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Many waters cannot extinguish the love

The pressures of earning a living, the “many waters,” cannot

extinguish the soul’s innate love for G-d; on the contrary, when a

person who has been immersed in them all day turns to G-d in

prayer, they raise the soul to a limitless love, higher than it knew

before it came into the world.
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T H E  B I G  I D E A

The pressures of earning a living, the “many waters,” cannot extinguish the soul’s

innate love for G-d; on the contrary, when a person who has been immersed in

them all day turns to G-d in prayer, they raise the soul to a limitless love, higher

than it knew before it came into the world.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The Alter Rebbe reads the Song of Songs’ “many waters” as the worries and busyness of making a liv‐

ing. They cannot quench the hidden love of the G-dly soul, a flame that naturally rises toward its

Source; they can even lift it higher than before its descent. Isaiah calls them “the waters of Noach,” and

Noach means rest. The Flood came not only to destroy but to purify the earth, like a mikveh, and like‐

wise the servitude of livelihood, which began when the Temple’s supernatural blessing ceased, puri‐

fies the soul as Gehinnom does. When a person emerges from a day of material “darkness” and con‐

templates in prayer that all creation is only a glow of G-d, he is stirred to the love “with all your might,”

which has no limit, because it draws on the animal soul, whose root in Tohu is higher than the G-dly

soul’s. So the ark, the words of prayer, is lifted by the waters, and people in business can pray more

deeply than scholars. This is the lower Shabbos; in the future the higher Shabbos will reveal a still

greater love from above.

O U T L I N E

1 The love the waters cannot quench

The “many waters” are the preoccupations of livelihood; they cannot extinguish the G-dly soul’s innate

love, and through them the soul can rise higher than before its descent.

¶1–2

2 The waters of Noach

Noach means rest; the Flood purified the earth like a mikveh, and the servitude of livelihood purifies the soul

as Gehinnom does, lifting it to the highest level.

¶3

3 What the servitude is

Not foreign rule or taxes but the worry of earning a living, unknown when the Temple’s supernatural blessing

flowed.

¶4

4 Light out of darkness

Contemplation in prayer after a day of business kindles the limitless love “with all your might,” possible

only through the animal soul, whose root in the fallen kings of Tohu is higher than the G-dly soul’s.

¶5–7
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5 The ark of prayer

From the waters is built the teivah, the ark and the words of prayer, which the waters lift high; business‐

people can pray more than scholars.

¶8–10

6 The lower Shabbos

As the worlds ascend on Shabbos after the six days of work, the day’s labour ascends in prayer, a glow of

Shabbos within the week.

¶11

7 The higher Shabbos

In the future, “the day that is entirely Shabbos,” a great love from above, supernal Chesed, will be revealed,

higher even than the love born of the waters.

¶12

K E Y  C O N C E P T S

many waters מים רבים
The preoccupations and worries of earning a living and

the thoughts of worldly affairs, which threaten to drown a

person’s awareness of G-d.

hidden love אהבה מסותרת
The love for G-d present by nature in every Jewish soul,

even when it is not felt; like a flame, it strains upward to‐

ward its Source.

rest of the spirit (naycha d’rucha) נייחא דרוחא
The meaning of the name Noach: the contentment and as‐

cent that follow work, which is the inner quality of

Shabbos.

servitude שעבוד
In this maamar, the burden and worry of livelihood in ex‐

ile, which purifies the soul as the Flood purified the earth.

the advantage of light out of darkness יתרון האור מן
החשך
The greater light produced when darkness is subdued

(iskafya) and transformed (is’hapcha chashocha), beyond

light that never met darkness.

with all your might בכל מאדך
The highest, limitless love for G-d, which arises from

struggle with its opposite, the animal soul.

the animal soul נפש הבהמית
The soul that animates the body and its drives; its ultimate

root, in the kings of Tohu who fell, is higher than the G-dly

soul’s, which is why engaging it yields a higher love.

the ark / the word תיבה
The teivah is both Noach’s ark and a word; the ark is the

words of prayer, lifted by the waters of the day.

lower and higher Shabbos שבת תתאה ושבת עילאה
The lower Shabbos is the rest that follows toil, present in

each week and each prayer; the higher Shabbos is the

Messianic future, when a love from above will be revealed.
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S E C T I O N  1  ·  ¶ 1 – 2

The love the waters cannot quench

1 לא יוכלו לכבות את האהבה ונהרות לא ישטפוה אם יתן איש את כל הון ביתו באהבה בוז מים רבים2,

יבוזו לו.

“Many waters cannot extinguish the love, nor can rivers wash it away; if a man would give all the

wealth of his house for love, it would be utterly scorned.”

The maamar opens with a verse from the Song of Songs, which Chassidus reads as a love song between G-d

and the Jewish people. Its claim is that no flood of water, however great, can put out this love; the rest of the

maamar explains what the “waters” are and why they cannot quench it.

4 כו׳ ועכ״ז ]ועם כל זה[ לא יוכלו הנה מים רבים הם כל טרדות הפרנסה3 והמחשבות שבעניני עוה״ז

לכבות את האהבה

Now, the “many waters” are all the preoccupations of earning a livelihood and the thoughts about

the matters of this world, etc.; and nevertheless they “cannot extinguish the love” —

The Alter Rebbe identifies the “many waters” with ordinary working life: the constant pressures of making a

living and the stream of thoughts about worldly affairs. These can crowd out a person’s awareness of G-d, yet

they cannot actually extinguish his love for Him.

שהוא בחי׳ האהבה המוסתרת שיש בכל נפש מישראל5 בטבע מבחי׳ נפש האלקי׳ שטבעה לעלות

וליכלל תמיד למעלה כשלהבת העולה מאליה

which is the level of the hidden love that is present by nature in every soul of Israel, from the level

of the G-dly soul, whose nature is to rise and be absorbed constantly above, like a flame that rises

of itself,

The love that survives is the “hidden love” (ahavah mesuteres) that every Jew possesses by nature, whether

or not he feels it. It belongs to the G-dly soul, which naturally strives upward to return to its Source, just as a

flame reaches upward by its very nature without any effort.

1
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כמ״ש לעיל מיניה רשפיה רשפי אש6 שלהבת יה שהוא בחי׳ שלהבת הבאה מלמעלה שהיא הנפש

האלקית שקודם התלבשותה בגוף הגשמי היתה נהנית מזיו השכינה והיתה מיוחדת בתכלית היחוד
7 בא״ס ב״ה.

as it is written just before it, “Its sparks are sparks of fire, a flame of G-d,” which is the level of a

flame that comes from above: this is the G-dly soul, which, before it was enclothed in the physical

body, delighted in the radiance of the Shechinah and was united in absolute unity with the Infinite

One (Ein Sof), blessed be He.

The verse just before “many waters” describes this love as “sparks of fire, a flame of G-d”: a fire whose origin

is Divine. That is the G-dly soul, which before coming into a body enjoyed the radiance of G-d’s presence in

the spiritual worlds and was wholly one with the Infinite One; its natural upward striving stems from that

origin.

ולזאת גם אחר התלבשותה בגוף הגשמי לעסוק בענינים גשמיים שהן הנקראים מים רבים עכ״ז ]עם כל

זה[ לא יוכלו לכבות8ה מלהיות תמיד בבחי׳ אהבה ותשוקה נפלאה לעלות וליכלל למעלה ואדרבה

Therefore, even after it is enclothed in the physical body to occupy itself with physical matters —

which are what are called “many waters” — nevertheless they “cannot extinguish” it from being

constantly in a state of love and wondrous longing to rise and be absorbed above. On the contrary,

Because the soul’s love is its very nature, it does not die when the soul enters a body and becomes busy with

material things. The Alter Rebbe calls those material involvements the “many waters,” and insists that they

cannot put out the soul’s constant longing to rise and dissolve into G-d.

9 כאשר ע״י התלבשותה במים רבים הנ״ל יכולה להגיע למדרגה היותר גבוה מקודם שירדה לעוה״ז

יתבאר:

through its enclothement in the “many waters” mentioned above, it can reach a higher level than

[it stood at] before it descended to this world, as will be explained.

Then comes the maamar’s bold thesis: the soul does not merely survive its immersion in worldly affairs;

through that very immersion it can reach a higher level than it had before it came down, even when it

basked in the radiance of G-d’s presence. The rest of the maamar explains how.

2
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S E C T I O N  2  ·  ¶ 3

The waters of Noach

והנה בחי׳ מים רבים10 הנ״ל נק׳ מי נח וכמ״ש )ישעי׳ ]ישעיה[ נד( אשר נשבעתי מעבור מי נח עוד על הארץ

12 כי כן נשבעתי מקצף עליך11 ומגער בך )עיין בספר עיר גבורים(

Now, the level of “many waters” mentioned above is called “the waters of Noach,” as it is written

(Isaiah 54), “That I swore that the waters of Noach would no more pass over the earth, so have I

sworn not to be angry with you or rebuke you” (see the book Ir Gibborim). For

Isaiah compares G-d’s promise never again to be angry with Israel to His oath after the Flood never again to

bring “the waters of Noach” over the earth. The Alter Rebbe takes the prophet’s phrase “the waters of Noach”

as a name for the “many waters” of worldly life, and refers the reader to Ir Gibborim, a work by the author of

the Kli Yakar commentary on the Torah.

הנה נח הוא נייחא דרוחא13 שהוא בחינת שביתה כאדם השובת ממלאכתו. וכמ״ש וישבת ביום

14 ותרגומו ונח ביומא שביעאה16 כו׳. השביעי15,

Noach is naycha d’rucha (rest of the spirit), which is the level of ceasing, like a person who ceases

from his work. As it is written, “And He ceased (vayishbos) on the seventh day,” and its Targum

[renders it], “And He rested (venach) on the seventh day,” etc.

The name Noach means rest: the Zohar reads it as naycha d’rucha, the settled contentment of spirit that

comes when work is finished. The proof is that the Torah says G-d “ceased” on the seventh day, and the

Aramaic translation of Onkelos renders that word with the root of Noach, “rested.”

17 הם נייחא דעילאי18 ונייחא דתתאי שהוא בחי׳ שבת תתאה ושבת עילאה
ומ״ש נח נח ב״פ ]ב׳ פעמים[

שיהיה לעתיד שנק׳ יום שכולו שבת19 משא״כ שבת תתאה אינו כולו שבת כאשר יתבאר.

And what is written, “Noach, Noach,” twice: these are the rest of the higher ones and the rest of the

lower ones, which is the level of the lower Shabbos and the higher Shabbos that will be in the Time

to Come, which is called “the day that is entirely Shabbos,” whereas the lower Shabbos is not en‐

tirely Shabbos, as will be explained.

The verse repeats the name, “Noach, Noach,” and the Midrash explains the doubling as rest for the higher

beings and rest for the lower beings. The Alter Rebbe maps these onto two kinds of Shabbos: the weekly

“lower Shabbos” we know now, which is not wholly rest, and the “higher Shabbos” of the Messianic future,

“the day that is entirely Shabbos.” Both will be explained later in the maamar.

3
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כי הנה לכאורה אינו מובן ענין המבול שאם היה רק להעביר ולשחת האנשים החוטאים למה הוצרך

לבחי׳ רעש גדול כזה הלא ברגע א׳ היה ביכול׳ ]ביכולת[ ה׳ להעבירם אף בלא המבול.

For at first glance the matter of the Flood is not understood: if it were only to remove and destroy

the sinful people, why was there need for so great an upheaval as this? Surely in a single moment

G-d had the power to remove them, even without the Flood.

The Alter Rebbe now asks why G-d brought a Flood at all. If the aim were only to destroy the wicked, He could

have done it instantly and quietly; a year-long cataclysm of water must have served another purpose.

אך באמת היה המבול בא לטהר את הארץ20 שנאמר כי מלאה הארץ חמס21 ונתקלקלה מאד והיה

נצרך לטהרה ולזאת בא המבול22 דוקא שהוא בחי׳ מים בכדי לטהר את הטמאים

But in truth the Flood came to purify the earth, as it is said, “For the earth is filled with violence,”

and it had become very corrupted and needed to be purified. Therefore it was specifically the Flood

that came, which is the level of water, in order to purify the impure,

In truth, the Alter Rebbe answers, the Flood came to purify the earth itself, which had been corrupted by the

violence done on it (“the earth is filled with violence”). That is why the punishment took the form of water

specifically, since water is the medium of purification in Torah law.

שהוא כדוגמת המקוה מ׳ סאה23 שהיא מטהרת את הטמא כמו כן היה המבול בא בכדי לטהר את כל

הארץ

like the mikveh of forty se’ah, which purifies the impure; so too the Flood came in order to purify

the whole earth,

The model is the mikveh, the ritual pool, which must hold at least forty se’ah of water to purify a person or

vessel. The Flood was in effect a mikveh for the whole earth.

וכמ״ש )יחזקאל לו( וזרקתי עליכם מים טהורים וטהרתם24 כו׳ ולזאת נקראים מי נח שנעשה מזה נייחא

דרוחא כו׳.

as it is written (Ezekiel 36), “And I will sprinkle pure water upon you, and you shall be pure,” etc.

Therefore they are called “the waters of Noach,” for from this came about naycha d’rucha, etc.

Ezekiel’s promise that G-d will “sprinkle pure water” on Israel shows that water is the instrument of spiritual

cleansing. Because the Flood waters purified the world, they produced the “rest of spirit” that the name

Noach denotes, and so they are called “the waters of Noach.”



T O R A H  O H R  ·  P A R S H A S  N O A C H  ·  M A A M A R  1 …מים רבים לא יוכלו לכבות את האהבה ונהרות

8likuteitorah.com/torah-ohr/noach/1/

והנה שעבוד הפרנסה נק׳ ג״כ מי נח וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ שבחר לו25 אברהם אבינו

שעבוד נגד גיהנם.

Now, the servitude of earning a livelihood is also called “the waters of Noach,” as our Sages, of

blessed memory, said that Avraham our father chose for himself servitude in place of Gehinnom.

Now the Alter Rebbe applies this to working life: the servitude of having to earn a living is also “waters of

Noach.” The Midrash relates that when G-d showed Avraham the future, he chose for his descendants the

subjugation of exile rather than Gehinnom (where souls are purged after death); the Alter Rebbe reads that

servitude as the burden of making a living, which, like Gehinnom, cleanses.

שכמו שאי אפשר להנשמה לבא בג״ע ]בגן עדן[ ליהנות מזיו השכינה עד שתרד קודם לכן בגיהנם וכמו

שאמרו גבי אחר מוטב דלידייני׳ וליתי לעלמא דאתי

For just as it is impossible for the soul to enter the Garden of Eden to delight in the radiance of the

Shechinah until it first descends into Gehinnom — as they said concerning Acher, “Better that he be

judged and come to the World to Come” —

He explains why such cleansing is a necessary stage. A soul cannot enter the Garden of Eden and enjoy

G-d’s radiance until it has passed through the purging of Gehinnom; hence the Talmud says of the sage

Elisha ben Avuyah, called Acher (“the Other”) after he strayed, that it was better he be judged and purified so

that he could enter the World to Come.

26 כמו״כ ]כמו כן[ ע״י שעבוד יכולים לעלו׳ למעלה מעלה למדרגה וגם לטבול בנהר דינור כמ״ש במ״א.

היותר גבוה.

and also [for it] to immerse in the River of Fire (Nehar Dinur), as is explained elsewhere; so too,

through servitude one can rise higher and higher, to the highest level.

Beyond Gehinnom, a soul rising from the lower Garden of Eden to the higher must immerse in the “River of

Fire” so as to forget the lesser delight it knew before. In the same way, the servitude of earning a living,

painful as it is, cleanses the soul and lets it climb to the very highest level.
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S E C T I O N  3  ·  ¶ 4

What the servitude is

והנה שעבוד אין הפי׳ מה שיש עלינו עתה מלך ושנוטל מאתנו מס שגם בזמן בהמ״ק ]בית המקדש[ היה
27 עלינו מלך ישראל והמס היה ביותר כידוע שחלק עשירי הוצרך כ״א ]כל אחד / כל אחת[ ליתן.

Now, “servitude” does not mean that there is now a king over us and that he takes tax from us, for

in the time of the Holy Temple too there was a king of Israel over us, and the tax was even greater,

as is known, for each person had to give a tenth part.

The Alter Rebbe clarifies what “servitude” means here. It is not political subjugation or taxation: in the days

of the Temple, too, Israel had a king who taxed them, even more heavily, taking a tenth.

אלא הכוונה היא שבזמן שבהמ״ק ]שבית המקדש[ היה קיים היה נמשך ברכה והשפע׳ עצומה עד שא״י

]שארץ ישראל[ היתה ארץ זבת חלב ודבש28 כו׳

Rather, the intent is that when the Holy Temple stood, blessing and an immense flow of bounty

were drawn down, until the Land of Israel was “a land flowing with milk and honey,” etc.,

The real difference is that when the Temple stood, G-d’s blessing flowed down so abundantly that the Land of

Israel literally was “a land flowing with milk and honey.”

שלא ע״פ הטבע כלל כמ״ש29 בגמ׳ ]בגמרא[ סוף מסכת כתובות ולא היה כלל דאגות וטרדת הפרנסה.

not by way of nature at all, as is stated in the Gemara at the end of Tractate Kesubos; and there were

no worries or preoccupation with livelihood at all.

That abundance was supernatural, as the Talmud describes at the end of Tractate Kesubos, so people had no

anxiety about making a living. The “servitude” of exile, then, is the worry and toil of earning a living that

came when that open blessing ceased.

4
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S E C T I O N  4  ·  ¶ 5 – 7

Light out of darkness

ועתה יש לכאו״א ]לכל אחד ואחד[ יגיעות וטרדת הפרנסה לעסוק בעניני עוה״ז הגשמי והוא בחי׳ מים

רבים הנ״ל שנק׳ מי נח

Now, each and every person has toil and the preoccupation of earning a livelihood, occupying

himself with the matters of this physical world; and this is the level of the “many waters” mentioned

above, which are called “the waters of Noach,”

The Alter Rebbe returns to the present: since the Temple’s destruction every person must labour and worry

to make a living. This, he says, is exactly what the verse calls “many waters” and Isaiah calls “the waters of

Noach.”

שהוא בחי׳ נייחא דרוחא לפי שע״י בחי׳ מים רבים הנ״ל מתעלית הנשמה למדרגה היותר גבוה מקודם

התלבשותה כו׳ שהיתה רק נהנית מזיו השכינה כו׳

which is the level of naycha d’rucha, because through the level of the “many waters” mentioned

above the soul is raised to a higher level than [it had] before its enclothement, etc., when it merely

delighted in the radiance of the Shechinah, etc.

They are called waters of “rest” because they bring the soul to a higher satisfaction than it knew before it

came into a body. Then it merely enjoyed G-d’s radiance; now, through its struggle in the world, it can rise

above that.

וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ יפה שעה אחת בתשובה ומע״ט ]ומעשים טובים[ בעוה״ז מכל חיי

30 לפי שהוא בחי׳ יתרון האור מתוך החושך דוקא שהוא בחינת אתכפייא סט״א ,31
העוה״ב ]העולם הבא[

]סטרא אחרא[ ואתהפכא חשוכא כו׳

As our Sages, of blessed memory, said: “One hour of teshuvah and good deeds in this world is bet‐

ter than all the life of the World to Come,” because this is the level of the advantage of light [that

comes] specifically out of darkness, which is the level of the subjugation of the sitra achra (iskafya)

and the transformation of darkness (is’hapcha chashocha), etc.

The Mishnah’s teaching that one hour of teshuvah and good deeds in this world outweighs all of the World to

Come expresses this. The advantage comes from “light out of darkness”: iskafya, subduing the sitra achra

(the forces opposed to holiness), and is’hapcha chashocha, transforming darkness itself into light, produce a

light greater than light that never met darkness.

5
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שכשעוסק כל היום בענינים גשמיים בטרדת הפרנסה שהם הנק׳ חשך ומתבונן אח״כ בתפלה איך שאין

לך עשב מלמטה32 שאין לו מזל מלמעלה33 כו׳

For when one is occupied all day with physical matters, in the preoccupation of earning a liveli‐

hood, which are what is called “darkness,” and afterward contemplates in prayer how “there is no

blade of grass below that does not have a mazal above,” etc. —

Now he describes how this happens in practice. A person spends the day absorbed in business, the “dark‐

ness”; then in prayer he reflects on the Sages’ teaching that every blade of grass has a mazal, a spiritual

force above, that tells it to grow.

שהם המזלות שהם המשפיעים חיות כל עוה״ז וכמ״ש )דברים לג( וממגד תבואות שמש וממגד גרש34 כו׳

these are the mazalos, which channel life-force to this entire world, as it is written (Deuteronomy

33), “And with the bounty of the produce of the sun, and with the bounty of the yield of [the

moons],” etc. —

The mazalos are the celestial forces (associated with the constellations) through which life-force is chan‐

nelled to everything in this world. Moshe’s blessing to Yosef, which speaks of the produce ripened by the sun

and the moons, shows that the heavenly bodies govern the earth’s growth.

והמזלות הם מקבלים מע׳ שרים והשרים מקבלים משמרי אופנים והם מקבלים מהמלאכים וגבוה מעל

גבוה עד שכולם מקבלים מבחי׳ מלכותו ית׳

and the mazalos receive from the seventy princes, and the princes receive from the dregs of the

Ofanim, and they receive from the angels, one higher than the other, until all of them receive from

the level of His Malchus (sovereignty), blessed be He,

The contemplation climbs the chain of influence: the mazalos draw from the seventy angelic “princes” ap‐

pointed over the nations, those from higher angels (the “dregs of the Ofanim,” the lowest part of the Ofanim,

the “wheels” of Ezekiel’s vision of the Chariot, a class of angels), and so on upward, each receiving from the

one above it, until all draw from G-d’s Malchus, His sovereignty, the attribute through which He creates and

rules the worlds.

וכמ״ש מלכותך מלכות כל עולמים35 שמהווה את כל העולמות מאין ליש ממש והוא רק בחי׳ זיו

השכינה בלבד שאינו

as it is written, “Your kingship is a kingship over all worlds,” which brings all the worlds into being

from nothing into actual something; and this is only the level of the radiance of the Shechinah

alone, which is

Malchus is the power that brings all worlds from absolute nothingness into existence, as the verse “Your

kingship is a kingship over all worlds” says. Yet this whole creative power is only the “radiance of the

Shechinah,” the light that shines outward from G-d.
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אלא בחי׳ זיו והארה בעלמא בלבד לגבי מהותו ועצמותו יתב׳ ]יתברך[ כביכול שהוא בבחי׳ א״ס ממש

היה הוה ויהיה בלי שינוי ממש וכמאמר אתה הוא קודם שנברא ואתה הוא לאחר שנברא כו׳.

nothing but the level of a mere radiance and glow alone relative to His essence and being, blessed

be He, as it were, which is on the level of the Infinite One (Ein Sof) in the full sense — [Who] was, is

and will be without any change at all; as the saying goes, “You are He before [the world] was created,

and You are He after it was created,” etc.

Compared with G-d’s own essence, that radiance is a mere glow. His essence is truly infinite and unchanged

by creation, as the liturgy says: You were the same before the world was created and after it was created.

ואחרי התבוננו׳ ]התבוננות[ כל הנ״ל בעומק הדעת תתעורר נפשו בבחי׳ אה׳ ותשוקה נפלאה כרשפי אש

לצאת מתוך החשך והעלם הגשמי הזה ורק לדבקה בו ית׳

After contemplating all the above in the depth of Daas (knowledge), his soul will be aroused with

love and wondrous longing, like sparks of fire, to go out of this darkness and physical concealment

and only to cleave to Him, blessed be He,

When a person contemplates this deeply, not superficially, his soul is set aflame with love and longing, “like

sparks of fire,” recalling the maamar’s opening verse. He wants to break out of the darkness and conceal‐

ment of the physical world and cleave only to G-d.

וכמ״ש )תהלים עג( מי לי בשמים ועמך36 לא חפצתי כו׳ שלא יחפוץ כלל לא בג״ע ]בגן עדן[ התחתון ולא

בג״ע ]בגן עדן[ העליון שהם רק בחי׳ זיו והארה בלבד

as it is written (Psalms 73), “Whom have I in heaven? And besides You I desire nothing,” etc. — that

he should not desire at all either the lower Garden of Eden or the higher Garden of Eden, which are

only the level of radiance and glow alone,

The Psalmist’s cry “Whom have I in heaven? And besides You I desire nothing” expresses this love. Such a

person does not want even the lower or higher Garden of Eden, the spiritual rewards of the souls, because

they too are only G-d’s radiance and not G-d Himself.

וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ צדיקים יושבים37 וכו׳ ונהנין מזיו השכינה כ״א לדבקה בו ית׳

ליכלל בבחי׳ מהותו ועצמותו ית׳ ונק׳ בזה״ק ]בזהר הקדוש[ לאשתאבא בגופא דמלכא38 כו׳

as our Sages, of blessed memory, said, “The righteous sit, etc., and delight in the radiance of the

Shechinah” — but only to cleave to Him, blessed be He, to be absorbed in the level of His essence

and being, blessed be He; and in the holy Zohar this is called “to be absorbed into the body of the

King,” etc.

The Talmud describes the World to Come as the righteous enjoying “the radiance of the Shechinah”; this

love wants more than radiance. It wants to be absorbed into G-d’s very essence, what the Zohar calls being

“absorbed into the body of the King.”
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ונק׳ בחי׳ אהבה זו בחי׳ תשובה שהוא בחילא יתיר39 שבאה דוקא מתוך החשך שהיה עוסק רק בענינים

גשמיים והבלי עולם.

This love is called the level of teshuvah, which is “with greater strength,” for it comes specifically

out of the darkness, when he was occupied only with physical matters and the vanities of the world.

This love is a form of teshuvah, return to G-d. The Zohar says that those who return serve “with greater

strength” than the perfectly righteous, because their love bursts out of the darkness in which they had been

immersed in material affairs.

לפי שיתרון האור הוא מתוך החשך דוקא. ונק׳ אהבה זו בחי׳ בכל מאדך שהוא בלי גבול ממש שבאה

דוקא מן ההפוך שהוא החשך

For the advantage of light is specifically out of darkness. And this love is called the level of “with all

your might (me’odecha),” which is truly without limit, for it comes specifically from the opposite,

which is the darkness,

Since light born from darkness is greater, this love is called “with all your might (me’odecha),” the third and

highest level of love in the Shema, meaning love without limit. It is unlimited precisely because it emerges

from its opposite.

41 שע״י ההפוך והחשך דוקא שהוא בחי׳
וכמ״ש טוב זה מלאך חיים )טוב( מאד40 זה מה״מ ]מלאך המות[

נה״ב ]נפש הבהמית[ יכולים לבא לבחי׳ אהבת בכל מאדך שהוא בלי גבול ממש.

as it is written, “‘Good’ — this is the angel of life; ‘very (me’od) (good)’ — this is the angel of death”:

for through the opposite and the darkness specifically, which is the level of the animal soul, one

can come to the level of the love “with all your might,” which is truly without limit.

The Sages read G-d’s verdict on creation, “very good,” as including even the angel of death: “good” is the an‐

gel of life, “very” is the angel of death. The Alter Rebbe applies this to the animal soul: the very opposition it

presents is what makes possible the “very,” the limitless love of “with all your might.”

והיינו לפי שבשרשה למעלה מעלה שורש נה״ב ]נפש הבהמית[ גבוה יותר מבחי׳ נפש האלקית וכמ״ש

)בראשי׳ ]בראשית[ לו( ואלה המל׳ אשר מלכו42 כו׳

That is, because in its root, very high above, the root of the animal soul is higher than the level of

the G-dly soul, as it is written (Genesis 36), “And these are the kings who reigned,” etc.,

The reason is surprising: at its ultimate root, the animal soul stems from a level higher than the G-dly soul.

The proof is the Torah’s list of the kings of Edom who reigned “before any king reigned over Israel.”
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לפני מלך מלך לבנ״י ]לבני ישראל[ שהוא בחי׳ נפש האלקית רק שע״י שבה״כ ]שבירת הכלים[ נפלו למטה

מטה כמ״ש וימלך וימת כו׳ אבל בשרשם הם למעלה מעלה43 מבחי׳ נפש האלקית.

“before any king reigned over the Children of Israel,” which is the level of the G-dly soul; only that

through the shattering of the vessels they fell very far down, as it is written, “And he reigned, and

he died,” etc. But in their root they are far above the level of the G-dly soul.

In Kabbalah these Edomite kings represent the world of Tohu, a realm of intense lights that preceded the or‐

dered world of Tikkun, to which the G-dly soul (the “kings of Israel”) belongs. Tohu’s vessels could not con‐

tain its lights and shattered, hence the refrain “he reigned, and he died”; so the forces rooted in it fell very

low, even though their origin is far above the G-dly soul.

ולזאת גם כמו שנפלו למטה יש להם תגבורת על נפש האלקית מפני ששרשם הוא מבחי׳ מלוכה שהוא

בחי׳ התנשאות כו׳.

Therefore, even as they have fallen down, they have mastery over the G-dly soul, because their

root is from the level of kingship, which is the level of self-exaltation, etc.

Because the animal soul’s root is in Tohu’s kings, even in its fallen state it has the power to dominate the

G-dly soul. Its root is “kingship,” and a king’s nature is self-exaltation; hence the animal soul’s forceful ego.

וגם האדם מקבל חיות מבחי׳ בהמות ומאכלים ובלעדם אינו יכול לחיות משא״כ המאכלים אינם

צריכים אל האדם.

Also, a person receives life-force from the level of animals and foods, and without them he cannot

live, whereas the foods do not need the person.

A second sign of the higher root: man, the highest creature, draws his life from animals and food and cannot

live without them, while they do not need him. The dependence of the higher on the lower shows that the

lower has a loftier source.

6

וכל זה מפני שבשרש שרשם למעלה הם גבוהים הרבה מבחי׳ הנשמות ולזאת ע״י ירידת והתלבשות

נפש האלקית בנפש

All this is because in the root of their root above they are much higher than the level of the souls.

Therefore, through the descent and enclothement of the G-dly soul in the

The Alter Rebbe restates the principle: at the root of their root, these forces are far higher than the souls.

That is why the G-dly soul had to descend and be enclothed specifically in the animal soul.

7
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הבהמית דוקא לעסוק בטרדות ומחשבות הפרנסה בענינים גשמיים שהם הנקראים מים רבים הנ״ל

יכולה לבא לבחי׳ אהבת בכל מאדך.

animal soul specifically, to occupy itself with the preoccupations and thoughts of livelihood in

physical matters — which are what are called the “many waters” mentioned above — it can come to

the level of the love “with all your might,”

By working through the animal soul, engaged in the worries of livelihood, the “many waters,” the G-dly soul

can reach the love of “with all your might.”

שהוא בלי גבול כנ״ל שהיא מדרגה היותר גבוה מהיותה קודם ירידתה בגוף שהיתה רק נהנית מזיו

השכינה כו׳.

which is without limit, as mentioned above, which is a higher level than [it had] when it was before

its descent into the body, when it merely delighted in the radiance of the Shechinah, etc.

That limitless love is higher than the state the soul enjoyed before it came into the body, when it only delight‐

ed in G-d’s radiance.

והיינו ע״י אתכפיי׳ ]אתכפייא[ ואתהפכא חשוכא דוקא שהוא בחי׳ יתרון האור שמתוך החשך כנ״ל. לפי

ששרשם למעלה גבוה ממדרגת נפש האלקית כנ״ל רק שנפלו למטה כמ״ש וימלך וימת כו׳ וע״י

אתכפייא נעשה תחה״מ ]תחיית המתים[:

That is, through iskafya and is’hapcha chashocha specifically, which is the level of the advantage of

light that is out of darkness, as mentioned above, because their root above is higher than the rank

of the G-dly soul, as mentioned above, only that they fell down, as it is written, “And he reigned,

and he died,” etc.; and through iskafya the resurrection of the dead comes about.

It is achieved only through iskafya and is’hapcha chashocha, subduing and transforming the darkness.

Because the animal soul’s root is higher, subduing it releases that higher light; and this process of iskafya is

what will ultimately bring about the resurrection of the dead, when the physical body itself is elevated.
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S E C T I O N  5  ·  ¶ 8 – 1 0

The ark of prayer

וזהו מארז״ל ]מאמר רבותינו זכרונם לברכה[ יפה שעה א׳ בתשובה ומע״ט ]ומעשים טובים[ בעוה״ז מכל חיי

העוה״ב ]העולם הבא[ כנ״ל. ולזאת נקראו מים רבים הנ״ל מי נח לפי שנעשה

And this is [the meaning of] the saying of our Sages, of blessed memory, “One hour of teshuvah

and good deeds in this world is better than all the life of the World to Come,” as mentioned above.

Therefore the “many waters” mentioned above are called “the waters of Noach,” because there

comes about

This explains the Mishnah quoted earlier: an hour of teshuvah and good deeds in this world surpasses the

World to Come, since only here is there darkness to transform. And it explains why the “many waters” are

named after Noach, “rest.”

ע״י נייחא דרוחא שנעשה מהם תבת נח שהוא בחי׳ תיבות התפלה וכמ״ש בא אתה וכל ביתך אל

התבה44 כו׳.

through [them] naycha d’rucha, for from them is made the ark (teivah) of Noach, which is the level

of the words (teivos) of prayer, as it is written, “Come, you and all your household, into the ark,” etc.

From the waters of livelihood comes the ark, the teivah, which in Hebrew also means “word.” The ark is the

words of prayer; G-d’s call to Noach to enter the ark with his household is a call to enter wholly into the words

of prayer, where the day’s struggles are elevated.

8

וזהו ויגברו המים45 מאד כו׳ חמש עשרה אמה מלמעלה גברו המים46 כו׳ שהוא בחי׳ תגבורת נפש

הבהמית על בחי׳ נפש האלקית בעסק הפרנסה ועניינים הגשמיים אך עי״ז נעשה אח״כ יתרון אור כו׳

כנ״ל.

And this is [the meaning of] “And the waters prevailed very greatly,” etc., “fifteen cubits upward did

the waters prevail,” etc.: this is the level of the mastery of the animal soul over the level of the

G-dly soul in the occupation of livelihood and physical matters; but through this there afterward

comes about an advantage of light, etc., as mentioned above.

The verses describe the waters of the Flood swelling and rising fifteen cubits above the mountains. The Alter

Rebbe reads this as the animal soul’s temporary dominance over the G-dly soul while a person is immersed

in business; but this very dominance is what later produces the greater light of prayer.

9
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S E C T I O N  6  ·  ¶ 1 1

The lower Shabbos

וזהו ותלך התבה על פני המים47 דוקא ותרם התבה48 כו׳ שע״י המים דוקא מתעלות תיבות התפלה

ועולה למעלה מעלה כנ״ל.

And this is [the meaning of] “And the ark went upon the face of the waters” — specifically — “and

the ark was lifted up,” etc.: through the waters specifically, the words (teivos) of prayer are elevated

and rise higher and higher, as mentioned above.

“The ark went upon the face of the waters,” and it was the waters themselves that lifted the ark high. So too

the words of prayer are raised precisely by the “waters” of a day of material struggle, and they rise to the

highest levels.

וזהו טעות הבעלי עסקים שבדעתם שאין יכול׳ ]יכולת[ להתפלל כ״כ ]כל כך[ כמו היושבי אוהלים כי

אדרבה נהפוך הוא שהם יכולים להתפלל יותר כי יתרון האור הוא מתוך החשך דוקא כו׳.

And this is the error of the businessmen, who think that they cannot pray as much as those who

dwell in the tents; for, on the contrary, it is quite the reverse: they can pray more, for the advantage

of light is specifically out of darkness, etc.

The practical conclusion: businesspeople often assume they cannot pray as well as full-time scholars, “those

who dwell in the tents” of study. The Alter Rebbe says the opposite is true: their prayer can reach higher, be‐

cause their light comes out of darkness.

10

וזהו שנק׳ מי נח נייחא דרוחא שהוא בחי׳ השבת כמ״ש כי בו שבת מכל מלאכתו49 כו׳.

And this is why the waters of Noach are called naycha d’rucha, which is the level of Shabbos, as it is

written, “For on it He ceased from all His work,” etc.

The Alter Rebbe now explains why the “rest” of Noach is Shabbos. The Torah says that on the seventh day

G-d “ceased from all His work,” and cessation from creative work is what Shabbos is.

שבו׳ ימי המעשה הוא בחי׳ התפשטות והמשכת מלכותו ית׳ למטה כמו ביום הראשון נאמר ויאמר

אלקים50 יהי אור כו׳

For the six days of work are the level of the spreading forth and drawing down of His Malchus (sov‐

ereignty), blessed be He, below; as on the first day it is said, “And G-d said, ‘Let there be light,’”

etc.,

During the six days of creation G-d’s Malchus, His creative sovereignty, spread outward and downward into

ever more worlds and creatures; each day began with a new utterance, starting with “Let there be light.”

11
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יהי רקיע51 תדשא הארץ דשא52 כו׳ שנקראים ימי המעשה ובשבת הוא בחי׳ שביתה ממלאכה ונייחא

דרוחא שהוא עליית העולמות למעלה כאדם השובת ונח ממלאכתו.

“Let there be a firmament,” “Let the earth sprout vegetation,” etc., which are called the days of

work; and on Shabbos there is the level of ceasing from work and naycha d’rucha, which is the as‐

cent of the worlds on high, like a person who ceases and rests from his work.

The further utterances, the firmament and the vegetation, continued this outward flow, which is why those

days are called “days of work.” On Shabbos the flow reverses: the worlds ascend back toward their Source,

just as a person who stops working withdraws from his tasks and rests.

כמו״כ ]כמו כן[ הוא בחי׳ טרדת53 ועסק הפרנסה בענינים גשמיים שנק׳ מים רבים כשמתהפכים ועולים

אח״כ בבחי׳ אלקות ע״י התפלה כנ״ל נק׳ בחי׳ זו בחי׳ נייחא דרוחא

So too is the level of the preoccupation and occupation of livelihood in physical matters, which are

called “many waters”: when they are transformed and afterward rise into the level of G-dliness

through prayer, as mentioned above, this level is called the level of naycha d’rucha,

The same pattern happens in a person’s week. The day spent in the pressure of business is outward “work”;

when, through prayer, those involvements are transformed and raised up into G-dliness, the result is naycha

d’rucha, rest of spirit.

54 כנ״ל. אך כל זה שהוא בחי׳ שבת כנ״ל כידוע שכל תפלה מו׳ ימי המעשה היא הארה מבחי׳ שבת55,

הוא שבת תתאה.

which is the level of Shabbos, as mentioned above; as is known, every prayer of the six weekdays is

a glow from the level of Shabbos, as mentioned above. But all this is the lower Shabbos.

That is why weekday prayer is a kind of Shabbos: each weekday prayer carries a glow of Shabbos, an ascent of

the worlds. But the Alter Rebbe adds that all this is only the “lower Shabbos,” the rest that follows toil, as op‐

posed to the higher Shabbos he now introduces.
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S E C T I O N  7  ·  ¶ 1 2

The higher Shabbos

56 וזהו אשר נשבעתי ויש עוד בחי׳ שבת עילאה שהוא מה שיהיה לעתיד שנקרא יום שכולו שבת.
57 מעבור מי נח עוד על הארץ.

And there is yet the level of the higher Shabbos, which is what will be in the Time to Come, which is

called “the day that is entirely Shabbos.” And this is [the meaning of] “That I swore that the waters

of Noach would no more pass over the earth.”

Beyond the weekly Shabbos there is a “higher Shabbos”: the Messianic era, called in the Mishnah “the day

that is entirely Shabbos.” The Alter Rebbe now returns to Isaiah’s verse about G-d’s oath never again to bring

“the waters of Noach.”

כי הנה אף שהם באו לטהר אך לא בכל זמן צריך טהרה כ״כ ]כל כך[. כן נשבעתי מקצף עליך ומגער בך.

For although they came to purify, purification is not needed so much at every time. “So have I

sworn not to be angry with you or rebuke you.”

The waters served to purify, but purification is not needed forever. In the future, when the world is refined,

the “waters” of servitude and preoccupation will no longer be needed, and so G-d swears not to be angry

with Israel or rebuke them again.

כי הנה אף שמבואר למעלה58 שע״י בחי׳ מים רבים הנ״ל נעשה יתרון אור כו׳. שהוא בחי׳ אהבת בכל

מאדך כנ״ל.

For although it was explained above that through the level of the “many waters” mentioned above

an advantage of light comes about, etc., which is the level of the love “with all your might,” as men‐

tioned above,

The Alter Rebbe acknowledges what he has shown: the “many waters” produce the advantage of light from

darkness, the limitless love of “with all your might.”

עכ״ז ]עם כל זה[ יש עוד בחי׳ אהבה רבה הבאה מלמעלה שהיא למעלה מעלה אף מבחי׳ האהבה שבאה ע״י

מים רבים הנ״ל.

nevertheless there is yet another level: a great love (ahavah rabbah) that comes from above, which

is far higher even than the level of the love that comes through the “many waters” mentioned

above.

Yet there is a still higher love, “great love” (ahavah rabbah), which is not produced by human effort from be‐

low but is given from above. It surpasses even the love born of struggle with the “many waters.”

12
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I N  O N E ’ S  A V O D A H

A person who spends the day in business should not think his prayer must be weaker than a scholar’s. After

a day in the “many waters,” let him contemplate in prayer how everything below receives from above until

it all depends on G-d’s Malchus, itself only a glow of His essence; then the very darkness of the day becomes

the source of a stronger, limitless love, and his prayer rises higher.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Alter Rebbe say the worries of livelihood cannot extinguish the soul’s love, and how can they

actually raise it higher than before the soul’s descent?

2. How does understanding the Flood as purification rather than only punishment change the way one might

view the pressures of earning a living?

3. What is the connection between the name Noach (rest), Shabbos and prayer in this maamar?

4. Why does love that comes “out of darkness” exceed love that never met darkness, and what does the high

root of the animal soul have to do with it?

5. How does the love of “with all your might” differ from the “great love from above” that will be revealed in

the future?

והוא מ״ש וימינו תחבקני59 כו׳. ובחי׳ האהבה זו יתגלה לעתיד. וכמ״ש )ישעי׳ ]ישעיה[ נד( כי ההרים ימושו

והגבעות תמוטינה וחסדי60 מאתך לא ימוש וברית שלומי לא תמוט כו׳.

This is what is written, “And His right hand embraces me,” etc. This level of love will be revealed in

the Time to Come, as it is written (Isaiah 54), “For the mountains shall depart and the hills be re‐

moved, but My kindness shall not depart from you, nor shall My covenant of peace be removed,”

etc.

The Song of Songs describes it as “His right hand embraces me”: the right hand is Chesed, G-d’s kindness,

embracing the soul by His own initiative. This love will be revealed in the future, as Isaiah promises that

even if mountains move, G-d’s kindness will not depart.

שהוא בחי׳ חסד עליון ואה״ר ]ואהבה רבה[ הבאה מלמעלה להיות וימינו תחבקני )וזהו ()שם נב( וגבה
62 מאד61 שבחי׳ בכל מאדך יהיה מבחי׳ גבוה יותר כו׳:

This is the level of supernal Chesed (kindness) and the great love that comes from above, so that

“His right hand embraces me.” (And this is [the meaning of]) (ibid. 52) “and he shall be very

(me’od) high”: that the level of “with all your might (me’odecha)” will be from a still higher level,

etc.

That is supernal Chesed, the great love from above. The bracketed addition reads Isaiah’s words about the

servant who “shall be very (me’od) high” as saying that in the future the love of “with all your might

(me’odecha)” itself will come from a yet higher level.
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F O R  C H I L D R E N  ·  A G E S  9 – 1 3

For the children at the table

Busy days and a love that does not go out

T H E  B I G  I D E A

The busy worries of the day cannot put out the soul’s love for G-d; when we turn to Him in

prayer after them, that love can grow even stronger.

The Song of Songs says, “Many waters cannot extinguish the love.” The Alter Rebbe explains that

the “many waters” are the worries and busyness of earning a living. Inside every Jew is a G-dly soul

with a hidden love for G-d, like a flame that always reaches upward toward its Source. All the busy‐

ness of the day cannot put that flame out. More than that, it can lift the soul even higher than it was

before it came into the world. The prophet Yeshayahu calls these “the waters of Noach,” and Noach

means rest. The waters of the Flood came to make the earth pure, the way a mikveh makes a person

pure. When a person has spent the whole day busy with physical things and then stops to pray, and

thinks about how everything in the world is only a small glow of G-d’s light, a love wakes up “with

all your might,” a love without limits. Light that comes out of darkness is stronger. So people who

work all day should never think they cannot pray well; they can pray even more. This rest after

work is a small taste of Shabbos.

T H E  M A S H A L

Noach’s ark, the teivah, floated on the waters of the Flood, and the higher the waters rose, the high‐

er the ark was lifted. The word teivah also means a word. So the words of prayer are lifted up by the

“waters” of a busy day, and rise higher because of them.

Q U E S T I O N S  F O R  T H E  S H A B B O S  T A B L E

1. Why can’t the “many waters” put out the soul’s love for G-d?

2. How is the ark that rose on the waters like the words of our prayer?

3. After a busy school day this week, how could you take a few minutes to turn to G-d?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with AI assistance; not yet reviewed by a human

editor.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

מים רבים

The note identifies an early transcript of this same maa‐

mar, recorded by R. Pinchas Reizes and headed as deliv‐

ered on Parshas Noach in Shklov, dated 5568 (1807).

K E H O T ’ S  N O T E

משנת תקס״ח. הנחת הר״פ בסה״מ הנחות הר״פ ע׳ סט בכותרת ”פ׳ נח
שקלאב”. והביאור שם ע׳ נח. ראה ברשימת המאמרים דשנת תקס״ח
במאמרי אדה״ז תקס״ח כרך ב ע׳ תתקכה הערה 2. הגהות וביאור באוה״ת
בראשית כרך ג תרט, א )מלקו״ת לג״פ עם שינויים, ושם נדפס המאמר עם
הגהות(. ראה לעיל בציונים לכ״ק אדמו״ר זי״ע. לכללות מאמר זה ראה:
ד״ה אלה תולדות נח — מאמרי אדה״א בראשית ע׳ ק. ד״ה מים רבים תשל״ח
)נדפס בלקו״ש ח״כ ע׳ 276(. ד״ה כה אמר ה׳ השמים כסאי תשמ״א. ראה גם
ד״ה כי ידעתיו תשל״ו. בד״ה אשריכם ישראל תרל״ט ח״ב ע׳ תקכד נתבארו
כמה ענינים מהמאמר. בבוך 1110 נמצא הגה״ה לתו״א שנכתב בגוכתי״ק
כ״ק אדמו״ר הריי״צ זצקוללה״ה: ”בס״ד. יום ה׳ כ״ט תשרי תער״ג. תו״א פ׳
נח ד״ה מים רבים. מים רבים דטרדות הפרנסה אינם מכבים האהבה
מסותרת, והמבול בא לטהר את הארץ והם טרדת הפרנסה שמשעבדי׳ את
האדם, ועי״ז נעשה הנייחא, הוא העלי׳ וכמו טוב מאד הנה״ב ששרשו גבוה
מהנה״א, ונעשה יתרון האור דטרדת הפרנסה מתעלי׳ ע״י התפלה, וגבהה
עבוד׳ בעלי עסקים, חמש עשרה כו׳ גברו המים, ותרם התבה, דתיבת
התפלה מתרוממים ע״י המים, הון ביתו הוא חכמת התו׳ וטעמי המצות בוז
יבוזו לו, אבל עצם המצות מעשיות שהם פנימיות רצונו ית׳ דנעוץ תחלתן

בסופן דוקא, ועקימת שפתיו הוי מעשה”. ע״כ.

1

מים רבים

The beloved in the Song says: “Many waters cannot extin‐

guish the love, nor can rivers wash it away; if a man would

give all the wealth of his house for love, it would be utterly

scorned.” In the plain sense love cannot be bought, and

whoever offers his fortune for it is scorned (lo, “him”); the

next maamar reads lo as “it”: the lover himself scorns the

wealth. This maamar reads the “many waters” as the bur‐

dens of making a living.

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ח, ז.

2

טרדות הפרנסה

The Rebbe notes the precision of the words “preoccupa‐

tions of livelihood”: a person may be beset by such preoc‐

cupations, which shows he has not properly taken to heart

that G-d’s blessing is what brings wealth; yet even these

preoccupations cannot, G-d forbid, extinguish the hidden

love in every Jew.

K E H O T ’ S  N O T E

וזהו דיוק הלשון ”טרדות הפרנסה” דהגם שהוא במצב שנמשך לו טרדות
הפרנסה ]שזה מראה אשר אינו מתבונן כדבעי אליבי׳ דנפשי׳ שברכת הוי׳
היא תעשיר )דרמ״צ ז, א ואילך, קונטרס ומעיין מכ״ה פ״ג, ד״ה וידעת
תרנ״ז([ מ״מ, הנה גם הטרדות לא יוכלו לכבות ח״ו את האהבה המוסתרת
שבכ״א מישראל — ד״ה מים רבים תשל״ח )נדפס בלקו״ש ח״כ ע׳ 276
ואילך(. ראה תו״ח נח, ד ואילך. המשך מים רבים תרל״ו בתחלתו, ובפרק
עה. במאמרי אדה״א בראשית ע׳ ק מאריך בזה שענין הכיבוי הוא כי הנשמה
נק׳ אור שהוא בהתפעלות במוח או בלב כו׳, ועכשיו המים רבים מכבים
דהיינו טרדת הפרנסה מכבים אור הנשמה שלא תתפעל לא במוח ולא בלב
ואפי׳ בהתעוררו׳ תשובה וכמ״ש כי באו מים עד נפש ועד בכלל כו׳ ע״ש.
ראה בשיחת ש״פ נח תשי״ג בסעי׳ יד )מהנחה בלתי מוגה( מבאר השייכות

בין דאגות הפרנסה למבול ומקוה.

3

שבעניני עוה״ז
A variant: the early transcript adds here, “and they are the

level of servitude to the kingdoms,” linking the “many wa‐

ters” to the servitude of exile.

K E H O T ’ S  N O T E

בהנחת הר״פ מוסיף: ”והם בחי׳ שעבוד מלכיות”.

4

האהבה המוסתרת שיש בכל נפש מישראל

Tanya explains the “hidden love” found in the heart of

every Jew as an inheritance from the Patriarchs; the Kehot

note points there for this concept.

Tanya, Likkutei Amarim 18:2–3תניא, חלק ראשון; ליקוטי אמרים
י״ח:ב׳-ג׳

יא הִ ימוּ, שֶׁ חִ ילוּ וּרְ חִ דְ יתּוֹ, בִּ מִ אֲ ת לַ מֶ בָּא, בֶּאֱ לִ א דְ קָ עוּמְ שׁ, מֵ מָּ … מַ

ינוּ. בוֹתֵ אֲ נוּ מֵ ה לָ יא יְרוּשָּׁ הִ ל, שֶׁ אֵ רָ לָלוּת יִשְׂ לֵב כְּ בְּ ת״ שֶׁ רֶ סוּתֶּ ״אַהֲבָה מְ
יָינָהּ, נְ עִ שׁ אַהֲבָה זוֹ, וְ ב, שֹׁרֶ יטֵ ר הֵ לָּה בַּאֵ חִ ים תְּ דִּ קְ הַ ר וּלְ בָאֵ יךְ לְ רִ צָּ ק שֶׁ רַ

ילוּ. חִ לָל בָּהּ גַּם דְּ כְ יךְ נִ אֵ נוּ, וְ ה לָ יא יְרוּשָּׁ יךְ הִ אֵ וְ
Kehot Publication Society (CC-BY-NC)

K E H O T ’ S  N O T E

ראה תניא פי״ח-י״ט, וראה גם באוה״ת שה״ש ע׳ ס ואילך.

5

רשפי׳ רשפי אש

The verse immediately before: love’s “sparks are sparks of

fire, a flame of G-d.” The Alter Rebbe reads the “flame of

G-d” as the G-dly soul, a fire that comes from above.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ

יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ
Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ח, ו.

6
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P A R A G R A P H  2

P A R A G R A P H  3

שלהבת י-ה . . הבאה מלמעלה

The Rebbe points to Shir HaShirim Rabbah on this verse,

which calls the flame of G-d a fire from above that water

cannot extinguish, and to the Maharzu’s commentary

there; this supports reading the flame as a fire that “comes

from above.”

K E H O T ’ S  N O T E

ֿ.. ולא המים ֿ.. כאש של מעלה  ראה גם שהש״ר עה״פ )בסופו(: שלהבת י-ה 
מכבין לאש, וראה בפירוש מהרז״ו שם — לקו״ש ח״כ ע׳ 277 הערה 24.

בענין אהבה מסותרת ראה בד״ה ועשית ציץ — תרנ״א ע׳ קמא.

7

Kehot’s note points to Song of Songs 8:7 for these words.

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

8

להגיע למדרגה היותר גבוה מקודם שירדה לעוה״ז

A variant reading: the early transcript continues, “to reach

a higher level, for the ‘many waters’ mentioned above,

which are the level of servitude to the kingdoms, are

called ‘the waters of Noach.’” It thus ties the “many wa‐

ters” to the servitude of exile from the outset.

K E H O T ’ S  N O T E

בהנחת הר״פ: להגיע למדריגה היותר גבוה כי מים רבים הנ״ל שהוא בחי׳
שעבוד מלכיות נק׳ מי נח.

9

והנה בחי׳ מים רבים
From this point on, the maamar is quoted in Or HaTorah,

where the Tzemach Tzedek brings it and builds on it.

K E H O T ’ S  N O T E

מכאן מובא באוה״ת בראשית כרך ג תרכב, א.

10

G-d compares His promise to Israel to His oath after the

Flood: as the “waters of Noach” will never again cover the

earth, so He will not again be angry with Israel. The maa‐

mar takes “the waters of Noach” as a name for the “many

waters” of livelihood.

Isaiah 54:9ישעיהו נ״ד:ט׳

י תִּ עְ בַּ שְׁ ן נִ ץ כֵּ אָרֶ ל־הָ י־נֹחַ עוֹד עַ עֲבֹר מֵ י מֵ תִּ עְ בַּ שְׁ ר נִ י אֲשֶׁ י נֹחַ זֹאת לִ י־מֵ כִּ
: ךְ ר־בָּ עׇ גְּ ךְ וּמִ יִ לַ צֹף עָ קְּ מִ

For this is as the waters of Noah unto Me; for as I have sworn

that the waters of Noah should no more go over the earth, so

have I sworn that I would not be wroth with thee, nor rebuke

thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עיין בספר עיר גיבורים

The text itself refers to this book; the note identifies its au‐

thor as the author of the Kli Yakar commentary, presum‐

ably for its treatment of “the waters of Noach.”

K E H O T ’ S  N O T E

מבעל המחבר כלי יקר עה״ת.

12

נח הוא נייחא דרוחא

The Zohar, cited in the Kehot note, interprets the name

Noach as “rest” (naycha), the contentment of spirit that

the maamar builds on.

Zohar I, 60aזח״א ס, א
K E H O T ’ S  N O T E

ראה זח״א ס, א. אוה״ת במדבר ע׳ רס. ובלקוטי שיחות ח״א פ׳ נח ע׳ 4.

13

וישבות ביום השביעי

“And He ceased on the seventh day from all His work.”

The Alter Rebbe uses it to show that Noach, rest, is the

same idea as Shabbos, cessation.

Genesis 2:2בראשית ב׳:ב׳

י יעִ בִ שְּׁ יּוֹם הַ בֹּת בַּ יִּשְׁ ה וַ שָׂ ר עָ תּוֹ אֲשֶׁ לַאכְ י מְ יעִ בִ שְּׁ יּוֹם הַ ים בַּ לֹקִ  כַל אֱ יְ וַ
ה: שָׂ ר עָ תּוֹ אֲשֶׁ לַאכְ כׇּל־מְ מִ

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ב. ראה אוה״ת נח סט, א שמציין לזח״א מז, ב ”וישבות דא
יסודא דעלמא, והיינו יחוד זו״נ שזהו הנייחא והענג” ע״ש.

14

וישבת ביום השביעי

Cited by Or HaTorah, according to the Kehot note: “Vay‐

ishbos” refers to the Yesod of the world, the union of Z’eir

Anpin and Nukva, which is the “rest and delight” of

Shabbos.

Zohar, Bereshit 75:178–77:188-ספר הזהר, בראשית ע״ה:קע״ח
ע״ז:קפ״ח

The words “on the seventh day” are used here three times,

viz. “and G-d finished on the seventh day”, “and he rested

on the seventh day”, and “and G-d blessed the seventh day”.

The “seventh day” in the first of these quotations is the Oral

Torah, because with this seventh day the world was complet‐

ed, as we have said.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ותרגומו ונח ביומא שביעאה

Onkelos translates “He ceased” as “venach,” He rested,

using the same root as the name Noach; this links the

name to Shabbos rest.

Onkelos Genesis 2:2תרגום אונקלוס על בראשית ב׳:ב׳

כָּל אָה מִ יעָ בִ א שְׁ יוֹמָ נַח בְּ ד וְ י עֲבָ הּ דִּ תֵּ דְ אָה עֲבִ יעָ בִ א שְׁ יוֹמָ יָ בְּ י יְ יצֵ שֵׁ וְ
ד: י עֲבָ הּ דִּ תֵּ דְ עֲבִ

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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נח נח ב״פ

“These are the generations of Noach; Noach was a right‐

eous man…” The name appears twice in a row, which the

Midrash expounds.

Genesis 6:9בראשית ו׳:ט׳

־ ךְ לֶּ הַ תְ ים הִ לֹקִ  אֱ ת־הָ יו אֶ דֹרֹתָ יָה בְּ ים הָ מִ יק תָּ ישׁ צַדִּ דֹת נֹחַ נֹחַ אִ לֶּה תּוֹלְ אֵ

: נֹחַ
These are the generations of Noah. Noah was in his genera‐

tions a man righteous and wholehearted; Noah walked with

G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נייחא דעילאי
The Midrash explains the doubled “Noach, Noach” as rest

for the higher beings and rest for the lower beings. The

Alter Rebbe applies this to the lower and higher Shabbos.

Bereshit Rabbah 30:4בראשית רבה ל׳:ד׳

" א״ר אבא בר כהנא כל מי שנכפל שמו יש לו דֹת נֹחַ נֹחַ לֶּה תּוֹלְ ”אֵ

בעולם הזה ויש לו בעולם הבא אתיבון ליה והכתיב )בראשית יא, כז (:

ח” א״כ יש לו חלק בעולם הזה ולעולם הבא א״ל אף היא לא רַ ח תֶּ רַ ”תֶּ

תברא דא״ר יודן בשם רבי אבא בר כהנא )בראשית טו, טו (: ”ואתה
תבוא אל אבותיך בשלום” בשרו שיש לאביו חלק בעוה״ב ”תקבר

בשיבה טובה” בשרו שישמעאל עושה תשובה:
“These are the offspring of Noah; Noah” – Rabbi Abba bar

Kahana said: Anyone whose name is written twice in succes‐

sion has a [double] share – in this world and in the World to

Come. They raised an objection to him: But is it not written:

“Teraḥ Teraḥ”? (Genesis 11:27). If so, he has a share in this

world and in the World to Come! He said to them: This, too,

is not a contradiction, as Rabbi Yudan said in the name of

Rabbi Abba bar Kahana: [When G-d told …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,

2022 (CC-BY)
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ב״ר ל, ד.
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יום שכולו שבת

The Mishnah calls the Messianic future “the day that is en‐

tirely Shabbos and rest for eternal life”; the Alter Rebbe

identifies it with the higher Shabbos, to be explained at the

end of the maamar.

Mishnah Tamid 7:4משנה תמיד ז׳:ד׳

יוּ בָּת הָ שַׁ גוֹ'. בְּ בֵשׁ וְ ךְ גֵּאוּת לָ לָ ים )שם צג(, ה׳ מָ רִ יוּ אוֹמְ י הָ שִּׁ … בַּשִּׁ

בֹא, יד לָ תִ עָ יר לֶ זְמוֹר שִׁ בָּת, מִ שַּׁ יוֹם הַ יר לְ זְמוֹר שִׁ ים )שם צב(, מִ רִ אוֹמְ
ים: עוֹלָמִ יֵּי הָ חַ ה לְ נוּחָ בָּת מְ כֻּלּוֹ שַׁ יוֹם שֶׁ לְ

The following are the psalms that were chanted in the

Temple. 1) On the first day they used to say, “The earth is the

L-rd's and the fullness thereof, the world and they that dwell

therein” (Psalms 24). 2) On the second day they used to say:

“Great is the L-rd and highly to be praised, in the city of our

G-d. His holy mountain” (Psalms 48). 3) On the third day

they used to say: “G-d stands in the congregation of G-d, in

the midst of the judges he …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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המבול בא לטהר את הארץ

The Talmud debates whether the Flood came down on the

Land of Israel and left its dead buried there; both sides

read Ezekiel’s words to the Land, “a land that is not

cleansed, nor rained upon on the day of wrath,” as speak‐

ing of the Flood. The Kehot note gives this page as the

source that the Flood came to purify, for in the verse, not

being cleansed goes with not being rained on that day.

Zevachim 113a:10–11זבחים קי״ג א:י׳-י״א

אי מַ יא. בְּ ה הִ דוּקָ ל בְּ אֵ רָ ץ יִשְׂ רֶ הֲלֹא כׇּל אֶ נָן: וַ י יוֹחָ בִּ ר לוֹ רַ ר, אָמַ ר מָ אָמַ
ר ד. אָמַ בַר: לֹא יָרַ ר סָ ל, וּמָ אֵ רָ ץ יִשְׂ רֶ אֶ בּוּל לְ ד מַ בַר: יָרַ ר סָ י? מָ גִ לְ יפַּ מִ קָ
ר לָהּ אַתְּ מׇ ם אֱ ן אָדָ שׁוּ: ״בֶּ רְ ד דָּ חָ א אֶ רָ קְ ם מִ נֵיהֶ ק, וּשְׁ חָ צְ ן בַּר יִ מָ ב נַחְ רַ

ם״. יוֹם זָעַ הּ בְּ מָ יא לֹא גֻשְׁ ה הִ רָ טֹהָ ץ לֹא מְ רֶ אֶ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

זבחים קיג, א. ראה בתו״ח נט, ב, ובאוה״ת בראשית תרכד, א. בסה״מ
תרכ״ז ע׳ ז. ובסה״מ תרל״ט ח״ב ע׳ תקכד. בסה״מ תרמ״ה )נדפס בסה״מ
ליקוט ח״ב ע׳ כט( מוסיף: לא כמו שסוברים העולם שהמבול הי׳ רק בכדי
להאביד החוטאים דאם רק זה הי׳ הכוונה בלבד הרי הקב״ה שהוא כל יכול
הי׳ יכול להאבידם ברגע אחד, ע״ש. ראה גם לקו״ש חכ״ה ע׳ 26. וראה

לקו״ש ח״ל ע׳ 16 ואילך, וראה שם בהמצוין בהערה 9.
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כי מלאה הארץ חמס

G-d tells Noach He will destroy the world “for the earth is

filled with violence.” The maamar reads this as the reason

the earth itself needed to be cleansed.

Genesis 6:13בראשית ו׳:י״ג

ם נֵיהֶ פְּ ס מִ מָ ץ חָ אָרֶ אָה הָ לְ י־מָ נַי כִּ פָ ר בָּא לְ שָׂ ץ כׇּל־בָּ נֹחַ קֵ ים לְ לֹקִ  ר אֱ יֹּאמֶ וַ

ץ: אָרֶ ת־הָ ם אֶ יתָ חִ שְׁ י מַ נִ נְ הִ וְ
And G-d said unto Noah: ‘The end of all flesh is come before

Me; for the earth is filled with violence through them; and,

behold, I will destroy them with the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ו, יג.
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והי׳ נצרך לטהרה ולזאת בא המבול
Another maamar of the Alter Rebbe on why the earth

needed cleansing and the Flood came.
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ראה במאמרי אדה״ז פרשיות ח״א ע׳ ס. אוה״ת במדבר ע׳ רס. ובמאמרי
אדה״א בראשית ע׳ קא ”שכל הרע שבני אדם עושין ואפי׳ הרע של חיות

ובהמות הכל הוא בארץ . . ובמבול נלקח הרע מן הארץ ע״י רחיצה במים”.

22

כדוגמת המקוה מ׳ סאה
The Tzemach Tzedek raises a difficulty: the Midrashim

compare the Flood to “forty lashes,” a punishment, not a

mikveh.

K E H O T ’ S  N O T E

ראה אוה״ת בראשית ח״ג תרכד, א שצ״ע לפי המדרשים דהמבול כענין
ארבעים יכנו, ומתרץ שאפשר לומר שזהו ע״ד מי יתן טהור מטמא, ע״ש.

לקו״ש ח״א ע׳ 4.

23

“I will sprinkle pure water upon you, and you shall be

pure.” The verse shows water as G-d’s instrument of pu‐

24
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rification, which the maamar applies to the Flood.

Ezekiel 36:25יחזקאל ל״ו:כ״ה

יכֶם לּוּלֵ כׇּל־גִּ יכֶם וּמִ אוֹתֵ מְ כֹּל טֻ ם מִ תֶּ רְ הַ ים וּטְ הוֹרִ יִם טְ יכֶם מַ י עֲלֵ תִּ קְ זָרַ וְ

כֶם: תְ ר אֶ הֵ טַ אֲ
And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וכמארז״ל שבחר לו א״א שעבוד
The Midrash relates that Avraham was shown Gehinnom

and the subjugation to the kingdoms, and chose the subju‐

gation for his descendants. The Alter Rebbe equates that

servitude with the burden of earning a living.

Bereshit Rabbah 44:21בראשית רבה מ״ד:כ״א
K E H O T ’ S  N O T E

ב״ר פמ״ד, כא.
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וכמו שאמרו גבי אחר . . כמ״ש במ״א

After Elisha ben Avuyah (Acher) died, it was said: “Better

that he be judged and come to the World to Come.” The

maamar uses it to show that passing through judgment is

the path to the higher reward.

Chagigah 15b:3–4חגיגה ט״ו ב:ג׳-ד׳

י. יתֵ י לֵ אָתֵ א דְּ מָ לְ עָ לָא לְ ינֵיהּ, וְ יְּ ידַ ן לִ ידָ י: לָא מֵ רִ ר, אָמְ אַחֵ יהּ דְּ שֵׁ י נָח נַפְ כִּ
י — יתֵ י לֵ אָתֵ א דְּ מָ לְ עָ לָא לְ א, וְ יתָ יְ אוֹרָ ק בְּ עֲסַ שּׁוּם דַּ ינֵיהּ — מִ יְּ ידַ ן לִ ידָ לָא מֵ
י. אָתֵ א דְּ מָ לְ עָ י לְ יתֵ לֵ ינֵיהּ וְ יְּ ידַ לִ ב דְּ יר: מוּטָ אִ י מֵ בִּ ר רַ מַ א. אֲ חֲטָ שּׁוּם דַּ מִ
א רָ יק קוּטְ לֵ יר סְ אִ י מֵ בִּ רַ יהּ דְּ שֵׁ י נָח נַפְ רוֹ. כִּ בְ קִּ ן מִ שָׁ אַעֲלֶה עָ י אָמוּת, וְ תַ מָ

ינַנָא ד הֲוָה בֵּ יהּ? חַ בֵּ י רַ לֵ יקְ מִ א לְ תָּ בוּרְ נָן: גְּ י יוֹחָ בִּ ר רַ ר. אָמַ אַחֵ יהּ דְּ רֵ בְ קִּ מִ
י תַ ר: מָ ן. אָמַ י לֵקהּ מִ מֵ רְ אן מַ יָד, מַ יהּ בְּ טֵ ינְקְ יהּ? אִ אַצּוֹלֵ ינַן לְ צֵ לָא מָ וְ

י נָח … רוֹ. כִּ בְ קִּ ן מִ שָׁ כַבֶּה עָ אֲ אָמוּת, וַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה טו, ב. ראה לקו״ת בשלח א, ד. בהר מא, ב ובכ״מ. וראה לקמן לב, ד.
עג, ג.
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שעבוד אין הפי׳ . . כ״א ליתן
The Rebbe explains that the servitude refers to the preoc‐

cupation itself, not to material things as such: a person

uses the intellect G-d gave him, the level of “water,” for

matters of livelihood until he becomes consumed by

them.
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בד״ה כי ידעתיו תשל״ו מפרש ”אלא הכוונה היא על ענין הטרדה שבזה, מה
שהאדם מוטרד בזה וכו׳, ולא על עצם הענינים הגשמיים, והטרדה הוא
באופן שמשתמש בהשכל שנתן לו הקב״ה, בחי׳ מים, בעניני פרנסה, ועד
שנעשה מוטרד בזה” )מהנחה בלתי מוגה(. להעיר מאוה״ת פ׳ שמיני ע׳ תפה
”כי הנה אנו רואים שהשר הגשמי יותר יחפוץ וישתוקק בעול המסים

בריבוי אחר ריבוי להכביד על ישראל כו׳ משא״כ בנכרי המתפרנס מקרקעו
אינו חפץ כלל להגביר עליו כו׳”. וע״ש הטעם.

27

The end of Tractate Kesubos describes the supernatural

fertility of the Land of Israel and its produce in the future

and in earlier times; the Alter Rebbe cites it for the bless‐

ing that made worry about livelihood unknown when the

Temple stood.

Ketubot 111b:23כתובות קי״א ב:כ״ג

י תִּ מְ דַּ ת קִ ם אַחַ עַ ין, פַּ ילִ ה מִ לֹשָׁ אוֹנוֹ שְׁ לּוֹד לְ אי: מִ תַּ ן דּוֹסְ י יַעֲקֹב בֶּ בִּ ר רַ אָמַ
י ידִ דִ ישׁ: לְ קִ ישׁ לָ ר רֵ ים. אָמַ ינִ אֵ ל תְּ בַשׁ שֶׁ דְ יי בִּ סוּלַּ רְ ד קַ י עַ תִּ כְ לַ הָ ף וְ נֶּשֶׁ בַּ
ין. ילִ ר מִ סַ יתְּ ין אַשִּׁ ילִ ר מִ סַ יתְּ י שִׁ וֵ הָ י, וְ פּוֹרִ ל צִ בָשׁ״ שֶׁ לָב וּדְ י ״זָבַת חָ זֵי לִ חֲ
ץ רֶ ל כׇּל אֶ בָשׁ״ שֶׁ לָב וּדְ י ״זָבַת חָ זֵי לִ י חֲ ידִ דִ נָה: לְ בָּה בַּר בַּר חָ ר רַ אָמַ

ל, אֵ רָ יִשְׂ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שלא ע״פ הטבע כלל כמ״ש בגמרא סוף מס׳ כתובות

A variant: the early transcript does not have the words “not

by way of nature at all, as is stated in the Gemara at the

end of Tractate Kesubos.”

K E H O T ’ S  N O T E

בהנחת הר״פ ליתא.

29

וכמארז״ל יפה שעה אחת . . מכל חיי העוה״ב

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות פ״ד, משנה יז.

30

יפה שעה אחת בתשובה ומע״ט בעוה״ז מכל חיי העוה״ב

“Better is one hour of teshuvah and good deeds in this

world than all the life of the World to Come.” The Alter

Rebbe explains it through the advantage of light that

comes out of darkness.

Pirkei Avot 4:17משנה אבות ד׳:י״ז

זֶּה, עוֹלָם הַ ים בָּ ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ תְ ת בִּ ה אַחַ עָ ר, יָפָה שָׁ יָה אוֹמֵ הוּא הָ
כָּל בָּא, מִ עוֹלָם הַ ת רוּחַ בָּ ל קוֹרַ ת שֶׁ ה אַחַ עָ יָפָה שָׁ בָּא. וְ עוֹלָם הַ יֵּי הָ כָּל חַ מִ

זֶּה: עוֹלָם הַ יֵּי הָ חַ
He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

31

שאין לך עשב מלמטה

The Midrash teaches that there is no blade of grass below

without a mazal in the heavens that strikes it and says

“grow.” The maamar uses it as the starting point of the

contemplation in prayer.

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את
המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל
עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא

דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.

לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.
רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל
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מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו
ועיש על בניה תנחם. רבי תנחום בר חייא …

Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job

38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

Zohar I, 251aזח״א רנא, א

Zohar II, 172bזח״ב קעב, ב

Chullin 40a:3–4חולין מ׳ א:ג׳-ד׳

אמר אביי לא קשיא הא דאמר להר הא דאמר לגדא דהר דיקא נמי
דקתני דומיא דמיכאל שר הגדול ש״מ אמר רב הונא היתה בהמת חבירו
רבוצה לפני עבודת כוכבים כיון ששחט בה סימן אחד אסרה סבר לה כי
הא דאמר עולא אמר ר׳ יוחנן אע״פ שאמרו המשתחוה לבהמת חבירו

לא אסרה עשה בה מעשה אסרה
Wikisource Talmud Bavli (CC-BY-SA)
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ב״ר פ״י, ו. זח״א רנא, א. זח״ב קעב, ב. לקמן עא, א. ועוד. וראה במאמרי
אדה״א בראשית ח״א ע׳ סו שאף בדומם והביא ראיה מגמרא חולין מ, א
לגדא דהר . . כי נפל מזל אותו ההר ע״ש. וראה גם במאמרי אדה״ז על
מארז״ל ע׳ קלה. אדה״א דברים כרך ג ע׳ תתמח שהמזל מקבל מהעליון

הימנו כי גבוה מעל גבוה ע״ש. וע׳ תתעו ד״ה ויהי ביום השמיני תש״כ.

שאין לך עשב מלמטה שאין לו מזל מלמעלה

The Zohar, cited in the Kehot note, likewise teaches that

every growing thing below has a force appointed over it

above.

Zohar, Addenda, Volume I 1:1ספר הזהר, תוספות, כרך א א׳:א׳
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Moshe blesses Yosef’s land “with the bounty of the pro‐

duce of the sun and the bounty of the yield of the moons.”

The Alter Rebbe cites it to show that the heavenly bodies

transmit life-force to this world.

Deuteronomy 33:14דברים ל״ג:י״ד

ים: חִ שׁ יְרָ גֶד גֶּרֶ מֶּ שׁ וּמִ מֶ בוּאֹת שָׁ גֶד תְּ מֶּ וּמִ
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלכותך מלכות כל עולמים

“Your kingship is a kingship over all worlds.” The maamar

reads it as G-d’s Malchus, the attribute that brings all

worlds into being.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ

Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Whom have I in heaven? And besides You I desire noth‐

ing on earth.” It expresses the love that wants G-d Himself,

not even the spiritual delights of the Garden of Eden.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צדיקים יושבים
In the World to Come “the righteous sit with their crowns

on their heads and delight in the radiance of the

Shechinah.” The Alter Rebbe calls this only radiance, less

than what the love of “with all your might” seeks.

Berakhot 17a:12ברכות י״ז א:י״ב

ין בּוֹ בָּא אֵ עוֹלָם הַ בָּא. הָ עוֹלָם הַ זֶּה הָ ב: לֹא כָּעוֹלָם הַ רַ יהּ דְּ פוּמֵּ לָא בְּ גְּ רְ מַ
לֹא נְאָה וְ לֹא קִ ן וְ תָּ א וּמַ שָּׂ לֹא מַ יָּה וְ בִ יָּה וּרְ רִ לֹא פְּ יָּהּ וְ תִ לֹא שְׁ ילָה וְ כִ לֹא אֲ

ים נִ נֶהֱ ם וְ יהֶ אשֵׁ רָ ם בְּ יהֶ רוֹתֵ טְ עַ ין וְ בִ ים יוֹשְׁ יקִ דִּ לָּא צַ חֲרוּת, אֶ לֹא תַּ נְאָה וְ שִׂ
תּוּ״. יִּשְׁ לוּ וַ יֹּאכְ ים וַ לֹקִ  אֱ ת הָ זוּ אֶ יֶּחֱ ר: ״וַ מַ נֶּאֱ ינָה, שֶׁ כִ שְּׁ יו הַ זִּ מִ

It was a favourite saying of Rab : Not like this world is the

world to come. In the world to come there is neither eating

nor drinking; no procreation of children or business trans‐

actions; no envy or hatred or rivalry ; but the righteous sit

enthroned, their crowns on their heads, and enjoy the lustre

of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. ll).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות יז, א.

37

לאשתאבא בגופא דמלכא

The Zohar speaks of the soul being “absorbed into the

body of the King.” The maamar uses it for the soul’s long‐

ing to be absorbed in G-d’s very essence.

Zohar I, 217bזח״א ריז, ב
K E H O T ’ S  N O T E

זח״א ריז, ב. ראה לקו״ת בהר מ, א שמבאר איך הנשמה שהיא בחי׳ נברא יש
ודבר בפני עצמו תוכל לאשתאבא. ע״ש. ראה לקמן עא, א.

38

בחילא יתיר

The Zohar says that baalei teshuvah draw near to the King

“with greater strength” than the perfectly righteous. The

Alter Rebbe applies it to love that comes out of darkness.

Zohar I, 129bזח״א קכט, ב
K E H O T ’ S  N O T E

זח״א קכט, ב. ”פי׳ בחילא יתיר בכח גדול ועצום” — מאמרי אדה״א
בראשית ע׳ קעב.
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)טוב( מאד

“And G-d saw all that He had made, and behold, it was very

good.” The Sages’ reading of “very” as the angel of death

is built on this verse.

Genesis 1:31בראשית א׳:ל״א

ר יוֹם י־בֹקֶ הִ יְ ב וַ רֶ י־עֶ הִ יְ אֹד וַ נֵּה־טוֹב מְ הִ ה וְ שָׂ ר עָ ת־כׇּל־אֲשֶׁ ים אֶ לֹקִ  א אֱ יַּרְ וַ

י: שִּׁ שִּׁ הַ
And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn‐

ing, the sixth day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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טוב זה מלאך חיים . . מאד זה מה״מ
The saying is sourced in the Ki Sisa maamar, which dis‐

cusses how love and awe are drawn from above and how

one must first break and humble the body, an “arousal

from below” through prayer.

Zohar I, 14aזח״א יד, א
K E H O T ’ S  N O T E

נסמן לקמן פו, ב וראה בלקו״ת חקת סב, א. וראה גם זח״א יד, א.

41

“These are the kings who reigned in the land of Edom be‐

fore any king reigned over the Children of Israel.” In

Kabbalah they are the kings of Tohu, whose root precedes

and exceeds the G-dly soul’s.

Genesis 36:31בראשית ל״ו:ל״א

ל: אֵ רָ נֵי יִשְׂ בְ ךְ לִ לֶ ־מֶ ךְ לׇ נֵי מְ פְ דוֹם לִ ץ אֱ רֶ אֶ כוּ בְּ לְ ר מָ ים אֲשֶׁ כִ לָ מְּ לֶּה הַ אֵ וְ
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אבל בשרשם הם למעלה מעלה

Other maamarim of Torah Ohr that develop the idea that

the root of what fell through the shattering of the vessels is

higher than the level of the G-dly soul.

K E H O T ’ S  N O T E

ראה לקמן בשלח סב, סע״ד ואילך. יתרו עא, א. לקו״ת ר״פ בלק ועוד. ד״ה
להבין ענין כתיבת ספר תורה תש״ל הערה 19.

43

בא אתה וכל ביתך אל התבה
G-d tells Noach, “Come, you and all your household, into

the ark.” The maamar reads the ark (teivah) as the words

(teivos) of prayer.

Genesis 7:1בראשית ז׳:א׳

נַי פָ יק לְ י צַדִּ יתִ אִ ךָ רָ י־אֹתְ בָה כִּ תֵּ ל־הַ ךָ אֶ יתְ כׇל־בֵּ ה וְ נֹחַ בֹּא־אַתָּ ר ה׳ לְ יֹּאמֶ וַ
זֶּה: בַּדּוֹר הַ

And the L-RD said unto Noah: ‘Come thou and all thy house

into the ark; for thee have I seen righteous before Me in this

generation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויגברו המים

“And the waters prevailed and increased greatly upon the

earth.” The Alter Rebbe reads the rising waters as the

growing force of the animal soul during a day of business.

Genesis 7:18בראשית ז׳:י״ח

יִם: מָּ נֵי הַ ל־פְּ בָה עַ תֵּ ךְ הַ לֶ ץ וַתֵּ אָרֶ ל־הָ אֹד עַ בּוּ מְ יִּרְ יִם וַ מַּ רוּ הַ בְּ יִּגְ וַ
And the waters prevailed, and increased greatly upon the

earth; and the ark went upon the face of the waters.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ז, יח.

45

חמש עשרה אמה מלמעלה גברו המים

“Fifteen cubits upward did the waters prevail, and the

mountains were covered.” Part of the same image of the

waters’ dominance.

Genesis 7:20בראשית ז׳:כ׳

ים: רִ הָ כֻסּוּ הֶ יְ יִם וַ מָּ רוּ הַ לָה גָּבְ עְ מַ לְ ה מִ ה אַמָּ רֵ שְׂ שׁ עֶ חֲמֵ

Fifteen cubits upward did the waters prevail; and the moun‐

tains were covered.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ותלך התבה על פני המים

“And the ark went upon the face of the waters.” The ark,

the words of prayer, moves on the waters of livelihood.

Genesis 7:18בראשית ז׳:י״ח

יִם: מָּ נֵי הַ ל־פְּ בָה עַ תֵּ ךְ הַ לֶ ץ וַתֵּ אָרֶ ל־הָ אֹד עַ בּוּ מְ יִּרְ יִם וַ מַּ רוּ הַ בְּ יִּגְ וַ
And the waters prevailed, and increased greatly upon the

earth; and the ark went upon the face of the waters.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ותרם התבה

“And the waters increased and bore up the ark, and it was

lifted up above the earth.” The waters themselves raise the

ark, as the struggles of the day raise prayer.

Genesis 7:17בראשית ז׳:י״ז

ם רׇ בָה וַתָּ תֵּ ת־הַ אוּ אֶ יִּשְׂ יִם וַ מַּ בּוּ הַ יִּרְ ץ וַ אָרֶ ל־הָ ים יוֹם עַ עִ בָּ בּוּל אַרְ מַּ י הַ הִ יְ וַ
ץ: אָרֶ ל הָ עַ מֵ

And the flood was forty days upon the earth; and the waters

increased, and bore up the ark, and it was lifted up above

the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי בו שבת מכל מלאכתו
“For on it He ceased from all His work which G-d created

to make.” The maamar identifies this cessation with nay‐

49
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cha d’rucha, the rest of Noach.

Genesis 2:3בראשית ב׳:ג׳

תּוֹ לַאכְ כׇּל־מְ בַת מִ י בוֹ שָׁ שׁ אֹתוֹ כִּ דֵּ קַ יְ י וַ יעִ בִ שְּׁ ת־יוֹם הַ ים אֶ לֹקִ  ךְ אֱ רֶ בָ יְ וַ

ים לַעֲשׂוֹת: לֹקִ  א אֱ רָ ר־בָּ שֶׁ אֲ
And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ג.

ויאמר אלקים יהי אור

The first utterance of creation. The Alter Rebbe cites it as

the beginning of the outward flow of Malchus during the

six days.

Genesis 1:3בראשית א׳:ג׳

י־אוֹר: הִ יְ י אוֹר וַ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be light.’ And there was light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יהי רקיע
The utterance of the second day, another stage of the

downward flow of creation.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תדשא הארץ דשא

The utterance of the third day, part of the “days of work.”

Genesis 1:11בראשית א׳:י״א

י רִ ה פְּ י עֹשֶׂ רִ ץ פְּ ע עֵ יעַ זֶרַ רִ זְ ב מַ שֶׂ א עֵ שֶׁ ץ דֶּ אָרֶ א הָ שֵׁ דְ ים תַּ לֹקִ  ר אֱ יֹּאמֶ וַ
ן: י־כֵ הִ יְ ץ וַ אָרֶ ל־הָ עוֹ־בוֹ עַ ר זַרְ ינוֹ אֲשֶׁ מִ לְ

And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שו״ה למעלה — כמו״כ הוא בחי׳ טרדת

A manuscript variant: in place of “the level of the preoccu‐

pation,” it reads “servitude to the kingdoms, which is the

preoccupation” of livelihood, again identifying the bur‐

dens of livelihood with the servitude of exile.

K E H O T ’ S  N O T E

בבוך 1824: שעבוד מלכיות שהוא טרדת.
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כידוע שכל תפלה מו׳ ימי המעשה היא הארה מבחי׳ שבת

There the Alter Rebbe explains that when the supernal will

is drawn down on Shabbos, a glow of it shines through all

six weekdays, and it is revealed in weekday prayer when a

person is roused with love for G-d; as the Zohar says,

Shabbos “gives strength to the other days.”

K E H O T ’ S  N O T E

ראה כוזרי מאמר ג אות ה. וראה גם לקמן פח, א. לקו״ת בהר מא, א. האזינו
עב, ג.
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כידוע שכל תפלה מו׳ ימי המעשה היא הארה מבחי׳ שבת

The Kehot note cites the Kuzari’s description of the pious

person’s day and week, in which the daily prayers and

Shabbos stand to the rest of time as its choicest part; the

Alter Rebbe calls this “known.”

Kuzari 3:5הכוזרי ג׳:ה׳

ם הֵ לֶּה, וְ כָל אֵ שׁ בְּ מֵּ תַּ שְׁ מִּ י הַ צִ פְ חֶ כֹּחַ הַ ן הַ ר כֵּ אַחַ כָּרוֹן, וְ זִּ הַ ב וְ חֲשָׁ מַּ הַ … וְ
ים רִ בָ אֲ הָ כֹּחוֹת וְ לּוּ הַ אֵ ד מֵ חָ זַב אֶ לֹא עָ כֶל. וְ שֵּׂ ץ הַ פֶ חֵ ים לְ דִ ים עוֹבְ שִׁ מְּ שַׁ מְ
י כָל כֵ רְ ה צָ שָׂ ר עָ כַאֲשֶׁ ים. וְ אָרִ שְׁ נִּ ית הַ חִ יַפְ ד בּוֹ וְ יֻחָ הוּא מְ ה שֶּׁ מַ בֶּה בְ יַּרְ שֶׁ
ים יִּ יּוּנִ חִ לַ נָה, וְ שֵּׁ הַ ה וְ נוּחָ מְּ הַ ם מֵ הֶ יק לָ פִּ יַּסְ ה שֶּׁ יִּים מַ עִ בְ ן לַטִּ נָתַ ם וְ הֶ ד מֵ חָ אֶ
תוֹ, ל עֲדָ א אֶ רָ קְ עוֹלָם, אָז יִ י הָ עֲשֵׂ מַ ה בְ נוּעָ תְּ הַ יצָה וְ קִּ הַ ם מֵ הֶ יק לָ פִּ יַסְ ה שֶּׁ מַ

גָה רֵ דְ מַּ בֵק בַּ דָּ הִ זֹר לוֹ, לְ עֲ עַ לַ שּׁוֹמֵ ילוֹ הַ ל חֵ א אֶ קּוֹרֵ ע שֶׁ מָ שְׁ נִּ ל הַ מוֹשֵׁ כְּ
נָּה, … מֶּ לָה מִ עְ מַ יא לְ הִ שֶׁ

5. The Rabbi: The pious man is nothing but a prince who is

obeyed by his senses, and by his mental as well as his physi‐

cal faculties, which he governs corporeally, as it is written:

'He that ruleth his spirit [is better] than he that taketh a city'

(Proverbs 16:32). He is fit to rule, because if he were the

prince of a country he would be as just as he is to his body

and soul. He subdues his passions, keeping them in bonds,

but giving them their share …

Sefer haKuzari - Project Ben-Yehuda (CC-BY-SA) · Kitab al Khazari, trans‐
lated by Hartwig Hirschfeld, 1905 (Public Domain)

55

יום שכולו שבת
The Mishnah calls the Messianic future “the day that is en‐

tirely Shabbos and rest for eternal life.” The Alter Rebbe

identifies it with the higher Shabbos.

Mishnah Tamid 7:4משנה תמיד ז׳:ד׳

יוּ בָּת הָ שַׁ גוֹ'. בְּ בֵשׁ וְ ךְ גֵּאוּת לָ לָ ים )שם צג(, ה׳ מָ רִ יוּ אוֹמְ י הָ שִּׁ … בַּשִּׁ

בֹא, יד לָ תִ עָ יר לֶ זְמוֹר שִׁ בָּת, מִ שַּׁ יוֹם הַ יר לְ זְמוֹר שִׁ ים )שם צב(, מִ רִ אוֹמְ
ים: עוֹלָמִ יֵּי הָ חַ ה לְ נוּחָ בָּת מְ כֻּלּוֹ שַׁ יוֹם שֶׁ לְ

The following are the psalms that were chanted in the

Temple. 1) On the first day they used to say, “The earth is the

L-rd's and the fullness thereof, the world and they that dwell

therein” (Psalms 24). 2) On the second day they used to say:

“Great is the L-rd and highly to be praised, in the city of our

G-d. His holy mountain” (Psalms 48). 3) On the third day

they used to say: “G-d stands in the congregation of G-d, in

the midst of the judges he …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

56



T O R A H  O H R  ·  P A R S H A S  N O A C H  ·  M A A M A R  1 …מים רבים לא יוכלו לכבות את האהבה ונהרות

29likuteitorah.com/torah-ohr/noach/1/

אשר נשבעתי מעבור מי נח עוד על הארץ

The oath never again to bring the waters of Noach; the

maamar reads it as the end of the need for the purifying

“waters” of livelihood in the future.

Isaiah 54:9ישעיהו נ״ד:ט׳

י תִּ עְ בַּ שְׁ ן נִ ץ כֵּ אָרֶ ל־הָ י־נֹחַ עוֹד עַ עֲבֹר מֵ י מֵ תִּ עְ בַּ שְׁ ר נִ י אֲשֶׁ י נֹחַ זֹאת לִ י־מֵ כִּ

: ךְ ר־בָּ עׇ גְּ ךְ וּמִ יִ לַ צֹף עָ קְּ מִ
For this is as the waters of Noah unto Me; for as I have sworn

that the waters of Noah should no more go over the earth, so

have I sworn that I would not be wroth with thee, nor rebuke

thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שו״ה למעלה — למעלה שע״י

A manuscript variant: it adds “the level of servitude to the

kingdoms, which is,” so that it reads “through the level of

servitude to the kingdoms, which is the level of the ‘many

waters’ mentioned above.”
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בבוך 1824 נוסף: בחי׳ שעבוד מלכיות שהוא: בחי׳
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וימינו תחבקני

“His left hand is under my head, and His right hand em‐

braces me.” The right hand is Chesed, the great love that

comes from above.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ב, ו.
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“For the mountains may depart and the hills be removed,

but My kindness shall not depart from you.” The Alter

Rebbe reads it as the revelation of supernal Chesed in the

future.

Isaiah 54:10ישעיהו נ״ד:י׳

ית רִ לֹא־יָמוּשׁ וּבְ ךְ  תֵּ אִ י מֵ דִּ סְ חַ ינָה וְ מוּטֶ בָעוֹת תְּ גְּ הַ ים יָמוּשׁוּ וְ רִ הָ י הֶ כִּ
ךְ ה׳ חֲמֵ רַ ר מְ מוּט אָמַ י לֹא תָ לוֹמִ שְׁ

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Behold, My servant shall prosper; he shall be exalted and

lifted up, and be very high.” The word “very” (me’od) is

read as the love of “with all your might (me’odecha)”

raised to a higher level.

Isaiah 52:13ישעיהו נ״ב:י״ג

אֹד: גָבַהּ מְ א וְ שָּׂ נִ י יָרוּם וְ דִּ בְ יל עַ כִּ נֵּה יַשְׂ הִ

Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שו״ה להיות — )וזהו . . יותר כו׳(

The closing parenthesis on Isaiah’s “very high” is missing

from this manuscript; the note says it is apparently an ad‐

dition by the Tzemach Tzedek.
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כנראה הוספת כ״ק הצ״צ. בבוך 1824 ליתא.
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