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“Remember what Amalek did to you on the way”

Every soul goes out of its own Egypt each day, and Amalek
attacks on the way out: the brazen force that cuts the mind off
from the heart, so that a person defies what he knows. The way

through is the “back” of holiness, accepting G-d’s yoke and

forcing the heart through contemplation, which leads to the
“front,” a love of G-d that is one’s very life and delight; there

Amalek has no hold, and G-d’s Name and Throne become whole.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Every soul goes out of its own Egypt each day, and Amalek attacks on the way out:
the brazen force that cuts the mind off from the heart, so that a person defies what
he knows. The way through is the “back” of holiness, accepting G-d’s yoke and
forcing the heart through contemplation, which leads to the “front,” a love of G-d
that is one’s very life and delight; there Amalek has no hold, and G-d’s Name and

Throne become whole.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The war with Amalek is fought in every generation and every day, because every soul must go out of its
own Egypt. The source of the souls, Knesses Yisrael, is G-d’s “heart,” and each soul has a “point of the
heart” that longs to cleave to Him. In “Egypt” that point is hidden, present only as faith; the “good and
broad land” is the broadening of Daas through contemplation of G-d’s oneness, which reveals it in-
wardly as “love in delights,” the “honey” of the Shema. A heart drawn to bodily pleasure cannot turn at
once, so the journey passes through the “desert,” the “back” of holiness: love made by contemplation
and imposed on the heart (iskafya), the yoke of Heaven, which leads in the end to transformation
(is’hapcha). This service makes G-d’s Name whole, drawing the hidden yud-hei into the revealed vav-
hei, and His Throne whole, His Kingship over a “people.” Kelipah mirrors holiness: Amalek, its hard
“nape,” makes a person act against what he knows and attacks those who are “behind.” In exile the war

is G-d’s; once a person reaches the inner level, he blots out Amalek himself.

OUTLINE

1 The daily war with Amalek 11-2

Remember Amalek; G-d’s Name and Throne are not whole until Amalek is erased. Every soul goes out of
Egypt each day, and the war with Amalek comes right after.

2 Knesses Yisrael and the point of the heart 13-6

The source of the souls is G-d’s “heart,” which gathers in the light of Havayah, “Israel above.” Each soul’s
essence, the point of the heart, longs to cleave to G-d; it is clothed in the animal soul and revealed unequal-

ly, yet some glimmer of it shows in everyone.
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From faith to Daas

Egypt is the point of the heart in “smallness,” faith alone; the “good and broad land” is the broadening of

Daas through long contemplation of G-d’s oneness, which reveals it inwardly as love with all one’s heart
and soul and clothes G-d’s thought in a person’s thought.

Love in delights

all delight. This is the land flowing with milk and honey.

The desert: front and back

not yet transform it (is’hapcha), in many levels.

One heart, and the path to it

The Name and the Throne made whole

Throne whole.

Amalek, the nape of kelipah

holiness is hidden. His “seed” is that trait sown in Israel.

17-12

113-15
The essence of the Shema is love in delights, its “honey”: G-d known as one’s very life and the source of
116-22
A heart drawn to bodily pleasure cannot turn at once, so the way passes through the desert, “after G-d,”
the back of holiness: love made by contemplation that rules the heart through the mind (iskafya) but does
123-26
Yaakov has one heart; his sons, all souls including the beinonim, reach “only One in our heart” through
iskafya. Contemplation and the yoke of Heaven are the path from the back to the face.
127-31
The yoke is G-d’s Kingship, built on contractions above and on a person’s self-overcoming below. Daas
descending into the heart draws the hidden yud-hei into the revealed vav-hei, the Name made whole;
G-d’s descent into the “back,” the forced heart and the physical mitzvos, the King’s limbs, makes the
132-35
Kelipah mirrors holiness and feeds on its back. Israel’s stiff neck is strength in holiness; Amalek, am
malak, severs mind from heart and defies what he knows, unlike Pharaoh and the idolaters, from whom
136

Blotting out Amalek

In exile the war is G-d’s, and a person contemplates and prays; at the inner level of love in delights he blots

out Amalek himself, since Amalek holds only to the back and to forgetting.

KEY CONCEPTS

The point of the heart 277 n71p3

The soul’s innermost essence, “a part of G-d above,” which
by its nature longs to cleave to Him.

Knesses Yisrael 7x7w° noid

The collective source of the souls, called G-d’s “heart,”
which gathers in the light of Havayah, “Israel above.”

The broadening of Daas ny7i nanan

Contemplating G-d’s oneness at length and in depth, so
that faith becomes inner understanding and feeling; the
“good and broad land.”
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Love in delights 0°:11yn3 1anxR

The highest love: delight in G-d as the source of all life and
pleasure; the “honey” of the Shema.

Front and back 711x1 0°12

Revealed and concealed modes of holiness: the “back” is
serving G-d by forcing the heart, the yoke; the “front” is
G-dliness revealed as one’s very life.

Iskafya and is’hapcha X327nX) X°05NK

Subduing the sitra achra through the mind’s rule over the
heart, as against transforming the heart itself, so that
darkness becomes light.



Amalek, the nape of kelipah 12°%p7 77y ,pony The whole Name and the whole Throne 07w owi
The brazen force that cuts the mind off from the heart, so 0%w XoOM

that a person acts against what he knows; am malak, “a The hidden yud-hei of Havayah revealed in its vav-hei,
people that nips” at the neck. and G-d’s Kingship accepted below.
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SECTION 1 - 1-2

The daily war with Amalek
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“Remember what Amalek did to you on the way,” etc. Now, it is written, “G-d has war with Amalek
from generation to generation”: for the Name is not whole and the Throne is not whole until the
seed of Amalek is blotted out.
The maamar opens with the Torah’s command to remember how Amalek attacked Israel on the way out of
Egypt, the passage read on Shabbos Zachor. It then brings the verse said after that battle and the Sages’

teaching on it: G-d’s Name and Throne are not whole until the seed of Amalek is erased. Both the war and the
“whole Name and Throne” are explained later in the maamar.
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And this war is in each and every generation, on the level of every soul of Israel. For in each and
every generation, and on each and every day, a person is obligated to see himself as if he had gone
out of Egypt.
The Alter Rebbe turns the war with Amalek into a war inside every Jewish soul, in every generation. The
ground for this is the Mishnah’s rule that each person must see himself as if he had left Egypt; the Alter

Rebbe adds “and on each and every day,” so the Exodus, and the war that follows it, are present events for
each person.
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Therefore we mention the Exodus from Egypt every day, morning and evening: for the level of the
Exodus from Egypt is in every soul of Israel every day, and after the Exodus from Egypt the war of
Amalek stands against him,

Because the Exodus happens in the soul every day, the daily mention of it, morning and evening, is not only

a memory but describes something taking place now. And as Israel met Amalek right after leaving Egypt,
each person’s daily going out is met by a war with Amalek.
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as it is written, “what Amalek did to you on the way, as you went out of Egypt”; and it is written,
“how he set upon him on the way, as he came up out of Egypt.”

Two verses show that Amalek attacked “on the way” out of Egypt: Moshe’s words in Deuteronomy, and G-d’s
words to Shaul through Shmuel before the war against Amalek. The maamar will return at its end to these
words, “on the way, as you went out of Egypt.”

SECTION 2 - 13-6

Knesses Yisrael and the point of the heart
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The explanation of this matter: the Congregation of Israel (Knesses Yisrael), which is the source of
all the souls of Israel, is called by the name “My heart.”

To explain this, the Alter Rebbe begins with the source of the souls. Knesses Yisrael, the Congregation of
Israel, is the collective root from which all Jewish souls come, and it is called G-d’s “heart.”
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As it is written, “You have captured My heart, My sister, bride.” For just as the heart is the dwelling
place and receptacle for the principal spirit of life, since the source of life, and its general and col-
lective expression (klalus), is drawn to the heart, into its interior, and from its interior spreads
through the whole body,

The proof is the verse “libavtini,” a verb built on lev (heart): the beloved has become, as it were, G-d’s heart.

The comparison is to the human heart: it is where the life-spirit is gathered, and from it life spreads through
the whole body.
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and in it and through it the spirit of life goes round and round through the whole body, for the life-
force is “running and returning”: so the source of the souls of Israel is called by the name Knesses
Yisrael,

The heart does not only receive life; through it the life-spirit circulates through the body. Two verses about
motion are borrowed: “goes round and round,” said of the wind, and “running and returning,” said of the
angelic chayos and read here as chayus, life-force. In the same way, the source of souls is called Knesses
Yisrael.

likuteitorah.com/torah-ohr/parshas-zachor/1/ 6



TORAH OHR - PARSHAS ZACHOR - MAAMAR 1 131 9772 PRRY 90 WY AR DR 710t

12 RYOYDT DRAWS PHan AYDWRM NPAT Py 19I0% AORNM YApNRY f0%IM YIapn aw oy
30 20°TPR Y NUW 0D

on account of the gathering and the entering (kenisah), for into it are gathered and collected the
main life-force and flow from the level of “Israel” above, the level of “for you have striven with

Elokim,” etc.,

Knesses Yisrael is read as “the gathering-in of Israel”: it is where the life and flow that come from “Israel
above” are gathered. The name Yisrael was given to Yaakov because he “strove with Elokim” and prevailed,
so “Israel above” is a level that rules over Elokim.

0930 70N FIRIMD MNT XD MNT 231 W7D 019K =nan aoynbw 1717 ow NART N2 R
which is the level of the illumination of the Name Havayah that is above the level of Elokim, as it is
written, “And upon the likeness of the throne was a likeness like the appearance of a man,” etc.

That higher level is the light of the Name Havayah, which is above Elokim, the Name of concealment and
limitation. Ezekiel’s vision of “a likeness like the appearance of a man” above the throne pictures this level
that sits above the throne.
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Now, in each individual soul, this is the very point of the heart that is in every soul of Israel, which
by its nature is like a flame that rises of itself, to cleave to Him, may He be blessed.

Each individual soul carries a spark of that collective “heart”: the “point of the heart,” the innermost core of

the soul. By its nature it strives upward to cleave to G-d, like a flame that rises by itself.
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It is the very essence and being of the soul, whose foundation is “in the holy mountains,” truly “a
part of G-d above.” All its desire and longing is to be nullified and subsumed in the light of
Havayah. And from it spread forth the powers of the soul, intellect and emotive attributes (middos),
etc.,

This point is the soul’s very essence, rooted in the highest holiness, “in the holy mountains,” and “a part of

G-d above.” Its whole desire is to be dissolved in G-dliness, the light of Havayah. From it the soul’s faculties

extend outward, intellect and emotion.
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until it spreads into thought, speech and action, which are garments that are not of the soul’s own
being, as is known. And the intellect and emotive attributes too, which are of the soul’s own being,
are clothed in the garments of intellect and emotive attributes of the animal soul, which is from

Nogah, good and evil, etc.

The soul extends still further outward into thought, speech and action, which are only its “garments,” the
means it uses, not part of its essence. Even its intellect and emotions, which are part of it, are clothed in the
intellect and emotions of the animal soul, which comes from Nogah, the realm in which good and evil are

mixed.
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Now this point of the essence and being of the soul, though it is equal in every soul of Israel, never-

theless is not revealed equally.

The essence of the soul is the same in every Jew, but how much of it shows differs from person to person.
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But concerning any revelation whatever that there may be, it is said, “You have captured My heart
with one of your eyes”; that is, even with one of whatever aspect is revealed in each soul.

The verse “You have captured My heart with one of your eyes” teaches that even one “eye,” any single aspect
of the soul that is revealed, however small, captures G-d’s heart.
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For there must be some revelation of illumination in every soul, and this revelation is from the
root of the soul, which is the level of the heart. Therefore it is said, “You have captured My heart,”
etc.

Some glimmer of the point of the heart must show in every soul, and it comes from the soul’s root, which is

the “heart.” That is why the verse uses libavtini, a word built on lev: even a partial revelation comes from the
level of the heart.
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SECTION 3 - 17-12

From faith to Daas
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Now, the exile of Egypt means that the revelation of the point of the heart was then in exile, which is
the state of smallness (katnus), the level of faith alone.

The Exodus is now read within the soul. “Egypt” is the state in which the point of the heart is in exile: it is
present only in “smallness” (katnus), as simple faith, without understanding to carry it into the person’s
mind and feelings.
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As it is written, “And the people believed”; and “Israel are believers, the children of believers.” But
afterwards it is written, “I will bring you up out of the affliction of Egypt to a good and broad land,”
which is the broadening of Daas (knowledge).

The people in Egypt had faith: “And the people believed,” and the Sages call Israel “believers, the children of

believers.” But G-d promised more, to bring them up “to a good and broad land,” which the Alter Rebbe
reads as the broadening of Daas: understanding wide enough to hold the faith.
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As it is written, “And you shall know that I am G-d”: through the broadening of Daas there will be a
broadening of the revelation of this point, with surpassing force, so that the point of his heart will
flare up and blaze until it is revealed and spreads through all the powers of the soul, on the level of
the inner dimension (pnimiyus).

“And you shall know that I am G-d”: knowledge, not only faith. When Daas broadens, the point of the heart is

revealed with greater force; it flames up and spreads inwardly into all the soul’s powers, so that the person’s
mind and feelings themselves are filled with it.
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Whereas with faith alone, it is only on the level of makif (encompassing). And the broadening of

Daas is as our Sages, of blessed memory, said, “Whoever prolongs [the word] Echad (One),” etc.

Faith alone stays “encompassing” (makif): it surrounds a person and holds true for him, but does not enter
his understanding and emotions. The way to broaden Daas is shown in the Sages’ teaching on the Shema:
“Whoever prolongs [the word] Echad, his days and years are prolonged.”
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That is, to prolong and broaden, in his Daas and in the depth of his heart, as far as the hand of his
intellect and understanding reaches, [on] how “I, Havayah, have not changed,” truly, just as before
the creation of the world.

“Prolonging Echad” is read as lengthening and widening one’s contemplation of G-d’s oneness, as far as

one’s mind can reach. The theme of that contemplation is G-d’s word “I, Havayah, have not changed”: He is

exactly as He was before the world was created.
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For now too, “in the heavens above and on the earth below there is nothing else,” for “all before

2

Him are considered as truly nothing,” since only the splendor and radiance of His Name alone

shine upon the earth and the heavens, etc.

Even now that the world exists, “there is nothing else”: all of creation is as nothing before Him, since what
gives heaven and earth their existence is only a glow and radiance of His Name. Because the worlds receive
only a ray of His splendor, their existence makes no change in Him.

191 9172 WY WP DM D2IDIRTY 01 95 w3 11090 1PPRY N0 19RR 0792 Do NRTY XY

Therefore all are nullified before Him, may He be blessed, and for Him the soul of every living

thing yearns, and “the Ofanim and the holy Chayos, with a great noise,” etc.

The contemplation leads to its conclusion: everything is nullified before G-d, and every living soul longs for
Him. The words “the Ofanim and the holy Chayos, with a great noise” come from the morning prayer before

the Shema, which describes the angels’ stormy longing toward G-d.
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And the more he dwells at length on this, and on the like, in breadth and in depth, with the eyes of
his intellect, [the more] his heart will understand that he should have no other desire and will ex-

cept for G-d alone,

The more deeply and broadly a person dwells on this “with the eyes of his intellect,” the more his heart will

grasp that he should want nothing but G-d. Understanding in the mind is meant to reach the heart.
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as it is written, “Whom do I have in heaven? And besides You I desire nothing on earth.” Only for

Him alone will his soul yearn, to cleave to Him, may He be blessed.

The psalmist states the result: nothing in heaven or on earth is wanted besides G-d. The soul longs only to
cleave to Him.
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And through this: “You shall love Havayah” — that He be “your G-d” — “with all your heart.” That
is, that the heart be a dwelling and a receptacle filled with the revelation of Havayah,

This is how “You shall love Havayah your G-d with all your heart” is fulfilled. The Alter Rebbe reads “your
G-d” as the goal: that Havayah become yours, revealed in your heart, so that the heart becomes a dwelling
and avessel filled with G-dliness.
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that He dwell and be revealed “within a man, and a deep heart,” with a flaring and blazing of fierce
“flashes of fire”; and to stand against every obstacle, to give himself up and cast away his soul and
his will that are from the animal soul, and to set his heart only on Him, from the point of his inner
being.

The revealed love is described with “flashes of fire” from the Song of Songs and “a deep heart” from Psalms.

Such love gives a person the strength to stand against every hindrance and to give up the will of the animal
soul, setting his heart on G-d from his innermost point.
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And this is the level of Knesses Yisrael above. For “Israel” above is the level of Havayah, and
Knesses Yisrael is the one that receives and gathers into itself the life-force and flow from this lev-

el, etc.

Such a heart reflects “Knesses Yisrael above”: as the source of souls receives and gathers in the light of

Havayah (“Israel above”), so a person’s heart becomes a vessel that gathers in the revelation of Havayah.
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“And with all your soul”: that this revelation be in all the powers and extensions of the soul, in all
three kinds of garments, thought, speech and action.

“With all your soul” carries the revelation beyond the heart into all the soul’s powers and into its three gar-

ments: thought, speech and action.
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That is, through the enclothement of the supernal thought in his thought, etc., and speech in
speech, etc. As it is written, “And these words which I” — I, Who I am — “command you,” etc., “and

you shall speak in them when you sit,” etc.

How does the revelation reach thought, speech and action? Through G-d’s own thought and speech, the
words of the Torah, being clothed in a person’s thought and speech. In the verse “these words which I com-
mand you,” the Alter Rebbe glosses “I” (Anochi) as “I, Who I am,” G-d Himself.
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“In them,” literally: that the supernal thought and the supernal speech be truly clothed within his
thought and his speech. And although it is written, “For My thoughts are not your thoughts,” how
then can thought be truly clothed in thought, etc.?

“You shall speak in them”: the supernal speech is to be truly within one’s own speech. This raises a difficul-

ty, since G-d says, “My thoughts are not your thoughts.” How can His thought be clothed in human thought?
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But the end of the verse [says], “nor are your ways My ways.” That is to say: when is it that “My
thoughts are not,” etc.? At a time when “your ways are not My ways.”

The answer is in the rest of the verse, “nor are your ways My ways.” G-d’s thoughts are far from ours only

while our ways are not His ways.
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But when your ways are My ways, that is, through his taking to heart, in contemplation and deepen-
ing of Daas, “G-d is One,” etc., which is the way of Havayah, and the drawing down of the revela-
tion of “G-d is One” into “And you shall love,” then through this there will also be the drawing of

My thoughts into your thoughts, in the enclothement of thought in thought, etc.

When a person walks in G-d’s way, by contemplating deeply that “G-d is One” and drawing that awareness
into love (“And you shall love”), G-d’s thoughts are drawn into his thoughts. The distance the verse describes

depends on a person’s ways, and his service can bridge it.

SECTION 4 - 113-15

Love in delights
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Now, the essence of this revelation of the point of the heart in the Shema, and of there being a reve-
lation of “Havayah is One” in his heart, is “And you shall love Havayah”: that there be a revelation

of the level of “love in delights” (ahavah betaanugim),

The heart of the Shema is not only accepting that G-d is One but having that truth revealed in the heart,
which is the command “And you shall love.” The highest form of that love is “love in delights” (ahavah be-

taanugim), a phrase from the Song of Songs.
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which is the supreme love that rises above them all: to delight in Havayah, etc. As is written in the

Zohar, “I have eaten my honeycomb with my honey”: in the Shema.

This love is above every other kind: not longing for G-d from afar but delighting in Him. The Zohar reads “I
have eaten my honeycomb with my honey” as prayer and the Shema, and the “honey” is the Shema.
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“My honey” means sweetness and delight. For once there is a revelation in his heart of “Havayah is
One,” that “there is nothing else besides Him,” and there is no other life and no other delight at all,

only “for He is your life,” for He is the source of life and the source of delights.

Honey stands for sweetness and delight. Once G-d’s oneness is revealed in a person’s heart, he sees that
there is no life and no delight apart from G-d, “for He is your life.” Since G-d is the source of all life and all
pleasure, delighting in Him is delighting in the source of every delight.
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Therefore his love for Havayah will be like a man who loves his very life, for this love comes from
the essence of the soul. So will the love of G-d be fixed in his heart.

A person loves his own life not because of reasoning but from the core of his being. When G-d is recognized
as one’s true life, love for Him becomes like that: fixed in the heart as firmly as the love of life itself.
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Therefore he will delight in G-d, the source of delights, and be glad and rejoice in His service, for

“nearness to G-d is good” for him. As it is written, “Taste and see that G-d is good.”

Such a person delights in G-d and rejoices in serving Him, because closeness to G-d is his good. The verse
“Taste and see that G-d is good” describes this tasting of G-dliness.
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And this is [the meaning of] “to a good and broad land, to a land flowing with milk and honey”: that
is, that there be “honey,” the level of “I have eaten my honeycomb with my honey,” in fulfilling the
Shema, with the revelation of “Havayah is One” and “And you shall love” with love in delights,
through “a good and broad land,” which is the broadening of Daas, etc.

The “good and broad land” of paragraph 7 is now completed: it is also “a land flowing with milk and honey.”

The “honey” is the delight of the Shema, the revelation of G-d’s oneness and love in delights, and it comes

through the “good and broad land,” the broadening of Daas.
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14

15



TORAH OHR - PARSHAS ZACHOR - MAAMAR 1 131 9772 PRRY 90 WY AR DR 710t

SECTION 5 - 116-22

The desert: front and back

R°17 297 ATIPAW 0% N9 122 79NN O AR 11002 21901 9120 DIR YO0 7800 N

But how will a person reach the revelation of this level, since at first he was in the state of the exile

of Egypt, in which the point of the heart is

Now the question: how can a person reach such love, if he begins in “Egypt,” the state in which the point of
the heart is hidden?
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in a state of smallness, hidden and covered by the garments of the animal soul, drawn after the life
of the body and its delights, which for him were complete life and delight, each one according to

what he knows in himself?

In that state the point of the heart is “small,” covered by the animal soul’s garments, which draw it toward
the life and pleasures of the body. To such a person those pleasures feel like real life and real delight, each
according towhat he knows in himself.
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And how will his heart be turned from one extreme to the other, from one opposite to the other en-

tirely, so that the love of G-d is fixed in his heart like his very life?

The change needed is total: the heart must turn from one extreme to its opposite, until the love of G-d is as
fixed in it as the love of life.

KPR DRIW° PARD o7 0981R7 1Y01 RDW 910 0° 92717 17 0¥ DR 079K 207 INRI 119y 1T
927 7

On this it is said, “And G-d led the people around by the way of the desert of the Sea of Reeds”: they
did not travel from Egypt straight to the Land of Israel, but by way of the desert.

The answer lies in the route of the Exodus. G-d did not lead Israel straight from Egypt to the Land of Israel
but around, through the desert; the inner journey, too, passes through a “desert” stage before it reaches the
“good and broad land.”

likuteitorah.com/torah-ohr/parshas-zachor/1/ 15
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And it is written, “your going after Me in the desert”: the level of the desert is the level of “after
G-d” (acharei). The explanation is that in holiness there is a level of front and back (panim and

achor).

Jeremiah describes Israel’s following G-d through the desert as “your going after Me.” The Alter Rebbe iden-
tifies the desert with “after G-d” (acharei), from the same root as achor, “back.” Holiness has a “front” (pan-

im), where G-dliness is openly revealed, and a “back” (achor), where it is present but not shown.
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As it is written, “And you shall see My back,” etc. And it is written, “a flying scroll, written front and
back,” etc. And, as is known to those versed in the hidden wisdom (yodei chen), there are Names

that are on the level of achorayim (the back), and they are holy Names.

Scripture speaks of G-d’s “back”: Moshe is told, “you shall see My back.” It also speaks of a scroll written
“front and back.” And in Kabbalah there are holy Names in the “back” form, achorayim. So the “back” is still

holiness, only less revealed.
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So too in the G-dly soul there is front and back. The front is the inner dimension of the heart, in
which “Havayah is One” dwells and is revealed in actual revelation, so that this is his life and his

existence, and this itself is his joy and his delight, and “the joy of G-d” truly “is his strength.”

The G-dly soul too has a front and a back. Its “front” is the inner heart in which G-d’s oneness is openly re-
vealed, so that G-dliness is the person’s very life and delight, as Nechemiah says, “the joy of G-d is your
strength.”
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And the back is when it is not revealed in him so much, as life and delight; he only compels and

forces his heart to incline his heart toward Him, may He be blessed, and to love Him.

The “back” is the state in which G-dliness is not felt as life and delight. The person still turns his heart to-
ward G-d and loves Him, but by compelling it.
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And this is “to do it (la’asosah), to love”: it is a love made (asuyah) in the heart, also through con-
templation, in that he contemplates and deepens [his] Daas in “G-d is One,” and how He is the Life
of all life and the source of delights, so that therefore it is fitting, etc.
The verse says “to do it, to love,” and the Alter Rebbe reads it as love that is “made”: produced in the heart by
contemplating G-d’s oneness, that He is the Life of all life and the source of all delight, so that it is fitting to

love Him. This love too comes through contemplation, but, as the next paragraph explains, it rules the heart
without filling it.
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Nevertheless, not because of this will this love alone fill all the inside of the heart, so that there is no
other desire or will at all;

Even so, a love that is “made” does not fill the whole heart; other desires remain beside it.
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rather, this love rules in the heart through the mind that rules over the heart — “rules,” specifically.
This is the level of subduing (iskafya) the sitra achra (the other side), and not the level of transfor-
mation (is’hapcha), as mentioned above.

This love governs the heart from above, through the mind’s rule over the heart, without changing the heart

itself. That is iskafya: the sitra achra, the side opposed to holiness, is subdued but not transformed, unlike
is’hapcha, in which the heart itself is changed.

21
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The discerning will understand that there are several levels in this, one above the other. That is: al-
though he may arouse the love in his heart until it truly wishes to divest itself of the garments of
Nogah, so that there be “with all your heart and with all your soul,” the enclothement of thought in
thought, as mentioned above,

Within this there are many levels. A person may arouse a love strong enough that he truly wishes to shed the

animal soul’s garments of Nogah and to serve “with all your heart and with all your soul,” his thought
clothed in G-d’s thought.
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nevertheless it has not yet entirely divested itself of the garments of Nogah, so as to despise evil.
Only, through the contemplation of the intellect, he compels and obliges the soul to come out of its

sheath, until the garments of Nogah are,

Still, he has not shed those garments completely, to the point of loathing evil. He only forces the soul,
through contemplation, to “come out of its sheath,” its covering.
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for him, at that time, in a state of sleep, so that the evil is bent and nullified in him. This is called
“with all your heart: with both your inclinations”: “with the good inclination,” through the natural
love that is in the root of his soul, “and with the evil inclination,” to subdue (iskafya) the sitra

achra, etc.

At such times the garments of Nogah are “asleep” in him: the evil is subdued and inactive, but still there.

Io 66

This is the Mishnah’s “with all your heart: with both your inclinations”: with the good inclination, through
the soul’s natural love, and with the evil inclination, by subduing the sitra achra.
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But he is not yet on the level of transforming (is’hapcha) darkness into light, as mentioned above,
that is, of having only one heart, etc.

He has not yet reached is’hapcha, turning darkness into light, which would mean having only “one heart,”
with no opposing desire left.

SECTION 6 - 123-26

One heart, and the path to it
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Now, our Sages, of blessed memory, said that the tribes said to Yaakov, “Just as in your heart there

is only One, so in our heart there is only,” etc.

The Sages tell that on his deathbed Yaakov feared that one of his sons might be unworthy, and they answered
with the Shema: “Just as in your heart there is only One, so in our heart there is only One.”

likuteitorah.com/torah-ohr/parshas-zachor/1/ 18
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For Yaakov is Israel, which is the highest level and rank, who has only one heart and delights in
Havayah, as mentioned above.

Yaakov is “Israel,” the highest level: he has “one heart,” wholly given to G-d, and he delights in Havayah, as
described above. His “only One” is the level of transformation, is’hapcha.
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And so the tribes, who are the souls as a whole until the end of all the generations, including the
level of the beinonim (intermediate ones), who are below this level: even so, “in our heart there is

only One.”

The tribes, Yaakov’s sons, stand for all Jewish souls to the end of time, including the beinonim, the “inter-
mediate” people whose evil is subdued but not transformed. They too can truly say, “in our heart there is

only One.”
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This is the level of iskafya (subduing), through which there also comes about the revelation of
“Havayah is One” “with all your heart and with all your soul,” and the enclothement of thought in

thought, as mentioned above.

Their “only One” comes through iskafya: by subduing the opposing desires they too reveal G-d’s oneness
with all their heart and soul, and their thought too is clothed in G-d’s thought.
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And this is the very path that a person should choose for himself: to contemplate, in the depth of
his intellect and understanding, “G-d is One,” as much as his soul is able to bear, so that through

this he will bend and incline

This, then, is “the path a person should choose for himself,” in the Mishnah’s words: to contemplate G-d’s

oneness as deeply as he can, so that his heart can be bent toward G-d.
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his heart to love G-d, and to stand against every obstacle, breaking the desires and suppressing
them by means of the mind that rules over the heart, to subdue (iskafya) the sitra achra. And from
this he will rise and come to the level of transformation (is’hapcha), as mentioned above.

Through such contemplation he is able to love G-d, to stand against every obstacle and to break his desires,

with the mind ruling the heart: this is iskafya. And from iskafya he will rise to is’hapcha, the transformation
of the heart.
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And there will be a revelation of the inner dimension of the point of the heart, and “G-d will make
His face shine,” etc. And this is [the meaning of] “And your ears shall hear a word behind you, say-
ing, This is the way,” etc.: from the level of the achorayim (back) of holiness it is drawn down to a
person that he have a way and an entrance to the revelation of Havayah in the inner dimension.

In the end the inner point of the heart is revealed, as in the priestly blessing, “G-d will make His face shine.”

Isaiah’s “your ears shall hear a word behind you, saying, This is the way” is read the same way: from the
“back” of holiness comes the way into the “face,” the inner revelation of G-d.
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Therefore the Shema is called “accepting the yoke (kabbalas ol) of the Kingdom of Heaven”: a
“yoke,” specifically, which is the level of iskafya (subduing), and the level of “They shall walk after
G-d; He will roar like a lion,” etc.

That is why the Shema is called “accepting the yoke of the Kingdom of Heaven”: a yoke is borne whether or

not one feels like it, which is iskafya, “walking after G-d.” Hosea’s “They shall walk after G-d; He will roar like
alion” describes this following of G-d from the “back.”
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SECTION 7 - 127-31

The Name and the Throne made whole
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Now, this yoke is the acceptance of the attribute of His Kingship (Malchus), may He be blessed: the
Kingdom of Heaven. For it is known that “there is no king without a people (am)”: [am as in]
omemos (dimmed), etc. And this is only as it is written, “To make known to the sons of man His
mighty acts (gevurosav), and the glory of the majesty of His Kingship.”
The “yoke” accepted in the Shema is G-d’s Kingship, Malchus. A king needs a people, am, a word the Alter
Rebbe links to omemos, “dimmed,” as of embers that have lost their glow: a people consists of those who are

distant from the king and separate from him. The psalm names G-d’s “mighty acts” together with “the glory
of the majesty of His Kingship,” and the next part explains that the one is what makes the other possible.
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For, in order that there be “the glory of the majesty of His Kingship,” this is precisely “His mighty
acts”: many and powerful contractions (tzimtzumim), to hide and conceal the Infinite Light (Or Ein
Sof), blessed be He, so that something will appear to be existent and separate (yesh), and a people
that is omemaos, etc., in order that His Name be called King over them,

G-d’s Kingship requires His “mighty acts” (gevuros): many powerful contractions that hide His infinite light,

so that creatures seem to exist on their own, separate from Him, a “dimmed” people over whom He can be

called King.
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for in truth “all before Him are considered as nothing.” And this arousal from above must come
through an arousal from below that is also on the level of contractions and withdrawal; and these
are the level of the might (gevurah) of man, to overcome every obstacle, in “turn away from evil,”
“and you shall not stray after your heart,” “he shuts his eyes,” etc.,
In truth all is nothing before Him; the concealment exists so that there may be Kingship. A person’s service
must match it: the arousal from below must also be one of contraction and holding back, his own “might”

(gevurah) to overcome every obstacle, in turning away from evil, not straying after the heart, and shutting
his eyes from seeing evil.
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and in “do good”: “one who reviews his chapter a hundred times is not comparable to” [one who

reviews it] “a hundred and one times,” and he is called “one who serves G-d” because of the one

[time] beyond his habit, etc. And through this he fulfills “You shall surely set a king over you,” etc.
On the side of “do good” the effort is to go beyond one’s habit: the Talmud says that one who reviews his

learning a hundred and one times, not a hundred, is called “one who serves G-d.” Through such self-over-
coming a person fulfills “You shall surely set a king over you,” making G-d King over himself.
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Now, through all this the Name becomes whole and the Throne becomes whole. For the Name is the
level of Havayah, blessed be He,

The maamar returns to its opening: through this service G-d’s “Name” and “Throne” become whole. The
Name is Havayah, whose four letters stand for levels of revelation.
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that is: yud-hei is above the chain of descending worlds (hishtalshelus) and is called “the hidden
world” (alma de’iskasya), “wise, but not with a known wisdom; understanding, but not,” etc. Vav-
hei is the level of “the revealed world” (alma de’isgalya), for the vav is a drawing down, to become
the hei, which is the revealed world.

The first two letters, yud-hei, are above the chain of worlds, the “hidden world,” described as “wise, but not

with a known wisdom”: G-d’s wisdom that cannot be grasped. The last two letters, vav-hei, are the “revealed
world”: the vav, a drawing down, brings the light into the final hei, the revealed world.

28
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Now, it is written, “The heavens and the earth I fill, says G-d”: that with which He fills the heavens
and the earth is the “saying (ne’um) of G-d,”

Jeremiah’s “I fill the heavens and the earth, says (ne’'um) G-d” is read as telling what fills creation: G-d’s
“saying,” His word.
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which is the level of the word of G-d. And this comes through an arousal from below: “You have
avowed G-d (he’emarta)”: you made Him One who says (omer), as mentioned above.
That “word of G-d” is the level of Malchus, through which G-d speaks the world into being. It comes about
through an arousal from below: in “You have avowed G-d this day,” the word he’emarta comes from the root

“to say,” and it is read as “you made Him One who says.” By accepting His Kingship, Israel bring about His
word that rules the world.
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That is, through the revelation of “Havayah is One” “with all your heart and with all your soul,” the
enclothement of thought, etc. And this is the revelation of Havayah below, in the heart, as above, in
the mind. For at first the mind ruled over the heart — “over,” specifically;
The arousal from below is the revelation of G-d’s oneness with all one’s heart and soul, and the clothing of
one’s thought in G-d’s thought. It is G-d’s revelation in the heart, below, as it is in the mind, above. At first
the mind rules only “over” the heart, from above, which is iskafya.
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and afterwards the Daas that is in the mind spreads and descends into the inner dimension of the
heart and its inside, so that its inside, and the inside of its inside, and its inner dimension, are “in-

laid with love” for G-d alone: the level of transformation (is’hapcha), etc.

Later the Daas of the mind descends into the very inside of the heart, until its innermost core is “inlaid with
love” for G-d alone, a phrase from the Song of Songs. This is is’hapcha, transformation.
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And with this arousal from below [comes] an arousal from above: the Name Yah (yud-hei) descends
and spreads from concealment into revelation, to the revealed worlds (almin de’isgalya), which are
drawn from the level of vav-hei. And this is “the Name is whole.”

This arousal from below brings an arousal from above: the yud-hei of the Name, the hidden world, descends

and is revealed in the revealed worlds of vav-hei. The joining of the two halves of the Name is “the Name is
whole.”
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And the meaning of “the Throne is whole” is the level of the throne of His Kingship: “You shall
surely set a king over you,” etc. As it is written, “He seats kings on the throne”; and it is written,

“And G-d sits as King forever,” as mentioned above.

“The Throne is whole” refers to G-d’s throne of Kingship, which a person sets up by “setting a king over
himself.” The text adds “He seats kings on the throne” and the verse “G-d sits as King forever”: both speak of
sitting on a throne, which the next part explains.
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And “sitting,” as said of Above, is the level of lowering and bringing down from level to level, just as

a person, by sitting physically, by way of analogy, lowers his back, as mentioned above.

“Sitting,” said of G-d, means lowering Himself from level to level. A person who sits lowers his body, his

“back”; so G-d’s “sitting” on the throne is His descent.
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So too is the descent and drawing down of the revelation of Havayah to the level of achorayim (the
back), through his forcing his heart, as mentioned above; and the fulfillment of all the command-

ments of the King, which are physical and are called by the name achorayim,

G-d’s revelation is lowered into the “back” when a person forces his heart, in iskafya. So too the physical
mitzvos, the King’s commands carried out in physical things, are called the “back.”
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as it is written, “a flying scroll, written front and back,” etc. Nevertheless, they are the 248 limbs of
the King, like a person who grasps his fellow by one of his limbs and pulls him and draws him
along, as mentioned above.

Scripture’s scroll written “front and back” shows that the Torah too has a “back.” Yet the physical mitzvos are

“the 248 limbs of the King”: one who holds a person by one limb holds the whole person, and one who does a

mitzvah, however physical, grasps G-d Himself and draws Him near.
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SECTION 8 - 132-35

Amalek, the nape of kelipah
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But “G-d has made one opposite the other”: there is front and back in kelipah (the husk) too, as in
holiness, and their nurture and hold are in the achorayim (back) of holiness.

“G-d has made one opposite the other”: whatever exists in holiness has a counterpart in kelipah, the forces
that conceal G-dliness. Kelipah too has a front and a back, and it draws its nurture and its hold from the
“back” of holiness, where G-dliness is least revealed.
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Now, “the first of nations is Amalek,” which is the level of the nape (oref) of kelipah. Therefore he is
called Amalek: am malak (a people that nips), for melikah (nipping) is from the nape.

Amalek, called in Bilam’s prophecy “the first of nations,” is the “nape” (oref) of kelipah. His name is read as
am malak, “a people that nips,” from melikah, the way a bird offering was slaughtered: by nipping at the
back of the neck.
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The explanation of the matter: the virtue of Israel is “for it is a stiff-necked people,” for which rea-
son Moshe asked, “and You shall forgive,” since they are of the level of the nape of holiness: they

have the power to prevail, the level of “They shall walk after Havayah,”

Israel’s virtue is the matching trait in holiness. When Moshe asked forgiveness for the people, his reason was
“for it is a stiff-necked people.” Israel are the “nape” of holiness: they have the strength to “walk after G-d”

even when they do not feel Him.
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for they can force the heart, breaking the desires and suppressing them, and stand against every
obstacle with strength and firmness. And this is called the level of the nape, for the nape is what

joins and connects the intellect (mochin) in the head, so that it has an extension

That strength is the power to force the heart, to break the desires and stand firm against every obstacle. It is

called the “nape” because the neck joins the head to the body, so that the mind can extend into the body.
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into the body, so that through this it is drawn into the heart, to incline the heart of a man and turn it
entirely from one opposite to the other; since from the revelation of the level of “after G-d” he will

afterwards come to the revelation of the inner level, etc.

Through that link the mind’s understanding reaches the heart and can turn it completely around. So the
“back” of holiness, “after G-d,” becomes the way to the inner revelation.
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And opposite this is the level of Amalek, the hard nape of kelipah: that is, even if his heart under-

stands, regarding the service of G-d, that thus it is fitting, etc.,

Amalek is the opposite: the hard nape of kelipah. Even when a person’s heart understands how G-d should
be served, this force keeps the understanding from moving him.
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not only does he not compel his heart, to force it and incline it to the love of G-d, but beyond this,
he does the complete opposite. And this is “and he struck at your rear, all the stragglers behind

”

you” — “behind you,” specifically: the level of the achorayim of holiness.

It does more than fail to bend the heart toward G-d; it drives a person to do the very opposite of what he un-
derstands. That is why Amalek attacked “the stragglers behind you”: his hold is in the “back” of holiness.
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Now, this is only a level of brazenness (chutzpah) without reason and without Daas, acting contrary

to Daas. And this is the meaning of the word Amalek: am malak,

This trait is sheer brazenness (chutzpah), without reason or understanding, doing the opposite of what one

knows. That is the meaning of the reading of the name Amalek as am malak.
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which is the level of nipping and cutting “opposite the nape” of holiness, for it is what severs and
interrupts the bond and connection between the head and intellect (mochin) and their extension

into the heart.

Melikah, nipping, was done “opposite the nape” of a bird offering. Amalek “nips” the nape of holiness: he
cuts the link between the head, the mind, and its extension into the heart, so that understanding no longer
moves the heart.
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And so it was with Amalek: he knew and saw all the miracles that had been done for Israel, and nev-
ertheless “his heart emboldened him” to approach them in battle.

Amalek’s war shows the trait. He knew and saw all the miracles done for Israel, and still his heart embold-

ened him to attack them. His was not ignorance but defiance of what he knew.
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Not so Pharaoh: he said, “I do not know G-d,” and with the wonders Pharaoh’s heart would have
yielded, were it not that G-d said,

Pharaoh was different. He said, “I do not know G-d”: he lacked knowledge, and the wonders of the plagues
would have humbled his heart had G-d not hardened it.
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“For I have hardened his heart”; and this was his punishment, etc., as is explained in the books.
And so too all those who worship stars and constellations: the kelipos hide and cover the holiness of
G-d from them, because they are sunk in those kelipos.

The hardening of Pharaoh’s heart was itself a punishment, as the books explain. So too with the idolaters:
their failure to recognize G-d’s holiness is concealment, since the kelipos in which they are sunk hide holi-
ness from them. With Amalek, by contrast, the knowledge was there and he defied it.
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But “the first of nations is Amalek,” and “the seed of Amalek” means his sowing, which he sowed in

Israel, so that they would have this trait,

Amalek, “the first of nations,” is the root of this brazenness. “The seed of Amalek” is read as what he sowed

within Israel: the same trait of acting against what one knows.
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and there must be a war with Amalek “from generation to generation,” for in every generation

there is the level of the Exodus from Egypt, and one must go first in the manner of “after G-d.”

Therefore the war with Amalek is “from generation to generation.” In every generation a person goes out of
“Egypt” and must first walk in the way of “after G-d,” the “back,” where Amalek has his hold.

SECTION 9 - 136

Blotting out Amalek
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Now, in the time of exile, when the going is in the manner of “after G-d,” it is written, “I will surely
blot out the memory of Amalek.” “Havayah has war with Amalek”: the war is not man’s, that he
could conquer him so that there would be a revelation and stirring of the inner dimension of the
point of the heart,

In exile, when a person serves G-d from the “back,” it is G-d who says, “I will surely blot out the memory of

Amalek”: the war is G-d’s. A person cannot by his own strength defeat Amalek, the cut between mind and
heart, and bring about the stirring of his inner heart.
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but “the war is G-d’s.” Man’s power lies only in the toil of the soul, in contemplating “G-d is One”
as much as his soul can bear, and he should ask mercy of G-d; for this is what we ask for in every

prayer of the Shemoneh Esreh, “Blessed are You,” etc., “Blessed are You,” etc., as is known.

His part is the toil of contemplating G-d’s oneness as far as he can, and prayer for G-d’s mercy, which is what
the blessings of the Shemoneh Esreh ask for. As David said, “the war is G-d’s.”
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But “And it shall be, when He gives rest,” etc., “in the land,” etc.: that is, when he reaches the level
of “a good and broad land,” and “milk and honey,” the level of love in delights, then on your own

“you shall blot out the memory of Amalek,” and “you shall not forget.”

When a person reaches “the good and broad land,” the broadening of Daas, and its “milk and honey,” love in
delights, the second verse applies: “you shall blot out the memory of Amalek,” you yourself, and “you shall
not forget.”
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[That is,] that there not be the level of forgetting, which is the level of achorayim (the back), etc.;
and their nurture and hold are only in the level of achorayim, as it is written, “all the stragglers be-
hind you,” etc.

“You shall not forget” means not being in a state of forgetting. Forgetting belongs to the “back,” and
Amalek’s hold is only in the “back,” as in “the stragglers behind you.”
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And this is “on the way, as you went out of Egypt,” specifically. This is not so with “when G-d your
G-d gives you rest from all your enemies around, in the land,” etc., which is the level of the inner

dimension (pnimiyus).

That is why Amalek attacked “on the way, as you went out of Egypt,” at the stage of “after G-d.” When G-d
“gives you rest ... in the land,” the stage of inner revelation, Amalek has nothing to hold on to.
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IN ONE'S AVODAH

Each day a person goes out of his own Egypt and should expect Amalek: the force that lets him know what is

right and do the opposite. The maamar’s answer is to contemplate G-d’s oneness as deeply as his mind can

bear and, with that understanding, to force the heart to love G-d and to break its desires, accepting G-d’s

yoke even without feeling, and to ask G-d’s mercy in prayer. Going beyond habit, the hundred and first time,

is the service that sets G-d as King. In time this service from the “back” opens the “front,” love of G-d as

one’s very life and delight, where Amalek has no hold.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that the Exodus, and the war with Amalek after it, take place every day and in

every soul?

. What is the difference between faith alone, which is “encompassing,” and the broadening of Daas, which

is “inner,” and how does “prolonging Echad” lead from one to the other?

. How can a love that is forced on the heart (the “back”) become the way to a love that is one’s very life (the

“front™)?

How does Amalek’s brazenness differ from Pharaoh’s “I do not know G-d,” and why does the maamar call
it the “nape” of kelipah?

. Why is the war with Amalek G-d’s in exile, while “in the land” a person blots him out himself?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

“Remember what Amalek did to you on the way, as you
went out of Egypt.” The opening verse of the reading of
Zachor and of this maamar.
Deuteronomy 25:17t:7172 0°727
(CO$RY DRNKS T172 P2LY 7 TYYITN DX 3]
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Said after Yehoshua’s victory over Amalek: “G-d has war
with Amalek from generation to generation.” The Alter
Rebbe reads “from generation to generation” as a war that
recurs in every generation and in every soul.
Exodus 17:1610:1" mnw
97 97 Pouy2 Havayah®? nnnon ap 03723 17790 k)
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In each and every generation a person is obligated to see
himself as if he had gone out of Egypt.” The maamar ex-
tends it to every day, which makes the Exodus, and so the
war with Amalek, a daily event in the soul.
Mishnah Pesachim 10:5°77: 0°noa miwn
797 9232 077312 1°NI3AR 220 DR 02300 1NRY 0w By ,5m ...
MNY) IMRIY 071807 RY? RITIPRD 0%Y DR NIRY? 07X 220 19N
NRYD °7 °n Ay 71 M2 bR XD o2 7227 AT LM
,OINY ,INDY ,Nawy P77 MiTinY 1 My 72°07 .0713mn
0°037 23 NY 1191 1P NIARD YW on? 097 ,aye ,773% Tny
L2290 0ivD PaRm Lannt? 1in MmN nITayn uRCRn PRE
<o TTPRY? TI2YWY 2172 7IKD M7DRM
Rabban Gamaliel used to say: whoever does not make men-
tion of these three things on Pesah does not fulfill his duty.
And these are they: the pesah, matzah, and bitter herbs. The
pesah because the Omnipresent passed over the houses of
our fathers in Egypt. The matzah because our fathers were
The bitter herb because the
Egyptians embittered the lives of our fathers in Egypt. In

redeemed from Egypt.

every generation a man is obligated to regard himself as
though he personally had gone forth from Egypt, because it
is ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 2
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The verse places Amalek’s attack “on the way, as you went
out of Egypt”: right after the Exodus.
Deuteronomy 25:17t:7172 0°727
(0TI DINKS2 TIT2 P2RY 7 TYYITN DX )
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

G-d’s words before Shaul’s war with Amalek: “I remember
what Amalek did to Israel, how he set upon him on the
way, as he came up out of Egypt.” A second verse that ties
the attack to the going out of Egypt.

I Samuel 15:2°2:70 R PR100
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Thus saith the L-RD of hosts: I remember that which Amalek

did to Israel, how he set himself against him in the way,

when he came up out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

6

“You have captured My heart, My sister, bride; you have
captured My heart with one of your eyes.” The word libav-
tini comes from lev, heart, and so supports calling the
source of souls G-d’s “heart.”

Song of Songs 4:9°0:"7 W W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

7
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“And the chayos ran and returned, like the appearance of
lightning.” Said of the living creatures of Ezekiel’s chariot;
here chayos is read as chayus, life-force, which moves out
from the heart and back.

Ezekiel 1:1477:X 5xpi°
P12 RN 23 RI¥T nvom
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your name shall no longer be called Yaakov but Yisrael,
for you have striven with Elokim and with men and have
prevailed.” The name Israel signifies a level that prevails
over Elokim.

Genesis 32:29172:27% n°wKr12
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And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And upon the likeness of the throne was a likeness like
the appearance of a man, upon it from above.” Brought
for the level of Havayah, which is above the “throne.”

Ezekiel 1:26172:°R Xt
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“The wind goes round and round, and on its circuits the
wind returns.” The Alter Rebbe borrows the image for the
spirit of life that circulates through the body from the
heart.

Ecclesiastes 1:61:'% norp

2% 1°N2°207537 1197 7737 220 2210 73937PK 22901 0INTPR 79I
Hikah!

The wind goeth toward the south, And turneth about unto

the north; It turneth about continually in its circuit, And the

wind returneth again to its circuits.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

1"

12

Synn PN pon
“What is the portion of G-d from above.” In Chassidus, the

classic description of the G-dly soul as a part of G-d.
Job 31:2°2:x”% 21K
1071 > Non1 Pynn AieR pon am
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Its foundation is in the holy mountains.” Applied to the
essence of the soul, whose root is in the highest holiness.
Psalms 87:1°X:1"0 0°2°1n
WTPT1702 INTI0Y Y iR m_‘p'u;’?
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A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6

13

“You have captured My heart with one of your eyes.” Even
one revealed aspect of the soul is enough to capture G-d’s
heart.

Song of Songs 4:9°0:"7 W W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 7

14

15

16
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“And the people believed.” Said in Egypt, when Moshe and
Aharon first brought the message of redemption: the faith
that Israel had even in exile.
Exodus 4:31x7%:7 minw
TR D2YTNK XY *D1 PRI 327NN 7 TRDTD WRY 0¥ TN
:H1QBW?1
And the people believed; and when they heard that the L-RD
had remembered the children of Israel, and that He had
seen their affliction, then they bowed their heads and
worshipped.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe, who had said “they will not believe me,”
that Israel are “believers, the children of believers,” citing
“And the people believed.” Faith is Israel’s inheritance
even in exile.
Shabbat 97a:4-5"1-"7:X 1% naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“I'will bring you up out of the affliction of Egypt to the land
of the Canaanite ... to a land flowing with milk and honey.”
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17

The promise of leaving Egypt.
Exodus 3:171>3 mnw
TI9TY VAT AT *3¥I9T PRI DI "3 DINK MPYK MK
WITY 320 NI PIRT2R 20 0
And I have said: I will bring you up out of the affliction of
Egypt unto the land of the Canaanite, and the Hittite, and
the Amorite, and the Perizzite, and the Hivite, and the

Jebusite, unto a land flowing with milk and honey.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

NP e

12177 721V PN
“To bring them up out of that land to a good and broad
land, to a land flowing with milk and honey.” The Alter
Rebbe reads the “broad land” as the broadening of Daas.
Exodus 3:8'1:3 minw
210 PINTOR KIWIT PIRTTIR ANPYIR Dgn TR DRI TN
KT CANT) 730 DIPRTOX WA 370 N3t YWY 0
DI "IN 9
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the

Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

18

19

20

’7°AR %2 ANy

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

2,7 K2
oINS ANYT™
“So that you may tell in the ears of your son ... and you

shall know that I am G-d.” Said of the plagues in Egypt;
the Alter Rebbe brings it for the knowledge (Daas) that
goes beyond faith.
Exodus 10:2°2:> mnw
“NX1 071313 "APPYNT WK DX F327TN 732 "R 1800 19NN
’M %383 DOYT D2 NPT NnK
and that thou mayest tell in the ears of thy son, and of thy
son’s son, what I have wrought upon Egypt, and My signs
which I have done among them; that ye may know that I am
the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN PPINRT 9

“Whoever prolongs the word Echad [in the Shema], his
days and years are prolonged.” The Alter Rebbe reads

likuteitorah.com/torah-ohr/parshas-zachor/1/
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“prolonging” as lengthening and broadening the contem-
plation of G-d’s oneness.
Berakhot 13b:14-151"10-77>:2 > 1272
PDIIYY P A9 TITIRY LCTIRTD TIRRT DD iR 01N X2
RV KPY 72921 WK 27 MK .07 IpY? 72 KOK 27 0N
MOT 72210 LINIR 2 K1) 5297 AR 2202 MO 1M °27 0002
YK MR mynt MAYPRKT 10D AP? MK LKAL N
AT RY 1A — DoRYT MM
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of

heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2, mMo72

NI K?
“For I, G-d, have not changed.” G-d is the same after cre-
ation as before it.
Malachi 3:6"1:1 *2X%n
:00°73 X? 2p¥232 DAY "N°IY X2 11738 °D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Know this day and take it to your heart that G-d is the G-d
in the heavens above and on the earth below; there is
nothing else.” Read in Chassidus as: nothing exists apart
from Him.
Deuteronomy 4:39v”5:*7 0727
~2y1 Py MW DRORT KIT 7 03 9237708 Nawm ova Ay
“TI9 X NONR PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DMWY PINT 2Y R 1727 mw Pw 1 i

“For His Name alone is exalted; His splendor is upon the
earth and the heavens.” Only the splendor of His Name,
not His essence, gives life to heaven and earth.
Psalms 148:133>:17np °%°nn
DY PIRTPY 1737 1727 It 232700 °n ownR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 9

24

25
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The note records that the Lemberg printing reads here “in
length, in breadth and in depth,” adding length to the two
dimensions of our text.
KEHOT'S NOTE
LPRIY2Y 2MIN21 7R 22,30 7N NI MYy’ X™Na

oonwa s?
“Whom do I have in heaven? And besides You I desire

nothing on earth.” The heart that has understood G-d’s
oneness wants nothing else.

Psalms 73:257772:37y 0°2°11n
PRI "NEDND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,3y 0°%nn

PARAGRAPH 10

26

27

28
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“And you shall love G-d your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe
reads “your G-d” as what the love achieves: that Havayah
be revealed in the heart.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TWDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Iy 291 WK 21p3
“The inward part of a man, and a deep heart.” Used for the
depth of the heart in which Havayah dwells.
Psalms 64:7°1:7°0 0°%°11n
Py 221 ¥R 271 wann wan amn nbiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oy WK Saw9

“For love is fierce as death ... its flashes are flashes of fire,
a flame of G-d.” The image of fiery love.
Song of Songs 8:6":’11 0°°w "W
WP 1a0X NP Y™ AYiNrThy oning favtby oning v
(NPT UK "BYT PR TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the
L-RD.

likuteitorah.com/torah-ohr/parshas-zachor/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

29

w1 Pam

“With all your soul”: read here as the spreading of the rev-
elation into every power of the soul and its garments.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

30

31

32

33
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“And these words which I command you this day shall be
upon your heart.” The Alter Rebbe reads Anochi (“I”) as
G-d’s very self, whose words are clothed in a person’s
mind.

Deuteronomy 6:6:1 0°727
7227729 DT 93 "33 WK PR ©N2T0 1)
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S2ANW °n "2IN
The opening maamar of Torah Ohr uses the same words:
the light that encompasses all worlds is gathered to dwell
“within a man and a deep heart,” and from this comes
“And these words which I, Who I am, command you,”
through which G-dliness is revealed and the Torah comes
into being.

KEHOT'S NOTE
XK 2792 1103

9Naw2 22 N9

“And you shall speak in them when you sit in your house.”
Bam, “in them,” is read literally: one’s speech is to be
within the words of Torah, and they within it.
Deuteronomy 6:7°1:1 0°727
220 T7I2 ANPH AP NPT 02 MM I DO
SAMIPA
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q2°Mawnn Mawnn K2 23

“For My thoughts are not your thoughts, nor are your ways
My ways, says G-d.” The end of the verse is read as the
condition for the beginning.

Isaiah 55:8°n:17117°yw°
T OR3 *377 02°277 K21 D2°N12wn "0hawe K2 72
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For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,1y

PARAGRAPH 13
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36

37

38
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“And you shall love G-d your G-d with all your heart.” The
love through which G-d’s oneness, declared in the Shema,
is revealed in the heart.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72277222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°211¥yN3 MAAN
“How beautiful and how pleasant you are, love in
delights.” The name in Chassidus for the highest love,
which delights in G-d.
Song of Songs 7:7*1:"1 0*°WN 1YW
:D°11¥P2 N0K DYt NP2 N
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

qta wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N,1070n2°8

WaT @Y "MY SNYON

“I have come into My garden, My sister, bride ... I have
eaten my honeycomb with my honey, I have drunk my
wine with my milk.” The verse the Zohar reads as prayer
and the Shema.

Song of Songs 5:1°X:’11 0°7°wi1 W

W27°DY *1y? "NY3K B30y i IR 9D NNK 1Y NK3
:D7TIT 7201 INY 0¥ 390K 232070 °32 PN

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Wrpa MwaT Yy "1y "noaN

The Zohar (Pinchas) reads “I have eaten my honeycomb”
as the prayer said sitting, and “with my honey” as the

likuteitorah.com/torah-ohr/parshas-zachor/1/
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Shema, “which is the sweetness of all.” The Alter Rebbe
identifies that sweetness with love in delights.

Zohar, Pinchas 42:237-57:3481”1nw:1”1-1757:271 D119 17717 990

PARAGRAPH 14

39

40

41

1729 TV PRY
“You have been shown, to know that G-d is the G-d; there
is nothing else besides Him.” The content of the revela-
tion of G-d’s oneness in the heart.
Deuteronomy 4:357172:"7 0°127
17270 TIY 1K DORPRT K70 7D NYT? DXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%51 NI %D

“To love G-d your G-d ... for He is your life and the length
of your days.” Here: there is no other life or delight but
Him.
Deuteronomy 30:20°3:"2 0°127
TR TN TN 23 43R $7p2 Yuwe TN NN mams?
nN? 3pY7 PSP DTN TNR2 N YW WK MITRTPY NIYY
S
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°MAYNT 7IPRY %517 PR RInw

The note quotes this passage: G-d is not “a source” in the
sense of a level among levels; rather, as all beings come
into being from the truth of His being, so all life and de-
light come into being from Him, since He is the ultimate
truth and the truth of life.
KEHOT'S NOTE
DoXIYNT 29Y 0N PRI ANAY P71 PR PN XY 977 PRY
nPavT Nenn 1°1¥3 R 70 ,0°R8NIN 55 IXXMI IRZNAT NNARN 11001
nPnn o Pna PO amn IRENI 97y DPID NN NNTARY SNPART NRRT
72713 APW D NPMIRA LROIR Y A 75 277yN qwnn — 70 Iynm
1°°%n (MBoIna mp—jm‘?yn: 972 AW ARXIT2 0971) RIAKR Y 71772
R waT 250 N TR D yRwn awy .. M 7772 R 1Ayn T 'IND‘?
17392 132 "NR3a D7y wrnwa ﬂ”P]?D a%n 12391 1°°91 ,0°111¥N2 720X N2
2a%n oy "1 nonw
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PARAGRAPH 15

42

43

44

21V 2°PN Nap
“As for me, nearness to G-d is my good.” Closeness to G-d
is itself the good the soul delights in.
Psalms 73:281”2:37y 0°2°1n
“93 7907 "prn Havayah *3°183 0 2iw™% 0p%% n2R "X
TR
But as for me, the nearness of G-d is my good; I have made

the L-rd GOD my refuge, That I may tell of all Thy works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°212PN2 NAANR . .17 21V %2 INTY Y

“Taste and see that G-d is good; happy is the man who
takes refuge in Him.” The language of taste describes the
delight of love in delights.

Psalms 34:9°0:7% 0°%°1n

12711077 7227 "IWR °7 210773 IR YL
O consider and see that the L-RD is good; Happy is the man
that taketh refuge in Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.(X2 07BL1IP) TNDMN2 X0 IR YL 177 AR .0 70 0°90n

WaT 291 Nt PN PR 1aM0 020 PR PR

G-d’s promise at the burning bush. The “broad land” is
the broadening of Daas, and its “honey” is the delight of
the Shema.

Exodus 3:8°n:3 ninw
m2iY PIRTOK KT PIRGIR INPYIY 0713 TR ARDY TN
KT CANTY 79320 DIPRTOX W 270 N3t pWOR 0m
P017M M Mam
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the

Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

45
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“And G-d led the people around by the way of the desert of
the Sea of Reeds.” Israel did not go straight to the Land;
the maamar reads the detour as a stage of the soul’s
journey.
Exodus 13:1817>:3” mnw
PR32 19y DM MDTD? 12TRT T QYTTNR DORPRR 207
0775 7NN
But G-d led the people about, by the way of the wilderness by
the Red Sea; and the children of Israel went up armed out of
the land of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 18

46

47

48

49
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“I remember for you the kindness of your youth ... your
going after Me in the desert, in a land not sown.” The
desert is the level of “after G-d.”
Jeremiah 2:2°3:2 7717
TP TN 17 *A121 7 LK 73 KT DRI NI ORI 190
TP R? TIND 13703 AN TN NP3 N3N
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2707
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The note refers to Or HaTorah on Parshas Bamidbar, for
the idea that the desert is the level of “after G-d.”
KEHOT’'S NOTE
.ND°Y 9272’0 N”MIR R

SRR NN PR
“And you shall see My back, but My face shall not be

seen.” Holiness has a “face” and a “back.”
Exodus 33:23372:3"2 mnw
ART X2 2391 *TIR"NK [PX7) *B"NK *NT0m
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

30,35 mnw

TIMNY %18 72105 NEY AR
“I see a flying scroll.” The Kehot note explains that the

phrase in the text joins two verses: this one and Ezekiel
2:10.
Zechariah 5:272:°11 1°72t
D™y MW 7By 7PN MK VI WY AT 0K 7 0PN N
:TTBR3 VY MM N3
And he said unto me: ‘What seest thou?’ And I answered: ‘I
see a flying scroll; the length thereof is twenty cubits, and
the breadth thereof ten cubits.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Ezekiel 2:107:2 Hxpi
nam 0% U”??s 21021 7INRY 0°32 123112 R°M ’;@’? ANIR 997
M
and He spread it before me, and it was written within and
without; and there was written therein lamentations, and

moaning, and woe.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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PARAGRAPH 19

50

M

“Do not be sad, for the joy of G-d is your strength.” Here:
joy in G-d is the very strength and life of the one in whom
G-dliness is revealed.

Nehemiah 8:10™:'11 1>

7991 TR NiIn INPYY DOpNRR INYI DOIRYH 19K 197 077 RN
:0ITYR R°7°1 NITN™"D 123YNoK1 117X 0ivd wiTRD 17

Then he said unto them: ‘Go your way, eat the fat, and drink

the sweet, and send portions unto him for whom nothing is

prepared; for this day is holy unto our L-rd; neither be ye

grieved; for the joy of the L-RD is your strength.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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“For if you diligently keep all this commandment which I
command you, to do it, to love G-d your G-d.” The Alter
Rebbe reads “doing” love as love that is made, produced
in the heart by contemplation.

Deuteronomy 11:22373:8”> 0°127

DINX TSR 2 WK NNIT MIRDPITNE MMYR mY-DN %3
A27MRATYI PITT222 NDY? DPPON NTNK MK ANwY?

For if ye shall diligently keep all this commandment which I

command you, to do it, to love the L-RD your G-d, to walk in

all His ways, and to cleave unto Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 22

52
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“With all your heart: with both your inclinations, with the
good inclination and with the evil inclination.” Loving
G-d with the evil inclination is read here as subduing it.

Mishnah Berakhot 9:5°77:°t m1>72 mwn

0°7127) INRIY 12307 PY 7120 RITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 701 2221 71237 223 TROK 72 NX AITXN O
nX Pvi1 KT APOR LAWR1 P31 Y7 73731 230 %02 L9010 vl
TR TR 222 ,TTNR 222 0N 17 .A3inn 232, 7R P31 .qwn)
7319 WK DR DR D7 KD LTRD TRN2 7 770 17 97 77 XY

N30 707 0327 X2 .0°WTRT WP NP3 T332 TI9% NI M 1Y

w5 1233027 3503
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all

likuteitorah.com/torah-ohr/parshas-zachor/1/
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your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 23

53
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Yaakov’s sons answer his fear that one of them is unwor-
thy: “Hear, Israel, G-d is our G-d, G-d is One. Just as in
your heart there is only One, so in our heart there is only
One.”
Pesachim 56a:7°1:X 171 0°ron
T3 190K IR 132 7K Ip KIPN” WP 13 1YY 231 TN
POY A APPRON LRI YR I27 niP? 2Py wps2 mp?
IRYRY? mn RYY DTIIRD 2100 NYn3 v ooy O Kuy g
WROR N PR yRw 12 12 1R 1Y A KW Y I
TN KPR 13272 PR 72,708 KPK 71292 TRY 0D K TN 7
09Iy IMan 7923 O T2 IRK) IR 2P’ NNB YT ANIND
.5,7¥1

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 25
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“Which is the right path that a person should choose for
himself?” The Alter Rebbe borrows the phrase for the path
of contemplation and iskafya.
Pirkei Avot 2:1°X:"2 maR mwn
nIRDD RUIY 9D 0D 10 W mgh 777 CnirR anik o3
PRY VN30 7R MER2 TIY MM 0T T2 17 nNem Y
AW T332 MIER TODT 2@ M NIEN DY 12 1AR YT AN
T X3 K K1 0137 1YW 2200M L1097 A M3Y 90
7992 Peyn 231 ,NYNIv TIRY AR Y TR Apyn? m ¥T,m72y
°An2]
Rabbi said: which is the straight path that a man should
choose for himself? One which is an honor to the person
adopting it, and [on account of which] honor [accrues] to
him from others. And be careful with a light commandment
as with a grave one, for you did know not the reward for the
fulfillment of the commandments. Also, reckon the loss [that
may be sustained through the fulfillment] of a command-
ment against the reward [accruing] thereby, and the gain
[that may be obtained through the committing] of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 26
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“And your ears shall hear a word behind you, saying, This
is the way, walk in it.” Read here: from the “back” (achor)
comes the way to the inner revelation.
Isaiah 30:21x"2:°2 \1°y2°
°21 RRN 2 13 307 T AL KD IOXR 727 MIYRYn TR
Bl el
And thine ears shall hear a word behind thee, saying: ‘This
is the way, walk ye in it, When ye turn to the right hand, and
when ye turn to the left.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“They shall walk after G-d; He will roar like a lion.”

Following G-d from behind: the level of the yoke and

iskafya.
Hosea 11:107:X" yvii

0% 0°12 177771 AR RAT™D ARY 17X ‘D'?} 1onR

They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling
from the west.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the priestly blessing: “May G-d make His face shine
upon you.” The “face,” the inner revelation, that follows
the “back.”

Numbers 6:257775:"1 72712
7307 72K 132 Havayah 7%
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
7,318 ,71 9oyh o

59 QN 212 YU

“To make known to the sons of man His mighty acts, and
the glory of the majesty of His Kingship.” The Alter Rebbe
reads it: the majesty of His Kingship is made possible by
His mighty acts, the contractions that conceal His light.
Psalms 145:1227:1”np 0°2°1n
:iM10%n 977 79221 P73 DTN "33 YUTI
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To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that there the question is raised: since noth-
ing is outside Him, as it is written “for all is from You,”
how can one speak of Kingship over a people at all? Note
85:13 cites the same page together with “Zachor” of 5565,
which it identifies as this maamar.

KEHOT'S NOTE
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From the passage of tzitzis: “and you shall not stray after
your heart and after your eyes.” An example of the re-
straint that is man’s “might.”
Numbers 15:391772:1°0 1272
onN onPy1 N Ni3nTP37NK OR7oM INK onPRTY NYUE? 037 M
:DIPIM 2°3F BOXITX PP K] 03237 N TINNKD)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

62 Py oXIY
“He who walks righteously ... and shuts his eyes from see-
ing evil.” Another form of holding back from evil.

Isaiah 33:151"0:372 1oyw°

TOW2 TRAR B2 Y3 NIPYYR Y322 OXD 0P N3 NPT 770
373 NIRIN PIY DI DO Ywn IR DuR

He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

63 TANY DOAYD TINMD DUAYD FINK 1PN W 11T 10N
On “between one who serves G-d and one who does not
serve Him”: both are perfect tzaddikim, but one who re-
views his chapter a hundred times is not like one who re-
views it a hundred and one times. The extra time, beyond
habit, is what makes one “one who serves G-d.”

Chagigah 9b:10:2°v nxin

PPT3 1°2 DIPRTY DNV :1NDT R PP7 O 00 12 AP? MK

72997 0170 — PPUTE” 1177 7Ty R UKD 0OpPR 723y 102 YU

"72Y” AP MR 972y KD WR” 1T — UYU” 107,00

1?']5 ﬂ;W? TIZ;ﬁ’f ﬂJ’}S] L1271 273 RTE AN — ”i'r;;z N’?”l
STINY 7IXR P72 MY ,07nYD N

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And you shall again see the difference ... between one
who serves G-d and one who has not served Him.” The
verse the Talmud explains as reviewing one’s learning be-

yond habit.
Malachi 3:18m:3 "R
372Y X7 IWR? DOPPKR T2V 12 YU? TR P2 DIPRTY ORI
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ton Py oown ow
“You shall surely set a king over you.” Read here as mak-
ing G-d King over oneself by overcoming one’s nature.

Deuteronomy 17:151°v:1> 0°727
T2Y 0°PR UK 1R 12 ROK 1 02 WK Ton Y 0°vn oiw

R PPARTRD WK 7101 WOR 779y NN? 901N KD 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28
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From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “You are wise, but not with a known wisdom; You
understand, but not with a known understanding.” Here it
describes yud-hei, the hidden world, beyond all grasp.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
N .RYT0 11720 KD 1°21 K17 NAR .KY°7° 71072 X1 051 NI
ARIARDY .XW3 2127 92°M1 99PN RYTINNWRD KoK RY™7 A0R 79
0190 VAWM PIY NIRT 1IN RI°T2 RmDY IR TR 11’?
PTX LRDOYXNRT XTINY 1AW .177122 179K 1°T .XW1 %127 NPTy
172 IR PR PR DR DD PANF PTE CANRD LKWUTD RMOPR

.XNPY PIINR TR IRIIRD X9
Constantinople, 1740 (CC-BY-NC)
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“Do I not fill the heavens and the earth, says G-d?” Read

here as: what fills heaven and earth is G-d’s “saying,” His
word.
Jeremiah 23:24775:37 1707
[aigal iy et Rﬁ'?fj bl 1IXTIRRY 1KY 0°N0N2 WK N9 DN
ORI K2R 7N PRI IR
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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“You have avowed G-d this day to be your G-d.” The Alter
Rebbe reads he’emarta, from the root “to say,” as making
G-d One who speaks.
Deuteronomy 26:171°:172 0°7127
VRO VWD) IV NDYRY WPOR? A7 NPT DR QYaNG monK
:1‘?}7; 5773!27'?1 PYBYRI 1PRISMm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
10,10 0°9237

PARAGRAPH 30
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Chapter 12 describes the beinoni: the evil in him never
prevails so as to clothe itself in his body, and at set times,
such as the Shema and prayer, he binds his intellect to
G-d and deepens his Daas in G-d’s greatness.

Tanya, Likkutei Amarim 12:500nK “01p°% ;nwRY pon x0In
"
NRPRY PR M7 07 23IYN2 INWOn porya? wen nawnm ...
NYID RIVOIN KOYI2 2INDY i3] 297 DY vIPY ning v 327 NMRN
DTX P3% ,IAT2IN3 OTRY 7393 9% ,INTY? ¥V IRT7in2 [onrD
XPY 12520 ImXA M2 Piwn?) paxna? ininy 119372 91
P17 ANYT 0°0TPY 1w 7337 npynd 927 nidRwWn nRYn?
LWITRT T8 PR 071921 ,>10aP 790 PR 127 niRAN

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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The Raaya Mehemna in Pinchas says that the brain “rides
upon and rules over the heart.” The Kehot note gives it,
through chapter 12 of the Tanya, as the source of the
phrase.

Zohar, Pinchas 39:2091”1:0”% dr1a 377t 780

120N 7189

“Its inside inlaid with love.” Said of King Shlomo’s palan-
quin; here, the heart whose innermost core is filled with
love for G-d alone.
Song of Songs 3:10:’3 0°7°wi 1w
niagn IR MY 1990 TN 1337 301 10T 903 ALY TTIRY
0977
He made the pillars thereof of silver, The top thereof of gold,

The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 31
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The note points there for the throne as the level of
Malchus; Sefer HaChakirah itself cites this passage (see
note 85:12).
KEHOT'S NOTE
3,710 1P AR LR ,AD [P 02 XY
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“You shall surely set a king over you.” The acceptance of
G-d’s Kingship that establishes His throne.

Deuteronomy 17:15170:1*> 0°927
T2y YD IS 390 93 TR M M MWK T7n Ty 2w Diw

NI PIRTKD WK 131 UK 777y nn? 90N KD n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In a note there the Rebbe writes: “So it is also in Torah Ohr
(85a), and in many places.
KEHOT'S NOTE
03 71757 QW Y751 IR DT 1O AW Y NTILY AR UM 1772 1Yna
7oy 7R 1,00 21K N0 IRNIDY L0 (X ,112) X™n32

75 a1y Ton o awn
“G-d sat at the Flood, and G-d sits as King forever.” G-d’s

“sitting” as King is His lowering Himself to rule the
worlds.

Psalms 29:10:0"> 0°%°11n
0PIy 7900 2 W M n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as

King for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Sefer HaChakirah cites this passage: as sitting on a throne
is done with the back, so Malchus is called “after G-d,” be-
cause bringing separate existence into being requires ge-
vuros and contractions.

KEHOT'S NOTE
MOW M5PM M ROIW XD 1°1¥2” 19711 1RD 1°%1 X ,3D 171°P 7902
NP9 2TOW DIWR *T AR *PA DR 0 0MINRA RO RDIT 9y n2vww
TR PRI WP DOMIZNRI N17122 7Y RIT 7701 92T WO fatthishi el
M DR LTINMN RIT 20w [27hD ) PUIYn wrn oy ar X12°
271RY PNARI RIAW TR0 1IN 0N 9T DYTA man nownl naunw
11yn HwnIT 9713 198w 199 ,072D TRl IR 19w DOWnT TI0%1 PR X2
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77 ney mPvan
“I see a flying scroll.” With Ezekiel 2:10, the source of “a

flying scroll written front and back”: the Torah, too, has a
“back,” the physical mitzvos.
Zechariah 5:2°2:11 17701
Dy AN 7Y AP MX7 IR MR AXT AR A X IR
HTIR3 Y 1INT) TN
And he said unto me: ‘What seest thou?’ And I answered: ‘I
see a flying scroll; the length thereof is twenty cubits, and
the breadth thereof ten cubits.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

78 <I1ARY 2°12 12102
“And it was written front and back.” The physical mitzvos
are the Torah’s “back.”

Ezekiel 2:107:2 5xp1°

1A 0% a’bx 2021 IR 0°32 12307 ROM ’;Q? AR 997
oM

and He spread it before me, and it was written within and

without; and there was written therein lamentations, and

moaning, and woe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d has made the one opposite the other.” In Chassidus,
every level of holiness has a counterpart in kelipah.

Ecclesiastes 7:147:1 noip

ey ng'n@y'? m-nX 03 AR7 Ay 0P 23wl " n2iv o2
TRIRR PN DIRT R¥R? XY NI27°29 Dp2R7T

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

80 P9Iy 0% MWK
Bilam’s words: “Amalek was the first of nations, but his
end shall be destruction.” Amalek as the head and root of
kelipah.

Numbers 24:20°3:775 92713
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And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That page, in the supplements to Megillas Esther, explains
“for it is a stiff-necked people, and You shall forgive”: the
nape is the seat of a will above reason that will not be
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turned aside, which in holiness is the refusal to be sepa-
rated from G-d.
KEHOT'S NOTE
TPOPN M2 YT WA Y 1772 M1 N7MIND L3 ,30P 1P O3 XA
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Moshe’s prayer: “Let G-d go among us, for it is a stiff-
necked people, and forgive our iniquity.” The Alter Rebbe
reads the stiff neck as Israel’s virtue and the reason for
forgiveness.
Exodus 34:9'0:77% mnw
"D¥ 2 NIWP2 3R RITP TN TIP3 10 MR KK MR
210701 ANRYA? 1Y? A201 KIT 7YY
And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“They shall walk after G-d.” The strength of the nape of

holiness: following G-d from the “back.”
Hosea 11:107:X” yvii
07 P32 ATV AR XA ARG 717IND 19771 0N
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling
from the west.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“How he met you on the way and struck at your rear, all the
stragglers behind you.” Amalek’s hold is on those who are
“behind,” the back of holiness.
Deuteronomy 25:181°:71”2 0°7127
KT K21 9201 7 AR 0K DPWNIT22 73 2301 9772 TR WK
Hakri
how he met thee by the way, and smote the hindmost of thee,
all that were enfeebled in thy rear, when thou wast faint and

weary; and he feared not G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of a bird offering: “and he shall nip its head opposite its
nape, but shall not divide it.” Melikah is the image for

likuteitorah.com/torah-ohr/parshas-zachor/1/
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Amalek, who cuts at the “nape” that joins mind to heart.
Leviticus 5:8°1:°71 XIp™
SNR PP MWRY NRLO? WRTNR 2P 10377°K OOk Ram
27727 K91 27y Pamn R
And he shall bring them unto the priest, who shall offer that
which is for the sin-offering first, and pinch off its head

close by its neck, but shall not divide it asunder.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Achashverosh asks about Haman, “Who is he, and where
is he, whose heart emboldened him to do so?” The same
phrase describes Amalek’s daring against what he had
seen.
Esther 7:5°77:"1 1N0OR
R AT7ORY 77 R OR n;’?@a 1119}5? MR WINYIR 7200 0K
312 NIy’ 927 INPNTIWR
Then spoke the king Ahasuerus and said unto Esther the
queen: ‘Who is he, and where is he, that durst presume in
his heart to do so?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Pharaoh: “Who is G-d, that I should listen to His voice? ...

I do not know G-d.” Pharaoh lacked knowledge; Amalek

had it.

Exodus 5:2%2:°71 mnw
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And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Go to Pharaoh, for I have hardened his heart.” Without
this, the wonders would have humbled him.

Exodus 10:1°R:> minw

277 NX1 127°NX PRTI97 CIRTD YD K3 AYRTOR N onRM
11272 PR "X °NY 1y’ 13y

And the L-RD said unto Moses: ‘Go in unto Pharaoh; for I

have hardened his heart, and the heart of his servants, that I

might show these My signs in the midst of them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Amalek was the first of nations.” Amalek is the root of the
brazen trait, and “his seed” is what he sowed.

Numbers 24:20°3:775 92712
1Y AR PPRY 0Y3 NOWRTY KDY 1Pwn K pYnyTIR KN
$TAR
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90

And he looked on Amalek, and took up his parable, and said:
Amalek was the first of the nations; But his end shall come to
destruction.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“G-d has war with Amalek from generation to generation.”
Since every generation goes out of Egypt, every genera-
tion meets Amalek.

Exodus 17:1610:1" mnw

7 7R ponya Havayah? nnmn mp 03759 10700 k™
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After the battle at Refidim: “Write this as a memorial in the
book ... for I will surely blot out the memory of Amalek
from under the heavens.” Here G-d Himself blots out
Amalek: the stage of exile.

Exodus 17:147:1 mnw
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And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut-

terly blot out the remembrance of Amalek from under

heaven.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“G-d has war with Amalek from generation to generation.”
Read here as: the war is G-d’s, not man’s.
Exodus 17:161v:1> nmnw
7 SR Pony2 Havayah® nnmn AR 03759 10703 k™
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mannan

David to Golyas: “for the war is G-d’s, and He will give you
into our hands.” A person’s strength alone does not win
this war.

I Samuel 17:4710:7 X PRI00
*> Havayah ywim nonm 2902 X9™2 mia 29p1722 w

and that all this assembly may know that the L-RD saveth
not with sword and spear; for the battle is the L-RD’S, and
He will give you into our hand.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And it shall be, when G-d your G-d gives you rest from all
your enemies around, in the land ... you shall blot out the
memory of Amalek from under the heavens; you shall not
forget.” The stage in which the person himself erases
Amalek.

Deuteronomy 25:19v°:11” 0°127
N3 RN IR IR 20200 IR0 7 PRI 7 373 1M
:MIYA Ko DY NOAR P2RY 121NK AR ANYY? 1201 97
Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And struck at your rear, all the stragglers behind you.”
Amalek’s hold is only in the “back.”
Deuteronomy 25:181:71”2 0°127
X2 K21 P30 Y AR U DOPUNIT0D 72 2301 1772 1R N
Hakinieds
how he met thee by the way, and smote the hindmost of thee,
all that were enfeebled in thy rear, when thou wast faint and

weary; and he feared not G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“What Amalek did to you on the way, as you went out of
Egypt.” Amalek attacks at the stage of going out, the stage
of “after G-d.”
Deuteronomy 25:17t:7175 0°727
{07300 DDNNEI 172 P2RY 77 NYY-IWN NX 7137
Remember what Amalek did unto thee by the way as ye came
forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points here for a further discussion of “on the
way, as you went out of Egypt,” specifically.
KEHOT'S NOTE
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