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If a man would give all the wealth of his house

The highest love, “with all your might,” wants G-d’s very essence,
so it scorns even the wisdom of the Torah and the Garden of
Eden, which are only His radiance. That essence is reached only
through the practical mitzvos, G-d’s inner will, which is clothed
in physical things and fulfilled “today,” while the soul is in the
body.
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THE BIG IDEA

The highest love, “with all your might,” wants G-d’s very essence, so it scorns even
the wisdom of the Torah and the Garden of Eden, which are only His radiance. That
essence is reached only through the practical mitzvos, G-d’s inner will, which is
clothed in physical things and fulfilled “today,” while the soul is in the body.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Continuing the previous maamar’s reading of “many waters cannot extinguish the love,” the Alter
Rebbe turns to the verse’s end: “If a man would give all the wealth of his house for love, it would be ut-
terly scorned.” “The wealth of his house” is the wisdom of the Torah, the reasons of the mitzvos. It
flows from divine Chochmah (“Eden”) as a river to the “garden,” the fifty-three sidros, and forms the
Higher and Lower Garden of Eden. Yet Chochmah came about only through many contractions (ish, “a
man of war”) and is only a radiance, nothing next to G-d’s essence. The love “with all your might”
seeks to be absorbed into “the body of the King,” and so scorns all that wealth. But the practical
mitzvos are G-d’s will, above reason; like a deep idea that can only be hinted, they are revealed only
when clothed in physical things. So the Shema says “which I (Anochi), the One Who is I, command you
today”: G-d’s essence is reached through deeds, and only while the soul is in the body. Through this
the soul, the “little sister” (achos), becomes one (achas) with G-d, embraced from every side.

OUTLINE

1 The love that waters cannot quench m
Livelihood worries and worldly thoughts cannot extinguish the love; through them one reaches the love “with
all your might.”

2 The wealth of his house 12-3

Torah’s wisdom, the reasons of the mitzvos, flows from Chochmah (itself brought into being through many
contractions) and forms the Garden of Eden; it is only a radiance of G-d.

3 Scorning the radiance 13-4

The love “with all your might” wants only G-d’s essence, “the body of the King,” and so scorns Eden and
the wealth of wisdom.

4 The mitzvos: will above wisdom 14-5

The practical mitzvos are G-d’s inner will, above reason, and like a deep idea conveyed only by a hint, they

are revealed only in physical things.
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5 “Which I command you today”

16-7

The Shema’s love rises to union with G-d’s essence, which comes only through doing the mitzvos, and only

“today,” while the soul is in the body.

6 Our little sister

18

Speaking Torah counts as a deed; through the mitzvos the soul becomes “one” with G-d and is embraced

from every side.

KEY CONCEPTS

The wealth of his house 11°2 171

The wisdom of the Torah: the explanations and reasons of
the mitzvos, drawn from G-d’s Chochmah.

With all your might 7781 933
The highest love in the Shema, beyond one’s own mea-
sure: the desire to cleave to G-d’s very essence.

To be absorbed into the body of the King xaxnwx?
X917 KD

The goal of that love: union with G-d’s essence itself, not
only with His light.
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Radiance and illumination 7987 9t

G-d’s light as it shines outward. Chochmah, the Torah’s
wisdom and the Garden of Eden are all only this, com-
pared with His essence.

His essence and being 1mn2y11010n

G-d Himself, above the whole chain of descending worlds.

The inner dimension of His will 1117 n1°»°19
The root of the practical mitzvos, higher than reason and
wisdom, which is why it is clothed in physical deeds.

Their beginning is wedged in their end 1n>nn y1y1
19102

The highest root reveals itself precisely in the lowest level,
the physical deed.



TORAH OHR - PARSHAS NOACH - MAAMAR 2 12X 1N°2 1A 55 NR WOR 1n° OX...
SECTION 1 - 11

The love that waters cannot quench
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“If a man would give all the wealth of his house for love, it would be utterly scorned.” For it has
been explained above how “many waters” are the preoccupations of earning a livelihood.

The maamar opens with the second half of a verse in Song of Songs whose first half (“many waters cannot ex-
tinguish the love, nor can rivers drown it”) was the subject of the preceding maamar. There, the “many wa-
ters” were read as the worries of making a living.
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And “rivers” are the thoughts about material matters, which are called by the name “rivers” be-
cause they move and flow on, whereas waters are gathered and standing. And all of this cannot ex-
tinguish the love; on the contrary, specifically in them and through them one comes to the level of
the greatest love, namely the level of “with all your might” mentioned above.
The “rivers” are the stream of thoughts about worldly matters: like a river, such thoughts keep moving, while
“waters” (the livelihood worries) stay pooled in place. None of this puts out the soul’s love for G-d; rather,

overcoming exactly these distractions is what brings a person to the highest love, the love “with all your
might” (bechol me’odecha) of the Shema, a love that goes beyond one’s own measure.

SECTION 2 - 112-3

The wealth of his house
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And for this [reason] it says afterward, “If a man would give all the wealth of his house,” etc. “The
wealth of his house” refers to the wisdom of the Torah, which is the explanation and reasons of the
mitzvos, drawn from the level of His blessed wisdom (Chochmah).

The Alter Rebbe now reads the verse’s second half: “the wealth of his house” is the wisdom of the Torah,

meaning the explanations and reasons behind the mitzvos. That wisdom is drawn from G-d’s own
Chochmabh, the level of divine wisdom.
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As it is written, “And a river goes out from Eden to water the garden (gan).” For from “Eden,” which
is the level of Chochmah, which is called “Eden,” there “goes out a river” (a term for drawing
down) “to water the garden (gan)”: these are the fifty-three (gan) sidros of the Torah, which are
The verse from Genesis is read as a map of how Torah’s wisdom flows down: “Eden” is Chochmah, the “riv-
er” is the drawing-down of that wisdom, and the “garden” (gan, whose letters have the numerical value fifty-

three) stands for the sidros, the portions into which the Torah is divided for the weekly reading, which the
maamar counts as fifty-three, the value of gan (gimmel 3, nun 50).
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the explanation and reasons of the mitzvos. And from them are made the level of the Higher
Garden of Eden and the Lower Garden of Eden, until it descended lower and lower. Their root is
from the level of His blessed Chochmah, which is called the beginning of the chain of descending
worlds (hishtalshelus), and it bears no comparison at all to His blessed essence and being, which is
above the chain of descent.
The explanations and reasons of the mitzvos form the Higher and Lower Garden of Eden, the spiritual
realms where souls enjoy G-d’s light, and continue descending level by level. But since their root is

Chochmah, which is only the first step of the chain of descending worlds (hishtalshelus), it is nothing com-
pared to G-d’s essence, which is entirely above that chain.

SECTION 3 - 13-4

Scorning the radiance
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And this is [the meaning of] “If a man (ish) would give”: [the word ish]| denotes restraints (gevuros)
and contractions (tzimtzumim), as it is written (Exodus 15), “Havayah is a man (ish) of war,” etc.

The word ish (“man”) is read as a term for divine power and restraint (gevuros) and contraction (tzimtzum),
as in the verse that calls G-d “a man of war.” So “if a man would give” hints at the G-d-given contractions that
produce “the wealth of his house.”
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For in order that there be drawn from His blessed essence [what is needed] for the level of
Chochmah to come into being (and it is no more than a radiance and illumination alone), this is

impossible except through many contractions and restraints.

Even Chochmah, the source of Torah’s wisdom, is only a glow radiating from G-d, not G-d’s essence itself;
and even that glow could come into being only through many contractions and restraints. This shows how
far below the essence Torah’s wisdom stands.
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And this is [the meaning of] “If a man would give all the wealth of his house for love”: this is the
love of “with all your might” explained above, which is to be absorbed into the very body of the

King.

The “love” for which a man would give away all that wealth is the love “with all your might” described earlier:
the desire to be absorbed into “the very body of the King,” an image for G-d’s own essence, not merely His
light.

SECTION 4 - 14-5

The mitzvos: will above wisdom
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As it is written, “Whom have I in heaven [but You]? And besides You I desire nothing,” etc.: that he
desires neither the Garden of Eden, etc., which are only a radiance and illumination alone, but
only to be absorbed into the body of the King, which is His blessed essence and being.

Asaph’s words in the Psalm, “Whom have I in heaven [but You]? And besides You I desire nothing [on

earth],” express the love that wants neither the Garden of Eden nor any spiritual reward, since these are only

G-d’s radiance, but only G-d Himself, His essence.

likuteitorah.com/torah-ohr/noach/2/ 6
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Accordingly, “it would be utterly scorned”: [that is,] “the wealth of his house” mentioned above,
which is no more than a radiance and illumination, etc.; and this suffices for one who understands.
However, all this is the explanation and reasons of the mitzvos, which is the level of the wisdom of

the Torah, drawn from His blessed wisdom, as mentioned above.

Here the maamar reads the verse’s last words its own way: “it would be utterly scorned” means that the lover
himself scorns “the wealth of his house,” since it is only a radiance. But the Alter Rebbe adds a qualification:
this applies to the reasons and explanations of the mitzvos, the intellectual wisdom of the Torah that comes
from G-d’s Chochmah.
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But the very body of the practical mitzvos, such as tefillin and sukkah and the mitzvah of tzedakah
(as it is said (Isaiah 32), “And the deed of tzedakah shall be”), and the like, are His blessed will (rat-

zon), which is above the reason and understanding that are drawn down in the level of Chochmah.

The mitzvos themselves, the actual deeds such as tefillin, sukkah and giving tzedakah, are different: they are
G-d’s will, which is higher than reason and understanding, since reason belongs to the level of Chochmah
while will stands above it.
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And because their root is very much higher than the rank of the Torah, etc., therefore they were
clothed specifically in physical things, for [their root] cannot come to the level of comprehension,
etc.

Because the mitzvos are rooted so high, above even the Torah’s wisdom, they could not be captured in com-

prehension, and so they are clothed specifically in physical objects and actions.
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As our Sages, of blessed memory, said: “For the wise, a hint.” For a very deep matter cannot be re-

vealed in speech, but only by a hint, pointing it out to him with a finger, etc.

The Sages’ saying “for the wise, a hint” illustrates the point: an idea too deep for words cannot be spoken
outright; it can only be pointed to, as with a finger.

likuteitorah.com/torah-ohr/noach/2/ 7
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So too the practical mitzvos: because their root is exceedingly lofty, being the inner dimension (pn-
imiyus) of His blessed will, as it were, which is above comprehension, therefore they cannot come
to revelation below except by being clothed specifically in physical things, for “their beginning is
wedged in their end,” specifically.
The practical mitzvos are like that hint: their root is the inner dimension of G-d’s will, too deep for any un-
derstanding, so it can be revealed below only when it is clothed in physical things. “Their beginning is

wedged in their end,” a phrase from Sefer Yetzirah: the highest root shows itself precisely in the lowest, most
physical level.

SECTION 5 - 16-7

“Which I command you today”
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And this is [the meaning of] “And these words which I (Anochi) command you today shall be,” etc.
For the whole passage of the reading of the Shema, “Hear, O Israel,” is only contemplation on the

level of His Names, etc.

The Alter Rebbe turns to the Shema. Its opening, “Hear, O Israel,” is a meditation on G-d’s Names, that is, on
the ways G-d is revealed, and “which I (Anochi) command you today” will be explained in the next
paragraph.
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And through this [comes]| “And you shall love with all your heart,” etc., until one reaches the level
of the love of “with all your might” mentioned above, which is to be included and to cleave to Him,

in His blessed essence and being itself.

That meditation leads to “you shall love with all your heart,” and further, to love “with all your might,” the
desire to be absorbed into G-d’s very essence and cleave to Him, not merely to His revealed light.

likuteitorah.com/torah-ohr/noach/2/ 8
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And this is impossible except through fulfilling His blessed mitzvos specifically, for they are the in-
ner dimension of His blessed will, and “their end is wedged in their beginning.”

The union with G-d’s essence that love “with all your might” seeks cannot be reached by love or understand-
ing alone, only by actually doing the mitzvos, which are G-d’s innermost will. “Their end is wedged in their
beginning”: the physical deed is bound to the highest root.
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And this is [the meaning of] “which I (Anochi)”: the One Who is “I,” which is His very essence and
being, and not merely at the level of light and radiance, “command you,” through fulfilling the

practical mitzvos specifically, as mentioned above.

The word Anochi (“I”) in “which I command you” refers to G-d’s own essence, “the One Who is I,” not to any
light or radiance of His; and that essence is what commands and is reached through doing the practical
mitzvos.
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“Today,” etc.: specifically “today,” when the soul is clothed within the body; whereas before it was
clothed in the body, it was only delighting in the radiance of the Shechinah, etc.

“Today” means now, while the soul is in the body. Before it entered the body, the soul only enjoyed the radi-

ance of the Shechinah; only in the body, doing physical mitzvos, can it reach G-d’s essence itself.

SECTION 6 - 118

Our little sister
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And this is [the meaning of] “And you shall speak (vedibarta) of them”: this is the mitzvah of speak-
ing the words of the Torah. And as it is written, “And you shall utter it,” etc. And the moving of one’s
lips counts as an action, etc.
“And you shall speak of them” is the mitzvah of saying words of Torah aloud, and the verb in “you shall utter
it” (vehagisa) means both to ponder and to utter. The Talmud counts the moving of the lips as an action in
certain laws: in Rabbi Yochanan’s view, one who “muzzles” a threshing animal by his voice alone, with no

physical act, is liable as though he had acted. The Alter Rebbe applies this to speaking words of Torah: it too
is a kind of deed, and so it shares in the power of the practical mitzvos.

likuteitorah.com/torah-ohr/noach/2/ 9
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And this is [the meaning of| “We have a little sister (achos)”: that she becomes the level of achos,
which is a term of “one” (achas), for she becomes united completely with His blessed essence and
being itself, as it were, through fulfilling the practical mitzvos, as mentioned above.

The verse “We have a little sister” is read through wordplay: achos (sister) is related to achas (one). Through

the practical mitzvos the soul becomes completely one with G-d’s essence.
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And as it is written, “And His right hand embraces me,” like a person who embraces his fellow
from all sides, etc. And this is [the meaning of] “What shall we do for our sister on the day she is
spoken for (yedubar)”; and this suffices for one who understands.
In the Song the beloved says of her lover, “his right hand embraces me”; here it is G-d embracing the soul
like a person who embraces a friend from every side, a picture of that total union. The closing words, “on the
day she is spoken for” (yedubar), share their root with “you shall speak (vedibarta) of them” at the start of

this paragraph; the Alter Rebbe leaves the connection as a hint, and read that way it is the day words of Torah
are spoken.

IN ONE'S AVODAH

Worries about a livelihood and a flood of worldly thoughts should not discourage a person: overcoming
them is how one reaches the love “with all your might.” That love should want neither reward nor Eden nor
even understanding for its own sake, but G-d Himself; and it is fulfilled by actually doing the mitzvos (tefill-

in, sukkah, tzedakah) and by speaking words of Torah, now, while the soul is in the body.
QUESTIONS FOR DISCUSSION

1. Why would a love that wants G-d’s essence “scorn” even the wisdom of the Torah and the Garden of Eden?
2. How does the word ish, as in “a man of war,” show that Chochmabh is far from G-d’s essence?

3. Why must G-d’s innermost will be clothed in physical things? How does the analogy of “for the wise, a
hint” help explain this?

4. What does “today” add to “which I command you,” and why can the soul in a body reach what it could not
reach before its descent?

5. Why does the maamar count speaking words of Torah as a deed, when it calls the Torah’s wisdom only a

radiance?

likuteitorah.com/torah-ohr/noach/2/ 10
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FOR CHILDREN - AGES 9-13

For the children at the table
Wanting G-d Himself

THE BIG IDEA

The deepest love wants G-d Himself, more than any reward or understanding, and we
reach Him by actually doing mitzvos, here and now.

The verse goes on: “If a man would give all the wealth of his house for love, he would be utterly
scorned.” The Alter Rebbe explains that “the wealth of his house” is the wisdom of the Torah, the
reasons for the mitzvos, and the pleasure of Gan Eden, the Garden of Eden, where souls enjoy
G-d’s light. These are very great. Yet they are only G-d’s light shining out, a radiance, and not G-d
Himself. The highest love, loving G-d “with all your might,” wants G-d Himself, so it would give up
all that wealth for Him. How can we reach G-d Himself? Through the mitzvos we do with our bod-
ies: tefillin, sukkah, tzedakah. The mitzvos are G-d’s will, which is deeper than any reason, and
something so deep can show itself only in physical things. That is why the Shema says, “which I
command you today.” “Today” means now, while the soul is in the body. Before the soul came
down, it could not do mitzvos. Even speaking words of Torah counts as a deed. Through the

mitzvos the soul, called “our little sister,” becomes one with G-d, held close from every side.
THE MASHAL

Our Sages say, “For the wise, a hint.” A very deep idea often cannot be said in words; a teacher can
only point to it with a finger. So too, G-d’s deepest will is too deep to be shown in a higher way, and

it shows itself only in simple, physical mitzvos.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is loving G-d Himself higher than wanting a reward, even Gan Eden?

2. What does the word “today” in the Shema teach us about doing mitzvos?

3. Which physical mitzvah could you do this week while thinking that through it you are close to
G-d Himself?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The beloved in the Song says that “many waters cannot ex-
tinguish the love, nor can rivers drown it; if a man would
give all the wealth of his house for love, it would be utterly
scorned.” In the plain sense love cannot be bought, and
whoever offers his fortune for it is scorned; lo can mean
“him” or “it,” and the maamar reads “it”: the lover himself
scorns the wealth (4.2).

Song of Songs 8:71’n 0°°Wn W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Torah Chaim is the Mitteler Rebbe’s expanded treatment
of maamarim on Bereishis and Shemos; the note points to
its discussion in Parshas Noach of the “rivers” as thoughts
that “move and flow,” a parallel and longer explanation of
this line.
KEHOT'S NOTE
.2,20 M1 ™0 ORI

PARAGRAPH 2

3

5

1772 K¥1° 9N

The verse describes a river going out from Eden to water
the Garden. The Alter Rebbe reads Eden as Chochmah, the
river as the flow of wisdom, and the garden (gan = 53) as
the fifty-three sidros of the Torah.

Genesis 2:10™:’2 N°wR12
:DPWRT NYIIN? M1 7197 DWM 130°NK NIPYAD 1TY KY N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 WK
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There the Alter Rebbe explains that Chochmah is called
“Eden” because it receives from the supernal delight, and
from Eden the flow reaches the “garden,” the Higher and
Lower Garden of Eden where souls enjoy the radiance of
the Shechinah.
KEHOT'S NOTE
ST,I2.3,9 1P AR

The second half of the verse, “if a man would give all the
wealth of his house for love,” which the Alter Rebbe now

likuteitorah.com/torah-ohr/noach/2/

interprets.
Song of Songs 8:7°1:’11 07w W
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Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

6
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The passage distinguishes the three loves of the Shema:
“with all your heart” is the soul’s yearning for “the court-
yards of G-d”; “with all your soul” is binding one’s intel-
lect and emotions to Torah, mitzvos and prayer, the King’s
own palace; and “with all your might” is self-sacrifice and
a desire of the heart above intellect.
KEHOT'S NOTE
7,82 IR 7P R

The Song at the Sea calls G-d “a man of war.” The Alter
Rebbe uses it to show that ish connotes might and re-
straint (gevuros), the force that contracts the divine light.
Exodus 15:3%2:1"0 mnw
Anw n manen vUR °n
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72783 1072 797 95 NN WOR 1N aN

The verse is now read in full: the soul with the love “with

“

all your might” would give all the “wealth,” the wisdom

produced through contractions, for G-d Himself.

Song of Songs 8:71:’n 0°°wWn W

IMPTOR MIDLYY KP NI AIONTTNR Niad? 390% XP 0011 o
:1% 1122 192 120X2 90°2 1377227 NK UOR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

9

onwa oo n
In a psalm of Asaph: “Whom have I in heaven [but You]?
And besides You I desire nothing on earth.” The Alter
Rebbe reads it as the soul that wants neither heaven’s re-
ward nor anything else, only G-d Himself.
Psalms 73:257772:37y 0°2°11n
PR PNIDTKD 0y DMWY "0
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Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,3y 07710

Isaiah foretells that “the deed of tzedakah shall be peace”;
in the verse tzedakah means righteousness. The Alter
Rebbe takes the word in its sense of charity, a mitzvah that
the verse calls a “deed,” as an example of the practical
mitzvos, which are G-d’s will.

Isaiah 32:17177:27% 1°yw»
:021y"1y N3 VR MPTE NTaY OfPY MRTE NwyR M
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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One of the places the Kehot notes list for the saying “for
the wise, a hint.” The Alter Rebbe uses it for a truth too

deep to be put into words.
Zohar I, 26b2 ;10 x”mt
Tikkunei Zohar, Tikkun 18 - 36a:11-121° 172°n ™pn
pon RANER PPPET IR R PPRI POX KA LRPHI2 RN
M WK NWPR RN M°2 ANRT L0123 MR 937 71X IRT NwpT
RIRT > 123 MIAT AR NI 2°20 7337 RN 1D OwAT 0173 Y3
TPORT 1732 MDIR DY 2701 RIT ORMRY L1272 yRwR 219 By Dax)

.Nwpa X5onoRL

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

.XLI0P (2,19) ©O N L(X,19) 1NN L2 ,D7 .3 ,097 401 .2 10 RVM
.20 °5wn wiTn

N1°112 NP

Another place in the Zohar, listed by the Kehot notes,
where the saying “for the wise, a hint” appears.

Zohar, Pinchas 51:314-53:3257770w:271-7*°w:X”1 OM1D 77711 7890

N1°112 N%9OD

Another place in the Zohar, listed by the Kehot notes,
where the saying “for the wise, a hint” appears.

Zohar, Ki Teitzei 18:88-20:9817”%:’2-110:11”> X¥N °3 ,7717 100

N1P1"2 RROOMR
Listed by the Kehot notes (Tikkun 18) as a place where the
saying “for the wise, a hint” appears.
Tikkunei Zohar 36a:11-1227-R8":X 1% 2711 “1pn
VO RMNDY PPDT 1P3INR R PPDI PPPR KA .RPAN2 X0
71°71° AWK NP RN 7192 HNRT L0712 MR *37 NIRRT NwpT
PRI 27 7125 MINT ARIM RIT 2230 7337 KN 10 Qwan 03 1aya
TPORT 1732 MDIR DY 9791 RIT ORAKY 1277 PP YRR 21D By DNy
NP3 R9ONORY
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Constantinople, 1740 (CC-BY-NC)

N1M72 NRoon?
Listed by the Kehot notes (Tikkun 69) as a place where the
saying “for the wise, a hint” appears.
Tikkunei Zohar 107b:4°7:2 1”p 7771 *1pn
TR7? TR MUNT RITTIRT 1 7237 AKX XIPND 0T I
T 0 AR KT LRI 7797 N ROMOD L(2° 30 YY) wn
T ,/277 M7 P KPR 21X ,0712KT 93,7737 7Y 2200
T2 DX 230 0K ORI 3P L APRT R LTI AR 1277 R
RPR72 X207
Tikkunei Zohar - Vocalized (Public Domain)
N1M92 XR°On?
Listed by the Kehot notes as a further place where the say-
ing “for the wise, a hint” appears.
Tikkunei Zohar 116a:3-4’7-"2:X 1”0 M7 *1pN
N%21 X712 TR?Y X712 22K IRI2NK NKY P09 PIK 21m?
TR? ARPI? N7 KT INK2T RPMI2 KDY APY KI2T KM ABY
12 °2 1133 ,MAKT MY X3 MOXT yuun XITH YLK °27 MWK
WPRT K792 12 71,7000 OIORT DOWRY 1 LXK TPRT MPYRT2
N7 ,T700 MW LN™W 0D ART MWK 12 N RDPYERNT RTIRY
nipy7 2 2y N2y PIX ,AN"12 DPPNWR X7 T 100 OX Iy P
.93 10mY X732 KPD X712 1°K

Tikkunei Zohar - Vocalized (Public Domain)

N1am2 Nnvane

Listed by the Kehot notes as a Midrashic source for the
saying “for the wise, a hint.”

Midrash Mishlei 22273 ">wn w1

19102 1N%NN Pyl

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning, and their beginning in their
end, like a flame bound to a coal.” The maamar uses it
here one way and in 7.1 the other: the highest root is re-
vealed only in the lowest deed.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 INPMM 1NPAN2 1910 TIP3 R 92 MT°ED Ty
D10 INR 17 AR 21991 1w 17 PRI 0 1TIRY NPNA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 6

19

B"1277 M

Moshe tells Israel, in the Shema, “And these words which I
command you today shall be upon your heart.” It follows
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the command to love G-d; the Alter Rebbe reads it as the
way that love is fulfilled.

Deuteronomy 6:6":"1 0°727
227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be

upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

,10727

9225 %52 nanNy

Moshe commands Israel to love G-d “with all your heart,
with all your soul and with all your might” (me’odecha).
The whole maamar turns on the last of these, read as a
love beyond all measure.

Deuteronomy 6:5°77:"1 0°727
STRR™P221 TWDI 223 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

21

22

23
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The note says that this point, that the love “with all your
might” is fulfilled only through keeping the mitzvos, as the
verse “which I (Anochi) command you” hints, is explained
at length in this later maamar.
KEHOT'S NOTE
07970 1972 7P 7772 XA

921N WN

In the verse Moshe is speaking to Israel (“which I com-
mand you today”); the Alter Rebbe reads the word Anochi
as G-d’s very essence, Who commands through the
mitzvos.

Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 7PRT 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S2IRW 51 922N TWN

The first maamar of Torah Ohr reads the same verse,
“which I, the One Who is I, command you,” and says that
through it comes the revelation of G-dliness and the com-
ing into being of the Torah, which preceded the world.
KEHOT'S NOTE
RIS h el

PARAGRAPH 8

24

02 nam

In the Shema Moshe tells Israel to teach these words to
their children and “speak of them” at home and on the

likuteitorah.com/torah-ohr/noach/2/
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27
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way. The Alter Rebbe reads it as the mitzvah of speaking
words of Torah.

Deuteronomy 6:7°1:1 0°727

U 772 INIPM A" INIYR 03 MM TP OnNYY
AP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 n°am

G-d tells Yehoshua, after Moshe’s death, “This book of the
Torah shall not depart from your mouth, and you shall ut-
ter it (vehagisa) day and night.” The verb means to ponder
and also to say aloud; the maamar cites it for the mitzvah
of speaking words of Torah.
Joshua 1:8'n:x ywin°
YR 1yR? 77721 ond 32 0oam TR MO A7IR0 990 wanTRD
27310 XY 79777 NK 1°73¥A 187D 12 IN977720 iy’
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR YU

YR "1 1 NaY nRopY
Rabbi Yochanan rules that one who muzzles a threshing
animal, or leads animals of two kinds together, by his
voice alone is liable, because the moving of the mouth
counts as an action; Reish Lakish exempts him, since a
voice is not an action. The Alter Rebbe uses this rule to
show that speaking Torah is a form of deed.
Bava Metzia 90b:13-1477>-37>:2 "% XYy°% X223
W’P_‘? v ,A7°0 R '[;iji’ M ?'?ﬁp; APXnIm '?1?; RN AN
W’p'? v Lyn N7 12 NRvpy ,27°0 R 7371° 27 702 R
W7RP W07 1030 227 MY2eOR L AtYR M1 R KPR 70D K
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 65a:10-1227>-:X 710 1°7177110
Xn 29K DY .pyn M7 YNDY DRy IRYK Apyn CRn AT
17K :R2INM 213277 2°DR) LARYR M1 PRIV NYRT 7RIOR vy
, 0N R MRt 13D LAyn 93 W 127 BY KPR 2n
RWINYT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,70 X0y n”wb AN LR ,70 177710 2,8 1”2
maLp 11 IR

The verse right after the maamar’s opening one: the young
woman’s brothers say, “We have a little sister, and she has
no breasts; what shall we do for our sister on the day she is
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spoken for?”, worried for a sister not yet of age to marry
(context: Steinsaltz Tanakh). The maamar reads achos,
“sister,” as achas, “one”: the soul made one with G-d.
Song of Songs 8:8°11:’1 0°°wi W
:M2712T° 03°2 MINNRY NYITR A7 PR 0TYY N30 17 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

28 °IPamnn 139"
The beloved says of her lover, “His left hand is under my
head, and his right hand embraces me” (the words recur at
8:3). The Alter Rebbe reads it as G-d embracing the soul
from every side, the complete union that comes through
the mitzvos.

Song of Songs 2:6":’2 0°7°Wi W

2IPAMA 11707 "WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/noach/2/
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