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“And G-d said: Behold, they are one
people, and one language for them all”

Unity and inclusion draw down a light higher than anything a
single, separate level can receive, and this is why the builders of
the Tower of Babel could really have succeeded. But true unity in
holiness comes only through bittul; unity without self-
nullification would feed evil, so peace among those who are

nullified to G-d is the only vessel that holds blessing.
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THE BIG IDEA

Unity and inclusion draw down a light higher than anything a single, separate level
can receive, and this is why the builders of the Tower of Babel could really have
succeeded. But true unity in holiness comes only through bittul; unity without self-
nullification would feed evil, so peace among those who are nullified to G-d is the

only vessel that holds blessing.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks how G-d could say of the Tower’s builders that “nothing will be withheld from them,”
as though they could act against His will, and what the tower was for. Following Rabbi Chaim Vital, they
meant to force a flow of blessing through the holy Names without being good. To explain this, the Alter
Rebbe asks why, among the Names that match the Sefiros, Havayah marks even the vessel of Tiferes.
Reading Patach Eliyahu (“You are wise, but not with a known wisdom”), he distinguishes the defined
Sefiros of Atzilus from their root, “the hidden ten Sefiros,” which the Arizal calls Akudim: all ten in one
vessel, like the soul’s powers before they divide into the body’s organs. In Nekudim each Sefirah stood
alone, and the vessels shattered (Tohu). In Tikkun they include one another through the Name Mah,
which is bittul, and so the Infinite Light rests in them. Tiferes, Yaakov’s attribute, is the joining middle
line, so Havayah shines even in its vessel. The builders sought that higher light through unity alone,
without bittul; G-d scattered them because the wicked are better apart, while the righteous united

bring blessing — peace is the vessel of blessing.
OUTLINE

1 The question of the Tower m

How could nothing be withheld from the builders against G-d’s will, and what was the tower for? Rabbi Chaim
Vital: they wanted to compel blessing through the holy Names without being worthy.

2 Havayabh in the vessel of Tiferes 12

The Names Kel, Elokim and Havayah match the vessels of Chesed, Gevurah and Tiferes; why is even the ves-
sel of Tiferes Havayah? Patach Eliyahu is introduced.

3 “You are wise, but not with a known wisdom” 13-5

The wisdom of the Essence is beyond any defined Sefirah. The Chochmah of Atzilus is “known” because the
lower worlds’ wisdom descends from it by cause and effect, while it comes from the higher level as some-
thing from nothing.

likuteitorah.com/torah-ohr/noach/4/ 2



4 The hidden Sefiros and Akudim, with the analogy of the soul N6-9

The hidden ten Sefiros are the Arizal’s Akudim, all in one vessel, far above Atzilus. Like the soul’s powers,

which are one within the soul and divided only in the body’s organs.

5 The descent to Nekudim

110

In Nekudim each Sefirah stands alone, a single letter torn from a word. Even Akudim is far below the Infinite
Light; the kav and the reshimu show the same pattern, with a question left open.

6 Tohu and Tikkun; the Name Mah

g

Tohu shattered because its Sefiros were separate; in Tikkun they form partzufim that include one another,

and the Infinite Light rests where there is joining. The inclusion comes through the Name Mah, bittul.

7 Tiferes, Torah and peace

12

Tiferes, Yaakov’s middle line, joins Chesed and Gevurah, so Havayah shines even in its vessel. The Torah of

Havayah is peace, and peace comes through bittul, the foundation of Torah, service and kindness.

8 The builders’ scheme and G-d’s response

1M3-17

They wanted the high flow of Havayah through unity alone, refusing bittul. Because unity truly draws

from on high, their plan could have worked and fed evil; so G-d confused their language. Scattering the

wicked and gathering the righteous benefits the world, for peace is the vessel of blessing.

KEY CONCEPTS

The hidden ten Sefiros n111371 N17°90 WY

The roots of the Sefiros as they exist before any division,
the “wisdom that is not a known wisdom” of Patach
Eliyahu. The maamar identifies them with Akudim.

Akudim, Nekudim, Berudim 2°71721 0°71p3 2°71pY

The Arizal’s three stages of the Sefiros: all bound in one
vessel; separate points (Tohu, where the vessels shattered);
and interconnected configurations (Tikkun).

A known wisdom X¥y°7° 112901

The defined Chochmah of Atzilus, with its own vessel. It is
called “known” because the knowable wisdom of the lower
worlds descends from it step by step.

Inclusion m%%5n7

Each Sefirah containing all the others. Where there is in-
clusion and joining, a higher light from the Infinite One
rests.
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The Name Mah 77n ow
Havayah spelled out to the value 45 (mah, “what”). It

stands for bittul, and it brings about the inclusion of the
World of Tikkun.

Something from nothing versus cause and effect ©°
51991 9%y / 181

A result with no likeness to its source, as Atzilus comes
from what is above it, versus a lower version of its cause, as
the lower worlds come from Atzilus (hishtalshelus).

The kav and the reshimu 172°wm1 P17

After the tzimtzum, the line of light drawn into the vacated
space and the trace of light that remained. The kav shines
in each world by its measure; the reshimu includes all
worlds.
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SECTION 1 - 11

The question of the Tower
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“And G-d said: Behold, [they are] one people, and one language for them all,” etc., “and now noth-
ing will be withheld from them,” etc.
The maamar opens with G-d’s words about the builders of the Tower of Babel: because they are one people

with one language, nothing they plan will be beyond them. The whole discourse will explain why their unity

gave them such power.
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At first glance this is puzzling: how could nothing be withheld from them against His will, blessed
be He? “Who is it that spoke and it came to be, if G-d did not command it?” Also, what were their
thoughts in making a tower “with its top in the heavens”? For all this is puzzling.

Two questions. First, nothing can happen against G-d’s will — as the verse in Lamentations says, nothing

comes to be unless He commands it — so how could G-d say that their scheme, which He opposed, would
succeed? Second, what were they really trying to achieve with a tower whose top reaches heaven?
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But in the Likkutei Torah of Rabbi Chaim Vital, of blessed memory, he writes concerning the gen-
eration of the Dispersion that their intention was to draw down to themselves a flow of good by
compulsion, through the power of using the [holy] Names, even though they were not good, etc.;
see there.

The Alter Rebbe points to the Likkutei Torah of Rabbi Chaim Vital, the Arizal’s chief disciple: not the Alter
Rebbe’s book of that name, but an earlier Kabbalistic work, the Arizal’s teachings on the Torah as Rabbi
Chaim Vital recorded them. There he explains that the builders wanted to force a flow of blessing down to
themselves by using the holy Names, receiving good from Above even though they themselves were not

good; the rest of the maamar explains how such a thing could work and why G-d stopped it.
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SECTION 2 - 112

Havayah in the vessel of Tiferes
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The explanation of the matter will be understood from what is written in the writings of the Arizal
and in the Pardes concerning the seven Names that may not be erased: the Name Kel in Chesed
(kindness), the Name Elokim in Gevurah (restraint), and the Name Havayah in Tiferes (beauty).

The Talmud lists seven Names of G-d that may not be erased. The Arizal and Rabbi Moshe Cordovero (in his

Pardes Rimonim) match these Names with the Sefiros: the Name Kel (a short Name of G-d) with Chesed,
Elokim with Gevurah, and Havayah (the four-letter Name) with Tiferes.
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The explanation is that this refers to the vessels of Chesed, Gevurah and Tiferes; for the light in all
of them is from the Name Havayah, and only in the vessels is it the Name Kel in Chesed, etc.
Every Sefirah has a light (the revelation within it) and a vessel (the form that contains it). The Alter Rebbe ex-

plains that the light in all of them is from Havayah; the different Names apply only to the vessels, which give

each Sefirah its particular character.
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But in Tiferes, even in the vessel, the Name Havayah shines (and see what is written in Parshas Bo
on the verse “On that very day”). [We need] to understand this: why in Tiferes is the vessel, too,
from the level of the Name Havayah, which is not so in the other Sefiros?
Tiferes is the exception: even its vessel is Havayah, not only its light (the parenthesis sends the reader to the
Alter Rebbe’s maamar in Torah Ohr, Parshas Bo, on “On that very day all the hosts of Havayah went out of

the land of Egypt”). Why should Tiferes differ from the other Sefiros? The answer comes in paragraph 12, af-
ter a long explanation of how the Sefiros become included in one another.
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And [we need] to understand what is said in the discourse “Eliyahu opened”: “You are He Who
brought forth ten tikkunim (rectifications), and we call them ten Sefiros ... Chesed, the right arm,
etc.; Chochmah (wisdom), the brain; Binah (understanding), the heart,” etc.
To prepare the answer, the Alter Rebbe turns to “Eliyahu opened” (Patach Eliyahu), the famous passage in
the introduction to the Tikkunei Zohar, a companion work to the Zohar, the foundational book of Kabbalah;
it opens with words spoken by the prophet Eliyahu. It describes G-d bringing forth ten “tikkunim,” the ten

Sefiros, and matches them to the limbs of a body: Chesed the right arm, Chochmah the brain, Binah the
heart.

SECTION 3 - 13-5

“You are wise, but not with a known wisdom”
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“And each Sefirah has a known name, etc., but You have no known name. You are wise, but not
with a known wisdom; You understand, but not with a known understanding.”

Patach Eliyahu goes on: every Sefirah has a “known name” — a definite, defined identity — but G-d Himself
has none. He is wise, yet not with any wisdom we could define; He understands, yet not with any understand-
ing we could define.
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For first it mentioned Chochmah and Binah — “Chochmah, the brain, and Binah, the heart” — so
what does it mean when it says afterwards, “You are wise”? For it does not mean “You are wise” in
the sense that He is clothed in that very level of Chochmah it mentioned first, which is one of the
ten Sefiros.

The difficulty: the passage has just called Chochmah “the brain” and Binah “the heart.” So “You are wise”

cannot mean G-d clothed in that Chochmah, one of the ten Sefiros — otherwise it would simply repeat what
was said.

likuteitorah.com/torah-ohr/noach/4/ 6
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For from its saying, “And each Sefirah has a known name, but You have no known name; You are
wise,” this indicates that the meaning of “You are wise” is also in the sense of “You have no known

name.”

The context proves it: “You are wise” comes right after “You have no known name.” So G-d’s being “wise”
must itself be beyond any defined name — awisdom that is not one of the known Sefiros.
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Now, as the Infinite Light (Or Ein Sof), blessed be He, clothes itself in the ten Sefiros of Atzilus (Em-
anation), He, blessed be He, is then called by a name according to the Sefirah in which He is
clothed,

When the Infinite Light clothes itself in the Sefiros of Atzilus, the highest world, G-d is called by the Name

that belongs to that Sefirah — as in the list of the seven Names above.
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as is written at length in the Pardes, in the Gate of the Names, and as [stated] above: the Name Kel
in Chesed, etc. If so, how is it possible [to speak of] the level of “You are wise,” and also “You have
no known name”?

This is set out in Pardes Rimonim, in its Gate of the Names. So the question is sharper: if speaking of G-d as

“wise” means He is in a Sefirah, He would then have a known name — how can the Tikkunei Zohar say both
“You are wise” and “You have no known name”?
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Rather, the meaning is this: it first said, “You are One, but not in number”; and although “You
brought forth ten tikkunim,” which are the ten Sefiros of the Tikkun of Atzilus, in which each
Sefirah is a level distinct from the others — Chochmah, Chesed, etc. —

The answer begins from the start of the passage, “You are One, but not in number”: G-d’s oneness is not the

“one” of counting. Yet He brought forth ten distinct Sefiros, the ten of the World of Tikkun in Atzilus, each
quite different from the others.
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then one might have thought that in the Essence, too, there are, G-d forbid, likewise distinct levels,
Chochmah, Chesed, etc. To this it says that it is not so; for the level of “You are wise” is “but not

with a known wisdom.”

Someone might think that since the Sefiros are distinct, G-d’s own Essence also has separate parts — a wis-
dom here, a kindness there. Eliyahu rules this out: in the Essence there is “wisdom,” but not a defined,
known wisdom set apart from the rest.
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That is to say: the Chochmah of Atzilus is called “a known wisdom.” Although it too is in truth far,
far above the essence of the Chochmah of Beriah, Yetzirah and Asiyah (Creation, Formation and

Action), nevertheless, since

The Chochmah of Atzilus is called “a known wisdom.” It is immeasurably higher than the wisdom of the

three lower worlds, Beriah, Yetzirah and Asiyah; yet the next part explains why even it is still called “known.”

Jigol) "5 119 W ANOn Wwan 0°% Pna X Qv 110 NY°7° 71200 NROPI L‘I’? v Npn ROAw
Jiney 193] ¥793 113°2 [1ngy 193]

it is their source and root, it is called “a known wisdom.” That is, there it is the level of actual ves-

sels: Chochmah has avessel of its own, Binah [a vessel] of its own.

Because it is the source of their wisdom, and because in Atzilus there are real, separate vessels — Chochmah

in its own vessel and Binah in its own — the Chochmah of Atzilus counts as a defined, “known” wisdom.
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And this is specifically in the ten Sefiros of Atzilus. But that of which [it says] “You are wise” is not
with a known wisdom at all — so much so that the coming into being of the Chochmah of Atzilus

from the level of “You are wise” is

The “known” Sefiros belong to Atzilus. The wisdom of “You are wise” is not a known wisdom at all, and the

gap between them is total: the Chochmah of Atzilus comes from it the way something comes from nothing.
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in the manner of coming into being as something from nothing (yesh me’ayin), and not [in the
manner of] cause and effect at all; and not like the coming into being of the Chochmah of Beriah,
Yetzirah and Asiyah from the Chochmah of Atzilus, which is also called the chain of descent (hish-
talshelus). This is why the Chochmah of Atzilus is called “a known wisdom.” And how is it
“known”?
Two kinds of coming into being are contrasted. Something from nothing (yesh me’ayin) means the result
bears no likeness to its source; cause and effect means the effect is a lower version of its cause. The wisdom

of the lower worlds comes from the Chochmah of Atzilus in the second way, and so it counts as part of the
chain of descent (hishtalshelus).
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Only because the Chochmah of Beriah, Yetzirah and Asiyah came into being from it by way of hish-
talshelus, and it is revealed and known — therefore the Chochmah of Atzilus, too, is called “a
known wisdom.”

This explains the name “known”: the lower worlds’ wisdom, which comes step by step from the Chochmah of

Atzilus, is revealed and knowable. Since what descends from it is known, its source, the Chochmah of
Atzilus, is also called “known.”

SECTION 4 - 16-9

The hidden Sefiros and Akudim,
with the analogy of the soul
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And it is like the way that Adam of Atzilus is called Adam of Asiyah. But the level of “You are wise” is
not with a known wisdom; and this is what is called, in the language of the Pardes, “the ten Sefiros
hidden in their Emanator,” of which it said, “You are wise,” etc.
“Adam” (Man) is the Kabbalistic name for the full ten-Sefirah structure of a world. Even the Adam of Atzilus,
so lofty compared with what is below it, is like the lowest world, Asiyah, compared with what is above it. The

wisdom of “You are wise” is what Pardes Rimonim calls “the ten Sefiros hidden in their Emanator,” the roots
of the Sefiros as they are within G-d Himself.
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This matter is fully of one piece with what is written in Etz Chaim: that there are Akudim, Nekudim

and Berudim. That is, in Akudim all ten Sefiros are bound together in one vessel, and there is no

The Arizal’s Etz Chaim describes three early stages of the Sefiros: Akudim (“bound together”), Nekudim
(“points”) and Berudim (the interconnected). The names are the words the Torah uses for Yaakov’s
“streaked, speckled and spotted” flocks (paragraph 12). In Akudim all ten are held in a single vessel, with no
division among them.
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division there at all into ten Sefiros; in Nekudim they were divided into ten points; and Berudim is
the World of Tikkun (Rectification), the level of partzufim (configurations), etc. And this is what

Eliyahu said: “You are He Who brought forth ten tikkunim,” which are the ten Sefiros of Berudim.

In Nekudim the Sefiros separate into ten isolated points (this, the maamar will explain, is the World of Tohu,
of chaos). In Berudim, the World of Tikkun, they form partzufim — full configurations in which each Sefirah
includes the others. Eliyahu’s “ten tikkunim” are these Sefiros of Berudim.
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However, their root and source, which is the level of Akudim — there they are literally in one vessel,
all the levels, Chochmah and Binah, etc. This is because they are far, far above the essence of the
known levels of Chochmah and Binah of Atzilus.

Their source, Akudim, is where Chochmah, Binah and the rest are literally in one vessel. That is possible be-
cause this level is far above the defined Chochmah and Binah of Atzilus.
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(And the coming into being of the Chochmah and Binah of Atzilus is something from nothing, that
is, through the tzimtzum (contraction) of Adam Kadmon and the tzimtzum of the Beard, until Abba
and Imma draw nourishment only from the level of the hairs, etc.; whereas from Atzilus to Beriah it
is only through a parsa (partition), which is not of the order of these contractions between Adam
Kadmon and Atzilus; and therefore it is called hishtalshelus.)
A bracketed aside: between Adam Kadmon (the primordial level above Atzilus) and Atzilus there are drastic
contractions — of Adam Kadmon, and of the “Beard” — so that Abba and Imma (Chochmah and Binah of
Atzilus) receive only through the “hairs.” The Kabbalah pictures the level above Atzilus as a head with a
beard, and a hair carries only a faint trace of the life of the head, so receiving through “hairs” is a leap of

something from nothing. Between Atzilus and Beriah there is only a parsa, a partition, not a contraction of
that order, so the passage there is a continuous chain of descent.
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Therefore they are called by the name “the hidden ten Sefiros.” This will be understood by way of
analogy: the powers of the soul that clothe themselves in the limbs of the body are divided, each
power a distinct entity of its own, and in a particular limb of its own.

That is why they are called “hidden.” To illustrate, the Alter Rebbe turns to the human soul: its powers, once

clothed in the body, are separate from each other, each working through its own organ.
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The power of sight is in the eye, the power of hearing in the ear, and the power of action in the
hands. And so too among the higher powers: the power of intellect is in the brain, and the power of
the emotive attributes (middos) in the heart.

Sight works through the eye, hearing through the ear, action through the hands; and the higher powers too —
intellect in the brain, emotions in the heart. In the body, each power is distinct and has its own place.
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TORAH OHR - PARSHAS NOACH - MAAMAR 4 0955 °X 19w TR QY 17’7 AR,

5717 1IN0 PRI 97K R 20Xy ROTW NANT WOIT R 2°Uwanm 0vownl 1R mind Bo mam 7
WY 1M1 MP2INT 2w VP2 wian AR NI199ONa 0919 197 XTI DI 099190 10Ty 1w
JR D3y X1

Now all these powers are drawn and spread forth from the one soul, which is a single essence. If so,
the distinct powers mentioned above, when they were still included in the soul, were certainly all in

literally one inclusion, without any division, just as the soul is a single essence.

All of the soul’s powers come from one soul, and the soul is a single, simple essence. So before they were
drawn into the body, while still within the soul, they must have been completely merged, with no separation
at all.
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And how can this be? Do we not see that sight and hearing are two levels different from one anoth-

er? Rather, it must certainly be that when

An objection: sight and hearing are plainly different things. How can they be “one” in the soul?
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these powers were in the soul, they were in a state infinitely finer and more spiritual than after-
wards, when they are in the physical body — so much so that there they are all united as if they

were literally only one thing.

The answer: within the soul these powers exist in a form infinitely subtler and more spiritual than in the
body, so there they are united as if they were literally one thing. This will serve as the model for the Sefiros,
which are ten distinct things in Atzilus but one in their hidden root.

$793 *°113 11191 *°[mey 2103) Y703 553 113 9 QY P¥RT (00 (v o’y PAyw Swnan 7277 79 9
1D [nxy 2193] 02 TOMI [1nxy 193]

In the same way the analogue will be understood: the ten Sefiros of Atzilus are each a level in a ves-
sel of its own — Chochmah a level of its own, and Chesed of its own, etc.

Now the analogy is applied. The Sefiros of Atzilus are like the soul’s powers once they are in the body: each is
distinct, with its own vessel — Chochmah here, Chesed there.

likuteitorah.com/torah-ohr/noach/4/ 12
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But in their root, at the level of the hidden ten Sefiros, they are in a state infinitely finer and more
exalted, so much so that there they are all literally only one thing; and this is [the meaning of] their

being Akudim, [bound together] in literally one vessel.

Their root, the hidden ten Sefiros, is like the soul’s powers within the soul itself: so subtle and exalted that
they are simply one. That is what “Akudim” means — all the Sefiros bound together in a single vessel.
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And the fact that in Atzilus Chochmah and Chesed are two things different from each other is be-
cause the Chochmah of Atzilus bears no comparison at all to the essence of the Chochmah of
Akudim, and, as [stated] above, it is what is called “a known wisdom.”

Why then are Chochmah and Chesed separate things in Atzilus? Because the Chochmah of Atzilus is a differ-
ent order of being from the Chochmah of Akudim, not a slightly lower version of it. That is why it is called “a
known wisdom,” while the Chochmah of Akudim is not.

SECTION 5 - 110

The descent to Nekudim
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Now afterwards the level of the World of Nekudim was drawn forth, and there each Sefirah is on its
own, and they are ten points. That is, they had already descended in a great descent from the rank
of the ten Sefiros of Akudim, which are all one thing, as [stated] above — which is not so in the ten
Sefiros of Nekudim; and this is like the level of “a known wisdom,” etc.

After Akudim came the World of Nekudim (“points”), where each Sefirah stands alone as a separate point.

This is a great descent from Akudim, where all are one; the Sefiros of Nekudim are now defined and separate,
like “a known wisdom.”

likuteitorah.com/torah-ohr/noach/4/ 13
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(And so the greatness of the contraction and the descent is understood: for besides the fact that in
Akudim and the hidden ten Sefiros they were at a much greater elevation, so much so that it is

called “wise, but not with a known wisdom,” as [stated] above,

A long bracketed aside explains how great the descent from Akudim to Nekudim is. The first difference has

already been given: in Akudim wisdom is so exalted that it is “wise, but not with a known wisdom.”
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there is this besides: since there they are all in one vessel and there is no division in them at all,
then in drawing forth the level of Chochmah, for example, all the hidden ten Sefiros are present in
it together, and not the level of Chochmah on its own, since there Chochmah is not a level on its
own, by itself, at all.

The second difference: because in Akudim everything is in one vessel, whatever flows from its “Chochmah”
is really all ten hidden Sefiros at once. There is no such thing there as Chochmah by itself.
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Rather, all the hidden ten Sefiros are literally one thing. If so, it is not at all fitting to speak of draw-
ing forth Chochmah on its own, but only of drawing forth the thing called the hidden ten Sefiros,
etc., together.

So in Akudim one cannot even speak of drawing down Chochmah alone. What flows is the single whole
called the hidden ten Sefiros.
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Whereas in the level of the ten Sefiros of Nekudim it was contracted, so that Chochmah is drawn

forth as literally one level alone, and likewise Chesed, etc.

In Nekudim the light was contracted, so that Chochmah flows out as one level alone, Chesed alone, and so

on. The whole has broken up into parts.

likuteitorah.com/torah-ohr/noach/4/ 14
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And so it is understood that the level of Chochmah on its own bears no comparison at all to the lev-
el that includes all ten Sefiros literally together — just as, by way of analogy, a single letter separat-
ed from the word lemishpechoseichem (“by your families”) bears no comparison to the whole
word, when all the letters were together.

A single attribute on its own cannot compare with the whole that contains all ten together. The Alter Rebbe’s

illustration is a long word from the Torah, lemishpechoseichem: one letter taken out of it is nothing com-
pared with the whole word, which carries meaning only when all its letters are together.

(M50 TwyT] DPYT AN O”RWA RYPT° 71O P [mzy 103] Y75 ROAWI 1N 1M1 *>Naw 77 7257
M2 0w PR 11°D 1IN KDY TN ORIT NIR POV UV 03 LRYUTY Anona KDY 090 Pl OTIpYT
5715 M17°90 Wy Mponnn

This is besides the fact that this level of Chochmah, when it is on its own, is called “a known wis-
dom,” whereas the Chochmah of the ten Sefiros of Akudim is called “wise, but not with a known
wisdom.” And to this, too, “You are One, but not in number” applies, since there there is no divi-
sion into ten Sefiros, as [stated] above.

On top of that, Chochmah on its own is “a known wisdom,” while the Chochmah of Akudim is “wise, but not

with a known wisdom.” And since there is no division into ten there, Akudim can also be described as “One,

but not in number.”
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Nevertheless, the Infinite Light (Or Ein Sof), blessed be He, itself is far, far above the level of
Akudim; for even Akudim is called Adam of Beriah relative to the Infinite One (Ein Sof), blessed be
He. And see what is written on [the verse] “You shall keep My Sabbaths,” concerning the lower
Shabbos and the higher Shabbos.)
Still, Akudim is not G-d’s Essence: compared with the Infinite One, even Akudim is only “Adam of Beriah,”
as if created. The Alter Rebbe refers to his maamar on “You shall keep My Sabbaths” (Likkutei Torah, Behar

2:28-29), which explains the plural “Sabbaths” as two: the lower Shabbos, the nullification of “something”
into “nothing” at the level of Chochmah, and the higher Shabbos, the true nullification above Chochmah.

likuteitorah.com/torah-ohr/noach/4/ 15
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And in the same way |[is] the difference between the illumination of the kav (line of light) and the
reshimu (impression) that remained after the tzimtzum (contraction) and the vacated space. For
the illumination of the kav shines in each world according to its measure, but the reshimu is the
level that includes all the worlds.
The same pattern is found in another pair of Kabbalistic concepts. After the first tzimtzum, when the Infinite
Light withdrew to leave a “vacated space,” a thin line of light, the kav, was drawn back into it, and a trace of

the withdrawn light, the reshimu, remained. The kav shines into each world according to that world’s capaci-

ty, like the separate Sefiros; the reshimu is one general level that includes all worlds, like Akudim.
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(This requires further study, for it is explained in several places that the kav is much higher than
the reshimu. And see in Iggeres HaKodesh, the discourse “He and His life-force”: the illumination
of the kav, and a glimmer of a glimmer, and a glimmer of a glimmer of a glimmer, etc.)
The Alter Rebbe marks a difficulty: in many places the kav is described as far higher than the reshimu, and
the Tanya’s Iggeres HaKodesh speaks of the illumination of the kav and of ever-fainter “glimmers of glim-

mers” below it. How can the reshimu then be compared to the higher, inclusive level? He leaves the ques-
tion open for further study.

SECTION 6 - 111

Tohu and Tikkun; the Name Mah
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Now in the World of Nekudim there was the shattering of the vessels, which is the matter of the
World of Tohu (chaos); that is because they were only in the state of points, each a level on its own.
And afterwards the World of Berudim is the World of Tikkun (rectification), in which they became
partzufim (configurations), which is to be a state of inclusion,

In Nekudim the vessels shattered; this is the World of Tohu (chaos). They broke because each Sefirah was a

lone point that could not join the others. In the World of Tikkun (Berudim) the Sefiros became partzufim, full
configurations in which each includes the others.

likuteitorah.com/torah-ohr/noach/4/ 16
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so that Chochmah would not be on its own, but would also be included of all ten Sefiros, and it is
called the partzuf of Abba; and likewise the partzuf of Z’eir Anpin, whose essence is the level of the

emotive attributes (middos),

In Tikkun, Chochmah does not stand alone: it contains all ten Sefiros within itself and becomes the partzuf of
Abba (“Father”). Likewise Z’eir Anpin, the configuration of the emotions, contains all the Sefiros.
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but they were all included together, and the mochin (intellect) of Abba and Imma, too, shine within
them. And this is a surpassing advantage over the level of Nekudim, where each level was only on
its own: Chesed by itself and Gevurah by itself.

In Z’eir Anpin all the emotions are included together, and the intellect of Abba and Imma shines within
them. This is a great advantage over Nekudim, where Chesed stood alone and Gevurah stood alone.
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But in Tikkun there is inclusion and joining (as, by way of analogy, the joining of letters that were
separate so that they combine together into words. Nevertheless, this is not like the level of

Akudim, where they were all literally one thing, so much so that they were only in one vessel;

The inclusion of Tikkun is like separate letters joining to form words. But it is not the oneness of Akudim,

where everything was truly one in a single vessel.
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whereas in Berudim each Sefirah has a vessel of its own, only that they are included of all ten
Sefiros, etc. Nevertheless, through this inclusion a supernal illumination from the Infinite One,
blessed be He, shines in them; for the Infinite Light, blessed be He, shines and is drawn specifical-
ly in a place where there is joining and inclusion.

In Tikkun each Sefirah keeps its own vessel and yet includes all the others. Through this joining a higher

light from the Infinite One shines in them, because the Infinite Light rests specifically where there is joining
and inclusion.

likuteitorah.com/torah-ohr/noach/4/ 17
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So too below: “Male and female He created them,” and through this, “and He blessed them” —

through the inclusion, etc. And so too, when ten are joined together they say a matter of holiness,

for “over every ten the Shechinah rests” —which is not so if these ten were each on their own, etc.)
Two examples from our world: G-d blessed man and woman only once they were joined, as the verse says,
“Male and female He created them, and He blessed them”; and ten Jews who join together can say the

prayers of holiness that need a minyan, a quorum of ten, because the Shechinah rests on a group of ten —
which is not so for ten individuals each on his own.
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And this is through the Name Mah that shines in the World of Tikkun, whose root is above the level
of Nekudim; for it is the Name Mah of Adam Kadmon, which is the level of the all-inclusive light, in
the manner mentioned above regarding Akudim. Therefore from it the Tikkun is drawn forth, so
that inclusion comes about in Berudim.

What brings about the inclusion of Tikkun is the Name Mah — Havayah spelled out so that its letters total 45,

the numerical value of mah. It is rooted in Adam Kadmon, above Nekudim, and like Akudim it is a general,
all-inclusive light; that is why it can bring the separate Sefiros together.
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That is, the Name Mabh is the level of self-nullification (bittul), from the expression “and what (mah)
are we?” — and the inclusion is drawn forth because of the bittul before the Infinite Light, blessed
be He. Therefore, through the Name Mah, the inclusion in the ten Sefiros of Tikkun also comes
about, etc.

Mah means “what,” as when Moshe and Aharon said, “And what are we?” — an expression of self-nullifica-

tion. The Sefiros can include one another only when each sets aside its own separate existence before the
Infinite Light; so the Name Mah, which is bittul, is what makes the Tikkun.
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SECTION 7 - 1112

Tiferes, Torah and peace
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From this it will be understood why in Tiferes the vessel, too, is from the level of the Name
Havayah, which is not so in the vessels of Chesed and Gevurah. For the essence of the inclusion
that comes about in the World of Tikkun is

Now the question of paragraph 2 can be answered: why is even the vessel of Tiferes marked by the Name

Havayah, while the vessels of Chesed and Gevurah bear the Names Kel and Elokim? The answer lies in what
brings about the inclusion of the World of Tikkun.
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through the middle line, which is the level of Tiferes, the attribute of Yaakov — “the completion of

9

the Patriarchs,” “a dweller of tents” —which joins Chesed and Gevurah.

Chesed and Gevurah are opposites — giving and holding back. Tiferes is the “middle line” that joins them. It
is the attribute of Yaakov, called in the Zohar “the completion of the Patriarchs” because he unites
Avraham’s Chesed and Yitzchak’s Gevurah, and in the Torah “a dweller of tents.”
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Therefore Yaakov drew forth the level of akudim, nekudim and berudim [— “streaked, speckled
and spotted”]: he drew from the level of Akudim into Berudim as well, through the Name Mah, so
that there would be inclusion, etc.
Yaakov’s wages from Lavan were the marked young of the flock (Genesis 30:32; 31:8), and in a dream he saw
the rams that mounted the flock “streaked, speckled and spotted,” akudim, nekudim u-verudim (31:10): the
very names of the three stages of the Sefiros. The Alter Rebbe reads Yaakov’s drawing forth of these flocks as

Tiferes drawing the oneness of Akudim down into Berudim through the Name Mah, so bringing about
inclusion.
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Therefore Tiferes is called “a sign of truth” (see the Zohar, at the beginning of Parshas Vayikra),
because it joins and brings about inclusion, so that the attributes, Chesed and Gevurah, should not
be opposed to one another.
The Zohar (at the start of Parshas Vayikra) reads Rachav’s request, “give me a sign of truth,” as the letter vav,
the letter of Tiferes; the Hebrew os means both “sign” and “letter,” so it is also “a letter of truth.” Truth here

means what joins and does not take sides: Tiferes brings Chesed and Gevurah together so that they no longer
oppose each other.
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Now, “the great, the mighty” is the level of Chesed and Gevurah, and “the awesome” is the level of
Tiferes; and it has an added vav: “and the awesome” (ve-hanora),

L

In the phrase “the great, the mighty and the awesome,” “great” is Chesed and “mighty” is Gevurah, while

“awesome” is Tiferes. Only the last word has an added vav — “and the awesome.”
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[meaning]| that a supernal flow is drawn down, through which the inclusion comes about — as in
the matter mentioned above, that the Tikkun and the inclusion come through drawing down the

Name Mah. And so of Yaakov it is said, “How (mah) awesome is this place!”

The vav, a straight line, is the letter of drawing down. Its presence in “and the awesome” shows that Tiferes
draws down a higher flow, which is what brings about inclusion — just as the Name Mah does. Fittingly,

Yaakov says of the place of his vision, “How (mah) awesome is this place!”, combining mah and “awesome.”
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And this is why in the vessel of Tiferes the Name Havayah shines, which is an illumination greater
and more exalted than in the vessels of Chesed and Gevurah. That is,

That is why the Name Havayah shines even in the vessel of Tiferes: its vessel carries a greater light than the
vessels of Chesed and Gevurah.
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through the Name Havayah the level of inclusion is drawn forth; and this is [the meaning of] what
is said, “Havayah is One” (and see what is written on [the verse] “to execute the vengeance of
Havayah upon Midian”).
Havayah is the Name through which inclusion is drawn down, which is why Scripture says “Havayah is
One.” The Alter Rebbe refers to his maamar on the war against Midian (Likkutei Torah, Matot 6:20-21):
Midian, strife and division, is the very opposite of Havayah, whose essence is peace and inclusion, and

through inclusion a higher light is drawn from the level that includes everything; so that war was “the
vengeance of Havayah.”
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Now the Torah is called “the Torah of Havayah,” for of the Torah it is written, “and all its paths are
peace”; and as it is written, “Or let him take hold of My strength, that he may make peace with Me,”
etc. —

The Torah is called “the Torah of Havayah” because it is all about peace: “all its paths are peace.” The Sages
read the verse “let him take hold of My strength (the Torah), that he may make peace with Me” as referring to
one who studies Torah.
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peace in the heavenly household and in the earthly household: that there be the level of inclusion
and unification of the Sefiros and the chambers (heichalos), and through this the revelation of the
Infinite Light (Or Ein Sof), blessed be He, will be drawn down. And this inclusion is through self-
nullification (bittul).

The Sages say that such a person makes peace in the heavenly household and in the earthly household. In

Kabbalistic terms, this peace is the inclusion and union of the Sefiros and of the heichalos (the “chambers”

of the lower worlds), and through it the Infinite Light is revealed. And inclusion comes only through bittul.
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And this is the foundation of the entire Torah: to be the nullification of the “something” into the
“nothing.” And all three things on which the world stands — namely Torah, service and acts of
kindness — are all, in their essence, the nullification of the “something” into the “nothing.” And
through bittul the inclusion comes about, which is not so at the level of “something,” etc.
This is the heart of the whole Torah: to set aside one’s own separate “something” (yesh) before G-d’s “noth-
ing” (ayin), G-dliness, called “nothing” because it is beyond all grasp. The three pillars on which the world

stands — Torah, prayer (“service”) and acts of kindness — all serve this purpose. Only when there is bittul

can separate things truly join; while each insists on its own existence, they cannot.

SECTION 8 - 113-17

The builders’ scheme and G-d’s response
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Now the generation of the Dispersion said, “And let us make ourselves a name, lest we be
scattered,” etc. The meaning is that they, too, wanted to receive the flow from the level of the Name
Havayah, which is a supernal drawing-down.

Now the Alter Rebbe returns to the Tower. “Let us make ourselves a name” means they wanted their flow of

blessing to come from the Name Havayah — the supernal flow that, as just explained, is the source of

inclusion.
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And this is [the meaning of] “And let us make ourselves a name, lest we be scattered”: that is, they
did not want the flow to be drawn to them from a level lower in rank, from which the external
forces draw their nourishment — for their nourishment is from the hind-part of the Name Elokim,

and therefore they are called “other gods” (elokim acherim), etc.

The maamar reads “lest we be scattered” as their refusal to receive from a lower level, from which the “exter-
nal forces” — the forces of kelipah that oppose holiness — draw their nourishment. These forces are fed from
the “hind-part,” the most external aspect, of the Name Elokim, which is why idolatry is called elokim acher-
im, “other gods.”
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For this is the entire essence of the superiority of the World of Tikkun: that it is the level of inclu-
sion. Therefore of Yaakov it is said, “seventy soul” (nefesh), in the singular; which is not so in the

World of Tohu, where, because there was no inclusion, the shattering of the vessels followed.

The advantage of Tikkun is inclusion. The Torah counts Yaakov’s family as “seventy nefesh” — “soul” in the
singular — because they were united as one. In the World of Tohu there was no such inclusion, and so its ves-
sels shattered.

[7m ow] 7170 QW 7Y IPNT 17 9715 WO D102 UV RN 11PN 0P DRt wR 7y 0 DanKd
237 X? oM

However, they knew that to receive from the World of Tikkun is through the nullification of the
“something,” as [explained| above concerning the Tikkun through the Name Mah; and they did not

want this.

The builders knew that receiving from the World of Tikkun requires bittul, as shown above: inclusion comes
through the Name Mah, which is self-nullification. That is exactly what they refused to do.
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And as is written in the Likkutei Torah of Rabbi Chaim Vital, of blessed memory: that they wanted
to go in the stubbornness of their heart, and nevertheless have a flow of good drawn to them, etc.
Therefore they cleverly contrived to make the tower and the city.

As Rabbi Chaim Vital wrote in his Likkutei Torah (paragraph 1), they wanted to follow their own desires and

still receive blessing. So they devised a clever way around the requirement: the city and the tower.
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That is, they took counsel that through the unity there would be among them — to be “joined to-
gether [though] to idols” — through this they would draw to themselves good and a material flow at
least, even if they would not have bittul and the service of G-d, blessed be He.
Their plan was unity. In Hosea the words mean that Ephraim, the northern kingdom, is attached to idols, “let
him be”; the Midrash (Bereshis Rabbah 38:6, on this very generation) reads chavur as “joined together”:

even idol-worshippers who are at peace with one another are left alone. The builders hoped their unity alone
would bring them at least material blessing, without bittul or serving G-d.
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That is, they knew, through the power of using the supernal Names, that in a state of inclusion a
most supernal light shines — as explained above concerning Akudim in one vessel, which is a very
high level and rank, above the World of Tohu and the World of Tikkun.

Through their knowledge of the holy Names they understood that inclusion draws down a very high light —
like Akudim, where all is in one vessel, a level above both Tohu and Tikkun.
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Therefore they said, “And let us make ourselves a name”: that they would draw also from the Name
Havayah, that is, from the place that includes the entire chain of descent (hishtalshelus) equally,

which is an all-inclusive light, as [stated] above,

“Let us make ourselves a name” means drawing from the Name Havayah, the all-inclusive light that relates

equally to every level of the chain of descent — a level above the distinctions of the worlds.

D9 Dapb 0TS KPR QWA PEXRT PPNT OPWT WINPT [ ann) PPRN 09191 NPT 1990 kDY
219 NPIIRON AN

and they would not need to be subdued under the holiness of the World of Tikkun of Atzilus, from
which it is impossible for them to receive except from the level of the outer dimension
(chitzoniyus), etc.

That way they would not have to submit to the holiness of Atzilus, the World of Tikkun. From Atzilus the un-
holy can receive only its outermost aspect, and only by being subdued; they wanted to bypass that
submission.
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That is, through the unity and inclusion there would be among them. Therefore they made the city

and the tower: that is, it was a sign for them that they would not separate one from another,

The city and tower were the means to that unity: a landmark that would keep them together as one people.
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for they were shepherds, this one going here and that one going there; therefore they made a city
and a tall tower, so that they would all gather there and not separate one from another, as Rabbi

Avraham ibn Ezra writes.

Ibn Ezra explains the plain meaning: they were shepherds who wandered in all directions, so they built a city
and a tall tower where all could gather and stay together.
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And according to the spiritual [dimension] too, the matter of the city and the tower was for the pur-
pose of joining and unification (see the Zohar, Parshas Noach, pages 74 and 75).

The Zohar on Parshas Noach (1:74b-75b) explains this on the spiritual level: the holy Name takes hold on
earth only through “a city and a tower,” the builders used that wisdom to set one up for the other side, and

because they were all together, in their unity they would succeed.
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And this is what the Holy One, blessed be He, said: “Behold, [they are] one people, and one lan-
guage for them all,” etc., “and now nothing that they have schemed to do will be withheld from

them.”

Now G-d’s words, quoted at the start, become clear: because they are “one people with one language,” noth-
ing they plan will be beyond them.
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The meaning is: because in truth, through inclusion and joining, [a flow] is drawn from a most su-
pernal place — as it is written, “joined together [though] to idols,” etc. —

Unity really does draw down light from a very high place, as the verse about Ephraim “joined together” to
idols shows. That is why G-d could say that nothing would be withheld from them. It was not that they could

override His will, but that unity itself draws a flow from on high, and G-d had made it so.
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then “nothing will be withheld from them,” etc. And if so, then, G-d forbid, they would draw the wa-
ters that go forth from the House of G-d to the privy, etc.,
The danger, in the maamar’s image: they would draw this holy flow, the waters that go forth from the House

of G-d, into a privy, the most degraded of places.
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the lewd woman, etc. — since they were walking in the stubbornness of their heart, etc., and did not
want to accept bittul and the yoke.
“The lewd woman, etc.” is a second image, which the text leaves unfinished, of holy power serving what is

impure. This would happen because they followed their own desires and refused bittul and the yoke of
Heaven.
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(And this is akin to what is written, “lest he put forth his hand and take also from the Tree of Life,
and eat, and live forever”; and this is not fitting, since he had already been blemished through the
Tree of Knowledge. If so, he would draw this strength of the Tree of Life into the sitra achra (the
other side) and strengthen evil, as is written elsewhere; and so it is here.)

A parallel from the Garden of Eden: after Adam ate from the Tree of Knowledge, G-d kept him from the Tree

of Life. Once Adam was flawed, the power of the Tree of Life would have strengthened the “other side,” the

forces opposed to holiness. The same danger existed with the builders of the Tower.
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Therefore, “Come, let us confound their language,” etc. “Dispersion for the wicked is pleasant for
them and pleasant for the world”; and gathering for the righteous, who have bittul to G-d, blessed
be He, is pleasant for them and pleasant for the world — for through inclusion [a flow] is drawn
from a supernal place, as [explained] above. And therefore peace is the vessel that holds blessing.
So G-d confused their language. The Mishnah teaches that it is good for the world when the wicked are scat-

tered and when the righteous gather. United, the righteous, who have bittul, draw blessing from above for

everyone; hence the Sages’ saying that peace is the only vessel that can hold blessing.
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IN ONE'S AVODAH
Unity draws down the highest blessing, but only unity grounded in bittul — setting aside one’s own “some-
thing” before G-d — is holy. Torah, service and acts of kindness are all ways of bittul, and through them a
person makes peace above and below; peace among those nullified to G-d is the vessel that holds blessing.
QUESTIONS FOR DISCUSSION

1. How does the maamar answer the question of how the builders could have succeeded “against G-d’s will”?

2. Why is the Chochmah of Atzilus called “a known wisdom,” even though it is far above the wisdom of the

lower worlds?

3. How does the analogy of the soul’s powers — one in the soul, divided in the body — illuminate the differ-
ence between Akudim and Atzilus?

4. Why does inclusion depend on bittul, and why does the Name Mah bring it about?

5. If unity draws blessing even for those “joined to idols,” why is it good for the wicked to be scattered? What
does this teach about the unity we should seek?
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FOR CHILDREN - AGES 9-13

For the children at the table
Unity that is for G-d

THE BIG IDEA

When people join together and set themselves aside for G-d, their unity brings down great
blessing, because peace is the vessel that holds blessing.

After the Flood, people built the Tower of Babel, and G-d said, “Behold, they are one people, and
one language for them all; and now nothing will be withheld from them.” How could anyone suc-
ceed against G-d’s will? The Alter Rebbe explains that unity is very powerful. When things are
joined together, a higher light rests on them than on any one of them alone. In a world called Tohu,
every quality stood alone, and its vessels broke. In the world of Tikkun the qualities join together,
and G-d’s light rests on them. What lets them join is bittul: setting aside one’s own “I” before G-d.
Tiferes, the quality of Yaakov, joins kindness and strictness, and so G-d’s light shines in it. The
builders wanted the great blessing of unity without bittul, without giving themselves over to G-d.
Because unity is so strong, their plan could really have worked and brought blessing to the wrong
place, so G-d mixed up their languages. Unity is holy when it comes with bittul. Torah, prayer and
acts of kindness are all ways of bittul, and peace among people who serve G-d is the vessel that

holds blessing.
THE MASHAL

In the body, seeing and hearing are separate powers, one in the eyes and one in the ears. But in-
side the soul they are all one, because the soul itself is one. So too, the qualities that are separate

below are one in their hidden root.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does joining together bring down more light than standing alone?
2. What did the builders of the Tower of Babel want, and what was missing?

3. How could you help bring peace among your family or friends this week by setting your own
“I” aside a little?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note records that a transcript (hanachah) of this dis-
course by the Mitteler Rebbe is printed there, with some

glosses by the Tzemach Tzedek — a parallel version of the
same maamar.
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Thy teeth are like a flock of ewes all shaped alike, Which are

come up from the washing; Whereof all are paired, and

none faileth among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s words about the generation of the Dispersion: as one
people with one language, nothing they plan will be with-

held from them. This verse is the subject of the whole
maamar.
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And the L-RD said: ‘Behold, they are one people, and they

have all one language; and this is what they begin to do; and

now nothing will be withholden from them, which they pur-

pose to do.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note observes that the transcript printed there raises
further questions on the verse beyond the two asked here.
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“Who is it that spoke and it came to be, if G-d did not com-
mand it?” The Alter Rebbe uses the verse to sharpen the
question: nothing can come about against G-d’s will.
Lamentations 3:371"%:3 12X
:imx N5 ’;"1}5 ks imlah i)
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Who is he that saith, and it cometh to pass, When the L-rd
commandeth it not?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The builders’ plan: a city and a tower with its top in the
heavens. The maamar asks what they intended by it.

Genesis 11:47:X” n*wx12
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And they said: ‘Come, let us build us a city, and a tower, with

its top in heaven, and let us make us a name; lest we be scat-

tered abroad upon the face of the whole earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek identifies the source as the Arizal’s
Likkutei Torah at the end of Parshas Noach, in the name of
Rabbi Chaim Vital, and copies its wording there.
KEHOT'S NOTE
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The Tzemach Tzedek explains that “using the Names”
means the adjurations and holy Names known in early
times: by mentioning the Name one draws down the su-
pernal power.
Yevamot 116ax ”vp nina®
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PARAGRAPH 2
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A parallel discussion of the Names that may not be erased
and the Sefiros they correspond to.

KEHOT’'S NOTE
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The Rebbe discusses the seven Names that may not be
erased in a note there.

KEHOT’'S NOTE
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The Talmud lists the Names of G-d that a scribe may not

erase. The Kabbalists match these seven Names to the
Sefiros, and the Alter Rebbe builds on that here.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A later discourse that takes up the idea that Havayah
shines even in the vessel of Tiferes.
KEHOT'S NOTE
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The maamar on “On that very day all the hosts of Havayah
went out of Egypt” (Torah Ohr, Bo 1:4-5) explains that the
Names that may not be erased are the vessels of the Sefiros
of Atzilus — Kel the vessel of Chesed, Elokim of Gevurah,
Ado-nai of Malchus — while Havayah is the light from the
Infinite One clothed within all the vessels, the mediator
that joins the lights to the vessels.
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“And it came to pass on that very day that all the hosts of
Havayah went out of the land of Egypt.” The Alter Rebbe’s
maamar on this verse, at the start of Torah Ohr, Parshas
Bo, is the one he refers to here.
Exodus 12:418"1:2” mnw
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And it came to pass at the end of four hundred and thirty
years, even the selfsame day it came to pass, that all the host
of the L-RD went out from the land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points ahead within this maamar to the explana-
tion of Akudim, where all the Sefiros are literally one in
one vessel — the idea on which the answer to this question
rests.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The opening of Patach Eliyahu in the introduction to the
Tikkunei Zohar, where the ten Sefiros are called G-d’s
“tikkunim” and matched to the limbs of the body. The next
paragraphs of the maamar explain this passage closely.
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Constantinople, 1740 (CC-BY-NC)
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From Patach Eliyahu: each Sefirah has a known name, but
G-d has none; He is wise but not with a known wisdom.
The Alter Rebbe asks how this relates to the Chochmah
and Binah mentioned just before.
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Moshe Cordovero’s Gate of the Names (Sha’ar 20, as
the Kehot notes identify it) explains at length how G-d is
called by different Names according to the Sefirah in
which He is manifest.
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Pardes Rimonim (Public Domain)
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The parallel transcript explains this question in terms of
the ten hidden Sefiros.
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The opening of Patach Eliyahu: “You are One, but not in
number; You brought forth ten tikkunim.” The Alter
Rebbe reads it as a warning not to imagine divisions in
G-d’s Essence because the Sefiros are ten.

Tikkunei Zohar 17a:9-11X”°-"0:X 1> 9717 °19pn

R NIR .J2WN2 KPY T KRIT NART PRPY 1127 AR 09K nnD

72 XO°®N AW N°% . Peno 93 By RMOND PRYY DO By ARy

RAMIRD 77700 Wy N2 1379271 .1°1pN WY NPPART KT NIK 995

ARPDONX 7I72Y L172ANKRT PPRPY LPANR K97 1°°N0 by 1na
LKW1 %127 (R*DONK R”1)

Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 5

22 RY"T° 1750 °Pp1 P¥NT 1RO 03 79

In Behar the Alter Rebbe explains that letters are no more
than a garment for the intellect they express, not compa-
rable to it in essence — a parallel to the gap between a
source and what is drawn from it.
KEHOT'S NOTE
LRI P81 7,35 KA N7pDa L [0] 3,31 712 nMIpRa Y
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There the Alter Rebbe explains that Keser is above all ten
Sefiros, and that this is like “the ten hidden Sefiros” of the
Geonim, which in the Arizal’s language are the ten Sefiros
of Atik and Arich Anpin.
KEHOT'S NOTE
137°Y 2 970 772n-0°37¥1 7980 319K .2, PMpna .ﬂ”h?‘?] aRan:
1°3yw 07787 NVW RN Yp Y QW .1'?"){1 NP’y 02171y n”MR .'|‘?’N1
Y 1770 NPMIRA LT9OKY Pw Y Ow R .0°937 wAw 0f MINAT 07y
LIRDD 77787 P
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A lengthy explanation of how in Akudim there is no divi-
sion at all among the ten Sefiros.
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/noach/4/
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?°Y 27190 73730 22 1772 990K TRW Y MPwa NG 101IX2 IRaN:
IR NMPRa 0w Y X 00 27900 270 .20 Y 0010y NUMIR LK)
RO PR R ,MR

25 NIP°TH DISREY PR QISR Y 110
The gloss there discusses the great contractions through
which Atzilus is brought into being — the background to
this aside.

KEHOT'S NOTE
0> rab] 798017 NI%N WA LITAT2 ©YD AR TINCT AP X°AN R
N va))
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The parallel transcript raises the obvious difficulty: if they
are hidden within the Essence itself, which is simple light
beyond all division, how can they be counted as ten?
KEHOT'S NOTE
17 OKRT 2wn® X295 11 727 TIRIDT? 70 Y N1WID — AIR IMRPA
TR KD RPIT O”Y 7D0OM IR PR OVR whn NInNzyn ooyna mna
RT % mphnnn cnan abynb nobona vws IR RIT Mngyn
NITW 900N R¥NY PRT” NP ROWIPT IN2M™T X ,VO XD 01 N7IN
.121IR2 @Y ”37Y2 °n'231 7000 1A Ahynn M1aan
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A lengthy development of the analogy from the powers of
the soul.
KEHOT’'S NOTE
9772 (9210 WAR PND mIPUX) 2 19 mnw 17InNa 191IR2 IRAN:
Y 0PIy NPMIR LTORY KX Y T 700 MR NUMIRDY L2, PnIn
MITAT 7772 191K 3,3 1P IR — W1 Mnon Dwnn .now .von
Sow WA MM NI 178N 2,7 wraw nMpha 17N — 1OR nnab
noawn X921 97y 7IR°22 wRd MTRm Lawn pn XIiTw $77) 10 mTm
(PR MND 77721 AR QY 7 17T Aen
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The note quotes the Tzemach Tzedek: were the powers dis-
tinct within the soul, it would be divided into 248 different
parts, and that is not so, since it is one spiritual essence.

KEHOT'S NOTE
15 0PN 0°pPN MPRN? MPRRNna o0 abw” o Y 0°1n1y NUMNa
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A further discussion of how the powers are united as one
within the soul.
KEHOT'S NOTE
XTIV PN 7T .280°2°Y T 00 MR NUTIRA AR7
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PARAGRAPH 9
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A parallel discussion in which the worlds of Tikkun,
Akudim and Adam Kadmon are ranked as “Adam” of
Asiyah, Yetzirah and Beriah: Tikkun, where each Sefirah is
separate and then included, is called Asiyah; Akudim,
bound in one vessel, is Adam of Yetzirah; and Adam
Kadmon is Adam of Beriah.

KEHOT'S NOTE
7,31 972 0P ARA
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The Tzemach Tzedek explains the Arizal’s view of how
Akudim can be called ten Sefiros.
KEHOT'S NOTE
on PR D°TIPYa 5PPARMT N IR 177’81 2899’y D°1°1y NTIN2
D0P Y BV MINIAR PPRynRw an 799 TNy Qv AR L0y DORApP]
197°Y 0°3°1Y N7 .10 °Y) .10°Y 117D N1WAD TR "IIRN2 0 RN
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The Talmud discusses how a long word like lemishpecho-
seichem must be written in a Torah scroll; the Kehot notes
point there as the background to the example.

Menachot 30ax % mnin
KEHOT'S NOTE
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One of the verses where this long word appears (“take for
yourselves sheep for your families”). The Alter Rebbe uses
it as an example of a word whose meaning exists only
when all its letters are together.
Exodus 12:21873:2” mnw
XX DDP NP1 ADWR DIPR MRM PRI PRI R RN
:MoBT 0IYY D NNEYR?
Then Moses called for all the elders of Israel, and said unto
them: ‘Draw out, and take you lambs according to your fami-
lies, and kill the passover lamb.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

34 Qo ninawn®

The word also appears in the command to divide the Land
by families. The Kehot notes list both verses.

Numbers 33:54771:372 72712

INPNInY 1298 77 0YANEYR? P73 PIRTTNX 0RPMINM

nivn? 7127 4% 27337 Y 99 R2TIWR DX INP0ITNR LYRR vyn
A2MINA 02N
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And ye shall inherit the land by lot according to your fami-
lies—to the more ye shall give the more inheritance, and to
the fewer thou shalt give the less inheritance; wheresoever
the lot falleth to any man, that shall be his; according to the
tribes of your fathers shall ye inherit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the lower Shabbos is the nullification of “some-
thing” into “nothing” at the level of Chochmah (koach
mah), and the higher Shabbos is the true nullification
above Chochmah — a parallel to the gap here between
Akudim and the Infinite Light itself.
KEHOT'S NOTE
.2,3n 972 0*IPP RA
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“You shall keep My Sabbaths and revere My Sanctuary; I
am Havayah,” the closing verse of Parshas Behar. The
Alter Rebbe’s maamar on it in Likkutei Torah, Behar,
reads “My Sabbaths” as a lower and a higher Shabbos, two
levels of nullification.

Leviticus 26:2°2:17 Xp"
2R IRTA SWTRPI 1INYN *NNAYTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I

am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek quotes this passage on the kav and
the reshimu there.
KEHOT'S NOTE
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A discussion of how the kav shines in each world accord-
ing to its measure.
KEHOT'S NOTE
T95R1 1D Y R U0 X3 PrAY MR RN Y 1PW3A NUMIRA RA
AP TYW oWnT 1°1y2
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The Tzemach Tzedek notes there that according to the
Mikdash Melech the reshimu is the Or HaKadmon (the
Primordial Light), and discusses it at length.
KEHOT'S NOTE
NIRRT TR IR PO Y 1°%n TOPNN Y RXN 0D D NUMINA
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12wy n”opn
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The letter in the Tanya’s Iggeres HaKodesh that opens “He
and His life-force are one.” The Alter Rebbe points to it for
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41

the many levels of light below the kav, “a glimmer of a
glimmer.”
Tanya, Iggeres HaKodesh 20:22272:"> wTpi n7IR ,R°IN
MY ANIX°ER 01NN .ONPaaY NPT MUYENT N°N22 NRT 93
,MY2 N7y 23 22101 ,972 Dipn 7732 IR - Ai07PRD IR DY
19 MK P27 LNOX AXNTRI “RPR VI PIXD DX DO DX
137 ,22901 PR NN RGP ,NRWIT NPT PIRD AN AP
NPT MYPnm MvwenT X9 070K TIPYI AR IRIMIY
"3} T TIRT T V0P OX 02 0 X0 D oo
2°¥7 221 M7
Kehot Publication Society (CC-BY-NC)
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The Tzemach Tzedek answers the difficulty: perhaps in
revelation the kav is higher, since through it revelation
reaches Atzilus and above and its root is in the Infinite
Light above the tzimtzum; but the reshimu is light the tz-
imtzum did not touch at all.
KEHOT'S NOTE
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NP 171y WA 7D X IR 72YN22) PIRI M0 Jwnl PN NIRA
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RPW Ty D¥NENIW 77 210w , 223 013N °ND2 Ko7 1w DINK LMD 1P
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NYT 1OW 2N3 R ,I8WNN 177021 P2 My vy 7555 D1¥NLT 12 Y1 RO
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The Tzemach Tzedek discusses the shattering of the ves-
sels in the World of Nekudim there.
KEHOT'S NOTE
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The Arizal’s Etz Chaim (Sha’ar 7, chapter 1), cited in the
Kehot notes, on the shattering of the vessels in the World
of Nekudim.

Sefer Etz Chaim 7:1'R:1 0>n vy

9752712 °K 25 MTIP1 a2 pa Y e
The parallel transcript explains further that in Nekudim
each point is not itself divided into ten.
KEHOT'S NOTE
R”IND DAR” *3W N 7T IR2MA VO Y NP TR PIARR .'{DP5 N
S1°12°2 17192 X ,AY IRD 1”IN2 IR2ANN LINIR2 WY "5 Ty Pbﬂﬂ?ﬁ 1R
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It explains the difference between a point, a Sefirah and a
partzuf: a point is not divided into ten; a Sefirah is divided
into ten; a partzuf is a further inclusion of each of these
ten in ten — the essence of Tikkun, called the partzuf of
Adam.
KEHOT'S NOTE
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“Male and female He created them, and He blessed them.”
The Alter Rebbe reads the order of the verse as teaching
that blessing comes through their joining.
Genesis 5:2°2:71 N"wR12
D727 O3 DT DRYTNX K1p71 BOK 1130 BX12 1320 12
male and female created He them, and blessed them, and

called their name Adam, in the day when they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud’s teaching that the Shechinah rests on every
gathering of ten. The Alter Rebbe uses it to show that join-
ing together draws a higher presence than individuals
alone.

Sanhedrin 39a:11x”:x ©”7 117110
RV RNPOY MY 22 95 INRR 2X7n3 1277 0% AP? TnK
RT3 K1Y PIOK RN :AP? 0K 270°p7 A2 RURY 2y *Xuy
X1 P12 RUTIP "MPT CwnY Ki27 °DPR AYK M 0T XYY 1M
MDY 72 NAX 2¥ RI7 "2 RYTIPT XA X7y “PI3K K23
William Davidson, Vocalized Aramaic (CC-BY-NC)
irdalal :I'?W: TONRRT R QW Y

The Mitteler Rebbe’s transcript of this maamar (Maamarei
Admur HaZaken, p. 71) cites Etz Chaim (Sha’ar 7, chapter
2) for the idea that the inclusion of the World of Tikkun is
caused by the illumination of the new Name Mah shining
from Adam Kadmon.

Sefer Etz Chaim 7:2-32-’2:"1 0> vy

m22pw TR 7°19 7997 TAOMM IXY 71572 DAN MK LA DX ..
72 NIMI PR PAR 7729 7IRA 272D A3 TR MR v
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qN32 1Y 7Y APR 7513 [PAW] RIAY 73730 IR IR 19w KA
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.o IR PR 0°95 PM22 P IR
Sefer Etz Chaim (Public Domain)
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The parallel transcript cites Etz Chaim that the cause of
the inclusion in the World of Berudim, the World of
Tikkun, is the illumination of the new Name Mah that
shines from Adam Kadmon.
KEHOT'S NOTE
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50 CRFI

Moshe and Aharon’s words, “And what are we?” — the clas-
sic expression of self-nullification, from which the Name
Mah takes its meaning of bittul.

Exodus 16:771:17" mnw

D 1 10N TRy D;’DH'?IJ'Dg ynwa °n 7923°NR DN°RTY P
BRIy

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the discourse nanx» 12211 (Likkutei Torah, Matot 6:20-
21), on “to execute the vengeance of Havayah upon
Midian,” the Alter Rebbe explains that Midian, strife and
division, is the opposite of the Name Havayah, whose es-
sence is peace and inclusion, and that through inclusion a
higher light is drawn from the level that includes every-
thing: the principle this paragraph applies to Tiferes.
KEHOT'S NOTE
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LO7RIR 19735 995 3T RPIT MIPRONNT YW 1T I NPl DNY 1aya
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The Zohar calls Yaakov “the completion of the Patriarchs,”
since his attribute, Tiferes, unites those of Avraham and
Yitzchak.
Zohar I, 171ax ,xyp X”m
KEHOT'S NOTE
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Eisav became a skilled hunter, a man of the field, “and
Yaakov a wholesome man, a dweller of tents.” The maamar
cites the epithet beside “the completion of the Patriarchs”

likuteitorah.com/torah-ohr/noach/4/
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as a name for Yaakov, whose attribute, Tiferes, joins
Chesed and Gevurah.

Genesis 25:271”2:11”2 N"wR12
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And the boys grew; and Esau was a cunning hunter, a man of

the field; and Jacob was a quiet man, dwelling in tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q7192 QTIP3 QITIPY N2 PRl apy°
Yaakov tells Rachel and Leah of his dream at the time the
flocks mated: the rams were “streaked, speckled and spot-
ted” (akudim, nekudim u-verudim). His wages from Lavan
were such marked young, so “Yaakov drew forth” these
kinds; the Arizal uses the same three words for three
stages of the Sefiros.

Genesis 31:10”:X"2 n°wX12
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And it came to pass at the time that the flock conceived, that

I lifted up mine eyes, and saw in a dream, and, behold, the

he-goats which leaped upon the flock were streaked, speck-

led, and grizzled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rachav, who hid Yehoshua’s spies in Jericho, asks them to
swear to spare her family and to “give me a sign of truth.”
The Zohar reads the words as the letter vav (os means both
“sign” and “letter”), and the Alter Rebbe gives the name to
Tiferes.

Joshua 2:1227>:2 ywii»
"0y ONX"D3 DO°WYY TON DIBY CIPY™ N2 VP XITYIwT ANy
:NPR NIR °7 ORNN 707 2R N2

Now therefore, I pray you, swear unto me by the L-RD, since
I have dealt kindly with you, that ye also will deal kindly with
my father’s house—and give me a true token—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the start of Parshas Vayikra the Zohar says of Rachav’s
words, “give me a sign of truth,” that this is the letter vav:
the other letters are true too, but this one is called the sign
of truth. The Alter Rebbe applies it to Tiferes, the attribute
the vav stands for.

Zohar, Vayikra 1:1-7°1-"R2’R RIp"1 77117 790

NAP? 2" 9y

The Tzemach Tzedek quotes the Zohar there: “‘Give me a
sign of truth’ — this is the letter vav; and if you say the oth-
er letters are not truth, they are, but this one is called the
sign of truth.”

KEHOT'S NOTE
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Moshe, reminding Israel what G-d asks of them, calls Him
“the great, the mighty and the awesome G-d”; the Amidah,
the central standing prayer, opens with the same words.
Only the third term carries the conjunction vav (“and the
awesome”), which the Alter Rebbe links to Tiferes.

Deuteronomy 10:171>:> 0°127

7237 9737 DRI DOIIRD CITRY DOPORT CPPR RIT 02%R0K 0 0D
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For the L-RD your G-d, He is G-d of gods, and L-rd of lords,

the great G-d, the mighty, and the awful, who regardeth not

persons, nor taketh reward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that peace joins two oppo-
sites through a higher light to which both are nullified,
and that this is the flow meant by the added vav of “and the
awesome” (unlike “the great, the mighty,” which have
none), drawn from Kel Elyon, above the chain of descent.
KEHOT'S NOTE
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Yaakov’s words on waking from his dream. The verse joins

mah with “awesome,” matching the link drawn here be-
tween the Name Mah and Tiferes.

Genesis 28:171°:1” N°wx12
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And he was afraid, and said: ‘How full of awe is this place!

this is none other than the house of G-d, and this is the gate

of heaven.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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From the Shema (“Hear, O Israel”), the declaration of

G-d’s oneness said morning and evening: “Havayah is

One.” The Alter Rebbe reads it as saying that the Name

Havayabh is the source of unity and inclusion.
Deuteronomy 6:47:"1 0°127
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel to arm men against Midian “to execute
the vengeance of Havayah upon Midian.” In Likkutei
Torah (Matot 6:20-21) the Alter Rebbe explains why it is
Havayah’s vengeance: Midian, strife and baseless hatred,

likuteitorah.com/torah-ohr/noach/4/
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is division, the opposite of Havayah, whose essence is
peace and inclusion.
Numbers 31:3’3:872 72712
TPy P XIFP DI DRNKR 1907 ToK? DYTOK AYn 2T
7793 'M"NRPI NN?
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The Torah of Havayah is perfect.” The Alter Rebbe ex-
plains why the Torah is linked to this Name in particular.
Psalms 19:8'1:v” 0°7°1n
N N3N MIRR1 7 MTY W1 N2°Wn an an °0 N7in
The law of the L-RD is perfect, restoring the soul; the testi-
mony of the L-RD is sure, making wise the simple. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Said of the Torah: “Its ways are ways of pleasantness, and
all its paths are peace.”
Proverbs 3:171:3 "own
:DI2Y PIITNI3) 0PI I
Her ways are ways of pleasantness, And all her paths are

peace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Isaiah’s song of the vineyard, a picture of Israel, G-d
speaks of one who will “take hold of My strength, that he
may make peace with Me.” The Talmud (Sanhedrin 99b)
applies it to one who studies Torah for its own sake, who
makes peace in the heavenly and the earthly household.

Isaiah 27:5°7:7 0 voyw°
2Py 0Y9Y 0 DI Iy MYRa P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud teaches, from Isaiah 27:5, that one who stud-
ies Torah for its own sake makes peace in the heavenly
household and in the earthly household.

Sanhedrin 99b:10-11x">-:2 ¥”% 1"77710
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R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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Shimon HaTzaddik’s teaching that the world stands on
three things: Torah, divine service and acts of kindness.
The Alter Rebbe shows that all three are forms of bittul.

Pirkei Avot 1:2°2:°R n1aR mwn
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Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The builders’ words: “Let us make ourselves a name, lest
we be scattered over the face of the whole earth.” The Alter
Rebbe reads “a name” as the Name Havayah.

Genesis 11:47:X> N*wX12
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And they said: ‘Come, let us build us a city, and a tower, with

its top in heaven, and let us make us a name; lest we be scat-

tered abroad upon the face of the whole earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek writes that they wanted the letters of
G-dliness that give them life to be only an encompassing
influence over them, and not to shine within them.
KEHOT'S NOTE
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The count of Yaakov’s household that came to Egypt: “sev-
enty nefesh,” “soul” in the singular. Rashi (on 46:26), cit-
ing the Midrash, contrasts Eisav’s household, called
“souls” in the plural (Genesis 36:6) because they served

likuteitorah.com/torah-ohr/noach/4/
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many gods, with Yaakov’s seventy, called one “soul” be-
cause they served one G-d.

Genesis 46:27173:1"1 N"WKRI2
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And the sons of Joseph, who were born to him in Egypt, were

two souls; all the souls of the house of Jacob, that came into

Egypt, were threescore and ten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek discusses this point there.
KEHOT'S NOTE
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Hosea rebukes Ephraim, the northern kingdom: “Ephraim
is attached to idols; let him be.” The Midrash (Bereshis
Rabbah 38:6, on the generation of the Dispersion) reads
chavur as “joined together”: great is peace, for when even
idol-worshippers are at peace with one another, G-d says,
as it were, that He cannot rule over them. The Alter Rebbe
applies it to the builders of the Tower.

Hosea 4:171°:7 yuii
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Ephraim is joined to idols; Let him alone.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A later discourse that discusses the power of unity and
inclusion.
KEHOT'S NOTE
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The Tzemach Tzedek discusses the purpose of the city and
the tower there.
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The Zohar on the Tower: the builders knew the supernal
levels, and knew that the holy Name takes hold on earth
only through “a city and a tower” (Zion and the Tower of
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David); so they set out to build a city and a tower for the
dominion of the other side.

Zohar, Noach 42:335-341x"nw-172w:2"n 11,7717 190
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It restates this maamar’s point: they built the city and tow-
er to have unity, so that all would gather there and not sep-
arate, and through their unity they could draw good and
material flow even without bittul and serving G-d.
KEHOT'S NOTE
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The parallel transcript quotes the wording of the Zohar re-
ferred to here.
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The verse with which the maamar opened, now explained:
their unity really did give them the power to draw a very
high flow.
Genesis 11:61:X" N°wR12
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And the L-RD said: ‘Behold, they are one people, and they
have all one language; and this is what they begin to do; and
now nothing will be withholden from them, which they pur-

pose to do.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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On “they are one people with one language,” the Zohar
says: because they are all together, in their unity they will
act and succeed; therefore G-d scattered them.

Zohar, Noach 43:361-44:3733”yw:7”1-R”0W: 3”1 N1 ,97717 7190
AND THE L-RD SAID: BEHOLD, THEY ARE ONE PEOPLE,
AND THEY HAVE ALL ONE LANGUAGE, i.e. being united
they may indeed succeed in their undertaking. Let, there-
fore, all the grades be dispersed, each in its own direction,
and in this way mankind below will also be dispersed. Hence
it it written: AND THE L-RD SCATTERED THEM ABROAD
FROM THENCE.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Cited again as proof that unity draws down a flow from on
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high even for those who do not deserve it.
Hosea 4:17t°:7 ywin
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Ephraim is joined to idols; Let him alone.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek quotes a passage from this part of
the maamar there.
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G-d’s reason for keeping Adam from the Tree of Life after
the sin. The Alter Rebbe uses it as a parallel: a high power
in flawed hands would strengthen evil.
Genesis 3:22272:) N°wX12
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And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s response to the Tower: “Come, let us confound their
language.”
Genesis 11:7°1:X"> N"wX12
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Come, let us go down, and there confound their language,

that they may not understand one another’s speech.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah teaches that the dispersion of the wicked
benefits them and the world, and the gathering of the
righteous benefits them and the world. The Alter Rebbe ex-
plains why: unity draws down a high flow, which is good
only among those who have bittul.
Mishnah Sanhedrin 8:5°71:’1 1777130 mwn
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A “wayward and rebellious son” is judged on account of his
outcome: let him die innocent and let him not die guilty. For

the death of the wicked benefits themselves and the world;
[and the death] of the righteous, injures themselves and the
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world. Wine and sleep of the wicked benefit themselves and
the world; of the righteous, injure themselves and the world
The scattering of the wicked benefits themselves and the
world; of the righteous, injures themselves and the world.
The assembling of the wicked injures themselves and the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The closing words of the Mishnah: G-d found no vessel that

holds blessing for Israel except peace. The maamar ends

with this as the conclusion of its argument.
Mishnah Oktzin 3:1227°:’3 0°¥p1y m1wn
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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