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“And under His feet, like the
work of a brick of sapphire”

Moshe, a soul of Atzilus, knew only “stones,” the essential self-
nullification of the Name Mah, while the elders, souls of Beriah,
saw “under His feet”: “the brick of sapphire,” the letters of the
Name Ban, the self-nullification of beings that exist. Such bricks
are made below, when the seventy languages and the speech of

daily life are “fired” in the Shema and raised to holiness.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Moshe, a soul of Atzilus, knew only “stones,” the essential self-nullification of the
Name Mah, while the elders, souls of Beriah, saw “under His feet”: “the brick of
sapphire,” the letters of the Name Ban, the self-nullification of beings that exist.
Such bricks are made below, when the seventy languages and the speech of daily

life are “fired” in the Shema and raised to holiness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Because the lowest level of each world becomes the highest of the next, all of Beriah stands to Atzilus
only as Netzach, Hod and Yesod, “legs outside the body,” removed from the intellect that moves the
“arms.” Netzach, Hod and Yesod of Adam Kadmon, the primordial thought “I shall reign,” pierce the
partition and reach the end of Asiyah; so even the lowliest person can give his life for G-d’s Name.
Moshe, of Atzilus, approached its lights; the seventy elders, of Beriah, saw only “under His feet,” Adam
Kadmon below the Throne, as Yechezkel saw only the “man” of Beriah. Mah, essential self-nullifica-
tion, refines; Ban, the self-nullification of what exists, is refined. Mah’s letters are “stones” made by
Heaven; bricks are made by people, as the seventy languages are raised when “burned” in the Shema.
The elders saw this “brick of sapphire,” and “the essence of the heavens,” Mah’s letters reaching the
Supernal Purity. They beheld only Elokim and ate and drank Beriah’s nourishment, while Moshe was
nourished by Chochmah and Binah of Atzilus. Torah is eating, prayer is drinking, and the soul needs
both.

OUTLINE

1 Legs outside the body 1m-2

Since Malchus of each world becomes Keser of the next, Beriah as a whole is to Atzilus only Netzach, Hod
and Yesod. Chesed, the “right arm,” flows from the intellect of itself, as the hands move with joy; Netzach,
the “leg,” is natural feeling removed from the intellect, as the legs dance only by deliberate thought.

2 The feet of Adam Kadmon 13

The configurations end above the partition between Atzilus and Beriah, but Netzach, Hod and Yesod of Adam
Kadmon pierce it and reach the end of Asiyah, because Adam Kadmon is the thought “I shall reign,” which
holds the purpose of all the worlds. Hence even the lowliest person can give his life for G-d’s Name.
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Moshe, the elders and Yechezkel 14-5

In Atzilus lights and vessels are one with G-d; in Beriah beings are created and limited. Moshe approached
the lights of Atzilus; the elders saw only “under His feet,” Adam Kadmon as enclothed in Beriah below the
Throne; Yechezkel’s “appearance of a man” is likewise in Beriah.

Stones and bricks 16-7

Mah, essential self-nullification, refines, and Ban, the self-nullification of an existing being, is refined.
Mah'’s letters are “stones,” made by Heaven; bricks, made by people and fired in a kiln, stand for raising
the seventy languages to the holy tongue, the purpose of the exile, which happens when their letters are
“burned” in the Shema.

The brick and the essence of the heavens 18-9

Atzilus has no “brick,” only “stones,” so Moshe saw no brick; the elders, of Beriah, saw “the brick of sap-
phire,” the letters of Ban. “The essence of the heavens” is the letters of Mah, which reach the Supernal
Purity, because the end is wedged in the beginning.

The nobles and the supernal hands 110

The “nobles,” Nadav, Avihu and the elders, were the Atzilus within Beriah, but they did not attain the super-
nal “hands” joined to the head. Moshe, Aharon and the Patriarchs, rooted in Atzilus, did.

They beheld, and ate and drank 111-12
“They beheld,” a Targum word, means they saw only Elokim, the shield over the sun of Havayah. Their

eating and drinking was that of Beriah: as in the body food descends and drink lets a fine essence rise to

the brain, so feminine waters must rise from below; Moshe was nourished by the eating and drinking of
Atzilus, Chochmah and Binah.

Bread and drink 13-16
Binah expands the point of Chochmah as an embryo grows in the womb, and it raises Z’eir Anpin from

“three within three” to sixty myriads. The Written Torah is “bread,” eaten only from hunger; the Oral

Torah, which gives reasons (ta’amim), is “drink,” taken even without thirst for its taste.

Torah and prayer 17

Torah is eating, the drawing down from above; prayer is drinking, the raising from below; the soul needs
both. The elders received the Torah as “his bread,” as it is below; Moshe on Sinai grasped it as “My bread,”
in its root above.

KEY CONCEPTS

Adam Kadmon 77 07X

The first, all-inclusive level above Atzilus, G-d’s primordial
thought “I shall reign,” which holds the purpose of all the
worlds. Its Netzach, Hod and Yesod pierce the partition
and reach the end of Asiyah.

Partition (parsa) X079

The boundary between Atzilus and Beriah, called the
“Throne”; read as kes alef, a covering over what is above
it.
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Outside the body %9131 727

The status of Netzach, Hod and Yesod, the “legs,” further
removed from the intellect than Chesed and Gevurah, the
“arms.” Beriah as a whole stands in this relation to Atzilus.

Mah and Ban 1721 17n

Two ways of spelling out the letters of the Name Havayah,
with alefs (Mah) and with hehs (Ban). Mah, which refines,
is essential self-nullification; Ban, which is refined, is the
self-nullification of a being that exists.



Essential self-nullification oy2 172

Nullification with no sense of separate existence at all, as
in Atzilus, where “He and His life-force and His organs are

”

one

Self-nullification of something existent (bittul
hayesh) 1 9102

A being that does exist and yet sets itself aside before the
One who brings it into being, like the angels of Michael’s
camp. It is the “brick,” which has no place in Atzilus.

Stones and bricks 0°13%1 0°12K

Stones are made “by the hands of Heaven” and stand for
the letters of Mah; bricks are made by people from earth
and fired until they are hard as stone, and stand for the re-
fining of the lower world, the “brick of sapphire.”
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Supernal Purity (tehiru ila’ah) 8%y 17770

The level hinted at in “for purity,” which the letters of Mah
reach. Emek HaMelech places it above Adam Kadmon; the
Kabbalah of Rabbi Chaim Vital identifies it with Adam
Kadmon.

Feminine and masculine waters 7711 177
The raising from below and the drawing down from above.
Prayer, “drinking,” raises the feminine waters; Torah,
“eating,” draws down the masculine waters.

The back (achorayim) 0°°71x

The outer side of a level. The Targum word vayechezu
shows that the elders saw only the “back,” the level of
Elokim.
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SECTION 1 - 1-2

Legs outside the body
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An explanation of the verse, “And under His feet, like the work of a brick of sapphire,” etc. Now, it
is known that in the order of the chain of descending worlds (hishtalshelus), Malchus (sovereignty)
of the World of Atzilus (Emanation) becomes Keser (the Crown) for the World of Beriah (Creation),
and Malchus of Beriah [becomes Keser]| for the World of Yetzirah (Formation), etc.,

The maamar sets out to explain Exodus 24:10, which describes what Nadav, Avihu and the seventy elders saw

at Sinai: “under His feet” was something like a brick of sapphire. It begins with a basic rule of the chain of
worlds: the lowest level of each world, Malchus, becomes the highest level, Keser, of the world below it.
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from above to below. If so, from below to above, Beriah as a whole is considered, relative to Atzilus,
only the level of Netzach, Hod and Yesod, “outside the body” (lebar migufa).

Seen from below, then, the whole World of Beriah corresponds only to the lowest part of Atzilus. It stands to
Atzilus as Netzach, Hod and Yesod, the “legs,” stand to a body: “outside the body,” a phrase the following
parts explain.
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For the level of Chesed (kindness) is the level of the essence of the attribute, when the level of the
intellect (mochin) shines in it. It is the level of love that comes through contemplation, etc., for
through the level of the intellect the stirring of love and awe comes about of itself, etc.

To show why Netzach, Hod and Yesod count as “outside the body,” the Alter Rebbe first defines Chesed.

Chesed is the attribute in its own essence, lit up by the intellect: a love born of contemplation, which arises
by itself once the mind has grasped its subject.
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Therefore it is called by the name “the right arm” (dero’a yemina), like the hands and the arms,
which show the movements of joy when a person’s mind is absorbed in joy, without his thinking

any thought about how to make the movement.

Because Chesed flows directly from the mind, it is called “the right arm.” The arms and hands express a per-
son’s joy spontaneously: when the mind is full of joy they move, without any deliberate decision about how
to move.
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As it is written, “with two he would fly,” on its own and of itself, etc. And as it says in the Zohar,
Parshas Mishpatim (page 122b): “The head of the King is arrayed in Chesed (kindness) and

Gevurah (restraint),” etc.

Two sources illustrate this. In Isaiah’s vision the seraphim fly with two of their wings, which the Alter Rebbe
reads as a motion that happens of itself; and the Zohar says that the King’s “head” is arrayed in Chesed and
Gevurah, so the “arms” belong with the head, the seat of the intellect.
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Netzach (victory), however, is the level of the outflow of the attribute without reason and intellect
(mochin): the level of prevailing (nitzuach), which is the level of natural love, [as in] “a son is his

father’s leg” (bera kar’a de’avuha). And it is called the level of “legs,” “outside the body,”

Netzach is the attribute’s outflow without the guidance of the intellect: a drive to prevail, like the natural love
expressed in the saying “a son is his father’s leg.” That is why Netzach and its companions are called “legs,”
outside the body; the parallel version adds that they are further removed from the intellect in the head.
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and although the legs, too, show the movements of joy, in dancing at the time of one’s joy, that is
through one’s thinking how to dance, and not of itself, as with the hands.

The legs too can express joy, in dancing, but only when a person thinks about how to dance; they do not
move of themselves as the hands do. This completes the contrast: Chesed answers the intellect directly,
while Netzach is a step removed from it.
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SECTION 2 - 113

The feet of Adam Kadmon
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Now, Netzach, Hod and Yesod of Adam Kadmon end in the World of Asiyah (Action), etc. And the
partzufim (configurations) of Iggulim (Circles) and Yosher (Uprightness) end before the partition
(parsa) between the World of Atzilus (Emanation) and the World of Beriah (Creation); except that
Netzach, Hod and Yesod of Adam Kadmon break through the partition and are enclothed in Beriah,
Yetzirah (Formation) and Asiyah, etc.
Adam Kadmon, “Primordial Man,” is the first, all-inclusive level of emanation, above Atzilus. The configura-
tions, in both their “circle” and “upright” forms, end above the partition that divides Atzilus from Beriah,

but the lowest part of Adam Kadmon, its Netzach, Hod and Yesod, pierces that partition and reaches down

through Beriah, Yetzirah and Asiyah.
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For the concept of Adam Kadmon is the level of the thought “I shall reign” (ana emloch); for in that
primordial thought was the entire purpose of the order of the chain of descending worlds (hishtal-
shelus), down to the end of Asiyah, so that there should be subjugation (iskafya) and transforma-
tion (is’hapcha), etc.
The reason lies in what Adam Kadmon is: G-d’s primordial thought, “I shall reign,” the original intention to
be King. That thought already held the goal of the whole chain of worlds down to the end of Asiyah, the sub-

duing (iskafya) and transforming (is’hapcha) of what opposes holiness, so it reaches down to the place where
its purpose is fulfilled.
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Therefore the level of Adam Kadmon is able to be enclothed in Beriah, Yetzirah and Asiyah, etc.
And therefore even the lowest of the low and those of the least worth can give up their lives for the
sanctification of the Name (kiddush Hashem).

This is why Adam Kadmon can be enclothed even in the lower worlds. It also explains why even the most un-

worthy and lowly person is capable of giving his life to sanctify G-d’s Name: the highest level reaches him
too.
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That is because Netzach, Hod and Yesod of Adam Kadmon end and are enclothed there, at the end
of Asiyah, etc. (See also what is written in the discourse beginning “For the conductor, on the

sheminis.”)

The power for such self-sacrifice comes from Netzach, Hod and Yesod of Adam Kadmon, which end and are
enclothed at the very end of Asiyah. The parenthesis sends the reader to the discourse “For the conductor,

on the sheminis,” which Kehot locates in the Siddur’s section on circumecision.

SECTION 3 - 14-5

Moshe, the elders and Yechezkel
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Now, the difference between the World of Atzilus (Emanation) and the World of Beriah (Creation) is
that in Atzilus “He and His life-force and His organs are all one”: the lights and the vessels are not
limited.

The maamar now defines the difference between Atzilus and Beriah. In Atzilus “He and His life-force and His
organs are all one”: the lights (the life-force) and the vessels (the organs) are one with G-d, and so they are
not limited.
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In Beriah, however, angels and souls are created [beings] and limited. Now Moshe, who was of the

level of Atzilus, “approached Havayah”: the level of the lights of Atzilus.

In Beriah, by contrast, angels and souls are created beings with real limits. Moshe, whose soul was of Atzilus,
was told to “approach Havayah” alone (Exodus 24:2), and so he reached the lights of Atzilus themselves.
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The seventy elders, however, saw and grasped only the level of “under His feet”: what descends be-
low the Throne, the level of Adam Kadmon

The seventy elders grasped only what the verse calls “under His feet”: what extends below the Throne. That

is Adam Kadmon as it reaches into Beriah, its lowest part, which pierces the partition.
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as it is enclothed in Beriah. For the level of the Throne is the level of the partition (parsa) that sepa-
rates between Atzilus and Beriah: kisei (throne) [is] kes alef [the covering of the alef], etc.

The Throne is the partition between Atzilus and Beriah. The wordplay reads kisei (throne) as kes alef, “a cov-
ering of the alef,” suggesting that the Throne covers and conceals what is above it from the world below.
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Likewise Yechezkel saw only in the World of Beriah (Creation), as it is written, “And upon the like-

ness of the throne was a likeness like the appearance of a man,” etc., which is in Beriah [and]

limited.

The prophet Yechezkel likewise saw only within Beriah. His vision of “a likeness like the appearance of a

man” upon the throne (Ezekiel 1:26) is of something defined and limited, as everything in Beriah is.
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For Z’eir Anpin (the emotive attributes) is called by the name Adam (“man”): a division into lines,
etc. Chochmah (wisdom) and Binah (understanding), however, which are a radiance of the Infinite
Light (Or Ein Sof), are not called by the name Adam.

Z’eir Anpin, the emotive attributes, is called Adam, “man,” because it divides into distinct lines, like the

limbs of a human form. Chochmah and Binah, a radiance of the Infinite Light itself, have no such division
and are not called Adam.
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And in general, the World of Atzilus (Emanation) is Chochmah, etc. Therefore “like the appearance
of a man” refers to the level of Netzach, Hod and Yesod of Adam Kadmon as it is enclothed within
Beriah, Yetzirah and Asiyah, etc.

Since Atzilus as a whole is Chochmah, the “man” Yechezkel saw cannot be Atzilus itself. It is Netzach, Hod

and Yesod of Adam Kadmon as they are enclothed within Beriah, Yetzirah and Asiyah, the same level the el-
ders saw “under His feet.”
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SECTION 4 - 16-7

Stones and bricks

M2 RIT R 1D 702070 1720 7020 1R P37 man Ann 0onwn asyal 77800 N1 nwyny 6
25 0%y 2102 122 NPIR O oNa AR PRI 1IMmY 2wen DK ona RIT 7Y .08Ya Pivan

“Like the work of a brick of sapphire, and like the essence of the heavens for purity.” Now, it is
known that [the Name] Mah refines and [the Name] Ban is refined, etc. Mah is the level of essential
self-nullification (bittul be’etzem), and Ban is the level of the self-nullification of something exis-
tent (bittul hayesh); and the camp of Michael, love, is the level of something existent (yesh) [that
comes] to be in the level of essential self-nullification.
The maamar returns to the verse and introduces two ways of spelling out the letters of the Name Havayah:
Mah, spelled out with alefs, and Ban, spelled out with hehs. Mah, which refines, is essential self-nullification,
with no sense of separate existence at all; Ban, which is refined, is the self-nullification of a being that does

exist and yet sets itself aside before the One who brings it into being. The angels of Michael’s camp, whose
quality is love, are such beings, rising toward essential nullification.
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And the two levels, the level of Mah and the level of Ban, have something that brings them to reve-
lation: the Name Mah and the Name Ban, which is the level of letters that bring to revelation the es-
sential self-nullification or the self-nullification of something existent.

Each of these two kinds of nullification needs a means of coming into the open, as a light needs a vessel to

hold it. That means is the Names themselves: the letters of Mah and of Ban reveal the essential nullification
and the nullification of a being.
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Now, the power of the letters of the Name Mah is called “stones”: “two stones,” etc., for a stone is a
creation by the hands of Heaven.

The letters of the Name Mah are called “stones,” and the text alludes to the known saying about “two
stones,” in which letters are called stones. A stone is a natural creation, formed “by the hands of Heaven”
and not made by people.
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Even (“stone”) [is] alef [and] ban (for the Name Mah is the spelling-out with alefs), which are made
by the hands of Heaven. And bricks are a creation by the hands of man: they are made from mud
and earth and burned in a kiln, and they become hard as stone and fit for building.

The word even (stone) is read as alef joined to ban: the alef stands for Mah, whose letters are spelled out with

alefs, and ban for the Name Ban. Bricks, in contrast, are made by people from mud and earth and must be

fired in a kiln before they become hard as stone and fit for building.
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This is the meaning of what is written, “For like the four winds of the heavens I have spread [you],”
etc. And Israel went into exile only in order to add the strength of raising the seventy languages to
the Holy Tongue.
This is linked to G-d’s words to Israel, “like the four winds of the heavens I have spread you out” (Zechariah
2:10): the dispersion has a purpose. The Sages teach that Israel was exiled among the nations only so that

converts would join them (Pesachim 87b), and the Alter Rebbe applies this to raising the seventy languages
into the holy tongue.
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As it is written, “I am a wall” — this is the Torah: for from the letters of the seventy languages, too,
there is made the level of “a wall — this is the Torah.” As we find with the Tannaim and Amoraim,
who spoke in the Gemara in the Aramaic language: “Hachi hashta?” (“Is that so now?”), “I amras
bishlama” (“It is well if you say”), etc.

The Sages read “I am a wall” (Song of Songs 8:10) as the Torah; here the Alter Rebbe adds that the letters of

the seventy languages can also become part of this “wall.” The proof is the Gemara itself, where the Tannaim
and Amoraim discuss Torah in Aramaic, with phrases such as “hachi hashta” and “i amras bishlama.”
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So too, we translate the Torah into our own language, a foreign tongue (la’az), which is a matter of
raising the foreign tongue to the Holy Tongue. Except that one must first burn them in the Shema:
“with all your heart and with all your soul,” etc.

Translating the Torah into the language we speak, a foreign tongue, likewise raises that language to the holy

tongue. But first its letters must be “burned” in the Shema, through loving G-d “with all your heart and with
all your soul” (Deuteronomy 6:5).
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For out of all the words that are spoken in every language, [there is| commerce, so that from the
commerce food and drink are made, and by the strength of that eating one prays and recites the
Shema, etc.; through this the letters are burned, and through this they become fit for building.

The burning works like this: the words spoken in any language in the course of business earn the food and

drink a person lives on, and with the energy of that food he prays and recites the Shema. Through that devo-
tion the letters of everyday speech are “burned” and made fit for building, as clay is fired into brick.
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As it is written of the generation of the Dispersion, who were split into seventy languages: they said,

9

“Come, let us make bricks and burn them thoroughly,” “and the brick served them as stone,” etc.

And it is called “a brick of sapphire”: sapphire-bright and shining, etc.

The generation of the Dispersion, split into seventy languages, said, “Come, let us make bricks and burn
them thoroughly,” and “the brick served them as stone” (Genesis 11:3): fired brick becomes like the stone

that Heaven made. Brick refined in this way is called “a brick of sapphire,” shining like sapphire.
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SECTION 5 - 18-9

The brick and the essence of the heavens
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Now, Moshe was in the World of Atzilus (Emanation), and there, there is no level of “brick” at all;
rather, everything is the level of “stones.” For in Atzilus “He and His life-force and His organs are
all one,” and the level of “brick,” which is the level of the self-nullification of something existent
(bittul hayesh), has no place there.

Moshe’s level was Atzilus, where there is no “brick” at all, only “stones”: everything there is one with G-d, so

there is no being that first exists and then nullifies itself. The self-nullification of a being, which the brick
stands for, has no place in Atzilus.
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But Nadav and Avihu and the seventy elders, who were from the World of Beriah (Creation), saw
how “the brick of sapphire” [is] the letters of the Name Ban, the self-nullification of something
existent.

Nadav, Avihu and the seventy elders belonged to Beriah, so what they saw was “the brick of sapphire”: the

letters of the Name Ban, the self-nullification of beings that exist. Their vision was of the refining that comes
from below.
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And “the essence of the heavens” [is] the letters of the Name Mah. For “heavens” is the level of
Z’eir Anpin (the emotive attributes), the Name Mah; and “the essence of the heavens” is the level of
the letters of the Name Mah coming to the Supernal Purity (tehiru ila’ah), which, according to

“The essence of the heavens” is the letters of the Name Mah: “heavens” stand for Z’eir Anpin, associated

with Mah, and their “essence” is the letters of Mah, which reach up to the “Supernal Purity” hinted at in the

verse’s words “for purity.” The text then gives two views of where that Supernal Purity stands.
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the explanation of Emek HaMelech, is above the level of Adam Kadmon, as it says in the Zohar, “He
engraved engravings in the Supernal Purity,” etc. And according to the Kabbalah of Rabbi Chaim
Vital, it is Adam Kadmon. That is because “their end is wedged in their beginning,” and “the end of
the deed is in the thought,” etc.
According to Emek HaMelech the Supernal Purity is above Adam Kadmon, as in the Zohar’s “He engraved
engravings in the Supernal Purity” at the very start of creation; according to the Kabbalah of Rabbi Chaim

Vital it is Adam Kadmon itself. The letters, the last and outermost expression, reach so high because “their

end is wedged in their beginning”: what comes last in deed was first in thought.

SECTION 6 - 110

The nobles and the supernal hands
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“And against the nobles of the Children of Israel He did not send forth His hand.” For Nadav and
Avihu and the seventy elders were from the World of Beriah (Creation), like all of Israel who were in
that generation, except that they were the distinguished ones of that generation: [“nobles” is] an ex-
pression [as in] “and from its nobles I called you,” the level of Atzilus within Beriah.
The maamar moves to the next words of the verse: “And against the nobles of the Children of Israel He did
not send forth His hand.” Nadav, Avihu and the seventy elders were souls of Beriah like the rest of their gen-

eration, but its most distinguished; the word for “nobles,” atzilei, is the word in “from its nobles I called you,”
and it hints at the level of Atzilus within Beriah.
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“He did not send forth His hand”: they did not merit to grasp the level of the supernal hands above
the Throne, as they are joined to and adjacent to the head, as it says in the Zohar, “The head of the
King is arrayed in Chesed (kindness) and Gevurah (restraint),” etc.

“He did not send forth His hand” is read to mean that they did not attain the “supernal hands” above the

Throne, Chesed and Gevurah as they are joined to the “head,” the intellect. This is the Zohar passage cited in
paragraph 2, “the head of the King is arrayed in Chesed and Gevurah.”
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Moshe and Aharon, however, whose root was from the World of Atzilus (Emanation) — “This is
Aharon and Moshe,” “This is Moshe and Aharon” — are of the seven shepherds, etc. And likewise
the Patriarchs, who are the Chariot (merkavah), being of the level of Atzilus, grasped the level of
the supernal hands as well, etc.

Moshe and Aharon were rooted in Atzilus; the Torah names them in both orders, “Aharon and Moshe” and

“Moshe and Aharon,” and they are counted among the “seven shepherds.” The Patriarchs, who are the
“Chariot” of G-d, were also of Atzilus, so they too attained the supernal hands.

SECTION 7 - 111-12

They beheld, and ate and drank
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“And they beheld Elokim, and they ate and drank.” “They beheld” (vayechezu) is a term of the

Targum [language], the level of the back (achorayim), for they saw and grasped only the level of
Elokim.

Next comes “And they beheld Elokim, and they ate and drank.” Vayechezu, “they beheld,” is an Aramaic

(Targum) word rather than the Hebrew vayiru, and the Aramaic denotes the “back” (achorayim), the outer
side of a thing; so what they saw was only the level of Elokim, G-d as concealed.
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For “a sun and a shield is Havayah Elokim,” and in the Time to Come He will take the sun out of its
sheath, etc. “And they ate and drank” is the level of the eating and drinking that is in the World of
Beriah (Creation): feminine waters (mayin nukvin) and masculine waters (mayin duchrin), Mah
and Ban, etc.
Havayah is likened to the sun and Elokim to the shield or sheath that screens it so that its light can be borne;
only in the Time to Come will G-d take the sun out of its sheath. “They ate and drank” refers to eating and

drinking as they are in Beriah, which correspond to the “feminine waters” that rise from below and the
“masculine waters” drawn down from above, and to the Names Mah and Ban.
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For the life-force from eating is from above to below: the food goes down to the stomach and is
cooked in the liver and rises to the heart and the brain, and from there it gives life by way of de-
scent, for a power descends from the brain to the heart, to open and to close, so that the blood
spreads through all the limbs in the manner of running and returning (ratzo vashov), etc.
The Alter Rebbe describes the body’s nourishment, in the medical terms of his time, as a parable. Food gives
life from above to below: it descends to the stomach, is digested in the liver and rises to the heart and brain,

and from there a power descends from the brain to the heart, making it open and close so that the blood
spreads through the limbs in a rhythm of “running and returning.”
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But the blood itself does not rise to the brain, because of its coarseness and thickness, while the
sinews and vessels of the brain are very fine.

The blood itself, being coarse and thick, cannot rise into the brain, whose vessels are very fine. Something
else is needed for nourishment to rise, and the next paragraph identifies it as drinking.
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This is the action of drinking: to soften the blood and thin it, and then there rises from the blood
only something fine, a mere power, a moisture, to the brain, to strengthen it. This is life-force by
way of ascent, and it is the level of feminine waters and masculine waters,

Drinking thins the blood, so that only a fine essence, a moisture, rises from it to the brain and strengthens it.

This life-force that comes by way of ascent is, the text says, the level of feminine and masculine waters: the
raising from below that calls forth the flow from above.
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as it says in the Zohar on [the verse] “I am asleep”: in exile, which is the matter of the departure of
the intellect (mochin) from Z’eir Anpin (the emotive attributes), because there is no raising of fem-
inine waters from below.

The Zohar reads “I am asleep” (Song of Songs 5:2) as the voice of the Congregation of Israel in exile. The

Alter Rebbe explains this “sleep” as the departure of the intellect from Z’eir Anpin, because no feminine wa-
ters are raised from below, just as the brain weakens without the fine moisture that drinking sends up.
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Therefore a person can die of thirst even though he eats. That is because the blood cannot spread
through the limbs. (See the Rambam’s Commentary on the Mishnah, beginning of chapter 3 of
Eruvin, [on the words] “and the water,” etc.)

This is why a person can die of thirst even while eating: without drink the blood cannot spread through the

limbs. The Rambam, explaining the Mishnah that one may not make an eruv with water or salt, says that they
are not foods but carry the food to its places in the body.
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Of Moshe, however, it is written, “Bread he did not eat and water he did not drink,” etc., for he was

nourished from the level of the eating and drinking that is in the World of Atzilus (Emanation).

Moshe, during his forty days on the mountain, ate no bread and drank no water (Exodus 34:28). He was
nourished instead by the eating and drinking of Atzilus.
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As it is written, “I have eaten my honeycomb with my honey,” etc., “Eat, friends; drink and become
drunk,” these being the level of Chochmah (wisdom) and Binah (understanding), which are called
eating and drinking. Chochmah is the level of eating, the level of a point: “and His arrow shall go
forth like lightning.”

This higher eating and drinking is the one in “I have eaten my honeycomb with my honey ... eat, friends;

drink and become drunk” (Song of Songs 5:1), which refers to Chochmah and Binah. Chochmah is “eating”

because it is a point, a flash, like the lightning in “His arrow shall go forth like lightning” (Zechariah 9:14).

likuteitorah.com/torah-ohr/mishpatim/6/ 17



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 6 "5 9°901 N1aAY awynd 1939 nnm 27y 7IN°2...

SECTION 8 - 113-16

Bread and drink
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And the level of Binah (understanding) is called drinking because it broadens and enlarges with
breadth, so that from one statement there comes breadth and expansion. It is like the analogy of
the drop, which is the level of a point, and it grows in the mother’s womb through remaining in the
mother’s womb for nine months, so as to be in the form of limbs, etc.

Binah is “drinking” because it broadens and expands: from a single statement it draws out a wide, detailed

understanding. The parable is the drop, a mere point, which grows over nine months in the mother’s womb
until it takes the form of a body with limbs.
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As is known, the level of Z’eir Anpin (the emotive attributes) is “three included within three,” and
afterward it grows to be six extremities, and each one is included of all of them, so as to be “eleh,”
the letters of “Leah”: “Leah bore six sons,” etc. And afterward it grows to be included of ten, which
makes sixty.

The same growth is seen in Z’eir Anpin, the emotive attributes: it begins in a compact state, “three included

within three,” then grows into six extremities, each containing all six, making thirty-six, the numerical value

of eleh and of Leah, who bore six sons. Then each grows to contain ten, making sixty.
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And it grows further, to be included ten of ten, up to sixty myriads. This is through the level of
Binah (understanding), Imma (the Mother), who makes them grow, as is explained elsewhere.

It grows further, each containing ten of ten, until it reaches sixty myriads, six hundred thousand. This
growth is the work of Binah, the “Mother” (Imma), who raises the attributes as a mother raises her child, as
explained elsewhere.
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And this is the level of the Written Torah and the Oral Torah: for the Written Torah is called bread:
“Come, eat of my bread”; “it holds two yuds,” etc.

This pair, Chochmah and Binah, corresponds to the Written Torah and the Oral Torah. The Written Torah is
called “bread,” as in “Come, eat of my bread” (Proverbs 9:5), followed by a brief Aramaic phrase, “it holds

two yuds,” which the text leaves unexplained.
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And the level of the Oral Torah is the level of Binah (understanding), the reasons (ta’amei) of the
mitzvos, as it is written, “and they shall make for themselves tzitzis,” etc. For in the Torah it is with-
out a reason, and our Sages, of blessed memory, came and explained the reason for it.

The Oral Torah corresponds to Binah: it gives the reasons (ta’amim) of the mitzvos. The Written Torah com-

mands, for instance, “they shall make for themselves tzitzis” without a reason, and the Sages came and ex-

plained its reason.
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And so too, “What is the reason of Rabbi Meir?” “What is the reason of Rabbi Akiva?” etc.
Therefore it is called by the name “drinking,” for with drinking, one can drink even when he is not

thirsty,

The Talmud’s constant question, “What is the reason of Rabbi Meir? Of Rabbi Akiva?”, shows the Oral
Torah’s concern with reasons. That is why it is called “drinking”: a person can drink even when he is not

thirsty.
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and that is because of the taste (ta’am) of the drink. With eating, however, one can eat only when he
is hungry, for in bread there is no taste.

One drinks without thirst because a drink has taste (ta’am, the same word as “reason”), whereas bread has no
taste of its own and is eaten only out of hunger. So the Oral Torah, full of reasons, is “drink,” and the Written
Torah, which does not state its reasons, is “bread.”

SECTION 9 - 117

Torah and prayer
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This is [the meaning of] Chochmah (wisdom) and Binah (understanding): eating is Chochmah,
which is only a point, and drinking is called Binah, which is breadth; and this suffices for one who
understands. And in general, the Torah is called eating, the level of drawing down masculine wa-
ters (mayin duchrin).

To sum up: eating is Chochmah, a mere point, and drinking is Binah, its broad expansion. In general, all of
Torah is “eating,” the drawing down of “masculine waters” from above to below.
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And prayer is the level of drinking, the level of raising feminine waters (mayin nukvin). And it is
written, “Pour out your heart like water before the face of G-d.” And see the Zohar, Vayikra (page
4a).

Prayer, by contrast, is “drinking,” the raising of “feminine waters” from below, as in “Pour out your heart
like water before the face of G-d” (Lamentations 2:19). The text also refers the reader to the Zohar on
Vayikra, which speaks of eating above and drinking below.
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Therefore the Torah and prayer need each other, just as with the food of the body, eating without

drinking is not enough, and likewise drinking without eating.

So Torah and prayer each need the other, just as the body is not sustained by food without drink, or by drink
without food.

RO [I0RD ROIW M0 77N Zonnha 1 10% 2505 1am) nan 2 B8 waln Pna RIT 90
19N AwAwa 913720 "nnR 19 03 RO 10D RApIY Wk 1t nIvna

So it is with the food of the soul: there must be both levels. (Now, it is written, “Come, eat of my
bread”: the Torah as it is below is the level of food for the soul, and it is called “lachamu” [his
bread], and it is also, as it were, “lachmi” [My bread], in its root above.

The soul’s food likewise needs both. The parenthesis notes that “Come, eat of my bread” has two words for

bread: the Torah as it is below, food for the soul, is lachamu, “his bread,” while in its root above it is, as it
were, lachmi, “My bread,” G-d’s own.
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And this is the difference between “and they ate and drank,” which is the level of Beriah, Yetzirah
and Asiyah, “lachamu,” etc., and Moshe, who on Mount Sinai grasped [the Torah] as it is the level of
“lachmi,” etc.)

This is the difference between the elders and Moshe: they “ate and drank” at the level of Beriah, Yetzirah and

Asiyah, the Torah as “his bread,” while Moshe on Mount Sinai grasped the Torah as “My bread,” as it is in its
root above.
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IN ONE'S AVODAH

The maamar draws its lesson from the bricks: the words a person speaks in business, in any language, earn

the food and drink that give him strength to pray and recite the Shema, and when he prays “with all your

heart and with all your soul” those letters are “burned” and become fit for building, a “brick of sapphire.”

Torah study, “eating,” and prayer, “drinking,” must go together, for the soul is not sustained by one without

the other. And because the “feet” of Adam Kadmon reach the end of Asiyah, even the lowliest person has the

strength to give his life for G-d’s Name.

QUESTIONS FOR DISCUSSION

1.

Why is Chesed compared to the arms, which move with joy of themselves, while Netzach is compared to
the legs, which dance only by deliberate thought? What does this say about feelings born of
understanding?

. How does Adam Kadmon'’s being the thought “I shall reign” explain why its “feet” reach the end of Asiyah,

and why even the lowliest person can give his life for G-d’s Name?

. What is the difference between “stones,” made by Heaven, and “bricks,” made by people and fired in a

kiln? Why did the elders see a brick, while Moshe knew only stones?

How do everyday business conversations, in any language, become “bricks fit for building” through
prayer and the Shema?

. Why is Torah compared to eating and prayer to drinking, and why is neither enough without the other?
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PARAGRAPH 1
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Kehot points to another version of this discourse, the tran-
script of the Mitteler Rebbe printed in Sefer HaMaamarim
5568 with glosses by the Tzemach Tzedek.
KEHOT'S NOTE
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“And they saw the G-d of Israel, and under His feet, like
the work of a brick of sapphire, and like the essence of the
heavens for purity.” The whole maamar explains this verse
and the next one, about what Nadav, Avihu and the seventy
elders saw at Sinai.

Exodus 24:107:775 mnw
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07 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LTI 978 .07 .27 R Ay ity

INIM2D N0 WY ENT oY
Etz Chaim states that “this is the order always: the
Malchus of this one is in the Keser of that one,” the
Malchus of Beriah descending into the highest chamber of
Yetzirah, and so on. Kehot gives this sha’ar (chapters 2, 5
and 6) as the source of the rule the maamar opens with.
Sefer Etz Chaim 46:2°2:y"n 01 vy
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Sefer Etz Chaim (Public Domain)
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Here too Etz Chaim says that “the Malchus of this one is
Keser for that one,” and that the whole of Malchus of

likuteitorah.com/torah-ohr/mishpatim/6/

Atzilus is enclothed in the “Throne” at the head of Beriah.
It is one of the chapters Kehot cites for the opening rule.
Sefer Etz Chaim 46:5°77:1"1 011 vy
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Sefer Etz Chaim (Public Domain)
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On Yaakov’s struggle with the angel the Zohar says that
“the thigh is outside the body,” for Yaakov was the body,
and so the angel touched the hollow of his thigh. Kehot
cites it for the phrase “outside the body” that the Alter
Rebbe applies to Netzach, Hod and Yesod.

Zohar I, 21ba x> R”mt
KEHOT'S NOTE
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PARAGRAPH 2

7

n91y° Q°NWa
Isaiah sees seraphim with six wings each: “with two he
would cover his face, and with two he would cover his feet,
and with two he would fly.” The Alter Rebbe cites the flying
as an example of movement that comes of itself.
Isaiah 6:22:1 11°yw°
19 11927 DPAY2 TN 07033 WY 07013 WY 17 Pynn 0°Thy oo
ADIYY DNWI 13 N9 DNYM
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
eI B i

M2 IPNNR ROPRT KW . . DOVEWR °D Mt wrnY

The parallel version explains “arrayed” as the revealing of

lights in vessels, “for through His hands everything is re-

vealed as action and an actual drawing-down from noth-

ing to something.” This supports reading the “hands” as

the place where the attributes come into open expression.
KEHOT'S NOTE

»122 POf AYAND PO MR 0952 MMIK PR Pnaa [phnk »p”
LRY Y 1PDPN 170 — YWD PR Wik 1OWRM 19YD

M2 IPANR RO9RT RWA

In Parshas Mishpatim the Zohar teaches, “the head of the
King is arrayed in Chesed and in Gevurah.” The maamar
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takes this to show that the “arms,” Chesed and Gevurah,
are joined to the head, the seat of the intellect.

Zohar, Mishpatim 21:519v°pn:X”5 0°VoWwn 7117 190

M12RT Ny72 N92

Kehot notes that the saying is sourced earlier in Torah
Ohr.
KEHOT'S NOTE
.2, Y% o

NDI3 11 927 09937 M2 °paY . . MR N2 OUNWR

The parallel version gives the reason for the name:
Netzach is called “outside the body” “because it is further
removed from the radiance of the intellect in the head.”
KEHOT'S NOTE
“REIM 929 P1 WRIAW PR NIRT N2 1 A0 9720w 1en aniha”
CRY Y 70PN 27N0 —

PARAGRAPH 3
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PWY 1°1°N0R PURT 90N
Kehot finds the statement puzzling, since partitions are
known to separate the worlds, and points to this discourse:
Adam Kadmon, being a general light from which Asiyah
comes into being just as Atzilus does, extends into the
World of Asiyah as well in order to bring it into being.
KEHOT'S NOTE
NINAR M 7772 AR — NPoaNnT NIRDID w°w N7 R2177 Mnn mIRa»
PwYN NN qwnRI NN 5555 7K M N PUR °M2W 2”190 PRy
L1912 WPY AT 973 PwYn 072 qwnl RIT NRTY XRT N
AR 7772 77AR2 PUR VAT AV wrRY” XURT 1080 2y Y 170pn nUnoa
nnn »wyn n°nnna 0°»°°non prR 5377 01N ROR M PR 222 °7mM
PR DY 7 Qi°1°2 27 poan 252 Y7107 1172 O”R IR RD 10N
YR P93 NN Ay IRDT wINTaR tynh we owm 570y "17ab
NNIT2 AYN Y 7900 BP0 LY Y 0°1°Y NPMIR O3 IRT L7770 Naab
Bl /ah e Rrige}

TIPRNR RIN . . 2ODI%NEM

Kehot cites these places for the point that elsewhere it is
explained that the Netzach, Hod and Yesod of Arich Anpin
are enclothed in Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
Y0 SRDD DAY 1772 RT3 2 ,77900 93 NPWRI2 N7IIR2 ART
PR IR K7W 07 Y 1790 U031 .2 ,0 0w B7ab ﬂ”w]? T
Aypnncy P’?J NPMRA WYY Y7722 DOwaPNn RPRT

TI9AR NAN 72w ONa NI PUN Y

Kehot refers to this encyclopedia of Chassidic concepts,
whose entry on Adam Kadmon gathers the sources for de-
scribing Adam Kadmon as the thought “I shall reign.”
KEHOT'S NOTE
19709 01019 N7MIR LIV LIRTR 0TR 7Y 7720-0°0790 °0 IR

nenwn By neank 1T

Kehot locates the discourse “For the conductor, on the
sheminis,” to which the text refers, in the Siddur’s section

likuteitorah.com/torah-ohr/mishpatim/6/

13 979011 N33 Awynd 19237 NN 7Y IR,

on circumcision.
KEHOT'S NOTE
yoatn e n”wb: N LTI Ayw NT°02
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This letter opens with “He and His life-force are one, He
and His organs are one,” explaining that in the ten Sefiros
of Atzilus the life-force is the lights and the organs are the
vessels, all of them G-dliness, unlike Beriah, Yetzirah and
Asiyah.
KEHOT'S NOTE
TNy NNMR T YT LT9ORY 07 Y 0031y NYMIR LD U0 PUIAR TIRD
28R 0793 172y 271N

T PR waAn

“And Moshe alone shall approach Havayah, but they shall
not approach.” The maamar reads Moshe’s approach as
reaching the lights of Atzilus, which the elders could not
reach.
Exodus 24:2°2:775 mnw
iy 1937 XD oym W XY 01N 1727 I wan
and Moses alone shall come near unto the L-RD; but they
shall not come near; neither shall the people go up with
him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M9RN *onan P TR

Kehot refers here, and to note 7 there, on Moshe being of
the level of Atzilus.
KEHOT’'S NOTE
.7 1Ay0 aw AR .204°Y U W“WP‘? hhal

vo39 nnn

The verse says that “under His feet” there was something
like a brick of sapphire. The maamar identifies “under His
feet” as the level below the Throne that the elders saw:
Adam Kadmon as enclothed in Beriah.

Exodus 24:107:773 mnw

O3y TROT NI37 ARynd PPX1 NOM PRI OPOR AR RN
ahicrd=Al 0]

and they saw the G-d of Israel; and there was under His feet

the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LT773°2 DRPITY (X2 7921 270 VAR P YW 7Y R
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In Sha’ar Kelipas Nogah, Etz Chaim speaks of “the chariot

of Yechezkel, which is in Yetzirah.” Kehot cites it and adds
that many places say “Yechezkel in Yetzirah,” while the
maamar here says Beriah.
Sefer Etz Chaim 49:2°2:v"n 01 vy
PN 1ImmY 17°%%2 RO DRPIN N2371 7NY RN RPN N2n
WMIRY D”IR DR @ MR2IYR 953w IRANI 37 %D YT IRWT R
1°21 0°9°pn MR °2 YIRR2 07 1Ppo0Dn Mn?iyn 9o bw ovvom
0°1INAN NPT 0192 0°A1PPY ANR 07 0MPDSY BYIRT 1AM DY
5931 BMIR P9I DI 11 0193 19w Y931 MMO1ER PPNY 7T %D PIna
55 ooweabn on 15w 991 10w DYIRY WY 7Y RZ1PD 191 KUKT
0°7%°19 2N D°1NNNT %9 797717 O %P MR 0710 ek
7R KX NI TROT AP0 PO YT 0093 27y 1wyT AP 0

Sefer Etz Chaim (Public Domain)

“And above the firmament ... was the likeness of a throne,
and upon the likeness of the throne a likeness like the ap-
pearance of a man upon it above.” The Alter Rebbe identi-
fies this “man” with Netzach, Hod and Yesod of Adam
Kadmon as enclothed in Beriah.

Ezekiel 1:26172:°R Xt

AT 5Y1 KDI MINT 172071 XN QWRI2Y WK Y717 Dynm
:TZ9R7R 7Y DTX N2 N XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The parallel version notes that “Mah refines and Ban is re-
fined” is found in Etz Chaim in several places.

KEHOT'S NOTE

7970 Y APwa N7IND LN91T AR5 nUya nrow 17981 Ty °y n7opna

M (7an o0 B7Y MR %Y) 7 18R

won 21002 A R A

It defines Ban, the nullification of a being: what is a being
and a thing nevertheless becomes nullified to the Nothing
that brings it into being.
KEHOT'S NOTE
M%7 w7 177 — IR MM PPRY DN 070 93T w0 R 10 130T
.X”27n°0°0 72

D¥Ya 2192 NPT L L AN PRI anm

Or HaTorah comments that this is the refinement of Ban,

and refers to the discourse “Ve’eileh shemos” on Michael,

who stands and offers up the souls of the tzaddikim.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/mishpatim/6/
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13 979011 N33 Awynd 19237 NN 7Y IR,

92 MW 79RY 7772 °91 772 M2 9P)” 9N Y nhwa nYmRa
1R0D 17! L3,2D MY NPIPDa L (@OPTTRT MR 209! TRy PRIR
720 RT DPMIR I3

NNINT M2 R . L2993 07D INvann NaT
It explains why letters are needed: there must be some
vessel in which the light is held, and that is the letters of
the intellect, the vessel in which the light is enclothed.
KEHOT'S NOTE
oW 9awaw NPRIR °Na RIM IRT 12 RO 0P AR 12 07w 11902
.R”270 °0°0 12 712 1 AT 177 — IR wn Dnaw "9 °pan

0°12K °P1 71”n QW NP NIN

The parallel version cites the Zohar, vol. 2, 187b, for the
letters being called “stones.”
KEHOT'S NOTE
7,2 RPITTRD 1PIR%2 IR .2 18P »mb 19°%m 1y °y n”opn nUnoa
ST9oRY 1Y Y R7RAD IR LK)

SNWA2 Q%AW NIMA Y2980 %D

“Ho, ho, flee from the land of the north, says G-d, for like
the four winds of the heavens I have spread you out.” The
Alter Rebbe reads Israel’s dispersion as having a purpose:
raising the languages of the nations.

Zechariah 2:10™:2 77701

"RYIE MY NIMA Y2IRI 03 ehy! 7193 7IRR /N Rhidhi
"TDN3 D2NK

Ho, ho, flee then from the land of the north, saith the L-RD;

for I have spread you abroad as the four winds of the heaven,

saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2790

BN 198 X2

Rabbi Elazar teaches that the Holy One, blessed be He, ex-
iled Israel among the nations only so that converts would
be added to them. The Alter Rebbe applies the same “only”
to raising the seventy languages to the holy tongue.
Pesachim 87b2 1”5 0°nos
KEHOT'S NOTE
.'|T7’N1 7 ,nbp R7TTIRD 1IR°2 .717% 1 9”7 1730 11X7 .2 ,10 0°10D

wo RILa L L Ay L asya Pwan . L e

Or HaTorah sends the reader to the Siddur, to the dis-
course on Birkas HaMazon concerning blessing and
thanksgiving, for more on these two kinds of nullification.

KEHOT'S NOTE
7972 7PAYa RN wINT2 MT02 MR YY)” :h59an Y nbwa nMINa
SYW mona RIT 7R 0w 1”33 1PRTA NI — 700 OV PIY LV(ORTIM
T MPYRY 21073 N2 RIT TR N2 1Ay LT 1D o0 RApA T ow
°0°0 132 17 M WAT AT — PI0°an MR N2 RITW o0 73R K3
Rkl
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Kehot refers to this work for the reading of even, “stone,”
as alef and ban.

KEHOT'S NOTE
JTL,R R™IRD IRT
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“I am a wall, and my breasts are like towers.” The Sages
read “I am a wall” as the Torah, and the Alter Rebbe adds
that the letters of the seventy languages, too, can become
this “wall.”
Song of Songs 8:10:’11 0°°w1 W
:017% NRYIND 11°Y2 2N 18 NIPTIND TYY nin v
I am awall, And my breasts like the towers thereof; Then was
Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71790 1T ARIA %AR

Rabbi Yochanan expounds: “‘I am a wall’ — this is the
Torah; ‘and my breasts are like towers’ — these are the
Torah scholars.” The Alter Rebbe adds that the letters of
the seventy languages, too, can become this “wall” of
Torah.
Bava Batra 7b:15-161"v-1"1:2*t R7N2 X212
21 1A P DRUTS Y DPYn? DIBOK KR CDT RPN
DY 07778 DY DIPyn 071 DY P - LYY 2N m anim
TR 1IN 20T ABRY ROX °D 0777y DP3Y 19% 23 K7 - 0021
>IR” ;”NIPTIND STYY MRin PIRY (RN AP? RO°A K7 KNPV RN AR?
- "mb*g;a; ’1!;71” ,mjn it - ”ﬂ?gﬁf'l
William Davidson, Vocalized Aramaic (CC-BY-NC)

RN ﬁw'?:l N33 1927w QONTIANY QORAN2 11°8NW 10
Kehot notes that the Sages’ speaking Aramaic in the
Gemara is explained at length in this talk.

KEHOT’'S NOTE

X327 fPNN °Y 2773 773 NPMIRD AW 2wt 97 NMPw3A 121K N3

DIINY TPNN Y DW AR JRAR Nwha 923 prhba 0012 vn

P03 LAY Dw MNWD ORWH X7 WP 199,370 RIT IR N RN
ORAR WD 231y Iw'R2 11277 W Y 1Popn

WP NWRR YR ARDYN 1Y RITY

Kehot refers to this letter for the raising of a foreign lan-
guage to the holy tongue.
KEHOT'S NOTE
W 2719 771 DPIR LT LR WY N7IPD (R L,RRP) 119 90 PUITAR IRA
QW AW 27w DY .'['7’}{1 TPnn

Twaa 9521 722 Y02

“And you shall love G-d your G-d with all your heart and
with all your soul and with all your might,” from the first

likuteitorah.com/torah-ohr/mishpatim/6/

37

38

13 979011 N33 Awynd 19237 NN 7Y IR,

paragraph of the Shema. The letters are “burned” through
this wholehearted love in the Shema.

Deuteronomy 6:5°77:"1 %7127
STRR™P221 TWDI 233 73377223 TRR M NK DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11291 11207 1IN

It quotes “my master” as explaining that this was the recti-
fication brought about through “mortar and bricks,” and
that through it the level of “the brick of sapphire” came
about.
KEHOT'S NOTE
0°12921 I3 27y 1IPPNN T MY L L D P71 1 RTRY R LRY 77°pnn 02
.y 7700 N1a% N2 Twya vy o

7R 112907 anR o 7w nEw 2012 12 nan

The builders of Babel said, “Come, let us make bricks and
burn them thoroughly,” and the brick served them as
stone. The Alter Rebbe uses this image of brick fired until
it is like stone for the refining of the seventy languages.
Genesis 11:3°1:8” N*wx12
D7 "M 19IW? 19PN 2237 M2 N3N MYTVR WK 1R
VA2 B M WM 13K? 13370
And they said one to another: ‘Come, let us make brick, and
burn them thoroughly.” And they had brick for stone, and

slime had they for mortar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Mishpatim, Or HaTorah adds that “the essence of the
heavens” is essential self-nullification and not the nullifi-
cation of a being, which is why it is called “essence,” and
refers to the discourses on “This time, bone of my bones”
and “Vayikchu lahem ish.” On Chayei Sarah it notes that
this passage needs to be reconciled with Likkutei Torah,
Bechukosai, on Moshe’s request to see G-d’s glory.
KEHOT'S NOTE
RDY O¥ya 210720 RIW)” Y 750 1w Y T 70 0dwn nPMRa
17721 SNXYN QXY QYOI NKRT 7Y WUy ,0°nwn 03y Pl ]351 o 20
AY Y RTET IR P”J’? MIR"22 1731 (Y0 UOR jaloid mp”
,10 SN2 D N7IPRa wrnb 1NN YURW 1URRY X LAR 1O P N7MKD
%55 a3 RO OUR RTW D T7120 DR ORI CINAT OWR DwpaT” 2
AIRTT T 97K IR DRY ORIT 0997 27V ORI L L 1D PAIRTD KD 01w
7319y N2 X7 0oAwn D2YaT e '{ND‘? 17987 R ,RY 77°pnn 00 .Y
DONWA PIY T 19K 0w naT 90 172791 ,1°007 N3k nan N
Wy .7PRDD
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Likkutei Torah refers back to this maamar, summarizing
that “like the essence of the heavens for purity” means the
letters of the Written Torah, whose root is in the Supernal
Purity.
KEHOT'S NOTE
q7LY 0UAWR O%YD D2 D°LHWN D RPN WIRYY” 1,11 halral ﬂ”w'?:!
719 AIRDY 17900 QWY 572wnT NPNIR 0w

Ton PRy o e

As Kehot summarizes it, Emek HaMelech teaches that
from the reshimu left after the tzimtzum, in the vacated
space, came the letters of the 231 gates, front and back,
revealed in the Supernal Purity.
KEHOT'S NOTE
%118 DIPnY DIXNET AR ARWIY WA NN R YW '|‘?731'I PRy
LIRDPY 177703 APANIY MANY 0°3D 0CYw R79T MR CNa 10N
RI¥I °PI7 VIVER 1187 N2 RIT ROPMT RINMT D Y Y 1”0pn n”nda
TPPPM PN 19703 AR QWY PURT MITRR T2WhR R X3 Iya 9ot
19 ARD Y 1700 PHan Pwna TIRTT TR P02 P 130T AP N
ORI PR 7T KT WYY TPUR han abynd AxDUY 17°n0 Pna oK
1799 171N 1ER00 TR P IR P72 Ny .ROW Yy 270N

qta wrnd

Or HaTorah refers to Likkutei Torah, in the explanation on
“Zos chukas haTorah,” for more on “He engraved engrav-
ings in the Supernal Purity.”
KEHOT'S NOTE
10793 0 1AV WYY O8N TPWN'A Y 0°0DWH NUIRD LK L0 KU1
TN NPIN AR B7Y 1IR3 N7pRa ARy 17002

ANDY 179702 12792 7

The Zohar opens its account of creation: “At the head of
the King’s authority, He engraved engravings in the
Supernal Purity.” The text cites it for Emek HaMelech’s
view that the Supernal Purity is above Adam Kadmon.

Zohar, Bereshit 1:1-2:7°1:2-°R’K N°WRI2 ,7710 7190

1"M1n N9ap o9

Kehot refers to this encyclopedia’s entry on Adam
Kadmon for the view of Rabbi Chaim Vital.
KEHOT'S NOTE
N217 K 177 N92pn 1t R JIRTRP TR 7Y 7720-0°37Yi 780 R
.1”0pn n”no2

PN 120 YIvaw va

Or HaTorah explains the point: through the study of the
Written and Oral Torah below, which are the letters of Mah
and of Ban, the refinements are included as high as the
Supernal Purity, because their end is wedged in their
beginning.

KEHOT’'S NOTE

n? YAV 9°AwWIN poy Uy 1obw 97 vhwna 'y ow nPmNa

197 A2 7Y 0O PRI Y 17T NPIIRY ATRT NPMIR Dnw

likuteitorah.com/torah-ohr/mishpatim/6/
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19 779017 N12% TwYNn VR0 NANY Y IR,
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1N>nNa 1210 Iy

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end, like a flame bound to a coal.” The Alter Rebbe uses it
to explain how the letters, the last expression, reach up to
the Supernal Purity.

Sefer Yetzirah 1:7°1’X 117°%° 790
nan>ws 19302 INPNM INPMNA 1910 PP 1 92 MvED WY
7910 DR 7172 TR 21991 223w 12 1°RY 7000 IR Nonaa TR
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TP OW. . DOMWR OsYY. . 772 oW Pw NnIN 1°e0n niab

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
XD D2ya 0030 RIw)” Y %0 wna Yt 975 D°vawR N7MINRA
17721 SNXYN QXY QYO NKRT 7Y WUy ,0°nwn 03y 'pl '[351 o 1m0
AY Y RUER 97NN P”Jb TTIRY22 1% 7Ry UOR jaloid mp”
SR oMPIna e ﬂ”wb: wrns TRIM Y7RW 1°O%NY X L,OP 7% °°1 N7MIR
55 M3 RO OPR RTW 7B 97125 DR ORI CIRAT Own DwpaT” A
AR O OPR IR ORY ORI 9T 7Y ORI L L 19 7R KD 0D 120w
13179y N2 X7 DORwn 03yoT '{RD? 19981 R ,RY 77°pnn 0 .Y
oowR 1Ay I IR OOnY °naT 970 1972791 ,1°800 Niab vman AN
.0y .7PRDD
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“And against the nobles of the Children of Israel He did
not send forth His hand.” The Alter Rebbe reads “nobles”
as the level of Atzilus within Beriah and “His hand” as the
supernal hands that they did not attain.
Exodus 24:118":775 mnw
ARY 17987 DOPORTNN NN 372 MRY R PRI 712 TRRON)
And upon the nobles of the children of Israel He laid not His
hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NITPANT 271, . O8N PRI
Kehot’s note points to Zohar II, 126b for these words.
Zohar I1, 126b2 ,10p 27m
KEHOT'S NOTE
.2,10pP 27”1 AR .¥”2 11 2N
NIT°ANY 272

Targum Yonasan identifies the nobles as Nadav and Avihu,
against whom He did not send forth His hand at that time,
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and says that they “saw the glory of the Shechinah of
G-d.” Kehot cites it for both points.

Targum Jonathan on Exodus 24:11%”:775 nnw %y 101> 013N
072 RAYY RITT2 A°AMR 7Y K7 RO KoY RIT°IRI 273 M7
7 1M 1Ry XIWOK? XMMPER? Xornn oY 1IN XIINK
123K 7 K112 2IRONT NPT 170 TN 27T RAPDY 2K

w3 m
But upon Nadab and Abihu, the comely young men, was the
stroke not sent in that hour, but it awaited them on the
eighth day for a retribution to destroy them; but they saw
the glory of the Shekinah of the L-rd, and rejoiced that their
oblations were received with favour, [as if they] did eat and
drink.

Targum Jonathan on Exodus (Public Domain) « The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

N11°2K1 272

The Zohar says that “the nobles of the Children of Israel”
are Nadav and Avihu, and that when Nadav, Avihu and the
seventy elders saw “the G-d of Israel,” the Shechinah was
revealed to them. Kehot cites it on the identity of the
“nobles.”

Zohar, Mishpatim 29:574-30:581-7"ypn:v”3 D°wawnH 17t 790
x”apn:s

%P1’
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JRD PR R R

%1% °Y1 RPN 272
Rashi explains that “the nobles” are Nadav, Avihu and the
elders, and that atzilei means “great ones,” as in “from its
nobles I called you.” The Alter Rebbe likewise calls them
the distinguished ones of their generation.
Rashi on Exodus 24:11%”>:75 minw 9y " v
PAY PPon AT mPw KD :DIRITY RITUARY 271 OO OPUIR 9N
.DPPPRIT NN A :(°3 129 RAP71 ,KmININ) T2 072 TPAYN? 07K
NDINIA WA 72,70 3R TiAR 03 323 93 1Panon 1]
ORI PIRM 03 ,0°7173 1w 09UEK 90 o3 KD oipIN
YRR NiAR WY L(R™ 727M32) M7 T PIRN L(RUn Imye)
(X7 PRPIT)
*5>3X 981 AND UPON THE NOBLES — these were Nadab and
Abihu and the elders — 17> 17w X? HE LAID NOT HIS HAND
— This implies that they well deserved that G-d should
stretch forth His hand against them (Midrash Tanchuma,
Beha'alotcha 16). 0°19x1 nX 1t AND THEY BEHELD GOD
[AND DID EAT AND DRINK] — They gazed at him intimately
as though their association with Him were a matter of eating
the Midrash Tanchuma,
Beha'alotcha 16 explain it. Onkelos, however, does not

and drinking. Thus does

translate the ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Ramban identifies the nobles as Nadav, Avihu and the el-
ders, called so because the spirit of G-d was emanated
(ne’etzal) upon them, and cites “from its nobles I called
you.” This sheds light on the maamar’s link between
atzilei and Atzilus.

Ramban on Exodus 24:11x:772 mnw 5y 1"2an7

TPIRTP PORNM
“You whom I took hold of from the ends of the earth, and

called from its nobles.” The Alter Rebbe cites it to show
that atzilei means the distinguished ones.
Isaiah 41:9°0:x71 1°yw°
AAR™TIY 77 VIR THRWY TLIRD PIRT NP TARINT WK
“PROXR K71 7°A112
Thou whom I have taken hold of from the ends of the earth,
And called thee from the uttermost parts thereof, And said
unto thee: ‘Thou art My servant, I have chosen thee and not
cast thee away’;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
D ,RR YW

WD 10T RPW 17 nhw KD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JRNIDW PR P72 1011 013N IRD

a2 wrnd

Kehot refers to the parallel version on this Zohar passage.
KEHOT'S NOTE
RYCY 70PN TR PNRN2 IR LR L,20p DOVawn D

M2 IPNNR RO9RT RWA

The Zohar’s “the head of the King is arrayed in Chesed and
in Gevurah,” cited again here: the supernal “hands,”
Chesed and Gevurah, as they are joined to the head. These
are what the elders did not attain.

Zohar, Mishpatim 21:519v°pn:X”> 0°vawn 7117 190

Awn 19K N7

“This is Aharon and Moshe, to whom G-d said: Bring the
Children of Israel out of the land of Egypt.” The Torah
names them here as “Aharon and Moshe”; the maamar
cites it with the next verse for the two brothers whose root
was in Atzilus.

Exodus 6:26172:1 minw

PIRD PRIW? 127NR WOV 0P 0 MW WK AU IR NI
DRIy DM

These are that Aaron and Moses, to whom the L-RD said:

‘Bring out the children of Israel from the land of Egypt ac-

cording to their hosts.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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60

61
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“They are the ones who spoke to Pharaoh, king of Egypt, to
bring the Children of Israel out of Egypt; this is Moshe and
Aharon.” Here the order is reversed, “Moshe and Aharon.”

Exodus 6:27173:1 mnw

D731R PRIPYVIINK RO¥ITP 01INTPN AYIRTOR D01TRD 0T
ahtiskivakshi

These are they that spoke to Pharaoh king of Egypt, to bring

out the children of Israel from Egypt. These are that Moses

and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1122717 17 MaKRA

Reish Lakish teaches, “The Patriarchs are themselves the
Chariot,” drawing it from verses that describe G-d as
standing over them. The Alter Rebbe cites it for the
Patriarchs, who were of Atzilus and grasped the supernal
hands.

Bereshit Rabbah 47:67:1”» 1127 n°wX12
5195 7772 L1700 1°2 2173 172 177200 90D L,°aN - IR 1210 Do
0¥ 7271 OTIAX 70 AR OYD .OT12KR7 2709 DR ok L0wn 1nn
,I°3WH 17 VB 1P MR NY 7277 NAwn "IRDD I3 ,T7apn
Oy 737 113 .0MY 1271 IR 70 NR 7PN 090 AT RO
SIR TMX 1DOMPIYA 1127 DY MR 157% 9O RIT N2 wiTpn
MR .OT7AR DYn 00pPR PYT1 s ,019wa q0a P nKk 1aTe
.OMMAR Dyn 0OpOR DY oRIW L7257 17 1T MaRn Pk v
P9Y 2%1°7 73M (73 NPWRI3) L0OPOR 1HYn Dy

“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 11
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The end of the verse: “and they beheld Elokim, and they

ate and drank.” The maamar explains both what they saw
and what their eating and drinking was.
Exodus 24:1187°:773 mnw
AW 120X DORPPRITNR NI 177 M2W K DRIW? 222 728K
And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2N WS 1N

There the Alter Rebbe explains “from my flesh I shall see
(echezeh)” as the level of Daas: echezeh is the Targum
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64

65

66

67

68

13 979011 N33 Awynd 19237 NN 7Y IR,

word for seeing, and so it is only the “back” of actual sight.

KEHOT’'S NOTE
L9 (N7D) RPM IR LTI L7790 ANNRT WW X, AANKY 17PR IR
ROWIPI NI VY Y NP0PN IR PIRNA .209 °Y LA WMIPY .27Y0
AP0 L MINTY MR KDY [3730 20 01N YA 1NN Nk 1n”
.79°R1 2R °Y OM°D °D NPMIRA AR —

239N WS 1A
On Avram’s vision (machazeh), the Zohar explains that
mar’eh and machazeh are one, “this one Targum and this
one the holy tongue,” and that this language is hidden
from the supernal angels. Kehot cites it for the Alter
Rebbe’s point that vayechezu is a Targum word.

Zohar, Lech Lecha 26:283-290%71-3"97:173 7% 72,7711 190

QOPYN 1 1AM W 9D
“For a sun and a shield is Havayah Elokim; He gives grace
and glory.” Havayah is like the sun and Elokim like the
shield that screens it, so the elders, who saw Elokim, saw
only the screen.
Psalms 84:1227:770 0°%°1n
10702 0°2777 2307an? K *711R7 79291 17 DOR9K °1 1A vt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,79 0°%1n

TPNNIA AN NILIN DYDY

Reish Lakish teaches that in the future the Holy One,
blessed be He, will take the sun out of its sheath. The maa-
mar uses the image for the revelation of Havayah without
the concealing shield of Elokim.
Zohar III, 17ax ,»> 2’m
Nedarim 8b:6:2°11 0172
RPN X270 DPIY7 DI PR MWNT LUORY 12 1IRY 0277 XD
D’y@"ﬁ 713 PREANN 0°RP°78 ,AR RN nnn N°%in X1 BiRk! WﬁTEU
KPR LTIV XY 700 wRw nw *XT? 027 AN SN A3 1P
P2 72393 DOVDN DORS Y MY 73 PITYNRY
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
22,1972.2,0 0777 R, M

PN AN RIS DYDY

The Zohar identifies the “sun” with the Name Havayah and
its “sheath” with Ado-nai, quoting the teaching that in the
Time to Come the Holy One, blessed be He, will take the
sun out of its sheath. The maamar uses this for the revela-
tion that will come without the screen.

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:1 R1p™ 7111 7190

291 K1¥9

In Yechezkel’s vision, “the living creatures ran and re-
turned (ratzo vashov), like the appearance of a flash.” The
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Alter Rebbe borrows the phrase for the rhythm of the
heart’s opening and closing that spreads the blood.
Ezekiel 1:1477:X 5xpi°
:P127 1IR3 237 RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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The Zohar reads “I am asleep, but my heart is awake” as
the Congregation of Israel saying, “I am asleep in the exile
of Egypt,” while her heart stays awake to guard her chil-
dren. The Alter Rebbe cites it for the “sleep” of exile, the
departure of the intellect when no feminine waters are
raised.

Zohar III, 95ax ,13% »°m

KEHOT'S NOTE

RLOR

1AW %IN

“I am asleep, but my heart is awake; the voice of my
beloved knocks.” The verse the Zohar interprets.
Song of Songs 5:2°2:’71 0*°wn W
NN N3P M2y NN *2nne paiT it Yip Ay *237) MY o
7272 70707 "DIRY PYRRI URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5 Do PPAYT 27D

A place Kehot cites for further use of the Rambam’s point
that water and salt carry the food.

KEHOT'S NOTE

n7A0 AR i 1’3’51?3 on 2aR Mt DR APRm Donm 0w

A5y 73N »eno Ly Pan

a=R=Kell

On the Mishnah that one may make an eruv with any food
except water and salt, the Rambam explains that water and
salt are not foods, but they carry the food to its places. The
Alter Rebbe cites it for the role of drink in letting the blood
reach the limbs.

Rambam on Mishnah Eruvin 3:1’X:’2 122179 mawn 5y 0" a9

TR N 0o PaN KR anb

Moshe was there with G-d forty days and forty nights;
“bread he did not eat and water he did not drink.” The
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Alter Rebbe explains that he was nourished by the eating
and drinking of Atzilus.
Exodus 34:28173:7"% mnw

X2 0o PaR KP on? AP ooyaaxy o ooyIaR CAtoy ovtnn

:0°1277 NPY 1*127 127 NX NPTy 2R ANy

And he was there with the L-RD forty days and forty nights;

he did neither eat bread, nor drink water. And he wrote upon

the tables the words of the covenant, the ten words.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 mnw

MPPENAW 1oYW 7POOK Onan Pl Y

Or HaTorah quotes this point and adds the Midrash
Rabbah on Ki Sisa (ch. 47): “bread he did not eat, but he
ate the bread of Torah; water he did not drink, but he
drank the water of Torah.” So Moshe’s nourishment was
the Torah itself as it is above.
KEHOT'S NOTE
RWN %3 °D 9772 w1 11°M” P01 AR Y OMI°D °D N”IN2 RN
Sw momom AR ANw XY 0°1 90K 1710 Pw annk Par 9ox XD an® no
JDPIRY 27371°% W7 N7MINA 1791 7N 7N

"WaT @Y "MY SNYON

“I have eaten my honeycomb with my honey, I have drunk
my wine with my milk; eat, friends; drink and become
drunk, beloved ones.” The maamar reads this eating and
drinking as Chochmah and Binah.
Song of Songs 5:1°X:’11 0°7°Wi1 W
WT"DY Y7 "NPK M3 DY i MR 172 NNY "pY N3
0797 112WY INY 0797 ﬂ‘?;x ’;‘gg'ny 1% NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
Xnwrnw

1317 P23 K3%

“And G-d will appear over them, and His arrow shall go
forth like lightning.” The flash of lightning illustrates
Chochmabh as a point.

Zechariah 9:147:"v 7>t

nIN$02 T2 SN 192 M 23N 180 P13 K AN DY M
N

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 14

77 non s non
Kehot’s note points to Zohar II, 50a for these words.

Zohar II, 50ax ,1 2”m
KEHOT'S NOTE
N,127°0TAR9

78 nonaeeea nen

Among the hidden beginnings it describes, the Zohar
speaks of “three winds included in three.” Kehot cites it
for the phrase “three included within three.”

Zohar, Beshalach 11:134775p:x”> nowa 9717 790

PARAGRAPH 15
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Wisdom calls: “Come, eat of my bread, and drink of the
wine I have mixed.” The Alter Rebbe reads the “bread” as
the Written Torah.
Proverbs 9:571:'0 *own
PN30R 173 N 73 M2 137
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 16
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“Speak to the Children of Israel and say to them that they
shall make for themselves tzitzis on the corners of their
garments.” The Alter Rebbe gives it as an example of a
command stated in the Written Torah whose reason the
Sages explained.

Numbers 15:38177:1"0 72712

DI"732 °23277¥ DY O W) DK NV DX 233708 137
:N20N °ND MI137 NY°X-PY 103 onTY

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor-

ners of their garments, and that they put with the fringe of

each corner a thread of blue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 309372

PARAGRAPH 17
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“Arise, cry out in the night ... pour out your heart like wa-
ter before the face of G-d.” Prayer is likened to pouring
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out water, the “drinking” that raises feminine waters.
Lamentations 2:190"°:’2 12°R
Xy 237X "3 23 737 072 *20W NIMYR UK 17723 7 p
:NIRIN-2D WRI2 2y712 DOy 721y WDy 798D VX
Arise, cry out in the night, At the beginning of the watches;
Pour out thy heart like water Before the face of the L-rd; Lift
up thy hands toward Him For the life of thy young children,

That faint for hunger At the head of every street.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

07,2 12°R

(N*Y°777) XIp™ a9
Kehot refers to Or HaTorah on Pinchas in connection with
this Zohar reference.
KEHOT'S NOTE
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“Come, eat of my bread.” The maamar reads its two forms
of the word, lachamu and lachmi, as the Torah as it is be-
low and the Torah in its root above.

Proverbs 9:5°71:'0 *own

©R2QR 173 1NY "RN23 W2 107
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

On “eat, friends; drink and become drunk, beloved ones,”
the Zohar teaches that of the upper ones, the “friends,”
eating is written without drinking, while of the lower ones,
the “beloved,” who need watering from the deep stream,
drinking is written. The text refers to it for eating and
drinking as two distinct kinds of nourishment, above and
below.

Zohar, Vayikra 2:29-3:41X72:°3-173:"2 RIp™ 717171 100

Note that those in the higher realm are bidden only to eat
and not to drink. For he who already has a cask of wine
needs something to eat with it, and since in that realm is the
precious “wine of creation”, they are invited to eat, whereas
those below who require liquid are invited to drink, for all
shoots require to be watered from the deep stream.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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