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T H E  B I G  I D E A

The worries of earning a living come from the animal soul, which is rooted in

Tohu, a realm of intense, unbounded light higher than our ordered world; when a

busy person turns that force toward G-d in prayer, it becomes a love “with all your

might” that seeks G-d’s very essence, and it is expressed through the mitzvos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar explains the claim of the previous one that a businessman’s prayer can reach a lofty level.

The soul descends into a body and an animal soul, and into the worries of livelihood, for the sake of an

ascent: the animal soul’s love is limitless, like the extra force of baalei teshuvah. This is because the

animal soul is rooted in Tohu. Reinterpreting the Midrash of creation with “judgment,” the Alter Rebbe

explains Gevurah as intensity of light: Tohu is abundant light in few vessels, where each attribute

stands alone, while Tikkun has more vessels, gentler light, and attributes that combine. Angels and ani‐

mals are rooted in Tohu, the human soul in Tikkun; below man is higher, but in the root the animals

are higher. Contemplating in prayer how his whole day is spent on a faint ray of G-d’s kingship, a per‐

son longs for G-d’s essence. The Flood, the ark, Shabbos and prayer, and the verses “Many waters” and

“We have a little sister” are read in this light: love that seeks G-d Himself, drawn down through the

mitzvos, which reach Keser, and the future ascent of Malchus to be a crown.

O U T L I N E

1 Heading

An explanation of the preceding maamar on the waters of Noach.

¶1

2 The soul’s descent and the animal soul’s power

The soul descends into worldly worry to rise through limitless love that comes from the animal soul, rooted in

Tohu.

¶2

3 Judgment as intensity: Tohu and Tikkun

Gevurah is not the withholding of light but its intensity; Tohu is abundant light and few vessels, where at‐

tributes cannot combine, and Tikkun lets opposites coexist.

¶3–4

4 Souls, angels and animals

The human soul is from Tikkun and combines all attributes; angels and animals are from Tohu, and the an‐

imals, far below man now, are higher in their root, so the animal soul’s refined love is more intense.

¶5–7
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5 Contemplation in prayer and the blessings

Reflecting that all sustenance is a faint ray of Malchus kindles longing for G-d’s essence, expressed in “who

has sanctified us with His commandments.”

¶8–9

6 The waters of Noach, the ark and Shabbos

The Flood was a purifying light of Tohu; worldly worries are the “waters of Noach”; entering the ark is en‐

tering the words of prayer, a lower Shabbos that lifts the week, anticipating the future day that is entirely

Shabbos.

¶10–17

7 Many waters cannot extinguish the love

Worldly worries cannot quench the love for G-d Himself, which scorns even the wisdom of Gan Eden and

is drawn down through the mitzvos, which reach Keser.

¶18–23

8 We have a little sister

Malchus rising through the mitzvos becomes one with G-d’s essence: a “little” single point that includes

all, which no longer gives outward and whose speech is absorbed within her.

¶24–26

K E Y  C O N C E P T S

Tohu and Tikkun תהו ותקון
Tohu is the first order of divine light, intense and un‐

bounded, with few vessels, in which each attribute stands

alone; it shattered. Tikkun is the ordered world that fol‐

lowed, with more vessels and gentler light, in which attrib‐

utes combine.

Gevurah as intensity גבורה לשון תגבורת
Judgment is not the withholding of G-d’s light but its ex‐

cess: light too intense for an unworthy recipient to

receive.

Love “with all your might” אהבת בכל מאדך
A love without limit, which comes from refining the animal

soul, whose root in Tohu gives it a force the G-dly soul

alone lacks.

The waters of Noach מי נח
The flood of worries and thoughts about livelihood, which

come from Tohu through the animal soul; like the Flood,

they come to purify.

To Him and not to His attributes אליו ולא למדותיו
Love directed to G-d’s essence itself, not to any revealed

light or reward, even the spiritual delight of Gan Eden.

620 pillars of light תר״ך עמודי אור
The 613 Torah and seven Rabbinic mitzvos, equal to

Keser; through them a person “embraces” G-d’s essence,

as one embraces a person through his body.
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S E C T I O N  1  ·  ¶ 1

Heading

S E C T I O N  2  ·  ¶ 2

The soul’s descent and the animal soul’s power

ביאור על הנ״ל1

An explanation of the above.

This maamar further explains the first discourse of this parsha, “Many waters cannot extinguish the love”

(Torah Ohr, Noach 1). That discourse taught that the prayer of a person busy all day with earning a living can

reach a level beyond that of one who studies all day; here the Alter Rebbe explains why, using the Kabbalistic

ideas of the worlds of Tohu and Tikkun.

1

להבין הענין שתפלת הבעל עסק יהיה במדרגה גבוה2 כו׳. צלה״ב ]צריך להבין[ ענין ירידת הנשמה שהיא

הניצוץ אלקות בעוה״ז בגוף ונפש הבהמית להיות טרוד תמיד במחשבות ודאגות הפרנסה בהבלי

עוה״ז.

[We need] to understand the matter [stated above], that the prayer of a man of business will be on a

lofty level, etc. This requires understanding: the matter of the descent of the soul, which is the

spark of G-dliness, into this world, into a body and an animal soul (nefesh habahamis), to be con‐

stantly preoccupied with thoughts and worries about livelihood, in the vanities of this world.

The previous maamar said that the prayer of a businessman can reach a very high level. To see why, the Alter

Rebbe first raises the puzzle behind it: the soul is a spark of G-dliness, yet it is sent down into a body and an

animal soul (the life-force that drives a person’s physical needs and desires), where it spends its days worry‐

ing about making a living. Why would G-d arrange such a descent?

וזהו ירידה גדולה. מההכרח לומר שירידה זו היא צורך עלי׳ ]עליה[. שלאחר שירדה ונתלבשה בגוף

ונפש הבהמית תוכל לעלות למעלה מעלה ע״י אהבת בכל מאדך3 שהוא בלי גבול.

And this is a great descent. It must necessarily be said that this descent is for the sake of an ascent:

that after it has descended and been clothed in a body and an animal soul, it can rise higher and

higher through the love of “with all your might” (bechol me’odecha), which is without limit.

The answer is a basic principle of Chassidus: the soul descends in order to rise higher than it was before.

Through its struggle in a body, it can reach the love of G-d called “with all your might” (from the Shema),

which the Alter Rebbe reads as a love “without limit,” beyond the measured love that comes from the G-dly

soul’s understanding alone.

2
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5 כו׳ וזהו דוקא ע״י
כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ טוב זה מלאך חיים4 מאד זה מה״מ ]מלאך המות[

האהבה הבאה מנפש הבהמית

As our Sages, of blessed memory, said: “‘Good’ — this is the angel of life; ‘very’ (me’od) — this is the

angel of death,” etc. And this [comes about] specifically through the love that comes from the ani‐

mal soul.

The Midrash reads the words “very good” at the end of creation as including even the angel of death. The

word “very” (me’od) is the same word as “might” in “with all your might”: the very force that opposes holi‐

ness, once transformed, becomes the source of limitless love. This comes specifically from the animal soul,

with its raw power, when it is turned toward G-d.

כמו שאנו רואים למטה שכח הבהמה גדול מכח האדם כמו״כ ]כמו כן[ למעלה ארז״ל ]אמרו רבותינו זכרונם
7 6 עומדין צדיקים כו׳

לברכה[ במקום שבע״ת ]שבעלי תשובה[

Just as we see below that the strength of an animal is greater than the strength of a human being,

so too above: our Sages, of blessed memory, said, “In the place where baalei teshuvah stand, the

perfectly righteous [cannot stand],” etc.

Two parallels: physically, an ox is stronger than a man; spiritually, the Talmud teaches that those who return

to G-d after sin (baalei teshuvah) stand in a place the perfectly righteous cannot reach. In both cases the

lower or more distant thing has the greater power.

והיינו מפני שבחי׳ בע״ת ]בעלי תשובה[ הוא בחילא יתיר ובכח והתגברות גדול והיינו מפני שבחי׳ נפש
8 הבהמית הוא מבחי׳ עולם התהו.

That is to say, [this is] because the level of baalei teshuvah is with greater force (bechila yatir), with

great strength and intensity; and that is because the animal soul is from the level of the World of

Tohu.

The Aramaic bechila yatir (“with greater force”) expresses the intensity of the penitent’s return. That extra

force, the Alter Rebbe says, comes from the animal soul’s root in the World of Tohu (“Chaos”), the first, un‐

stable order of divine light that preceded our ordered world. The next paragraphs explain what Tohu is.
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S E C T I O N  3  ·  ¶ 3 – 4

Judgment as intensity: Tohu and Tikkun

9 וכו׳. ובחי׳ התהו הוא למעלה מבחי׳ תקון כמ״ש אשר מלכו לפני מלך ואלה המלכים אשר מלכו10,

מלך לבנ״י ]לבני ישראל[ שהוא בחי׳ התיקון.

“And these are the kings who reigned,” etc. And the level of Tohu is higher than the level of Tikkun,

as it is written, “who reigned before any king reigned over the children of Israel,” which is the level

of Tikkun.

The Torah lists the kings of Edom who reigned and died one after another “before any king reigned over

Israel.” In the Kabbalah these kings stand for the Sefiros of the World of Tohu, which were so intense that

they could not endure and “died” (shattered). Because they came “before,” their root is higher than that of

Tikkun (“rectification”), the ordered world that followed, represented by the kings of Israel.

12
ולהבין כ״ז ]כל זה[ הנה איתא במדרש בתחלה עלה במחשבה11 לברוא את העולם במדה״ד ]במדת הדין[

ראה שאין העולם מתקיים שיתף מדה״ר ]מדות הרחמים[ כו׳.

And to understand all this: behold, it is stated in the Midrash, “At first it arose in [G-d’s] thought to

create the world with the attribute of judgment; He saw that the world could not endure, [so] He

joined [to it] the attribute of mercy,” etc.

To explain why Tohu is higher yet could not last, the Alter Rebbe brings the Midrash: G-d first “thought” to

create the world with judgment, saw it could not endure, and added mercy. He will read this Midrash as de‐

scribing Tohu and Tikkun.

13 שמדה״ד ]שמדת הדין[ הוא בחי׳ צמצום ומניעת ההשפעה. כי הרי בחי׳ ואין הפי׳ כמו שהעולם סוברין

גבורה היא אחת ממדותיו ית׳.

Now the meaning is not as people commonly suppose, that the attribute of judgment is the aspect

of tzimtzum (contraction) and the withholding of the flow [of beneficence]. For after all, Gevurah is

one of His attributes, blessed be He,

He first rejects the common reading, that “judgment” simply means holding back G-d’s goodness. That can‐

not be the whole meaning, because Gevurah (restraint, the source of judgment) is itself one of G-d’s attribut‐

es, and as such it too gives life.

3
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כמ״ש )ד״ה ]דברי הימים[ א׳ כ״ט( לך ה׳ הגדולה והגבורה14 שהם עשר ספי׳ ]ספירה / ספירות[ דאצי׳ המחיי׳

]המחיים[ ומהוים מאין ליש.

as it is written (I Chronicles 29), “Yours, O G-d, is the greatness and the might (hagevurah),” which

are the ten Sefiros of Atzilus that give life and bring into being from nothing to something.

The verse names “greatness” and “might” (gevurah) among G-d’s attributes; Chassidus reads the list as the

Sefiros of Atzilus, the attributes through which G-d gives life and creates something from nothing. So

Gevurah is a creative, life-giving power, not just a limit.

ועוד הנה כתיב )דברים יב( כי הדם הוא הנפש15 שעיקר חיות האדם הוא הדם. ודם נמשך מבחי׳ גבורה

מדה״ד ]מדת הדין[.

Moreover, it is written (Deuteronomy 12), “For the blood is the soul”: the main life-force (chayus)

of a person is the blood. And blood is drawn from the level of Gevurah, the attribute of judgment.

A second proof: the Torah calls blood “the soul,” the core of a person’s life, and in the Kabbalah blood (red,

warm) is associated with Gevurah. Again, Gevurah is the carrier of life, not its absence.

אלא הפי׳ מדה״ד ]מדת הדין[ הוא בחי׳ גבורה לשון תגבורת שכח החיות מאור א״ס בא בהתגברות יותר

מבחי׳ החסד שהוא נמשך למטה מטה

Rather, the meaning of “the attribute of judgment” is the level of Gevurah, a term that means in‐

tensity (tigboros): the power of the life-force from the Infinite Light (Or Ein Sof) comes with greater

intensity than in the level of Chesed, which is drawn down lower and lower

So the Alter Rebbe offers his own reading: the word gevurah is related to tigboros, “intensity.” In Gevurah,

the life-force from the Infinite Light comes with more force than in Chesed (kindness). Chesed reaches far

down to every recipient.

16 אבל הוא בא בבחי׳ קרירות. משא״כ בחי׳ גבורה שבא החיות מאור א״ס בהתגברות רב למאוד.

but comes in a manner of coolness. This is not so with the level of Gevurah, in which the life-force

from the Infinite Light comes with exceedingly great intensity.

Chesed reaches so far because it flows gently, in a “cool” and moderate way. Gevurah, by contrast, carries

the life-force with an overwhelming intensity.
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17 מי שאינו ראוי לקבל ההשפעה אינו יכול ע״כ ממילא כשבא בדרך השתלשלות למטה נעשה בחי׳ דין

לקבל מפני שהחיות נמשך בהתגברות רב.

Therefore, as a matter of course, when it comes down by way of the chain of descending worlds

(hishtalshelus), it becomes the aspect of judgment: one who is not fit to receive the flow cannot re‐

ceive it, because the life-force is drawn with great intensity.

This is how “judgment” results: when such intense light descends through the worlds, a recipient who is not

fit for it cannot receive it. Judgment, then, is not stinginess; it is a light too strong for an unworthy vessel.

משא״כ בחי׳ חסד שבא החיות בקרירות יוכל למשוך ולהתפשט למטה מטה אבל בחי׳ גבורה הוא
18 החיות בהתגברות בחי׳ ז׳ מלכים והוא עולם התהו שלכן נק׳ י״ס ]י׳ ספירות[ בעולם התהו בשם מלכים:

This is not so with the level of Chesed, in which the life-force comes with coolness; it can be drawn

and spread lower and lower. But the level of Gevurah is the life-force with intensity, the level of the

seven kings, which is the World of Tohu; this is why the ten Sefiros in the World of Tohu are called

by the name “kings.”

Chesed’s gentle flow can spread everywhere; Gevurah’s intense flow is the level of the “seven kings” of

Tohu. This is why the Kabbalah calls the Sefiros of Tohu “kings”: each was a proud, sovereign power stand‐

ing on its own, and that intensity is the “judgment” with which the world was first to be created.

19 ובחי׳ התקון הוא בהיפוך. ועפ״י ]ועל פי[ הקבלה מבואר שבחי׳ התהו הוא רבוי האור ומיעוט כלים.

פירוש רבוי אור שהאור והחיות בא בהתגברות רב

According to the Kabbalah it is explained that the level of Tohu is abundant light and few vessels,

and the level of Tikkun is the reverse. “Abundant light” means that the light and the life-force come

with great intensity.

The Arizal’s Kabbalah describes Tohu as “abundant light and few vessels,” and Tikkun as the reverse. The

Alter Rebbe explains “abundant light” in the terms he has just set out: light and life-force that come with

great intensity.

כי כל הי״ס ]הי׳ ספירות[ היו בתגבורת רב כמו בחי׳ חסד הי׳ ]היה[ מדת חסד בהתגברות רב וכן כל הי״ס ]הי׳

ספירות[ וגם

For all ten Sefiros were in great intensity: for example, in the level of Chesed, the attribute of

Chesed was in great intensity, and so too all ten Sefiros. And also,

In Tohu every one of the ten Sefiros had this intensity, not just Gevurah: even Chesed was a Chesed of over‐

whelming force. The sentence breaks off with “and also,” leading into the next point.

4



T O R A H  O H R  ·  P A R S H A S  N O A C H  ·  M A A M A R  3 ביאור על הנ״ל

9likuteitorah.com/torah-ohr/noach/3/

לכן לא היה התכללות המדות להיות כלול חו״ג ]חסד וגבורה[ מפני שכל בחי׳ ומדה היה בכח והתגברות

רב.

therefore there was no inter-inclusion of the attributes (middos), [such that each] would be com‐

prised of Chesed and Gevurah, because every level and attribute was with great force and intensity.

Because each attribute was so intense, none could make room for another. In a balanced personality or

world, kindness contains some restraint and restraint some kindness (“inter-inclusion”); in Tohu that could

not happen.

לכן לא היה יכול להתכלל עם הפוכו והיה כל מדה בפני עצמה וזהו שראה שאין העולם מתקיים

Therefore [each] could not be included with its opposite, and each attribute was by itself. And this

is [the meaning of] “He saw that the world could not endure,”

Each attribute stood alone and could not blend with its opposite. This, says the Alter Rebbe, is the meaning

of the Midrash’s “He saw that the world could not endure”: a world built of such isolated extremes breaks

apart.

כי מזה אינו יכול להיות תקון עולם ולצורך תקון עולם הוצרך להיות בחי׳ תיקון היינו בחי׳ קוין

התכללות המדות זה בזה

for from this there cannot be a rectification of the world. And for the sake of the world’s rectification

there had to be the level of Tikkun, that is, the level of “lines,” the inter-inclusion of the attributes

with one another.

A stable world needs Tikkun, which the Kabbalah describes as three “lines” (right, left and center), in which

the attributes combine with one another.

והוא בחי׳ רבוי כלים ומיעוט האור20 שהאור וחיות אינו בא בהתגברות רק בחי׳ חסד בקרירות ולזה

יוכל להיות התכללות חו״ג ]חסד וגבורה[ שני הפכים

And this is the level of many vessels and little light, where the light and life-force do not come with

intensity, but [as] the level of Chesed, with coolness; and therefore there can be an inter-inclusion

of Chesed and Gevurah, two opposites.

Tikkun has more vessels and less light: the light comes gently, in the “cool” manner of Chesed described

above. Precisely because no attribute overwhelms, opposites like kindness and severity can coexist and be

combined.
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וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ )בפ״ה דאבות( להודיע כמה ארך אפים לפניו שכל21 הדורות היו

מכעיסין ובאין עד שבא אברהם אבינו כו׳.

As our Sages, of blessed memory, said (in the fifth chapter of Avos): “To make known how great is

the patience before Him, for all the generations kept provoking Him, on and on, until Avraham our

father came,” etc.

The Mishnah in Avos says there were ten generations from Noach to Avraham to show G-d’s patience, since

all of them angered Him until Avraham came. The patience itself is the point: it shows anger that does not

erupt at once.

שמחמת שאין המדה בא בהתגברות נמשך להיות א״א וסבלנות. ואדרבה יכול להיות שני הפכים

בתכלית

For because the attribute does not come with intensity, there comes about forbearance and pa‐

tience. On the contrary, there can be two utter opposites [together],

Patience is possible only because the attribute of judgment does not come with overwhelming force; it is

held and balanced. The Alter Rebbe adds that in Tikkun even utter opposites can exist at once.

כמו שמצינו בבנין בהמ״ק ]בית המקדש[ שהיתה השמחה גדולה עד מאד כשאמר שלמה שיר השירים22

שלא היתה מיום בריאת העולם.

as we find at the building of the Holy Temple, that there was exceedingly great joy when Shlomo

said the Song of Songs, [joy] such as there had not been since the day the world was created.

His example is the dedication of the First Temple, a moment of joy unmatched since creation, when Shlomo

said the Song of Songs.

וכמ״ש )מלכים א ח( כי מלא כבוד ה׳ את בית ה׳. שבא האש מלמעלה היינו בחי׳ גילוי השכינה למטה

And as it is written (I Kings 8), “For the glory of G-d filled the House of G-d”: the fire came from

above, that is, the level of the revelation of the Shechinah (Divine Presence) below.

At the dedication G-d’s glory filled the Temple and fire came down from heaven: a revelation of the

Shechinah, G-d’s presence, in the lower world.

נמצא שהי׳ ]שהיה[ השמחה רבה מאד ועל אותו הפרק נאמר )ירמיה לב( כי על אפי ועל חמתי היתה לי

העיר הזאת23 למן היום אשר בנו אותה.

Thus there was very great joy; and concerning that same time it is said (Jeremiah 32), “For this city

has been to Me [a cause] of My anger and of My fury from the day that they built it,”

Yet the prophet Jeremiah says that the city provoked G-d’s anger and fury “from the day that they built it” —

the very same moment of supreme joy.
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S E C T I O N  4  ·  ¶ 5 – 7

Souls, angels and animals

ממה שלקח בת פרעה כו׳. נמצא שהיו ב׳ הפכים יחד בעת ובזמן אחד והיינו ע״י ששיתף מדת הרחמים

ונעשה

because he took Pharaoh’s daughter, etc. Thus there were two opposites together at one time and

one moment. And that is because He joined the attribute of mercy, and there came to be

The tradition connects that anger with Shlomo’s marriage to Pharaoh’s daughter, which took place at the

time the Temple was completed. So at one and the same moment there was intense joy and intense anger;

this, the Alter Rebbe says, was possible only because G-d “joined the attribute of mercy.”

עולם התקון יכול להיות התכללות המדות זב״ז ]זה בזה[ שמאחר שאין המדה והתגלותה הולך ברבוי
24 ובתגבורת האור א״כ הכלי היתה יכולה להכיל גם ב׳ הבחי׳ יחד.

the World of Tikkun, [in which] there can be inter-inclusion of the attributes with one another:

since the attribute and its revelation do not proceed with abundance and intensity of light, the ves‐

sel could therefore contain both aspects together.

Joining the attribute of mercy means that the world is built as Tikkun. Since no attribute there reveals itself

with overwhelming light, the “vessel” can hold two opposite states together without breaking.

והנה נשמת האדם הוא מבחי׳ אצילות עולם התקון ולכן הנשמה כלולה מכל המדות כמבואר בתניא25

Now the soul of man is from the level of Atzilus, the World of Tikkun; therefore the soul is com‐

prised of all the attributes, as explained in the Tanya.

The human (Jewish) soul is rooted in Atzilus, which belongs to the ordered World of Tikkun. That is why a

soul contains all the attributes — love, awe, compassion and the rest — together and balanced, as the Tanya

explains in its opening chapters.

משא״כ המלאכים שרשם מבחי׳ עולם התהו מחנה מיכאל מחנה גבריאל כל א׳ קו בפ״ע ]בפני עצמו[.

מחנה מיכאל הוא רק בחי׳ אהבה26 בהתגברות מאד.

This is not so with the angels, whose root is from the level of the World of Tohu: the camp of

Michael, the camp of Gavriel, each one a separate line. The camp of Michael is only the level of

love, with very great intensity.

Angels are different: they are rooted in Tohu, so each camp embodies a single attribute. The camp of the an‐

gel Michael is pure love (Chesed), and it is intense.

5
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27 ומזה נמשך בחי׳ מרכבה ומחנה גבריאל הוא רק בחי׳ יראה בהתגברות רב שר של מים שר של אש.
28 פני אריה אל הימין פני שור וכו׳.

And the camp of Gavriel is only the level of awe, with great intensity: the prince of water, the prince

of fire. And from this is drawn the level of the Chariot: “the face of a lion on the right,” “the face of

an ox,” etc.

Gavriel’s camp is pure awe (Gevurah). Michael is called the prince of water (kindness, which flows down)

and Gavriel the prince of fire (severity, which rises and burns). The four faces of the Chariot in Ezekiel’s vi‐

sion — the lion on the right, the ox on the left — come from these single-attribute powers.

והנה בנשמת האדם ארז״ל ]אמרו רבותינו זכרונם לברכה[ ג׳ שותפין באדם29 הקב״ה נותן בו נשמה. וחיות

נפש הבהמות ועופות30 הם מבחי׳ פני ארי׳ ]אריה[ פני שור כו׳

Now concerning the soul of man, our Sages, of blessed memory, said: “There are three partners in

a person… the Holy One, blessed be He, puts a soul into him.” And the life-force of the soul of ani‐

mals and birds is from the level of “the face of a lion,” “the face of an ox,” etc.,

The Talmud teaches that a person has three partners in his making — father, mother and G-d — and that G-d

contributes the soul. Animals and birds, by contrast, get their life from the faces of the lion and the ox in the

divine Chariot described just above.

ומקורם מעולם התהו ולזה נאמר על האדם אחור וקדם צרתני31 שמצד בחי׳ התקון בהשתלשלות בחי׳

אדם הוא במדרגה גבוה יותר.

and their source is from the World of Tohu. And therefore it is said of man, “Behind and before You

have formed me”: from the standpoint of the level of Tikkun, in the chain of descending worlds

(hishtalshelus), the level of man is on a higher rank.

Since the animals’ life comes from those angelic powers, their source is Tohu. This explains the verse “Be‐

hind and before You formed me,” which the Sages read as saying man was created both last and first: in the

ordered chain of worlds (Tikkun), man stands higher than the animals.

שבחי׳ הבהמות נפלו למטה מטה מאד מאד משא״כ במקורם הם במדרגה גבוה יותר שהם מבחי׳ עולם

התהו לפני מלך מלך32 כו׳ כנודע.

For the animals fell very, very far down, whereas in their source they are on a higher rank, for they

are from the level of the World of Tohu, “before any king reigned,” etc., as is known.

The animals fell very low, yet their root in Tohu is higher than man’s. This is the foundation for the next

paragraph: the animal soul’s love, when elevated, has a power the G-dly soul lacks.

6



T O R A H  O H R  ·  P A R S H A S  N O A C H  ·  M A A M A R  3 ביאור על הנ״ל

13likuteitorah.com/torah-ohr/noach/3/

ואי לזאת האהבה הבאה מצד נפש הבהמית הוא למעלה מעלה בחי׳ בכל מאדך שלמעלה מהכלי מפני

שהוא בחילא יתיר שבאה בהתגברות רב ששרש נפש הבהמית הוא מבחי׳ התהו כנ״ל.

Accordingly, the love that comes from the side of the animal soul (nefesh habahamis) is higher and

higher, the level of “with all your might,” which is above the vessel, because it is with greater force

(bechila yatir), coming with great intensity; for the root of the animal soul is from the level of Tohu,

as [explained] above.

Now the conclusion: since the animal soul is rooted in Tohu, the love it produces when turned to G-d is the

love “with all your might,” a love that is “above the vessel,” that is, beyond the limits of the soul’s under‐

standing and feeling. It has the extra force of Tohu’s intensity.

רק שנפלה בשבה״כ ]בשבירת הכלים[ למטה מטה מאד בעבודה גשמית להיות נפרדים אבל כשנברר ועולה

למעלה בתפלה אזי הוא בהתגברות רב אהבת בכל מאדך

Only, it fell through the Shattering of the Vessels very far down, into physical service, to be sepa‐

rate [beings]; but when it is refined and rises up in prayer, then it is with great intensity: the love of

“with all your might.”

In the Shattering of the Vessels, Tohu’s lights fell into the lowest levels, which is why the animal soul is now

absorbed in physical pursuits and feels itself separate from G-d. But when it is refined in prayer and its ener‐

gy is turned upward, its original intensity returns as boundless love.

וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ והאי דלא אמינא לך33 באורתא דלא אכלי בישרא דתורא כו׳
34 ,35 נמצא שמאכל הבשר נותן כח ותוספ׳ מוחין באדם וכמ״ש ויין ישמח לבב אנוש.

And as our Sages, of blessed memory, said: “And the reason I did not tell you [this] in the evening is

that I had not eaten ox meat,” etc. Thus eating meat gives strength and additional intellect

(mochin) to a person; and as it is written, “And wine gladdens the heart of man.”

Evidence that the animal realm strengthens a person: a Talmudic sage explained he had not given a certain

ruling the night before because he had not yet eaten beef, implying that meat strengthens the mind.

Likewise wine gladdens the heart. Food from the animal and plant world, rooted higher, adds to a person’s

intellect and feeling.

7
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S E C T I O N  5  ·  ¶ 8 – 9

Contemplation in prayer and the blessings

ועכ״ז ]ועם כל זה[ למטה האדם במדרגה גבוה יותר מהם ואין ערוך כו׳ אבל בשרשם הם למעלה מבחי׳

האדם שהם מעולם התהו. ועפ״י ]ועל פי[ הקבלה נק׳ יתרון האור מתוך החשך דוקא.

And nevertheless, below, man is on a higher level than they, and there is no comparison, etc.; but

in their root they are higher than the level of man, for they are from the World of Tohu. And accord‐

ing to the Kabbalah this is called “the advantage of light [that comes] from darkness” specifically.

In the present order man is far above animals; but in their root, in Tohu, they are higher. The Kabbalah calls

this “the advantage of light that comes from darkness”: the greatest light comes precisely from transforming

the darkness.

והיינו ע״י ההתבוננות בתפלה איך שטרוד כל היום ורודף אחר פרנסתו מזון ולחם שחיותן הוא

מהמזלות

That is, through contemplation in prayer: how he is preoccupied all day long, running after his

livelihood, food and bread, whose life-force (chayus) is from the constellations (mazalos),

How does a person reach this in practice? By reflecting during prayer on his own day: how he spends it

chasing a living, food and bread, and on where that food draws its life.

כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ אין לך עשב36 למטה שאין לו מזל37 כו׳ והמזלות נמשכים מבחי׳

הע׳ ]השבעים[ שרים והשרים מקבלים משמרי האופנים והאופנים מקבלים מבחי׳ מלכות כמ״ש מלכותך
38 מכ״ע ]מלכות כל עולמים[.

as our Sages, of blessed memory, said, “You have no blade of grass below that does not have a con‐

stellation,” etc. And the constellations are drawn from the level of the seventy princes, and the

princes receive from the dregs of the Ofanim, and the Ofanim receive from the level of Malchus

(sovereignty), as it is written, “Your kingship is a kingship over all worlds.”

The Midrash teaches that every blade of grass has a mazal, a celestial force above it that makes it grow. The

Alter Rebbe traces the chain: the constellations get their power from the seventy angelic princes of the na‐

tions, those from the Ofanim (a class of angels), and the Ofanim from G-d’s Malchus, His kingship over the

worlds. All the sustenance a person chases is at the far end of this long chain.

8
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אבל לגבי מהותו ועצמותו אין ערוך שהוא רק בחי׳ זיו והארה בלבד וזהו ענין מאמר ר׳ ]רבי[ עקיבא39
40 אם לעוברי רצונו כך לעושי רצונו עאכו״כ ]על אחת כמה וכמה[.

But in relation to His essence and being there is no comparison, for it is only the level of a ray and

a glimmer alone. And this is the matter of the saying of Rabbi Akiva: “If so for those who transgress

His will, then for those who do His will, how much more so!”

And all of Malchus, next to G-d’s own essence, is only a faint ray. This explains Rabbi Akiva’s words: if G-d

grants so much good even to those who transgress His will (through this outer ray), how much more will He

give those who do His will.

ששם הוא התענוג עד אין קץ וכמ״ש הודו על ארץ ושמים41 שבחי׳ ארץ ושמים ממלא וסובב הם רק

בחי׳ הוד וזיו משא״כ לבני ישראל עם קרובו42 לבחי׳ מהותו ועצמותו ית׳.

For there is the delight without end. And as it is written, “His splendor is over earth and heaven”:

the level of earth and heaven, [the light that] fills [all worlds] and [the light that] encompasses

[them] (memalei and sovev), is only the level of splendor and radiance; this is not so with “the chil‐

dren of Israel, the people close to Him,” [close] to the level of His essence and being, blessed be

He.

For those who do His will receive the endless delight of His essence itself. The Psalm says G-d’s “splendor” is

on earth and heaven, meaning the whole divine light that fills and surrounds the worlds is only His outer

splendor; but Israel is “the people close to Him,” close to His very essence.

מזה תתלהב נפשו בהתגברות בחילא יתיר בתשוקה וחפיצה לדבקה בו ית׳ וכמ״ש מי לי בשמים ועמך
44 לא חפצתי43 כו׳.

From this his soul will be kindled with intensity, with greater force (bechila yatir), in longing and

desire to cleave to Him, blessed be He; and as it is written, “Whom have I in heaven? And besides

You I desire nothing,” etc.

Reflecting on this contrast, the person’s soul is set aflame with intense longing to cleave to G-d Himself, not

to anything He gives. This is the Psalmist’s cry: “Whom have I in heaven? And besides You I desire nothing.”
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S E C T I O N  6  ·  ¶ 1 0 – 1 7

The waters of Noach, the ark and Shabbos

וזהו ברוך אתה מלך העולם אשר קדשנו במצותיו כו׳ שמה שנשפע ונמשך למטה להיות ממלא וסובב

. הוא בחי׳ מלך העולם ומלכותו בכל משלה45

And this is [the meaning of] “Blessed are You… King of the world, who has sanctified us with His

commandments,” etc.: that which is bestowed and drawn down below, to be [the light that] fills and

[the light that] encompasses [all worlds] (memalei and sovev), is the level of “King of the world,”

and “His kingship rules over all.”

The Alter Rebbe applies this to the wording of every blessing over a mitzvah. “King of the world” refers to the

light G-d sends into and around the worlds, His kingship over them, as the verse says, “His kingship rules

over all.”

אבל אהבת ותשוקת נש״י ]נשמות ישראל[ לדבקה בו ית׳ במהותו ועצמותו אשר קדשנו אשר הוא בחי׳

תענוג העליון עד אין קץ לשון באשרי46 כו׳. קדשנו במצותיו כו׳ שע״י המצות הם ממשיכים מענג

העליון כמו טלית וכו׳.

But the love and longing of the souls of Israel to cleave to Him, blessed be He, in His essence and

being, [is] “who (asher) has sanctified us”; for asher is the level of the supernal delight without end,

a term [as in] “In my happiness (be’oshri),” etc. “Who has sanctified us with His commandments,”

etc.: for through the mitzvos they draw down from the supernal delight, as, for example, tallis, etc.

But “who has sanctified us” (asher kiddeshanu) expresses the love of the Jewish soul for G-d’s essence. The

Alter Rebbe reads asher as related to osher, “happiness,” as in Leah’s “be’oshri,” and so as G-d’s endless in‐

ner delight. Through the mitzvos, such as tallis, Israel draws down from that supernal delight, beyond the

level of “King of the world.”

9

וזהו כי מי נח זאת לי47 כי שעבוד הפרנסה כנז״ל ]כנזכר לעיל[ הוא בחי׳ מי נח כמו שהי׳ ]שהיה[ במבול

שאין הפי׳ שהי׳ ]שהיה[ המבול להעביר הרשעים מן העולם.

And this is [the meaning of] “For this is as the waters of Noach to Me”: for the servitude of liveli‐

hood, as mentioned above, is the level of “the waters of Noach,” as it was in the Flood. For the

meaning is not that the Flood was to remove the wicked from the world,

Now the Alter Rebbe turns to Isaiah’s words, “For this is as the waters of Noach to Me,” the verse of the first

maamar of this parsha, where G-d compares His oath to Israel to His oath after the Flood. The burden of

earning a living is also “the waters of Noach,” like the Flood; but first he asks what the Flood was for, since its

purpose was not simply to wipe out the wicked.

10
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כי לזה לא הי׳ ]היה[ נצרך המבול מים כי ברגע אחת הי׳ ]היה[ נעשה.

for that the Flood of water would not have been needed, since it could have been done in a single

moment.

G-d could have wiped out the wicked instantly; a year-long flood of water was not needed for destruction

alone.

וכמ״ש בפרעה ותכחד48 כו׳. רק המבול הי׳ ]היה[ כדי לטהר העולם כי בתחלה ותמלא הארץ חמס49 כו׳.

As it is written regarding Pharaoh, “And you would have been cut off,” etc. Rather, the Flood was in

order to purify the world, for at first “the earth was filled with violence,” etc.,

Proof that G-d can destroy instantly: He told Pharaoh He could have struck him and he would have been “cut

off from the earth” at once. So the Flood had another purpose: to purify a world that had become “filled with

violence.”

שהם המשיכו קליפות כו׳. שלזה הי׳ ]היה[ צריך לטהר העולם ע״י בחי׳ מים המטהרים והוא בחי׳ גשם

גבורות גשמים שהוא מבחי׳ התהו שכשנמשך הגשמים בסדר והדרג׳ ]והדרגה[ הוא בחי׳ חסד ומצמיח

זרעים כו׳.

for they drew down kelipos (husks), etc. Therefore the world had to be purified through the level of

purifying waters; and this is the level of rain, “the mighty powers of rain,” which is from the level

of Tohu. For when the rains are drawn down in order and gradation, this is the level of Chesed, and

it makes seeds grow, etc.

The sins of that generation drew down kelipos, forces of concealment, so the world needed cleansing by wa‐

ter, as a mikveh purifies. The Alter Rebbe connects this to rain, called in the prayers gevuros geshamim, “the

mighty powers of rain.” Ordinary rain, falling in measured order, is Chesed and makes things grow.

משא״כ המבול שהיו יורדים בגבורה היינו בהתגברות רב ובכח גדול שהוא מבחי׳ עולם התהו חסד

דתהו לטהר הארץ הוצרך להיות הארה מבחי׳ עולם התהו שלמעלה מבחי׳ תקון רק שהי׳ ]שהיה[ הארה

רבה ועצומה בהתגברות רב מבחי׳ התהו.

This is not so with the Flood, [whose waters] came down with Gevurah, that is, with great intensity

and with great force, which is from the level of the World of Tohu, the Chesed of Tohu. To purify the

earth there needed to be an illumination from the level of the World of Tohu, which is higher than

the level of Tikkun; only it was a great and mighty illumination, with great intensity, from the level

of Tohu.

The Flood fell with Gevurah, meaning with overwhelming intensity: it was the Chesed of Tohu, kindness in

Tohu’s unbounded form. Only such a light, higher than Tikkun, could purify the earth; its sheer intensity is

what made it destructive to those unfit to receive it.

11
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ולזה וימח את כל היקום50 שלא היו ראוים לקבל. וזהו ויכסו ההרים חמש עשרה אמה51 כו׳

Therefore “He wiped out all existence,” for they were not fit to receive [it]. And this is [the meaning

of] “And the mountains were covered… fifteen cubits,” etc.

So the Flood “wiped out all existence” not as punishment for its own sake but because they could not receive

such intense light. And the waters rose fifteen cubits above the mountains.

פי׳ הרים הוא בחי׳ תקון התכללות המדות כאברהם שקראו הר52 כו׳. והטרדות ומחשבות עוה״ז מנפש
53 הבהמית הם ג״כ מבחי׳ עולם התהו ונק׳ מי נח כו׳:

“Mountains” means the level of Tikkun, the inter-inclusion of the attributes (middos), as [in the

case of] Avraham, who called it “mountain,” etc. And the preoccupations and thoughts of this

world, [which come] from the animal soul, are also from the level of the World of Tohu, and are

called “the waters of Noach,” etc.

“Mountains” stand for Tikkun, the blending of attributes, as the Talmud says Avraham called the Temple site

a “mountain”; the Flood’s Tohu-waters rose above Tikkun. In a person, the worries and thoughts of this

world that come from the animal soul are likewise from Tohu, and they are the “waters of Noach” in his life.

12

וזהו ויאמר ה׳ לנח בא אתה54 וכל ביתך אל התבה. תבה הוא בחי׳ צירופי אותיות

And this is [the meaning of] “And G-d said to Noach, ‘Come, you and all your household, into the

ark (teivah).’” Teivah is the level of combinations of letters,

G-d tells Noach to enter the teivah, the ark. The Hebrew teivah also means “word,” so the Alter Rebbe reads

it as the words and letter-combinations of prayer and Torah, the refuge from the flood of worldly worry.

כי נח הוא בחי׳ שבת כתרגומו וישבת ונח55 כו׳. ואין הפי׳ שביתה בעצם רק כאדם ששובת ממלאכתו.

for Noach is the level of Shabbos, as its Targum [renders] “and He ceased” (vayishbos) as “and He

rested” (venach), etc. But the meaning is not cessation in essence, only like a person who rests

from his work.

The name Noach means “rest,” and the Targum translates G-d’s resting on the seventh day with the same

root, so Noach is the level of Shabbos. This rest is not stopping altogether, but like a worker who rests from

his labor: a rest that follows effort.

13
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56 כו׳ שביתה אחר מלחמה כו׳ בחי׳ נח נייחא דרוחא ויש ב׳ בחינות נח ב׳ וכמ״ש ונוח בחמשה עשר57,

בחי׳ שבת שבת תתאה ושבת עלאה יום שכולו שבת. ובחי׳ תפלה נק׳ ג״כ בחי׳ נח בחי׳ שבת.

And as it is written, “And they rested on the fifteenth,” etc.: rest after war, etc., the level of nach,

rest of the spirit (naycha d’rucha). And there are two levels of nach, two levels of Shabbos: the lower

Shabbos and the higher Shabbos, “the day that is entirely Shabbos.” And the level of prayer is also

called the level of nach, the level of Shabbos.

The Jews of Shushan “rested on the fifteenth” after their war: rest after struggle, a calm of the spirit. There

are two such “rests”: the lower Shabbos, our weekly Shabbos, and the higher Shabbos, the “day that is entire‐

ly Shabbos” of the future. Prayer, too, is a “rest” and a Shabbos, where the week’s work is lifted up.

14

וכל תפלות החול מתעלים בשבת כי בשבת הוא עליות העולמות שכל ששת ימי המעשה הוא בירורי

רפ״ח נצוצין בחי׳ מל׳ שיורדת בבי״ע ורגלי׳ ]ורגליה[ יורדות58 כו׳. ויש בזה עתים שונים כמו חצות

לילה.

And all the weekday prayers are elevated on Shabbos, for on Shabbos is the ascent of the worlds.

For all six days of work are the refinements of the 288 sparks, the level of Malchus (sovereignty)

that descends into [the worlds of] Beriah, Yetzirah and Asiyah, “her feet descend,” etc. And in this

there are various times, such as midnight.

Weekday prayers are fully lifted on Shabbos, when all the worlds ascend. In the Kabbalah, 288 sparks of holi‐

ness fell in the Shattering of the Vessels, and during the six workdays Malchus descends into the lower worlds

to refine and gather them, as Proverbs says “her feet descend.” This refining has particular times, such as

midnight, the time of Tikkun Chatzos, the midnight lament over the destruction of the Temple and the exile

of the Shechinah.

15

60 ובשבת מתעלים בי״ע וכל ו׳ ימי המעשה הוא בחי׳ השפעות ויאמר אלקים59 יהי אור כו׳ יהי רקיע.

בבחי׳ אצי׳ בחי׳ תקון

And all six days of work are the level of the influences of “And G-d said, ‘Let there be light,’” etc.,

“Let there be a firmament.” And on Shabbos, Beriah, Yetzirah and Asiyah are elevated into the level

of the World of Atzilus (Emanation), the level of Tikkun,

The six days correspond to the creative sayings, “Let there be light,” “Let there be a firmament,” through

which divine influence flows out into the worlds. On Shabbos the flow reverses: Beriah, Yetzirah and Asiyah

rise into Atzilus, which is the World of Tikkun.

16
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כי איהו וחיוהי חד61 ]איהו[ וגרמוהי חד פי׳ חיוהי אורות וגרמוהי כלים הכל חד בהון

for “He and His life-force are one, He and His vessels are one”; meaning, chayohi (“His life-force”)

is the lights and garmohi (“His vessels”) are the vessels: all is one in them.

The Tikkunei Zohar says of Atzilus that G-d is one with His “life-force” and with His “vessels.” The Alter

Rebbe explains these as the lights and the vessels: in Atzilus both are wholly one with G-d.

וכמ״ש לך ה׳ הגדולה והגבורה62 שבבחי׳ אצי׳ בחי׳ גדולה וגבורה הם בבחי׳ לך ומיוחדים בתכלית

בחי׳ תקון.

And as it is written, “Yours, O G-d, is the greatness and the might”: in the level of Atzilus, the levels

of greatness and might are in the level of “Yours,” and are utterly united, the level of Tikkun.

The verse “Yours, O G-d, is the greatness and the might” shows this: in Atzilus even the opposites Chesed

(greatness) and Gevurah (might) belong to “Yours,” wholly united with G-d and with each other, which is the

essence of Tikkun.

וכמו״כ ]וכמו כן[ בתפלה ג״כ כל המעשה אשר יעשה בכל יום במזון או אפי׳ ]אפילו[ ת״ת ]תלמוד תורה[

מתעלה בתפלה ע״י אהבת בכל מאדך.

So too in prayer: all the activity that one does every day, with food or even [with] Torah study, is el‐

evated in prayer through the love of “with all your might.”

Prayer works like Shabbos: everything a person did during the day, eating or even studying Torah, is lifted

up in prayer through the boundless love “with all your might.”

וזהו שבת תתאה שמתעלים בי״ע בבחי׳ אצי׳. אך לע״ל ]לעתיד לבוא[ יהיה יום שכולו שבת פי׳ שיתעלה

בחי׳ אצי׳ למעלה מעלה ולא

And this is the lower Shabbos, in which Beriah, Yetzirah and Asiyah are elevated into the level of

Atzilus. But in the Time to Come there will be “the day that is entirely Shabbos,” meaning that the

level of Atzilus will be elevated higher and higher, and not

This is the “lower Shabbos,” lifting the lower worlds into Atzilus. The future “day that is entirely Shabbos”

will be greater: Atzilus itself will rise higher and higher.

17
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S E C T I O N  7  ·  ¶ 1 8 – 2 3

Many waters cannot extinguish the love

כמו עתה שאחר שבת נצרך להיות חול היינו שבחי׳ אצי׳ מברר בי״ע ולע״ל ]ולעתיד לבוא[ יתעלה בחי׳

אצי׳ ולא יהי׳ ]יהיה[ נצרך עוד לברר בי״ע

as now, when after Shabbos there must be a weekday, that is, the level of Atzilus refines Beriah,

Yetzirah and Asiyah; but in the Time to Come the level of Atzilus will be elevated, and it will no

longer be necessary to refine Beriah, Yetzirah and Asiyah,

Then the cycle of weekday and Shabbos will end. Today every Shabbos is followed by a weekday, because

Atzilus must keep refining the lower worlds; in the future that refining will be complete and no longer

needed.

65 ונקבה תסובב גבר66
כי רוח הטומאה אעביר63 ויבולע המות64 כו׳ אשת חיל עט״ב ]עטרת בעלה[

וכמבואר במ״א וד״ל ]ודי למבין[:

for “I will remove the spirit of impurity,” and “death will be swallowed up,” etc.; “A woman of valor

is the crown of her husband,” and “A female shall surround a male,” as explained elsewhere; and

this will suffice for one who understands.

For then G-d will “remove the spirit of impurity,” and death will “be swallowed up” forever. Malchus (the

“woman of valor”) will become “the crown of her husband,” rising above Z’eir Anpin, and “a female shall

surround a male.” The Alter Rebbe leaves the details to another place.

וזהו פי׳ הפסוק מים רבים67 הם טרדות עוה״ז שהם מבחי׳ עולם התהו68 ונהרות הם המחשבות

שנמשכו כמי נהר דניידי ואזלי

And this is the explanation of the verse: “Many waters” are the preoccupations of this world, which

are from the level of the World of Tohu; “and rivers” are the thoughts, which flow like the waters of

a river that move along and go,

The Alter Rebbe now reads a verse from the Song of Songs: “Many waters cannot extinguish the love, and

rivers cannot drown it.” The “many waters” are the preoccupations of worldly life, rooted in Tohu, the same

“waters of Noach” described above; the “rivers” are the stream of thoughts those worries set flowing, which

keep running on without pause.

18
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כי בבחי׳ התהו יש ג״כ ב׳ בחי׳ מים ונהרות לא יוכלו לכבות את האהבה הבאה מכח נפש האלקית
70 בהתגברות ועמך לא חפצתי69 וכו׳:

for in the level of Tohu there are also two levels, waters and rivers; [yet they] “cannot extinguish the

love” that comes from the power of the G-dly soul (nefesh ha’Elokis) with intensity: “and besides

You I desire nothing,” etc.

Tohu itself has these two levels, the waters and the rivers. Yet they cannot put out the love that the soul’s di‐

vine power brings with intensity, the love that says to G-d “besides You I desire nothing” — nothing but G-d

Himself.

72 71 פי׳ ביתו הוא בחי׳ חכ׳ ]חכמה[ בחכמה יבנה בית. אם יתן איש את כל הון ביתו באהבה בוז יבוזו לו.

“If a man would give all the wealth of his house for love, it would be utterly scorned.” Meaning: “his

house” is the level of Chochmah (wisdom), [as in] “With wisdom a house is built.”

The next words of the Song say that if a man gave all the wealth of his house for love, “it would be utterly

scorned”; in the plain sense love cannot be bought, but here, as paragraph 23 says, the wealth itself is what

the lover scorns. The Alter Rebbe interprets each word: “his house” is Chochmah (wisdom), because

Proverbs says a house is built with wisdom.

הון ביתו הוא פנימיות כמ״ש בדעת חדרים ימלאו כל הון יקר ונעים73 והוא בחינת טעמי התורה והוא
74 ,75 בחינת ג״ע ]גן עדן[ העליון ותחתון ואורייתא מחכמה נפקת.

“The wealth of his house” is the inner dimension (pnimiyus), as it is written, “And with knowledge

the chambers are filled with all precious and pleasant wealth”; and this is the level of the reasons of

the Torah, and this is the level of the higher and lower Gan Eden; and “the Torah issues from

Chochmah.”

“The wealth of his house” is the inner treasure of wisdom: the reasons of the Torah, which the souls enjoy in

the Garden of Eden, lower and higher, as reward. The Torah comes from Chochmah, so its reasons are the

“wealth” of the “house” of wisdom.

19

ואם יתן איש בחי׳ איש מלחמה76 שלהיות בחינת חכמה להיות נהנין מזיו השכינה בבחי׳ השגה הוא רק

בחי׳ זיו והארה בלבד והוא

“If a man would give” — the level of “a man of war”: for [the ability] to have the level of Chochmah,

to delight in the radiance of the Shechinah (Divine Presence) in the manner of comprehension, is

only the level of a ray and a glimmer alone; and it is

The word “man” (ish) in the verse recalls “G-d is a man of war.” Understanding G-d through wisdom, the de‐

light of the souls in Gan Eden who “enjoy the radiance of the Shechinah,” is only a ray of His light.

20
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ע״י בחי׳ איש מלחמה הוא רבוי הצמצומים עד שיוכל להיות בחינת חכמה זיו השכינה אבל בחי׳ אהבה

הנ״ל ועמך לא חפצתי77 כו׳.

through the level of “a man of war,” which is the many contractions (tzimtzumim), until there can

be the level of Chochmah, the radiance of the Shechinah. But the level of the love mentioned above

[is] “and besides You I desire nothing,” etc.:

That ray comes to them through “a man of war,” that is, through many contractions (tzimtzumim) that re‐

duce the light until created minds can grasp it as wisdom. The love described above is different: “besides

You I desire nothing.”

שלא ע״מ ]על מנת[ לקבל פרס78 היינו עוה״ב ]עולם הבא[ ג״ע ]גן עדן[ העליון וכו׳ כ״א ועמך למהותו
79 ,80 ועצמותו ית׳ אליו ולא למדותיו.

not for the sake of receiving a reward, that is, the World to Come, the higher Gan Eden, etc., but

rather “You” (ve’immecha), to His essence and being, blessed be He: to Him and not to His

attributes.

This love seeks no reward, not even the spiritual reward of the World to Come or the higher Gan Eden, but

G-d’s essence alone. In the classic phrase: to Him, and not to His attributes.

ואיך יוכל למשוך בחי׳ מהותו ועצמותו. הוא ע״י המצות כי תרי״ג מצות דאורייתא וז׳ מצות דרבנן הם
82 תר״ך81 עמודי אור גימט׳ ]גימטריא[ כתר.

And how can one draw down the level of His essence and being? It is through the mitzvos: for the

613 mitzvos of the Torah and the seven mitzvos of the Rabbis are 620 pillars of light, the numerical

value of Keser (the Crown).

How can a person reach G-d’s essence, which is beyond all light? Through the mitzvos. The 613 command‐

ments of the Torah plus the seven Rabbinic commandments total 620, the numerical value of Keser (כתר =

20+400+200), the “crown” above wisdom. So the mitzvos are called “620 pillars of light.”
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שכמו שהעמוד הוא מלמעלה למטה כמו״כ ]כמו כן[ המצות הם מבחי׳ גלגלתא בחי׳ כתר הממוצע בין

מאציל לנאצלי׳ ]לנאצלים[ כי איך יכול למשוך ממהותו ועצמותו ית׳ למטה הוא ע״י המצות רמ״ח אברין

דמלכא

For just as a pillar [extends] from above to below, so too the mitzvos are from the level of Gulgalta,

the level of Keser, the intermediary between the Emanator and the emanated. For how can one

draw down from His essence and being, blessed be He, below? It is through the mitzvos, “the 248

limbs of the King,”

A pillar reaches from top to bottom; so the mitzvos stretch from Keser (called Gulgalta, the “skull” of the

highest configuration), which stands between G-d and all that emanates from Him, down to our world. The

mitzvos are called “the King’s limbs.”

וכמ״ש וימינו תחבקני83 כמשל החובק את האדם מחמת אהבת פנימיותו שהוא חכם ביותר וכדומה רק

שאינו יכול לתפוס אותו כ״א

and as it is written, “And His right hand embraces me” — like the analogy of one who embraces a

person out of love for his inner self, because he is exceedingly wise and the like; only he cannot

grasp him except

The verse “His right hand embraces me” is explained by a parable: a person loves a great sage for his inner

self, his wisdom, but he cannot hug the wisdom directly. He can only embrace the sage’s body.

ע״י הגוף ואבריו כמו כן כביכול ע״י המצות רמ״ח פקודין יכולים להמשיך מהו״ע ]מהותו ועצמותו[ שהם

רצונו ית׳.

through the body and its limbs. So too, as it were, through the mitzvos, the 248 commandments,

one can draw down His essence and being, for they are His will, blessed be He.

By embracing the body he embraces the whole person. So too, the mitzvos are G-d’s will, His “limbs”; by do‐

ing them we “embrace” G-d’s very essence, which cannot be grasped in any other way.
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וזהו לאשתאבא בגופא דמלכא84 הוא בחי׳ המצות וזהו שאנו אומרים בק״ש ]בקריאת שמע[ שמע ישראל85

86 כו׳ ה׳ אחד יחוד זו״נ ]זעיר אנפין ונוקבא[. ,87 הוי״ה אלקינו יחוד או״א ]אבא ואימא[ תרין ריעין

And this is [the meaning of] “to be absorbed in the body of the King”: this is the level of the

mitzvos. And this is what we say in the Shema: “Hear, O Israel, Havayah is our G-d” — the union of

Abba and Imma (Chochmah and Binah), “two companions,” etc.; “Havayah is One” — the union of

Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus).

The Zohar speaks of the soul being “absorbed in the body of the King”; this, says the Alter Rebbe, is the

mitzvos. He contrasts them with the unions described in the Shema: “Havayah is our G-d” is the union of

Abba and Imma (Chochmah and Binah), “two companions” who never part; “Havayah is One” is the union of

Z’eir Anpin and Nukva, the emotive attributes and Malchus.

בשכמל״ו ]ברוך שם כבוד מלכותו לעולם ועד[ יחודא תתאה וזהו הכל בחי׳ יחוד היינו כשנמשך למטה והיו
88 לאחדים משא״כ מעשה המצות והיו הדברים האלה אשר אנכי מצוך היום.

“Blessed be the name of the glory of His kingdom forever and ever” — the lower unity (yichuda

tata’ah). And all this is the level of union, that is, when it is drawn below and they become one. This

is not so with the performance of the mitzvos: “And these words which I (anochi) command you to‐

day shall be.”

“Blessed be the name of the glory of His kingdom” is the lower unity, G-d’s oneness within the world. All

these are unions of divine levels as they come down into the worlds. The mitzvos are something more: the

next verse says “these words which I command you.”

אנכי הוא בחי׳ כתר89 ע״י ודברת בם90 כי בחי׳ הדבור בתורה הוא ג״כ מ״ע ]מצות עשה[.

Anochi is the level of Keser (the Crown), through “and you shall speak of them”; for speech in

Torah is also a positive commandment.

The “I” (Anochi) in that verse refers to Keser, above all the levels that unite. The mitzvos reach there; and

even speaking words of Torah (“you shall speak of them”) is itself a positive commandment, and so also con‐

nects to Keser.

22

וזהו אם יתן איש את כל הון ביתו91 בחינת ג״ע ]גן עדן[ העליון ותחתון בחי׳ חכמה טעמי התורה בוז יבוזו

לו

And this is [the meaning of] “If a man would give all the wealth of his house” — the level of the high‐

er and lower Gan Eden, the level of Chochmah, the reasons of the Torah — “it would be utterly

scorned,”

Summing up the verse: “all the wealth of his house” is the higher and lower Gan Eden, the wisdom of the

Torah’s reasons; and “it would be utterly scorned”: the love scorns that wealth.
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S E C T I O N  8  ·  ¶ 2 4 – 2 6

We have a little sister

שהוא רק בחי׳ זיו והארה בלבד אבל באהבה ועמך לא חפצתי92 כו׳. שהוא אליו ולא למדותיו למהותו

ועצמותו ית׳:

for it is only the level of a ray and a glimmer alone; but “for love” — “and besides You I desire noth‐

ing,” etc. — which is to Him and not to His attributes, to His essence and being, blessed be He.

It would be scorned because that wisdom is only a ray of G-d’s light. True love says “besides You I desire

nothing”: it is directed to G-d Himself, not to His attributes, to His very essence.

93 פי׳ כי עתה נקרא זה דודי94 כו׳ אבל כשמתעלה למעלה מעלה ע״י המצות וזהו אחות לנו קטנה.

במהותו ועצמותו נק׳ אחותי לשון ולא מאחין איחוי אלכסנדרי.

And this is [the meaning of] “We have a little sister.” Meaning: for now she is called “this is my

beloved,” etc.; but when she is elevated higher and higher through the mitzvos, into His essence

and being, she is called “my sister” (achosi), a term [as in] “and they do not join (me’achin)” and

“the joining (ichuy) of Alexandria.”

The next verse, “We have a little sister,” refers to the Jewish soul and to Malchus, the Shechinah. Now she is

called “this is my beloved,” a relationship between two. When she rises through the mitzvos into G-d’s es‐

sence she is called “my sister” (achosi), which the Alter Rebbe connects to the Talmudic words for “joining”

(me’achin, ichuy). In the laws of mourning (Moed Katan 26b) these words mean sewing together a mourn‐

er’s torn garment, including the especially fine “Alexandrian” mending, which makes the torn pieces one

garment again. So “my sister” names a union in which Malchus is rejoined to the essence as one seamless

whole, not two parties facing each other.

96 כי כשמקבלת שהיו לאחדים ממש אשת חיל95 עט״ב ]עטרת בעלה[ ושם נק׳ בחי׳ קטנה נקודה חדא.
מבחינת חכמה נק׳ רבה אמונתך97

For they become truly one, “a woman of valor is the crown of her husband,” and there she is called

the level of “little,” a single point. For when she receives from the level of Chochmah, [this is]

called “great is Your faithfulness,”

Then she is truly one with Him, as “a woman of valor is the crown of her husband”: Malchus rises to become

a crown. There she is called “little,” a single point. When she receives from Chochmah, she is called “great.”
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99 היינו שיש השפעות וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ אימתי גדול98 כשהוא בעיר אלקינו100,

והמשכות רבים משא״כ כשיתעלה בחי׳ מל׳ למעלה מעלה להיות עט״ב ]עטרת בעלה[ אז היא בחי׳ נקודה

חדא

and as our Sages, of blessed memory, said, “When is He great? When He is in the city of our G-d,”

that is, when there are many influences and flows; this is not so when the level of Malchus will be

elevated higher and higher, to be “the crown of her husband”: then she is the level of a single

point.

So the Zohar reads “great is G-d… in the city of our G-d”: G-d is called “great” when Malchus (“the city”) is

full of many flows of influence. But when Malchus rises to be the crown, she contracts into a single point.

101 וכידוע )וע׳ ברע״מ ]ברעיא מהימנא[ פ׳ תרומה דף קנ״ח ע״א ואיהי עטרה על רישיה מסטרא דסגולתא(
שנקודה אחת עליונה102 כולל כל בחי׳ התחתונה כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ רגלי החיות103

כנגד כולם שוקי החיות כו׳:

(And see the Ra’aya Mehemna, Parshas Terumah, folio 158a: “And she is a crown on His head,

from the side of the segolta.”) And as is known, a single higher point includes all the levels of the

lower, as our Sages, of blessed memory, said, “The feet of the Chayos correspond to all of them; the

legs of the Chayos,” etc.

The Zohar (Ra’aya Mehemna) describes Malchus as a crown on the head, from the side of the segolta. A high‐

er point, though small, contains everything below it, as the Talmud says the feet of the Chayos (the angels of

the Chariot) are equal to everything beneath them. So the “little” point includes all. The segolta is a cantilla‐

tion mark of three dots placed above the word. The passage reads it as an image of Malchus, ordinarily the

lowest point, rising to rest above as a crown, which is the ascent the maamar attributes to the mitzvos.

104 פי׳ שעתה נמשך ונשפע למטה בהיכלות דבי״ע ומלכותו בכל משלה105 משא״כ ושדים אין לה.

למעלה איידי דטריד למיבלע לא פליט106 אינו נמשך ונשפע כלל:

“And she has no breasts.” Meaning: for now [the flow] is drawn and bestowed below, into the cham‐

bers of Beriah, Yetzirah and Asiyah, and “His kingship rules over all”; this is not so above: “since it

is busy swallowing, it does not emit” — it is not drawn and bestowed at all.

“She has no breasts”: breasts give milk, so they stand for bestowing influence. Now Malchus nourishes the

worlds, sending life into the chambers of Beriah, Yetzirah and Asiyah. But when she rises above, she is whol‐

ly absorbed in receiving from G-d’s essence and gives nothing out — as the Talmudic idiom says, “busy

swallowing, it does not emit.”
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I N  O N E ’ S  A V O D A H

A person immersed all day in business should use his prayer to reflect on how all the sustenance he chases

is only a faint ray of G-d’s kingship. This stirs the raw energy of the animal soul into an intense love that

wants G-d alone, “with all your might,” lifts up all the day’s activity, and finds its expression in the mitzvos.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the maamar say that Gevurah is not the withholding of light but its intensity, and how does this

explain why the world could not endure with judgment alone?

2. In what sense are animals, and the animal soul, higher than man in their root while lower in the present

order?

3. How can reflecting on the chain of intermediaries behind one’s daily bread lead to love for G-d’s essence

rather than to discouragement?

4. Why is even the delight of Gan Eden “utterly scorned” next to the love that says “besides You I desire

nothing”?

5. What does the parable of embracing a wise man through his body teach about the role of the mitzvos?

108 מה נעשה לאחותינו107 ביום שידובר בה פי׳ כי למטה וידבר ה׳ כו׳ דבר מלך שלטון

“What shall we do for our sister on the day she is spoken for?” Meaning: for below, [it is] “And G-d

spoke,” etc., “the word of a king is authority,”

The verse continues: “What shall we do for our sister on the day she is spoken for?” Below, G-d’s speech

rules and creates: “And G-d spoke,” and “the word of a king is authority.” Malchus is associated with speech.

היינו שבחי׳ הדבור פרצוף בפ״ע ]בפני עצמו[ מנהיג וממשיך לזולתו משא״כ למעלה שידובר בה בחי׳
109 נפעל שהדבור אינו בפ״ע ]בפני עצמו[ רק בה שאינו נמשך למטה:

that is, the level of speech is a configuration (partzuf) by itself, which leads and draws down to oth‐

ers; this is not so above, “that she is spoken for,” a passive level, in which the speech is not by itself

but only “in her,” for it is not drawn down below.

In this lower state, speech is a “configuration” (partzuf) of its own that guides the worlds and gives to others.

Above, the verse says she is “spoken for” (yedubar bah, literally “it is spoken in her”), passive: speech does

not stand on its own but is absorbed within her, and it is not drawn down. The maamar ends with this image

of Malchus wholly united with G-d.
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F O R  C H I L D R E N  ·  A G E S  9 – 1 3

For the children at the table

Turning strong energy into love of G-d

T H E  B I G  I D E A

The strong energy we put into physical things can be turned in prayer into a powerful love

that wants only G-d.

This maamar explains the one before it. Why does a soul come down into a body and into the wor‐

ries of earning a living? So that it can rise higher. Every person also has an animal soul, the part of

us that wants food, rest and success, and its energy is very strong. The Alter Rebbe explains that

this strength comes from Tohu, a world with a light so intense that each quality stood alone and

could not mix with any other. Our world is built from Tikkun, “repair,” where the light is gentler

and opposite qualities can live together, like kindness together with strictness. People come from

Tikkun, so we can hold many qualities at once. But the root of the animals is in Tohu, which is high‐

er. So when a busy person prays and thinks, “All day I chased only a tiny ray of G-d’s light,” that

strong energy turns into a love “with all your might” that wants G-d alone. Then prayer is like en‐

tering Noach’s ark, a small Shabbos in the middle of the week that lifts up the whole day. That love

is expressed by doing the mitzvos, which are G-d’s own will.

T H E  M A S H A L

Our Sages say that eating meat gives a person strength and a clearer mind, and the verse says that

wine gladdens the heart. Something lower gives strength to something higher. So too the animal

soul, once it is refined in prayer, gives great strength to the love of G-d.

Q U E S T I O N S  F O R  T H E  S H A B B O S  T A B L E

1. What is the difference between Tohu and Tikkun in this maamar?

2. How is prayer like going into Noach’s ark?

3. What is something you have a lot of energy for, and how could you use that energy for a mitz‐

vah this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with AI assistance; not yet reviewed by a human

editor.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

P A R A G R A P H  3

ביאור על הנ״ל

The note records another transcript (hanachah) of this

same discourse, recorded by Rabbi Pinchas, printed with

glosses.

K E H O T ’ S  N O T E

עוד הנחה בספר הנחות הר״פ ע׳ נח עם הגהות וכו׳. אוה״ת בראשית כרך ג
תרכ, ב )נדפס גם בלקו״ת לג׳ פרשיות(.

1

יהיה במדריגה גבוה

Rabbi Pinchas’s transcript reads here “can be an elevation

higher and higher” instead of “will be on a lofty level,”

stressing that the businessman’s prayer can ascend be‐

yond its starting point.

K E H O T ’ S  N O T E

בהנחת הר״פ: יכול להיות הגבה למעלה מעלה.

2

בכל מאדך

The Shema commands to love G-d “with all your heart,

with all your soul and with all your might.” The Alter

Rebbe reads “with all your might” (me’odecha) as a love

without limit, which the soul can reach only after its

descent.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

טוב זה מלאך חיים

The earlier maamar uses the same Midrash: it is precisely

through the opposite, the darkness of the animal soul, that

one reaches the love “with all your might,” which is truly

without limit.

K E H O T ’ S  N O T E

ראה לעיל ט, א. ענין זה ליתא בהנחת הר״פ.

4

טוב זה מלאך חיים מאד זה מה״מ

The Midrash expounds the words “and behold, it was very

good” at the end of creation: “good” is the angel of life and

“very” is the angel of death. The Alter Rebbe uses it to

show that the “very” (me’od) — the power that comes from

the opposite of holiness — is what makes limitless love

possible.

Genesis 1:31בראשית א׳:ל״א

ר יוֹם י־בֹקֶ הִ יְ ב וַ רֶ י־עֶ הִ יְ אֹד וַ נֵּה־טוֹב מְ הִ ה וְ שָׂ ר עָ ת־כׇּל־אֲשֶׁ ים אֶ לֹקִ  א אֱ יַּרְ וַ
י: שִּׁ שִּׁ הַ

And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn‐

ing, the sixth day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

5

במקום שבע״ת עומדים

The note directs the reader to a note of the Rebbe on this

teaching about the place of baalei teshuvah, printed in

that volume and reprinted elsewhere.

Berakhot 34aברכות ל״ד א
K E H O T ’ S  N O T E

ברכות לד, א. וראה הערת כ״ק אדמו״ר זי״ע בספר המאמרים ה׳תש״ט ע׳
183. ונעתק בכ״מ.

6

במקום שבע״ת עומדין צדיקים כו׳

Rabbi Abbahu teaches that where baalei teshuvah stand,

even the perfectly righteous cannot stand. The Alter Rebbe

explains that their advantage is the extra force that comes

from overcoming the animal soul.

Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ
חוֹק״ — אי ״רָ : מַ ךָ ר לְ נָן אָמַ י יוֹחָ בִּ רַ רוֹב״. וְ ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ
בַר דְ רוֹב לִ יָה קָ הָ רוֹב״ — שֶׁ אי ״קָ א. וּמַ רָ יקָּ עִ ה מֵ ירָ בַר עֲבֵ דְּ חוֹק מִ יָה רָ הָ שֶׁ

א. תָּ שְׁ נּוּ הַ מֶּ ק מִ חֵ רַ תְ נִ ה, וְ ירָ עֲבֵ
This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and

what …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

7

ביאור על הנ״ל
Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

עוד הנחה בספר הנחות הר״פ ע׳ נח עם הגהות וכו׳. אוה״ת בראשית כרך ג
תרכ, ב )נדפס גם בלקו״ת לג׳ פרשיות(.

8

ואלה המלכים אשר מלכו

The Torah introduces the kings of Edom “who reigned in

the land of Edom before any king reigned over the chil‐

dren of Israel.” In Kabbalah these are the Sefiros of Tohu;

the Alter Rebbe uses the verse to show that Tohu comes

“before,” and is higher than, Tikkun.

Genesis 36:31בראשית ל״ו:ל״א

ל: אֵ רָ נֵי יִשְׂ בְ ךְ לִ לֶ ־מֶ ךְ לׇ נֵי מְ פְ דוֹם לִ ץ אֱ רֶ אֶ כוּ בְּ לְ ר מָ ים אֲשֶׁ כִ לָ מְּ לֶּה הַ אֵ וְ

9
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P A R A G R A P H  4

And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית לו, לא.

Kehot’s note points to I Chronicles 1:43 for these words.

I Chronicles 1:43דברי הימים א א׳:מ״ג

לַע ל בֶּ אֵ רָ נֵי יִשְׂ בְ ךְ לִ לֶ ־מֶ ךְ לׇ נֵי מְ פְ דוֹם לִ ץ אֱ רֶ אֶ כוּ בְּ לְ ר מָ ים אֲשֶׁ כִ לָ מְּ לֶּה הַ אֵ וְ
בָה: הָ נְ ירוֹ דִּ ם עִ שֵׁ עוֹר וְ ן־בְּ בֶּ

Now these are the kings that reigned in the land of Edom,

before their reigned any king over the children of Israel:

Bela the son of Beor; and the name of his city was Dinhabah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

אי׳ במדרש בתחלה עלה במחשבה

The Midrash says G-d first intended to create the world

with the attribute of judgment, saw it could not endure,

and joined to it the attribute of mercy. The Alter Rebbe

reads it as the passage from Tohu to Tikkun.

Bereshit Rabbah 12:15בראשית רבה י״ב:ט״ו

Tanya, Sha’ar HaYichud 5:1תניא, חלק שני; שער היחוד והאמונה
ה׳:א׳

בָה חֲשָׁ מַ לָה בְּ לָּה עָ חִ תְ כָה: ״בִּ רָ בְ רוֹנָם־לִ כְ ינוּ־זִ בּוֹתֵ רוּ רַ ל זֶה אָמְ נֵּה, עַ הִ וְ
ף בּוֹ תֵּ יֵּים – שִׁ קַ תְ עוֹלָם מִ ין הָ אֵ אָה שֶׁ ין, רָ דִּ ת הַ דַּ מִ עוֹלָם בְּ ת הָ רוֹא אֶ בְ לִ
ים תִ אוֹתוֹת וּמוֹפְ ים וְ יקִ דִּ י צַ דֵ ל יְ לֹהוּת עַ גַּלּוּת אֱ תְ ינוּ, הִ יְ הַ ים״, דְּ חֲמִ ת רַ דַּ מִ

ה. בַּתּוֹרָ שֶׁ
Kehot Publication Society (CC-BY-NC)

K E H O T ’ S  N O T E

ב״ר יב, טו. ראה פרש״י בראשית א, א. אוה״ת בראשית כרך ג תקטז, א.
תניא ח״ב פ״ה.

11

בתחלה עלה במחשבה לברוא את העולם במדה״ד

Rashi on the first verse of the Torah cites this teaching to

explain why the creation narrative uses the Name Elokim

(judgment) and later adds Havayah (mercy).

Rashi on Genesis 1:1רש"י על בראשית א׳:א׳

12

ואין הפי׳ כמו שהעולם סוברין
A passage of this maamar, from here on, is quoted in Or

HaTorah with the Tzemach Tzedek’s glosses, in his discus‐

sion of the kings of Edom in Parshas Vayishlach.

K E H O T ’ S  N O T E

קטע מובא באוה״ת וישלח כרך ב ע׳ רנ, ב עם הגהות.

13

לך ה׳ הגדולה והגבורה

David’s blessing names greatness and might among G-d’s

attributes. The Alter Rebbe cites it to prove that Gevurah is

one of G-d’s own life-giving attributes, the Sefiros of

Atzilus.

I Chronicles 29:11דברי הימים א כ״ט:י״א

ץ יִם וּבָאָרֶ מַ שָּׁ י־כֹל בַּ הוֹד כִּ הַ נֵּצַח וְ הַ ת וְ רֶ אֶ פְ תִּ הַ ה וְ בוּרָ גְּ הַ לָּה וְ דֻ גְּ ךָ ה׳ הַ לְ
רֹאשׁ: כֹל לְ א לְ נַשֵּׂ תְ מִּ הַ כָה וְ לָ מְ מַּ ךָ ה׳ הַ לְ

Thine, O L-RD, is the greatness, and the power, and the glo‐

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

14

The Torah forbids eating blood “for the blood is the soul.”

The Alter Rebbe uses it to show that blood, associated with

Gevurah, is the main carrier of life.

Deuteronomy 12:23דברים י״ב:כ״ג

ם־ נֶּפֶשׁ עִ לֹא־תֹאכַל הַ נָּפֶשׁ וְ ם הוּא הַ דָּ י הַ ם כִּ דָּ כֹל הַ י אֲ תִּ לְ בִ זַק לְ ק חֲ רַ

ר: שָׂ בָּ הַ
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

15

משא״כ בחי׳ גבורה . . בהתגברות רב למאוד
The Rebbe writes there that what this passage says about

Gevurah refers to the Gevurah of Atzilus — Gevurah as a

divine attribute, before it descends to become judgment.

K E H O T ’ S  N O T E

בלקו״ש ח״ל ע׳ 108 כ׳ שמש״כ כאן ”שהכוונה לגבורה דאצילות” ע״ש
בשולי הגליון.

16

גבורה לשון תגבורת . . למטה נעשה בחי׳ דין

Rabbi Pinchas’s transcript explains this more fully: be‐

cause the flow comes with intensity, there are places not fit

to receive it, whereas Chesed’s cool flow can be received

even by one who is unworthy.

K E H O T ’ S  N O T E

בהנחת הר״פ מבואר יותר הענין וז״ל: ”מאחר שבא בתגבורות יש מקום
שאין ראוי לקבלם. משא״כ בחי׳ החסד כשבא השפעה בקרירות יכול לקבלם
אף שאין ראוי ולכן כשבא השפעה בתגבורות גילוי אורות הי׳ הכלים קטן
מהכיל גם מחמת שהי׳ המדה בתגבורות לא הי׳ יכול ליכלל דבר והיפוכו
יחד מאחר שכל מדה הי׳ ברבוי אור התגלות מדה ההיא לכן הי׳ כל מדה
בפ״ע”. ראה סה״מ תקס״ב ע׳ ד. אור התורה דברים ע׳ ב׳קלא. דברים כרך ו
ד״ה תקעו סעי׳ ד. ושם נתבאר עד״מ ההפרש בין חי׳ ובין בהמה שהחי׳
להיותה מבחי׳ גבורות יש בה חיות יותר וזריזות כו׳ רק מ״מ בהשתלשלות
למטה הרי החיות דורסים ומזיקים כו׳, וזהו כענין הנ״ל שמזה נעשה בחי׳ דין

למטה כו׳.

17

שלכן נק׳ י״ס בעולם התהו בשם מלכים

The note points to the Mitteler Rebbe’s discussion of why

the Sefiros of Tohu are called “kings.”

K E H O T ’ S  N O T E

ראה תורת חיים פ׳ בראשית ט, א. המשך תער״ב ח״א פרק רלו.

18

ועפ״י הקבלה מבואר שבחי׳ התהו הוא ריבוי האור ומיעוט כלים

According to the note, the Mitteler Rebbe gives two para‐

bles there that complete this explanation of Tohu as abun‐

dant light and few vessels.

K E H O T ’ S  N O T E

ע״ח שער התיקון פ״ה, שער המלכים פ״א ופרק ב. וראה במאמרי אדה״א
ויקרא ח״ב ע׳ תרנט ב׳ משלים ע״ז.

19
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והוא בחי׳ רבוי כלים ומיעוט האור

The note points ahead to a later maamar in Torah Ohr that

also discusses Tikkun as many vessels and little light.

K E H O T ’ S  N O T E

ע״ח שער התיקון פ״ה. ראה גם לקמן קיד, ב. וראה בסה״מ תרל״ג כרך א ע׳
קל. אוה״ת פ׳ נשא ע׳ רפד. פ׳ פנחס ע׳ א׳ריג.

20

The Mishnah counts ten generations from Noach to

Avraham to show how patient G-d is, for all of them an‐

gered Him until Avraham came. The Alter Rebbe cites it as

an example of Tikkun, where an attribute such as anger

does not come with overwhelming force.

Pirkei Avot 5:2משנה אבות ה׳:ב׳

כָּל נָיו, שֶׁ פָ יִם לְ ךְ אַפַּ רֶ ה אֶ יעַ כַּמָּ הוֹדִ , לְ ד נֹחַ עַ ם וְ אָדָ ה דוֹרוֹת מֵ רָ עֲשָׂ
ה רָ בּוּל. עֲשָׂ מַּ י הַ ת מֵ ם אֶ יהֶ יא עֲלֵ בִ הֵ ד שֶׁ ין עַ ין וּבָאִ יסִ עִ כְ יוּ מַ דּוֹרוֹת הָ הַ
דּוֹרוֹת כָּל הַ נָיו, שֶׁ פָ יִם לְ ךְ אַפַּ רֶ ה אֶ יעַ כַּמָּ הוֹדִ ם, לְ הָ רָ ד אַבְ עַ נֹּחַ וְ דוֹרוֹת מִ

לָּם: כַר כֻּ יו שְׂ לָ בֵּל עָ קִ ם וְ הָ רָ בָּא אַבְ ד שֶׁ ין, עַ ין וּבָאִ יסִ עִ כְ יוּ מַ הָ
[There were] ten generations from Adam to Noah, in order to

make known what long-suffering is His; for all those genera‐

tions kept on provoking Him, until He brought upon them

the waters of the flood. [There were] ten generations from

Noah to Abraham, in order to make known what long-suffer‐

ing is His; for all those generations kept on provoking Him,

until Abraham, came and received the reward of all of them.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Song of Songs is attributed to Shlomo. The Alter Rebbe

says that when Shlomo said it, at the Temple’s building,

there was a joy unmatched since creation.

Song of Songs 1:1שיר השירים א׳:א׳

לֹמֹה:  שְׁ ר לִ ים אֲשֶׁ ירִ שִּׁ יר הַ שִׁ
THE song of songs, which is Solomon’s.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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G-d tells Jeremiah that Jerusalem has provoked His anger

from the day it was built. The Alter Rebbe sets it beside the

joy of the dedication to show two opposites at one

moment.

Jeremiah 32:31ירמיהו ל״ב:ל״א

הּ נוּ אוֹתָ ר בָּ יּוֹם אֲשֶׁ ן־הַ מִ זֹּאת לְ יר הַ עִ י הָ ה לִּ יְתָ י הָ תִ ל־חֲמָ עַ י וְ ל־אַפִּ י עַ כִּ
נָי: ל פָּ עַ הּ מֵ ירָ הֲסִ זֶּה לַ יּוֹם הַ ד הַ עַ וְ

For this city hath been to Me a provocation of Mine anger

and of My fury from the day that they built it even unto this

day, that I should remove it from before My face;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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At the dedication of the Temple the cloud of G-d’s glory

filled the House so that the priests could not stand to

serve. The Alter Rebbe cites it as a revelation of the

Shechinah below and a moment of great joy.

I Kings 8:11מלכים א ח׳:י״א

ית ה׳ ת־בֵּ בוֹד־ה׳ אֶ לֵא כְ י־מָ נָן כִּ עָ נֵי הֶ פְּ ת מִ רֵ שָׁ עֲמֹד לְ ים לַ כֹּהֲנִ לוּ הַ לֹא־יָכְ  וְ
so that the priests could not stand to minister by reason of

the cloud; for the glory of the L-RD filled the house of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

24

כמבואר בתניא

the passage shares nothing with the note

K E H O T ’ S  N O T E

פ׳ ג. וכ״ה בהנחת הר״פ, אבל בבוך 1824: כמבואר בלק״א.

25

מיכאל הוא רק בחי׳ אהבה

The Kehot note cites the Zohar for Michael as the angel of

the right side, love and kindness. The Alter Rebbe uses it

to show that each angel embodies one attribute alone.

Zohar III, 118bזח״ג קיח, ב

Tikkunei Zohar, Tikkun 70 · 125b:1תקו״ז תיקון ע

לּוּ אִ ילָא, כְּ עִ נֵיהוֹן לְ יּוֹקְ ין דִּ ישִׁ חִ כְ מַ ין דְּ לֵּ אִ וי לוֹן לְ ור, וַ וָּ הוֹן חִ לְ ימוּ דִ שִׁ רְ
יעוּר יהוּ שִׁ אִ מוּת, דְּ דְּ ת הַ ין אֶ עֲטִ מַ לּוּ מְ אִ ית, וּכְ אשִׁ רֵ י בְ רֵ דְ ין סִ ישִׁ חִ כְ מַ
ים רִ בָ אֵ הוֹן וְ לְ ה דִ קוֹמָ ין, וְ יכִ רִ יהוֹן אֲ טוּטֵ רְ שִׁ ין דְּ לֵּ אִ ילָא, דְּ עִ לְ ה דִ קוֹמָ
הוּא ימוּ, הַ חִ רְ י דִ ארֵ זָא, מָ רוּגְ ין דְּ יכִ רִ ד, אֲ סֶ חֶ י דְ ארֵ י מָ וֵ הֱ מֶ ין לְ יכִ רִ הוֹן, צְ לְ דִּ

י. ם אוֹהֲבִ הָ רָ ע אַבְ ר בֵּקהּ )ישעיה מא ח( זֶרַ מַ תְּ אִ דְ
Tikkunei Zohar - Vocalized (Public Domain)
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ראה זח״ג קיח, ב. ת״ז תי׳ ע׳.

26

שו״ה מאד — שר של . . אש

The words from “very” through “the prince of water, the

prince of fire” are missing in this manuscript.

K E H O T ’ S  N O T E

בבוך 1824 ליתא.
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In Ezekiel’s vision of the Chariot, each creature has the

face of a man, a lion on the right, an ox on the left and an

eagle. The Alter Rebbe traces these faces to the single-at‐

tribute angelic camps rooted in Tohu.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ
ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ג׳ שותפין באדם

The Talmud teaches that there are three partners in a per‐

son: father, mother and the Holy One, blessed be He, who

gives the soul. The Alter Rebbe uses it to distinguish the

human soul from the life of animals.

Niddah 31a:9נדה ל״א א:ט׳

מּוֹ. אִ יו, וְ אָבִ רוּךְ הוּא, וְ דוֹשׁ בָּ קָּ ם — הַ ין יֵשׁ בָּאָדָ פִ ה שׁוּתָּ לֹשָׁ נַן: שְׁ בָּ נוּ רַ תָּ
רֹאשׁוֹ, בְּ נַיִם, וּמוֹחַ שֶׁ רְ פׇּ צִ ים, וְ ידִ גִ מוֹת, וְ נּוּ עֲצָ מֶּ מִּ ן, שֶׁ לּוֹבֶ יעַ הַ רִ זְ יו מַ אָבִ
חוֹר שָׁ רוֹת, וְ עָ ר, וּשְׂ שָׂ נּוּ עוֹר, וּבָ מֶּ מִּ ם, שֶׁ ת אוֹדֶ עַ רַ זְ מּוֹ מַ ן. אִ יִ עַ בָּ ן שֶׁ לוֹבֶ וְ

29
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יַּית אִ ים, וּרְ נִ ר פָּ תֵּ לַסְ ה, וּקְ מָ שָׁ , וּנְ ן בּוֹ רוּחַ רוּךְ הוּא נוֹתֵ דוֹשׁ בָּ קָּ הַ ן. וְ יִ עַ בָּ שֶׁ
כֵּל. שְׂ הַ ינָה, וְ יִם, וּבִ לַ גְ לּוּךְ רַ הִ בּוּר פֶּה, וְ דִ אוֹזֶן, וְ ת הָ יעַ מִ ן, וּשְׁ יִ עַ הָ

William Davidson, Vocalized Aramaic (CC-BY-NC)

Kiddushin 30b:21קידושין ל׳ ב:כ״א

ם: ן בָּאָדָ ין הֵ פִ ה שׁוּתָּ לֹשָׁ נַן: שְׁ בָּ נוּ רַ ין בּוֹ. תָּ פִ ן שׁוּתָּ תָּ שְׁ לָ שְּׁ ין, שֶׁ דִ ן בְּ כֵ וְ
מּוֹ ת אִ אֶ יו וְ ת אָבִ ד אֶ כַבֵּ ם מְ אָדָ ן שֶׁ מַ זְ מּוֹ. בִּ אִ יו, וְ אָבִ רוּךְ הוּא, וְ דוֹשׁ בָּ קָּ הַ
ם, ינֵיהֶ י בֵּ תִּ רְ ילּוּ דַּ אִ ם כְּ יהֶ י עֲלֵ נִ עֲלֶה אֲ רוּךְ הוּא: מַ דוֹשׁ בָּ קָּ ר הַ אָמַ

י. דוּנִ בְּ כִ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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נדה לא, א. קידושין ל, ב. בלקו״ת שה״ש כח, ג שכ״ה גם בבהמה רק
שבאדם הקב״ה נותן בו נשמה שהיא חלק אלוקה ממש. ובסה״מ תרל״ב ח״ב
ע׳ תעא וע׳ תעח מבאר, איך הם שותפים. ומבאר שזהו מצד בחירה שיש

באו״א.

וחיות נפש הבהמות ועופות

The manuscript reads “whereas the life-force of the ani‐

mal soul and birds,” making the contrast with the human

soul explicit.

K E H O T ’ S  N O T E

בבוך 1824: משא״כ חיות נפש הבהמית ועופות.
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אחור וקדם צרתני

The Psalmist says, “Behind and before You formed me.”

The Alter Rebbe reads it as man’s double rank: higher

than the animals in the order of Tikkun, lower than them

in their root in Tohu.

Psalms 139:5תהילים קל״ט:ה׳

כָה: י כַּפֶּ לַ ת עָ שֶׁ י וַתָּ נִ תָּ רְ ם צַ דֶ קֶ אָחוֹר וָ
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קלט, ה.

31

לפני מלך מלך
The kings of Edom reigned “before any king reigned over

the children of Israel.” The Alter Rebbe uses the phrase

again to place the animals’ root in Tohu, before Tikkun.

Genesis 36:31בראשית ל״ו:ל״א

ל: אֵ רָ נֵי יִשְׂ בְ ךְ לִ לֶ ־מֶ ךְ לׇ נֵי מְ פְ דוֹם לִ ץ אֱ רֶ אֶ כוּ בְּ לְ ר מָ ים אֲשֶׁ כִ לָ מְּ לֶּה הַ אֵ וְ
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והאי דלא אמינא לך
Rava explains that he had not stated a ruling the evening

before because he had not yet eaten ox meat. The Alter

Rebbe uses it to show that meat adds strength and intellect

to a person.

Bava Kamma 72a:1–4בבא קמא ע״ב א:א׳-ד׳

ר מַ יפָא? אֲ נָא סֵ אי שְׁ א וּמַ ישָׁ נָא רֵ אי שְׁ לָּא מַ אֶ א. וְ תוֹרָ א דְ רָ שְׂ י בִּ כַלִ לָא אֲ דְּ
ינָא בַּקהּ רֵ יפָא לָא קָ א, סֵ יסּוּרָ אִ חוֹ״ כּוּלּוֹ בְּ בָ ינָא בֵּקהּ ״וּטְ רֵ א קָ ישָׁ לֵקהּ: רֵ
ב ר לֵקהּ רַ מַ כוּ׳. אֲ יפָה וְ רֵ צֵאת טְ מְ נִ ט וְ שּׁוֹחֵ א. הַ יסּוּרָ אִ חוֹ״ כּוּלּוֹ בְּ בָ ״וּטְ

בַסּוֹף. לָּא לְ ה אֶ יטָ חִ שְׁ ינָהּ לִ ינַּהּ, אֵ ע מִ מַ י: שְׁ ב אָשֵׁ רַ נָאָה לְ חוֹזְ י מָ יבִ חֲבִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ב״ק עב, א.

33

ויין ישמח לבב אנוש
The Psalmist praises wine that gladdens the heart of man.

It is another example of a lower thing strengthening a

person.

Psalms 104:15תהילים ק״ד:ט״ו

ד: עָ סְ נוֹשׁ יִ בַב־אֱ ם לְ חֶ לֶ ן וְ מֶ שָּׁ ים מִ נִ יל פָּ הִ צְ הַ נוֹשׁ לְ בַב־אֱ ח לְ מַּ ן יְשַׂ יַיִ וְ
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קד, טו.
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Kehot’s note points to Daniel 7:5 for these words.

Daniel 7:5דניאל ז׳:ה׳

הּ מַּ פֻ ין בְּ עִ לְ לָת עִ ת וּתְ מַ ד הֳקִ ר־חַ טַ שְׂ לִ דֹב וְ יָה לְ מְ יָנָה דָּ נְ י תִ חֳרִ יוָה אׇ רוּ חֵ אֲ וַ
יא: גִּ ר שַׂ שַׂ י בְּ לִ כֻ י אֲ ין לַהּ קוּמִ רִ ן אָמְ כֵ נַּהּ וְ ין שִׁ בֵּ

And behold another beast, a second, like to a bear, and it

raised up itself on one side, and it had three ribs in its

mouth between its teeth; and it was said thus unto it: ‘Arise,

devour much flesh.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אין לך עשב

The note says the source of this Midrash was given there.

K E H O T ’ S  N O T E

נסמן לעיל ח, ד.
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אין לך עשב למטה שאין לו מזל

The Midrash teaches that every blade of grass has a mazal

in the heavens that strikes it and tells it to grow. The Alter

Rebbe uses it to trace a person’s sustenance up a long

chain of intermediaries.

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את
המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל
עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא
דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.

לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.
רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל
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מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו
ועיש על בניה תנחם. רבי תנחום בר חייא …

Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job

38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

מלכותך מכ״ע

“Your kingship is a kingship over all worlds.” The Alter

Rebbe cites it for Malchus as the source of life for all the

worlds.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יג.
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מאמר ר׳ עקיבא

The note points ahead to two later maamarim of Torah

Ohr that also explain Rabbi Akiva’s saying.

K E H O T ’ S  N O T E

סוף מכות. ראה לקמן ר״פ בשלח ור״פ תצוה. תו״ח שמות ע׳ שמו.
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אם לעוברי רצונו כך לעושי רצונו עאכו״כ
At the end of Makkos, Rabbi Akiva comforts his col‐

leagues: if G-d grants such good to those who transgress

His will, how much more to those who do His will. The

Alter Rebbe reads it as the contrast between the outer ray

of G-d’s light and His essence.

Makkot 24b:1–2מכות כ״ד ב:א׳-ב׳

, ךְ צוֹנוֹ כָּ י רְ רֵ עוֹבְ ה לְ ק, וּמָ חֵ צַ י מְ נִ ךְ אֲ כָ ן: לְ הֶ ר לָ כֶּה?! אָמַ בְ לֹא נִ שׁ, וְ בָּאֵ

יִם, לַ ירוּשָׁ ין לִ יוּ עוֹלִ ת הָ ם אַחַ עַ ה. שׁוּב פַּ כַמָּ ה וְ ת כַּמָּ ל אַחַ צוֹנוֹ עַ י רְ עוֹשֵׂ לְ
אוּ יִת רָ בַּ ר הַ הַ יעוּ לְ גִּ הִ ן שֶׁ יוָ ם, כֵּ יהֶ דֵ גְ עוּ בִּ רְ ים קָ צּוֹפִ ר הַ הַ יעוּ לְ גִּ הִ ן שֶׁ יוָ כֵּ
ק. חֵ צַ יבָא מְ י עֲקִ בִּ רַ ין וְ ן בּוֹכִ ילוּ הֵ חִ תְ ים, הִ שִׁ דָ קֳּ י הַ שֵׁ דְ ית קׇ בֵּ יָּצָא מִ ל שֶׁ שׁוּעָ
ים? ם בּוֹכִ ה אַתֶּ נֵי מָ פְּ ם: מִ הֶ ר לָ ק? אָמַ חֵ צַ ה מְ ה אַתָּ נֵי מָ פְּ רוּ לוֹ: מִ אָמְ
כוּ לְּ ים הִ לִ יו שׁוּעָ שָׁ כְ עַ ת״, וְ ב יוּמָ רֵ קָּ זָּר הַ הַ כָּתוּב בּוֹ ״וְ קוֹם שֶׁ רוּ לוֹ: מָ אָמְ

כֶּה?! בְ לֹא נִ בּוֹ, וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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הודו על ארץ ושמים

“His splendor is over earth and heaven.” The Alter Rebbe

reads “splendor” as the outer radiance that fills and en‐

compasses the worlds.

Psalms 148:13תהילים קמ״ח:י״ג

יִם: מָ שָׁ ץ וְ רֶ ל־אֶ דּוֹ הוֹדוֹ עַ בַ מוֹ לְ גָּב שְׁ שְׂ י־נִ ם ה׳ כִּ ת־שֵׁ לוּ אֶ לְ הַ יְ

Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יג.
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לבני ישראל עם קרובו
The next verse speaks of “the children of Israel, the people

close to Him.” The Alter Rebbe reads it as Israel’s close‐

ness to G-d’s essence, beyond His outer splendor.

Psalms 148:14תהילים קמ״ח:י״ד

הּ: לוּ־קָ לְ רֹבוֹ הַ ם קְ ל עַ אֵ רָ נֵי יִשְׂ בְ יו לִ ידָ כׇל־חֲסִ לָּה לְ הִ מּוֹ תְּ עַ ן לְ רֶ ם קֶ יָּרֶ וַ
And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מי לי בשמים ועמך לא חפצתי

Asaph declares in the Psalm that he wants nothing in

heaven or on earth but G-d. The Alter Rebbe uses it for the

love that seeks G-d Himself.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Koheles sees that wisdom excels folly “as light excels dark‐

ness.” Chassidus reads it as the special light that comes

from darkness itself, applied here to the love that comes

from the animal soul.

Ecclesiastes 2:13קהלת ב׳:י״ג

: ךְ חֹשֶׁ ן־הַ אוֹר מִ רוֹן הָ יתְ לוּת כִּ כְ סִּ ן־הַ ה מִ מָ כְ חׇ רוֹן לַ יֵּשׁ יִתְ י שֶׁ י אָנִ יתִ אִ רָ וְ
Then I saw that wisdom excelleth folly, as far as light excel‐

leth darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“G-d has established His throne in the heavens, and His

kingship rules over all.” The Alter Rebbe uses it for “King

of the world,” G-d’s rule over creation.

Psalms 103:19תהילים ק״ג:י״ט

לָה: שָׁ כֹּל מָ כוּתוֹ בַּ לְ אוֹ וּמַ סְ ין כִּ כִ יִם הֵ מַ שָּׁ ה׳ בַּ
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לשון באשרי
At the birth of Asher, Leah says “In my happiness

(be’oshri), for daughters will call me happy.” The Alter

Rebbe uses it to read asher in the blessing as delight.

Genesis 30:13בראשית ל׳:י״ג
K E H O T ’ S  N O T E

בראשית ל, יג.
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כי מי נח זאת לי

G-d promises: as I swore that the waters of Noach would

never again cover the earth, so I swear not to be angry

with you. The verse of the first maamar of this parsha, here

read as the waters of worldly preoccupation.

Isaiah 54:9ישעיהו נ״ד:ט׳

י תִּ עְ בַּ שְׁ ן נִ ץ כֵּ אָרֶ ל־הָ י־נֹחַ עוֹד עַ עֲבֹר מֵ י מֵ תִּ עְ בַּ שְׁ ר נִ י אֲשֶׁ י נֹחַ זֹאת לִ י־מֵ כִּ
: ךְ ר־בָּ עׇ גְּ ךְ וּמִ יִ לַ צֹף עָ קְּ מִ

For this is as the waters of Noah unto Me; for as I have sworn

that the waters of Noah should no more go over the earth, so

have I sworn that I would not be wroth with thee, nor rebuke

thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נד, ט.
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וכמ״ש בפרעה ותכחד

G-d tells Pharaoh that He could have struck him and his

people with pestilence and he would have been cut off

from the earth. The Alter Rebbe uses it to show that de‐

stroying the wicked needs no flood.

Exodus 9:15שמות ט׳:ט״ו
K E H O T ’ S  N O T E

שמות ט, טו.
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ותמלא הארץ חמס

Before the Flood “the earth was filled with violence.” The

Alter Rebbe explains that this drew down kelipos, which

the Flood came to purify.

Genesis 6:11בראשית ו׳:י״א

ס: מָ ץ חָ אָרֶ לֵא הָ מָּ ים וַתִּ לֹקִ  אֱ נֵי הָ פְ ץ לִ אָרֶ ת הָ חֵ שָּׁ וַתִּ

And the earth was corrupt before G-d, and the earth was

filled with violence.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וימח את כל היקום

The Flood wiped out every living thing on the earth. The

Alter Rebbe explains that they could not receive the

Flood’s intense light.

Genesis 7:23בראשית ז׳:כ״ג

שׂ מֶ ד־רֶ ה עַ מָ הֵ ד־בְּ ם עַ אָדָ ה מֵ מָ דָ אֲ נֵי הָ ל־פְּ ר עַ יְקוּם אֲשֶׁ ת־כׇּל־הַ ח אֶ יִּמַ וַ

בָה: תֵּ תּוֹ בַּ ר אִ אֲשֶׁ ־נֹחַ וַ ר אַךְ אֶ יִּשָּׁ ץ וַ אָרֶ ן־הָ חוּ מִ מָּ יִּ יִם וַ מַ שָּׁ ד־עוֹף הַ עַ וְ
And He blotted out every living substance which was upon

the face of the ground, both man, and cattle, and creeping

thing, and fowl of the heaven; and they were blotted out

from the earth; and Noah only was left, and they that were

with him in the ark.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויכסו ההרים חמש עשרה אמה

The waters rose fifteen cubits and covered the mountains.

The Alter Rebbe reads the mountains as Tikkun, which the

Tohu-waters rose above.

Genesis 7:20בראשית ז׳:כ׳

ים: רִ הָ כֻסּוּ הֶ יְ יִם וַ מָּ רוּ הַ לָה גָּבְ עְ מַ לְ ה מִ ה אַמָּ רֵ שְׂ שׁ עֶ חֲמֵ

Fifteen cubits upward did the waters prevail; and the moun‐

tains were covered.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כאברהם שקראו הר

The Talmud says Avraham called the Temple site a moun‐

tain (“on the mountain G-d will be seen”). The Alter Rebbe

uses it to link “mountain” with Avraham and Tikkun.

Pesachim 88a:4פסחים פ״ח א:ד׳

ר ה׳ הַ יּוֹם בְּ ר הַ ר יֵאָמֵ ר: ״אֲשֶׁ מַ נֶּאֱ ר״, שֶׁ כָּתוּב בּוֹ ״הַ ם שֶׁ הָ רָ אַבְ לָּא, לֹא כְּ אֶ
ק לָשׂוּחַ חָ צְ יֵּצֵא יִ ר: ״וַ מַ נֶּאֱ ה״, שֶׁ דֶ כָּתוּב בּוֹ ״שָׂ ק שֶׁ חָ צְ יִ לֹא כְּ ה״, וְ אֶ יֵרָ
קוֹם מָּ ם הַ ת שֵׁ א אֶ רָ קְ יִּ ר: ״וַ מַ נֶּאֱ יִת״, שֶׁ אוֹ ״בַּ רָ קְּ יַעֲקֹב שֶׁ לָּא כְּ ה״, אֶ דֶ שָּׂ בַּ

ל״. ית אֵ הוּא בֵּ הַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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פסחים פח, א.
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ותמלא . . וימח . . ויכסו

The words here quote Genesis 6:11; the passage is shown

below.

Genesis 6:11בראשית ו׳:י״א

ס: מָ ץ חָ אָרֶ לֵא הָ מָּ ים וַתִּ לֹקִ  אֱ נֵי הָ פְ ץ לִ אָרֶ ת הָ חֵ שָּׁ וַתִּ
And the earth was corrupt before G-d, and the earth was

filled with violence.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ו, יא. ז, כג. יט, כ.
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ויאמר ה׳ לנח בא אתה
G-d commands Noach to enter the ark with his household.

The Alter Rebbe reads the ark (teivah) as the words of

prayer.

Genesis 7:1בראשית ז׳:א׳

נַי פָ יק לְ י צַדִּ יתִ אִ ךָ רָ י־אֹתְ בָה כִּ תֵּ ל־הַ ךָ אֶ יתְ כׇל־בֵּ ה וְ נֹחַ בֹּא־אַתָּ ר ה׳ לְ יֹּאמֶ וַ
זֶּה: בַּדּוֹר הַ

And the L-RD said unto Noah: ‘Come thou and all thy house

into the ark; for thee have I seen righteous before Me in this

generation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ז, א.
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כתרגומו וישבת ונח

On the seventh day G-d “ceased” from all His work. The

Alter Rebbe cites the Targum on this verse, which renders
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it with the root of Noach (rest).

Genesis 2:2בראשית ב׳:ב׳
K E H O T ’ S  N O T E

בראשית ב, ב ועוד.

ונוח בחמשה עשר

The words here quote Esther 9:17; the passage is shown

below.

Esther 9:17אסתר ט׳:י״ז

שֹׂה אֹתוֹ יוֹם עָ ר בּוֹ וְ שָׂ ה עָ עָ בָּ אַרְ נוֹחַ בְּ ר וְ דָ שׁ אֲ חֹדֶ ר לְ שָׂ ה עָ לוֹשָׁ יוֹם־שְׁ בְּ

ה: חָ מְ שִׂ ה וְ תֶּ שְׁ מִ
on the thirteenth day of the month Adar, and on the four‐

teenth day of the same they rested, and made it a day of

feasting and gladness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אסתר ט, יז.
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ונוח בחמשה עשר
The Jews of Shushan fought on the thirteenth and four‐

teenth and rested on the fifteenth. The Alter Rebbe uses it

for rest that follows battle.

Esther 9:18אסתר ט׳:י״ח

נוֹחַ ר בּוֹ וְ שָׂ ה עָ עָ בָּ אַרְ ר בּוֹ וּבְ שָׂ ה עָ לוֹשָׁ שְׁ הֲלוּ בִּ ן נִקְ שׁוּשָׁ ר־בְּ שֶׁ ים אֲ יְּהוּדִ הַ וְ
ה: חָ מְ שִׂ ה וְ תֶּ שְׁ שֹׂה אֹתוֹ יוֹם מִ עָ ר בּוֹ וְ שָׂ ה עָ שָּׁ חֲמִ בַּ

But the Jews that were in Shushan assembled together on the

thirteenth day thereof, and on the fourteenth thereof; and

on the fifteenth day of the same they rested, and made it a

day of feasting and gladness and they ate.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ורגלי׳ יורדות

“Her feet descend to death.” In Kabbalah this describes

Malchus descending into Beriah, Yetzirah and Asiyah to

refine the sparks.

Proverbs 5:5משלי ה׳:ה׳

מֹכוּ: יהָ יִתְ דֶ עָ אוֹל צְ וֶת שְׁ דוֹת מָ יֹרְ יהָ  לֶ גְ רַ
Her feet go down to death; Her steps take hold on the

nether-world;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויאמר אלקים יהי אור

The first of the creative sayings. The Alter Rebbe uses the

sayings for the outward flow of the six workdays.

Genesis 1:3בראשית א׳:ג׳

י־אוֹר: הִ יְ י אוֹר וַ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be light.’ And there was light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יהי רקיע

The saying that created the firmament, another example of

the weekday influences.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איהו וחיוהי חד

The introduction to Tikkunei Zohar says of the Sefiros of

Atzilus that He, His life-force and His vessels are one in

them. The Alter Rebbe reads these as lights and vessels

united in Atzilus.

Tikkunei Zohar 3b:9–10תקוני הזהר ג׳ ב:ט׳-י׳

י יּיוָ חַ יהוּ וְ הוֹן, אִ ד בְּ יהּ חַ מֵ גַרְ יהוּ וְ הוֹן, אִ כָּא בְּ לְ ילוּת מַ צִ אֲ ירוֹת דַּ פִ ר סְ שֶׂ עִִּ דְּ
ד, יֵּיהוֹן חַ חַ ינוּן וְ לַאו אִ יאָה, דְ רִ בְּ ירוֹת דִּ פִ ר סְ שֶׂ עִִ י בְּ כִ לַאו הָ ה דְּ הוֹן, מַ ד בְּ חַ
ר שֶׂ עִִ יר )נ״א נחית( בְּ ל כֹּלָּא הוּא נָהִ לַּת עַ עִ ד. וְ יהוֹן חַ מֵ גַרְ ינוּן וְ לַאו אִ
תּוֹת ר כִּ שֶׂ עִִ יר בְּ נָהִ יאָה, וְ רִ בְּ ירוֹת דִּ פִ ר סְ שֶׂ עִִ ילוּת, וּבְ צִ אֲ ירוֹת דַּ פִ סְ

ר. תַ כָל אֲ י בְ נִּ תַּ שְׁ לָא אִ א, וְ יעָ קִ רְ י דִ גַּלֵּ ר גַּלְ שֶׂ עִִ יָּא, וּבְ אָכַ לְ מַ דְּ
Tikkunei Zohar - Vocalized (Public Domain)
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ת״ז בהקדמה )ג, ב(.
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לך ה׳ הגדולה והגבורה

David’s blessing, cited again: greatness and might belong

to “Yours.” Here it shows the union of Chesed and

Gevurah in Atzilus.

I Chronicles 29:11דברי הימים א כ״ט:י״א

ץ יִם וּבָאָרֶ מַ שָּׁ י־כֹל בַּ הוֹד כִּ הַ נֵּצַח וְ הַ ת וְ רֶ אֶ פְ תִּ הַ ה וְ בוּרָ גְּ הַ לָּה וְ דֻ גְּ ךָ ה׳ הַ לְ

רֹאשׁ: כֹל לְ א לְ נַשֵּׂ תְ מִּ הַ כָה וְ לָ מְ מַּ ךָ ה׳ הַ לְ
Thine, O L-RD, is the greatness, and the power, and the glo‐

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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רוח הטומאה אעביר
G-d promises to remove the spirit of impurity from the

land. The Alter Rebbe cites it for the future, when refine‐

ment will no longer be needed.

Zechariah 13:2זכריה י״ג:ב׳

ץ אָרֶ ן־הָ ים מִ בִּ עֲצַ מוֹת הָ ת־שְׁ ית אֶ רִ בָאוֹת אַכְ ם ה׳ צְ אֻ הוּא נְ יּוֹם הַ יָה בַ הָ וְ
ץ: אָרֶ ן־הָ יר מִ אָה אַעֲבִ מְ טֻּ ת־רוּחַ הַ אֶ ים וְ יאִ בִ נְּ ת־הַ גַם אֶ רוּ עוֹד וְ זָּכְ לֹא יִ וְ

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויבולע המות

“He will swallow up death forever.” Another promise of the

end of evil in the future.

Isaiah 25:8ישעיהו כ״ה:ח׳

יר מּוֹ יָסִ פַּת עַ רְ חֶ ים וְ נִ ל כׇּל־פָּ עַ ה מֵ עָ מְ דֹ־נָי ה׳ דִּ ה אֲ חָ נֶצַח וּמָ וֶת לָ מָּ לַּע הַ בִּ
בֵּר: י ה׳ דִּ ץ כִּ אָרֶ ל כׇּל־הָ עַ מֵ

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אשת חיל עט״ב
“A woman of valor is the crown of her husband.” In

Kabbalah, the future ascent of Malchus above Z’eir Anpin.

Proverbs 12:4משלי י״ב:ד׳

ה: ישָׁ בִ יו מְ מוֹתָ צְ עַ ב בְּ קָ רָ לָהּ וּכְ עְ ת בַּ רֶ יִל עֲטֶ ת־חַ שֶׁ אֵ
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונקבה תסובב גבר

“A female shall surround a male,” a prophecy of the future

read as the same ascent of Malchus.

Jeremiah 31:22ירמיהו ל״א:כ״ב

סוֹבֵב בָה תְּ ץ נְקֵ ה בָּאָרֶ שָׁ א ה׳ חֲדָ רָ י־בָ בָה כִּ שּׁוֹבֵ בַּת הַ ין הַ קִ מָּ חַ תְ י תִּ תַ ד־מָ עַ
גָּבֶר:

How long wilt thou turn away coyly, O thou backsliding

daughter? For the L-RD hath created a new thing in the

earth: A woman shall court a man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מים רבים

“Many waters cannot extinguish the love, nor can rivers

drown it.” The Alter Rebbe reads the waters and rivers as

worldly worries and the thoughts they set in motion, which

cannot quench the soul’s love.

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהם מבחי׳ עולם התהו

The Mitteler Rebbe’s discourses on Noach discuss worldly

preoccupations as rooted in Tohu; the note points there as

a parallel.
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ראה תו״ח נח סא, א. אוה״ת נח כרך ג תרט, ב.
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ועמך לא חפצתי

“And besides You I desire nothing on earth,” says Asaph in

the Psalm. The Alter Rebbe uses it for the love that wants

G-d Himself.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בדעת חדרים . . יקר ונעים

The words here quote Proverbs 24:4; the passage is shown

below.

Proverbs 24:4משלי כ״ד:ד׳

ים: נָעִ ר וְ אוּ כׇּל־הוֹן יָקָ לְ מָּ ים יִ רִ ת חֲדָ עַ דַ וּבְ
And by knowledge are the chambers filled With all precious

and pleasant riches.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי כד, ד.
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אם יתן איש את כל הון ביתו באהבה בוז יבוזו לו

The beloved in the Song says that if a man gave all the

wealth of his house for love, “it would be utterly scorned.”

In the plain sense love cannot be bought and the one who

offers his fortune is scorned (lo, “him”); the maamar reads

lo as “it”: the wealth, the inner wisdom of the Torah, is

scorned next to love (paragraph 23).

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בחכמה יבנה בית

“With wisdom a house is built.” It identifies “house” with

Chochmah.

Proverbs 24:3משלי כ״ד:ג׳

כּוֹנָן: בוּנָה יִתְ תְ יִת וּבִ נֶה בָּ בָּ ה יִ מָ כְ חׇ בְּ
Through wisdom is a house builded; And by understanding

it is established;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בדעת חדרים ימלאו כל הון יקר ונעים

“With knowledge the chambers are filled with all precious

and pleasant wealth.” It identifies the “wealth” with the in‐

ner content of wisdom.

Proverbs 24:4משלי כ״ד:ד׳

ים: נָעִ ר וְ אוּ כׇּל־הוֹן יָקָ לְ מָּ ים יִ רִ ת חֲדָ עַ דַ וּבְ
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And by knowledge are the chambers filled With all precious

and pleasant riches.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ואורייתא מחכמה נפקת

The Zohar teaches that the Torah issues from supernal

Chochmah. The Alter Rebbe uses it to link the Torah’s rea‐

sons with Chochmah, the “house.”

Zohar II, 121aזח״ב קכא, א
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זח״ב קכא, א. וראה שם פה, א.
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ואורייתא מחכמה נפקת

The Kehot note also points to this Zohar passage for the

same teaching, that the Torah comes from Chochmah.

Zohar, Yitro 21:378–22:389ספר הזהר, יתרו כ״א:שע״ח-כ״ב:שפ״ט

According to R. Judah, “father” represents Wisdom

(Hokhmah) and “mother” Understanding (Binah). Said R.

Judah: ‘Both interpretations mean one and the same thing,

for we have been taught that the Torah emanated from the

Supernal Wisdom.’ R. Jose said that the Torah emanated

from Understanding, for it says: “to perceive the words of

understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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איש מלחמה

“G-d is a man of war.” The Alter Rebbe reads the “man” of

the Song’s verse as this level, the many contractions of

light.

Exodus 15:3שמות ט״ו:ג׳

מוֹ: ה ה׳ שְׁ מָ חָ לְ ישׁ מִ ה׳ אִ
The L-RD is a man of war, The L-RD is His name.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועמך לא חפצתי

“And besides You I desire nothing.” The maamar dwells

on the word “You” (ve’immecha): G-d Himself. The love

for G-d alone, above any reward.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עג, כה.
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שלא ע״מ לקבל פרס

Antigonos of Socho teaches to serve not like servants who

serve their master in order to receive a reward. The Alter

Rebbe applies it even to the spiritual reward of Gan Eden.

Pirkei Avot 1:3משנה אבות א׳:ג׳

יוּ הְ ר, אַל תִּ יָה אוֹמֵ יק. הוּא הָ צַּדִּ עוֹן הַ מְ שִּׁ בֵּל מִ ישׁ סוֹכוֹ קִ נוֹס אִ יגְ טִ אַנְ
ים דִ לָּא הֱווּ כַעֲבָ ס, אֶ רָ בֵּל פְּ קַ נָת לְ ל מְ ב עַ רַ ת הָ ין אֶ שִׁ מְּ שַׁ מְ ים הַ דִ כַעֲבָ

יכֶם: יִם עֲלֵ מַ א שָׁ י מוֹרָ יהִ ס, וִ רָ בֵּל פְּ קַ נָת לְ ל מְ לֹּא עַ ב שֶׁ רַ ת הָ ין אֶ שִׁ מְּ שַׁ מְ הַ
Antigonus a man of Socho received [the oral tradition] from

Shimon the Righteous. He used to say: do not be like ser‐

vants who serve the master in the expectation of receiving a

reward, but be like servants who serve the master without

the expectation of receiving a reward, and let the fear of

Heaven be upon you.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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אליו ולא למדותיו
Kehot’s marei makom for these words (its note is below).
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פרדס שער לב פ״ב בשם הספרי.

79

אליו ולא למדותיו
Pardes Rimonim cites the Sifrei that prayer is directed to

G-d and not to His attributes. The Alter Rebbe applies it to

love directed to G-d’s essence.

Pardes Rimmonim 32:2פרדס רמונים ל״ב:ב׳

80

תרי״ג מצות . . וז׳ מצות . . תר״ך

Kehot’s marei makom for these words (its note is below).
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פרדס ש״ח פ״ג.

81

תרי״ג מצות דאורייתא וז׳ מצות דרבנן הם תר״ך עמודי אור גימט׳
כתר

Pardes Rimonim counts the 613 Torah commandments

and the seven Rabbinic ones as 620, equal to Keser. The

Alter Rebbe uses it to show that the mitzvos reach up to

Keser.

Pardes Rimmonim 8:5–6פרדס רמונים ח׳:ה׳-ו׳

אחר שנתעסקנו בפרקים הקודמים בענין הכתר, נבוא בפרק זה לבאר
שני הנאצלים ממנו והם חכמה ובינה. ובענין מהותם אם הם דין או
רחמים נחלקו המפרשים. יש מש״כ כי החכמה בערך הכתר יש בה קצת
דין ובערך בינה היא רחמים, וענין זה נבאר בו לפנים. ויש שכתב שהיא
רחמים פשוטים והדין הוא מבינה ולמטה. וי״מ שכתבו הפך ואמרו

שהבינה רחמים והחכמה דין והיא סברא זרה תכלית הזרות. וז״ל
כשעלה הרצון והמחשבה להבראות העולם אותו הרצון והחפץ הוא
גלוי הדבר ואותו הרצון כנוהו המקובלים בלשון מחשבה וכשנאצלה

אותה המחשבה נתפרסמה עוקץ של …
Pardes Rimonim (Public Domain)
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וימינו תחבקני

“His left hand is under my head, and His right hand em‐

braces me.” The Alter Rebbe reads the embrace as the

mitzvos, through which the soul embraces G-d.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ב, ו.

לאשתאבא בגופא דמלכא

The Zohar speaks of the soul’s being absorbed into the

body of the King. The Alter Rebbe identifies this with the

mitzvos.

Zohar I, 217bזח״א ריז, ב
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זח״א ריז, ב.
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שמע ישראל
The Shema. The Alter Rebbe reads its phrases as the

unions of the divine configurations.

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ ה׳ אֶ לֹקֵ  ל ה׳ אֱ אֵ רָ ע יִשְׂ מַ שְׁ
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ד.
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או״א תרין ריעין

The Zohar calls Abba and Imma “two companions” who

never part. The Alter Rebbe applies it to the first phrase of

the Shema.

Zohar II, 56aזח״ב נו, א

Zohar III, 4aזח״ג ד, א
K E H O T ’ S  N O T E

זח״ב נו, א. זח״ג ד, א. ראה פרדס שער מהות והנהגה פי״ד, מאו״א אות ר׳
סי׳ לא. ראה לקמן עב, ג.
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או״א תרין ריעין
Another Zohar passage, cited in the Kehot note, on Abba

and Imma as “two companions.”

Zohar, Beshalach 18:262–19:274-ספר הזהר, בשלח י״ח:רס״ב
י״ט:ער״ד
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והיו הדברים האלה אשר אנכי מצוך היום

The verse after the Shema speaks of the words that “I com‐

mand you.” The Alter Rebbe reads “I” (Anochi) as Keser.

Deuteronomy 6:6דברים ו׳:ו׳

: ךָ בֶ בָ ל־לְ יּוֹם עַ ךָ הַ וְּ צַ י מְ ר אָנֹכִ לֶּה אֲשֶׁ אֵ ים הָ רִ בָ דְּ יוּ הַ הָ וְ
And these words, which I command thee this day, shall be

upon thy heart;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזהו שאנו אומרים . . אנכי הוא בחי׳ כתר

The Tzemach Tzedek discusses there the Shema and the

verse “which I command you,” with Anochi as Keser; the

note points there as a parallel.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ ואתחנן ע׳ קפד. ובספר החקירה נה, ב.

89

ודברת בם

“And you shall speak of them.” The Alter Rebbe notes that

speaking words of Torah is itself a positive mitzvah.

Deuteronomy 6:7דברים ו׳:ז׳
ךָ בְּ כְ שׇׁ ךְ וּבְ רֶ דֶּ ךָ בַ תְּ כְ לֶ ךָ וּבְ יתֶ בֵ ךָ בְּ תְּ בְ שִׁ תָּ בָּם בְּ רְ בַּ דִ נֶיךָ וְ בָ ם לְ תָּ נַּנְ שִׁ וְ

: ךָ קוּמֶ וּבְ

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם יתן איש את כל הון ביתו

The verse is read again as a whole: all the “wealth” of wis‐

dom is scorned next to love.

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועמך לא חפצתי

“And besides You I desire nothing”: the love that desires

only G-d.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אחות לנו קטנה

The young woman’s brothers say, “We have a little sister,

and she has no breasts,” a sister not yet of age to marry

(context: Steinsaltz Tanakh). The Alter Rebbe reads it as

Malchus when she rises to G-d’s essence.

Song of Songs 8:8שיר השירים ח׳:ח׳

בַּר־בָּהּ: דֻ יְּ יּוֹם שֶׁ נוּ בַּ חֹתֵ אֲ ה לַ ה־נַּעֲשֶׂ ין לָהּ מַ יִם אֵ דַ שָׁ נָּה וְ טַ נוּ קְ אָחוֹת לָ
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ח, ח. וראה באור התורה ויקרא ע׳ שח הגהות מכ״ק אדמו״ר הצ״צ.
בלקו״ת בלק סט, א מציין לכאן.
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זה דודי
“This is my beloved and this is my friend.” The present re‐
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lationship of Malchus to G-d.

Song of Songs 5:16שיר השירים ה׳:ט״ז

ם: לָ͏ִ נוֹת יְרוּשָׁ י בְּ עִ זֶה רֵ י וְ ים זֶה דוֹדִ דִּ חֲמַ כֻלּוֹ מַ ים וְ קִּ תַ מְ כּוֹ מַ חִ

His mouth is most sweet; Yea, he is altogether lovely. This is

my beloved, and this is my friend, O daughters of

Jerusalem.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

אשת חיל

“A woman of valor is the crown of her husband.” The as‐

cent of Malchus to become a crown.

Proverbs 12:4משלי י״ב:ד׳

ה: ישָׁ בִ יו מְ מוֹתָ צְ עַ ב בְּ קָ רָ לָהּ וּכְ עְ ת בַּ רֶ יִל עֲטֶ ת־חַ שֶׁ אֵ
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי יב, ד.
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נקודה חדא

The note records a textual variant: in the Or HaTorah ver‐

sion, the words “a single point” are missing here.

K E H O T ’ S  N O T E

באור התורה שם אין תי׳ אלו.
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רבה אמונתך
“Great is Your faithfulness.” Malchus (faith) is “great”

when she receives from Chochmah.

Lamentations 3:23איכה ג׳:כ״ג

: ךָ מוּנָתֶ בָּה אֱ ים רַ רִ קָ בְּ ים לַ שִׁ חֲדָ
They are new every morning; Great is Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אימתי גדול

Another Zohar passage cited by Kehot with the same

teaching.

Zohar II, 235bזח״ב רלה, ב

Zohar III, 5aזח״ג ה, א
K E H O T ’ S  N O T E

זח״ב רלה, ב. זח״ג ה, א. זהר חדש תשא )מד, א( חקת )נא, ד(. ראה לקמן
מז, א. נו, ב. צד, ב. קטו, ב.
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אימתי גדול כשהוא בעיר אלקינו

The Zohar asks when G-d is called great and answers:

when He is in the city of our G-d, that is, united with

Malchus. The Alter Rebbe reads it as Malchus full of flows.

Zohar, Pekudei 27:275–29:285ספר הזהר, פקודי כ״ז:ער״ה-כ״ט:רפ״ה
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כשהוא בעיר אלקינו
“Great is G-d and much praised in the city of our G-d.”

The verse the Zohar expounds.

Psalms 48:2תהילים מ״ח:ב׳

שׁוֹ: דְ ר־קׇ ינוּ הַ לֹקֵ  יר אֱ עִ אֹד בְּ לָּל מְ הֻ גָּדוֹל ה׳ וּמְ

Great is the L-RD, and highly to be praised, In the city of our

G-d, His holy mountain,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואיהי עטרה על רישיה מסטרא דסגולתא

The Ra’aya Mehemna in Parshas Terumah, cited by the

text itself, describes Malchus as a crown on the head. The

Alter Rebbe uses it for the future ascent of Malchus.

Zohar, Terumah 54:575–585ספר הזהר, תרומה נ״ד:תקע״ה-תקפ״ה
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שנקודה אחת עליונה
According to the note, it explains there that the “small‐

ness” of a higher level becomes “greatness” for the lower,

which clarifies how a single higher point can include

everything below.

K E H O T ’ S  N O T E

ע׳ בסידור שער המצות בביאור ע״פ ששת ימים דבחי׳ קטנות בעליון נעשה
גדלות לתחתון. וראה ביאורי הזהר לכ״ק אדמו״ר הצ״צ פ׳ בלק ע׳ תקב.

102

רגלי החיות

The Talmud says the feet of the Chayos are equal to all the

levels below. The Alter Rebbe uses it to show that a higher

point contains all that is below it.

Chagigah 13a:4חגיגה י״ג א:ד׳

יּוֹת חַ י הַ סוּלֵ רְ נֶגֶד כּוּלָּם, קַ יּוֹת כְּ חַ י הַ לֵ גְ שׁ. רַ קֹּדֶ יּוֹת הַ ן — חַ הֶ לָה מֵ עְ מַ לְ
י כֵ ן, יַרְ נֶגֶד כּוּלָּ יּוֹת כְּ חַ י הַ כוּבֵּ ן, רְ נֶגֶד כּוּלָּ יּוֹת כְּ חַ י הַ ן, שׁוֹקֵ נֶגֶד כּוּלָּ כְּ
ן, נֶגֶד כּוּלָּ יּוֹת כְּ חַ י הַ ארֵ וְּ ן, צַ נֶגֶד כּוּלָּ יּוֹת כְּ חַ י הַ ן, גּוּפֵ נֶגֶד כּוּלָּ יּוֹת כְּ חַ הַ
א סֵּ ן — כִּ הֶ לָה מֵ עְ מַ ן. לְ נֶגֶד כּוּלָּ יּוֹת כְּ חַ נֵי הַ רְ ן, קַ נֶגֶד כּוּלָּ יּוֹת כְּ חַ י הַ אשֵׁ רָ

י ל חַ ךְ אֵ לֶ ן, מֶ נֶגֶד כּוּלָּ כָּבוֹד כְּ א הַ סֵּ ן, כִּ נֶגֶד כּוּלָּ כָּבוֹד כְּ א הַ סֵּ י כִּ לֵ גְ כָּבוֹד. רַ
ה מֶּ דַּ ב אֶ י עָ מֳתֵ ל בָּ עֱלֶה עַ : ״אֶ תָּ רְ ה אָמַ אַתָּ ם, וְ יהֶ ן עֲלֵ א שׁוֹכֵ שָּׂ נִ ם וְ יָּם רָ קַ וְ

יוֹן״ — … לְ עֶ לְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה יג, א.
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ושדים אין לה

“And she has no breasts.” Read as Malchus above, which

does not bestow outward.

Song of Songs 8:8שיר השירים ח׳:ח׳

בַּר־בָּהּ: דֻ יְּ יּוֹם שֶׁ נוּ בַּ חֹתֵ אֲ ה לַ ה־נַּעֲשֶׂ ין לָהּ מַ יִם אֵ דַ שָׁ נָּה וְ טַ נוּ קְ אָחוֹת לָ

We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

104

ומלכותו בכל משלה

“His kingship rules over all.” Malchus as it now gives life

to the worlds.

Psalms 103:19תהילים ק״ג:י״ט

לָה: שָׁ כֹּל מָ כוּתוֹ בַּ לְ אוֹ וּמַ סְ ין כִּ כִ יִם הֵ מַ שָּׁ ה׳ בַּ
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איידי דטריד למיבלע לא פליט

A Talmudic principle: something busy absorbing does not

release. Chassidus applies it to a level so absorbed in re‐

ceiving that it does not give out.

Chullin 108b:4–6חולין ק״ח ב:ד׳-ו׳

אלא לעולם קסבר רב חלב נמי אסור והכא במאי עסקינן כגון שנפל

לתוך יורה רותחת דמבלע בלע מפלט לא פלט סוף סוף כי נייח הדר
פליט כשקדם וסילקו גופא חצי זית בשר וחצי זית חלב שבשלן זה עם
זה אמר רב לוקה על אכילתו ואינו לוקה על בשולו מה נפשך אי

מצטרפין אבשול נמי לילקי אי לא מצטרפין אאכילה נמי לא לילקי
Wikisource Talmud Bavli (CC-BY-SA)
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ראה חולין קח, ב. הלשון מובא כמה פעמים בדא״ח. ראה לקמן כח, א. קט,
ג.
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מה נעשה לאחותינו

“What shall we do for our sister on the day she is spoken

for?” In the plain sense, spoken for in marriage; the Alter

Rebbe reads yedubar bah literally, “it is spoken in her,” as

Malchus above, whose speech is passive and stays within

her.

Song of Songs 8:8שיר השירים ח׳:ח׳

בַּר־בָּהּ: דֻ יְּ יּוֹם שֶׁ נוּ בַּ חֹתֵ אֲ ה לַ ה־נַּעֲשֶׂ ין לָהּ מַ יִם אֵ דַ שָׁ נָּה וְ טַ נוּ קְ אָחוֹת לָ

We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ח, ח. מכאן עד סיום המאמר מובא בסה״מ תרס״ו ע׳ תנ ושם מציין ע״ז
”)וי״ל ע״ד אמרה ד״פ בינו לבין עצמו כו׳ בד״ה להבין מ״ש באוצ״ח ססעי׳
ג(”. והוא הנדפס בלקו״ת ויקרא בהוספות. וראה בספר הערכים-חב״ד
מערכת אותיות אות ד במילואים טור תשה להערה 113 שכ׳ שהכוונה בתי׳
”משא״כ למעלה” שבתו״א היא לבחי׳ המלכות כמו שהיא באצילות )היינו,

לבחי׳ המל׳ דאצי׳ כמו שהיא ספירה בפ״ע(, שהדבור דבחינת המלכות דאצי׳
אינו בפ״ע רק בה, שאינו נמשך למטה ע״ש.
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דבר מלך שלטון
“The word of a king is authority.” Speech as the power of

rule, as Malchus acts below.

Ecclesiastes 8:4קהלת ח׳:ד׳

ה: עֲשֶׂ ה־תַּ ר־לוֹ מַ י יֹאמַ טוֹן וּמִ לְ ךְ שִׁ לֶ בַר־מֶ ר דְּ בַּאֲשֶׁ
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהדבור אינו בפ״ע רק בה שאינו נמשך למטה

This line — that speech above is not separate but only

within her — is quoted there.
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מובא בהמשך תער״ב פרק שפט )כרך ב ע׳ תת(. וראה שם כרך ג ע׳ א׳תמה.
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