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“Remember what Amalek did to you on the way”

Every soul goes out of its own Egypt each day, and Amalek attacks on the
way out: the brazen force that cuts the mind off from the heart, so that a
person defies what he knows. The way through is the “back” of holiness,
accepting G-d’s yoke and forcing the heart through contemplation,
which leads to the “front,” a love of G-d that is one’s very life and delight;

there Amalek has no hold, and G-d’s Name and Throne become whole.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The war with Amalek is fought in every generation and every day, because every soul must go out of its
own Egypt. The source of the souls, Knesses Yisrael, is G-d’s “heart,” and each soul has a “point of the
heart” that longs to cleave to Him. In “Egypt” that point is hidden, present only as faith; the “good and
broad land” is the broadening of Daas through contemplation of G-d’s oneness, which reveals it in-
wardly as “love in delights,” the “honey” of the Shema. A heart drawn to bodily pleasure cannot turn at
once, so the journey passes through the “desert,” the “back” of holiness: love made by contemplation
and imposed on the heart (iskafya), the yoke of Heaven, which leads in the end to transformation
(is’hapcha). This service makes G-d’s Name whole, drawing the hidden yud-hei into the revealed vav-
hei, and His Throne whole, His Kingship over a “people.” Kelipah mirrors holiness: Amalek, its hard
“nape,” makes a person act against what he knows and attacks those who are “behind.” In exile the war

is G-d’s; once a person reaches the inner level, he blots out Amalek himself.

OUTLINE

1 The daily war with Amalek 11-2

Remember Amalek; G-d’s Name and Throne are not whole until Amalek is erased. Every soul goes out of
Egypt each day, and the war with Amalek comes right after.
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Knesses Yisrael and the point of the heart

ly, yet some glimmer of it shows in everyone.

From faith to Daas

and soul and clothes G-d’s thought in a person’s thought.

Love in delights

all delight. This is the land flowing with milk and honey.

The desert: front and back

(iskafya) but does not yet transform it (is’hapcha), in many levels.

One heart, and the path to it

The Name and the Throne made whole

Throne whole.

Amalek, the nape of kelipah

holiness is hidden. His “seed” is that trait sown in Israel.

13-6
The source of the souls is G-d’s “heart,” which gathers in the light of Havayah, “Israel above.” Each soul’s
essence, the point of the heart, longs to cleave to G-d; it is clothed in the animal soul and revealed unequal-
17-12
Egypt is the point of the heart in “smallness,” faith alone; the “good and broad land” is the broadening of
Daas through long contemplation of G-d’s oneness, which reveals it inwardly as love with all one’s heart
113-15
The essence of the Shema is love in delights, its “honey”: G-d known as one’s very life and the source of
116-22
A heart drawn to bodily pleasure cannot turn at once, so the way passes through the desert, “after
Havayah,” the back of holiness: love made by contemplation that rules the heart through the mind
123-26
Yaakov has one heart; his sons, all souls including the beinonim, reach “only One in our heart” through
iskafya. Contemplation and the yoke of Heaven are the path from the back to the face.
127-31
The yoke is G-d’s Kingship, built on contractions above and on a person’s self-overcoming below. Daas
descending into the heart draws the hidden yud-hei into the revealed vav-hei, the Name made whole;
G-d’s descent into the “back,” the forced heart and the physical mitzvos, the King’s limbs, makes the
132-35
Kelipah mirrors holiness and feeds on its back. Israel’s stiff neck is strength in holiness; Amalek, am
malak, severs mind from heart and defies what he knows, unlike Pharaoh and the idolaters, from whom
136

Blotting out Amalek

In exile the war is G-d’s, and a person contemplates and prays; at the inner level of love in delights he blots

out Amalek himself, since Amalek holds only to the back and to forgetting.

KEY CONCEPTS

The point of the heart 277 n71p3

The soul’s innermost essence, “a part of G-d above,” which
by its nature longs to cleave to Him.

Knesses Yisrael ?x7w° noid

The collective source of the souls, called G-d’s “heart,”
which gathers in the light of Havayah, “Israel above.”
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The broadening of Daas ny7i1 nanan

Contemplating G-d’s oneness at length and in depth, so
that faith becomes inner understanding and feeling; the
“good and broad land.”

Love in delights 0°111yn3 727K

The highest love: delight in G-d as the source of all life and
pleasure; the “honey” of the Shema.



Front and back 711x1 0% Amalek, the nape of kelipah 12°2p7 77y ,pony

Revealed and concealed modes of holiness: the “back” is The brazen force that cuts the mind off from the heart, so
serving G-d by forcing the heart, the yoke; the “front” is that a person acts against what he knows; am malak, “a
G-dliness revealed as one’s very life. people that nips” at the neck.

Iskafya and is’hapcha x5271n&1 X*°93N0R The whole Name and the whole Throne 07w 0w
Subduing the sitra achra through the mind’s rule over the 02w ROIM

heart, as against transforming the heart itself, so that The hidden yud-hei of Havayah revealed in its vav-hei,
darkness becomes light. and G-d’s Kingship accepted below.
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SECTION 1 - 1-2

The daily war with Amalek
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“Remember what Amalek did to you on the way,” etc. Now, it is written, “Havayah has war with
Amalek from generation to generation”: for the Name is not whole and the Throne is not whole un-
til the seed of Amalek is blotted out.
The maamar opens with the Torah’s command to remember how Amalek attacked Israel on the way out of
Egypt, the passage read on Shabbos Zachor. It then brings the verse Moshe said after that battle and the
Sages’ teaching on it (in the Midrash Tanchuma, and in Rashi on that verse): G-d’s Name and Throne are not

whole until the seed of Amalek is blotted out. Both the war and the “whole Name and Throne” are explained
later in the maamar.
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And this war is in each and every generation, on the level of every soul of Israel. For in each and
every generation, and on each and every day, a person is obligated to see himself as if he had gone
out of Egypt.
The Alter Rebbe turns the war with Amalek into a war inside every Jewish soul, in every generation. The
ground for this is the Mishnah’s rule that each person must see himself as if he had left Egypt; the Alter

Rebbe adds “and on each and every day,” so the Exodus, and the war that follows it, are present events for
each person.

01° 32 BRIWN w1 933 RIT 07131 NR°E® MAY L2731 P12 01 993 0918 NRYEY 1777901 1990
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Therefore we mention the Exodus from Egypt every day, morning and evening: for the level of the
Exodus from Egypt is in every soul of Israel every day, and after the Exodus from Egypt the war of
Amalek stands against him,

Because the Exodus happens in the soul every day, the daily mention of it, morning and evening, is not only

a memory but describes something taking place now. And as Israel met Amalek right after leaving Egypt,

each person’s daily going out is met by a war with Amalek.

likuteitorah.com/torah-ohr/parshas-zachor/ 6



TORAH OHR - PARSHAS ZACHOR - MAAMAR 1 131 7172 PORY 90 Yy UR X 110

1N5Ya °9972 12 OW WK (22031 PN 4 [ovrznn] 23R DONRXA 9772 17'??337 ']5 nwy AWK wrnd

Hakmhyala)
as it is written, “what Amalek did to you on the way, as you went out of Egypt”; and it is written,
“how he set upon him on the way, as he came up out of Egypt.”

Two verses show that Amalek attacked “on the way” out of Egypt: Moshe’s words in Deuteronomy, and G-d’s
words to Shaul through Shmuel before the war against Amalek. The maamar will return at its end to these
words, “on the way, as you went out of Egypt.”

SECTION 2 - 13-6

Knesses Yisrael and the point of the heart

225 awa °pa DR MY 90 1Ipn RO DRIWS NDID 137 7T 1Y IR0

The explanation of this matter: the Congregation of Israel (Knesses Yisrael), which is the source of
all the souls of Israel, is called by the name “My heart.”

To explain this, the Alter Rebbe begins with the source of the souls. Knesses Yisrael, the Congregation of
Israel, is the collective root from which all Jewish souls come, and it is called G-d’s “heart.”

007 PR SOV %00 MAD PIap 9991 1awn RIT 2P0 MO 795 CNINX "1N23a% wrnd
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As it is written, “You have captured My heart, My sister, bride.” For just as the heart is the dwelling
place and receptacle for the principal spirit of life, since the source of life, and life as a whole
(klalus), is drawn to the heart, into its interior, and from its interior spreads through the whole
body,

The proof is the verse “libavtini,” a verb built on lev (heart): the bride has, as it were, become G-d’s heart.
The comparison is to the human heart: it is where the life-spirit is gathered, and from it life spreads through
the whole body.

7.2 R1%7 NPAT 00 AT 22 0200 M 9990 2210 170 53 I

and in it and through it the spirit of life “goes round and round” through the whole body, for the
life-force is “running and returning.”
The heart does not only receive life; through it the life-spirit circulates through the body. The words are bor-
rowed from two verses: “goes round and round,” said in Koheles of the wind (ruach, the same word as

“spirit”), and “running and returning,” said in Yechezkel’s vision of the angelic Chayos and read here as
chayus, life-force.

likuteitorah.com/torah-ohr/parshas-zachor/ 7
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So the source of the souls of Israel is called by the name Knesses Yisrael, on account of the gather-
ing and the entering (kenisah), for into it are gathered and collected the main life-force and flow

from the level of “Israel” above, the level of “for you have striven with Elokim,” etc.,

In the same way the source of souls is called Knesses Yisrael, read as “the gathering-in (kenisah) of Israel”: it
is where the life and flow that come from “Israel above” are gathered. The name Yisrael was given to Yaakov

because he “strove (sarisa) with Elokim” and prevailed, so “Israel above” is a level that prevails over Elokim.
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which is the level of the illumination of the Name Havayah that is above the level of Elokim, as it is
written, “And upon the likeness of the throne was a likeness like the appearance of a man,” etc.

That higher level is the light of the Name Havayah, which is above Elokim, the Name of concealment and
limitation. Yechezkel’s vision of “a likeness like the appearance of a man” above the throne pictures this lev-
el that sits above the throne.

TP DAY RO IYAVAY PRAWON WO D52 whn 297 NTIPI RO RO ©I93 IRl Do3 1M
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Now, in each individual soul, this is the very point of the heart that is in every soul of Israel, which
by its nature is like a flame that rises of itself, to cleave to Him, may He be blessed.

Each individual soul carries a spark of that collective “heart”: the “point of the heart,” the innermost core of

the soul. By its nature it strives upward to cleave to G-d, like a flame that rises by itself.

n3an 91 .wnn "Hynn PR PR WP "10N2 INTI0W MM WO NNy N3 RO RO
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It is the very essence and being of the soul, whose foundation is “in the holy mountains,” truly “a
part of G-d above.” All its desire and longing is to be nullified and subsumed in the light of
Havayah. And from it spread forth the powers of the soul, intellect and emotive attributes (middos),
etc.,

This point is the soul’s very essence, rooted in the highest holiness, “in the holy mountains,” and “a part of

G-d above.” Its whole desire is to be dissolved in G-dliness, the light of Havayah. From it the soul’s faculties

extend outward, intellect and emotion.

likuteitorah.com/torah-ohr/parshas-zachor/ 8
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until it spreads into thought, speech and action, which are garments that are not of the soul’s own
being, as is known. And the intellect and emotive attributes too, which are of the soul’s own being,
are clothed in the garments of intellect and emotive attributes of the animal soul, which is from

Nogah, good and evil, etc.

The soul extends still further outward into thought, speech and action, which are only its “garments,” the
means it uses, not part of its essence. Even its intellect and emotions, which are part of it, are clothed in the
intellect and emotions of the animal soul, which comes from Nogah, the realm in which good and evil are

mixed.
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Now this point of the essence and being of the soul, though it is equal in every soul of Israel, never-

theless is not revealed equally.

The essence of the soul is the same in every Jew, but how much of it shows differs from person to person.
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But concerning any revelation whatever that there may be, it is said, “You have captured My heart
with one of your eyes”; that is, even with any one aspect at all that is revealed in each soul.

The verse “You have captured My heart with one of your eyes” teaches that even one “eye,” any single aspect
of the soul that is revealed, however small, captures G-d’s heart.
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For there must be some revelation of illumination in every soul, and this revelation is from the
root of the soul, which is the level of the heart. Therefore it is said, “You have captured My heart,”
etc.

Some glimmer of the point of the heart must show in every soul, and it comes from the soul’s root, which is

the “heart.” That is why the verse uses libavtini, a word built on lev: even a partial revelation comes from the
level of the heart.

likuteitorah.com/torah-ohr/parshas-zachor/ 9
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SECTION 3 - 17-12

From faith to Daas
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Now, the exile of Egypt means that the revelation of the point of the heart was then in exile, which is
the state of smallness (katnus), the level of faith alone.
The Exodus is now read within the soul. “Egypt” is the state in which the point of the heart is in exile: it is

present only in “smallness” (katnus), as simple faith, without understanding to carry it into the person’s
mind and feelings.

] . ]
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As it is written, “And the people believed”; and “Israel are believers, the children of believers.” But
afterwards it is written, “I will bring you up out of the affliction of Egypt to a good and broad land,”
which is the broadening of Daas (knowledge).
The people in Egypt had faith: “And the people believed,” and the Sages call Israel “believers, the children of
believers.” But G-d promised more; the text joins two of His promises at the burning bush, “I will bring you

up out of the affliction of Egypt” and “to a good and broad land,” and the Alter Rebbe reads the broad land as
the broadening of Daas: understanding wide enough to hold the faith.
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As it is written, “And you shall know that I am Havayah”: through the broadening of Daas there will
be a broadening of the revelation of this point, with surpassing force, so that the point of his heart
will flare up and blaze until it is revealed and spreads through all the powers of the soul, on the lev-
el of the inner dimension (pnimiyus).

“And you shall know that I am Havayah”: knowledge, not only faith. When Daas broadens, the point of the

heart is revealed with greater force; it flames up and spreads inwardly into all the soul’s powers, so that the
person’s mind and feelings themselves are filled with it.

likuteitorah.com/torah-ohr/parshas-zachor/ 10
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Whereas with faith alone, it is only on the level of makif (encompassing). And the broadening of

Daas is as our Sages, of blessed memory, said, “Whoever prolongs [the word] Echad (One),” etc.

Faith alone stays “encompassing” (makif): it surrounds a person and holds true for him, but does not enter
his understanding and emotions. The way to broaden Daas is shown in the Sages’ teaching on the Shema:

“Whoever prolongs [the word] Echad, his days and years are prolonged.”
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That is, to prolong and broaden [his thought], in his Daas and in the depth of his heart, as far as the
hand of his intellect and understanding reaches, on how “I, Havayah, have not changed”: truly, just
as before the creation of the world.

“Prolonging Echad” is read as lengthening and widening one’s contemplation of G-d’s oneness, as far as

one’s mind can reach. The theme of that contemplation is G-d’s word “I, Havayah, have not changed”: He is

exactly as He was before the world was created.
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For now too, “in the heavens above and on the earth below there is nothing else,” for “all before
Him are considered as truly nothing,” since only the splendor and radiance of His Name alone
shine upon the earth and the heavens, etc.

Even now that the world exists, “there is nothing else”: all of creation is as nothing before Him, since what

gives heaven and earth their existence is only a glow and radiance of His Name. Because the worlds receive
only a ray of His splendor, their existence makes no change in Him.

191 9172 WYI2 WP N1 DYDY 01 D5 w1 11050 1PPRY N0 193K 0912 PO NRTY Ry 9
Therefore all are nullified before Him, may He be blessed, and for Him the soul of every living
thing yearns, and “the Ofanim and the holy Chayos, with a great noise,” etc.

The contemplation leads to its conclusion: everything is nullified before G-d, and every living soul longs for
Him. The words “the Ofanim and the holy Chayos, with a great noise” come from the morning prayer before
the Shema, which describes the angels’ stormy longing toward G-d.

likuteitorah.com/torah-ohr/parshas-zachor/ 1
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And the more he dwells at length on this, and on the like, in breadth and in depth, with the eyes of
his intellect, [the more] his heart will understand that he should have no other desire and will ex-

cept for G-d alone,

The more deeply and broadly a person dwells on this “with the eyes of his intellect,” the more his heart will
grasp that he should want nothing but G-d. Understanding in the mind is meant to reach the heart. The
Kehot note records that the Lemberg printing reads “in length, in breadth and in depth,” adding length, as
in the “prolonging” of Echad above.
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as it is written, “Whom do I have in heaven? And besides You I desire nothing on earth.” Only for
Him alone will his soul yearn, to cleave to Him, may He be blessed.

The psalmist states the result: nothing in heaven or on earth is wanted besides G-d. The soul longs only to
cleave to Him.
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And through this: “You shall love Havayah” — that He be “your G-d” — “with all your heart.” That
is, that the heart be a dwelling and a receptacle filled with the revelation of Havayah,

This is how “You shall love Havayah your G-d with all your heart” is fulfilled. The Alter Rebbe reads “your
G-d” as the goal: that Havayah become yours, revealed in your heart, so that the heart becomes a dwelling
and avessel filled with G-dliness.
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that He dwell and be revealed “within a man, and a deep heart,” with a flaring and blazing of fierce
“flashes of fire”; and to stand against every obstacle, to give himself up and cast away his soul and
his will that are from the animal soul, and to set his heart only on Him, from the point of his inner
being.

The revealed love is described with “flashes of fire” from the Song of Songs and “a deep heart” from Psalms.

Such love gives a person the strength to stand against every hindrance and to give up the will of the animal

soul, setting his heart on G-d from his innermost point.

likuteitorah.com/torah-ohr/parshas-zachor/ 12

10



TORAH OHR - PARSHAS ZACHOR - MAAMAR 1 131 9772 PRRY 90 WY AR DR 710t

N2aPHI RO (ox9we oot 2?0137 1721 M2 RO R2°YPT DRAWS 55 XP°Y9T DRAW® Nd1d N2
21931 °°man IYawnm NPn 191N% N0

And this is the level of Knesses Yisrael above. For “Israel” above is the level of Havayah, and
Knesses Yisrael is the one that receives and gathers into itself the life-force and flow from this lev-

el, etc.

Such a heart reflects “Knesses Yisrael above”: as the source of souls receives and gathers in the light of
Havayah (“Israel above”), so a person’s heart becomes avessel that gathers in the revelation of Havayah.
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“And with all your soul”: that this revelation be in all the powers and extensions of the soul, in all
three kinds of garments, thought, speech and action.

“With all your soul” carries the revelation beyond the heart into all the soul’s powers and into its three gar-

ments: thought, speech and action.
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That is, through the enclothement of the supernal thought in his thought, etc., and speech in
speech, etc. As it is written, “And these words which I” — I, Who I am — “command you,” etc., “and
you shall speak in them when you sit,” etc.
How does the revelation reach thought, speech and action? Through G-d’s own thought and speech, the
words of the Torah, being clothed in a person’s thought and speech. In “these words which I command you”
the Alter Rebbe glosses “I” (Anochi) as “I, Who I am,” G-d Himself, as he does in the opening maamar of

Torah Ohr (Bereishis), where the light that encompasses all worlds, gathered “within a man and a deep

heart,” brings about “these words which I, Who I am, command you.”
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“In them,” literally: that the supernal thought and the supernal speech be truly clothed within his
thought and his speech. And although it is written, “For My thoughts are not your thoughts,” how
then can thought be truly clothed in thought, etc.?

“You shall speak in them”: the supernal speech is to be truly within one’s own speech. This raises a difficul-

ty, since G-d says, “My thoughts are not your thoughts.” How can His thought be clothed in human thought?

likuteitorah.com/torah-ohr/parshas-zachor/ 13
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But the end of the verse [says|, “nor are your ways My ways.” That is to say: when is it that “My
thoughts are not,” etc.? At a time when “your ways are not My ways.”

The answer is in the rest of the verse, “nor are your ways My ways.” G-d’s thoughts are far from ours only

while our ways are not His ways.
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But when your ways are My ways, that is, through his taking to heart, in contemplation and deepen-
ing of Daas, “Havayah is One,” etc., which is the way of Havayah, and the drawing down of the rev-
elation of “Havayah is One” into “And you shall love,” then through this there will also be the draw-
ing of My thoughts into your thoughts, in the enclothement of thought in thought, etc.

When a person walks in G-d’s way, by contemplating deeply that “Havayah is One” and drawing that aware-
ness into love (“And you shall love”), G-d’s thoughts are drawn into his thoughts. The distance the verse de-
scribes depends on a person’s ways, and his service can bridge it.

SECTION 4 - 113-15

Love in delights
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Now, the essence of this revelation of the point of the heart in the Shema, and of there being a reve-
lation of “Havayah is One” in his heart, is “And you shall love Havayah”: that there be a revelation

of the level of “love in delights” (ahavah betaanugim),

The heart of the Shema is not only accepting that G-d is One but having that truth revealed in the heart,
which is the command “And you shall love.” The highest form of that love is “love in delights” (ahavah be-
taanugim), a phrase from the Song of Songs.
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which is the supreme love that rises above them all: to delight in Havayah, etc. As is written in the

Zohar, “I have eaten my honeycomb with my honey”: in the Shema.

This love is above every other kind: not longing for G-d from afar but delighting in Him. The Zohar reads “I
have eaten my honeycomb with my honey” as prayer and the Shema, and the “honey” is the Shema.
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“My honey” means sweetness and delight. For once there is a revelation in his heart of “Havayah is
One,” that “there is nothing else besides Him,” and there is no other life and no other delight at all,

only “for He is your life,” for He is the source of life and the source of delights.

Honey stands for sweetness and delight. Once G-d’s oneness is revealed in a person’s heart, he sees that
there is no life and no delight apart from G-d, “for He is your life.” The Rebbe Rashab, in a passage the Kehot
note quotes (Hemshech 5672), explains that “source” here does not put G-d in the category of a source: as all

beings come into being from the truth of His being, so all life and delight come into being from Him.
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Therefore his love for Havayah will be like a man who loves his very life, for this love comes from
the essence of the soul. So will the love of G-d be fixed in his heart.

A person loves his own life not because of reasoning but from the core of his being. When G-d is recognized
as one’s true life, love for Him becomes like that: fixed in the heart as firmly as the love of life itself.
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Therefore he will delight in G-d, the source of delights, and be glad and rejoice in His service, for

“nearness to G-d is good” for him. As it is written, “Taste and see that Havayah is good.”

Such a person delights in G-d and rejoices in serving Him, because closeness to G-d is his good. The verse

“Taste and see that Havayah is good” describes this tasting of G-dliness.
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And this is [the meaning of| “to a good and broad land, to a land flowing with milk and honey”: that
is, that there be “honey,” the level of “I have eaten my honeycomb with my honey,” in fulfilling the
Shema, with the revelation of “Havayah is One” and “And you shall love” with love in delights,
through “a good and broad land,” which is the broadening of Daas, etc.
The “good and broad land” of paragraph 7 is now completed: it is also “a land flowing with milk and honey.”
The “honey” is the delight of the Shema, the revelation of G-d’s oneness and love in delights, and it comes

through the “good and broad land,” the broadening of Daas. The Tzemach Tzedek (Or HaTorah, Shelach)

points to this maamar for this reading of the land flowing with milk and honey as love in delights.
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SECTION 5 - 116-22

The desert: front and back
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But how will a person reach the revelation of this level, since at first he was in the state of the exile
of Egypt,

Now the question: how can a person reach such love, if he begins in “Egypt,” the soul’s exile?
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in which the point of the heart is in a state of smallness, hidden and covered by the garments of the
animal soul, drawn after the life of the body and its delights, which for him were complete life and

delight, each one according to what he knows in himself?

In that state the point of the heart is “small,” hidden and covered by the animal soul’s garments, which draw
it toward the life and pleasures of the body. To such a person those pleasures feel like real life and real de-
light, each according to what he knows in himself.
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And how will his heart be turned from one extreme to the other, from one opposite to the other en-
tirely, so that the love of G-d is fixed in his heart like his very life?

The change needed is total: the heart must turn from one extreme to its opposite, until the love of G-d is as
fixed in it as the love of life.
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On this it is said, “And G-d led the people around by the way of the desert of the Sea of Reeds”: they
did not travel from Egypt straight to the Land of Israel, but by way of the desert.

The answer lies in the route of the Exodus. G-d did not lead Israel straight from Egypt to the Land of Israel
but around, through the desert; the inner journey, too, passes through a “desert” stage before it reaches the
“good and broad land.”
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And it is written, “your going after Me in the desert”: the level of the desert is the level of “after
Havayah” (acharei). The explanation is that in holiness there is a level of front and back (panim
and achor).

Yirmeyahu describes Israel’s following G-d through the desert as “your going after Me.” The Alter Rebbe

identifies the desert with “after Havayah” (acharei), from the same root as achor, “back.” Holiness has a
“front” (panim), where G-dliness is openly revealed, and a “back” (achor), where it is present but not shown.
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As it is written, “And you shall see My back,” etc. And it is written, “a flying scroll, written front and
back,” etc. And, as is known to those versed in the hidden wisdom (yodei chen), there are Names

that are on the level of achorayim (the back), and they are holy Names.

Scripture speaks of G-d’s “back” (“you shall see My back”) and of a scroll written “front and back,” a phrase
that joins Zechariah’s “flying scroll” with Yechezkel’s scroll, as the Alter Rebbe also does in Tanya’s Kuntres
Acharon, where David’s forgetfulness is traced to the “back” of the Torah. “Those who know chen” are the
Kabbalists (chen, “grace,” read as the initials of chochmah nistarah, “the hidden wisdom”): they know holy

Names in the “back” form, achorayim, so the “back?” is still holiness, only less revealed.
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So too in the G-dly soul there is front and back. The front is the inner dimension of the heart, in

which “Havayah is One” dwells and is revealed in actual revelation, so that this is his life and his

existence, and this itself is his joy and his delight, and “the joy of Havayah” truly “is his strength.”
The G-dly soul too has a front and a back. Its “front” is the inner heart in which G-d’s oneness is openly re-

vealed, so that G-dliness is the person’s very life and delight, as Nechemyah tells the people, “the joy of
Havayah is your strength.”
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And the back is when it is not revealed in him to that degree, as life and delight; rather, he compels

and forces his heart to incline his heart toward Him, may He be blessed, and to love Him.

The “back” is the state in which G-dliness is not felt as life and delight. The person still turns his heart to-
ward G-d and loves Him, but by compelling it.
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And this is “to do it (la’asosah), to love”: it is a love made (asuyah) in the heart, also through con-
templation, in that he contemplates and deepens [his| Daas in “Havayah is One,” and how He is the

Life of all life and the source of delights, so that therefore it is fitting, etc.

The verse says “to do it, to love,” and the Alter Rebbe reads it as love that is “made”: produced in the heart by
contemplating G-d’s oneness, that He is the Life of all life and the source of all delight, so that it is fitting to
love Him. He explains the verse the same way in the introduction to Tanya, Part II: besides the love that
flares up of itself, there is a love “made in the heart” that every person can reach by contemplating that G-d

is his very life.
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Nevertheless, this does not make this love alone fill all the inside of the heart, so that there is no
other desire or will at all; rather, this love rules in the heart through the mind that rules over the

heart — “rules,” specifically.

Even so, a love that is “made” does not fill the whole heart; other desires remain beside it. It governs the
heart from above, through the mind’s rule over the heart, without changing the heart itself: the mind only
“rules” it.
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This is the level of subduing (iskafya) the sitra achra (the other side), and not the level of transfor-

mation (is’hapcha), as mentioned above.

That is iskafya: the sitra achra, the side opposed to holiness, is subdued but not transformed, unlike
is’hapcha, in which the heart itself is changed.
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The discerning will understand that there are several levels in this, one above the other.

Love that is made through contemplation is not one level but many, one above the other. The Alter Rebbe

now shows how far even a strong love of this kind reaches.
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That is: although he may arouse the love in his heart until it truly wishes to divest itself of the gar-
ments of Nogah, so that there be “with all your heart and with all your soul,” the enclothement of
thought in thought, as mentioned above, nevertheless it has not yet entirely divested itself of the
garments of Nogah, so as to despise evil; rather, through the contemplation of the intellect, he
compels and obliges the soul to come out of its sheath, until the garments of Nogah are, for him, at
that time, in a state of sleep, so that the evil is bent and nullified in him.

A person may arouse a love strong enough that he truly wishes to shed the animal soul’s garments of Nogah

and to serve “with all your heart and with all your soul,” his thought clothed in G-d’s thought. Still, he has not

shed those garments completely, to the point of loathing evil; he only forces the soul, through contempla-

tion, to “come out of its sheath,” until the garments of Nogah are “asleep” in him: the evil is subdued and in-

active, but still there.
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This is called “with all your heart: with both your inclinations”: “with the good inclination,”
through the natural love that is in the root of his soul, “and with the evil inclination,” to subdue

(iskafya) the sitra achra, etc.

This is the Sages’ reading of “with all your heart” as “with both your inclinations”: with the good inclination,

through the soul’s natural love, and with the evil inclination, by subduing the sitra achra.
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But he is not yet on the level of transforming (is’hapcha) darkness into light, as mentioned above,

that is, of having only one heart, etc.

He has not yet reached is’hapcha, turning darkness into light, which would mean having only “one heart,”

with no opposing desire left.

likuteitorah.com/torah-ohr/parshas-zachor/ 19



TORAH OHR - PARSHAS ZACHOR - MAAMAR 1 131 7172 PORY 90 Yy UR X 110

SECTION 6 - 123-26

One heart, and the path to it
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Now, our Sages, of blessed memory, said that the tribes said to Yaakov, “Just as in your heart there

is only One, so in our heart there is only,” etc.

The Sages tell that on his deathbed Yaakov feared that one of his sons might be unworthy, and they answered
with the Shema: “Just as in your heart there is only One, so in our heart there is only One.”
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For Yaakov is Israel, the highest level and rank: one who has only one heart and delights in
Havayah, as mentioned above.

Yaakov is “Israel,” the highest level: he has “one heart,” wholly given to G-d, and he delights in Havayah, as
described above. His “only One” is the level of transformation, is’hapcha; in Likkutei Torah, Masei, the Alter
Rebbe calls it the level of the upper tzaddik, and the tribes’ “only One” that of the lower tzaddik.
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And so the tribes, who are the souls as a whole until the end of all the generations, including the
level of the beinonim (intermediate ones), who are below this level: even so, “in our heart there is

only One.”

The tribes, Yaakov’s sons, stand for all Jewish souls to the end of time, including the beinonim, the “inter-
mediate” people whose evil is subdued but not transformed. They too can truly say, “in our heart there is
only One.”
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This is the level of iskafya (subduing), through which there also comes about the revelation of

9

“Havayah is One” “with all your heart and with all your soul,” and the enclothement of thought in

thought, as mentioned above.

Their “only One” comes through iskafya: by subduing the opposing desires they too reveal G-d’s oneness
with all their heart and soul, and their thought too is clothed in G-d’s thought. A passage in the supplements

3

to Torah Ohr on Vayakhel refers back to this maamar and calls the tribes’ “only One” iskafya, the lower unity

(yichuda tata’ah), the nullification of one’s separate existence.
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And this is the very path that a person should choose for himself: to contemplate, in the depth of
his intellect and understanding, “Havayah is One,” as much as his soul is able to bear.

This, then, is “the path a person should choose for himself,” in the Mishnah’s words: to contemplate G-d’s

oneness as deeply as his mind can bear.
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Through this he will bend and incline his heart to love G-d, and to stand against every obstacle,
breaking the desires and suppressing them by means of the mind that rules over the heart, to sub-
due (iskafya) the sitra achra. And from this he will rise and come to the level of transformation
(is’hapcha), as mentioned above.

Through such contemplation he bends his heart to love G-d, stands against every obstacle and breaks his

desires, with the mind ruling the heart: this is iskafya. And from iskafya he will rise to is’hapcha, the trans-
formation of the heart.
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And there will be a revelation of the inner dimension of the point of the heart, and “Havayah will
make His face shine,” etc. And this is [the meaning of] “And your ears shall hear a word behind you,
saying, This is the way,” etc.: from the level of the achorayim (back) of holiness it is drawn down to
a person that he have away and an entrance to the revelation of Havayah in the inner dimension.
In the end the inner point of the heart is revealed, as in the priestly blessing, “Havayah will make His face

shine.” Yeshayahu’s “your ears shall hear a word behind you, saying, This is the way” is read the same way:
from the “back” of holiness comes the way into the “face,” the inner revelation of G-d.
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Therefore the Shema is called “accepting the yoke (kabbalas ol) of the Kingdom of Heaven”: a
“yoke,” specifically, which is the level of iskafya (subduing), and the level of “They shall walk after
Havayah; He will roar like a lion,” etc.

That is why the Shema is called “accepting the yoke of the Kingdom of Heaven”: a yoke is borne whether or

not one feels like it, which is iskafya, “walking after Havayah.” Hoshea’s “They shall walk after Havayah; He
will roar like a lion” describes this following of G-d from the “back.”
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SECTION 7 - 127-31

The Name and the Throne made whole
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Now, this yoke is the acceptance of the attribute of His Kingship (Malchus), may He be blessed: the
Kingdom of Heaven. For it is known that “there is no king without a people (am)”: [am as in]
omemos (dimmed), etc. And this is only as it is written, “To make known to the sons of man His
mighty acts (gevurosav), and the glory of the majesty of His Kingship.”
The “yoke” accepted in the Shema is G-d’s Kingship, Malchus. A king needs a people, am, a word the Alter
Rebbe links to omemos, “dimmed,” as of embers that have lost their glow (as he explains in Torah Ohr,
Shemos): a people is made of those who are distant from the king and separate from him. The psalm names

G-d’s “mighty acts” together with “the glory of the majesty of His Kingship,” and the next part explains that
the one is what makes the other possible.
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For, in order that there be “the glory of the majesty of His Kingship,” this is precisely “His mighty
acts”: many and powerful contractions (tzimtzumim), to hide and conceal the Infinite Light (Or Ein
Sof), blessed be He, so that something will appear to be existent and separate (yesh), and a people
that is omemos, etc., in order that His Name be called King over them; for in truth “all before Him
are considered as nothing.”
G-d’s Kingship requires His “mighty acts” (gevuros): many powerful contractions that hide His infinite light,
so that creatures seem to exist on their own, separate from Him, a “dimmed” people over whom He can be
called King. In truth all is nothing before Him; the concealment exists so that there may be Kingship. In

Sefer HaMaamarim 5565 and in the Mitteler Rebbe’s maamarim on Vayikra, the Kehot note says, the ques-

tion is asked outright: since nothing is outside Him, how can one speak of His Kingship at all?
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And this arousal from above must be [found] in the arousal from below as well: the level of contrac-
tions and withdrawal. These are the level of the might (gevurah) of man, to overcome every obsta-
cle, in “turn away from evil,” “and you shall not stray after your heart,” “he shuts his eyes,” etc.,

A person’s service must match it: the arousal from below must also be one of contraction and holding back,

his own “might” (gevurah) to overcome every obstacle, in turning away from evil, not straying after the

heart, and shutting his eyes from seeing evil.
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and in “do good”: “one who reviews his chapter a hundred times is not comparable to” [one who

reviews it] “a hundred and one times,” and he is called “one who serves G-d” because of the one

[time] beyond his habit, etc. And through this he fulfills “You shall surely set a king over you,” etc.
On the side of “do good” the effort is to go beyond one’s habit: the Talmud says that one who reviews his

learning a hundred and one times, not a hundred, is called “one who serves G-d.” Through such self-over-
coming a person fulfills “You shall surely set a king over you,” making G-d King over himself.
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Now, through all this the Name becomes whole and the Throne becomes whole. For the Name is the
level of Havayah, blessed be He,

The maamar returns to its opening: through this service G-d’s “Name” and “Throne” become whole. The
Name is Havayah, whose four letters stand for levels of revelation.
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that is: yud-hei is above the chain of descending worlds (hishtalshelus) and is called “the hidden
world” (alma de’iskasya), “wise, but not with a known wisdom; understanding, but not,” etc. Vav-
hei is the level of “the revealed world” (alma de’isgalya), for the vav is a drawing down, to become
the hei, which is the revealed world.

The first two letters, yud-hei, are above the chain of worlds, the “hidden world,” described as “wise, but not

with a known wisdom”: G-d’s wisdom that cannot be grasped. The last two letters, vav-hei, are the “revealed
world”: the vav, a drawing down, brings the light into the final hei, the revealed world.
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Now, it is written, “The heavens and the earth I fill, says (ne’um) Havayah”: that with which He fills
the heavens and the earth is the “saying (ne’um) of Havayah,” which is the level of the word of
Havayah.

Yirmeyahu’s “I fill the heavens and the earth, says (ne’'um) Havayah” is read as telling what fills creation: the

ne’um, G-d’s “saying.” That saying is “the word of Havayah,” the level of Malchus, through which G-d speaks
the world into being.
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And this comes through an arousal from below: “You have avowed (he’emarta) Havayah”: you
made Him One who says (omer), as mentioned above.
It comes about through an arousal from below. In “You have avowed Havayah this day,” the word he’emarta

shares its root with amar, “to say,” and it is read as “you made Him One who says”: by accepting His
Kingship, Israel bring about His word that rules the world.
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That is, through the revelation of “Havayah is One” “with all your heart and with all your soul,” the
enclothement of thought, etc. And this is the revelation of Havayah below, in the heart, as above, in
the mind.
The arousal from below is the revelation of G-d’s oneness with all one’s heart and soul, and the clothing of
one’s thought in G-d’s thought: G-d revealed below, in the heart, as He is above, in the mind.
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For at first the mind ruled over the heart — “over,” specifically; and afterwards the Daas that is in
the mind spreads and descends into the inner dimension of the heart and its inside, so that “its in-
side,” and the inside of its inside, and its inner dimension, are “inlaid with love” for G-d alone: the
level of transformation (is’hapcha), etc.
At first the mind rules only “over” the heart, from above, which is iskafya: Tanya, chapter 12, describes this
rule, by which a person masters his heart’s desires though they remain. Later the Daas of the mind descends

into the very inside of the heart, until its innermost core is “inlaid with love” for G-d alone, a phrase from the
Song of Songs: this is is’hapcha, transformation.
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And with this arousal from below [comes] an arousal from above: the Name Yah (yud-hei) descends
and spreads from concealment into revelation, to the revealed worlds (almin de’isgalya), which are
drawn from the level of vav-hei. And this is “the Name is whole.”

This arousal from below brings an arousal from above: the yud-hei of the Name, the hidden world, descends

and is revealed in the revealed worlds of vav-hei. The joining of the two halves of the Name is “the Name is
whole.”
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And the meaning of “the Throne is whole” is the level of the throne of His Kingship: “You shall
surely set a king over you,” etc. As it is written, “He seats kings on the throne”; and it is written,
“And Havayabh sits as King forever,” as mentioned above.
“The Throne is whole” refers to G-d’s throne of Kingship, which a person sets up by “setting a king over
himself.” The text adds “He seats kings on the throne” (the Rebbe, in a note the Kehot edition quotes, sug-

gests the source is Job 36:7, “and kings on the throne, He seats them forever,” and leaves it for further study)
and the verse “Havayabh sits as King forever”: both speak of sitting on a throne, which the next part explains.
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And “sitting,” as said of Above, is the level of lowering and bringing down from level to level, just as

a person, by sitting physically, by way of analogy, lowers his back (achorav), as mentioned above.

“Sitting,” said of G-d, means lowering Himself from level to level. A person who sits lowers his body, his
“back” (achorav); so G-d’s “sitting” on the throne is His descent. The Tzemach Tzedek cites this passage in
Sefer HaChakirah: as one sits on a throne with the back, so Malchus is called “after Havayah,” because
bringing separate existence into being takes gevuros and contractions.
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So too is the descent and drawing down of the revelation of Havayah to the level of achorayim (the
back), through his forcing his heart, as mentioned above; and the fulfillment of all the command-

ments of the King, which are physical and are called by the name achorayim,

G-d’s revelation is lowered into the “back” when a person forces his heart, in iskafya. So too the physical

mitzvos, the King’s commands carried out in physical things, are called the “back.”
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as it is written, “a flying scroll, written front and back,” etc. Nevertheless, they are the 248 limbs of
the King, like a person who grasps his fellow by one of his limbs and pulls him and draws him
along, as mentioned above.

Scripture’s scroll written “front and back” shows that the Torah too has a “back.” Yet the physical mitzvos are

“the 248 limbs of the King”: one who holds a person by one limb holds the whole person, and one who does a
mitzvah, however physical, grasps G-d Himself and draws Him near.
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SECTION 8 - 132-35

Amalek, the nape of kelipah
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But “G-d has made one opposite the other”: there is front and back in kelipah (the husk) too, as in

holiness, and their nurture and hold are in the achorayim (back) of holiness.

“G-d has made one opposite the other”: whatever exists in holiness has a counterpart in kelipah, the forces
that conceal G-dliness. Kelipah too has a front and a back, and it draws its nurture and its hold from the
“back” of holiness, where G-dliness is least revealed.
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Now, “the first of nations is Amalek,” which is the level of the nape (oref) of kelipah. Therefore he is

called Amalek: am malak (a people that nips), for melikah (nipping) is from the nape.

Amalek, called in Bilam’s prophecy “the first of nations,” is the “nape” (oref) of kelipah. His name is read as
am malak, “a people that nips,” from melikah, the way a bird offering was slaughtered: by nipping at the
back of the neck. The supplements to Torah Ohr on Megillas Esther read the name the same way and call
Amalek’s kelipah a stubborn will against G-d’s will.
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The explanation of the matter: the virtue of Israel is “for it is a stiff-necked people,” for which rea-
son Moshe asked, “and You shall forgive,” since they are of the level of the nape of holiness: they

have the power to prevail, the level of “They shall walk after Havayah,”

Israel’s virtue is the matching trait in holiness. When Moshe asked forgiveness for the people, his reason was
“for it is a stiff-necked people.” Israel are the “nape” of holiness: they have the strength to “walk after
Havayah” even when they do not feel Him.
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for they can force the heart, breaking the desires and suppressing them, and stand against every
obstacle with strength and firmness.

That strength is the power to force the heart: to break and subdue the desires and to stand firm against every
obstacle.
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And this is called the level of the nape, for the nape is what joins and connects the intellect
(mochin) in the head, so that it has an extension into the body, through which it is drawn into the
heart, to incline the heart of a man and turn it entirely from one opposite to the other; since from
the revelation of the level of “after Havayah” he will afterwards come to the revelation of the inner

level, etc.

It is called the “nape” because the neck joins the head to the body, so that the mind can extend into the body,
reach the heart and turn it completely around. So the “back” of holiness, “after Havayah,” becomes the way
to the inner revelation.
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And opposite this is the level of Amalek, the hard nape of kelipah.

Amalek is the opposite: the hard nape of kelipah.
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That is: even if his heart understands, regarding the service of G-d, that thus it is fitting, etc., not
only does he not compel his heart, to force it and incline it to the love of G-d, but beyond this, he
does the complete opposite. And this is “and he struck at your rear, all the stragglers behind you” —
“behind you,” specifically: the level of the achorayim of holiness.

Even when a person’s heart understands how G-d should be served, this force not only keeps the under-

standing from moving him but drives him to do the very opposite. That is why Amalek attacked “the strag-
glers behind you”: his hold is in the “back” of holiness.
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Now, this is only a level of brazenness (chutzpah) without reason and without Daas, acting contrary
to Daas.

This trait is sheer brazenness (chutzpah), without reason or understanding: doing the opposite of what one
knows.
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And this is the meaning of the word Amalek: am malak, which is the level of nipping and cutting
“opposite the nape” of holiness, for it is what severs and interrupts the bond and connection be-

tween the head and intellect (mochin) and their extension into the heart.

That is the meaning of the name read as am malak. Melikah, nipping, was done “opposite the nape” of a bird
offering; Amalek “nips” the nape of holiness, cutting the link between the head, the mind, and its extension

into the heart, so that understanding no longer moves the heart.
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And so it was with Amalek: he knew and saw all the miracles that had been done for Israel, and nev-

ertheless “his heart emboldened him” to approach them in battle.

Amalek’s war shows the trait. He knew and saw all the miracles done for Israel, and still his heart embold-
ened him to attack them. His was not ignorance but defiance of what he knew.
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Not so Pharaoh: he said, “I do not know Havayah,” and with the wonders Pharaoh’s heart would
have yielded,

Pharaoh was different. He said, “I do not know Havayah”: he lacked knowledge, and the wonders of the
plagues would have humbled his heart.
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were it not that G-d said, “For I have hardened his heart”; and this was his punishment, etc., as is
explained in the books. And so too all those who worship stars and constellations: the kelipos hide
and cover the holiness of G-d from them, because they are sunk in those kelipos.
Only G-d’s hardening of his heart kept the wonders from humbling him, and that hardening was itself his
punishment, as the books explain. So too with the idolaters: their failure to recognize G-d’s holiness is con-

cealment, since the kelipos in which they are sunk hide holiness from them. With Amalek, by contrast, the
knowledge was there and he defied it.
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But “the first of nations is Amalek,” and “the seed of Amalek” means his sowing, which he sowed in

Israel, so that they would have this trait,

Amalek, “the first of nations,” is the root of this brazenness. “The seed of Amalek” is read as what he sowed

within Israel: the same trait of acting against what one knows.
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and there must be a war with Amalek “from generation to generation,” for in every generation

there is the level of the Exodus from Egypt, and one must go first in the manner of “after Havayah.”

Therefore the war with Amalek is “from generation to generation.” In every generation a person goes out of
“Egypt” and must first walk in the way of “after Havayah,” the “back,” where Amalek has his hold.

SECTION 9 - 136

Blotting out Amalek
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Now, in the time of exile, when the going is in the manner of “after Havayah,” it is written, “I will
surely blot out the memory of Amalek.” “Havayah has war with Amalek”: the war is not man’s, that
he could conquer him so that there would be a revelation and stirring of the inner dimension of the
point of the heart; rather, “the war is Havayah’s.”

In exile, when a person serves G-d from the “back,” it is G-d who says, “I will surely blot out the memory of

Amalek”: the war is G-d’s, not man’s. A person cannot by his own strength defeat Amalek, the cut between
mind and heart, and bring about the stirring of his inner heart; as David said, “the war is Havayah’s.”
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Man’s power lies only in the toil of the soul, in contemplating “Havayah is One” as much as his
soul can bear, and he should ask mercy of G-d; for this is what we ask for in every prayer of the

Shemoneh Esreh, “Blessed are You,” etc., “Blessed are You,” etc., as is known.

His part is the toil of contemplating G-d’s oneness as far as he can, and prayer for G-d’s mercy, which is what
the blessings of the Shemoneh Esreh, the standing prayer, ask for.
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But “And it shall be, when He gives rest,” etc., “in the land,” etc.: that is, when he reaches the level
of “a good and broad land,” and “milk and honey,” the level of love in delights, then on your own
“you shall blot out the memory of Amalek,” and “you shall not forget”: that there not be the level of

forgetting, which is the level of achorayim (the back), etc.

When a person reaches “the good and broad land,” the broadening of Daas, and its “milk and honey,” love in
delights, the second verse applies: “you shall blot out the memory of Amalek,” you yourself, and “you shall

not forget,” which means not being in a state of forgetting, for forgetting belongs to the “back.”
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And their nurture and hold are only in the level of achorayim, as it is written, “all the stragglers be-

hind you,” etc.

Amalek’s hold is only in the “back,” as in “the stragglers behind you.”
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And this is “on the way, as you went out of Egypt,” specifically. This is not so with “when Havayah
your G-d gives you rest from all your enemies around, in the land,” etc., which is the level of the in-

ner dimension (pnimiyus).

That is why Amalek attacked “on the way, as you went out of Egypt,” at the stage of “after Havayah.” When
Havayah “gives you rest ... in the land,” the stage of inner revelation, Amalek has nothing to hold on to.
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IN ONE'S AVODAH

Each day a person goes out of his own Egypt and should expect Amalek: the force that lets him know what is

right and do the opposite. The maamar’s answer is to contemplate G-d’s oneness as deeply as his mind can

bear and, with that understanding, to force the heart to love G-d and to break its desires, accepting G-d’s

yoke even without feeling, and to ask G-d’s mercy in prayer. Going beyond habit, the hundred and first time,

is the service that sets G-d as King. In time this service from the “back” opens the “front,” love of G-d as

one’s very life and delight, where Amalek has no hold.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that the Exodus, and the war with Amalek after it, take place every day and in

every soul?

. What is the difference between faith alone, which is “encompassing,” and the broadening of Daas, which

is “inner,” and how does “prolonging Echad” lead from one to the other?

. How can a love that is forced on the heart (the “back”) become the way to a love that is one’s very life (the

“front™)?

How does Amalek’s brazenness differ from Pharaoh’s “I do not know Havayah,” and why does the maamar
call it the “nape” of kelipah?

. Why is the war with Amalek G-d’s in exile, while “in the land” a person blots him out himself?

likuteitorah.com/torah-ohr/parshas-zachor/ 31



TORAH OHR - PARSHAS ZACHOR - MAAMAR 1

131 7172 PORY 90 Yy UR X 110

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Moshe, reviewing the Torah before his death, tells Israel:
“Remember what Amalek did to you on the way, as you
went out of Egypt.” The passage is read on Shabbos
Zachor, and the maamar opens with it.

Deuteronomy 25:171:7172 0°727
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Remember what Amalek did unto thee by the way as ye came
forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After Yehoshua’s victory over Amalek, Moshe builds an al-

tar and says, “For a hand is on the throne of Yah: Havayah
has war with Amalek from generation to generation,” an
oath of lasting war against Amalek. The Alter Rebbe reads
“from generation to generation” as a war fought in every
generation, within every soul.
Exodus 17:1610:1" mnw
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And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In each and every generation a person is obligated to see
himself as if he had gone out of Egypt.” The maamar ex-
tends it to every day, which makes the Exodus, and so the
war with Amalek, a daily event in the soul.
Mishnah Pesachim 10:5°7: 0°ros f11wn
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Rabban Gamaliel used to say: whoever does not make men-
tion of these three things on Pesah does not fulfill his duty.
And these are they: the pesah, matzah, and bitter herbs. The
pesah because the Omnipresent passed over the houses of
our fathers in Egypt. The matzah because our fathers were
The bitter herb because the
Egyptians embittered the lives of our fathers in Egypt. In
every generation a man is obligated to regard himself as

redeemed from Egypt.

though he personally had gone forth from Egypt, because it
is ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 2

a4
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Moshe’s words: Amalek attacked “on the way, as you went
out of Egypt,” right after the Exodus.
Deuteronomy 25:17t:7172 0°727
(0TI DINKS2 TIT2 P2RY 7 TYYITN DX )
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Shmuel brings Shaul G-d’s word before the war against
Amalek: “I remember what Amalek did to Israel, how he
set upon him on the way, as he came up out of Egypt.” A
second verse that ties the attack to the going out of Egypt.

I Samuel 15:2°2:70 R PR100
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Thus saith the L-RD of hosts: I remember that which Amalek

did to Israel, how he set himself against him in the way,

when he came up out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

6

The beloved says to his bride, “You have captured My
heart, My sister, bride; you have captured My heart with
one of your eyes.” Plainly, a single glance of hers wins
him; the word libavtini is built on lev, heart, and so the
maamar reads it as calling Knesses Yisrael G-d’s “heart.”

Song of Songs 4:9°v:’7 0°°WiT W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

7
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In Yechezkel’s vision of the Chariot: “And the Chayos ran
and returned, like the appearance of a flash of lightning.”
There the chayos are the living creatures of the Chariot;
the maamar reads the word as chayus, life-force, which
goes out from the heart and returns to it.

Ezekiel 1:147728 2xptn>
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And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The angel who wrestled with Yaakov tells him, “Your name
shall no longer be called Yaakov but Yisrael, for you have
striven (sarisa) with Elokim and with men, and have pre-
vailed.” Plainly Elokim here is the angel, a divine being;
the maamar takes the name Yisrael to mean a level that
prevails over the Name Elokim.

Genesis 32:29075:277 N"wr12
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And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Yechezkel’s vision: “And upon the likeness of the
throne was a likeness like the appearance of a man, upon
it from above.” Brought for the level of Havayah, above
the “throne”: in Kabbalah adam, “man,” has the value 45,
the value of Havayah spelled out with alef.

Ezekiel 1:26172:°R Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Koheles describes the endless cycles of nature: “The wind
goes round and round, and on its circuits the wind
returns.” The Alter Rebbe borrows the words for the spirit
(ruach, also “wind”) of life that circulates from the heart
through the body.

Ecclesiastes 1:6M:’R n?1p

W 1PN2°20753) M 7297 220 2210 1I93TPR 22901 DINTRR 79I
Siinhl

The wind goeth toward the south, And turneth about unto

the north; It turneth about continually in its circuit, And the

wind returneth again to its circuits.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

1"

Synn MvN pon
Iyov asks, “What is the portion of G-d from above?”: the
lot that G-d allots from on high. Chassidus reads the words
as “a part of G-d above,” the G-dly soul, a portion of G-d
Himself.
Job 31:2°2:x7% 21K
DR T D203 Pyn 3iPK pon M
For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A psalm of the sons of Korach about Jerusalem: “Its foun-
dation is in the holy mountains.” Plainly said of the city on
its hills; here, of the essence of the soul, rooted in the
highest holiness.

Psalms 87:1°%:1”p 0°2°1n
WTP"77112 INTI07 Y it njp-*;;‘?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

13

The beloved says to his bride, “You have captured My
heart with one of your eyes”: even one glance wins him.
Here, even one revealed aspect of the soul is enough to
capture G-d’s heart.

Song of Songs 4:9°v:’7 07w W

STPITEN PIY AN TIYD NOXI IA237 772 °NNX *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

14

15

oy 1aR"
When Moshe and Aharon first bring the elders the mes-

sage of redemption and show the signs: “And the people
believed.” The faith that Israel had while still in Egypt.
Exodus 4:31x”5:°7 minw
TR DY XY °3) PRI °12°NK T TRDD WRYN 0¥ TaRN
Salkalvggl
And the people believed; and when they heard that the L-RD
had remembered the children of Israel, and that He had
seen their affliction, then they bowed their heads and
worshipped.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XD T mnw

DOI7ANM 933 DOARD PRI
G-d tells Moshe, who had said “they will not believe me,”
that Israel are “believers, the children of believers,” citing
“And the people believed.” Faith is Israel’s inheritance
even in exile.
Shabbat 97a:4-5"11-"7:X 1% Naw
X2 1797 :2°n37 L3912 nRi? — DUWD2 TWIND wPpY w7 nR
TN PR IPIRT KIT T2 RYTIP 0P KI2A 7N 0P MR
LDO1RRD 17 .1PRRT? 7910 PR ANRY ,D°1NKRD 232 0ORRE 17 7
7910 PR AR 2772 PRRT” — DOPNRR 212 .°0¥0 1RM” 17007
N7 LARPT OREn 7N %2 DnanRT KD Y cmRIY RNy
20 9702 97 RI R TIY i0n IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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17
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G-d at the burning bush tells Moshe what to say to the el-
ders: “I will bring you up out of the affliction of Egypt to
the land of the Canaanite ... a land flowing with milk and
honey.” The promise of leaving Egypt.

Exodus 3:171°) mnw

B KT AN *39327 TINTON D3R *3YR DINK MUK VK
I 390 N3] PR 01

And I have said: I will bring you up out of the affliction of

Egypt unto the land of the Canaanite, and the Hittite, and

the Amorite, and the Perizzite, and the Hivite, and the

Jebusite, unto a land flowing with milk and honey.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe at the burning bush that He has come
down to rescue Israel “and to bring them up out of that
land to a good and broad land, a land flowing with milk
and honey.” The Alter Rebbe reads the “broad” land as the
broadening of Daas.

Exodus 3:8'12 minw
N0 PIRDR RIT PRI NPYALY 0% TR AEIR TN
>ToRTY AN "I¥I9T DIPRTYR WIT 390 N3 PIRTR "M
P0127M M am
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the

Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

18

19

TTOAR %D anyT™
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
2,082

’ITOIN %D ANy
G-d tells Moshe before the plague of locusts that the signs
are “so that you may tell in the ears of your son ... and you
shall know that I am Havayah.” Brought for knowledge
(Daas) that goes beyond faith.

Exodus 10:2°2: mnw

“NXY 0778N3 °NPRYNT WK DX F32713 T2 ONN2 790D YN
"M 73873 DOYT) 03 NI NNk

and that thou mayest tell in the ears of thy son, and of thy

son’s son, what I have wrought upon Egypt, and My signs

which I have done among them; that ye may know that I am

the L-RD.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Whoever prolongs the word Echad [in the Shema], his
days and years are prolonged.” The Alter Rebbe reads
“prolonging” as lengthening and broadening the contem-
plation of G-d’s oneness.
Berakhot 13b:14-151"0-77°:2 3 N1372
DAY R 9D POIRD LPTIRYD TIRRT 9D iR 099nio KRR
RivM KPY 72921 WK 37 MK LOPTN IPY 72 KOK 27 MWK
MIOT 7220 L,[RIX 2 X*°0] °207 7R 2207 M 107 °27 0002
YWY R Mpyn? MNYTRRT 1PD AP? MK LRNMY TIXRD
L0273 R A0 — DY nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of
heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2, mo72

AW NY

Through Malachi G-d tells Israel, “For I, Havayah, have
not changed; and you, sons of Yaakov, have not perished.”
Plainly His constancy assures Israel’s survival; here, that
He is the same after creation as before it.

Malachi 3:61:3 °3x7n
;00793 X2 2py7 32 DX 1P XY 173N 72
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe tells Israel, “Know this day and take it to your heart
that Havayah is G-d in the heavens above and on the earth
below; there is nothing else.” Plainly there is no other god;
Chassidus reads it as: nothing exists apart from Him.
Deuteronomy 4:39v”%:*7 0°727
291 Pymn DRw3 DPORT KT M *3 7237778 N3wm otn nyT)
Y TR NOnn IR
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ORI PANT PP ORR 1720 1w B 1 11N

The psalm ends its call to all creation: “Let them praise
the Name of Havayah, for His Name alone is exalted; His
splendor is upon the earth and the heavens.” The maamar

34



TORAH OHR - PARSHAS ZACHOR - MAAMAR 1

reads it: only a glow of His Name, not His essence, shines
upon heaven and earth.
Psalms 148:1337:1”np 0°2°1n
0P PINTPY 737 1727 it 23ia00 °n ownR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

24

25
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The note records that the Lemberg printing reads here “in
length, in breadth and in depth,” adding length to the two
dimensions of our text.
KEHOT'S NOTE
.PPIYA 2MIN2 TN 12,30 7PN NI AYAnYY RN

oonwa oo
Asaf, troubled by the success of the wicked, ends by turn-
ing to G-d: “Whom do I have in heaven? And besides You I
desire nothing on earth.” The heart that has understood
G-d’s oneness wants nothing else.

Psalms 73:25772:3"y 0°9°1n
IR "NYDNTN? 0y DY o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 10

26

27

9225 952 77PN NITOW 170N DR NANY

Moshe commands Israel in the Shema: “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” The Alter Rebbe reads “your
G-d” as what the love achieves: that Havayah become
yours, revealed in your heart.

Deuteronomy 6:5°77:1 0°727
STTRR2 TUDI2IN 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRy 291 WK 27p2

David describes his enemies’ hidden plots, devised in “the
inner part of a man, and a deep heart.” The maamar bor-
rows the words for the depth of the heart in which
Havayah dwells.

Psalms 64:7°1:770 02710

PRy 39 R 1) wann wan 1ann niymiren?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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my WX w9
The bride asks her beloved to set her as a seal upon his
heart, “for love is fierce as death ... its flashes are flashes
of fire, a flame of G-d.” The image of a fiery love of G-d.
Song of Songs 8:6":’11 01w W
YR 1a08 NP MY AYiNTPY onind [277°y onind
SNRTPY WX BYT PR TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

29

Twolbom

“And with all your soul,” from the Shema: plainly, love of
G-d even at the cost of one’s life. Read here as the spread-
ing of the revelation into every power of the soul and its
garments.

Deuteronomy 6:5°77:"1 %7127
STTRR222 qWDI22: 72357222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

30

31

32
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Moshe tells Israel, “And these words which I command you
this day shall be upon your heart.” Plainly the “I” (Anochi)
is Moshe; the Alter Rebbe reads it as G-d’s very Self, “I,
Who I am,” whose words are clothed in a person’s mind.

Deuteronomy 6:6:"1 0°127

7237729 O 7139 2938 WX TPRT 03T T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SDINRW o1 "2AN

The opening maamar of Torah Ohr uses the same words:
the light that encompasses all worlds is gathered to dwell
“within a man and a deep heart,” and from this comes
“And these words which I, Who I am, command you,”
through which G-dliness is revealed and the Torah comes
into being.
KEHOT'S NOTE
X ,X 2795 101

qnawa 22 nAam

Moshe continues: “and you shall speak in them when you
sit in your house.” Bam, “in them,” is read literally: one’s
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speech is to be within the words of Torah, and they within
it.
Deuteronomy 6:7°1:1 0°727
YN T3 NP A°I2 ANW2 03 MM TP 0wy
AP
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Q3°Mawnn Mawnn K2 23

Yeshayahu calls the wicked to return, for G-d forgives:
“For My thoughts are not your thoughts, nor are your ways
My ways, says Havayah.” Plainly G-d’s mercy is beyond
human ways; the maamar reads the end of the verse as the
condition for the beginning.

Isaiah 55:8'1:717117°yw°
" 03 *27 D21 X?) DN "Ny X? 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 13

34

35

36

37

77917 NN N2ARY

“And you shall love Havayah your G-d with all your heart.”
The love through which G-d’s oneness, declared in the
Shema, is revealed in the heart.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°212yN2 NAANR

The beloved says to his bride, “How fair and how pleasant
you are, love in delights!”: love at its fullest joy. In
Chassidus, the name for the highest love, which delights
in G-d.
Song of Songs 7:7°1:t 0*°wi W
:D°11YP2 N0K RRYITIM NP2 N
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ata wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.NX,1070n°2°8
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The beloved says, “I have come into My garden, My sister,
bride ... I have eaten my honeycomb with my honey, I

likuteitorah.com/torah-ohr/parshas-zachor/
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have drunk my wine with my milk.” The verse the Zohar
reads as prayer and the Shema.
Song of Songs 5:1°X:’11 0°7°wi W
"Y27°Dy *1y? "NYIK *Hw3Dy i IR AP NNK 1Y NK3
:0°797 3170 AN 0°y7 390K *2P0-0y %1% NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wrpa "waT oy "1y NN

The Zohar (Pinchas) reads “I have eaten my honeycomb”
as the prayer said sitting, and “with my honey” as the
Shema, “which is the sweetness of all.” The Alter Rebbe
identifies that sweetness with love in delights.

Zohar, Pinchas 42:237-57:3481”1nw:1”1-1757:3”1 D119 17717 900

PARAGRAPH 14

39

40

41

172 Y PRY
Moshe reminds Israel of the wonders they saw: “You have
been shown, to know that Havayah is G-d; there is nothing
else besides Him.” The content of the revelation of G-d’s
oneness in the heart.

Deuteronomy 4:357172:"7 0°127

37270 TIY 1K DORPRT K70 7D NYT? DRIT AR
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

=51 K11 92
Moshe ends his call to choose life: “to love Havayah your
G-d ... for He is your life and the length of your days.”
Here: there is no other life or delight but Him.
Deuteronomy 30:20°3:"2 0°127
TR T TN 23 43R 7p2 Yuwe TN NN mams?
nN? 2p3771 pSY? DINIXRY THIK? 7 YW WK IIRTPY NI
S
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°XayNN PRI 2%°R0 PR RITw
the passage shares nothing with the note

KEHOT'S NOTE
D°2IYNT 91 0PN DI R¥NI URRY P PR PR3 X P PRY
NPT NPAT IV RIT 70 ,0°KR¥NIT 9D IRENI IRINAT NNTARR 1M
nPAN P2 9O 1M IRIRI O”Y D710 NPAT NNMMRY ONTRRT NRRD
92722 NPw D NPMIKD LKOIVK Y 3 712 279N wnt — P10 Mynm
7787 (MBI MIP-9MPYia 915 AW IRYIT2 0971) RAR Y 1779
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PARAGRAPH 15

42 210 21PN Nap

Asaf concludes his psalm: “But as for me, nearness to G-d
is my good.” Closeness to G-d is itself the good the soul
delights in.
Psalms 73:28173:37y 0°2°11n
IR PR 1907 0M2 M *3IND *AY 21077 DPPK NI "IN
But as for me, the nearness of G-d is my good; I have made
the L-rd GOD my refuge, That I may tell of all Thy works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

43 D°212PN2 NAANR . .7 21V %2 INTY Y

David calls on all to “taste and see that Havayah is good;
happy is the man who takes refuge in Him.” The language
of taste describes the delight of love in delights.
Psalms 34:9°0:7% 0°%°1n
92711077 7227 "WR °1 210773 IR YL
O consider and see that the L-RD is good; Happy is the man
that taketh refuge in Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s promise at the burning bush. The “broad land” is
the broadening of Daas, and its “honey” is the delight of
the Shema.
Exodus 3:8'11:3 mnw
7230 PIRTOR RT PIRTTIR INPYAY 01N TM iPURAR TN
>TRRTM AN *3¥97 DipRTPX WIT 220 N PIRTOX 720
22012701 1N MM
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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After the Exodus, “G-d led the people around by the way of
the desert of the Sea of Reeds,” not by the short road
through the land of the Philistines, lest they see war and
return to Egypt. The maamar reads the detour as a stage of
the soul’s journey.
Exodus 13:1817>:2” mnw
2X1733 17y DWRM MOTD? 13TRA TIT DYTIN DR 38N
0778 7NN
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But G-d led the people about, by the way of the wilderness by
the Red Sea; and the children of Israel went up armed out of
the land of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 18
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G-d tells Yirmeyahu to proclaim to Jerusalem: “I remem-
ber for you the kindness of your youth, the love of your
bridal days, your going after Me in the desert, in a land not
sown.” Plainly “after Me” is following G-d; the maamar
reads it as the level of “after Havayah,” the back (achor).

Jeremiah 2:2°3:2 7717
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Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to Or HaTorah on Parshas Bamidbar, for
the idea that the desert is the level of “after Havayah.”
KEHOT’'S NOTE
.ND°Y 9272’0 N”MIR IR
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G-d tells Moshe, who asked to see His glory, “And you shall
see My back, but My face shall not be seen.” Holiness has
a “face” and a “back.”
Exodus 33:2325:3"% mnw
AN X 2291 IN"NK DPK ) *22°NK *nom
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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49 TIMNY %18 72905 NEY AR

In his vision Zechariah sees “a flying scroll.” The Kehot
note explains that the phrase in the text joins two verses:
this one and Ezekiel 2:10.
Zechariah 5:272:°77 7170t
D1y AW 7By AN MK VI WY AT 0K 1 oPK N
(TN Y M2 KD
And he said unto me: ‘What seest thou?’ And I answered: ‘I
see a flying scroll; the length thereof is twenty cubits, and
the breadth thereof ten cubits.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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and He spread it before me, and it was written within and

without; and there was written therein lamentations, and

moaning, and woe.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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PARAGRAPH 19

50

M

When the people wept on hearing the Torah read,
Nechemyah told them, “Do not be sad, for the joy of
Havayah is your strength.” Here: joy in G-d is the very
strength and life of one in whom G-dliness is revealed.

Nehemiah 8:10™:'11 1"
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Then he said unto them: ‘Go your way, eat the fat, and drink

the sweet, and send portions unto him for whom nothing is

prepared; for this day is holy unto our L-rd; neither be ye

grieved; for the joy of the L-RD is your strength.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Moshe promises Israel the land: “For if you diligently keep
all this commandment which I command you, to do it, to
love Havayah your G-d ...”. The Alter Rebbe reads “doing”
love as love that is made, produced in the heart by
contemplation.

Deuteronomy 11:22373:8”> 0°127
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For if ye shall diligently keep all this commandment which I

command you, to do it, to love the L-RD your G-d, to walk in

all His ways, and to cleave unto Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“With all your heart: with both your inclinations, with the

good inclination and with the evil inclination.” Loving

G-d with the evil inclination is read here as subduing it.
Mishnah Berakhot 9:5°71:’t n1272 mwn
0*127) MRV , 12307 By 7720 KINY QWD 1y77 PY 7127 08 200
7337 232 7N 2331 7081 797 7237 222 TR 7 0K 020K O
NX i1 R APOR LWD1 PI21 .y7 13721 2L %03 L7073 w2
TR TR 222 ,TTRY 222 MK 127 93000 22, TR P31 .qwn)
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Yaakov’s sons answer his fear that one of them is unwor-
thy: “Hear, Israel, Havayah is our G-d, Havayah is One.
Just as in your heart there is only One, so in our heart
there is only One.”
Pesachim 56a:7°1:X 1”1 0°ron
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rebbi asks, “Which is the right path that a person should
choose for himself?” The Alter Rebbe borrows the phrase
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for the path of contemplation and iskafya.
Pirkei Avot 2:1°X:"2 maR mwn
nIREN XAV 99 ,0IRT P W 7 777 CTIPR niR 0
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9993 Ty 231 ,NYRIY TIRY AN Y T AYRD A YT ,13
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Rabbi said: which is the straight path that a man should
choose for himself? One which is an honor to the person
adopting it, and [on account of which] honor [accrues] to
him from others. And be careful with a light commandment
as with a grave one, for you did know not the reward for the
fulfillment of the commandments. Also, reckon the loss [that
may be sustained through the fulfillment] of a command-
ment against the reward [accruing] thereby, and the gain
[that may be obtained through the committing] of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Yeshayahu promises that Israel will be guided: “And your
ears shall hear a word behind you, saying, This is the way,
walk in it.” The guidance comes from behind; the maamar
reads it as the way from the “back” (achor) to the inner
revelation.

Isaiah 30:21872:°2 11°y0°
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And thine ears shall hear a word behind thee, saying: ‘This

is the way, walk ye in it, When ye turn to the right hand, and

when ye turn to the left.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Hoshea foretells the return from exile: “They shall walk af-
ter Havayah; He will roar like a lion,” and His children will
come trembling at His call. Following G-d from behind:
the level of the yoke and iskafya.

Hosea 11:107:X™ yv1i
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They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the priestly blessing: “May Havayah make His face
shine upon you.” The “face,” the inner revelation, that fol-
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lows the “back.”
Numbers 6:2577175:1 712722
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The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note

KEHOT'S NOTE
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In David’s psalm of praise (Ashrei) the faithful speak of
His Kingship “to make known to the sons of man His
mighty acts, and the glory of the majesty of His Kingship.”
The Alter Rebbe reads it: the majesty of His Kingship is
made possible by His mighty acts, the contractions that
conceal His light.
Psalms 145:122™:71"1p o°%°n
:iM9%n 97 79291 P02 DTRT 327 YTIn
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says that there the question is raised: since noth-
ing is outside Him, as it is written “for all is from You,”
how can one speak of Kingship over a people at all? Note
85:13 cites the same page together with “Zachor” of 5565,
which it identifies as this maamar.
KEHOT'S NOTE
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From the passage of tzitzis, which G-d tells Moshe to say to
Israel: “and you shall not stray after your heart and after
your eyes.” An example of the restraint that is man’s
“might.”
Numbers 15:391”7:1"1 72712
onk ony1 N NitnTPITNR 0NN ANK ORI N3°X? 037 10
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yeshayahu describes the one who will dwell on high: he
“walks righteously ... and shuts his eyes from seeing evil.”
Another form of holding back from evil.

Isaiah 33:15170:272 1°yw”
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He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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On “between one who serves G-d and one who does not
serve Him”: both are perfect tzaddikim, but one who re-
views his chapter a hundred times is not like one who re-
views it a hundred and one times. The extra time, beyond
habit, is what makes one “one who serves G-d.”

Chagigah 9b:10:2°v nxin
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Malachi foretells the day of judgment: “And you shall
again see the difference ... between one who serves G-d
and one who has not served Him.” The verse the Talmud

explains as reviewing one’s learning beyond habit.
Malachi 3:181™:"3 2K
1729 X7 IWR? DOPPK T3y 1°2 YUI? TR 12 OO°KRT 0NITY
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ton TRy oown o
The Torah’s law of the king: “You shall surely set a king
over you, whom Havayah your G-d shall choose.” Read
here as making G-d King over oneself by overcoming
one’s nature.

Deuteronomy 17:15170:1*> 0°927
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “You are wise, but not with a known wisdom; You
understand, but not with a known understanding.” Here it
describes yud-hei, the hidden world, beyond all grasp.
Tikkunei Zohar 17b:3-4"7-"2:2 1> 971 13PN
% RY™T 100 KDY 17272 R NIR LRYOT° 72012 XD 0°51 NIk
ARIARDY LKW %137 92°M1 99PN RYTINNWRD KPR RY*7 A0R 79
0993 VAWM PIX NIPRT MM RIT2 RRDY PMINR PR 1R
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Constantinople, 1740 (CC-BY-NC)
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G-d asks through Yirmeyahu whether anyone can hide
from Him: “Do I not fill the heavens and the earth? says
(ne’'um) Havayah.” Read here as: what fills heaven and
earth is G-d’s “saying” (ne’um), His word.
Jeremiah 23:2477:370 1777
DMYITNR KIPO CNTOND MRIRTRD 21X 0°IN0R2 UPR INgTON
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe tells Israel, “You have avowed (he’emarta) Havayah
this day to be your G-d.” Plainly he’emarta means you
have declared, and so exalted, Him as your G-d; the Alter
Rebbe reads it from amar, “to say”: you made Him One
who speaks (context: Steinsaltz Tanakh).
Deuteronomy 26:171°:172 0°127
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Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Chapter 12 describes the beinoni: the evil in him never
prevails so as to clothe itself in his body, and at set times,
such as the Shema and prayer, he binds his intellect to
G-d and deepens his Daas in G-d’s greatness.

Tanya, Likkutei Amarim 12:50°90K “0p°2 ;nwRa pon ,X°an
27
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Kehot Publication Society (CC-BY-NC)
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The Raaya Mehemna in Pinchas says that the brain “rides
upon and rules over the heart.” The Kehot note gives it,
through chapter 12 of the Tanya, as the source of the
phrase.

Zohar, Pinchas 39:209v71:1”% orin ,9711 790
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“Its inside inlaid with love.” Said of King Shlomo’s palan-
quin; here, the heart whose innermost core is filled with
love for G-d alone.
Song of Songs 3:10:’3 07w 1w
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070777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there for the throne as the level of
Malchus; Sefer HaChakirah itself cites this passage (see
note 85:12).
KEHOT'S NOTE
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The Torah’s law of the king: “You shall surely set a king
over you.” Here, the acceptance of G-d’s Kingship that es-
tablishes His throne.

Deuteronomy 17:15170:1*> 0°927
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In a note there the Rebbe writes: “So it is also in Torah Ohr
(85a), and in many places.
KEHOT’'S NOTE
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David’s psalm of G-d’s voice over the waters: “Havayah sat
enthroned at the Flood; Havayah sits as King forever.”
G-d’s “sitting” as King is His lowering Himself to rule the
worlds.
Psalms 29:10:v"3 0°%°11n
0717 770 0 2w 2w Manb n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as
King for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Sefer HaChakirah cites this passage: as sitting on a throne
is done with the back,
Havayah,” because bringing separate existence into being

so Malchus is called “after

requires gevuros and contractions.

KEHOT'S NOTE

1MW N19%7 PN ROW RO 17y :97N XD 17¥R R ,AD PPN 1002

NPAD MTow QIR 1 R P ChIm 9 0MINRA RO ROOT DY 1wow

TR YURYLWPIPY 0OMIRNAY MTI23 27V RIT TID1 92T WO NNANT? PR

1M PPARY LTINTA R 2OWONT [27nD A°N] prRvT wUn oy ot NI

SUARY PRI RIAW 77w NP0 270 97T NYTT Mnn Nownl 1evnw

1131 LwnIT 97130 998w 199 ,072D TRl IR 019w DOWH TI0°1 PR X2

DY N2°W° Owa WMWY ¥7°2T PR IRPYY AN NBY Nownm Tinn
27y . ”ROO

oY Poan

In his vision Zechariah sees “a flying scroll.” With Ezekiel
2:10, the source of “a flying scroll written front and back”:
the Torah, too, has a “back,” the physical mitzvos.

Zechariah 5:2'2:°11 o701
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And he said unto me: ‘What seest thou?’ And I answered: ‘I

see a flying scroll; the length thereof is twenty cubits, and

the breadth thereof ten cubits.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The scroll shown to Yechezkel at his call “was written front
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and back.” The physical mitzvos are the Torah’s “back.”
Ezekiel 2:107:'2 5xp1°
T3 072 YR 23031 79NX) 0°12 72303 RO *19% ANIR ©an
oM
and He spread it before me, and it was written within and
without; and there was written therein lamentations, and

moaning, and woe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles advises enjoying the good day and pondering the
bad, for “G-d has made the one opposite the other.”
Plainly, good days and bad; in Chassidus, every level of
holiness has a counterpart in kelipah.
Ecclesiastes 7:147:t nbmp
ey ng'n@y’? m-nX 03 AR7 Ay 0P 23wl 1 n2iv o2
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In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Bilam, seeing Amalek, says: “Amalek was the first of na-
tions, but his end shall be destruction.” Plainly, the first

nation to make war on Israel; here, the head and root of
kelipah.

Numbers 24:20°3:775 12712
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And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That page, in the supplements to Megillas Esther, explains
“for it is a stiff-necked people, and You shall forgive”: the
nape is the seat of a will above reason that will not be
turned aside, which in holiness is the refusal to be sepa-
rated from G-d.
KEHOT'S NOTE
7170PN 7012 YUY AR Y 7970 MO NUMING LA LA0P 173?‘? 0x R9
YR N 17'?7357 11 [3DW °Y 7170pN 177102 AN LRI IND IARNT
inwan aeynbw n 1A p‘my-r A5t [ ] 2”¥pn 7mn °321 07T T7a1D
0y

PARAGRAPH 33

82

nASoY . . K17 AY Awp oy 03

Moshe prays, “for it is a stiff-necked people, and You shall
forgive our iniquity and our sin.” Plainly the stiff neck is
the very reason G-d had given for not going among them
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(Exodus 33:3), and Moshe asks forgiveness in spite of it;
the Alter Rebbe reads the stiff neck itself as Israel’s virtue
and the reason for forgiveness (context:
Tanakh).

Steinsaltz

Exodus 34:9'0:7"% ninw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“They shall walk after Havayah.” The strength of the nape
of holiness: following G-d from the “back.”

Hosea 11:107:X" yu1i
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They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe recalls how Amalek “met you on the way and struck
at your rear, all the stragglers behind you,” the weak who
lagged behind. Amalek’s hold is on those who are
“behind,” the back of holiness. (Kehot: Deuteronomy
25:12)

Deuteronomy 25:181”°:71”2 0°7127
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how he met thee by the way, and smote the hindmost of thee,

all that were enfeebled in thy rear, when thou wast faint and

weary; and he feared not G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The law of the bird sin-offering: the priest “shall nip its
head opposite its nape, but shall not divide it.” Melikah is
the image for Amalek, who cuts at the “nape” that joins
mind to heart.

Leviticus 5:8°1:°71 X1p™
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And he shall bring them unto the priest, who shall offer that

which is for the sin-offering first, and pinch off its head

close by its neck, but shall not divide it asunder.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Achashverosh asks Esther who has plotted against her and
her people: “Who is he, and where is he, whose heart em-
boldened him to do so?” It was Haman, of the seed of
Amalek; the same words describe Amalek’s daring against
what he had seen.
Esther 7:5°77:"1 1N0OR
RIT A1ORY 71 RIT N TI;)’??_QEI 1139}5'? R VINYIR q’g@a plhgl
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Then spoke the king Ahasuerus and said unto Esther the
queen: ‘Who is he, and where is he, that durst presume in
his heart to do so?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Pharaoh answers Moshe and Aharon: “Who is Havayah,

that I should listen to His voice ... I do not know Havayah.”
Pharaoh lacked knowledge; Amalek had it.

Exodus 5:2%2:°71 mnw
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And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe, “Go to Pharaoh, for I have hardened his
heart.” Without this, the wonders would have humbled
him.
Exodus 10:1°X: ninw
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And the L-RD said unto Moses: ‘Go in unto Pharaoh; for I
have hardened his heart, and the heart of his servants, that I

might show these My signs in the midst of them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Amalek was the first of nations.” Amalek is the root of the
brazen trait, and “his seed” is what he sowed.

Numbers 24:20°3:773 72712
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And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Havayah has war with Amalek from generation to genera-
tion.” Since every generation goes out of Egypt, every
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generation meets Amalek.
Exodus 17:160:1 mnw
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And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After the battle at Refidim G-d tells Moshe: “Write this as a
memorial in the book ... for I will surely blot out the mem-
ory of Amalek from under the heavens.” Here G-d Himself
blots out Amalek: the stage of exile.

Exodus 17:147:1™ mnw
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And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut-

terly blot out the remembrance of Amalek from under

heaven.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah has war with Amalek from generation to genera-

tion.” Read here as: the war is G-d’s, not man’s.
Exodus 17:161v:1> mnw
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And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David tells Golyas, “for the war is Havayah’s, and He will
give you into our hands.” A person’s strength alone does
not win this war.
I Samuel 17:4717°12:1 X PRnw
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and that all this assembly may know that the L-RD saveth
not with sword and spear; for the battle is the L-RD’S, and
He will give you into our hand.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe commands: “And it shall be, when Havayah your
G-d gives you rest from all your enemies around, in the
land ... you shall blot out the memory of Amalek from un-
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der the heavens; you shall not forget.” The stage in which
the person himself erases Amalek.

Deuteronomy 25:19v”°:77”3 0°727
103 RN WK YIND 300 TIR2I0 T2 PR N I MM
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Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And struck at your rear, all the stragglers behind you.”
Amalek’s hold is only in the “back.”
Deuteronomy 25:181°:71” 0°127
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how he met thee by the way, and smote the hindmost of thee,
all that were enfeebled in thy rear, when thou wast faint and

weary; and he feared not G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“What Amalek did to you on the way, as you went out of
Egypt.” Amalek attacks at the stage of going out, the stage
of “after Havayah.”

Deuteronomy 25:171:7172 0°727
027300 DINNS2 7772 P20 T2 ATYIT NX 1t
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points here for a further discussion of “on the
way, as you went out of Egypt,” specifically.
KEHOT'S NOTE
D NPMIR AW 0w LREW Y K7 70PN L2YP °Y RN 270pN R0 IR7
Y N7VY NTA0 VAP Y 07YIAN 270 KPP0 TR XUHIT LA8wN Y NN
LA”Rwn M0t 07T .0

likuteitorah.com/torah-ohr/parshas-zachor/

131 7172 PORY 90 Yy UR X 110

44



TORAH OHR - PARSHAS ZACHOR - MAAMAR 2

aPY QW PR TIN2

An Explanation of “The Name Is Not Whole”

G-d’s Name and Throne become whole when the intellect is drawn down
into the heart: first back to back, as love the mind compels and service
beyond habit, and then face to face, in revealed delight. Amalek is the
brazen hardness at the back of the neck that cuts the mind off from the

heart; it must be fought every day, until love in delight blots it out.

THE MAAMAR IN BRIEF

This biur explains the teaching, quoted in the preceding maamar, that while Amalek exists G-d’s Name
and Throne are not whole. The Name Havayah is in Z’eir Anpin and the Throne in Malchus. The Name
is whole when the intellect divides into Chochmah and Binah, and Daas into Chesed and Gevurah, a di-
vision made from behind by the tip of the hairs of Arich Anpin; the emotions are then those of gadlus,
born of contemplation. Malchus is the heart, and in a person the point of the heart. Each day it goes
into exile and is rebuilt, first back to back, then face to face. In the soul, back to back is love that the
mind compels and service out of obligation, without felt delight; it leads to face to face, where delight
is revealed. Israel’s stiff neck, its fortitude in holiness, is the merit through which Moshe drew down
the Thirteen Attributes of Mercy. Opposite it stands Amalek, the hardness at the back of the neck that
knows its Master and rebels, fighting reason with brazenness. In exile G-d wages this war; when a per-

son reaches love in delight, he blots out Amalek himself.

OUTLINE

1 The whole Name and Throne m-3

The Name Havayah is in Z’eir Anpin and the Throne in Malchus; the Name is whole when the intellect di-
vides into Chochmah and Binah and Daas into Chesed and Gevurah, through the tip of the hairs of Arich
Anpin, so that the emotions are those of mature intellect.

2 The heart and its daily exile 14-6

Malchus is the heart, and in a person the point of the heart; each day it descends and is rebuilt first back to
back, which in the soul is love compelled by the mind and service without felt delight.
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3 From back to back to face to face

17-8

Light from above the intellect turns back to back into face to face and makes the Name whole; the Throne is

built from gevuros, and the arousal from below is self-constraint beyond habit; every mitzvah has an outer

side and an inner side of delight.

4 The stiff neck in holiness

19

Moshe found Israel’s merit in its stiff neck, the fortitude of the nape, where the tip of the hairs of Arich Anpin

reaches and the Thirteen Attributes of Mercy are drawn down.

5 Amalek and the daily war

10-1

Opposite this stands Amalek, rooted in the lower Daas at the back, where the intellect passes through the

neck; he knows and rebels. The war is daily, G-d’s in exile, until love in delight lets a person blot Amalek

out himself.

KEY CONCEPTS

The Name and the Throne x0>7 own

The Name Havayah is in Z’eir Anpin, the divine attributes;
the Throne is Malchus, kingship. Neither is whole while
Amalek exists.

Back to back and face to face 0°1920°18/911R2 MR
Two stages in the joining of Z’eir Anpin and Malchus, and
in the soul: first service that the mind compels, without
felt delight; then the inner dimension revealed, with
delight.

The tip of the hairs of Arich Anpin 7°R7 *ywT R¥P
1°DIR

A thin extension of a level above intellect that reaches
Z’eir Anpin from behind, at the shoulders; it divides Daas
into Chesed and Gevurah and brings about face to face.

likuteitorah.com/torah-ohr/parshas-zachor/

The nape 771y

The back of the neck, which joins the mind to the body: in
holiness, Israel’s stiff-necked fortitude; on the other side,
Amalek and Pharaoh.

Amalek pony

In this maamar, the brazen hardness at the back of holi-
ness that knows G-d and rebels anyway, cutting the mind
off from the heart; the war against it is fought every day.

Mayin nukvin (feminine waters) 7°271177°n

The arousal from below; here, self-constraint and effort
beyond habit, the gevuros through which the Throne is
built.
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SECTION 1. 11-3

The whole Name and Throne

05w oW PR TN

An explanation of “The Name is not whole.”

This heading opens a biur, a further explanation, of the maamar before it, which began with the Sages’
teaching that as long as Amalek exists “the Name is not whole and the Throne is not whole.” The biur sets out
what makes the Name and the Throne whole, and what Amalek is that stands in the way. The Kehot note
records that the Mitteler Rebbe’s transcript of it is printed in Sefer HaMaamarim 5565, and that in Or
HaTorah nearly the whole biur appears as one continuation of the preceding maamar.

5132 XD X123 XA 7717 O 1137 10 20w ROOT XY 20w oW PR 091277 1IR3

An explanation of the words “The Name is not whole, and the Throne is not whole,” etc. Now, the
Name Havayah is in Z’eir Anpin (the emotive attributes), and the Throne is in Malchus
(sovereignty).
The Sages taught (in the Midrash Tanchuma, and in Rashi on Exodus 17:16) that G-d’s Name and His Throne
will not be whole until Amalek is blotted out. The Alter Rebbe places them among the Sefiros: the Name

Havayah is in Z’eir Anpin, the configuration of the emotive attributes, and the Throne is Malchus, which re-
ceives from it.

»1a% PPNKn NYTT O7ARY (e anonl 270 MR MIPRANT 77w 1300 2R 170 N2 N
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For the level of Havayah to be whole means that there be a division of the intellect (mochin) into
Chochmah (wisdom) and Binah (understanding), and afterwards Daas (knowledge) divides into the
levels of Chesed (kindness) and Gevurah (restraint). This is from the level of the tip of the hairs
(kutza d’sa’arei) of Arich Anpin, which descends as far as the shoulders of Z’eir Anpin, behind him;
it is this that divides, etc.

Havayah is whole when the intellect comes down into it: first it divides into Chochmah and Binah, and after-
wards Daas, the faculty that joins intellect to feeling, divides into Chesed and Gevurah. What divides Daas is
the tip of the hairs of Arich Anpin (“the Long Face,” the configuration of Keser, the level above intellect): in
Kabbalistic imagery the hairs are a thin, contracted channel of its light, and their tip reaches Z’eir Anpin
from behind, at the shoulders. The back and the nape will be the theme of the whole maamar.
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Now, this is the level of the six extremities (vav ketzavos), vav-hei: the Malchus of Z’eir Anpin, too,
is of the partzuf (configuration) of Z’eir Anpin itself, as is known from the kavanah (mystical inten-
tion) of the lulav and the esrog, etc. And the Throne is the partzuf of Malchus.
The division of Daas into Chesed and Gevurah is the level of the last two letters of the Name, vav and hei: the
vav is the six extremities, the emotive attributes of Z’eir Anpin, and the hei is the Malchus within Z’eir Anpin

itself, as the Kabbalistic intentions (kavanos) of the lulav and esrog show. The Throne is something else: the
separate partzuf, or full configuration, of Malchus.

M2 0 DYV QY NITH WO PN 10 PN AR (i ton] A7 NITH RITW QAT 1R 7 0PN
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And vav-hei is called mochin, even though it is the emotive attributes (middos) of Chesed and
Gevurah, Avraham and Yitzchak, etc.; but there are middos that are natural, and they are the level
of katnus (smallness), which can be [present]| all day, and there are those that are in the gadlus
(greatness) of the mochin, as at the time of prayer, when his heart flames up through his contem-
plation, etc.
The vav and hei are called mochin, intellect, although they are emotions, Chesed and Gevurah, whose fig-
ures are Avraham and Yitzchak. The answer is that natural emotions belong to katnus, the state of smallness,
and can be present all day without thought behind them, while emotions born of contemplation belong to

gadlus, the state of mature intellect, as in prayer, when the heart takes fire from what the mind has
understood.

SECTION 2 - 14-6

The heart and its daily exile
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Now, Malchus is called “heart,” [as in] “You have captured My heart,” etc., for it is the core of the
life-force (chayus). In the soul below, it is the level of the very point of the heart, which is the es-
sence of the soul’s very being,

Malchus is called “heart,” as in the verse in which the Beloved says to His bride, Knesses Yisrael, “You have

captured My heart”; like the heart, it is the center of life. In the individual soul its counterpart is the point of
the heart, the soul’s innermost essence.
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whereas the extension of the soul’s power into garments, thought, speech and action, etc., these
are from [the worlds of] Beriah, Yetzirah and Asiyah, which are not G-dliness; moreover, they are
the level of the Tree of Knowledge of good and evil, etc.

The soul’s powers as they spread outward into its garments of thought, speech and action belong to the low-

er worlds of Beriah, Yetzirah and Asiyah, which are not G-dliness itself. They are also where good and evil are
mixed, like the Tree of Knowledge; the point of the heart is distinct from them.
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Now, the main revelation of the heart is to be in the level of the inner dimension (pnimiyus), so that
she [Malchus] receives from the level of “Israel” above, face to face. For “He is your life,” the
source of life, the source of delights, “a land flowing with milk and honey,” “my honeycomb with
my honey,” to delight in G-d.

The heart, Malchus, is fully revealed when she receives face to face from “Israel above,” Z’eir Anpin, from

his inner dimension and not only his outer. Then G-d is felt as “your life,” the source of all life and delight,
the land of milk and honey, the sweetness of “my honeycomb with my honey.”
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But the exile of Egypt takes place every day: for every night she descends to Beriah, Yetzirah and
Asiyah “and gives food to her household,” and the point remains beneath Yesod (foundation).

But the exile of Egypt recurs every day. In the Kabbalistic account of each night, Malchus descends to the
lower worlds to sustain them, as the woman of valor “gives food to her household” at night, and only a
“point” of her remains above, beneath Yesod.
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Afterwards she returns and ascends, and at first a back-to-back partzuf is formed, and afterwards
face to face. And this is the way of the desert, “after Havayah”: that first there must be back to back.
This is the drawing down of the mochin in completeness, except that it is only by way of the back
(achorayim).

In the morning she rises and is rebuilt, first as a partzuf joined back to back with Z’eir Anpin, and only after-

wards face to face. This is the way through the desert, following “after Havayah”: the intellect is drawn down

in full, but only from behind, through the back (achorayim), before the face is revealed.
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The explanation of this in the soul of a person: [a soul] that reasons and contemplates how it is fit-
ting thus, and the intellect compels and obligates the love. For of himself he remains where he
stands; only, the mind rules, etc., to subdue (iskafya), etc.

In a person, back to back is love that the mind compels: one contemplates how fitting it is to love G-d, and

the conclusion obliges the heart to love. Left to himself a person would not move; only the rule of the mind
over the heart subdues the opposition.
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“With all your heart,” with both your inclinations, “and with all your soul,” etc., so that there can be
complete service, and the drawing down of the makifim (encompassing lights): “Who has sancti-
fied us with His commandments,” for it is the King’s command.
This is still complete service: “with all your heart,” which the Sages read as “with both your inclinations,” so
that the evil inclination too is harnessed, “and with all your soul.” Through it, and through the mitzvos, over

which we bless G-d “Who has sanctified us with His commandments” because they are the King’s command,
the makifim are drawn down, lights that encompass a person but are not yet felt within.

210 NIPAR WA YN PR PPUTYR 2o 1797 211 N1°M23 KA ANTIAY 9 (1900 by Axi] 97DYR)

And nevertheless, all his service is on the level of obligation and compulsion of the intellect, for
the delight is not yet felt so as to be, etc.

Yet all this service is done out of the intellect’s obligation, before delight is felt; this is the stage of back to
back.
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SECTION 3 - 17-8

From back to back to face to face
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Now, from the level of back to back it afterwards becomes face to face. For since the drawing down
of the mochin is from the level of the tip of the hairs of Arich Anpin, [it is] “may He make His face
shine,” etc.; and in the level of the inner dimension the Name becomes whole, etc.

Back to back leads to face to face because the intellect drawn down comes from the tip of the hairs of Arich

Anpin, the level above intellect that reaches Z’eir Anpin from behind. From there comes “may He make His
face shine,” the turning of the face; once the inner dimension is revealed, the Name is whole.
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And the Throne of the Name [becomes]| whole, etc. The Throne is Malchus; the building of Malchus
is from the gevuros (powers of restraint), for “there is no king without a people.” For in truth there
is no one over whom to reign; but so it arose in His will, that there be tzimtzum (contraction), and
that [creation] appear as an existing thing (yesh), etc.
The Throne becomes whole as well. The Throne is Malchus, kingship, which is built from gevuros, powers of
restraint and concealment: “there is no king without a people,” yet before G-d there is truly no one to rule

over, so He willed a tzimtzum, a contraction, so that the world would appear to exist on its own, as a “some-
thing” over which He reigns.
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And there must be an elevation of mayin nukvin (feminine waters) through tzimtzum, also the lev-
el of gevuros: “one who serves G-d,” “who reviews his chapter,” etc. This is the level of a throne

and of sitting, in which one lowers the level of the back, etc.

The effort from below is to raise mayin nukvin, “feminine waters,” the arousal from below, through a con-
traction of one’s own, which is also gevuros: the Sages call “one who serves G-d” the one who reviews his
chapter a hundred and one times, once more than his habit. This self-constraint is the level of the Throne
and of sitting: as one who sits lowers his back, so, the preceding maamar explained, G-d’s revelation is
drawn down to the level of the back when a person compels his heart.
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And likewise the Torah: “it is written front and back,” for there is an inner dimension (pnimiyus)
and a physical outer dimension (chitzoniyus). The mitzvah is outer, like the four sections in the
tefillin, on parchment; and the inner dimension is Chochmah (wisdom) and Binah
(understanding), which are alluded to in [the section] “Kadesh,” etc.

The Torah likewise has a front and a back, an inner and an outer dimension. A mitzvah’s physical side is out-

er, as in tefillin, the four Torah sections written on parchment; the inner side is Chochmah and Binah, allud-
ed to in the section “Kadesh” (“Sanctify to Me”) and the one after it.
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And likewise with the sechach of the sukkah: the sechach is the outer dimension, and the inner di-
mension is the makifim (encompassing lights). The general rule is that the outer dimension is that
in which there is no delight, while in the inner dimension the delight is revealed, etc., “May you see
your world in your lifetime,” etc. And this comes from this: that from back to back it is drawn to be-
come face to face, etc.
So too the sukkah: the sechach, its covering of branches, is outer, and the inner side is the makifim, the en-
compassing lights. The rule is that the outer dimension is where no delight is felt and the inner is where de-

light is revealed, as in the Sages’ blessing “May you see your world in your lifetime”; that revelation comes
because back to back goes on to become face to face.

SECTION 4 - 119

The stiff neck in holiness
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And this is [why] Moshe found the merit of Israel [in] “a stiff-necked people, and You shall forgive”:
for the people had sinned a great sin, and they were not worthy of forgiveness in terms of the draw-
ing down and the chain of descent (hishtalshelus) of the middos; rather, Moshe drew down from
above the level of “slow to anger” (erech apayim), etc.
After the Golden Calf, Moshe pleaded, “for it is a stiff-necked people, and You shall forgive,” as though stiff-
neckedness were a reason to forgive. By the ordinary order of the attributes, descending level by level, so

great a sin could not be forgiven; Moshe drew down from higher, from the attribute of being “slow to anger”
(erech apayim), whose Aramaic counterpart is the name Arich Anpin.
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But why are they worthy of this drawing down? To this Moshe said, “it is a stiff-necked people”: that
they have hardness, firmness and fortitude in the middos of the nape (oref), etc. And there [at the
nape] is the level of the tip of the hairs from Arich Anpin, through which the Thirteen Attributes of
Arich Anpin will be drawn down, as mentioned above.
They deserved that higher mercy because, as Moshe said, they are stiff-necked: their attributes have hard-
ness, firmness and fortitude, the quality of the nape. The nape is where the tip of the hairs of Arich Anpin

reaches, and through it the Thirteen Attributes of Mercy of Arich Anpin, above the ordinary order, are drawn
down.

SECTION 5 - 110-11

Amalek and the daily war
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Now, on the opposing side (zeh le’'umas zeh) is the level of Amalek, [read as] am malak, “a people
that nips,” etc. “The first of nations is Amalek,” for all the idolatrous nations are from the seven
days of building, and he is in the Daas behind the shoulders. But Pharaoh was from the upper
Daas, and he [Amalek] was in the lower Daas.

Opposite this, on the side of kelipah, stands Amalek, whose name is read as am malak, “a people that nips”:
melikah is the nipping of a bird-offering’s neck from the nape, and Amalek strikes at holiness from behind.
He is “the first of nations” because, as the text explains, the spiritual root of the idolatrous nations is in the
seven emotive attributes, the “seven days of building,” while Amalek’s is higher, in Daas, the Daas behind
the shoulders; Pharaoh corresponds to the upper Daas, Amalek to the lower.
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Now, the drawing down of the mochin into the middos is by way of the level of the neck; from there
is Mitzrayim (Egypt), the strait of the throat (meitzar hagaron). All this is the level of the back:
Pharaoh is the back of the nape. This is why the descent of the mochin into the throat is called by
the name “descent.”
The intellect reaches the emotions through the neck, and in Kabbalah Mitzrayim, Egypt, is read as meitzar
hagaron, “the strait of the throat,” the narrow passage between head and body. All this is the back; Pharaoh,

whose letters (77¥70) are those of ha-oref, “the nape,” is the back of the nape. That is why the intellect’s pas-
sage into the throat is called a descent, a going down to Egypt.
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And their drawing down from there downward, into the body, is called “ascent,” as it is written,
“And Yosef was brought down to Egypt,” and it is written, “I will go down with you to Egypt, and I
will bring you up,” etc. And what is their ascent? It is in their spreading out, in the body, “a good

and broad land”

From the throat onward, as the intellect spreads through the body, the movement is called ascent: Yosef “was
brought down to Egypt,” but G-d promised Yaakov, “I will go down with you to Egypt, and I will bring you
up.” The ascent is the intellect’s spreading into the body, the good and broad land after the narrow strait.
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(as is written in the Likkutei Torah of the Arizal, Parshas Vayeshev; see what is written above in the
explanation on the verse “Therefore say,” Parshas Va’eira). And this is because the throat is the lev-

el of the back, and therefore it does not depend on whether the place is high, etc.

The Alter Rebbe cites the Arizal’s Likkutei Torah on Parshas Vayeshev and his own biur on “Therefore say”
in Parshas Va’eira (Torah Ohr, Va’eira 5). There he brings the Arizal’s teaching that the throat, the narrowest
place in the body, is called the land of Egypt, reads Par’oh as the letters of ha-oref, and calls the Exodus the
intellect’s going out from the strait of the throat to spread through the body, and from there into Malchus, “a
good and broad land.” Going from the throat into the body is an ascent although the body is lower, because
the throat is the back: rising and falling here are measured by revelation, not by physical height.
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Now, in the drawing down by way of the back, there Amalek stands. He is the level of hardness
turned to the opposite: “he knows his Master,” etc. Whereas Pharaoh [said], “I do not know,” etc.,
and through the wonders he would have been nullified, were it not that “I have hardened,” etc. But
Amalek knew all the miracles.
Amalek stands at this passage through the back, the hardness of the nape turned around: in the Sages’
phrase, he knows his Master and rebels anyway. Pharaoh said, “I do not know Havayah,” and the plagues

would have broken him had G-d not hardened his heart; Amalek knew all the miracles and attacked all the

same.
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Now, “one opposite the other”: against the back of holiness, [which is] strength [and] fortitude out
of the obligation of the intellect, this is the reverse: fortitude against the intellect, even though the
intellect obligates; and it is with brazenness, without reason or Daas.

Opposite the back of holiness, the strength to overcome oneself because the mind demands it, the other side

has its reverse: a stubborn strength against the mind, even when the mind itself obliges. It is brazenness,
without reason or sense.
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And this is “all the stragglers behind you”: that they are in the level of the back, etc. And “Havayah
haswar [with Amalek]| from generation,” etc., for every day there is the going out of Egypt, and this
war must be every day.

This is Amalek’s attack on “all the stragglers behind you,” those who are at the level of the back. Since each

day a person goes out of Egypt anew, G-d’s war with Amalek “from generation to generation” must be fought

every day.
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Now, in the time of exile, “I will surely blot out,” etc., “Havayah has war”: that is, the level of the
back. But “And it shall be, when [He| gives rest,” etc., “to a good and broad land,” “love in
delights,” “you shall blot out” on your own, etc. This suffices for one who understands.

In the time of exile it is “I will surely blot out”: the war is G-d’s, waged at the level of the back. But when a

person reaches the good and broad land, love that delights in G-d, then “you shall blot out” Amalek yourself,
for Amalek has a hold only on the back.

IN ONE'S AVODAH

Contemplate G-d until the mind compels the heart to love Him, and keep the mitzvos as the King’s com-
mand even before delight is felt; go beyond habit, like the one who reviews his chapter once more. This dai-
ly going out of Egypt meets Amalek’s brazen refusal of what one knows, and the war against it must be
fought every day; when love in delight is reached, it blots Amalek out from within.

QUESTIONS FOR DISCUSSION

1. Why is the Name whole only when the intellect is drawn down into the emotions, and not while it remains
in Chochmah and Binah?

2. What is the difference between natural emotions and emotions of gadlus, and why are the second called
intellect?

3. Why must service begin back to back, with love the mind compels, before it can become face to face?

4. How can being stiff-necked be the merit for which Moshe asked forgiveness, and how does it differ from
Amalek’s hardness?

5. What does it mean that in exile the war with Amalek is G-d’s, but in love with delight a person blots Amalek
out himself?
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The note says that this volume has the Mitteler Rebbe’s
transcript (hanachah) of this biur, another record of the
same teaching.
KEHOT'S NOTE
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PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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At the end of Parshas Ki Seitzei the Midrash teaches that
as long as Amalek’s offspring are in the world, neither the
Name nor the Throne is whole, and when they are gone,
the Name and the Throne are whole. The Alter Rebbe ex-
plains what the Name and the Throne are.
Midrash Tanchuma, Ki Teitzei 11:1°X:X”> X¥n >3 ,RPIMIN WA
M2 027 (9,2 1Y) 070 Ty 307 KD L0771 vr TaX ...
X7 ,02992 PonY PU YN 121 22 ,MIN R 0272 ROX °27 02
DI DPY WA PRy P Iy TIX .0PW XDIT KDY 0P D@
2°n3 2 .(1,0 0°2AN) 931 A%1? N7 N 27IRD .0YY T .oPY
owWn *17 (7 PI0D Dw) IXOD LEYR? 13 2w OPiye M MK
1987777 121 TR .02Y XOIm 07Y
(Deut. 25:19:) “And it shall come to pass when the L-rd your
G-d grants you rest [... you shall blot out the remembrance
of Amalek].” R. Azariah and R. Judah bar Simon said in the
name of R. Judah bar Il'ay, “Israel was given three com-
mandments on their entrance to the land: 3:14; PR 12:13;
Sanh. 20b (bar.) To appoint a king over themselves, as writ-
ten (in Deut. 17:15), ‘You shall surely place a king over your-
self.” To build the Temple, as written (in Exod. 25:8), ‘And
make Me a ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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Rashi explains that the verse “For a hand is on the throne
of Yah” writes a shortened word for “throne” and only half
of the Name, because G-d swore that His Name and His

likuteitorah.com/torah-ohr/parshas-zachor/

Throne would not be whole until the name of Amalek is

wholly blotted out.
Rashi on Exodus 17:16170:1*> mnw %y >"wA
DY i ey Ty 0P INOD XY DPY Y 1R 1"2p7 yaw ...
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9mR” AND HE SAID — i. e. Moses said. 11 03 %y 7> >> BECAUSE
THE HAND IS UPON THE THRONE OF JAH — the hand of
the Holy One, blessed be He, is raised to swear by His throne
that He will have war and enmity against Amalek to all eter-
nity. And what is the force of 93 — why does it not say as usu-
al X05? And the Divine Name, also, is divided into half (7 is
only the half of the Tetragrammaton)! The Holy One, blessed
be ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The note sends the reader to Or HaTorah on Shemos for
the tip of the hairs of Arich Anpin; p. 2781 of the same vol-
ume is where note 85:19 places the summaries of this
maamar.
KEHOT'S NOTE
X-2WN°2°Y 1770 MY 07K IR9

PARAGRAPH 4
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The beloved says to his bride, “You have captured My
heart, My sister, bride”: a single glance of hers wins him.
The word libavtini is built on lev, “heart”; the Alter Rebbe
reads it as calling Malchus, Knesses Yisrael, the heart.

Song of Songs 4:9°v0:’7 0°°W1 W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

7
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Moshe tells Israel to love Havayah and cleave to Him, “for
He is your life and the length of your days.” The Alter
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Rebbe reads it: G-d is the source of life and so the source
of all delight.
Deuteronomy 30:20°3:"2 0°127
TR TIRY TN 23 437MRIT 1903 YRR RN TN M2ND
nN? 2pYY?1 PUEY? DIIARY TNIX? 7 IV WK MIRT"2Y N3Y?
:071%
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I have eaten my honeycomb with my honey,” says the
Beloved. Here it stands for the sweetness of delight in G-d.

Song of Songs 5:1’X:"11 07w W
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The woman of valor “rises while it is still night and gives
food to her household”: she provides for her home before
dawn. The Alter Rebbe applies it to Malchus, which de-
scends each night to the lower worlds to give them
sustenance.

Proverbs 31:15770:x72 "own
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She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mishnah reads “with all your heart” in the Shema as
“with both your inclinations, the good inclination and the
evil inclination.” Here it describes service in which even
the evil inclination is subdued by the mind.
Mishnah Berakhot 9:5°77:’t n1372 mawn
0°137) PRI 12307 DY 7120 RITY 0w 1y70 Py 7127 07X 200
;7237 222 TR 222 0'R) 2921 7237 202 TROR 72 NX N2 O
nX Pvi1 R APOR L,AWRI P31 Y7 7373 230 %02 L9010 (vl
TN TR 923 ,TTXD 292 WK 13T .A30nn 232 ,ATRR 2331 .7YD
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud explains the verse contrasting “one who
serves G-d” with “one who has not served Him”: one who
reviews his chapter a hundred times cannot be compared
to one who reviews it a hundred and one times. The extra
review, beyond habit, is the self-constraint the Alter Rebbe
calls gevuros.
Chagigah 9b:10-11x">-:2°0 12°3n
PPT3 1°2 DIPRTY DNYY :1°N2T R ,PP07 °0 °0 12 AP? WK
721Y7 11 — 7P TR 170 7173y KD WRD 0P 125 12 yUnp
»T2y” :APR MR 1172y KD WR” 170 — "YU 1 0oRRR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The scroll shown to Yechezkel “was written front and
back.” The Alter Rebbe applies the words to the Torah,
which has an inner and an outer side.

Ezekiel 2:107:2 5xp1°
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and He spread it before me, and it was written within and

without; and there was written therein lamentations, and

moaning, and woe.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Sages took leave of one another with the blessing
“May you see your world in your lifetime.” Here it de-
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scribes the delight revealed in the inner side of a mitzvah,
already in this life.

Berakhot 17a:15170:X 1> 11372
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As the Rabbis departed from the school of R. Ammi (another
version: R. Hannina's school), they said to him: Mayest thou
see thy world in thy life-time, and may thine end be in the
life of the world to come and thy hope throughout the gener-
ations. May thy heart meditate in understanding, thy mouth
speak wisdom, thy tongue abound in joyful songs, thine eye-
lids set thy glance straight before thee, thine eyes be illu-
mined with the light of the Torah, thy countenance shine

like the splendour of the firmament, thy ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s note points to Exodus 39:9 for these words.

Exodus 39:9'0:0”% ninw
KEHOT'S NOTE
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Moshe prays, “for it is a stiff-necked people, and You shall
forgive our iniquity and our sin.” Plainly the stiff neck is
the very reason G-d had given for not going among them
(Exodus 33:3), and Moshe asks forgiveness in spite of it;
the Alter Rebbe reads the stiff neck itself as the merit (con-
text: Steinsaltz Tanakh). Exodus 39:9, which the Kehot
note prints, describes the breastplate (Kehot: Exodus
39:9)
Exodus 34:9'0:7"% ninw
“0Y *3 112773 *ITR K322 3K TPY2 10 ONRID RIDX VR
210702 ANRYAT 1Y? A201 KIT AYITR
And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After the Golden Calf, Moshe returns to G-d and says,
“This people has sinned a great sin.”

Exodus 32:31x”7:2”% ninw
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And Moses returned unto the L-RD, and said: ‘Oh, this peo-

ple have sinned a great sin, and have made them a god of

gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Bilam, seeing Amalek, says: “Amalek was the first of na-
tions, and his end shall be destruction.” Plainly, the first
nation to make war on Israel; here “first” (reishis) is read
as Amalek’s higher root, in Daas, above the seven
attributes.

Numbers 24:20°3:775 92713
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And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for a parallel discussion of Amalek

as the opposing counterpart and of the root of the nations,
the subject of these lines.
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After his brothers sold him, “Yosef was brought down to
Egypt.” Going into Egypt, the strait of the throat, is called
descent.

Genesis 39:’X:0”? n°wK12
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And Joseph was brought down to Egypt; and Potiphar, an of-

ficer of Pharaoh’s, the captain of the guard, an Egyptian,

bought him of the hand of the Ishmaelites, that had brought

him down thither.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s promise to Yaakov at Be’er Sheva as he goes down to
Yosef: “I will go down with you to Egypt, and I will also
surely bring you up.” The Alter Rebbe reads the bringing
up as the intellect’s spreading from the throat into the
body.
Genesis 46:47:1"n N°wR12
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I will go down with thee into Egypt; and I will also surely
bring thee up again; and Joseph shall put his hand upon
thine eyes.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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G-d at the burning bush promises to bring Israel up from
Egypt “to a good and broad land.” The broad land, after
the strait of Egypt, is the body into which the intellect
spreads.
Exodus 3:8'1:3 mnw
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and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
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Pharaoh answers Moshe and Aharon, “Who is Havayah,

that I should listen to His voice ... I do not know Havayah.”
Pharaoh’s resistance came from not knowing.

Exodus 5:2°2:'11 ninw
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And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe, “Come to Pharaoh, for I have hardened
his heart.” Without this, the wonders would have broken
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Pharaoh’s resistance.
Exodus 10:1°%: mnw
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And the L-RD said unto Moses: ‘Go in unto Pharaoh; for I
have hardened his heart, and the heart of his servants, that I

might show these My signs in the midst of them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe recalls that Amalek “struck at your rear, all the
stragglers behind you,” the weak who lagged behind. “Be-
hind you” is read as the level of the back.
Deuteronomy 25:181°:71”2 0°7127
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how he met thee by the way, and smote the hindmost of thee,
all that were enfeebled in thy rear, when thou wast faint and
weary; and he feared not G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe, after the battle with Amalek: “Havayah has war
with Amalek from generation to generation.” The war is
renewed in every generation, and here, every day.
Exodus 17:160:1 mnw
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And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe after the battle, “For I will surely blot out
the memory of Amalek from under the heavens.” Here
G-d Himself blots out Amalek, the war of the time of exile.

Exodus 17:1477:1 mnw
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And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut-

terly blot out the remembrance of Amalek from under

heaven.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands: “And it shall be, when Havayah your
G-d gives you rest from all your enemies around ... you
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30

shall blot out the memory of Amalek.” Here the blotting
out is the person’s own.
Deuteronomy 25:19v”°:77”3 0°727
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Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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G-d promises at the burning bush to bring Israel “to a
good and broad land.” Here the land is the broad love that
delights in G-d.
Exodus 3:8'1:71 nnw
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and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the

Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved says to his bride, “How fair and how pleasant
you are, love in delights!” The highest love, delight in G-d,
in which Amalek has no hold.
Song of Songs 7:7°1:"1 0w 1YW
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How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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