers in Egypt”:
the life-force of the emotive attributes descended and became clothed in the strait of the throat.
And through this they became bitter; for had they been at the level of Be’er Sheva, they would have

been sweet, and better.
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And this is [the meaning of] “I (Anochi) will go down with you,” etc. That is: Anochi, He Who is

Anochi, the level of the light that encompasses all worlds (sovev kol almin), the level of the true

One, “will go down with you.” This is a descent, as it were, because the revelation of His G-dliness,

may He be blessed, is not so revealed, except at the level of Mitzrayim.
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And this is through His being “with you,” as it is said, “They were exiled to Edom; the Shechinah is
with them.” And there remains only the level of the faith that is planted in the heart of all Israel, for
they are believers, the children of believers, even in exile, as it is written, “And the people
believed.”
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But hearing is not comparable to seeing, which is the level of the revelation of His G-dliness, as it
was at the time of the Giving of the Torah, at the level of actual sight.
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And in the time of exile there is no level of actual sight in this revelation, but only the level of

Mitzrayim, which is through the voice, the level of the throat mentioned above.
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Now, even in this there are many thoughts that disturb and confuse the prayer, and these are his

iniquities, which separate [him]. The counsel prescribed for this is to arouse great compassion.
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And not on himself; for on the contrary, by this he arouses judgment upon himself, so that he is

judged whether he is worthy to pray before G-d and to serve Him.
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Rather, [it is] that he “return to Havayah and have compassion on Him,” with great compassion
over the exile of the Shechinah, which is the spark of His G-dliness that is clothed in his thought.
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And the foreign thoughts are called “soiled garments.” Over this he should be very embittered, in
the bitterness of his soul; and through this the soiled garments will be removed from him, and “the
glory of Havayah will be revealed,” as it is written, “A light shines in the darkness for the upright,”

and it is written, “And the glory of Havayah has shone upon you,” to arouse the love.
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And this is what is written, “Thus says Havayah to Yaakov, who redeemed Avraham”: for through
the attribute of Yaakov, the level of compassion, one arouses the love, the level of Avraham. And
this is [the meaning of] what is written, “And they embittered their lives.”
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The meaning and explanation of the verse: the verse is saying how, through the exile of Egypt, a
person must take counsel in his soul to cry out to G-d in prayer, and to be embittered, in the bitter-
ness of his soul, over his life,
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that is, over the G-dly life-force within him, which is the essential life-force of a person; whereas
the life of this world is not called life at all.
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And this is [the meaning of] “with hard labor (avodah).” For “the service (avodah) of the heart: this
is prayer,” to cry out to G-d in the manner of “their heart cried out,” for the sake of the revelation
of His G-dliness, may He be blessed,
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as it is written, “The exaltations of G-d are in their throat”: this is His revelation, may He be
blessed, through the level of the throat mentioned above. And through this, “and a double-edged

sword in their hand,” to cut off all the kelipos and cravings that a person has.
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Now, by way of analogy: a sword of hard iron can hold firm even against something hard, like
stones, and will not be dented when it strikes them; which is not so if the iron were soft. So too,
prayer must be hard.
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Therefore it is called “hard labor”: that is, to call out to G-d, to stand against every obstacle, from
within and from without, and to break all the strong kelipos and cravings, so that his heart be bro-
ken within him. And even if it is like a heart of stone, it will melt.
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Now all this toil is because of the exile; whereas when the Holy Temple stood, they did not need
prayer,
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for then there was a revelation of His G-dliness in a person’s mind and thought, expansively, to (il-
luminate) [awaken]| the love from “the inner self of a man and a deep heart,” through depth of

thought alone.
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And so too regarding the Torah: in the time of exile it is “with mortar and bricks,” etc., as stated in
the Ra’aya Mehemna. The explanation is: it is written, “There are sixty queens and eighty concu-
bines, and maidens without number; one is My dove, My perfect one.” And it is explained in the

Zohar: “There are sixty queens”: these are the sixty tractates;
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“and eighty concubines”: these are the Baraisos; “and maidens without number”: these are the ha-
lachos. “One is My dove, My perfect one,” etc.
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And “My perfect one (tamasi)” is explained as “My completion”: for He has no completeness, as it
were, without the Congregation of Israel, as it is written, “And the earth is My footstool.” And it is

written, “You are children of Havayah your G-d,” and “a son is his father’s leg.”
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This is because the revelation of His unity, may He be blessed, in the higher worlds is in all the host
on high, as it is written, “And the host of the heavens bow to You”: for they are nullified to Him in

[their] existence, in actual fact.
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But in the lower worlds there are the worshipers of stars and constellations, who rebel and trans-
gress against Him. Only “Who is like Your people Israel, one nation on earth,” to unite their hearts
to the One and to nullify their will before His will.
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This is like the analogy of a person’s limbs, which are nullified to him, even the legs, which are
“outside the body,” and even his toenails; that is, as long as they are attached to him.
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But when one of his limbs is separated, and likewise a nail that separates from a person, it is no

longer counted as part of the person, because it is not nullified to him.
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So too regarding the human soul, it is written, “One who seeks desire is separated”: that he has
separated from His unity, may He be blessed; and he is like a limb that separates from a person,
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and it is as if one of His limbs were severed, or one nail clipped, from the complete stature of the

Maker of creation, as it were.
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But one who comes to cleave to Him in truth is utterly nullified to Him and has no other desires at
all, as it is written, “Whom have I in heaven? And with You I desire nothing on earth,” etc., “The
Rock of my heart and my portion,” etc. And he makes the stature complete, as it were; and there-

fore [Israel] is called “My perfect one.”
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Now, through an arousal from below [comes] an arousal from above, as it is written, “I am my
Beloved’s, and His longing is for me.” For just as one arouses the longing, with the joy of G-d, to
give gratification to his Maker with joy, as it is written, “Let Israel rejoice in its Maker,” so “the joy

of Havayah is His strength,” and “Havayah rejoices in His works.”
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And this is [the meaning of] “*And with bricks’: this is the clarification of halachah.” For it is writ-
ten, “I am black, yet comely.”
5% 555 I DI 712 1IR3 PPRY 771w *°naa 55 '{’375 NORA1 RO7 [o Pyaw] B7YIAW 77100 3 D
Rhiallah 1°2 11RR2W 92721 0°YIT °1°1¥2 SNwan 091y "1°1y2 N2
This means that the Oral Torah appears to every eye as “black,” in that no light at all is seen in it,
since it speaks of matters of the physical world: matters of seeds, and monetary matters between a
man and his fellow.
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But in truth [it is] “comely,” for all the matters in it have their foundation “in the holy mountains,”
from the supernal Chochmah (wisdom); for so it arose in His will and wisdom, may He be blessed:

“He is wise, but not with a knowable wisdom,” etc.
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And this is “the clarification (libun) of halachah”: the halachos, which appear black, must be

whitened with the supernal whiteness through the joy of G-d, which is the true joy in G-d, the One;

and [one must| be nullified in His will, and not seek any other will besides His will, may He be

blessed, which is clothed in His Torah.
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And this is [the meaning of] “Rise up (kumi lach), My beloved, My fair one, and go forth (lechi
lach)”: lach means “to yourself.” For Israel arose first in thought, and therefore “rise up to
yourself,” to be included in the One.
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Now, in the same way, there is aroused above the level of the supernal whiteness, revealed as the

level of the shining of the Face; that is, the arousal of joy, and the joy of G-d: “His face beamed.”
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As it is written, “May He make His face shine with us, Selah”: the shining of His face is “with us”
and through us, according to the measure in which we arouse the revelation of His G-dliness, as it

is written, “As water [reflects] face to face,” etc.
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Now the ultimate purpose and completion of this revelation will be in the Time to Come, in the
days of Mashiach, when “they will see eye to eye,” as at the time of the Giving of the Torah, and
even more than that.
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For at the time of the Giving of the Torah it was only for the moment, whereas in the days of
Mashiach the revelation of His G-dliness will be forever and to all eternity, without interruption.
And this is [the meaning of] “Selah,” which denotes eternity.
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Now in the time of exile, great toil and labor are needed to fix in one’s heart the true joy in G-d,
which is “the clarification of halachah”; whereas in the days of Mashiach, then “all flesh will see

together.”
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So too regarding “‘And with all labor in the field’: this is the Baraisa.” For Baraisa is the level of

“outside (lebar) the body,” which are the outer limbs, and the Mishnah is called the inner limbs.
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And everything taught in a Baraisa is alluded to in the Mishnah, as Ilfa said: “Whoever asks me

about a Baraisa and I do not resolve it (pashtina) for him from the Mishnah...”
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The meaning: pashtina is from the expression “he stretched out (pashat) his hand,” which denotes
extending a hand. He said that he would stretch out his hand from the Mishnah to explain the law
taught in the Baraisa, and he did not need to study the Baraisa on its own, since it is included in the
Mishnah.
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But not every person merits this, and his name proves it: for this reason he was called Ilfa, from
the expression “Iwill teach you (a’alefcha) wisdom; I will teach you understanding,”
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and therefore he could understand the law of the Baraisa from within the Mishnah. But we must

also occupy ourselves with the law of the Baraisa from within the Mishnah.
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And this is “and with all labor in the field.” It is like one who brings wheat from inside the house

and sows it in a field outside the city: so are those who occupy themselves in the Baraisa with a law
that is taught in the Mishnah.
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Now the purpose of the descent and the exile is for the sake of a great ascent: that the light of G-d
will shine in great revelation in the days of Mashiach.
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And this is [the meaning of] “The voice of my Beloved! Behold, He comes, leaping over,” etc.: that
is, from above to below. “Over the mountains”: like a person who jumps from mountain to moun-

tain, and thereby goes a great distance at once.
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So too, the supernal mountains are the level of Chesed (kindness) of the World of Atzilus (Emana-
tion), which is the very kindness of G-d, in great and mighty revelation; and the arousal from above
comes through the arousal from below, even though there are many levels in between.
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“Skipping over the hills”: the hills are the Matriarchs, the level of recipients from the mountains.
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That is: even one who does not have love of his own accord, yet because he sees and hears the
prayers of others, it is aroused in him as well.
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Now our Sages, of blessed memory, said: “The world stands on three things: on the Torah, on the
service (this is prayer), and on acts of kindness,” which are themselves the refinements of the emo-
tive attributes (middos), between man and the Omnipresent and between man and his fellow.
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Now regarding Torah and prayer, it has already been explained in the verse how this is the aspect
of exile, as stated above. And it also comes to explain the refinement of the emotive attributes,
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and this is called “all their labor which they labored in them (bahem)”: for the labor is from them
and in them themselves, to refine their emotive attributes.
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For this, great toil, labor and exertion are needed, to turn from one opposite to the other and to
change one’s way and nature. And it is called avodah (labor) from the expression “tanned (avudim)

hides”: for one must tan (le’abed) the emotive attributes so that they be refined for G-d alone.
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The counsel prescribed for this is what is written, “with rigor (befarech).” It has two explanations.
One is an expression of toil and heavy work.
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And not because of the heaviness of the work in itself, but rather like what our Sages, of blessed
memory, expounded concerning Pharaoh: “With rigor (befarech): he gave women’s work to men.”
For although in truth women’s work is lighter than men’s work, it was nevertheless heavy for them,

because they had to change their nature and habit.
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So too regarding the refinement of the emotive attributes of love and awe, which are between man
and the Omnipresent: whether in the mode of “turn away from evil” or in the mode of “do good,”
one must change his habit and nature.
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The second explanation is an expression of “a soft mouth (peh rach).” And a person should take
this to heart in [matters] such as anger, envy, pride and exalting oneself over one’s fellow.
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This is the rule: “A soft answer turns away wrath,” and not only the wrath of his fellow, but even the
wrath within himself; that is, all the bad traits between man and his fellow, whose root is the level of

Gevuros (restraint). And the discerning will understand.
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“And Havayah said to him: Who has given a mouth to
man?”
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“And Havayah said to him: Who has given a mouth to man?” etc. To understand this: what Moshe
said, “I am not a man of words,” “for I am heavy of mouth,” etc.,
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and what the Holy One, blessed be He, answered him, “Who has given a mouth,” etc. — all of it is
difficult: did Moshe not know this at the outset, Who gives a mouth to man?
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The matter will be understood through an introduction. It is stated in Sefer HaTemunah (in the in-
troduction to Temunah 3, folios 27, 29, 31) that this world is the second shemittah (cycle), and be-
fore it there was also one shemittah, which was drawn from the attribute of Chesed (kindness).
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And the present shemittah (that is, the “six thousand years that the world exists, and one [thousand

that it is] desolate”) is from the attribute of Pachad (fear), and therefore its ways are strong, harsh

and evil, etc.; that is, in it there was the destruction of the First and Second Temples, etc.
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Not so in the first shemittah, which was from the attribute of Chesed: the divine service (avodah)
was of a different kind, and the Torah too was of a different kind (see there), and there was only
goodness and kindness, etc.
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This is the view of Sefer HaTemunah; and the later Kabbalists followed it and inferred from this that
there must necessarily be five more shemittos after this shemittah, for there must be seven shemit-
tos, corresponding to the seven supernal attributes, etc. (as is written there in Sefer HaTemunah).
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But the Arizal disagrees with this, regarding what they inferred, that there must be five more
shemittos; and also regarding the matter that this world is the second shemittah, even though he

too holds so.
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And therefore the Torah opened with the beis of Bereishis, to say that there had already been one
shemittah, and now it is the second shemittah.
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But the Arizal explained that the intent is not to say that there was a physical world like this present
world, with physical heavens and earth, and the inanimate, vegetative, animal and speaking [king-

doms],
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for this existed only in this shemittah specifically, and in it alone. And the matter of the shemittah
that was before this one is the matter of the World of Tohu (Chaos),
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that is, the matter of the seven primordial kings (malchin kadma’in) of Tohu who died, which is a
matter of spiritual Sefiros, as is known; and the matter of the present shemittah is the matter of the
World of Tikkun (Rectification), which was made afterward (and see the Likkutei Torah of the Arizal,
Parshas Kedoshim, and Emek HaMelech, Sha’ar Olam HaTohu, ch. 46, folio 25a), as is known in

the writings of the Arizal.
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Now, two souls from the first shemittah, that is, from the level of the World of Tohu that preceded
the World of Tikkun, descended and were drawn down below to the second shemittah,
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which is the level of Tikkun. And they are Chanoch and Moshe. For of Chanoch it is written, “And
Chanoch walked with G-d,” to say that he had already walked with G-d in the first shemittah.
.0°11°P317 701 *°112n N°1 RO AWK ALNRWRA 13°°77 9000 0% 71 [2°n5] N0 Awna 191

And likewise of Moshe it is written, “Out of the water I drew him (min ha-mayim meshisihu)”: that
is, from the first shemittah, which was of the level of Chesed (kindness), which is called water.
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And from there “I drew him” to the present shemittah, etc. And their descent to this shemittah is
chiefly in order to rectify the worlds, for their root is very high, since they are above the level of the

souls of this shemittah;
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that is, there self-nullification (bittul) is found far more than it is found in this shemittah. And
therefore it is said of Moshe, “And what are we?”
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“And the man Moshe was very humble,” etc. And he also saw there lofty souls that were above him,

such as Chanoch, Lemech, etc.
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And therefore they descended to this shemittah, to rectify it as well. For Chanoch was before the
generation of the Flood, when the world was in utter lowliness, as it is written, “The end of all flesh

has come before Me,” etc.
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And therefore Chanoch descended to this world to rectify it, so that it would not return entirely to

tohu vavohu (chaos and void), but only that there would be a flood upon the earth to purify the

earth, and Noach and his sons would remain alive in the ark.
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But had there not been Chanoch, the world would have been utterly destroyed, and not even Noach
and his sons would have remained. And likewise Moshe descended to redeem Israel, and so that the
Giving of the Torah would be through him, etc.
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Now, the difference between Tohu and Tikkun is known from Etz Chaim: Tohu was not at the level
of partzufim (configurations); rather, the ten Sefiros were at the level of points (nekudos), that is to
say, the point of Chesed (kindness), the point of Gevurah (restraint), etc.
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That is, the Sefirah was not divided into minute particulars in length and breadth; rather, it was a
single point, in a general way and in extreme brevity: this is Chesed and this is Gevurah, etc.
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And also the ten Sefiros were one beneath the other, so that they were separate from one another:
Chesed by itself and Gevurah by itself, and they were not included in one another (and therefore

they were only points, etc., for the one depends on the other).
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In the World of Tikkun, however, the Sefiros were made into the level of partzufim: from Chochmah

(wisdom) the partzuf of Abba was built, and from the six extremities (vav ketzavos) the partzuf of

Z’eir Anpin (the emotive attributes);
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that is, the Sefirah was divided, in its extension, into minute particulars, nine times nine, and in

each one head, middle and end, and the five chassadim (kindnesses) that bring growth, until 248

limbs were formed, etc.;
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and also an interinclusion of the Sefiros, one in another, came about. And the analogy for these two
levels can also be understood from the powers of the soul in the body: the 248 powers of the soul

are invested in the 248 limbs of the body. The power of sight is invested in the eye,
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the power of hearing in the ear, the power of action in the hands, and the power of walking in the
feet, etc. And this level is the matter of the extension and investment of the soul’s powers in vessels,
which are the limbs.
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And there is also found one level that includes all the particular powers that are divided among the

above-mentioned limbs, and encompasses them on every side, from head to foot.
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That is, the level of a person’s thought: as is plainly seen, when he is burned on his toenail, his

thought feels the pain at once.
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And likewise, when he wants to move his foot, it moves at once, immediately, as soon as it rises in

his thought to move his foot. From this it is proven that thought is present in the foot as well, and it

is there at the level of makif (encompassing), etc.
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Now, the investment of the powers in the limbs is an analogy for the level of the partzufim of yosher
(the straight line), which are invested in vessels, in the manner of a partzuf: the intellect (mochin),

arms, etc.
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(And the level of Tohu is the level of igulim (circles), which are the level of makifim (encompassing
[lights]); and this is like the analogy of thought, etc.) (And see on [the verse] “And the king of Egypt
said to the midwives,” etc., where this matter is explained at length, concerning igulim and
yosher.)
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Now, since in the yosher of Tikkun the Sefiros were divided in detail, at the level of partzufim, there
is therefore found in them something new, an added advantage that did not exist in the World of

Tohu, when they were at the level of points, one beneath the other.
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And this is what is said in Sefer Yetzirah: “Their beginning is wedged in their end, and their end in
their beginning”: that there is an advantage in the end that is not in the head. And this is not found
in the World of Tohu, only in the World of Tikkun, because they were made into the level of
partzufim.
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And this is, by way of analogy, as with the powers of the soul in the body: the intellect is invested in
the brain in the head; it is the most excellent and the head of all the powers of the soul.
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And then, in the hands, is invested the power of action: to write, to draw and to do every crafts-
man’s work; which is a lesser power by comparison with the power of the intellect in the brain.
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And then in the feet is invested the lowest power of action, the power of walking alone.
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And when we compare the powers themselves to one another, in terms of their very essence, as
they are before their investment in the limbs, it will certainly be found that the power of the intel-
lect is exalted and utterly elevated, in every respect, above the power of action in the hands and
feet, etc.; for it is a power from the inner dimension (pnimiyus) of the soul, and it is far above the
power of walking, which is only from the outer dimension (chitzoniyus) of the soul.
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However, when they are invested in vessels, the power of the intellect in the head and the power of

walking in the feet, then an advantage will be found in the foot that is not in the head;
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for the feet hold up the head and carry it from place to place, and this power is not found in the
head at all.
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Thus, “their beginning is wedged in their end and their end in their beginning”: there is an advan-
tage in the end that is not in the head, etc. And this comes specifically from the investment of the
power in the vessel of the foot, specifically.
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And in the analogue, the difference between the igulim (circles) of Tohu and the yosher (straight

line) of Tikkun will be understood. For there, in Tohu, they were one beneath the other and not at
the level of a partzuf; therefore this level of “their end is wedged,” etc., was not found.
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But in Tikkun, where they were invested in many vessels at the level of a partzuf, this level came

about by virtue of the vessels: that there is in the foot what is not in the head, etc.
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And on the pattern of this “their end is wedged in their beginning,” which is the matter of there be-

ing neither head nor end, that there is an advantage in the end that is not in the head, it will also be

understood regarding the mitzvos
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(which are also of the level of Tikkun, as it is written, “This is the Torah: a man (adam)”), that there
is an advantage in the practical mitzvos, which are higher in one respect than the Torah (even
though the Torah is the level of the inner dimension (pnimiyus), and the mitzvos are the level of

the outer dimension (chitzoniyus), mere action).
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For we interrupt Torah study for the sake of escorting the dead; and we also find that for the sake of
bringing in a bride they set aside the recital of the Shema, as mentioned [in the account] of the
Yenuka (child) of [Parshas| Balak, “by the scent of your garments,” etc. (even though in the recital

of the Shema there are supernal unifications, etc.).
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Our Sages, of blessed memory, also said that a positive commandment overrides a prohibition, as
with circumcision [over a mark of| tzaraas, and shaatnez in tzitzis.
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All this is because there is an advantage in action, which is the level of Netzach (victory), Hod
(splendor) and Yesod (foundation), the level of the legs, something that is above even supernal
Chochmah (Chochmah Ila’ah).
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And therefore, when even a simple person among Israel fulfills some practical mitzvah without ka-
vanos (mystical intentions) and secrets, only because the Holy One, blessed be He, so commanded,
it can be that this is more precious in G-d’s eyes, in one respect, than many kavanos and compre-
hensions of tzaddikim, etc.
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For there is a level of added advantage in the level of “the supports of the Torah” (tamchin de-

oraysa) over “the eyes of the congregation,” as [explained] above in the analogy of the foot in rela-

tion to the head, etc.
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(And along these lines our Sages, of blessed memory, said, “Greater is one who gives charity in se-

cret than Moshe our teacher,” as explained elsewhere.) And this is specifically by virtue of the

World of Tikkun, where this level of “their end is wedged,” etc., came about; that is, because in

Tikkun there is a multitude of vessels.
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And specifically by virtue of the vessels is this level found, as [explained]| above. In Tohu, however,
the lights were many and the vessels few, [and] this level did not exist, etc.
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Now, it has already been explained that the soul of Moshe was from the first shemittah and was

drawn down to the World of Tikkun; and he was of the level of Chochmah (wisdom), which is the

level of sight, as it is written of him, “And he saw the first (reishis) for himself.”
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Therefore, when Moshe saw, at the level of actual sight, in the whole World of Tikkun of Atzilus (Em-
anation), into which he had descended and been drawn, that “their beginning is wedged in their
end and their end in their beginning,”
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which in his eyes was something truly new, since this is not found in the World of Tohu, etc.,
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he marveled greatly at this. And therefore he humbled himself before the souls of the World of
Tikkun and said, “Send, please, by the hand of whom You will send,” etc.
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For they have an added advantage over him by virtue of the vessels of Tikkun, in which “their end

iswedged,” etc.; which is not so with him, whose root is from Tohu.
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And this is [the meaning of] what is written, “For I am heavy of mouth and heavy of tongue”: that is
to say, his root is from Tohu, where the lights were great and could not be invested in vessels. And
this is the matter of “heavy of mouth”: he could not channel the light of his intellect into the vessel
of the mouth.
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And this was in his eyes a great deficiency, and the advantage of Tikkun, whose vessels are many to
contain the lights, was wondrous and precious in his eyes. Therefore he said, “Send, please, by the
hand of whom You will send,” that is, one who is from the World of Tikkun.
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5”15
For in Tikkun there is found an added advantage by virtue of something newly brought about
there, [namely] “their end is wedged,” etc.; and this is specifically by virtue of the vessels of Tikkun,
as [explained] above.
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And this he did not have, since he was “heavy of mouth,” etc. This was the claim of Moshe our
teacher, peace be upon him, who greatly humbled himself, being the humblest of all men, etc.
RS 799W MITIRT 2127 787 XTI 712°0 MW 71D 72D [oow W 71 193K 79YR RO NRRAY)
990115 55 1199°

(And in truth, in our view it is an advantage that he was heavy of mouth, for the cause of this is the

abundance of the lights, so that the vessel could not contain [them)].
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In Tikkun, by contrast, the lights are few and the vessels many. And this too is true; but neverthe-
less there is an added advantage in Tikkun by virtue of the vessels, as [explained]| above concerning

“their end is wedged,” etc.)

1790 993K R 0TRY 1D QW 0N 19 200 (a0 own) DPOW I

Now, G-d, blessed be He, answered him, “Who has given a mouth to man? Is it not I, Havayah?”
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Meaning: what you say is true, that you are heavy of mouth, for you do not have such vessels as are

found in Tikkun, in which “their beginning is wedged in their end”; and because of the root of your

soul you are heavy of mouth, for the intellect cannot be invested in the vessel of the mouth, etc.
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But “Who has given a mouth to man (la-adam)”: (la-adam, vocalized with a kamatz, alludes to the
well-known Adam, that is, the level of the Adam of Atzilus (Emanation) who is upon the Throne,
which is the Name Mah, which in gematria equals adam, which is the general and collective ex-
pression of Tikkun, as is known; and the matter of the vessel of the mouth is that it is what draws

down encompassing light (or makif),
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as is written in Pri Etz Chaim, that through the blessing over a mitzvah the level of the encompass-
ing [light] is drawn down, and through the mitzvah itself the inner light (or pnimi) is drawn down)
(for the breath of the mouth becomes the level of encompassing light; and see Tanya, ch. 5).
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And therefore, regarding the tefillin of the head, the Sephardim and the Ashkenazim disagree

whether to recite a separate blessing over it, because the encompassing [light] of the head-tefillin

isvery high.
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Therefore the Sephardic custom is not to recite a blessing, for they hold that it is impossible to
draw down that encompassing [light], etc.; and the Ashkenazim hold that it can be drawn down. In
any case, we have learned that the vessel of the mouth is what draws down the encompassing light,

etc.
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And this is [the meaning of] what is written, “Who has given a mouth to man”: that is to say, who

emanated the vessel of the mouth, which is a vessel that draws down encompassing light? Who em-

anated it for the Adam of Tikkun?
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“Is it not I, Havayah”: the level of the very essence of the Infinite Light (Or Ein Sof), the root of the
kav (line of light) and thread of the Infinite Light, blessed be He, the source of all inner and encom-

passing lights, etc.
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And if so, nothing is impossible for Me, and “I will be with your mouth” as well.
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Meaning: even though, because of your root in Tohu, you do not have such vessels, yet I, Havayah,
Who made the vessels of Tikkun and the World of Tohu, am able to turn the matter around: to blend
the levels of Tohu and Tikkun together, that is, the advantages of both: that the lights be abundant

as in Tohu, etc.,
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and also the aspect of Tikkun’s advantage: that the vessels be very many. And then there will be
“their beginning is wedged,” etc. And this is [the meaning of] “And I will be with your mouth”: al-
though your root is from Tohu, nevertheless you will have vessels of Tikkun, and in particular the

vessel of the mouth, through which the encompassing lights are drawn down, etc.
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And thus both advantages will be in you. And this is because, just as “their beginning is wedged in

their end,” so “their end is wedged in their beginning”; therefore the advantage of Tikkun can be

found even in Tohu, etc.; therefore they will be joined together, etc.

M2 [mwxan o7xal A7TTRI P19 190 7127 N2 RITY T PR 51N°97 % TRPIR 27y KRR W)
18 722 71°3¥2 R 11D 10N

(And see what is written elsewhere on [the verse] “I will exalt You, for You have drawn me up”: how
David, who is the level of speech, was included in Adam the first man (Adam HaRishon), the level of
Chochmah (wisdom), etc. And this is like the matter of “heavy of mouth.”
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And the revelation of the level of speech, the level of David: this is the matter of “Who has given a
mouth to man? Is it not I”; this is the level of “I will exalt You,” the depth of height, etc.; see there.
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And similar to this is what is written elsewhere about the advantage of the Rabbinic mitzvos: for the
248 positive commandments (mitzvos aseh) are the 248 limbs, that is, the drawing down of lights
into vessels; whereas the 365 prohibitions (lo saaseh), the 365 sinews, are the level of lights that are
above investment in vessels and limbs; therefore in the prohibitions there is no active deed (kum
va’aseh); and this is like the matter of the lights of Tohu, which are above the lights of Tikkun, [and]

therefore the vessels cannot contain them.
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But in the Rabbinic mitzvos, which are also from this level of the prohibitions, [the lights] are nev-
ertheless invested in vessels through active deeds, because of the additional understanding (binah
yeseirah), etc. And so it was said to Moshe, “I will be with your mouth”: that even lights from the
level of Tohu will be invested in vessels of Tikkun, as [explained] above. And see below, on [the
verse| “This is My Name.”)
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“This is My Name forever, and this is My remembrance
from generation to generation”
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“This is My Name forever, and this is My remembrance from generation to generation.” It is stated
in the Tikkunei Zohar: shemi (“My Name”) with yud-hei [equals] 365; zichri (“My remembrance”)
with vav-hei [equals] 248.
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We need to understand why the root of the prohibitive commandments is higher than the root of
the positive commandments, in that the prohibitive commandments are drawn from the level of
the yud-hei of Havayah, while the positive commandments are drawn from the level of the vav-hei
of Havayah.
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We also need to understand why the Oral Torah was not also given in writing. The explanation is
that it is written, “Where (ayeh) is the scribe?” etc.
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And it has been explained elsewhere that the meaning is that the level of ayeh (“where”) itself is the
scribe (and this is the level of “Where is the place of His glory?”); for it is stated in Sefer Yetzirah
that with three things the Holy One, blessed be He, created the world: with sofer (scribe), sefer
(book) and sippur (telling).

likuteitorah.com/torah-ohr/shemos/ 66



TORAH OHR - PARSHAS SHEMOS - MAAMAR 4 97 979 201 N aPIYR nw M

RIMW [owa 7z ox] 7K M2 X7 990 >Nan A2ynPw 9910 M) 990 °P1 (2ns2w Amn] 97280 13M
MPOXRT 7201 N2 RIAW 779K 90270 @Rl 7790 QwT 770 W) PR 00 170K

Now, the Written Torah is called sefer (book), and the level of sofer (scribe), which is above the lev-
el of sefer, is the level of ayeh, which is aleph yud-hei. For the source and root of the yud-hei of the
Name Havayah is drawn from the level of the aleph, which is the level of Chochmah (wisdom) of
the World of Atzilus (Emanation)
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(that is to say, the source and root of Chochmah, as explained elsewhere on the kavanah of the
aleph of echad (“One”) in the Shema, that it is the level of mazal notzer, from which Abba draws its
nourishment; or it means the hidden Chochmah (chochmah stima’ah)), as it is written, “I will teach

you (a’alefcha) wisdom.”
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Moreover, the letter aleph includes three letters of the Name Havayah, blessed be He, as is known

from the Arizal: that the form of the aleph in the Written Torah is yud, vav, yud, and in tefillin, yud,
vav, dalet.
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[This is] because the light of Abba of Atzilus is enclothed in the Written Torah, for “the Torah comes
forth from supernal Chochmah,” that is, from the level of the Yesod (foundation) of Abba.
Therefore the lower tip of the aleph is also written in the form of a yud, alluding to the Chochmah

of Atzilus, which is the level of the yud of the Name Havayah, as is known.
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But in tefillin the lower tip of the aleph is written in the form of a dalet, which is the level of super-
nal thought (machshavah ila’ah), which is the level of Leah; this is, by way of analogy, like the dalet,

which has extension in length and in breadth.
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And this is [the meaning of] “Where is the scribe?”: that is, the source of the Written Torah, which

is called the supernal sefer (book), as it is written in the Zohar, “There is a book and there is a

book,” is the level of ayeh, aleph with yud-hei.
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For the aleph is the source of the yud-hei, as [explained] above. It is the one that writes (sofer) the

book; that is, it is the source of the Written Torah, which is drawn from it.
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For the Written Torah as a whole speaks about the fulfillment of the positive commandments,
which are drawn from the level of vav-hei, which is the level of Z’eir Anpin (the emotive attributes)
of Atzilus, where the lights are divided within the vessels, which are the 248 limbs of Z’eir Anpin,

from which the 248 positive commandments are drawn.
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And therefore one who fulfills a positive commandment draws upon himself the supernal light of
Z’eir Anpin. And therefore the Torah was given in writing: since the lights of Z’eir Anpin are en-
clothed in actual vessels, the wisdom of the Torah was therefore also enclothed in writing, etc., in

letters and crowns (tagin), etc.
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However, the root of the prohibitive commandments: although they too are in the Written Torah,
nevertheless they are above the rank of the positive commandments; rather, they are drawn from

the level of yud-hei.
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[This is] because the root of the prohibitive commandments is from a high level and rank that can-

not be enclothed within vessels, as with the positive commandments, where the tefillin and the es-

rog are vessels for the light, etc.
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Not so the prohibitive commandments: that light has no vessel in which it could dwell in the mode
of “yes,” through action. Only through “no” and negation is it grasped, [as something] whose es-
sence one cannot recognize, but can only negate its opposite.
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For example, “You shall not eat fat and blood”: because this opposes the holiness of the light, since

it is from the level of the sitra achra (the other side).

'Y N°%O%Y 1°9°DN MUY M0 IWYR Y 19°wnaD KUK DR IRT MDA wn1 DT NPw U3
[Mwy nizn] Y710 97y QWA NTIRA

And through negating the opposite, the revelation of the light is drawn down; but it is impossible to
draw it down through action, as through tefillin and tzitzis, in the manner of the lights drawn down

through the positive commandments.
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For the lights drawn down through the prohibitive commandments are greater and higher in
stature than those drawn down through the positive commandments, and it is impossible to make

vessels for them in the mode of “yes,” but only through a “no” that comes before the “yes,”
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that is, through negating the opposite. And this is [the meaning of] “in a land not (o) sown.” And
this is [why| the prohibitive commandments are drawn from the level of yud-hei, which is above

vav-hei.
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Now, all the words of the Scribes (divrei soferim) are entirely in this manner of the prohibitive

commandments, for the words of the Scribes are to make a fence for the Torah: “Make a safeguard

for My safeguard,” etc.

77 R 11 RIAW 9910 [own 1z ox] 717K P12 RIAW 9910 *°N2n QwAww 0°9510 °92T ROpP1 '|D5
71771 DOOWNI [mwyn xonw] NPRIY 9710

Therefore they are called “the words of the Scribes (soferim)”: for their root is from the level of

sofer (scribe), which is the level of “Where (ayeh) is the scribe,” which is the matter of aleph yud-

hei, as [explained]| above, that the prohibitive commandments are drawn from yud-hei.
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And likewise all the words of the Scribes are drawn from there. Therefore they are above the
Written Torah, which is called sefer (book), for the 248 positive commandments are drawn from
vav-hei, which are enclothed in vessels.
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Not so the words of the Scribes: they are from a level above this; therefore it was not possible for
them to be enclothed in the act of writing, but only orally.
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For “Abba founded the daughter”: the level of speech is drawn from supernal Chochmah (wisdom),
which is the level of “Where is the scribe,” as [explained] above. (And see what is written on the
verse “I am black, yet comely” on this matter.)
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Now, even in the Written Torah itself there are matters that were not written, because of their lofty
stature. That is: sometimes it says, “And Havayah spoke to Moshe, saying,” such and such, so that
the command and the saying of the Holy One, blessed be He, to Moshe regarding that mitzvah is
spelled out and written in the Torah.
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And sometimes only Moshe’s command to Israel regarding that mitzvah is written, and the com-

mand of the Holy One, blessed be He, to him is not written,
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as in all of Mishneh Torah (Deuteronomy), where Moshe told Israel a number of mitzvos about

which it is not spelled out where G-d, blessed be He, commanded him concerning this.
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And there are many [cases]| like this in the Torah. We need to understand why the command of the
Holy One, blessed be He, was not written. But the explanation is that Moshe is the level of the Yesod
(foundation) of Abba,
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and therefore he merited that the Torah be given through him, for “the Torah comes forth from su-
pernal Chochmah.”
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And the meaning of “And Havayah said” or “And Havayah spoke to Moshe” is the level of the
speech and the drawing forth from the Emanator, the Infinite Light (Or Ein Sof), blessed be He, to

the Yesod of Abba, supernal Chochmah (wisdom), regarding that mitzvah or that account.
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And the matter of “And Moshe spoke to the children of Israel” is the drawing forth by which the
revelation of that matter is drawn from the Yesod (foundation) of Abba to Israel.
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And therefore there are some matters that are very lofty, for which the drawing forth from the

Infinite Light (Or Ein Sof), blessed be He, into supernal Chochmah (wisdom) regarding that matter

could not be enclothed in writing; only the drawing forth and the revelation from the Yesod of Abba

downward was written, which is the matter of “And Moshe spoke,” etc.
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As in the matter of the locusts, when Moshe warned Pharaoh, “For if you refuse,” etc., “behold, to-
morrow I will bring locusts,” etc.; and the command of the Holy One, blessed be He, regarding the
warning is not stated.
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That is, because the root of the locust (arbeh) is very lofty, as is known regarding “And I multiplied
(va’arbeh) his seed, and I gave him Yitzchak,” etc.
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(This requires further study, since afterward the command of the Holy One, blessed be He, regard-

ing the locusts is written: “Stretch out your hand.” And one must say that regarding the warning to

Pharaoh it could not be written.)
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And there are matters where the command of the Holy One, blessed be He, to Moshe could be writ-
ten, and Moshe’s command to Israel regarding that matter is not written; only it is understood of it-
self that Moshe presumably told Israel, since it is written that G-d, blessed be He, told Moshe, etc.
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To understand the saying of our Sages on “For your love is
better than wine”: “The words of the Scribes are sweet upon

”

me
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[We need] to understand the saying of our Sages, of blessed memory, on the verse “For your love is
better than wine”: “The words of the Scribes are sweet upon me (arevim alai) more than the wine of
the Torah.” And we need to understand the expression alai (“upon me”); it should have said li (“to
me”).
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Now, it is written, “To love Havayah your G-d, for He is your life.” The meaning of “for He is your

life” is that it gives a reason.

T NR TANRD QYL NN RITY LKAT WZ?’?D wnwn RIT RN S5 PIIR2 wnwn 09T YT 2
.7°°1 RIAWw °18n '|’|77?N

As is known, ki serves in four senses, and here it serves in the sense of dehai (“because”): it gives a

reason for loving Havayah your G-d — because He is your life.
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For the supernal Emanator, blessed be He, is the source of life and the source of delights, as it is
written, “For with You is the source of life,” etc.; and it is written, “Everything is from You”: from
Him are drawn all the life and delights found in the four worlds of Atzilus (Emanation), Beriah (Cre-

ation), Yetzirah (Formation) and Asiyah (Action), and He, may He be blessed, is the Life of life.
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Accordingly, when a person contemplates this, he will be drawn by it to love G-d: just as a person
loves the life of his soul, so will he love G-d, who is the Life of all life, and the life of his own soul in

particular.
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But this love, which is drawn from the reason “for He is your life,” is not yet called the self-sacrifice
(mesirus nefesh) stated in the verse “with all your soul and with all your might,” since it is drawn
from the reason “for He is your life.” And it is known that the level of ta’amim, nekudos, tagin and
osiyos (cantillation notes, vowels, crowns and letters) is in the level of the emanated [realms]:

ta’amim (“reasons”) in Chochmah (wisdom), etc.
DNawnl NnaRnw Nowy nnana 0910 WNnD MnonT TN AR 22w oM 772 0K SouNMT PN

SN TP DR 1wy oy

But the Emanator, the Infinite One (Ein Sof), blessed be He, is exalted and transcendent even be-

yond the bounds of Chochmabh, as it is written, “You made them all with wisdom”: for Chochmah is
considered physical action (asiyah) before Him, may He be blessed.
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And from this is drawn the level of self-sacrifice (which is present in potential in every one of
Israel, because there is enclothed in his soul a radiance from the level of the Infinite One, blessed
be He, which is above Chochmah and reason, etc.): to give over his soul to the One, without any
reason or knowledge at all, but only out of a simple love for G-d, who alone is exalted and to whom

there is no comparison at all.
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As it is written, “I, Havayah, have not changed,” etc.: whether before the world was created or after

the world was created, there is no change or being affected in Him at all.
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And the nature of this love is that one does not want to be separated from His unity, may He be
blessed, but rather “to be one with the One,” truly.
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And this is the meaning of “with all your soul and with all your might”: to actually give over his
soul, above reason and knowledge; and this is the bond with His very Being and Essence, may He
be blessed, which is far, far above the level of ta’amim, nekudos, tagin and osiyos, as [explained]

above.
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Now, this love and self-sacrifice (mesirus nefesh) is present in potential in every one of Israel, only
it is in a state of hiddenness and concealment. And bringing it out from hiddenness into revelation
is through the level of “the wine of the Torah,” specifically.
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As our Sages, of blessed memory, said: “Wine enters, the secret comes out.” And the secret hidden
away in the soul is the hidden love mentioned above.
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And when the level of the wine of the Torah enters his soul — which is the level of fulfilling the
Torah and the mitzvos — through this the revelation of the hidden love is drawn forth, so that the
love comes out into revelation in the heart of the Congregation of Israel (Knesses Yisrael), that they

may burn with a simple love “to be one with the One.”
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Now, on Shabbos too the level of the hidden love is revealed, openly. The explanation: it is written,

“Six days Havayah made the heavens,” etc., “and on the seventh day He rested.”
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For the world was created with ten utterances, which are the ten Sefiros. And “‘In the beginning’ is
also an utterance”: that is, even the Chochmah (wisdom) of Atzilus (Emanation), the beginning of
Atzilus, is also only a level of utterance relative to His Being and Essence, may He be blessed, as

[explained] above on “You made them all with wisdom.”
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And during the six days of Creation the supernal Chochmah (wisdom) and emotive attributes (mid-
dos), which are the ten utterances, were lowered to create the world.
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As, by way of analogy, with a person who does some work, who writes or draws some picture: he
then lowers his intellect and thought to look into that picture and writing; and when he has finished

his thought, his intellect and thought return to their own being and essence.
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So too, by way of analogy, above: during the six days of Creation the supernal ten Sefiros were low-
ered, so that the creation of the world would come about through them; and on Shabbos, “He rested
and was refreshed”: Chochmah and the middos were raised up to His Being and Essence, may He
be blessed, who alone is exalted and transcendent, at the level of “There is none to compare,” etc.,

the source of delights.
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Therefore on Shabbos the level of the hidden love is revealed, for it is from this level, above the lev-

el of Chochmah (wisdom) and the level of reasons, etc., as [explained] above.
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And all this comes about through the level of the wine of the Torah entering a person’s soul, that is,

the fulfillment of the mitzvos, in which the supernal will is enclothed, which is above the level of

Chochmabh, as is known.
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And through the revelation of the supernal will, the revelation of the hidden love will be aroused in
a person, which is a level of love and will that is above Chochmah and reason. And this is the mean-

ing of “Wine enters, the secret comes out.”
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Now the meaning of “The words of the Scribes are sweet upon me more than the wine of the Torah”
will be understood — “upon me” specifically. That is: the mitzvos themselves are called “the wine of
the Torah,” as [explained] above; and the blessings recited over the mitzvos are from the words of
the Scribes.
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And they are above the fulfillment of the mitzvos themselves, as is written in Etz Chaim: through
the mitzvah itself the level of the inner light (Or Pnimi) is drawn down, which is enclothed within
the actual vessels; and through the blessing over the mitzvah one draws down the level of the en-
compassing light (Or Makif), which is above the level of the inner light, and for this reason it can-

not be enclothed within the vessel.
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And this is what our Sages, of blessed memory, said: “Over all the mitzvos one recites a blessing
oveir la’asiyasan (before doing them).” The word oveir denotes something encompassing, as in

oveir lasocher (“current with the merchant”).
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And this is the meaning of “The words of the Scribes are sweet upon me (alai),” and it did not say li
(“to me”): for the meaning of alai is to say that the drawing down through the blessing is in the

mode of the encompassing [light], and this is alai (“upon me”).
MY WA N2V T OYIA 1D Proin k] IR M2 PO QAW 779N 5w 117°n AN 003y '|D51

29y 0927y 11 7°Pn PNan R 0771 RITW 719920

And therefore they are sweeter than the wine of the Torah, which is only the level of the inner light,
etc. And “the pleasantness of Havayah” and the sweetness drawn down through the blessing, which
is from the words of the Scribes, is from the level of the encompassing [light]; and this is “sweet

upon me.”
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And the meaning and substance of the wording of the blessing, “Blessed are You, Havayah, our
G-d, King of the world, who has sanctified us with His commandments and commanded us,” is this:
Baruch (“blessed”) is a drawing down from the level of the head and source of all blessing, the
source of life, which is above the chain of descending worlds (hishtalshelus).
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And this blessing and drawing down is drawn to the level of Atah (“You”), which is the level of the
revealed world (alma de’isgalya), that there be the level of Havayah, which is the chain of descent
as a whole: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing down; the hei,

expansion.
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And this is what is written, “The blessing of Havayah, it makes rich”; and of Avraham it is written,
“And be a blessing”: for the blessing is the level of Havayah. And afterward we say “our G-d, King
of the world,” so that the flow (shefa) be drawn downward, even to the level of “King of the world,”
which is the level of Malchus (sovereignty) of Atzilus (Emanation), which is the lowest level in

Atzilus, as is known.
m°31 7”2pPn 1°N1%na 1JW'fi777 5722 .N112 "1NWN %2 "WNR2 29NDW 111D TI”?S?TI A1¥N 12 KIT AWK

SI [y imimal ¥7IT1 220 ONw 10 129N

Asher (“who?) is the level of the supernal delight, as it is written, “In my happiness (be’oshri), for
daughters have called me happy.” In order “to sanctify us with His commandments” — “the Holy
One, blessed be He, puts on tefillin,” etc. —which are from the level of His Being and Essence, may
He be blessed.
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It follows that in the blessing there is the level of running and returning (ratzo vashov). First is the
returning: to draw the flow down to the level of “King of the world.” And afterward the running:
“who has sanctified us with His commandments,” into His Being and Essence, to draw down from
there below.
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And this is what is written, “Fortunate is the man who fears Havayah”: first the level of distance,
that he is afraid to approach the holy — “Who am I, that I have come this far?”
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And afterward, “he desires His commandments greatly”: that is, it is true that I am not worthy of

this, but nevertheless “he desires His commandments greatly.”
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And the reason there must be running and returning is that every drawing down from above must

come through “reaching and not reaching” (mati velo mati): first the level of withdrawal, which is

the matter of “not reaching,” and afterward expansion, the level of “reaching.”
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And therefore the arousal from below must also be [in] the mode of running and returning. And
this is the meaning of “The words of the Scribes are sweet upon me”: for the root of the words of
our Sages, of blessed memory, is drawn from the level of sofer (scribe), the level of “Where is the
scribe?”, which is above the level of the wine of the Torah, for the Written Torah is called sefer

(book), etc., as explained above.
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And see what is written on the blessings over the mitzvos on the verse “And you shall make holy
garments”; see there.
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“Your heart will meditate on dread: ‘Where is the one who
counts? Where is the one who weighs?’”
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“Your heart will meditate on dread: ‘Where is the one who counts? Where is the one who weighs?’”
etc. It is stated in the Zohar: “The Sifra DiTzniusa (the Book of Concealment) weighs on the scale
(matkela).”
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And this is the matter of the line of measure (kav hamiddah), which is what measures and weighs
all the ten Sefiros of the World of Atzilus (Emanation) by amount and measure: how much drawing-
forth and spreading-forth there will be of the attribute of Chesed (kindness), and how much draw-
ing-forth of the attribute of Gevurah (restraint), and how they will be divided into lines, right and
left, in the four directions and above and below, which are the six extremities (vav ketzavos) of

Z’eir Anpin (the emotive attributes), etc.
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(And this is why the Sefiros are called by the term middos, “measures”: because they are measured,
as is written elsewhere.) And this measure is the level of Gevurah and tzimtzum (contraction): to
contract, so that the drawing-forth will be by amount and measure, etc.
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All this is done through the level of the line of measure, which is what the Zohar calls “the botzina

dekardinusa (the lamp of darkness) that bored,” etc., which is the matter of the Gevurah of Atik

Yomin that is enclothed in the Mocha Stima’ah (the hidden brain). And concerning this the verse

says, “Where is the one who counts? Where is the one who weighs?”
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Meaning: one might have supposed — since this measure and weight is a level of Gevurah and con-
traction relative to the very essence of the Infinite One (Ein Sof), blessed be He, Who is removed
from the bounds of limit and measure and from the bounds of division into lines and Sefiros, etc.,
but rather encompasses everything in a single glance, and before Him darkness and light are alike,
as is known — if so, one might have supposed that this level of the line of measure is a separate en-
tity, etc.
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Therefore it says, “Where (Ayeh) is the one who counts? Where is the one who weighs?” etc.
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Meaning: Ayeh is the level of the great circle, the level of the encompassing [light]| (sovev), before
which darkness and light are alike; and this itself, truly, is the one who counts and the one who
weighs, by way of the scale (matkela) and the line of measure mentioned above, and this is not an
entity unto itself, G-d forbid.
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For it is written, “Everything is from You,” and He is omnipotent, [able] to lower Himself so far as to

measure the Sefiros with contraction and division, etc.
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For this measure and contraction is drawn specifically from the encompassing [light], the great cir-
cle, which is called Ayeh. (For because He is “enthroned on high,” He is therefore able to lower
Himself so far as to measure all the particular levels in the worlds, etc. As it is written, “For

Havayah is exalted, yet He sees the lowly.”)
NPT IRDR 2 79 D197 o) O KD D987 9122 IRDM KDY IR 07131 PN PNN23 w0 1Y

:X”13 ©»n5 719735 1MEYA 171392 17aApn

And it is akin to what is said, “And I will pass through the land of Egypt”: I, and not an angel. For
into the level of Egypt no angel could descend, only the Holy One, blessed be He, in His glory and

in His own Self, as it were, as is written elsewhere.
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Now, the Torah too is included in the level of the tzimtzum (contraction) of the line of measure, for
the Torah preceded the world by only two thousand years, that is, two alfin, “thousands”: “I will

teach you (a’alefcha) Chochmah (wisdom),” “I will teach you Binah (understanding).”
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But the Infinite One (Ein Sof) Himself, blessed be He, alone is exalted and uplifted, removed from
the bounds of contraction and division; He has no beginning and no end. Therefore the Torah,
which preceded the world by only two thousand years, is included among the levels of the contrac-

tions of the line of measure.
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(As is known, all the mitzvos are a matter of measure and contraction: a sukkah only up to twenty
cubits, tefillin specifically square, etc., and likewise in all the mitzvos.) But in truth Ayeh itself is

the one who counts and the one who weighs, etc.
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And “where” (ayeh) is said here three times, corresponding to the three times “holy” (kadosh) [is
said], for kadosh has the numerical value of 410, which are the 410 hairs of Arich [Anpin]. And for
this reason the angels say, “Where is the place of His glory?” — [meaning] that He is not grasped,
which is the level of kadosh, which is separate, for no thought can grasp Him.
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(The meaning of “Where is the one who counts the towers?” has been explained elsewhere, on the

verse “and my breasts are like towers.”) And this is the matter of “Your heart will meditate on

dread.”
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That is: when the thoughtful person contemplates this matter — how “Ayeh is the one who counts,
Ayeh is the one who weighs,” etc., that the level of Ayeh itself is the one who counts and the one who
weighs and measures the life-force and the spreading-forth in all the most minute particulars of
everything that exists —
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then dread and fear will fall upon him, as an exceedingly great awe. And this is “Your heart will
meditate on dread.”
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And then there will not be upon him an external fear, lest he lack his bread, and the like. And it is

written, “The end of the matter, when all has been heard: fear G-d,” etc.
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Those Who Came, Yaakov Will Take Root
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“Those who came, Yaakov will take root; Yisrael will bud and blossom.” Now, we need to understand
how the aspect of taking root is connected with the coming into Egypt. It is written, “Thus says
Havayah, who created you, Yaakov, and who formed you, Yisrael,” etc.
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The Holy One, blessed be He, said to the world, “Who created you? Yaakov created you, and Yisrael

formed you,” as it is said, “Your Creator [is] Yaakov, and your Former [is] Yisrael.”
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And we need to understand why “creation” is said of Yaakov and “formation” is said of Yisrael. Is
not the level of Yisrael greater than the level of Yaakov, etc.?
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Now, it is known that the soul’s descent into this world is for the sake of “today, to do them.” And of
the purpose of the creation of the worlds it is said, “Bereshis” (“In the beginning”): for the sake of
Israel, who are called “reishis” (“first”), as it is written, “Israel is holy to Havayah, the first of His

produce.”
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To understand what connection Israel has with being “the first of His produce,” and also what the

“produce” above is, etc.
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Now, it is said in the Zohar concerning the mitzvos that they are the aspect of garments (levushin),
[and] that each and every Jew must fulfill all 613 mitzvos, except for the mitzvos of the king, for the
king discharges [the obligation of] all Israel; but all [the other] mitzvos each one is obligated to
fulfill.
AR TIZH 90°7wY Mign 2N 9o m w125 1MW 9793 712°% °naa R Pabia nnh 779
213 w137 100

And he must come in a reincarnation (gilgul) or in the form of ibbur (“impregnation”), so that
there will be a garment from all 613 mitzvos; and when he is lacking one mitzvah, he is lacking a
garment, etc.

11"?37;'! 17V 122 w125 Awy1 NIgan navo o NNANT [179722] ¥722 V2% WY MZAN IwYn U
Through the performance of the mitzvos a garment is made in the lower Gan Eden, and through
the intention (kavanah) of the mitzvos a garment is made in the higher Gan Eden.
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Therefore Moshe asked to enter the Land, to fulfill the mitzvos that depend on it, etc. And in the
Gemara they likened the performance of the mitzvos to fruits, in connection with the eglah arufah

(the heifer whose neck is broken), etc.: [the slain man,] whom they did not let produce fruits.
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And the Gemara asks: “What are ‘fruits’? If you say children, then if so, for an old man or a eunuch

there should be no need of an eglah arufah”; yet the Torah made no distinction.
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“Rather, what are ‘fruits’? Mitzvos,” etc. So too, in the language of Scripture it is said, “Sow for
yourselves for righteousness (tzedakah),” etc.; “Fortunate are you who sow upon all waters,” etc.;

“He sows righteous deeds (tzedakos),” etc.
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Thus the performance of the mitzvos is called “sowing.” To understand this: our Sages, of blessed
memory, said that the Holy One, blessed be He, desired to have a dwelling place among the lower
realms.
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Now, at first glance this idea of a dwelling is not understood, for “there is no place empty of Him,”

and it is written, “Do I not fill the heavens and the earth?” etc.
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But there are two levels: the level of the light that fills all worlds (memalei kol almin), and the level
of the light that encompasses all worlds (sovev kol almin). The level of memalei kol almin is the
name for the level that is enclothed in the created beings in a revealed way, to give them life: “And
You (Atah) give life to them all,” through the aspect of Atah, the letters, etc.
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The level of the light that encompasses all worlds (sovev kol almin) is also in all the created beings,
but it is in a state of concealment, not enclothed in a revealed way, etc. Therefore our Sages, of
blessed memory, said that a person is obligated to recite one hundred blessings every day: to draw
down from concealment into revelation.
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And this is the aspect of baruch (“blessed”), the aspect of breichah (a pool), which is from conceal-
ment into revelation. And the pool is from the level of concealment, so that Havayah will be in a
state of revelation; that is, the letters of Havayah: yud, tzimtzum (contraction); hei, expansion, etc.
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But the drawing down from concealment into revelation is specifically through Israel, as it is writ-
ten, “House of Israel, bless Havayah.”
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That is because in each and every Jew there is the potential to give over his soul, etc. Therefore it
says specifically, “House of Israel, bless,” etc.
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And this is “our G-d” (Elokeinu) specifically. And “the days of our years are seventy years,” each
year of 365 days: it is all in order to draw down, through the hundred blessings mentioned above,
from concealment into revelation. And in the time to come there will be the ultimate revelation, for

“eye to eye they will see,” etc.
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Now, the hundred blessings mentioned above are in speech. But through what will the drawing
down from concealment into revelation come about? It is through the performance of the mitzvos,

as in the analogy of sowing.
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For most kinds of seed are garden seeds, which are not eaten: it is only a kernel with no taste of
food at all. Yet when the kernel is sown in the earth, and the earth’s power of growth is enclothed in

it, edible fruit grows from it, even though the kernel itself was not in the category of food at all.
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And even with grain seeds, which are eaten, nevertheless through the sowing the grain increases
many times over, etc.
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So too is the performance of the mitzvos, which descended and were enclothed in physical things,
such as tefillin on physical parchment and tzitzis of physical wool, and likewise with the other
mitzvos. And when a Jew places them on his head, there comes into being a revelation of His
G-dliness: “Sanctify” (Kadesh) in Chochmah, “And it shall be when He brings you” (Vehayah ki

yeviacha) in Binah, etc.; and as the Zohar says, “The tallis is the spread of the King,” etc.
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And this is specifically when a Jew places them on his head. But when they lie on the table, no reve-

lation at all comes into being from this, even though a person’s forehead is also a physical thing,

like the table.
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And also when an idolater puts them on, no revelation at all will grow from it either. This is like the
analogy of the earth’s power of growth: fruit does not grow in every place, and in the desert no
plants grow at all. So too, it is to Israel specifically that it is said, “For you shall be to Me a land of

desire.”
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That is, as is known, the level of the Infinite One (Ein Sof) is called holy and separate: “I, Havayah,

have not changed”; and “You are He before the world was created, and You are He after the world

was created,” etc.
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“And all will exalt You, Selah.” And that worlds can come into being is only through “Your kingship,
a kingship over all worlds”: “there is no king without a people,” etc. “May Your Name be praised
forever,” etc.
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As in the analogy of a king, who turns [his subjects] from something into nothing, so that all are
nullified before him. So too above: “there is no king without a people (am),” from the word omemos
(“dimmed”), which is the level of something (yesh) and separateness, so that it may come into a
state of self-nullification (bittul) and nothingness. As with the angels, of whom it is written, “And
the hosts of heaven bow down to You.”
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But angels are not so very separate. It is specifically Israel below who are at the utmost level of

omemos and separateness, and there is the main revelation of kingship, through the self-nullifica-
tion from something into nothing, etc.

%7 Qb AP°y DWW YAM YIR ONR 1°0N XP1T 13'?1 ('l’??: 1232 KDY TIART RYID R 9”RYN)

S 7aEnm

(Not so with “a son is his father’s leg”: [that is] not in the manner of a king.) Therefore specifically

“you shall be a land of desire,” for there is the main revelation of the will and the desire, etc.
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And through Israel specifically, in the performance of the physical mitzvos, the growth mentioned
above can come into being.
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And this is [the meaning of] “A woman who fears Havayah, she shall be praised (tis’halal)”: for the
Holy One, blessed be He, is called the groom, and the Congregation of Israel (Knesses Yisrael) is
called by the name “bride,” the aspect of “a woman who fears Havayah,” which is the aspect of awe
and self-nullification. And through this “she shall be praised (tis’halal)”: there comes about illumi-

nation and revelation, from the expression “when His lamp shone (behilo),” etc.

(royn nza) PR NN ATTW NI P2 RIT AURD OwAwn N 2py° WA 0°R3T I
.M% 2Py 23 1T 771 PN .apY 771 2pY° A RN 0Onwa 001372 watnao

And this is [the meaning of] “Those who came, Yaakov will take root”: the taking root below is the
mitzvos, which descended from the level of the supernal will to be enclothed in physical things.
This is the level of Yaakov: yud, akev (“heel”), the level of the yud that descended into the level of
the heel, below.
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And through this, “Yisrael will bud and blossom”: there comes to be growth from concealment into
revelation, etc.
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And this is [the meaning of] “He sows righteous deeds (tzedakos), makes salvations grow”: through
the sowing, which is the mitzvos.
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And the charity (tzedakah) that each one gives is only to grant us merit, for certainly the Holy One,
blessed be He, could Himself provide for them:; it is only to grant us merit, so that He “makes salva-
tions grow”: growth from concealment into revelation, through the performance of the mitzvos, as

explained above.
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And this is the intent of the saying of King David, peace be upon him: “To every longing (tichlah) I
have seen an end; Your commandment is exceedingly (me’od) broad.”
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His intent is not about physical desires, but about the level of comprehension and the soul’s pining

away (kelos hanefesh), from the expression “my soul pines away (kalesah nafshi),” etc., which is in
the category of end and limit, for every soul has a limit to its comprehension;
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whereas “Your commandment is exceedingly broad”: that is, Your commandment is broad as a re-
ceptacle to receive the level of me’od (“exceedingly”), without limit; for through the performance

of the mitzvos there can be growth in a revealed manner, without limit.
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This is “Your commandment is exceedingly broad.” And this is [the meaning of] “Fortunate are you
who sow upon all waters”: all the levels of comprehension in the higher Gan Eden and the lower
Gan Eden are called “water,” as it is written, “And a river went out of Eden,” etc.
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Whereas the performance of the mitzvos becomes a sowing “upon (al) all waters,” far, far above the

level of water, as explained above.
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So too through the study of the Torah, which also descended to be enclothed in physical matters:
from this too there comes about growth. Therefore our Sages, of blessed memory, said, “Fortunate
is he who comes here with his learning in his hand.”
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At first glance this is puzzling: above, there is no need at all for physical speech, [such as] “Eilu
metzios” (“These are the found objects”) and the like. But for the growth mentioned above to come
about, [the seed] must specifically be rooted and absorbed in the earth, and then it can grow.
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So too, when the Torah is absorbed within him with real absorption, so that “his learning is in his
hand” specifically, then from this there comes about growth, a great revelation, far above the level
of the comprehension in Gan Eden, where they only “delight in the radiance of the Shechinah,”

etc.
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And this is “Yaakov will take root”: it is through the aspect of rooting and absorption, the level of
Yaakov, which is the level of Torah: “He established a testimony in Yaakov,” etc.; “Grant truth to
Yaakov,” etc.; and “there is no truth but Torah,” etc.
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Through this, “Yisrael will bud and blossom,” in a revealed manner: the level of “li rosh” (“a head

to Me”), etc., as is known.
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And this is “and they will fill the face of the world (tevel) with produce (tenuvah).” Tenuvah means
fruit; it is also “tenu bah,” “place into it” (to be absorbed), into the level of tevel, which is the level
of the Congregation of Israel, called “a land of desire”: to be absorbed and rooted in it in a revealed

manner. This is through the levels of Yaakov and Yisrael mentioned above.

likuteitorah.com/torah-ohr/shemos/ 93

19



TORAH OHR - PARSHAS SHEMOS - MAAMAR 7 SR 19 19%° 2py° wAWw° Qo°Ran

MR NISEN °3 3Py PRR® DMK M2 RITW N2 73 972 5717 DRIW™ 2py° N2 Jwnw *10 IR
.0npn

But in order that the levels of Yaakov and Yisrael mentioned above be drawn down, there must be

three levels, namely the levels of Avraham, Yitzchak and Yaakov, for “the Patriarchs instituted the

prayers.”
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This is the matter of prayer, in which we ask, “Blessed are You, Havayah”: [to draw] from conceal-
ment into revelation, etc., as is known. But first there must be the aspect of bitterness over the ut-

ter distance from G-dliness.
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As it is said, “The lower waters weep,” etc. [One is] to contemplate the greatness of G-d, “Blessed is
He who spoke,” etc.: that with a single utterance all the worlds came into being, etc.,
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and that it is worth all the sufferings of Gehinnom, etc., as our Sages, of blessed memory, said,
“Better that he be judged and come into the World to Come,” to delight in the radiance of the
Shechinah.
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Through this his soul will become very embittered over his utter distance. But “weeping is lodged
in my heart on one side, and joy on the other side.”
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That is: in truth, from the side of the body he is utterly distant; but from the side of the souls of
Israel there is great joy, to rejoice in G-d with the joy of a mitzvah, which is from the level of His
very being and essence, as it were, higher than the level of the light that encompasses all worlds

(sovev kol almin), etc.
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But through what are these two utter opposites, weeping and joy, joined together, etc.? It is through
the level of Yaakov, which is the level of compassion, as it is said, “In Your great compassion, have
compassion on us.”
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And through compassion, as mentioned, there can be the joy of a mitzvah, which is revelation, etc.,

as mentioned above.
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And this is [the meaning of] “The voice is the voice of Yaakov,” as in the analogy of the voice, which
is also a revelation of what is concealed.
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And the voice is produced through three elements: fire and water, which are opposite things, and
air (ruach), which is the intermediary that joins them. So too, for there to be the revelation of the
performance of the mitzvos below, this is also through the level of Yaakov, the level of compassion,

as mentioned above.
RPW D°WAPT 927 10 PIANNT 2P0 PR 1PV 2P0 1M ATane 119°N0 1972 3py° Pl 197

13 D°TMRY 91 177180°

Therefore Yaakov is called the middle bar, which runs through from the upper end to the lower

end, etc., to join the boards so that they will not come apart, “and they shall become one,” etc.
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And this is “Those who came, Yaakov will take root.” That is: in order that Israel receive the Torah
and mitzvos, which are the levels of Yaakov and Yisrael, etc., and that there be “face to face
Havayah spoke,” etc., they first came to Egypt, which is the aspect of bitterness, etc., “with mortar
and with bricks,” etc. And afterward they received the Torah, so that “Yaakov will take root; [Yisrael]

will bud and blossom,” etc.
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And this was in Egypt, in order to receive the Torah in physicality, in the aspect of the outer dimen-

sion (chitzoniyus).
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And now too, [being] in exile and in the servitude of [earning a] livelihood is likewise in order that
in the time to come they will be able to receive the inner dimension (pnimiyus) of the Torah, so that
“eye to eye they will see,” etc.
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And this is “Your Creator [is] Yaakov, and your Former [is] Yisrael,” as it is written, “He forms light
and creates darkness.” That is: in everything there is matter and form.
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The creation of the matter, which descended below, is the level of Yaakov; and “your Former” is the
form and the revelation, which is the level of Yisrael, as mentioned above.
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And this is the meaning of the saying of our Sages, of blessed memory, “Anyone whose fear of sin
precedes his wisdom, his wisdom endures.” That is: for his wisdom to endure, in the manner of
growth mentioned above, there must first be fear of sin, etc., as explained above: specifically “a

woman who fears Havayah, she shall be praised,” etc.
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An Explanation of the Above
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An explanation of the above.
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To understand the root of these matters: now, “three bonds are bound together: Israel to the
Torah,” etc., which means that the rank of the Torah is above Israel.
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Yet the Torah is called by the name ‘bride,” as our Sages, of blessed memory, said, “Do not read
morashah (‘inheritance’) but me’orasah (‘betrothed’),” etc. And one who occupies himself with
Torah is called a baal Torah (the Torah’s ‘husband’ or ‘master’), marei de’oraisa (‘master of the

Torah’), etc.
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And it is written, “Israel is holy to Havayah, the first of His produce,” etc., for the Torah is called by
the name ‘bread,’ as it is written, “Come, eat of my bread,” and it is also called by the name ‘wine,’

“the produce of the vineyard,” and it is called ‘oil’: “for the olive, too, is called produce,” etc.
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And the explanation is: our Sages, of blessed memory, said, “From Heaven they give; they do not

take [back],” and “the latter miracle is greater,” etc.
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For the first miracle, that he was given gold from Heaven, is not so great, since this is the order of
the chain of descending worlds (hishtalshelus): to come down below, until it descends from spiritu-
ality to physicality, for “there is no blade of grass that has no mazal,” and the mazal is spiritual, and
it is drawn from nothing to something.
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The latter miracle, however, to be raised up from something to nothing, is most wondrous, against
the gradation of the hishtalshelus.
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And this level exists only in Israel specifically, as it is written, “For you shall be for Me a land of de-
sire.” That is: the desire and will Above is that there be self-nullification (bittul) of the something
into nothing, and it is this desire that “you shall be for Me,” etc.
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For the Congregation of Israel (Knesses Yisrael), the source of the souls of Israel, is called by the
name “land” (eretz), for it has the power of growth, to make every fruit grow according to its kind,

through “that whose seed is in it, upon the earth.”
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Now, in the seed there is no taste or sweetness; rather, it is like mere wood.
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And in the power of growth, too, there is no image of the fruit, for every fruit grows from it accord-
ing to the seed that is sown: wheat, barley and vine. If so, it must be that there is no aspect of wheat

in it, for if there were, there would be no need to sow.
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Rather, through the union of the seed, which holds the image of the fruit in concealment, with the
earth, through this the power of growth enclothes itself in it, to make [fruit] grow resembling the

seed.
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And so it is with the mitzvos, which came down through the chain of descending worlds (hishtal-
shelus) and descended below until they became like the seed that has no taste, such as tzitzis of

wool and tefillin of parchment, etc.
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Yet nevertheless, the supernal delight is in them, and through Israel, who do and fulfill the mitzvos,

the supernal delight sprouts and grows, to be revealed.
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This is because Israel are on the level of land (eretz), the level of Malchus (sovereignty), into which
all the ten Sefiros are drawn, which is the level of self-nullification (bittul), the level of iskafya and

is’hapcha (subduing and transforming), etc.
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And iskafya does not refer to outright evil, for “one who says, ‘I will sin...,”” etc., “is not given the
opportunity [to repent],” etc. Rather, [it refers] to “what is permitted to you,” etc., which is the level
of the nullification of the something into nothing, which is higher than the level of something from

nothing.
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And this is the root and source of the souls of Israel. Therefore, through the absorption (kelitah) of
the seed of Torah and mitzvos in the souls of Israel, which possess the power of growth, the level of
“their end is wedged in their beginning,” the Malchus of the Infinite One (Ein Sof), the supernal de-
light in the mitzvos sprouts and is disclosed, to be revealed.
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Therefore the Congregation of Israel is called by the name “a woman who fears Havayah,” for the

level of self-nullification (bittul) is the level of awe, and of the dread of G-d before one’s eyes.
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Now, the main formation and coming-into-being of the child is from the drop of the father, [who]
“sows the white, from which [come] the bones and sinews,” etc.
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But through its stay in its mother’s womb, [where] “it eats from what its mother eats,” etc., it
emerges from concealment into revelation in all its limbs: what was at first concealed in the fa-

ther’s drop.
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So too is the matter of the mitzvos: their root Above is the supernal will, and they descended below
through the many [stages of| the chain of descending worlds (hishtalshelus), to be in the state of a
seed: the 620 pillars of light, like the pillar that connects above and below.
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And through the absorption, by which they were absorbed in Israel, who possess the power of

growth, the revelation of the mitzvos as they are Above sprouts forth.
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And this is [the meaning of] “A woman who fears [Havayah]|, she shall be praised (tis’halal)”:

[tis’halal is] an expression of “when His lamp shone (behilo),” etc., [as is] “Praise Yah (halelu
Yah).”
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For the reason for reciting the Pesukei deZimrah (the Verses of Song) before the Shema is that the
Shema [with its] “You shall love” comes from contemplation in the Pesukei deZimrah, which is a
recounting of the praises of the Omnipresent: “Who forms ministering [angels], and Whose minis-
ters,” etc. And one must illuminate and make shine (lehallel) the contemplation, the level of Yud-

Hei, from Above.
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And this is [the meaning of]| “Praise Yah,” and the ten [times]| “Halleluyah”: to make shine (lehallel)
from higher and higher, up to the loftiest heights. And so it is with Israel, who are called “a woman
who fears Havayah,” who must be made to shine (lehis’halel) and be illuminated from Above, so

that there will be in them the level of absorption.
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And so too with the Torah: “Fortunate is he who comes here with his learning in his hand” is also
along these lines, for the Torah, too, descended from above to below to be in the state of a seed,
and in order for there to be the level of absorption, his learning must be in his hand specifically, as

explained above.
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Now, it is written, “Light is sown for the righteous”: the light of Torah and mitzvos is now in the
state of sowing, and in the Time to Come it will be in the state of revelation, in the state of fruit,
“and they will fill the face of the world with produce,” etc.
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For the resurrection of the dead that will take place in the Time to Come will come through the rev-
elation of the level of the light that encompasses all worlds (sovev kol almin), and before Him
“darkness is like light,” etc.

%D 1PIYM STONYD [omew] IR MUY NADINM T IR 97RY LYII0 NIPM2 X Ny 03 a0 IR
J991°18 *°12 0°8%PN 212 an Y710 '{"73537 55 RPN

But even now there is the level of sovev kol almin. If so, what is this addition and elevation that
there will be in the Time to Come? The explanation is that the light that fills all worlds (memalei kol
almin) and sovev kol almin are the levels of makifim (encompassing [lights]) and pnimiyim (inner
[lights]).
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Now, there are two levels of makifim (encompassing [lights]). The first is that which relates to the
inner and shines into it, so that this radiance gives it life.
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And the second is the general makif, which encompasses in one equal way and does not shine into
the inner at all. As our Sages, of blessed memory, said, “Upon every group of ten the Shechinah

(Divine Presence) rests,” in the manner of a makif, etc.
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Now, there is one who is stirred when he prays with ten, or when he sees his fellow praying with de-
votion: he too is stirred to pray more than his usual. For his fellow’s devotion in his prayer is, for
him, on the level of a makif (encompassing [light]), and it does not enter into him in an inner way;
nevertheless he is stirred. This is the level of a makif that shines into the inner.
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And there is one who is not stirred at all; that is, it does not shine into his inner being, and it re-

mains the level of the general makif (encompassing [light]), which does not shine [within] at all.
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And so the matter can be understood regarding the level of the light that encompasses all worlds
(sovev kol almin): now it is the level of a makif, a sovev that relates to the inner: sovev kol almin,
“encompassing all worlds,” precisely. But concerning the Time to Come it is written, “And the

heavens shall be rolled up like a scroll.”
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And it is also said, “As the new heavens and the new earth,” etc.: that the heavens, the level of the
makifim (encompassing [lights]) of the present, will be rolled up like a scroll, to be enclothed in the
level of the inner, and makifim and new heavens will be revealed.
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And then, through that great light, even the dead, the dwellers in the dust, will live, because before
Him darkness is like light; as in the analogy of light and flame: the greater one shines the farthest.
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And that revelation of the Time to Come comes through the mitzvos, which will produce fruit
Above.
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It is like the analogy of the child: although its growth is from the woman, as our Sages, of blessed
memory, said, “It eats from what its mother eats,” etc., nevertheless it is possible for the child to be
greater in rank than the woman, for a male child is on the level of a giver (mashpia), and his moth-

er on the level of a receiver (mekabel), the level of Nukva (the feminine / Malchus), etc.
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And this is [why| the mitzvos are called garments and [also] the level of fruits: the mitzvos now are

in the state of a seed, and they are the level of garments that conceal, until it seems as though they

have no taste at all: tzitzis of wool, etc.
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But the revelation of the mitzvos as they will be in the Time to Come will be in the state of fruit, a
revelation of taste (ta’am) and delight, as Rashi explains on the verse “Let him kiss me with the
kisses of his mouth,” that in the Time to Come the reasons (ta’amim) of the Torah will be revealed

to us.
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And this is [the meaning of] “To every perfection I have seen an end; Your commandment is ex-
ceedingly broad.” The meaning is: “to every perfection” refers to the level of the comprehension of
souls and angels of the Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action); there
is an end and limit to their comprehension, because they are in the category of created and finite
beings.
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But “Your commandment,” as [the mitzvos| are Above, “is exceedingly broad”: “broad” means the
level of awide receptacle, to receive within it the Infinite Light (Or Ein Sof) without limit.
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Therefore it says “broad” and does not say “long,” as is said of the Torah, “Its measure is longer
than the earth.” That is because there it speaks of the drawings-down and descents of the Torah

through the chain of descending worlds (hishtalshelus), lower and lower.
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And this is the level of length, extending step by step and descending lower and lower, lengthwise.
Here, however, it speaks of the mitzvos as they are Above, and it says “Your commandment” specif-

ically [is| “broad,” etc.

nPYM ST 1PYA 122 Rk T9IN0 MIwaDNn 73R 11970 IARIAN NOWRA R PRI IR
TN TRyt X PRAYS

And this is [the meaning of] “Israel is holy to Havayah, the first of His produce”: that is, from the

perspective of the Torah’s enclothement below in the state of a seed, the rank of Israel is above the

Torah.
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For in Israel there is the power of growth, and they are called “the first (reishis) of His produce,”

for they are the reishis, the beginning from which the produce sprouts and grows, to come into the

revelation of its taste and into abundant increase, etc.

IRIWPNN PRAWW DRIW° NITTAN 7PY1 IRD 7IINA 72YR? 1w 1m0 MIZNY 77100 780 37RYn
J12 RN”7IR2

But from the perspective of the Torah and mitzvos as they are Above, the Torah is far higher than

the rank of Israel, for “Israel are bound to the Torah,” etc.
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And this is [the meaning of] “Those who came, Yaakov will take root; Yisrael will bud and blossom”:
the taking root and the growing are on the level of Yaakov, yud-akev (‘yud’ [and] ‘heel’), the middle

bar, etc.
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And through this, “Yisrael will bud and blossom”: Yisrael, li rosh (‘a head for Me’), etc. For it is

written, “The voice is the voice of Yaakov”: the voice connects, and brings the spiritual to become

physical.
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For our Sages, of blessed memory, said, “The eye and the heart are the two agents of sin,” for “the

eye sees and the heart desires,” etc. This is because in the eye there are sinews and veins of the

brain, and through this one is affected in his brain, and from there it descends, also through

sinews and veins, to the heart; and the heart’s desire is still spiritual.
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Afterward, from the breath of the heart, it descends through the tube of the heart to the windpipe of

the lungs and to the lungs, and from there the breath divides and goes out through the five places

of articulation of the mouth, to be revealed in physical speech.
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It turns out that the voice connects the physical with the spiritual. Moreover, in the voice itself there
are three aspects: fire and water, which are two opposites, and the aspect of air (ruach), which joins

them.

219 Oawn 9195 2Py 15 0PN Mar Mvan i

And this is [the meaning of] “The prayers were instituted by the Patriarchs,” etc., and Yaakov com-

prises both of them, etc.

likuteitorah.com/torah-ohr/shemos/ 106

21



TORAH OHR - PARSHAS SHEMOS - MAAMAR 8 ‘?”Jﬂ ‘?y TR0

ax 197,595 7on5ni 1920 K 19ER RITW 10D oW Yeawnws 117 17°nPN Yeawn 290 Ywna
OO 21900 YRINN N2 NS 11012 7991 Ly awnon yans

It is like the analogy of a teacher imparting to his student: when he imparts the concept as it is with

him, the student will not understand at all; and likewise if he refrains from imparting. Therefore

there must be an intermediate level that comprises both.
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And this is [the meaning of] “You will give truth to Yaakov,” and “there is no truth but Torah”: for
the Torah, too, is like this; it contains mitzvos in the mode of ascents and in the mode of drawings-
down.
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And this is [the meaning of] “So says Havayah, your Creator, Yaakov,” etc.: “Yaakov created you;

Yisrael formed you,” etc. For it is written, “Who forms light and creates darkness,” etc.
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Now, it is known that in everything there is matter and form. The matter is the essence of the thing

as it is; it is the level of Yaakov, yud-akev, the order of the chain of descending worlds (hishtal-
shelus) of creation, something from nothing.
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And the form, which is the revelation of the light, is the level of Yisrael, li rosh (‘a head for Me”’), like
the analogy of the great torch that shines the farthest.
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And this is [the meaning of] the saying of our Sages, of blessed memory, “Anyone whose fear of sin
comes before his wisdom, his wisdom endures”: through his fear of sin, which is the level of
iskafya (subduing), the level of “a land of desire,” through this his wisdom endures, which is the

level of revelation, etc. This is sufficient for one who understands.
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An Additional Explanation
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An additional explanation.
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And the explanation of the matter: for the seed, although it has no taste or fragrance, nevertheless

actually contains the entire form and power of the fruit; only, it is in utmost condensation and in

the aspect of concealment, as though it were mere wood.
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And so too, in the same way, the father’s drop actually contains the general structure of all the 248
limbs, as our Sages, of blessed memory, said: “The father sows the white, from which [come] the
bones and sinews,” etc.; and as is also known from the books of natural science. Only, it has de-

scended very far into physicality, by a leap in rank, like the seed relative to the rank of the fruit.
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But through the sowing of the seed in the earth and the absorption of its power into the power of
growth — and this is the work of the power of growth in the earth: to bring out to light the power of

the fruit that is contained in the seed, from concealment into revelation,
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so that from it there comes to be a fruit with taste and fragrance and a beautiful appearance, [all] of
which, when it was in the seed, was in immense concealment, so much so that no taste or fragrance
at all could be discerned or sensed, only mere wood.
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And moreover, from one seed it makes very many fruits grow, with an added blessing, abundant
beyond measure, compared with the one fruit from which the seed was taken.
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But nevertheless it is understood that the essence of the taste, fragrance and appearance of the

fruits that grow was taken from the seed that was sown, for they were truly contained in it.
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And without it there would have been no growth at all of these fine fruits; rather, it is from it specifi-
cally that they grew and came.
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It is only that, because while these aspects were in the seed they had become physical and had de-
scended and were like mere wood, were it not for the power of growth in the earth, no growth at all
would have come from them, and the power would have remained in concealment and would not

have come out into revelation at all.
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And that it came out from concealment into revelation is through the power of growth; and also,
through it, the revelation is drawn forth with an added, abundant blessing, greater even than the

fruit from which the seed was taken, as explained above.
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And it is exactly the same in the analogy of the child’s coming into being from the drop through the
woman.
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Although the main essence of the child is contained in the drop, nevertheless, since it has already

descended, by a leap in rank, from the level of the essence of a human being to the essence of a

physical drop, therefore, had it not been absorbed in the belly of the female, nothing at all would

have come into being from it, and it would have remained a physical drop.
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Only, through its being absorbed in the womb of the female, this growth and development takes

place, so that it becomes a child with 248 limbs, etc.; for it is specifically in her that this power

exists.
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And nevertheless, the essence and root of the child are drawn from the drop. And therefore we see
that the woman bears a child who is greater in rank than she, for she bears a male, while she her-

self is from the world of Nukva (the feminine).

D°IW W DY R”1N2 WPNIY 10 MPTS YT YO QWA P (mem nmina) X7MINM 90 RIT M Pwnam
19 1AW 770 RN°W DAW 97w YN

And what this analogy illustrates is that the Torah and the mitzvos are called by the name “sowing”:
“He sows righteous deeds,” etc. And as is written elsewhere on the verse “Six years you shall sow
your field”: that these are the six orders of the Mishnah, etc.
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For at first glance it is not understood how, through practical mitzvos, a revelation of the Infinite

Light (Or Ein Sof), blessed be He, which has no end or limit, will be drawn down in the Time to

Come.
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But the explanation is that the root of the mitzvos is very high: they are the level of the 620 pillars

of light that are drawn from the Supernal Keser (the Crown), the very level of the light that encom-

passes all worlds (sovev kol almin). Only, they have descended and become enclothed in physicali-

ty: tzitzis in wool, tefillin in parchment.

7y O9YM N0 RIT DAX L59DT NAAM 13 12 WO o By axw] DUYRY Y927 12 [ am)
RNPY YO RIT KD D90 79°1 110RY

And this is like the seed: although it holds the power and form of the fruit, yet it is in hiddenness

and concealment, to the point that it is not discernible at all, but is like mere wood.
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And through the souls of Israel, [each| one who fulfills the mitzvah, wraps himself in tzitzis and
puts on tefillin — they are the level of “a land of desire,” which makes the revelation of the fruit
grow from the seed, with taste and appearance and fragrance; that is, that there will be an actual

revelation of the 620 pillars of light, etc.
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And therefore the Congregation of Israel (Knesses Yisrael) is called “a woman who fears
[Havayah],” etc.: just as in a woman there is the power to make grow, and for the coming into being

of the child from the drop to take place in her and through her, as explained above.
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That is, because she is the level of the fear of G-d, for in them there is the level of self-nullification

(bittul), to turn something (yesh) into nothing (ayin), and bitterness into sweetness; and this is the
level of “a land of desire,”
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namely, the level of Malchus (sovereignty) of the World of Atzilus (Emanation), whose root is from
the level of the Malchus of the Infinite One (Ein Sof), which is the Malchus of Adam Kadmon (Pri-

mordial Man); and therefore she has the power to make grow, etc., which is the level of Ein Sof.
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And therefore they are “the first of His produce” and “masters of the Torah”: for the Torah and the

mitzvos, as they have descended below, are the level of a seed, etc. But after the fruit grows, and

“they will fill the face of the world with produce,” this is the level of a light that is above the souls of

Israel,
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namely, the level of Yesod (foundation) of Adam Kadmon (Primordial Man), which is far, far above
the level of Malchus (sovereignty) of Adam Kadmon, etc.; for the root of the mitzvos is from the lev-
el of Yesod of Adam Kadmon.
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And this is as in the analogy of the woman who bears a male, who is above her, as explained above.
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And as for the matter of the two levels of makifim (encompassing lights), the explanation is that the
makif, too, gives life, and it is called “encompassing light” (Or Makif); and this is the level of the

near makif. As in “But a great trembling fell upon them,” because “their mazal saw.”
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Thus a stirring reached them in their inner dimension (pnimiyus) because of the encompassing
light, which is the level of “their mazal,” etc. And there is yet another level: a makif that is utterly
separate from the bounds of the worlds, and does not shine in them at all because of the greatness
of its light.
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And this is [the point]: the drawing down of the light that encompasses all worlds (sovev kol almin)
now, through the mitzvos, is the level of the near makif mentioned above.
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But the separate makif, etc., does not shine now, but only in the Time to Come, when “And the
heavens shall be rolled up like a scroll” will be fulfilled: that the near makif will be drawn down to

be truly revealed, in the manner of an inner light.
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And then that great, separate makif, and so on, will be drawn down to shine and give life as well.
And through this there will be the Resurrection of the Dead.
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And see what is written on the verse “A great shofar will be sounded,” etc.: that [the matter of] these
two levels of makifim is that the Supernal Will is the level of Keser (the Crown) and of the light that
encompasses all worlds, and it is the near makif; and there is yet another level, called “the Will of
all wills” (Ra’ava deChol Ra’avin), which is far, far above the level of will, etc. And this is [the mean-
ing of] “Praise Him according to His abundant greatness”: that there is a level of no end within the
level of His greatness, etc. See there.
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