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An Explanation of the Above

The worries of earning a living come from the animal soul, which
is rooted in Tohu, a realm of intense, unbounded light higher
than our ordered world; when a busy person turns that force

toward G-d in prayer, it becomes a love “with all your might” that

seeks G-d’s very essence, and it is expressed through the

mitzvos.
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THE BIG IDEA

The worries of earning a living come from the animal soul, which is rooted in
Tohu, a realm of intense, unbounded light higher than our ordered world; when a
busy person turns that force toward G-d in prayer, it becomes a love “with all your

might” that seeks G-d’s very essence, and it is expressed through the mitzvos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the claim of the previous one that a businessman’s prayer can reach a lofty level.
The soul descends into a body and an animal soul, and into the worries of livelihood, for the sake of an
ascent: the animal soul’s love is limitless, like the extra force of baalei teshuvah. This is because the
animal soul is rooted in Tohu. Reinterpreting the Midrash of creation with “judgment,” the Alter Rebbe
explains Gevurah as intensity of light: Tohu is abundant light in few vessels, where each attribute
stands alone, while Tikkun has more vessels, gentler light, and attributes that combine. Angels and ani-
mals are rooted in Tohu, the human soul in Tikkun; below man is higher, but in the root the animals
are higher. Contemplating in prayer how his whole day is spent on a faint ray of G-d’s kingship, a per-
son longs for G-d’s essence. The Flood, the ark, Shabbos and prayer, and the verses “Many waters” and
“We have a little sister” are read in this light: love that seeks G-d Himself, drawn down through the

mitzvos, which reach Keser, and the future ascent of Malchus to be a crown.

OUTLINE

1 Heading 17

An explanation of the preceding maamar on the waters of Noach.

2 The soul’s descent and the animal soul’s power 12
The soul descends into worldly worry to rise through limitless love that comes from the animal soul, rooted in
Tohu.

3 Judgment as intensity: Tohu and Tikkun 13-4

Gevurah is not the withholding of light but its intensity; Tohu is abundant light and few vessels, where at-

tributes cannot combine, and Tikkun lets opposites coexist.

4 Souls, angels and animals 15-7

The human soul is from Tikkun and combines all attributes; angels and animals are from Tohu, and the an-
imals, far below man now, are higher in their root, so the animal soul’s refined love is more intense.
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5 Contemplation in prayer and the blessings

18-9

Reflecting that all sustenance is a faint ray of Malchus kindles longing for G-d’s essence, expressed in “who

has sanctified us with His commandments.”

6 The waters of Noach, the ark and Shabbos

110-17

The Flood was a purifying light of Tohu; worldly worries are the “waters of Noach”; entering the ark is en-

tering the words of prayer, a lower Shabbos that lifts the week, anticipating the future day that is entirely

Shabbos.

7 Many waters cannot extinguish the love

18-23

Worldly worries cannot quench the love for G-d Himself, which scorns even the wisdom of Gan Eden and

is drawn down through the mitzvos, which reach Keser.

8 We have a little sister

124-26

Malchus rising through the mitzvos becomes one with G-d’s essence: a “little” single point that includes

all, which no longer gives outward and whose speech is absorbed within her.

KEY CONCEPTS

Tohu and Tikkun 7pn1 %710

Tohu is the first order of divine light, intense and un-
bounded, with few vessels, in which each attribute stands
alone; it shattered. Tikkun is the ordered world that fol-
lowed, with more vessels and gentler light, in which attrib-
utes combine.

Gevurah as intensity n71230 1w 17123

Judgment is not the withholding of G-d’s light but its ex-
cess: light too intense for an unworthy recipient to
receive.

Love “with all your might” 77x7n 932 nanx

A love without limit, which comes from refining the animal
soul, whose root in Tohu gives it a force the G-dly soul
alone lacks.
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The waters of Noach nr1°n

The flood of worries and thoughts about livelihood, which
come from Tohu through the animal soul; like the Flood,
they come to purify.

To Him and not to His attributes 1°n171% 891 179%

Love directed to G-d’s essence itself, not to any revealed
light or reward, even the spiritual delight of Gan Eden.

620 pillars of light 71x *7172y 79”7n

The 613 Torah and seven Rabbinic mitzvos, equal to
Keser; through them a person “embraces” G-d’s essence,
as one embraces a person through his body.
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SECTION 1 - 11

Heading
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An explanation of the above.

This maamar further explains the first discourse of this parsha, “Many waters cannot extinguish the love”
(Torah Ohr, Noach 1). That discourse taught that the prayer of a person busy all day with earning a living can
reach a level beyond that of one who studies all day; here the Alter Rebbe explains why, using the Kabbalistic
ideas of the worlds of Tohu and Tikkun.

SECTION 2 - 112

The soul’s descent and the animal soul’s power
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[We need] to understand the matter [stated above], that the prayer of a man of business will be on a
lofty level, etc. This requires understanding: the matter of the descent of the soul, which is the
spark of G-dliness, into this world, into a body and an animal soul (nefesh habahamis), to be con-
stantly preoccupied with thoughts and worries about livelihood, in the vanities of this world.
The previous maamar said that the prayer of a businessman can reach a very high level. To see why, the Alter
Rebbe first raises the puzzle behind it: the soul is a spark of G-dliness, yet it is sent down into a body and an

animal soul (the life-force that drives a person’s physical needs and desires), where it spends its days worry-
ing about making a living. Why would G-d arrange such a descent?
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And this is a great descent. It must necessarily be said that this descent is for the sake of an ascent:
that after it has descended and been clothed in a body and an animal soul, it can rise higher and
higher through the love of “with all your might” (bechol me’odecha), which is without limit.
The answer is a basic principle of Chassidus: the soul descends in order to rise higher than it was before.
Through its struggle in a body, it can reach the love of G-d called “with all your might” (from the Shema),

which the Alter Rebbe reads as a love “without limit,” beyond the measured love that comes from the G-dly

soul’s understanding alone.
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As our Sages, of blessed memory, said: “‘Good’ — this is the angel of life; ‘very’ (me’od) — this is the
angel of death,” etc. And this [comes about] specifically through the love that comes from the ani-
mal soul.
The Midrash reads the words “very good” at the end of creation as including even the angel of death. The
word “very” (me’od) is the same word as “might” in “with all your might”: the very force that opposes holi-

ness, once transformed, becomes the source of limitless love. This comes specifically from the animal soul,
with its raw power, when it is turned toward G-d.
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Just as we see below that the strength of an animal is greater than the strength of a human being,
so too above: our Sages, of blessed memory, said, “In the place where baalei teshuvah stand, the
perfectly righteous [cannot stand],” etc.

Two parallels: physically, an ox is stronger than a man; spiritually, the Talmud teaches that those who return

to G-d after sin (baalei teshuvah) stand in a place the perfectly righteous cannot reach. In both cases the
lower or more distant thing has the greater power.
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That is to say, [this is] because the level of baalei teshuvah is with greater force (bechila yatir), with
great strength and intensity; and that is because the animal soul is from the level of the World of
Tohu.

The Aramaic bechila yatir (“with greater force”) expresses the intensity of the penitent’s return. That extra

force, the Alter Rebbe says, comes from the animal soul’s root in the World of Tohu (“Chaos”), the first, un-
stable order of divine light that preceded our ordered world. The next paragraphs explain what Tohu is.
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SECTION 3 - 13-4

Judgment as intensity: Tohu and Tikkun
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“And these are the kings who reigned,” etc. And the level of Tohu is higher than the level of Tikkun,
as it is written, “who reigned before any king reigned over the children of Israel,” which is the level
of Tikkun.
The Torah lists the kings of Edom who reigned and died one after another “before any king reigned over
Israel.” In the Kabbalah these kings stand for the Sefiros of the World of Tohu, which were so intense that

they could not endure and “died” (shattered). Because they came “before,” their root is higher than that of
Tikkun (“rectification”), the ordered world that followed, represented by the kings of Israel.
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And to understand all this: behold, it is stated in the Midrash, “At first it arose in [G-d’s| thought to
create the world with the attribute of judgment; He saw that the world could not endure, [so] He
joined [to it] the attribute of mercy,” etc.

To explain why Tohu is higher yet could not last, the Alter Rebbe brings the Midrash: G-d first “thought” to

create the world with judgment, saw it could not endure, and added mercy. He will read this Midrash as de-
scribing Tohu and Tikkun.
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Now the meaning is not as people commonly suppose, that the attribute of judgment is the aspect
of tzimtzum (contraction) and the withholding of the flow [of beneficence]. For after all, Gevurah is
one of His attributes, blessed be He,

He first rejects the common reading, that “judgment” simply means holding back G-d’s goodness. That can-

not be the whole meaning, because Gevurah (restraint, the source of judgment) is itself one of G-d’s attribut-
es, and as such it too gives life.
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as it is written (I Chronicles 29), “Yours, O G-d, is the greatness and the might (hagevurah),” which
are the ten Sefiros of Atzilus that give life and bring into being from nothing to something.

The verse names “greatness” and “might” (gevurah) among G-d’s attributes; Chassidus reads the list as the
Sefiros of Atzilus, the attributes through which G-d gives life and creates something from nothing. So

Gevurah is a creative, life-giving power, not just a limit.
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Moreover, it is written (Deuteronomy 12), “For the blood is the soul”: the main life-force (chayus)

of a person is the blood. And blood is drawn from the level of Gevurah, the attribute of judgment.

A second proof: the Torah calls blood “the soul,” the core of a person’s life, and in the Kabbalah blood (red,

warm) is associated with Gevurah. Again, Gevurah is the carrier of life, not its absence.
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Rather, the meaning of “the attribute of judgment” is the level of Gevurah, a term that means in-
tensity (tigboros): the power of the life-force from the Infinite Light (Or Ein Sof) comes with greater

intensity than in the level of Chesed, which is drawn down lower and lower

So the Alter Rebbe offers his own reading: the word gevurah is related to tigboros, “intensity.” In Gevurah,
the life-force from the Infinite Light comes with more force than in Chesed (kindness). Chesed reaches far

down to every recipient.
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but comes in a manner of coolness. This is not so with the level of Gevurah, in which the life-force

from the Infinite Light comes with exceedingly great intensity.

Chesed reaches so far because it flows gently, in a “cool” and moderate way. Gevurah, by contrast, carries

the life-force with an overwhelming intensity.

likuteitorah.com/torah-ohr/noach/3/ 7
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Therefore, as a matter of course, when it comes down by way of the chain of descending worlds
(hishtalshelus), it becomes the aspect of judgment: one who is not fit to receive the flow cannot re-

ceive it, because the life-force is drawn with great intensity.

This is how “judgment” results: when such intense light descends through the worlds, a recipient who is not
fit for it cannot receive it. Judgment, then, is not stinginess; it is a light too strong for an unworthy vessel.
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This is not so with the level of Chesed, in which the life-force comes with coolness; it can be drawn
and spread lower and lower. But the level of Gevurah is the life-force with intensity, the level of the
seven kings, which is the World of Tohu; this is why the ten Sefiros in the World of Tohu are called
by the name “kings.”

Chesed’s gentle flow can spread everywhere; Gevurah’s intense flow is the level of the “seven kings” of
Tohu. This is why the Kabbalah calls the Sefiros of Tohu “kings”: each was a proud, sovereign power stand-
ing on its own, and that intensity is the “judgment” with which the world was first to be created.
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According to the Kabbalah it is explained that the level of Tohu is abundant light and few vessels,
and the level of Tikkun is the reverse. “Abundant light” means that the light and the life-force come

with great intensity.

The Arizal’s Kabbalah describes Tohu as “abundant light and few vessels,” and Tikkun as the reverse. The
Alter Rebbe explains “abundant light” in the terms he has just set out: light and life-force that come with
great intensity.
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For all ten Sefiros were in great intensity: for example, in the level of Chesed, the attribute of
Chesed was in great intensity, and so too all ten Sefiros. And also,

In Tohu every one of the ten Sefiros had this intensity, not just Gevurah: even Chesed was a Chesed of over-
whelming force. The sentence breaks off with “and also,” leading into the next point.

likuteitorah.com/torah-ohr/noach/3/ 8
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therefore there was no inter-inclusion of the attributes (middos), [such that each] would be com-
prised of Chesed and Gevurah, because every level and attribute was with great force and intensity.

Because each attribute was so intense, none could make room for another. In a balanced personality or
world, kindness contains some restraint and restraint some kindness (“inter-inclusion”); in Tohu that could

not happen.
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Therefore [each]| could not be included with its opposite, and each attribute was by itself. And this
is [the meaning of] “He saw that the world could not endure,”

Each attribute stood alone and could not blend with its opposite. This, says the Alter Rebbe, is the meaning
of the Midrash’s “He saw that the world could not endure”: a world built of such isolated extremes breaks
apart.
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for from this there cannot be a rectification of the world. And for the sake of the world’s rectification
there had to be the level of Tikkun, that is, the level of “lines,” the inter-inclusion of the attributes

with one another.

A stable world needs Tikkun, which the Kabbalah describes as three “lines” (right, left and center), in which
the attributes combine with one another.
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And this is the level of many vessels and little light, where the light and life-force do not come with
intensity, but [as] the level of Chesed, with coolness; and therefore there can be an inter-inclusion
of Chesed and Gevurah, two opposites.

Tikkun has more vessels and less light: the light comes gently, in the “cool” manner of Chesed described

above. Precisely because no attribute overwhelms, opposites like kindness and severity can coexist and be
combined.
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As our Sages, of blessed memory, said (in the fifth chapter of Avos): “To make known how great is
the patience before Him, for all the generations kept provoking Him, on and on, until Avraham our

father came,” etc.

The Mishnah in Avos says there were ten generations from Noach to Avraham to show G-d’s patience, since
all of them angered Him until Avraham came. The patience itself is the point: it shows anger that does not

erupt at once.
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For because the attribute does not come with intensity, there comes about forbearance and pa-

tience. On the contrary, there can be two utter opposites [together],

Patience is possible only because the attribute of judgment does not come with overwhelming force; it is

held and balanced. The Alter Rebbe adds that in Tikkun even utter opposites can exist at once.
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as we find at the building of the Holy Temple, that there was exceedingly great joy when Shlomo

said the Song of Songs, [joy] such as there had not been since the day the world was created.

His example is the dedication of the First Temple, a moment of joy unmatched since creation, when Shlomo

said the Song of Songs.
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And as it is written (I Kings 8), “For the glory of G-d filled the House of G-d”: the fire came from

above, that is, the level of the revelation of the Shechinah (Divine Presence) below.

At the dedication G-d’s glory filled the Temple and fire came down from heaven: a revelation of the

Shechinah, G-d’s presence, in the lower world.
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Thus there was very great joy; and concerning that same time it is said (Jeremiah 32), “For this city

has been to Me [a cause] of My anger and of My fury from the day that they built it,”

Yet the prophet Jeremiah says that the city provoked G-d’s anger and fury “from the day that they built it” —

the very same moment of supreme joy.

likuteitorah.com/torah-ohr/noach/3/ 10
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because he took Pharaoh’s daughter, etc. Thus there were two opposites together at one time and

one moment. And that is because He joined the attribute of mercy, and there came to be

The tradition connects that anger with Shlomo’s marriage to Pharaoh’s daughter, which took place at the
time the Temple was completed. So at one and the same moment there was intense joy and intense anger;

this, the Alter Rebbe says, was possible only because G-d “joined the attribute of mercy.”
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the World of Tikkun, [in which]| there can be inter-inclusion of the attributes with one another:
since the attribute and its revelation do not proceed with abundance and intensity of light, the ves-

sel could therefore contain both aspects together.

Joining the attribute of mercy means that the world is built as Tikkun. Since no attribute there reveals itself

with overwhelming light, the “vessel” can hold two opposite states together without breaking.

SECTION 4 - 15-7

Souls, angels and animals
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Now the soul of man is from the level of Atzilus, the World of Tikkun; therefore the soul is com-
prised of all the attributes, as explained in the Tanya.

The human (Jewish) soul is rooted in Atzilus, which belongs to the ordered World of Tikkun. That is why a
soul contains all the attributes — love, awe, compassion and the rest — together and balanced, as the Tanya

explains in its opening chapters.
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This is not so with the angels, whose root is from the level of the World of Tohu: the camp of
Michael, the camp of Gavriel, each one a separate line. The camp of Michael is only the level of

love, with very great intensity.

Angels are different: they are rooted in Tohu, so each camp embodies a single attribute. The camp of the an-
gel Michael is pure love (Chesed), and it is intense.

likuteitorah.com/torah-ohr/noach/3/ 11
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And the camp of Gavriel is only the level of awe, with great intensity: the prince of water, the prince
of fire. And from this is drawn the level of the Chariot: “the face of a lion on the right,” “the face of

an ox,” etc.

Gavriel’s camp is pure awe (Gevurah). Michael is called the prince of water (kindness, which flows down)
and Gavriel the prince of fire (severity, which rises and burns). The four faces of the Chariot in Ezekiel’s vi-
sion — the lion on the right, the ox on the left — come from these single-attribute powers.
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Now concerning the soul of man, our Sages, of blessed memory, said: “There are three partners in
a person... the Holy One, blessed be He, puts a soul into him.” And the life-force of the soul of ani-

mals and birds is from the level of “the face of a lion,” “the face of an ox,” etc.,

The Talmud teaches that a person has three partners in his making — father, mother and G-d — and that G-d
contributes the soul. Animals and birds, by contrast, get their life from the faces of the lion and the ox in the
divine Chariot described just above.
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and their source is from the World of Tohu. And therefore it is said of man, “Behind and before You
have formed me”: from the standpoint of the level of Tikkun, in the chain of descending worlds

(hishtalshelus), the level of man is on a higher rank.

Since the animals’ life comes from those angelic powers, their source is Tohu. This explains the verse “Be-
hind and before You formed me,” which the Sages read as saying man was created both last and first: in the
ordered chain of worlds (Tikkun), man stands higher than the animals.
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For the animals fell very, very far down, whereas in their source they are on a higher rank, for they

are from the level of the World of Tohu, “before any king reigned,” etc., as is known.

The animals fell very low, yet their root in Tohu is higher than man’s. This is the foundation for the next

paragraph: the animal soul’s love, when elevated, has a power the G-dly soul lacks.

likuteitorah.com/torah-ohr/noach/3/ 12
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Accordingly, the love that comes from the side of the animal soul (nefesh habahamis) is higher and
higher, the level of “with all your might,” which is above the vessel, because it is with greater force
(bechila yatir), coming with great intensity; for the root of the animal soul is from the level of Tohu,
as [explained] above.

Now the conclusion: since the animal soul is rooted in Tohu, the love it produces when turned to G-d is the

love “with all your might,” a love that is “above the vessel,” that is, beyond the limits of the soul’s under-
standing and feeling. It has the extra force of Tohu’s intensity.
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Only, it fell through the Shattering of the Vessels very far down, into physical service, to be sepa-
rate [beings]; but when it is refined and rises up in prayer, then it is with great intensity: the love of
“with all your might.”

In the Shattering of the Vessels, Tohu’s lights fell into the lowest levels, which is why the animal soul is now

absorbed in physical pursuits and feels itself separate from G-d. But when it is refined in prayer and its ener-
gy is turned upward, its original intensity returns as boundless love.

15 RTINT RIW°2 VPOR XDT RNTIRD 399 RIPAR KT ORI (79735 021991 10037 ke 271IRD
435 wIIR 229 MRS 1771 R0 QTR 1PN D0INY 11D TN WA PIRDY XYM

And as our Sages, of blessed memory, said: “And the reason I did not tell you [this] in the evening is
that I had not eaten ox meat,” etc. Thus eating meat gives strength and additional intellect
(mochin) to a person; and as it is written, “And wine gladdens the heart of man.”
Evidence that the animal realm strengthens a person: a Talmudic sage explained he had not given a certain
ruling the night before because he had not yet eaten beef, implying that meat strengthens the mind.

Likewise wine gladdens the heart. Food from the animal and plant world, rooted higher, adds to a person’s
intellect and feeling.

likuteitorah.com/torah-ohr/noach/3/ 13
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SECTION 5 - 118-9

Contemplation in prayer and the blessings
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And nevertheless, below, man is on a higher level than they, and there is no comparison, etc.; but
in their root they are higher than the level of man, for they are from the World of Tohu. And accord-
ing to the Kabbalah this is called “the advantage of light [that comes] from darkness” specifically.

In the present order man is far above animals; but in their root, in Tohu, they are higher. The Kabbalah calls

this “the advantage of light that comes from darkness”: the greatest light comes precisely from transforming
the darkness.
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That is, through contemplation in prayer: how he is preoccupied all day long, running after his

livelihood, food and bread, whose life-force (chayus) is from the constellations (mazalos),

How does a person reach this in practice? By reflecting during prayer on his own day: how he spends it
chasing a living, food and bread, and on where that food draws its life.
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as our Sages, of blessed memory, said, “You have no blade of grass below that does not have a con-

9

stellation,” etc. And the constellations are drawn from the level of the seventy princes, and the
princes receive from the dregs of the Ofanim, and the Ofanim receive from the level of Malchus

(sovereignty), as it is written, “Your kingship is a kingship over all worlds.”
The Midrash teaches that every blade of grass has a mazal, a celestial force above it that makes it grow. The
Alter Rebbe traces the chain: the constellations get their power from the seventy angelic princes of the na-

tions, those from the Ofanim (a class of angels), and the Ofanim from G-d’s Malchus, His kingship over the
worlds. All the sustenance a person chases is at the far end of this long chain.

likuteitorah.com/torah-ohr/noach/3/ 14
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But in relation to His essence and being there is no comparison, for it is only the level of a ray and
a glimmer alone. And this is the matter of the saying of Rabbi Akiva: “If so for those who transgress
His will, then for those who do His will, how much more so!”

And all of Malchus, next to G-d’s own essence, is only a faint ray. This explains Rabbi Akiva’s words: if G-d

grants so much good even to those who transgress His will (through this outer ray), how much more will He
give those who do His will.
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For there is the delight without end. And as it is written, “His splendor is over earth and heaven”:
the level of earth and heaven, [the light that] fills [all worlds] and [the light that] encompasses
[them] (memalei and sovev), is only the level of splendor and radiance; this is not so with “the chil-
dren of Israel, the people close to Him,” [close] to the level of His essence and being, blessed be
He.

For those who do His will receive the endless delight of His essence itself. The Psalm says G-d’s “splendor” is

on earth and heaven, meaning the whole divine light that fills and surrounds the worlds is only His outer
splendor; but Israel is “the people close to Him,” close to His very essence.
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From this his soul will be kindled with intensity, with greater force (bechila yatir), in longing and
desire to cleave to Him, blessed be He; and as it is written, “Whom have I in heaven? And besides

You I desire nothing,” etc.

Reflecting on this contrast, the person’s soul is set aflame with intense longing to cleave to G-d Himself, not
to anything He gives. This is the Psalmist’s cry: “Whom have I in heaven? And besides You I desire nothing.”

likuteitorah.com/torah-ohr/noach/3/ 15
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And this is [the meaning of] “Blessed are You... King of the world, who has sanctified us with His
commandments,” etc.: that which is bestowed and drawn down below, to be [the light that] fills and
[the light that] encompasses [all worlds] (memalei and sovev), is the level of “King of the world,”
and “His kingship rules over all.”

The Alter Rebbe applies this to the wording of every blessing over a mitzvah. “King of the world” refers to the

light G-d sends into and around the worlds, His kingship over them, as the verse says, “His kingship rules

over all.”
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But the love and longing of the souls of Israel to cleave to Him, blessed be He, in His essence and
being, [is] “who (asher) has sanctified us”; for asher is the level of the supernal delight without end,
aterm [as in] “In my happiness (be’oshri),” etc. “Who has sanctified us with His commandments,”
etc.: for through the mitzvos they draw down from the supernal delight, as, for example, tallis, etc.
But “who has sanctified us” (asher kiddeshanu) expresses the love of the Jewish soul for G-d’s essence. The
Alter Rebbe reads asher as related to osher, “happiness,” as in Leah’s “be’oshri,” and so as G-d’s endless in-

ner delight. Through the mitzvos, such as tallis, Israel draws down from that supernal delight, beyond the

level of “King of the world.”

SECTION 6 - 110-17

The waters of Noach, the ark and Shabbos
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And this is [the meaning of] “For this is as the waters of Noach to Me”: for the servitude of liveli-
hood, as mentioned above, is the level of “the waters of Noach,” as it was in the Flood. For the
meaning is not that the Flood was to remove the wicked from the world,
Now the Alter Rebbe turns to Isaiah’s words, “For this is as the waters of Noach to Me,” the verse of the first
maamar of this parsha, where G-d compares His oath to Israel to His oath after the Flood. The burden of

earning a living is also “the waters of Noach,” like the Flood; but first he asks what the Flood was for, since its

purpose was not simply to wipe out the wicked.

likuteitorah.com/torah-ohr/noach/3/ 16
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for that the Flood of water would not have been needed, since it could have been done in a single
moment.

G-d could have wiped out the wicked instantly; a year-long flood of water was not needed for destruction
alone.
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As it is written regarding Pharaoh, “And you would have been cut off,” etc. Rather, the Flood was in

order to purify the world, for at first “the earth was filled with violence,” etc.,

Proof that G-d can destroy instantly: He told Pharaoh He could have struck him and he would have been “cut
off from the earth” at once. So the Flood had another purpose: to purify a world that had become “filled with
violence.”
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for they drew down kelipos (husks), etc. Therefore the world had to be purified through the level of
purifying waters; and this is the level of rain, “the mighty powers of rain,” which is from the level
of Tohu. For when the rains are drawn down in order and gradation, this is the level of Chesed, and
it makes seeds grow, etc.

The sins of that generation drew down kelipos, forces of concealment, so the world needed cleansing by wa-

ter, as a mikveh purifies. The Alter Rebbe connects this to rain, called in the prayers gevuros geshamim, “the

mighty powers of rain.” Ordinary rain, falling in measured order, is Chesed and makes things grow.

701 NI 29 PNaN RITY 9173 1937 27 MN23N02 13970 171232 207 PR D1an OPRYn
TR (enw] R PO 1PN AR TRynRhw 1N 29 nan 1R MR 98 PIRT 0D 1Nt
ANT°MAR 37 MA2aN02 IR 120

This is not so with the Flood, [whose waters|] came down with Gevurah, that is, with great intensity
and with great force, which is from the level of the World of Tohu, the Chesed of Tohu. To purify the
earth there needed to be an illumination from the level of the World of Tohu, which is higher than
the level of Tikkun; only it was a great and mighty illumination, with great intensity, from the level
of Tohu.

The Flood fell with Gevurah, meaning with overwhelming intensity: it was the Chesed of Tohu, kindness in

Tohu’s unbounded form. Only such a light, higher than Tikkun, could purify the earth; its sheer intensity is
what made it destructive to those unfit to receive it.

likuteitorah.com/torah-ohr/noach/3/ 17
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Therefore “He wiped out all existence,” for they were not fit to receive [it]. And this is [the meaning
of] “And the mountains were covered... fifteen cubits,” etc.

So the Flood “wiped out all existence” not as punishment for its own sake but because they could not receive
such intense light. And the waters rose fifteen cubits above the mountains.
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“Mountains” means the level of Tikkun, the inter-inclusion of the attributes (middos), as [in the
case of] Avraham, who called it “mountain,” etc. And the preoccupations and thoughts of this
world, [which come] from the animal soul, are also from the level of the World of Tohu, and are
called “the waters of Noach,” etc.

“Mountains” stand for Tikkun, the blending of attributes, as the Talmud says Avraham called the Temple site

a “mountain”; the Flood’s Tohu-waters rose above Tikkun. In a person, the worries and thoughts of this
world that come from the animal soul are likewise from Tohu, and they are the “waters of Noach” in his life.
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And this is [the meaning of] “And G-d said to Noach, ‘Come, you and all your household, into the
ark (teivah).’” Teivah is the level of combinations of letters,

G-d tells Noach to enter the teivah, the ark. The Hebrew teivah also means “word,” so the Alter Rebbe reads

it as the words and letter-combinations of prayer and Torah, the refuge from the flood of worldly worry.
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for Noach is the level of Shabbos, as its Targum [renders] “and He ceased” (vayishbos) as “and He
rested” (venach), etc. But the meaning is not cessation in essence, only like a person who rests
from his work.

The name Noach means “rest,” and the Targum translates G-d’s resting on the seventh day with the same

root, so Noach is the level of Shabbos. This rest is not stopping altogether, but like a worker who rests from
his labor: a rest that follows effort.

likuteitorah.com/torah-ohr/noach/3/ 18
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And as it is written, “And they rested on the fifteenth,” etc.: rest after war, etc., the level of nach,
rest of the spirit (naycha d’rucha). And there are two levels of nach, two levels of Shabbos: the lower
Shabbos and the higher Shabbos, “the day that is entirely Shabbos.” And the level of prayer is also
called the level of nach, the level of Shabbos.

The Jews of Shushan “rested on the fifteenth” after their war: rest after struggle, a calm of the spirit. There

are two such “rests”: the lower Shabbos, our weekly Shabbos, and the higher Shabbos, the “day that is entire-
ly Shabbos” of the future. Prayer, too, is a “rest” and a Shabbos, where the week’s work is lifted up.
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And all the weekday prayers are elevated on Shabbos, for on Shabbos is the ascent of the worlds.
For all six days of work are the refinements of the 288 sparks, the level of Malchus (sovereignty)
that descends into [the worlds of] Beriah, Yetzirah and Asiyah, “her feet descend,” etc. And in this
there are various times, such as midnight.

Weekday prayers are fully lifted on Shabbos, when all the worlds ascend. In the Kabbalah, 288 sparks of holi-
ness fell in the Shattering of the Vessels, and during the six workdays Malchus descends into the lower worlds
to refine and gather them, as Proverbs says “her feet descend.” This refining has particular times, such as
midnight, the time of Tikkun Chatzos, the midnight lament over the destruction of the Temple and the exile
of the Shechinah.
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And all six days of work are the level of the influences of “And G-d said, ‘Let there be light,’” etc.,
“Let there be a firmament.” And on Shabbos, Beriah, Yetzirah and Asiyah are elevated into the level
of the World of Atzilus (Emanation), the level of Tikkun,

The six days correspond to the creative sayings, “Let there be light,” “Let there be a firmament,” through

which divine influence flows out into the worlds. On Shabbos the flow reverses: Beriah, Yetzirah and Asiyah
rise into Atzilus, which is the World of Tikkun.

likuteitorah.com/torah-ohr/noach/3/ 19
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for “He and His life-force are one, He and His vessels are one”; meaning, chayohi (“His life-force”)

is the lights and garmohi (“His vessels”) are the vessels: all is one in them.

The Tikkunei Zohar says of Atzilus that G-d is one with His “life-force” and with His “vessels.” The Alter
Rebbe explains these as the lights and the vessels: in Atzilus both are wholly one with G-d.
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And as it is written, “Yours, O G-d, is the greatness and the might”: in the level of Atzilus, the levels

of greatness and might are in the level of “Yours,” and are utterly united, the level of Tikkun.

The verse “Yours, O G-d, is the greatness and the might” shows this: in Atzilus even the opposites Chesed
(greatness) and Gevurah (might) belong to “Yours,” wholly united with G-d and with each other, which is the
essence of Tikkun.
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So too in prayer: all the activity that one does every day, with food or even [with] Torah study, is el-

evated in prayer through the love of “with all your might.”

Prayer works like Shabbos: everything a person did during the day, eating or even studying Torah, is lifted
up in prayer through the boundless love “with all your might.”
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And this is the lower Shabbos, in which Beriah, Yetzirah and Asiyah are elevated into the level of
Atzilus. But in the Time to Come there will be “the day that is entirely Shabbos,” meaning that the

level of Atzilus will be elevated higher and higher, and not

This is the “lower Shabbos,” lifting the lower worlds into Atzilus. The future “day that is entirely Shabbos”
will be greater: Atzilus itself will rise higher and higher.

likuteitorah.com/torah-ohr/noach/3/ 20
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as now, when after Shabbos there must be a weekday, that is, the level of Atzilus refines Beriah,
Yetzirah and Asiyah; but in the Time to Come the level of Atzilus will be elevated, and it will no
longer be necessary to refine Beriah, Yetzirah and Asiyah,

Then the cycle of weekday and Shabbos will end. Today every Shabbos is followed by a weekday, because

Atzilus must keep refining the lower worlds; in the future that refining will be complete and no longer
needed.
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for “I will remove the spirit of impurity,” and “death will be swallowed up,” etc.; “A woman of valor
is the crown of her husband,” and “A female shall surround a male,” as explained elsewhere; and
this will suffice for one who understands.

For then G-d will “remove the spirit of impurity,” and death will “be swallowed up” forever. Malchus (the

“woman of valor”) will become “the crown of her husband,” rising above Z’eir Anpin, and “a female shall
surround a male.” The Alter Rebbe leaves the details to another place.

SECTION 7 - 118-23

Many waters cannot extinguish the love
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And this is the explanation of the verse: “Many waters” are the preoccupations of this world, which
are from the level of the World of Tohu; “and rivers” are the thoughts, which flow like the waters of
ariver that move along and go,
The Alter Rebbe now reads a verse from the Song of Songs: “Many waters cannot extinguish the love, and
rivers cannot drown it.” The “many waters” are the preoccupations of worldly life, rooted in Tohu, the same

“waters of Noach” described above; the “rivers” are the stream of thoughts those worries set flowing, which
keep running on without pause.

likuteitorah.com/torah-ohr/noach/3/ 21
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for in the level of Tohu there are also two levels, waters and rivers; [yet they| “cannot extinguish the
love” that comes from the power of the G-dly soul (nefesh ha’Elokis) with intensity: “and besides
You I desire nothing,” etc.

Tohu itself has these two levels, the waters and the rivers. Yet they cannot put out the love that the soul’s di-

vine power brings with intensity, the love that says to G-d “besides You I desire nothing” — nothing but G-d
Himself.
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“If a man would give all the wealth of his house for love, it would be utterly scorned.” Meaning: “his
house” is the level of Chochmah (wisdom), [as in] “With wisdom a house is built.”
The next words of the Song say that if a man gave all the wealth of his house for love, “it would be utterly
scorned”; in the plain sense love cannot be bought, but here, as paragraph 23 says, the wealth itself is what

the lover scorns. The Alter Rebbe interprets each word: “his house” is Chochmah (wisdom), because

Proverbs says a house is built with wisdom.
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“The wealth of his house” is the inner dimension (pnimiyus), as it is written, “And with knowledge
the chambers are filled with all precious and pleasant wealth”; and this is the level of the reasons of
the Torah, and this is the level of the higher and lower Gan Eden; and “the Torah issues from
Chochmah.”

“The wealth of his house” is the inner treasure of wisdom: the reasons of the Torah, which the souls enjoy in

the Garden of Eden, lower and higher, as reward. The Torah comes from Chochmah, so its reasons are the
“wealth” of the “house” of wisdom.
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“If a man would give” — the level of “a man of war”: for [the ability] to have the level of Chochmah,
to delight in the radiance of the Shechinah (Divine Presence) in the manner of comprehension, is

only the level of a ray and a glimmer alone; and it is

The word “man” (ish) in the verse recalls “G-d is a man of war.” Understanding G-d through wisdom, the de-
light of the souls in Gan Eden who “enjoy the radiance of the Shechinah,” is only a ray of His light.

likuteitorah.com/torah-ohr/noach/3/ 22
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through the level of “a man of war,” which is the many contractions (tzimtzumim), until there can
be the level of Chochmah, the radiance of the Shechinah. But the level of the love mentioned above

[is] “and besides You I desire nothing,” etc.:

That ray comes to them through “a man of war,” that is, through many contractions (tzimtzumim) that re-
duce the light until created minds can grasp it as wisdom. The love described above is different: “besides
You I desire nothing.”

AN TRYY X7 101 POV 7yl Y73 [xan okl MY IR P07 R0 (nan byl Y RDW
7750 1T R 1OR N0 1mnE

not for the sake of receiving a reward, that is, the World to Come, the higher Gan Eden, etc., but
rather “You” (ve’immecha), to His essence and being, blessed be He: to Him and not to His
attributes.

This love seeks no reward, not even the spiritual reward of the World to Come or the higher Gan Eden, but

G-d’s essence alone. In the classic phrase: to Him, and not to His attributes.
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And how can one draw down the level of His essence and being? It is through the mitzvos: for the
613 mitzvos of the Torah and the seven mitzvos of the Rabbis are 620 pillars of light, the numerical
value of Keser (the Crown).

How can a person reach G-d’s essence, which is beyond all light? Through the mitzvos. The 613 command-

ments of the Torah plus the seven Rabbinic commandments total 620, the numerical value of Keser (N3 =
20+400+200), the “crown” above wisdom. So the mitzvos are called “620 pillars of light.”

likuteitorah.com/torah-ohr/noach/3/ 23

21



TORAH OHR - PARSHAS NOACH - MAAMAR 3 523 By 1IN0

93 YRIANT N9 N2 RNDARA MR O NISAT [0 wmo] 97IR0 Tunk I9YRDHR RIT TIRYIY 1now
199K 171R7 NIERT OTY RIT URD N0 IMINEYY 1NN JIwnR 9197 PR 09 [movexis) P9ERRI? DOXKRA
RoPnT

For just as a pillar [extends] from above to below, so too the mitzvos are from the level of Gulgalta,
the level of Keser, the intermediary between the Emanator and the emanated. For how can one
draw down from His essence and being, blessed be He, below? It is through the mitzvos, “the 248

limbs of the King,”

A pillar reaches from top to bottom; so the mitzvos stretch from Keser (called Gulgalta, the “skull” of the
highest configuration), which stands between G-d and all that emanates from Him, down to our world. The
mitzvos are called “the King’s limbs.”
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and as it is written, “And His right hand embraces me” — like the analogy of one who embraces a
person out of love for his inner self, because he is exceedingly wise and the like; only he cannot
grasp him except

The verse “His right hand embraces me” is explained by a parable: a person loves a great sage for his inner
self, his wisdom, but he cannot hug the wisdom directly. He can only embrace the sage’s body.
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through the body and its limbs. So too, as it were, through the mitzvos, the 248 commandments,

one can draw down His essence and being, for they are His will, blessed be He.

By embracing the body he embraces the whole person. So too, the mitzvos are G-d’s will, His “limbs”; by do-
ing them we “embrace” G-d’s very essence, which cannot be grasped in any other way.
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And this is [the meaning of|] “to be absorbed in the body of the King”: this is the level of the
mitzvos. And this is what we say in the Shema: “Hear, O Israel, Havayah is our G-d” — the union of
Abba and Imma (Chochmah and Binah), “two companions,” etc.; “Havayah is One” — the union of
Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus).
The Zohar speaks of the soul being “absorbed in the body of the King”; this, says the Alter Rebbe, is the
mitzvos. He contrasts them with the unions described in the Shema: “Havayah is our G-d” is the union of

Abba and Imma (Chochmah and Binah), “two companions” who never part; “Havayah is One” is the union of

Z’eir Anpin and Nukva, the emotive attributes and Malchus.
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“Blessed be the name of the glory of His kingdom forever and ever” — the lower unity (yichuda
tata’ah). And all this is the level of union, that is, when it is drawn below and they become one. This
is not so with the performance of the mitzvos: “And these words which I (anochi) command you to-
day shall be.”

“Blessed be the name of the glory of His kingdom” is the lower unity, G-d’s oneness within the world. All

these are unions of divine levels as they come down into the worlds. The mitzvos are something more: the

next verse says “these words which I command you.”
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Anochi is the level of Keser (the Crown), through “and you shall speak of them”; for speech in
Torah is also a positive commandment.

The “I” (Anochi) in that verse refers to Keser, above all the levels that unite. The mitzvos reach there; and
even speaking words of Torah (“you shall speak of them”) is itself a positive commandment, and so also con-
nects to Keser.
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And this is [the meaning of] “If a man would give all the wealth of his house” — the level of the high-
er and lower Gan Eden, the level of Chochmah, the reasons of the Torah — “it would be utterly

scorned,”

Summing up the verse: “all the wealth of his house” is the higher and lower Gan Eden, the wisdom of the

Torah’s reasons; and “it would be utterly scorned”: the love scorns that wealth.
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for it is only the level of a ray and a glimmer alone; but “for love” — “and besides You I desire noth-
ing,” etc. —which is to Him and not to His attributes, to His essence and being, blessed be He.

It would be scorned because that wisdom is only a ray of G-d’s light. True love says “besides You I desire
nothing”: it is directed to G-d Himself, not to His attributes, to His very essence.

SECTION 8 - 124-26

We have a little sister
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And this is [the meaning of] “We have a little sister.” Meaning: for now she is called “this is my
beloved,” etc.; but when she is elevated higher and higher through the mitzvos, into His essence
and being, she is called “my sister” (achosi), a term [as in] “and they do not join (me’achin)” and
“the joining (ichuy) of Alexandria.”
The next verse, “We have a little sister,” refers to the Jewish soul and to Malchus, the Shechinah. Now she is
called “this is my beloved,” a relationship between two. When she rises through the mitzvos into G-d’s es-
sence she is called “my sister” (achosi), which the Alter Rebbe connects to the Talmudic words for “joining”
(me’achin, ichuy). In the laws of mourning (Moed Katan 26b) these words mean sewing together a mourn-
er’s torn garment, including the especially fine “Alexandrian” mending, which makes the torn pieces one

garment again. So “my sister” names a union in which Malchus is rejoined to the essence as one seamless

whole, not two parties facing each other.
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For they become truly one, “a woman of valor is the crown of her husband,” and there she is called
the level of “little,” a single point. For when she receives from the level of Chochmah, [this is]

called “great is Your faithfulness,”

Then she is truly one with Him, as “a woman of valor is the crown of her husband”: Malchus rises to become
a crown. There she is called “little,” a single point. When she receives from Chochmabh, she is called “great.”
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and as our Sages, of blessed memory, said, “When is He great? When He is in the city of our G-d,”
that is, when there are many influences and flows; this is not so when the level of Malchus will be
elevated higher and higher, to be “the crown of her husband”: then she is the level of a single
point.

So the Zohar reads “great is G-d... in the city of our G-d”: G-d is called “great” when Malchus (“the city”) is
full of many flows of influence. But when Malchus rises to be the crown, she contracts into a single point.
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(And see the Ra’aya Mehemna, Parshas Terumah, folio 158a: “And she is a crown on His head,
from the side of the segolta.”) And as is known, a single higher point includes all the levels of the
lower, as our Sages, of blessed memory, said, “The feet of the Chayos correspond to all of them; the
legs of the Chayos,” etc.
The Zohar (Ra’aya Mehemna) describes Malchus as a crown on the head, from the side of the segolta. A high-
er point, though small, contains everything below it, as the Talmud says the feet of the Chayos (the angels of
the Chariot) are equal to everything beneath them. So the “little” point includes all. The segolta is a cantilla-

tion mark of three dots placed above the word. The passage reads it as an image of Malchus, ordinarily the

lowest point, rising to rest above as a crown, which is the ascent the maamar attributes to the mitzvos.
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“And she has no breasts.” Meaning: for now [the flow] is drawn and bestowed below, into the cham-
bers of Beriah, Yetzirah and Asiyah, and “His kingship rules over all”; this is not so above: “since it
is busy swallowing, it does not emit” — it is not drawn and bestowed at all.
“She has no breasts”: breasts give milk, so they stand for bestowing influence. Now Malchus nourishes the
worlds, sending life into the chambers of Beriah, Yetzirah and Asiyah. But when she rises above, she is whol-

ly absorbed in receiving from G-d’s essence and gives nothing out — as the Talmudic idiom says, “busy
swallowing, it does not emit.”

likuteitorah.com/torah-ohr/noach/3/ 27

25



TORAH OHR - PARSHAS NOACH - MAAMAR 3 523 By 1IN0

OEYRW 791 9327 15’7 9370 VA 93 7D 12 1NTPW 01°2 MRS awya nn 26

“What shall we do for our sister on the day she is spoken for?” Meaning: for below, [it is| “And G-d

spoke,” etc., “the word of a king is authority,”

The verse continues: “What shall we do for our sister on the day she is spoken for?” Below, G-d’s speech
rules and creates: “And G-d spoke,” and “the word of a king is authority.” Malchus is associated with speech.
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that is, the level of speech is a configuration (partzuf) by itself, which leads and draws down to oth-
ers; this is not so above, “that she is spoken for,” a passive level, in which the speech is not by itself
but only “in her,” for it is not drawn down below.
In this lower state, speech is a “configuration” (partzuf) of its own that guides the worlds and gives to others.
Above, the verse says she is “spoken for” (yedubar bah, literally “it is spoken in her”), passive: speech does

not stand on its own but is absorbed within her, and it is not drawn down. The maamar ends with this image
of Malchus wholly united with G-d.

IN ONE’'S AVODAH

A person immersed all day in business should use his prayer to reflect on how all the sustenance he chases
is only a faint ray of G-d’s kingship. This stirs the raw energy of the animal soul into an intense love that
wants G-d alone, “with all your might,” lifts up all the day’s activity, and finds its expression in the mitzvos.
QUESTIONS FOR DISCUSSION

1. Why does the maamar say that Gevurah is not the withholding of light but its intensity, and how does this
explain why the world could not endure with judgment alone?

2. In what sense are animals, and the animal soul, higher than man in their root while lower in the present

order?

3. How can reflecting on the chain of intermediaries behind one’s daily bread lead to love for G-d’s essence
rather than to discouragement?

4. Why is even the delight of Gan Eden “utterly scorned” next to the love that says “besides You I desire

nothing”?

5. What does the parable of embracing a wise man through his body teach about the role of the mitzvos?
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For the children at the table

Turning strong energy into love of G-d

THE BIG IDEA

The strong energy we put into physical things can be turned in prayer into a powerful love
that wants only G-d.

This maamar explains the one before it. Why does a soul come down into a body and into the wor-
ries of earning a living? So that it can rise higher. Every person also has an animal soul, the part of
us that wants food, rest and success, and its energy is very strong. The Alter Rebbe explains that
this strength comes from Tohu, a world with a light so intense that each quality stood alone and
could not mix with any other. Our world is built from Tikkun, “repair,” where the light is gentler
and opposite qualities can live together, like kindness together with strictness. People come from
Tikkun, so we can hold many qualities at once. But the root of the animals is in Tohu, which is high-
er. So when a busy person prays and thinks, “All day I chased only a tiny ray of G-d’s light,” that
strong energy turns into a love “with all your might” that wants G-d alone. Then prayer is like en-
tering Noach'’s ark, a small Shabbos in the middle of the week that lifts up the whole day. That love

is expressed by doing the mitzvos, which are G-d’s own will.
THE MASHAL

Our Sages say that eating meat gives a person strength and a clearer mind, and the verse says that
wine gladdens the heart. Something lower gives strength to something higher. So too the animal

soul, once it is refined in prayer, gives great strength to the love of G-d.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between Tohu and Tikkun in this maamar?
2. How is prayer like going into Noach’s ark?

3. What is something you have a lot of energy for, and how could you use that energy for a mitz-
vah this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note records another transcript (hanachah) of this
same discourse, recorded by Rabbi Pinchas, printed with
glosses.

KEHOT'S NOTE
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PARAGRAPH 2
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Rabbi Pinchas’s transcript reads here “can be an elevation
higher and higher” instead of “will be on a lofty level,”
stressing that the businessman’s prayer can ascend be-
yond its starting point.
KEHOT'S NOTE
LTy 19¥n2 1237 N? 2157 :2770 Nnana

3 9787 23

The Shema commands to love G-d “with all your heart,
with all your soul and with all your might.” The Alter
Rebbe reads “with all your might” (me’odecha) as a love
without limit, which the soul can reach only after its
descent.

Deuteronomy 6:5°77:"1 %727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The earlier maamar uses the same Midrash: it is precisely
through the opposite, the darkness of the animal soul, that
one reaches the love “with all your might,” which is truly
without limit.
KEHOT'S NOTE
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The Midrash expounds the words “and behold, it was very
good” at the end of creation: “good” is the angel of life and
“very” is the angel of death. The Alter Rebbe uses it to
show that the “very” (me’od) — the power that comes from
the opposite of holiness — is what makes limitless love
possible.

Genesis 1:318"7:X n"wx12
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And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn-

likuteitorah.com/torah-ohr/noach/3/

ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note directs the reader to a note of the Rebbe on this

teaching about the place of baalei teshuvah, printed in
that volume and reprinted elsewhere.
Berakhot 34ax 7% n1>12
KEHOT'S NOTE
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Rabbi Abbahu teaches that where baalei teshuvah stand,
even the perfectly righteous cannot stand. The Alter Rebbe
explains that their advantage is the extra force that comes
from overcoming the animal soul.

Berakhot 34b:22-23375-273:2 7*% n1972
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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PARAGRAPH 3

9 197 WK 270N PR

The Torah introduces the kings of Edom “who reigned in
the land of Edom before any king reigned over the chil-
dren of Israel.” In Kabbalah these are the Sefiros of Tohu;
the Alter Rebbe uses the verse to show that Tohu comes
“before,” and is higher than, Tikkun.
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And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to I Chronicles 1:43 for these words.
I Chronicles 1:433:°X & 0°2°71 °127
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Now these are the kings that reigned in the land of Edom,
before their reigned any king over the children of Israel:

Bela the son of Beor; and the name of his city was Dinhabah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash says G-d first intended to create the world
with the attribute of judgment, saw it could not endure,
and joined to it the attribute of mercy. The Alter Rebbe
reads it as the passage from Tohu to Tikkun.
Bereshit Rabbah 12:15171:2” 1127 n°wX12
Tanya, Sha’ar HaYichud 5:1718mM 7m0 ayw ;2w pon ,x0in
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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Rashi on the first verse of the Torah cites this teaching to
explain why the creation narrative uses the Name Elokim
(judgment) and later adds Havayah (mercy).

Rashi on Genesis 1: 'R’ n"wr12 %y >"w1
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A passage of this maamar, from here on, is quoted in Or
HaTorah with the Tzemach Tzedek’s glosses, in his discus-
sion of the kings of Edom in Parshas Vayishlach.
KEHOT'S NOTE
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David’s blessing names greatness and might among G-d’s
attributes. The Alter Rebbe cites it to prove that Gevurah is
one of G-d’s own life-giving attributes, the Sefiros of
Atzilus.
I Chronicles 29:118™:1v”3 X 0171 *927
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Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
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heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Torah forbids eating blood “for the blood is the soul.”
The Alter Rebbe uses it to show that blood, associated with
Gevurah, is the main carrier of life.

Deuteronomy 12:23373:2” 0°127
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Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Rebbe writes there that what this passage says about
Gevurah refers to the Gevurah of Atzilus — Gevurah as a
divine attribute, before it descends to become judgment.
KEHOT'S NOTE
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Rabbi Pinchas’s transcript explains this more fully: be-
cause the flow comes with intensity, there are places not fit
to receive it, whereas Chesed’s cool flow can be received
even by one who is unworthy.
KEHOT'S NOTE
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The note points to the Mitteler Rebbe’s discussion of why
the Sefiros of Tohu are called “kings.”
KEHOT'S NOTE
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PARAGRAPH 4
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According to the note, the Mitteler Rebbe gives two para-
bles there that complete this explanation of Tohu as abun-
dant light and few vessels.
KEHOT'S NOTE
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The note points ahead to a later maamar in Torah Ohr that
also discusses Tikkun as many vessels and little light.
KEHOT'S NOTE
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21 | The Mishnah counts ten generations from Noach to
Avraham to show how patient G-d is, for all of them an-
gered Him until Avraham came. The Alter Rebbe cites it as
an example of Tikkun, where an attribute such as anger
does not come with overwhelming force.

Pirkei Avot 5:2°2:’1 mar mwn
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[There were] ten generations from Adam to Noah, in order to
make known what long-suffering is His; for all those genera-
tions kept on provoking Him, until He brought upon them
the waters of the flood. [There were] ten generations from
Noah to Abraham, in order to make known what long-suffer-
ing is His; for all those generations kept on provoking Him,

until Abraham, came and received the reward of all of them.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

22 | The Song of Songs is attributed to Shlomo. The Alter Rebbe
says that when Shlomo said it, at the Temple’s building,
there was a joy unmatched since creation.

Song of Songs 1:1'X:’R 01w "W
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THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 | G-d tells Jeremiah that Jerusalem has provoked His anger
from the day it was built. The Alter Rebbe sets it beside the
joy of the dedication to show two opposites at one
moment.

Jeremiah 32:3187%:27% 17117

ANIR 12 YR DT DRI YD CP Anvn onnntoy vaR-vY 03
19 Py 77012 M 0 TN

For this city hath been to Me a provocation of Mine anger

and of My fury from the day that they built it even unto this

day, that I should remove it from before My face;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

24 | At the dedication of the Temple the cloud of G-d’s glory
filled the House so that the priests could not stand to
serve. The Alter Rebbe cites it as a revelation of the
Shechinah below and a moment of great joy.

1 Kings 8:11x7>:’1 X 0°3%n
T N°27NR 17922 K900 12977 %190 NIW7 Thy? 07157 1997°K7
so that the priests could not stand to minister by reason of

the cloud; for the glory of the L-RD filled the house of the
L-RD.

likuteitorah.com/torah-ohr/noach/3/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

25 N°1n2 9N2aRd

the passage shares nothing with the note
KEHOT'S NOTE
.R”P22 K121 11824 122 DAR ,D7I DA VY LA 0D

26 27X M2 PRI PN

The Kehot note cites the Zohar for Michael as the angel of
the right side, love and kindness. The Alter Rebbe uses it
to show that each angel embodies one attribute alone.
Zohar II1, 118b2 ,r>p »’mt
Tikkunei Zohar, Tikkun 70 - 125b:1¥ 13p°n ©™\pn
WRD XY TIRTT PYmInT PRy 112 N 17T 1w
MY ART LMNTT DX PLYRR RN LRI IO YN
DR 1APT AP P NI PRRT XPYPT anip
AT, PITT IR L RINTT 27X L TONT TIRR M 179008 NPT
220K DTI2R Y (7 RD 7PYW°) AP2 NNRT

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

JY NN L L,0P AT ART

27 WN .. W W — TR W

The words from “very” through “the prince of water, the
prince of fire” are missing in this manuscript.
KEHOT'S NOTE
.RN°D 1824 7123

28 | In Ezekiel’s vision of the Chariot, each creature has the
face of a man, a lion on the right, an ox on the left and an
eagle. The Alter Rebbe traces these faces to the single-at-
tribute angelic camps rooted in Tohu.

Ezekiel 1:10”:'x Hxptn»

NI DRYIING PRNIDR TR 39 OTX 38 oI mmT
RYIIRY TWIIN YT PRnn

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

29 QTIN2 1PAMWw °2

The Talmud teaches that there are three partners in a per-
son: father, mother and the Holy One, blessed be He, who
gives the soul. The Alter Rebbe uses it to distinguish the
human soul from the life of animals.
Niddah 31a:9°v:X X% 7172
ABRYPIARY LRI N2 VATRT — DRI W PRI NwY 1331 1R
JURIIY T 09N 0PN L NIngY Y 12950 ¥ TN
2InYY NIy 1 99y ey 07K Ny iR YAy 121
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30

31

32

DPPK71,0°38 N0 ,TRW M0 92 1033 KA N2 wATRM 1PYaY
2o ,n3021 ,0%737 79 ,1B AT IR NYURYA YT
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kiddushin 30b:21x3:2 "> Pw11op
:0TX2 17 PEMY AW 1127 NN 93 PIMY IATREY L1773 1)
AR NRY IR NN T2 DIRY 712 L3BKY L1%AR) LRI TIN2 WiTRa
,077°2°2 °RTT APOKRD OTRY IR APYR NI N2 WATRT nN
REE kb))
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
P71 P22 O3 AUOW A LMD wUw NMIpta LA LR TR LR LRD
271 27570 270 Jwnn HP1‘?N P‘?H ROOW 7AW 12 1N 772p0 QTIR2Y
WOW 17°102 78R MW AR2MY .0°AMW 00 PR L,AIN2D AYN Y XyN Y
N”IND

MY Mnanan wal nyvm

The manuscript reads “whereas the life-force of the ani-
mal soul and birds,” making the contrast with the human
soul explicit.
KEHOT'S NOTE
JNEIPY NORNAN WA NN OYRWN 11824 7122

51093 QTP NN

The Psalmist says, “Behind and before You formed me.”

The Alter Rebbe reads it as man’s double rank: higher

than the animals in the order of Tikkun, lower than them

in their root in Tohu.

Psalms 139:5°7:0”%p 0°2°1n

11282 72y NYM *IN7% 071 MINN

Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,0%p 0°%nn

Ton Ton 2o
The kings of Edom reigned “before any king reigned over

the children of Israel.” The Alter Rebbe uses the phrase
again to place the animals’ root in Tohu, before Tikkun.

Genesis 36:31877:1% n°*wKr12
2K %337 T7Rm7n %397 DITY YR 1370 WK 00nn 17Xy
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

33

% IR NPT ONM

Rava explains that he had not stated a ruling the evening
before because he had not yet eaten ox meat. The Alter

likuteitorah.com/torah-ohr/noach/3/
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Rebbe uses it to show that meat adds strength and intellect
to a person.
Bava Kamma 72a:1-4’7-"X:X 2”7y Rnp 822
TN NDD RIY N KY RIY XD KPKY K70 K2 220K KPT
P2 R R RD°D ,KID°KD 19313 “iN2W3” AP RIIP RY™M :Ap?
27 APR MR 191 AL NRYRI LIED .KORD 9ID YinawY
103 KX LI PR AP0 YU 2B 377 INANime a0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2RLaY P

YN 227 nRw P
The Psalmist praises wine that gladdens the heart of man.
It is another example of a lower thing strengthening a
person.
Psalms 104:157°0:77p 0°9°1n
7907 TAIR™327 D7) 190 003D DY waNTI2P Mt 1)
And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A0 7P 0%%nn

Kehot’s note points to Daniel 7:5 for these words.
Daniel 7:5'7:t 5X°17
FRD2 Y2y N2M NP LYY 3T MT AXIN IR AP I
RO3 P2 5K TP [P IR 191 MY 2
And behold another beast, a second, like to a bear, and it
raised up itself on one side, and it had three ribs in its
mouth between its teeth; and it was said thus unto it: ‘Arise,

devour much flesh.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

36

37

2wy T2 N

The note says the source of this Midrash was given there.
KEHOT'S NOTE
.T,1 2%y o)

B 1R PR MRk 2wy 90 R

The Midrash teaches that every blade of grass has a mazal
in the heavens that strikes it and tells it to grow. The Alter
Rebbe uses it to trace a person’s sustenance up a long
chain of intermediaries.
Bereshit Rabbah 10:61: 1127 n°wx12
NR XD RDINT 072 PR 10 D00 19PN PR IR R0 12
55 ']5 PR :7112°0 527 AR .DAPAnRa DR AP IpIan onal ,nonn
RIT XTI ,27317 IR IMR 71ORY ,¥°772 bli-R b PRY 2wy 2wy
J13 TAR2 0w 2°WN OX D°R% Mpn DyTn (M2 aw) 2°n57
.iNBEN 9703 MOWIM X A1 MITYn wpnn .(C aw) e '(1W’?
59031 ,M17°91 DR NITYR 1100 IR 1172°0 *71 K22 72 K171 °20
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38

39

40

41

NP2 M RPN (DY) N7 RIT KT PR WP P U
... R™I172 01110 °37 0130 7232 59 v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Y7o Moy

“Your kingship is a kingship over all worlds.” The Alter
Rebbe cites it for Malchus as the source of life for all the
worlds.

Psalms 145:1337>:7”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

2, np oonn

N2°PY " RN

The note points ahead to two later maamarim of Torah
Ohr that also explain Rabbi Akiva’s saying.
KEHOT'S NOTE
ARw Y MR 1IN LMD D7 1Pwa 577 1pR IR .MM N0

5719RY 1% WY 5 1187 Ay aR
At the end of Makkos, Rabbi Akiva comforts his col-
leagues: if G-d grants such good to those who transgress
His will, how much more to those who do His will. The
Alter Rebbe reads it as the contrast between the outer ray
of G-d’s light and His essence.
Makkot 24b:1-2°2-’R:2 772 n12n
72 92187 12997 M1 ,pIgn "X 137 77PN 127221 KDY wa
,072017°% 1991y 197 NAR OYR W .10IY 1D NAR By 119%7 wiy?
INT D220 TP WA 10D LTI IR DORIND T WAy 172
PISH RIPY °3M P2 17927007 ,DOWIRT "W TR NN REY oY
?0°292 OAR M) 197 077 UK 7PN AR M) 01on :iP N
1577 DRV VYT PN 2R WM” 92 :IN2Y Dipn 47 1K
121921 X7 32

William Davidson, Vocalized Aramaic (CC-BY-NC)

2o IR Py 1IN

“His splendor is over earth and heaven.” The Alter Rebbe
reads “splendor” as the outer radiance that fills and en-
compasses the worlds.

Psalms 148:135:1”np o°%°n
00 PIRDY 3790 9725 inw 23373 R DYtng 195
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44
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Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp ooonn

121p oY PN 212k
The next verse speaks of “the children of Israel, the people
close to Him.” The Alter Rebbe reads it as Israel’s close-
ness to G-d’s essence, beyond His outer splendor.
Psalms 148:147:1”np 0°2°1n
:AR"1297 1297 DY 2K %337 wTon-237 NPan iny? 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SISO NP 7Ry Do o M
Asaph declares in the Psalm that he wants nothing in
heaven or on earth but G-d. The Alter Rebbe uses it for the
love that seeks G-d Himself.
Psalms 73:257173:37y 0°2°11n
71X "NIDTKY Tay) DD o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Koheles sees that wisdom excels folly “as light excels dark-
ness.” Chassidus reads it as the special light that comes
from darkness itself, applied here to the love that comes
from the animal soul.

Ecclesiastes 2:1337°:’2 n>r1p
STYNATR R TP M2300T MR TN I 2 MR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

45

46

“G-d has established His throne in the heavens, and His
kingship rules over all.” The Alter Rebbe uses it for “King
of the world,” G-d’s rule over creation.
Psalms 103:19v”>:3°p 0°2°11n
:170n 932 in139m1 IR0D 157 Dnwa N
The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wNa PR
At the birth of Asher, Leah says “In my happiness
(be’oshri), for daughters will call me happy.” The Alter
Rebbe uses it to read asher in the blessing as delight.
Genesis 30:133:"% n*wx12
KEHOT'S NOTE
25 NN
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PARAGRAPH 10

47 % NNT 1397 %D

G-d promises: as I swore that the waters of Noach would
never again cover the earth, so I swear not to be angry
with you. The verse of the first maamar of this parsha, here
read as the waters of worldly preoccupation.
Isaiah 54:9'v:77117°yWw°
PAYIWI 13 PIRT™DY TIY 1370 13yn SAYIWI MWK %9 NXT 01 0D
2793 T2y AR
For this is as the waters of Noah unto Me; for as I have sworn
that the waters of Noah should no more go over the earth, so
have I sworn that I would not be wroth with thee, nor rebuke
thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,7y

PARAGRAPH 11

48 TA2M AY922 Wrho

G-d tells Pharaoh that He could have struck him and his
people with pestilence and he would have been cut off
from the earth. The Alter Rebbe uses it to show that de-
stroying the wicked needs no flood.
Exodus 9:15770:’0 mnw
KEHOT'S NOTE
A0 L0 Mnw

49 oMl PN KPRM

Before the Flood “the earth was filled with violence.” The
Alter Rebbe explains that this drew down kelipos, which
the Flood came to purify.
Genesis 6:1187: N°wK12
:0B PIRT XPRM D°POK1T 2197 YIRD nNYm
And the earth was corrupt before G-d, and the earth was
filled with violence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

50 21P°1 5 NN N

The Flood wiped out every living thing on the earth. The
Alter Rebbe explains that they could not receive the
Flood’s intense light.
Genesis 7:23270:1 NYWX2
wRYTTY MRN2TTY DXR MRIRT °38PY WK DP1TRRTNN M
N202 WK VKL DI WE PINT TR W DR I
And He blotted out every living substance which was upon
the face of the ground, both man, and cattle, and creeping
thing, and fowl of the heaven; and they were blotted out

from the earth; and Noah only was left, and they that were
with him in the ark.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The waters rose fifteen cubits and covered the mountains.
The Alter Rebbe reads the mountains as Tikkun, which the
Tohu-waters rose above.
Genesis 7:20°3:t n°wXI2
{0777 19371 DO 1123 Mynyn MK MY wnn
Fifteen cubits upward did the waters prevail; and the moun-
tains were covered.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

52 17 INPW Q793RI

The Talmud says Avraham called the Temple site a moun-
tain (“on the mountain G-d will be seen”). The Alter Rebbe
uses it to link “mountain” with Avraham and Tikkun.
Pesachim 88a:4"7:X 1”2 0°non
’1 902 017 R IWR” NRRIY 707 92 23N2Y D7IRD x> ,N';?}g
My PO RE MKW VAT 12 NN pORD KDY IR
DIpRT D Y XY NI "I KDY YD KPR TR
JOR NP2 RN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X ,MD 0°no2

53 0% .. MR L. NPAMm

The words here quote Genesis 6:11; the passage is shown
below.
Genesis 6:11x7:1 N°wR12
ORI PIRT K2R D°P2R1T 307 YINT NOYM
And the earth was corrupt before G-d, and the earth was
filled with violence.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,130,187 ) nowRIa

PARAGRAPH 13

54 ANN N2 13707 RN

G-d commands Noach to enter the ark with his household.
The Alter Rebbe reads the ark (teivah) as the words of
prayer.
Genesis 7:1X:"1 N"wR12
>307 PPTX PTPRT AR 7INT7OR 0727701 MARTRI M1P 7 KN
s 92
And the L-RD said unto Noah: ‘Come thou and all thy house
into the ark; for thee have I seen righteous before Me in this
generation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,TNPWRI2

55 111 Naw" 1M127n0

On the seventh day G-d “ceased” from all His work. The
Alter Rebbe cites the Targum on this verse, which renders
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it with the root of Noach (rest).

Genesis 2:2°2:’2 n°WR12
KEHOT'S NOTE

LTI 2,2 NPWRI2

PARAGRAPH 14

56 Wy wRna ma

The words here quote Esther 9:17; the passage is shown
below.
Esther 9:171°:’ 1NOX
o IR [y 12 Y AyaIRD min IR wIn? Ay nwibw-oia
Sl a4
on the thirteenth day of the month Adar, and on the four-
teenth day of the same they rested, and made it a day of
feasting and gladness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,0 AN0R

57 Wy nwnna mn

The Jews of Shushan fought on the thirteenth and four-
teenth and rested on the fifteenth. The Alter Rebbe uses it
for rest that follows battle.
Esther 9:18n”>:' 71noR
B Tnwn 0P AR TY) 12 Ty Tenng
But the Jews that were in Shushan assembled together on the
thirteenth day thereof, and on the fourteenth thereof; and
on the fifteenth day of the same they rested, and made it a

day of feasting and gladness and they ate.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

58 M7 o

“Her feet descend to death.” In Kabbalah this describes
Malchus descending into Beriah, Yetzirah and Asiyah to
refine the sparks.

Proverbs 5:571:'71 22wn
1307 7793 PIRY MY N 7o
Her feet go down to death; Her steps take hold on the

nether-world;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

59 TN 7717 DOPYN AR
The first of the creative sayings. The Alter Rebbe uses the
sayings for the outward flow of the six workdays.

Genesis 1:3°1°R N°wR12
PR IR 27 DOROR RN

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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60 FErakhy
The saying that created the firmament, another example of
the weekday influences.

Genesis 1:6"1:°R N°wKR12
077 07 1°2 27720 "7 0 7102 PR T DR IR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

61 71 I IR

The introduction to Tikkunei Zohar says of the Sefiros of
Atzilus that He, His life-force and His vessels are one in
them. The Alter Rebbe reads these as lights and vessels
united in Atzilus.
Tikkunei Zohar 3b:9-10>-"1:2°3 911 *1PN
PO TR 12 T ORI AR L7102 N;??_: mb’xm niPeR YT
ST TP 10K KD ,AR12T NIRY Ty 5 WPT M 192 T
Y2 (MM K™1) P73 KIT RPD DY NPYY LT0 1IN PR XD
nina 1W373 "o LARMI2T mw’sp 1[”3];% ,mb’xm mvsq

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

.(2,3) mIpPn2a™n

62 AMI23m AT N

David’s blessing, cited again: greatness and might belong
to “Yours.” Here it shows the union of Chesed and
Gevurah in Atzilus.
I Chronicles 29:11x:1”3 X 0°2°77 °727
I8 D2 Y93 AT MR NI ANAM M N 1 77
WP P07 Riyannm noomnnn 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

63 TAYR NPT M9

G-d promises to remove the spirit of impurity from the
land. The Alter Rebbe cites it for the future, when refine-
ment will no longer be needed.
Zechariah 13:2°2:3 7113t
TIRITM 0°28Y7 NINYTNR NPIOR NIR2X N ORI RIT 02 N
SPISTTTR TIYN IR TICNRY DRVIIT TS B2 THY 1P K
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He will swallow up death forever.” Another promise of the
end of evil in the future.

Isaiah 25:8'n:7172 71°yw°

7°07 2y NDIM 0739722 PR NynT M 3PN M 1837 Npd ¥23

27779 P93 Py

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270y o1 NN
“A woman of valor is the crown of her husband.” In
Kabbalah, the future ascent of Malchus above Z’eir Anpin.
Proverbs 12:47:27 *5wn
Y73 PIBEY3 3190 A7Y2 Ny P NN
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

922 22100 "7apn

“A female shall surround a male,” a prophecy of the future
read as the same ascent of Malchus.
Jeremiah 31:22275:x”% 07
33900 133 YIN2 TP 7 X1273 120D N27 TRRAND NR7TyY
A3
How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the

earth: Awoman shall court a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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[=k=R =)
“Many waters cannot extinguish the love, nor can rivers
drown it.” The Alter Rebbe reads the waters and rivers as
worldly worries and the thoughts they set in motion, which
cannot quench the soul’s love.

Song of Songs 8:71’n 0P Wn W

170N 7DV XD NiTTN mA0R7TNR Ni20% 1901 KD 0°37 oo
:17 91127 192 120X2 3072 10720 NN WK

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1mnn oy nan anw

The Mitteler Rebbe’s discourses on Noach discuss worldly
preoccupations as rooted in Tohu; the note points there as
a parallel.
KEHOT'S NOTE
.2,U30 319790 M1 7R LR L,RD N2 1710 AIR9
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“And besides You I desire nothing on earth,” says Asaph in
the Psalm. The Alter Rebbe uses it for the love that wants
G-d Himself.
Psalms 73:25772:37y 0°9°11n
{PIN2 RYDNRY 0¥ DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Qo911 P° .. 2% Ny
The words here quote Proverbs 24:4; the passage is shown
below.
Proverbs 24:4'7:773 “5wn
:0°¥31 P2 19720 IXPR? 0°970 NYT
And by knowledge are the chambers filled With all precious

and pleasant riches.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,70 %%en

PARAGRAPH 19
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The beloved in the Song says that if a man gave all the
wealth of his house for love, “it would be utterly scorned.”
In the plain sense love cannot be bought and the one who
offers his fortune is scorned (lo, “him”); the maamar reads
lo as “it”: the wealth, the inner wisdom of the Torah, is
scorned next to love (paragraph 23).

Song of Songs 8:71:’n 0w W

170X 7DV XD NiNgN TA0R7TNR Ni20% 1901 KD 0°27 oo

:19 91127 192 120K 072 130722 DR YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N°2 M12° Anona

“With wisdom a house is built.” It identifies “house” with
Chochmabh.

Proverbs 24:3°1:77 “7wn
MDY PN 173 M3 Mana
Through wisdom is a house builded; And by understanding
it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Oy P 1111 90 INDRY 20T NyTa

“With knowledge the chambers are filled with all precious
and pleasant wealth.” It identifies the “wealth” with the in-
ner content of wisdom.

Proverbs 24:4°7:773 "5wn
:0°Y) 17 130720 PR 07770 NYTN
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And by knowledge are the chambers filled With all precious
and pleasant riches.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

74 NP2l MnInn RNS9INY

The Zohar teaches that the Torah issues from supernal
Chochmah. The Alter Rebbe uses it to link the Torah’s rea-
sons with Chochmah, the “house.”

Zohar II, 121ax ,x3p 2”mt
KEHOT'S NOTE
WX ,1D QW IR LK LROP 27t

75 NPa1 NnonAn RN%9INY

The Kehot note also points to this Zohar passage for the
same teaching, that the Torah comes from Chochmah.
Zohar, Yitro 21:378-22:3891”0w:2”>-n"yw:X”3 19N° AT 100

According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 20
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“G-d is a man of war.” The Alter Rebbe reads the “man” of
the Song’s verse as this level, the many contractions of
light.
Exodus 15:3°2:1"0 mnw
W *n manen veR N
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77 Sn8EM R 7Ry

“And besides You I desire nothing.” The maamar dwells
on the word “You” (ve’immecha): G-d Himself. The love
for G-d alone, above any reward.
Psalms 73:257172:3"y 0°9°1n
:PIN2 ONEDATRD Ty DN Vo
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Antigonos of Socho teaches to serve not like servants who
serve their master in order to receive a reward. The Alter
Rebbe applies it even to the spiritual reward of Gan Eden.

Pirkei Avot 1:3°2:°R N1aR m1iwn
PN DR INIR T RIT LPUTRA Tivawn 3p 9390 WK DIIPULIR
D°72¥2 M KPR L0712 P37 Nin PY 277 DX rUnYnd 077293

likuteitorah.com/torah-ohr/noach/3/
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10279y DOnY K71 771,018 23R% NIn DY RPW 377 DR PUnYn
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

79 PRITAD KDY 199N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
."18071 Owa 275 2% 1YW 071D

80 PRITR? RPY 19PN

Pardes Rimonim cites the Sifrei that prayer is directed to
G-d and not to His attributes. The Alter Rebbe applies it to
love directed to G-d’s essence.

Pardes Rimmonim 32:2°3:27% 0°1111 0710

PARAGRAPH 21
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2’0 7w 0778

82 UM TN ITINY TN QN 12277 MISR M NNOTINT NISR 0N
ana

Pardes Rimonim counts the 613 Torah commandments

and the seven Rabbinic ones as 620, equal to Keser. The

Alter Rebbe uses it to show that the mitzvos reach up to
Keser.

Pardes Rimmonim 8:5-6"1-"11:’ 0°1717 0712
AR2% AT P92 X121 ,9N57 1AV DORTIPT D°PpI22 1POYNIY R
IR 177 07 DR DMIAR 7Y .02 7201 oM 1ann DOPRRIA W
N3P 72 W N3 7Y ARONT 0 57w w1 .0OwIDn PPN 0O
R N5 W .0°19% 12 IR21 7T PAyY 00NN RO 1302 YA 1T
19URY 27 1200w B L0RDY AAn RN DT DP0WD 0onnn
51NN NPON T R120 ROM P AROMM 0ORmn nranw
RIT RN 71T AR 0PN MY 7Awnnm N30 aeyws
T9ERAWDY 7AWnn wDa 0°92pNT 1T IR AR 1270 1P
... W YPIY TMDIBNI 7AWNNA AR

Pardes Rimonim (Public Domain)

83 S3pann 1vmn
“His left hand is under my head, and His right hand em-
braces me.” The Alter Rebbe reads the embrace as the
mitzvos, through which the soul embraces G-d.

Song of Songs 2:6":’2 0°1°wi1 W

2IPANR 11707 WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-
brace me.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar speaks of the soul’s being absorbed into the
body of the King. The Alter Rebbe identifies this with the
mitzvos.

Zohar 1, 217b2 ;17 R"mt
KEHOT'S NOTE

LA, Rm

SRS yrw
The Shema. The Alter Rebbe reads its phrases as the
unions of the divine configurations.
Deuteronomy 6:4°7:1 0°727
AR 7 A°R0K ' PR vy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,10727

1°¥°7 1990 R”IN
The Zohar calls Abba and Imma “two companions” who
never part. The Alter Rebbe applies it to the first phrase of
the Shema.
Zohar II, 56ar ,11 27t

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
7 MR R”IRD L7778 72730 MR 9yw 0779 AR LK ,7 2701 .K 11 2°m

3,2y 1P IR .RD D

1°9°9 7°°90 R™IN
Another Zohar passage, cited in the Kehot note, on Abba

and Imma as “two companions.”

Zohar, Beshalach 18:262-19:274-2707%:> nbwa ,ma 790
Ty

QP I8N 23X WK PRI 0927 M
The verse after the Shema speaks of the words that “I com-
mand you.” The Alter Rebbe reads “I” (Anochi) as Keser.
Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N353 K17 °2aNR . . D99RIN ARW 1N

The Tzemach Tzedek discusses there the Shema and the
verse “which I command you,” with Anochi as Keser; the
note points there as a parallel.
KEHOT'S NOTE
.3, 79°PNR 98021 .792 °Y 1ANNKRY °D N”MIR AR

likuteitorah.com/torah-ohr/noach/3/
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02 n9am
“And you shall speak of them.” The Alter Rebbe notes that

speaking words of Torah is itself a positive mitzvah.
Deuteronomy 6:7°1:"1 0°727
72202 7772 A0IPM P22 AN D2 DIIN TI7 DU
Befaki7ni]
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse is read again as a whole: all the “wealth” of wis-
dom is scorned next to love.
Song of Songs 8:71:’n 0 wWn W

IPOR MIDLYY K? NIITN NIONTTNR Ni2d? 390% KD 0017 o

:17 1122 192 120X2 9072 1377227 NK UOR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“n8EM R 7Ry
“And besides You I desire nothing”: the love that desires
only G-d.
Psalms 73:25772:3"y 0°9°1n
PR3 "NEDND T DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24
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The young woman’s brothers say, “We have a little sister,
and she has no breasts,” a sister not yet of age to marry
(context: Steinsaltz Tanakh). The Alter Rebbe reads it as
Malchus when she rises to G-d’s essence.

Song of Songs 8:8'11:’11 0*°wi W
:M27127° 0i°2 1NNRY Ay A7 PR 0YTYY N3vp 17 NInK
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XS IR PUR MIANT AW Y XAPM 700 IR AR L0 L0 v
LIRDD 7%R X L,LD pPa NPl

T

“This is my beloved and this is my friend.” The present re-
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lationship of Malchus to G-d.
Song of Songs 5:161"v:’11 07w W
:020377 312 %Y1 1 *T97 17 0vTenn 1901 0opnnn 1on
His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of

Jerusalem.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

95 Som nwN

“A woman of valor is the crown of her husband.” The as-
cent of Malchus to become a crown.
Proverbs 12:4°7:37 *5wn
W3R POIRIY2 3770 A7y MY TR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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96 NI AT

The note records a textual variant: in the Or HaTorah ver-
sion, the words “a single point” are missing here.
KEHOT'S NOTE
PR N 1°R QW 77907 7R

97 RN 129
“Great is Your faithfulness.” Malchus (faith) is “great”
when she receives from Chochmah.

Lamentations 3:23272:°1 12X

SNINY 127 837 B
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

98 D173 "NIOR

Another Zohar passage cited by Kehot with the same
teaching.
Zohar 11, 235b2 ,7171 27t

Zohar III, 5ax 7 2’m
KEHOT'S NOTE

1P IRT (7 ,83) NpR (R ,TR) RWN WIN ALK LA ML, A0 0m
.2, 2,78 .2, .,

99 WPDR YA NITWD P17A NN

The Zohar asks when G-d is called great and answers:
when He is in the city of our G-d, that is, united with
Malchus. The Alter Rebbe reads it as Malchus full of flows.

Zohar, Pekudei 27:275-29:28571797:073-11"¥:1” *T1pR ,7711 100

100 PPN YA RITWD

“Great is G-d and much praised in the city of our G-d.”
The verse the Zohar expounds.

Psalms 48:2°2:1”n 0°2°1n
AWTR™IT PR 1°Y2 TRR DM N P13

likuteitorah.com/torah-ohr/noach/3/
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Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

101 NNP120T RIUDA OWM DY T10Y ONY

The Ra’aya Mehemna in Parshas Terumah, cited by the
text itself, describes Malchus as a crown on the head. The
Alter Rebbe uses it for the future ascent of Malchus.

Zohar, Terumah 54:575-5851"9pN-n"ypn:771 71170 711 120

102 Py NN TP

According to the note, it explains there that the “small-
ness” of a higher level becomes “greatness” for the lower,
which clarifies how a single higher point can include
everything below.
KEHOT'S NOTE
nwy ]1"?573 NIVP °N27 0°1° DWW 27y 7IR°22 MIXNT yw MNT°02°Y
LAPN Y P92 7D E7EM MIATR PrOY 9ANT IR IR LAMND NPT

103 nean s

The Talmud says the feet of the Chayos are equal to all the
levels below. The Alter Rebbe uses it to show that a higher
point contains all that is below it.
Chagigah 13a:47:X ¥ maan
niPmn P207R ,07313 TAID Nitha Yo WP nitn — Ton Py’
=i ,'(’;?HB T3 nina °2107 ,1?13 T35 nivna Cpiv ,'[?13 7332
,'{?13 A2 NPT IR ,'[?13 7313 NPT CENA ,1?’13 T3 nitnn
X3 — 170 Mpyn? 1713 T3 NPT °1R L1710 T2 N0 WK
n oy 1'?73 ,1‘?13 7312 792277 RO ,'[';?13 7313 79227 X©D "_?.}1_ 7922
RTY 2Y "NR2 Y MPYN” :NER ANKY 07708 12 XN 07 0%

A i
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
XL, AN
PARAGRAPH 25
104 o PR 2T

“And she has no breasts.” Read as Malchus above, which
does not bestow outward.

Song of Songs 8:8'1:’1 0w W

:M271277W 03°2 1INNRY AyITIn A7 PR 0TYY N3vp 17 NN
We have a little sister, And she hath no breasts; What shall
we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 mown a3 1

“His kingship rules over all.” Malchus as it now gives life
to the worlds.

Psalms 103:19v”:3"p 0°%°11n
:MPwn 932 1n199m1 R0D 107 DMNYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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106

vIPa RY yoaomk 10T TR
A Talmudic principle: something busy absorbing does not
release. Chassidus applies it to a level so absorbed in re-
ceiving that it does not give out.
Chullin 108b:4-6"-"1:2 1) 1211
SDIw 1130 1°P0Y PRMA KT MMOK M1 271 27 120 0YD KOR
977 11°°3 55 710 710 ©9D XD vPan Y9a yhanT nnmAa 11 TNk
ay m 1Pwaw 290 N7 OXM WA N7 O K913 1PPO01 OTPwD viha
R w1 1M 1WA DY PP R AN9OOR By P 27 MR M
P97 KD 711 T97ORK 1797081 KD 9K P97 a1 DIwaR 1Peusn

Wikisource Talmud Bavli (CC-BY-SA)

KEHOT’'S NOTE
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“What shall we do for our sister on the day she is spoken
for?” In the plain sense, spoken for in marriage; the Alter
Rebbe reads yedubar bah literally, “it is spoken in her,” as
Malchus above, whose speech is passive and stays within
her.

Song of Songs 8:8'1:’1 0> Wi W
127277 D2 NINNRY NYYIIR AP PR 0TYY N3LR 17 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

Y %1 0w 3N °Y 170N 17102 R RN D10 TY XN L1 L,N v
YO0 MPRIND WPR 1A 1772 110 MY 1P 1102 U7 IRR Ty 9)”
772M-0°37Y7 98902 IR .MIB0IN2 RIPM N7PRa 0ETIN RKIM L7
N3 1ANMDAY O 113 7YY Twn 10 D°RI9°A2 T MR NPNIR N3TYR
LJI7) MPPERI RO 1m0 MaYRT *na% KO0 RN TPy URwn”
PERT NIOPMM NIN2T M2TIW L, (Y702 7DD ROAW 1M PIRT o Pnab
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NVPY 770 27
“The word of a king is authority.” Speech as the power of
rule, as Malchus acts below.
Ecclesiastes 8:4°7:'n n>mp
YRR $2710K7 oM 1I0PY 7707127 WK
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR TWRIPRY 72 P71 Y72 IR MY

This line — that speech above is not separate but only
within her — is quoted there.

KEHOT’'S NOTE
JIRNR Y 2990 O AR L(NN 'Y 2 970) VEY PR 27IYN wnna RAmn

likuteitorah.com/torah-ohr/noach/3/
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