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“And they saw the G-d of
Israel, and under His feet”

G-d, who has no body, is “like the appearance of a man” only as
He clothes Himself in the souls of Israel, and through the
Throne, the garment that conceals Him, only His “feet” reach
down into the separate worlds. There, the letters of the world’s
languages, refined through self-sacrifice in prayer and Torah,
become “the brick of sapphire” under His feet, while the
revelation of His “hands,” above the Throne, belongs to Moshe

and the Patriarchs.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d, who has no body, is “like the appearance of a man” only as He clothes Himself
in the souls of Israel, and through the Throne, the garment that conceals Him, only
His “feet” reach down into the separate worlds. There, the letters of the world’s lan-
guages, refined through self-sacrifice in prayer and Torah, become “the brick of
sapphire” under His feet, while the revelation of His “hands,” above the Throne,

belongs to Moshe and the Patriarchs.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

At Sinai the elders “saw the G-d of Israel, and under His feet” a brick of sapphire, yet “He did not send
forth His hand” to them. How can feet and hands be said of G-d? Creation changes nothing in Him, for
it comes only from His Malchus, a mere radiance. For that infinite radiance to produce finite, divided
worlds, it is clothed in “like the appearance of a man,” lights in vessels, and that “man” is the souls of
Israel. The Throne is the garment that hides the light so that worlds can feel separate, and as with a
seated man, only the feet reach below it. The souls, descended into bodies, are those feet; in their root,
“it is pure,” they are above the Throne. The Patriarchs and Moshe, constantly nullified like hands that
follow the mind without command, were a chariot for the supernal arms. The soul rises again through
letters: the Torah’s letters are “stones” from Heaven, while the letters of the nations’ languages, fired
by self-sacrifice in the Shema, become bricks, “the brick of sapphire.” The elders saw only from be-

neath the Throne, so the “hand” was not revealed to them.
OUTLINE

1 The question i

The verses speak of G-d’s feet and of His hand, and Ezekiel sees “like the appearance of a man” upon the
Throne. How can this be said of G-d, who has no body?

2 A radiance clothed in man 12-10
Creation comes from His Malchus, a radiance that changes nothing in Him. Finite worlds come from it
only through “like the appearance of a man,” lights in vessels, which is the souls of Israel, the dwelling of

the Shechinah, as different as the limbs of a body. Hence the kaf of comparison: G-d is “like” a man only as
He clothes Himself in them.
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The Throne and the feet

The Throne (kas alef) is a garment that conceals the light so that Beriah, Yetzirah and Asiyah can exist as
separate things, and only the “feet” reach below it. The souls, as created and clothed in bodies, are those
feet; in their root, “it is pure,” the supernal brightness, they are above the Throne. In Kabbalistic terms
the Throne is the screen between Atzilus and Beriah, and the two levels of the soul are Yisrael and Yaakov.

Hands and feet

Moshe, “in whose midst I am,” was above the foot, and the Patriarchs were a chariot for the supernal
arms. Hands follow the mind by themselves, as one claps for joy, while feet dance only on command: so
the constant self-nullification of the Patriarchs and Moshe differs from the aroused love of other tzad-
dikim. Within each soul, natural love is a foot and love born of understanding a hand, reached in the
Shema.

Letters: horses, stones and a house

The soul descends for the sake of an ascent through the letters of the Torah, which are “horses” that raise
it and “stones” that, though lowest, raise intellect and feeling higher still. Spoken aloud, they are a house
in which the encompassing Infinite Light dwells; when a person reads, G-d reads the same words oppo-
site him.

Stones and bricks

Natural stones are made by Heaven, bricks by human hands and fired in a kiln. The Torah’s letters are
stones; the letters of the seventy languages, spoken by Jews in business, become holy bricks when
burned in the fiery love of the Shema, provided business was done coolly and Torah kept fixed.

The brick of sapphire
“Under His feet,” below the Throne, the refined letters of the world’s languages shine as “the brick of sap-

phire.” This is possible because every language uses the same twenty-two letters, though only in the Holy
Tongue are the words G-d’s own creative speech. The two kinds of letters raise the descended souls.

What the elders saw
Moshe, rooted in Atzilus, approached Havayah and drew the Torah down; the elders saw “Elokei,” the
concealment of the Throne, and there the two kinds of letters. The “hand,” Chesed, Gevurah and Tiferes

above the Throne, was not sent forth to them, but only to Moshe and the Patriarchs, as in “My beloved
sent forth his hand.”
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KEY CONCEPTS

“Like the appearance of a man” 07X 87712

Ezekiel’s figure upon the Throne: the divine light clothed
in the Sefiros, lights in vessels, ordered like a human body.
It is identified with the souls of Israel, and the kaf (“like”)
shows that G-d Himself is not a man.
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The Throne %03

Read as kas alef, “a covering of the alef”: the garment that
conceals the light of the Master of the world so that the
lower worlds can exist as things separate from G-d. G-d’s
“sitting” upon it is a lowering of His sovereignty into the
worlds.



The foot 211

The lowest level of the supernal “man,” the only one that
reaches below the Throne. The souls of Israel, as they de-
scend into bodies, are called feet, nullified to G-d as a foot
obeys the head, but only on command.

“Itis pure” X°77 770

From the morning blessing over the soul. “Pure” means
bright, as in “like the very heavens in purity”: the soul’s
root in the supernal brightness, where it is not yet a sepa-
rate being and is above the Throne.

Chariot 12577

One wholly given over to G-d, like a chariot to its rider. The
Patriarchs and Moshe, constantly nullified, were a chariot
for the supernal arms, the “hands” above the Throne.
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The brick of sapphire 7°5071 n12%

The letters of the world’s languages, spoken in daily busi-
ness, which are “bricks” made by human hands; burned in
the fiery love of the Shema, they become holy stones that
shine like sapphire, “under His feet.”

Letters n1nIx

Called horses, because they carry the soul upward, and
stones, because they are the lowest level that nevertheless
raises intellect and feeling. The Torah’s letters are stones
from Heaven; those of other languages are bricks.
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SECTION 1 - 11

The question
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“And they saw the G-d of Israel, and under His feet was like the work of the brick of sapphire,” etc.
Now, the matter of “under His feet” is as it is written, “And upon the likeness of the Throne was a
likeness like the appearance of a man,” etc.; and at the level of “like the appearance of a man,”
hand and foot are applicable.
The maamar opens with Exodus 24:10: after the covenant at Sinai, Moshe, Aharon, Nadav, Avihu and seventy
elders “saw the G-d of Israel,” and beneath His feet was something like a brick of sapphire. The Alter Rebbe
links “under His feet” to Ezekiel’s vision of a figure “like the appearance of a man” seated upon the Throne

(Ezekiel 1:26): once G-d is described in the image of a man, it becomes possible to speak of His hands and
feet.
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This is what is written afterward: “And to the nobles of the Children of Israel He did not send forth
His hand.” But this must be understood: how can one say this of G-dliness? Surely He has no body
and no likeness of a body!
The next verse (Exodus 24:11) says that G-d “did not send forth His hand” to the nobles of Israel, so the pas-
sage speaks both of His feet and of His hand. The Alter Rebbe asks how such words can be said of G-d at all,

since, as the hymn Yigdal puts it, He has no body and no bodily form; the whole maamar answers this
question.
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SECTION 2 - 12-10

A radiance clothed in man
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The explanation is as follows. It is written, “I, Havayah, have not changed.” This means that there is
no change whatsoever with Him, may He be blessed, between before the creation of the world and
the chain of descent (hishtalshelus) of the higher worlds, and after the creation of the world; as in
the saying, “You are He before [the world] was created,” etc.

The Alter Rebbe begins his answer with Malachi 3:6, “I, Havayah, have not changed”: creating the world and

the chain of higher worlds brought about no change at all in G-d. The prayer book says the same: it is “You”
before the world was created, and the same “You” after.
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That is because the source from which all the worlds come into being is only from the level of His
Malchus (sovereignty), may He be blessed, which is merely the level of a radiance, namely, that His
Name “King” is called upon them.

The reason is that the worlds come only from G-d’s Malchus (sovereignty), which is a mere radiance of Him.

A king is king only over subjects, as the hymn Adon Olam says that only when all was made “was His name
called King”; the name “King” applies to Him only in relation to the worlds and does not touch His essence.
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Therefore this effects no change at all, G-d forbid, in His Being and Essence; just as the light and

brilliance of the sun, which shines upon the earth and those who dwell on it, effects no change in

the luminary of the sun itself through the drawing forth of the light, since it is only a radiance, etc.
Since the worlds come only from a radiance, their creation changes nothing in G-d’s Being and Essence. The

analogy is sunlight: the light that shines on the earth makes no change in the sun itself, because what
spreads out is only a radiance of the sun.
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This radiance is also called “His great Name”; for, by way of analogy, a person’s name does not
touch his being and essence, etc. Nevertheless, this radiance is of the level of the infinite (Ein Sof),
and simple with the utmost simplicity.

This radiance is also called G-d’s “great Name”: a person’s name is how others call him, and it does not

touch who he is. Yet even this radiance is infinite and utterly simple, without parts or divisions, which raises
the next question: how can limited, divided worlds come from it?
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Therefore, for worlds to come into being from it that are in limit and measure, and also in a state of

division into levels, [this] is through [its] enclothing in the level of “like the appearance of a man,”

Because the radiance is infinite and simple, worlds that are finite and divided into levels cannot come from it
directly. It must first be clothed in the level of “like the appearance of a man,” a structure with distinct parts,
like a human body.
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that is, the level of the enclothing of the lights in vessels. And the level of “like the appearance of a
man” is the level of the souls of Israel, as it is written, “You are adam (man),” for “Israel arose in
[the divine] thought.”

This is the clothing of lights in vessels: the divine light invests itself in the vessels of the Sefiros, which are
ordered like the limbs of a man. And the souls of Israel are this “man,” as Ezekiel says, “You are adam
(man),” because “Israel arose in [the divine] thought” (Bereshit Rabbah 1:4): the souls came first in G-d’s
plan of creation.
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And it is written, “And I will dwell within them”; it does not say “within it,” etc., for they are vessels
for the resting of His Shechinah (Divine Presence), may He be blessed. As is known, the purpose of
creation was in order that He, may He be blessed, have a dwelling place among the lower realms;
that is, to make His Shechinah dwell in Israel. And this is the meaning of “Israel arose in [the di-
vine| thought.”

Exodus 25:8 says “I will dwell within them,” not “within it,” the Sanctuary: G-d dwells within each Jew, whose

soul is a vessel for the Shechinah. This fulfils the purpose of creation, that G-d have “a dwelling place among
the lower realms,” and that dwelling is Israel, which is why Israel came first in G-d’s thought.
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This is [the meaning of] “the place of Your dwelling, which You, G-d, have made.” Now, at present,
this resting [of the Shechinah] is only in the souls of Israel and not in their bodies, because the ser-
pent came upon Chavah and cast filth [into her].

Exodus 15:17, “the place of Your dwelling which You have made,” refers to this dwelling in Israel. At present
G-d rests only in their souls and not in their bodies, because of the filth that, as the Talmud says, the serpent
cast into Chavah.
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And although at the Giving of the Torah their filth ceased, through the sin of the [Golden] Calf and
the other sins the filth returned to their bodies.

The Talmud says that when Israel stood at Sinai their filth ceased. But, as the Zohar says, after the sin of the
Golden Calf and later sins it returned, and it clings to their bodies.
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For the body is called “the skin of the serpent.” But [it did] not [return] to their souls, for “G-d’s

portion is,” literally, “His people”; and as is known, the soul does not need rectification for itself.

The body is called “the serpent’s skin,” an expression that recalls Targum Yonasan on Genesis 3:21, where
the garments G-d made for Adam and Chavah come from the skin the serpent shed. The soul was never
touched, for Israel is “G-d’s portion” (Deuteronomy 32:9); as Tanya (chapter 37) says, citing Etz Chaim, the
soul itself needs no rectification and descends only to draw down light to rectify the body and the world.
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But in the time to come, when the bodies too will be refined, as it is written, “And He will invigorate
your bones,” and it is written, “And I will remove the spirit of impurity,” etc., then it is written,
“And the glory of Havayah will be revealed, and all flesh will see,”

In the time to come the bodies too will be refined: Isaiah promises “He will invigorate your bones,” and

Zechariah “I will remove the spirit of impurity from the land.” Then Isaiah’s prophecy will be fulfilled: “The
glory of Havayah will be revealed, and all flesh will see.”
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for the physical matter will be refined until there is a revelation of G-dliness in the bodies too;
whereas now the revelation is only in the souls alone.

“All flesh will see” because physical matter itself will become so refined that G-dliness will be revealed in the

body too. Now, by contrast, the revelation is in the souls alone.
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Now, the revelation of G-dliness in the souls of Israel is drawn forth in the form of a man. This is
[the meaning of] “You are adam (man).” This means: [it is] like the dwelling place of the individual
soul in the limbs of the body, which is also in the form of a man; just as the light of the intellect
rests specifically in the brain, and the emotive attributes (middos) in the heart, etc.

The revelation of G-dliness in the souls of Israel takes the form of a man, which is the meaning of “You are

adam.” It is like the individual soul dwelling in the limbs of the body: the intellect rests in the brain, the

emotions in the heart, each faculty in its own organ.
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And the outer dimension (chitzoniyus) of the emotive attributes is in the hands: “Chesed (kind-
ness) is the right arm,” etc. In detail, they are the 248 individual limbs among which the radiance
of the soul is divided; and in general they are divided into three lines: the right arm, the left, and
the body in the middle.

The emotions also have an outer expression in the hands; in the Kabbalistic image, “Chesed (kindness) is

the right arm.” In detail the soul’s radiance is divided among the body’s 248 limbs; in general the body has
three lines: the right arm, the left arm and the torso between them.
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So too is it to be understood above, regarding the revelation of G-dliness in the souls of Israel, as it
is written, “Her husband is known in the gates (she’arim)”: in each one according to what he mea-
sures (meshaer) in his heart.

The same is true above, in the revelation of G-dliness in the souls of Israel. The Zohar reads “Her husband is

known in the gates (she’arim)” as “in each one according to what he measures (meshaer) in his heart”: G-d
is known to each soul according to its own capacity.
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There are souls that are from the level of the intellect (mochin), which are vessels for the level of
the Torah, and they are “the heads of the thousands of Israel.” And there are souls that are vessels
for the level of the emotive attributes. And there are souls that are the level of the foot.
Nevertheless, of all of them it is said, “known in the gates.”

Souls differ: some come from the level of intellect and are vessels for Torah, “the heads of the thousands of

Israel” (Numbers 1:16); some are vessels for the emotions; some are the level of the foot. Yet of all of them it
says “known in the gates”: G-d is revealed in each one.
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This means that “known” (noda) is an expression of joining and binding, like the joining and bind-
ing of the soul with the body: although the soul is spiritual and above the bounds of a physical
body, nevertheless it binds itself to and is enclothed in a physical body.

The word noda (“known”) is read as joining and binding. It is like the soul, which is spiritual and far above a
physical body, yet binds itself to the body and is clothed within it.
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So too, the revelation of the Infinite Light (Or Ein Sof), blessed be He, which is above the level of
Chochmah (wisdom) and emotive attributes, is drawn down to rest and be enclothed in the souls of
Israel, whose totality is the level of the full stature of a man. And even the level of the foot and the
level of the heels have a special virtue, for they hold up the head, etc.,

In the same way the revelation of the Infinite Light, which is above wisdom and emotion, comes to rest in the
souls of Israel, which together form the full figure of a man. Even the “feet” and “heels,” the simplest souls,
have a special virtue: they hold up the head.
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and carry it from place to place, which is not within the power of the head alone, without the foot.

Therefore our Sages, of blessed memory, said, “Be of lowly spirit before every man,” etc.

The feet also carry the head from place to place, which the head cannot do on its own. That is why the
Mishnah (Avos 4:10) teaches, “Be of lowly spirit before every person”: every Jew, even one who is a “foot,”
has a quality that the “head” lacks.
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This is why it is said of Him, may He be blessed, “like the appearance of a man,” with the kaf of
comparison. For in truth “He is not of any of these attributes at all,” as it is written, “For He is not a

man,” etc.

This is why Ezekiel says “like the appearance of a man,” with the kaf (“like”) of comparison: G-d Himself is
not of these attributes at all, as the verse in Samuel says, “For He is not a man.”
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But [since] He descends and is enclothed in the souls of Israel, which are the level of the form of a
man, it follows that by virtue of this enclothing it is said of Him, may He be blessed, “like the ap-
pearance of a man,” etc. And this is what is written, “And you shall make them,” and our Sages, of
blessed memory, said, “as though they had made Me.”

Only because He descends and clothes Himself in the souls of Israel, which have the form of a man, can it be

said that He is “like the appearance of a man.” This explains the Sages’ reading of “And you shall make
them” as though Israel “made” G-d, for through them He takes on this form.

SECTION 3 - 111-17

The Throne and the feet
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Now, [as for] the meaning and matter of “And upon the likeness of the Throne was a likeness like
the appearance of a man,” what is the matter of the Throne? The matter is this: in order for there to
be the coming into being of the created beings of [the worlds of] Beriah, Yetzirah and Asiyah (Cre-
ation, Formation and Action), which, besides being in limit and measure, are furthermore some-
thing existent (yesh) and a thing separate unto itself,

Now the Throne: why is the figure seated on a throne? Because the creatures of the lower worlds, Beriah,

Yetzirah and Asiyah, are not only finite but also feel themselves to be something existent (yesh), separate
from G-d.
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therefore this coming into being cannot take place through the drawing down of the light and life-
force (chayus) from the level of “like the appearance of a man” itself, which is in a state of utter
self-nullification (bittul), for in Atzilus (Emanation) “He and His causations are” truly “one.”
Rather, it is through the level of the sitting of the supernal man upon the Throne.

Such separate existence cannot come directly from “like the appearance of a man” itself, the World of

Atzilus, where all is utterly nullified and G-d and the Sefiros through which He acts are one. It comes through

the supernal man “sitting” upon the Throne.
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For, by way of analogy, the throne on which a person sits is a matter of descent and lowering down-
ward; so too above, it is written, “And G-d sat as King forever (le’olam).”

A person who sits down lowers himself. So too Psalms 29:10 says that G-d “sat as King,” describing a
descent.
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“King le’olam” means: for there to be a drawing down of His Malchus, may He be blessed, below,
for the coming into being of Beriah, Yetzirah and Asiyah, which are the separate worlds (olamos).

This drawing down is called the level of “sitting,” which is a lowering and drawing down;

The Alter Rebbe reads le’olam, “forever,” as “to the world”: G-d’s sovereignty is drawn down to bring into
being Beriah, Yetzirah and Asiyah, the worlds of separate existence. This lowering is what is called “sitting.”
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and this is through the Throne (kisei), kas alef [a covering of the alef], which is the level of a gar-
ment, to clothe and conceal the light and life-force drawn from the level of alef, “the Master (aluf)
of the world,” so that He be “a G-d Who hides Himself,” in order that there be the coming into be-

ing of the existent (yesh) and separate thing.

It happens through the Throne (kisei), read as kas alef, “a covering of the alef”: the Throne is a garment that
hides the light coming from the alef, the aluf (Master) of the world, so that G-d is “a G-d Who hides Himself”
(Isaiah 45:15). Only so can a created being feel itself to be a separate thing.
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Now, by way of analogy, in one who sits on a throne, his body and hands are above the throne; only

his feet are lowered and extend downward to the ground.

Picture someone sitting on a throne: his body and hands are above the seat, and only his feet hang below it
and reach the ground.
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So too is it to be understood above, regarding “upon the Throne, a likeness like the appearance of a
man”: the drawing down from it below, for the coming into being of the created beings, is, by way
of analogy, only from the last level, which is called “My feet,” as it is written, “And the earth is the
stool of My feet.”

So it is above: of the figure “like the appearance of a man” upon the Throne, only the lowest level, called “My

feet,” reaches below the Throne to bring the created beings into existence. This is why Isaiah calls the earth
“the stool of My feet.”
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The explanation of this matter: it was explained above that the level of “like the appearance of a
man” is the souls of Israel. Now, they are the ones called “children of G-d,” and “a son is the leg of
his father,” which is the level of the foot,

As explained, “like the appearance of a man” is the souls of Israel. They are called “children of G-d,” and the
Talmud says that “a son is the leg of his father,” so the soul is like a foot of its divine Father.
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as it is written, “Six hundred thousand on foot (raglei) are the people,” etc. For just as, by way of
analogy, the foot is nullified to the head, [which] “turns it wherever it wishes,”

So too Moshe called the people “six hundred thousand on foot” (raglei, literally “feet”). A foot is nullified to
the head, which “turns it wherever it wishes,” in words borrowed from Proverbs 21:1.

N0 TR 13 XY N 1PR OMITYIN Yava T 9I0a 0 12 w0 DRIYS MRl neha 9
9y 170 PR IR 28R P BP0 nYTY oYY 092 PR R Paw

so too the souls of Israel as a whole possess this level of self-nullification (bittul) toward Him, may
He be blessed, by their inborn nature. This is the level of the hidden love that is in every one of
Israel, without any reason or knowledge at all, only because they are “the portion of Havayah,”
“His people,”

In the same way every Jewish soul is by its very nature nullified to G-d. This is the “hidden love” present in

every Jew, which has no reason or understanding behind it; it exists simply because the souls are “G-d’s
portion.”
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like the son, who is drawn from the brain of the father and was one essence with him, only that af-

terward he was drawn forth to become a thing unto himself.

It is like a son, who is drawn from his father’s brain and was at first one being with him, and only later be-
comes a person in his own right.
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So too it is written, “Hear, O Israel, Havayah is our G-d”: ours, that is, the root of the soul as it was
still included in its source and root, which is above the level of the foot and the level of “the leg of
his father”; rather, they are united with the brain of the father, by way of analogy, and are literally
one thing with His G-dliness, may He be blessed.

So in the Shema, “Havayah is our G-d,” the word “our” refers to the root of the soul as it is still contained in
its source. There it is not yet a “foot” or “the leg of the father”; it is united with the “brain of the father,” truly
one with G-dliness.
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This is “Havayah is our G-d,” literally. Only that afterward they descended through the chain of de-
scent (hishtalshelus) of the levels, to become a level unto themselves, and they are called “foot”;

and even so, it is literally “the leg of his father.”

This is what “Havayah is our G-d,” literally, means. Afterward the souls descended through the chain of lev-

els, became separate entities and are called “feet,” yet even then each remains truly “the leg of its father.”
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Therefore they have the level of self-nullification even afterward, by virtue of their root, etc. And

this is [the meaning of] “The soul that You have given within me is pure; You created it,” etc.

Therefore the souls keep their self-nullification even after the descent, because of their root. The morning

blessing says the same: “The soul that You have given within me is pure; You created it,” and so on.
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The question is well known: how can one say “it is pure” before mentioning its creation? And also,
why the repetition of three expressions, “You created it, You formed it, You breathed it”?

A well-known question on this blessing: how can it call the soul “pure” before it even mentions that the soul
was created? And why does it repeat three verbs, “You created it, You formed it, You breathed it”?
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But the explanation is that the meaning of “it is pure” (tehorah) is like what is said here, “and like
the very essence of the heavens in purity (latohar),” which is the level of the brightness of the light.

The answer is that tehorah (“pure”) here means brightness, as in our own verse, “like the very essence of the
heavens in purity (latohar),” which describes the clear radiance of the heavens.
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Similarly, the Targum [renders] tzohorayim (noon) [as] tihara. So too, the root of the soul is drawn
from a very lofty place. And this is “it is pure”: that it is drawn from the level of tehiru ila’ah (the
supernal brightness) [mentioned] in the holy Zohar.

Likewise, as Rashi notes, the Aramaic Targum renders tzohorayim, “noon,” as tihara, the bright time of day.

So the soul’s root is drawn from a very high place: “it is pure” means it comes from tehiru ila’ah, the “super-
nal brightness” of which the Zohar speaks at the very beginning of creation.
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This is also what our Sages, of blessed memory, said: “Know from where (me’ayin) you came,” for
the level of ayin (nothing) is what is utterly united with His G-dliness, may He be blessed, as ex-
plained above regarding “Havayah is our G-d,” literally.

The Mishnah’s words “Know from where (me’ayin) you came” (Avos 3:1) are read as “from ayin,” from noth-

ing: the soul’s source is a level of divine “nothing” that is utterly one with G-d, as in “Havayah is our G-d”
above.
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And this is the level of brightness, meaning that it is not at all a yesh (an existent) and a thing unto
itself. But afterward it descended below, into the level of Beriah, Yetzirah and Asiyah, to become a
yesh and a thing; and this is the repetition of the three expressions, “You created it, You formed it,

You breathed it into me,” etc.

This is the “brightness”: at its source the soul is not a yesh, a separate existence, at all. Only afterward does it
descend into Beriah, Yetzirah and Asiyah and become a yesh, and that is why the blessing adds three verbs,
one for each of those worlds: “You created it,” “You formed it,” “You breathed it into me.”
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(And then it is called the level of the foot; whereas in its root it is the level of Yisrael, li rosh (“a head
for Me”). See what is written in Parshas Shelach on [the verse] “I am Havayah your G-d,” etc.)

Once it has descended, the soul is called the level of the foot. In its root it is Yisrael, whose letters spell li
rosh, “a head for Me”; the Alter Rebbe refers to his discourse in Likkutei Torah, Parshas Shelach, on “I am
Havayah your G-d.”
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And this is the explanation of the matter mentioned above in the interpretation of “And upon the
likeness of the Throne,” etc.: that it is for the coming into being of Beriah, Yetzirah and Asiyah,

which is through the level of the Throne and the level of the feet of the man,

This explains what was said above about the Throne: Beriah, Yetzirah and Asiyah come into being through
the Throne and through the “feet” of the supernal man.
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that is, the level of the souls as they are at the level of “You created it, You formed it,” etc., for
through the enclothing of the light in them, the other created beings and the outer dimension

(chitzoniyus) of the worlds of Beriah, Yetzirah and Asiyah receive [from it];

Those “feet” are the souls as they exist on the level of “You created it, You formed it.” Through the light

clothed in them, the other creatures and the outer dimension of the lower worlds receive their life.
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but as they are in their root above, the level of “it is pure,” “Israel arose in [the divine] thought,”
they are above the level of the Throne and above the level of the coming into being of the created
beings of Beriah, Yetzirah and Asiyah, etc.

But in their root, “it is pure,” “Israel arose in thought,” the souls are above the Throne and above the whole
process of creating the lower worlds.

SIRT 07Y2 7172 07K IR MWIPNT RIT 119997 DI RN 2N3T 1AV 973 12 192p0 wh 273
JOM3°2 172 w0 93 07y Nan DoOwna 2Pwa 193 10 RT3 2K 17aw o K17 KD

According to the language of the Kabbalah, too, the matter will be understood: the level of the su-
pernal “like the appearance of a man” is the enclothing of the Infinite Light (Or Ein Sof), blessed be
He, in the ten Sefiros of Atzilus (Emanation), and the Throne is the screen (masach) between Atzilus
and Beriah (Creation), etc. And likewise in the souls of Israel, which are drawn from the level of the
ten Sefiros mentioned above, there are two levels.

In Kabbalistic terms, the supernal “like the appearance of a man” is the Infinite Light clothed in the ten

Sefiros of Atzilus, and the Throne is the masach, the “screen” or barrier between Atzilus and Beriah. The
souls of Israel, which come from those ten Sefiros, likewise have two levels.
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That is: the first is the level of “his mazal sees,” which is in Atzilus; this is above the Throne. And
the second is the level of “You created it, You formed it,” etc., to be enclothed in the body.

The first is the soul’s root in Atzilus, called “his mazal sees,” after the Talmud’s remark that the men with
Daniel did not see his vision, yet “their mazal saw”: a higher part of the soul perceives what the person does
not. This level is above the Throne; the second is the soul as created and formed to be clothed in a body.
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And this is what is called the level of the foot. These two levels are also called Yisrael and Yaakov:
for Yisrael is li rosh (“a head for Me”), and Yaakov is a yud enclothed in the level of akev (the heel),

as is explained elsewhere.

The second level is called the “foot.” The two levels are also called Yisrael and Yaakov: Yisrael spells li rosh,
“a head for Me,” while Yaakov is read as a yud clothed in akev, the “heel.”
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Hands and feet
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Now, Moshe Rabbeinu, peace be upon him, said, “Six hundred thousand on foot (raglei) are the
people in whose midst [ am,” etc. This makes clear that Moshe Rabbeinu, peace be upon him, is

far, far above the level of the foot;

Moshe said, “Six hundred thousand on foot are the people in whose midst I am” (Numbers 11:21). By setting
“I” apart from the people, whom he calls “feet,” he shows that he himself is far above the level of the foot.
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that is, even after the descent of his soul into his body, there shines in him [light] from the level
that is above the level of the Throne and the level of the foot mentioned above.

Even after his soul came down into his body, there shone in him the level that is above the Throne and above
the “foot.”
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The matter is like what our Sages, of blessed memory, said: “The Patriarchs, they are the Chariot.”
And it is known that the Patriarchs were a chariot for the level of “the everlasting arms” (zero’os

olam): Avraham for the level of

The Sages said, “The Patriarchs, they are the Chariot”: as a chariot has no will of its own and is wholly given
over to its rider, so the Patriarchs were wholly given over to G-d. They were a chariot for “the everlasting
arms” (Deuteronomy 33:27), the arms of the supernal man, as the next part details.

YRR BTV RIT TPRYT OTRT MY N1 10 XORDY XYI1NT N2D prgt RI1PA° XYINT 700
5719 RDOT man avyn

Chesed (kindness), “the right arm,” and Yitzchak for the level of “the left arm,” etc. And the level of
the arms of the supernal man is, by way of analogy, far, far above the level of the Throne, as men-

tioned above.

Avraham was the chariot for Chesed, “the right arm,” and Yitzchak for “the left arm,” and so on. The arms of
the supernal man are far above the Throne, since, as explained, only the feet reach below it.
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The matter is this: it was explained above that the level of the Throne is the garment and the screen
that conceals the light, so that there may be the coming into being of Beriah, Yetzirah and Asiyah,

etc. And the level of the feet extends downward through the Throne and garment mentioned above.

As explained, the Throne is the garment and screen that hides the light so that the lower worlds can exist,
and only the “feet” reach below it, through that garment.
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But the level of the hands is a revelation of a level that is above this garment and concealment; it is

a revelation of the level of “it is pure,” etc., which is above the level of “You created it,” etc.

The “hands,” however, reveal a level above that garment and concealment: the level of “it is pure,” the soul’s
root, which is above “You created it.”
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And the Patriarchs and Moshe Rabbeinu, peace be upon him, were a chariot for the level of the rev-
elation of this light; that is, because they were a chariot in a state of truly constant self-nullification
(bittul).

The Patriarchs and Moshe were a chariot for the revelation of this light because they lived in a state of truly
constant self-nullification, never feeling themselves apart from G-d.
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And through this they drew down this revelation. The explanation of the matter is that, by way of

analogy, we see below, in a person, that in the hands there is a revelation of the mind (mochin)

Through this constant self-nullification they drew this revelation down. The Alter Rebbe explains with a hu-

man analogy: the hands reveal more of a person’s mind than the feet do.
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and intellect more than in the feet, for they are more united with and closer to the intellect and
mind than the feet are. For although the foot too is nullified to the head, and [the head] “turns it

wherever it wishes,” nevertheless this nullification does not come of itself,

The hands are closer to the intellect and more united with it. The feet too obey the head, which “turns them
wherever it wishes,” but that obedience does not happen by itself.
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but by the command of the intellect, which command the foot obeys; whereas the movements of

the hands happen of themselves, according to the will of the intellect, and need no command at all,

The feet move only by a command from the mind, which they obey. The hands move by themselves, follow-
ing the mind’s wish without any command.
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as we see the difference between clapping with one’s hands and dancing with one’s feet: when a
person is joyful, he immediately claps his hands, that is, he shows with his hands a movement that
indicates joy, such as striking palm [to palm], etc.;

For example, a joyful person claps his hands at once, without deciding to; the joy simply shows itself in his
hands.
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whereas with the feet, that it should follow from this that they dance does not happen of itself, un-

less there is a command and a drawing forth from the intellect to his feet to dance, etc.

Dancing, by contrast, does not happen by itself: the mind must command it and send the impulse to the feet.
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And so too, in the same way, with other movements: in the hand the movement comes about of it-
self, according to the thought in the intellect, as is plainly seen; whereas in the foot it is not of itself,

but only by command.

The same holds for other movements: the hand moves by itself, following the thought in the mind, as anyone
can see, while the foot moves only on command.
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This is clear proof that in the hands there is more revelation of the intellect, so much so that they
follow the thought of the intellect of their own accord, as though they were not a thing unto
themselves.

This clearly shows that the intellect is more revealed in the hands. They follow the mind’s thought of their
own accord, as though they had no existence of their own.
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And the analogue will be understood: this is the difference in the stature of the Patriarchs and
Moshe Rabbeinu, peace be upon him, who were the level of a chariot and entirely nullified to Him,
may He be blessed, as though they were not a yesh (an existent) and a separate thing unto them-
selves at all,

Now the application: this is what set the Patriarchs and Moshe apart. They were a “chariot,” entirely nullified

to G-d, as though they were not separate beings at all.
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and they never ceased, even for one moment, binding their minds in the self-nullification (bittul)
mentioned above. Therefore they were a chariot for the level of “the everlasting arms,” which is

above the level of the Throne and screen

They never stopped, even for a moment, binding their minds to G-d in this self-nullification. Therefore they

were a chariot for “the everlasting arms,” the supernal hands, which are above the Throne and its screen.
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(as is written in Iggeres HaKodesh, in the discourse beginning “He and His life-force,” and this is
its wording: “And even after the nefesh, ruach and neshamah of Atzilus (Emanation) descended
into this world, to the early tzaddikim, it is possible that their essence did not change so as to be-

come a thing separate from G-dliness,” etc.; see there) and above the level of the foot, etc.

The Alter Rebbe cites Iggeres HaKodesh (epistle 20 in Tanya): even after souls of Atzilus came down into this
world in the early tzaddikim, their essence may not have changed into something separate from G-dliness.
Such souls are above the level of the foot.
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Whereas the other souls of the tzaddikim, who did not reach the level and degree of this constant
self-nullification, but [only] arouse in their soul the self-nullification and the stirring

Other righteous souls did not reach this constant self-nullification. They must arouse self-nullification and

feeling within themselves.
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of love and awe: this is the level of the foot, which is also nullified to the intellect, only that it does
not happen of itself, and there must be a command and a drawing forth from the intellect. And this

is the matter of drawing out contemplation in order to arouse the love, etc.

Love and awe that have to be stirred up in this way are the level of the foot: it too obeys the mind, but only by

command. This is the work of drawing out a contemplation in order to arouse the love of G-d.
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Therefore Moshe Rabbeinu, peace be upon him, said of the people of his generation, even though

they were the “generation of knowledge,” “Six hundred thousand on foot,” etc.; whereas he him-

self, “in whose midst I am,” [was| above the level of the foot, as will be written below, G-d willing.
That is why Moshe called the people of his generation “six hundred thousand on foot,” though they were the

“generation of knowledge” that received the Torah. He himself, “in whose midst I am,” was above the level of

the foot, as will be explained later.
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However, this is [how], in general, the soul is called the level of the foot. But in detail, every soul is
the form of a man and also has in it the level of hand and foot.
But this is only the general picture, in which the soul as a whole is a “foot.” In detail, every soul has the full

form of a man, with its own “hands” and “feet.”
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Now, natural awe and love (dechilu urechimu), that is, the natural hidden love, are called the level
of the foot; but the level of intellectual awe and love is called “hands,” for they are united with the
intellect and the mind (mochin).

Natural love and awe, the inborn hidden love, are the soul’s “feet.” Love and awe that are born of under-
standing are its “hands,” since they are united with the intellect.
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And from the level of natural awe and love one will reach the level of intellectual awe and love. That
is, in the reading of the Shema, when he says, “Hear, O Israel, Havayah is our G-d,” which is the
level of the root of his soul, the level of “his mazal sees,” etc.

From natural love one should rise to love born of understanding. This happens in the Shema: in “Hear, O

Israel, Havayah is our G-d,” one touches the root of one’s soul, the level of “his mazal sees.”
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For it is truly united with G-dliness, and from there it will shine forth and be revealed, so that there
be “And you shall love”: that Havayah be “your G-d,” that is, that this revelation of unity be below

aswell, in the soul’s enclothing in the body, as is explained elsewhere.

That root is truly one with G-dliness, and from there it shines down so that “you shall love Havayah your
G-d”: Havayah becomes “your” G-d, and this unity is revealed even in the soul as it is clothed in the body.
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SECTION 5 - 125-27

Letters: horses, stones and a house
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Now, it is known that the descent of the soul into this world (“from a high roof,” the level of “it is
pure,” to the level of Asiyah (Action), “You breathed it into me”) is for the sake of an ascent; and
this is through the letters of the Torah, as is explained elsewhere that the letters are called
“horses,” as it is written, “For You ride upon Your horses.”

The soul’s descent into this world, “from a high roof” (to a deep pit, in the Talmud’s phrase), from “it is

pure” down to Asiyah, “You breathed it into me,” is for the sake of an ascent. The ascent comes through the
letters of the Torah, which are called “horses,” as in Habakkuk’s “For You ride upon Your horses.”
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For just as the horse will raise and carry the person riding on it to a place he would not be able to go
so far on his own, so the letters of the Torah raise and elevate the soul higher and higher. There are
letters that are the level of raising up,

A horse carries its rider to places he could not reach on his own; so the letters of the Torah lift the soul high-
er and higher. Some letters serve this raising up.
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and there are letters that are the level of bringing and drawing down, that is, from the level of the
light that encompasses all worlds (sovev kol almin) to the level of the light that fills all worlds
(memalei kol almin), from concealment to revelation. And this is the meaning of the word osiyos
(letters): an expression of bringing, as in “he came and brought a baraisa in his hand,” and “And
He came from the holy myriads.”
Other letters bring down, drawing the light that surrounds all worlds into the light that fills them, from con-
cealment into revelation. The word osiyos (letters) itself means “bringing,” from the root of “coming,” as in

the Talmud’s “he came and brought a baraisa in his hand” and Moshe’s blessing, “And He came from the
holy myriads.”

likuteitorah.com/torah-ohr/mishpatim/5/ 25

25



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 5 15 979071 N12% IwYnD 19737 NN DRI OPPR DR IR

M2 R 72K °D .10 0°N2 PNW %YM 0°1AR W 717°%° 02 0°1aR w32 573 °Pl NNINT 1M
JPAXTY YRR PN 7T 1 A1N0N 7202 K30 0T

Now, the letters are also called by the name “stones” in Sefer Yetzirah: “Two stones build two hous-
es,” etc. For a stone is the level of the inanimate, and it is the lowest level of the four levels of fire,

air, water and earth, and of inanimate, vegetative, animal and speaking.

Sefer Yetzirah also calls the letters “stones”: “Two stones build two houses,” meaning that two letters can be
combined into two words, three into six, and so on. A stone is “inanimate,” the lowest of the four elements

(fire, air, water, earth) and of the four kingdoms (inanimate, vegetative, animal and speaking).
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So too the letters are the lowest level, the level of the inanimate, relative to the intellect and the
emotive attributes (middos), which are the level of the animal and the vegetative, as is explained

elsewhere.

So too the letters are the lowest, “inanimate” level compared with intellect and emotion, which are like the

“living” and “growing” levels.
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But of this King Dovid, peace be upon him, said, “The stone that the builders rejected has become
the chief cornerstone”: for although the letters, which are called “stones,” are below the intellect
and the emotive attributes, nevertheless they raise the intellect and the emotive attributes upward,
to a level higher than Chochmah (wisdom).

Yet King Dovid said, “The stone that the builders rejected has become the chief cornerstone”: the letters,
though lower than intellect and emotion, raise them higher, even above Chochmah (wisdom).
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[This is] as mentioned above regarding the level of “horses,” etc. And this is as our Sages, of
blessed memory, said, that “thought does nothing,” and of the words of Torah, too, it is written, “to
those who find them (lemotza’eihem),” [that is, who utter them]| specifically with the mouth.

This is like the “horses” above. The Sages said that “thought does nothing” (Zohar 3:105a), and the Talmud

reads Proverbs 4:22, “they are life to those who find them (lemotza’eihem),” as “to those who utter them with

the mouth”: words of Torah must be spoken.
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The matter is like this: by way of analogy, from stones one makes a house for a person to dwell in,
and it is impossible to dwell without a house; so too, through the letters of the Torah one draws
down a revelation of the Infinite Light (Or Ein Sof), blessed be He, the level of the light that encom-

passes all worlds (sovev kol almin), so that it dwells and is enclothed in the letters of the Torah

As a house built of stones lets a person live in it, so the letters of the Torah draw down the Infinite Light, the
light that surrounds all worlds, so that it dwells and is clothed in them.
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(and the drawing down is from the level of the Infinite One (Ein Sof), blessed be He, for “He is not a
man,” that He should be drawn down and enclothed below in the level of “like the appearance of a

man”; therefore the drawing down is specifically through a house, the level of letters,

That drawing down comes from the Infinite One Himself, who “is not a man,” too high to be clothed in the

form of a man. Therefore it comes only through a “house,” the letters.
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just as a house is the level of something encompassing (makif) a person and above him, etc.; and
see what is written elsewhere on “The mezuzah on the right,” etc., “a mitzvah is a lamp,” etc.). And
this is the expression mikra, “one who reads (korei) in the Torah,” like a person who calls (korei)
his friend to come to him.

A house surrounds a person and is above him, like an encompassing light (makif); the Alter Rebbe refers to

his discussion of the mezuzah and of the lamp of a mitzvah. And mikra, Scripture, is related to korei, “call-

ing”: reading Torah is like calling a friend to come.
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So too, through the level of the letters of the Torah he calls the Holy One, blessed be He, to be re-
vealed below; as our Sages, of blessed memory, said, “The Holy One, blessed be He, reads and re-

peats opposite him.”

So by reading the letters of the Torah one calls the Holy One, blessed be He, to be revealed below. As Tanna
Devei Eliyahu says, “The Holy One, blessed be He, reads and repeats opposite him.”
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This means that the Holy One, blessed be He, who is the level of the light that encompasses all
worlds, also reads and repeats these letters, that is, He is drawn to come from concealment to reve-

lation. And as for their saying “opposite him,”

That is, the Holy One, the light that surrounds all worlds, also “reads” these letters, meaning He comes from
concealment into revelation. The Alter Rebbe then turns to the word “opposite him.”
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that is because this revelation is drawn to the level of the souls of created beings, which are the lev-
el of the limited, and it is impossible for them to contain the revelation of the Infinite Light, which
is without limit; therefore it says “opposite him,”

It says “opposite him” because the revelation reaches souls and creatures, which are limited and cannot
contain the Infinite Light as it is. It therefore comes to them in words that correspond to their own.
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for “the word of G-d: this is halachah,” and the Holy One, blessed be He, reads these words opposite
the person who reads, from above to below, etc.

For “the word of G-d: this is halachah” (Shabbos 138b): the words of Torah are G-d’s own word, and the Holy
One reads these same words, from above to below, opposite the person who reads them.

SECTION 6 - 128-30

Stones and bricks
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In light of all the above, we come to the explanation of the verse, “And under His feet was like the
work of the brick of sapphire,” etc. For it has been explained that the letters are called “stones.”

Now, among stones there are two grades.

With all this in place, the Alter Rebbe comes to explain “under His feet was like the work of the brick (livnas)

of sapphire.” The letters, as explained, are called “stones,” and there are two kinds of stones.
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The first is actual stones, which are a creation by the hand of Heaven. And the second is the stone
made by human hands, namely the brick, which is made from earth by human beings; it too be-

comes strong and hard, and it too is called “stone,”

One kind is natural stone, created by Heaven. The other is man-made stone, the brick, formed from earth by
human beings, which also becomes strong and hard and is likewise called “stone.”
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as it is written, “Come, let us make bricks and burn them thoroughly, and the brick served them as
stone,” etc. And as is known and well established, with bricks too one builds a building, a house, a
wall, just as with stones.

So the builders of Babel said, “Come, let us make bricks and burn them thoroughly,” and “the brick served
them as stone” (Genesis 11:3). Bricks, like stones, are used to build houses and walls.
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Only, there first needs to be a preparation, how to make the bricks so that they will be strong and
durable; and this is by burning them in a fiery kiln, as mentioned above in their saying, “Let us

make bricks and burn them thoroughly,” and then specifically, “the brick served them as stone,”

But bricks must first be prepared so that they will be strong and lasting: they are fired in a kiln. Only after

“let us burn them thoroughly” does the verse say “and the brick served them as stone.”
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and this is the stone made by human hands, and not by their very nature, like actual stones, which

are a creation by the hand of Heaven.

Such a brick is a stone made by human hands, not by its own nature, unlike natural stones, which are a cre-
ation of Heaven.
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The analogue of these two levels of stones will also be understood spiritually, regarding the letters

that are called “stones”: they too have two levels.

In the spiritual realm, the letters, which are called “stones,” also come in these two kinds.
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The first is the level of a creation by the hand of Heaven, and it is called “stones.” And the second is
the level of what is made by human hands, and it is called “bricks.” That is,

One kind is “created by Heaven” and called “stones.” The other is “made by human hands” and called
“bricks.”
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the level of the letters of the Torah is called “stones,” for the Torah is from Heaven, “and G-d spoke

to Moshe,” and it is called the Holy Tongue, for it is drawn from the level of supernal holiness
(kodesh ha’elyon).

The letters of the Torah are “stones,” for the Torah is from Heaven: “And G-d spoke to Moshe.” Its language
is called the Holy Tongue because it is drawn from the level of supernal holiness.
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But the level of bricks is the letters of the seventy tongues, of the languages of the nations, where
each and every people speaks according to its own language.

The “bricks” are the letters of the seventy languages of the nations, in which each people speaks its own
tongue.
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Now, it is written, “For like the four winds of the heavens I have spread you out,” that is, Israel is

dispersed among the seventy nations and also speaks the language of each and every people

Zechariah says, “Like the four winds of the heavens I have spread you out”: Israel is scattered among the na-
tions and speaks the language of each people.
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among whom they dwell, in all the needs of commerce. And afterward, when they pray with self-
sacrifice (mesirus nefesh), with concentration, and study Torah for its own sake, out of the toil of

their occupation in commerce,

Jews use those languages in all their business dealings. Afterward, coming from the toil of business, they

pray with self-sacrifice and concentration and study Torah for its own sake.
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then they raise all the combinations of letters in which they spoke higher and higher, to the root of
their soul, which is the level of “it is pure,” the tehiru ila’ah (supernal brightness) that precedes the

chain of descent (hishtalshelus).

Then they raise all the combinations of letters in which they spoke higher and higher, to the root of their
soul, “it is pure,” the supernal brightness that comes before the chain of worlds.
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And this is what is called “unconsecrated things (chullin) prepared in the purity of the holy.” This
means: the Holy Tongue is drawn from the level of supernal holiness, whereas the other languages
are profane (chol);

This is what the Sages call “unconsecrated food prepared in the purity of holy food.” The Holy Tongue comes
from supernal holiness, while the other languages are profane, chol.
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but when they are refined through prayer, as mentioned above (and also when one speaks in them
in order to understand the Torah, just as in the Gemara there are a number of words in the Aramaic
language: hachi hashta (“is this so now?”), i amrat bishlama (“it is well if you say”)), they become
[prepared] in the purity of the holy, the level of supernal holiness and the supernal brightness
(tehiru ila’ah).

When these languages are refined through prayer, or used to understand Torah, as the Talmud uses Aramaic

phrases like hachi hashta and i amrat bishlama, they become “prepared in the purity of the holy,” raised to
supernal holiness and the supernal brightness.
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This is like the analogy of the bricks: although they are simple earth, nevertheless through the work
of human hands they too become hard and strong, at the level of stone, as mentioned above, so

much so that one builds awall from them, etc.; and “I am awall”: this is Torah, etc.

This is the brick: plain earth that human work makes as hard and strong as stone, until walls are built of it. So
the Sages read “I am awall” (Song of Songs 8:10) as referring to Torah.
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However, it is impossible for the combinations of letters mentioned above (of the chullin, to be-
come [prepared] in the purity of the holy) to be transformed and refined, so as to be called “holy

stones,” except

The letter-combinations of the profane cannot be transformed and refined into “holy stones” by just any
means. The next part names the one way it can be done.
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through the self-sacrifice in the reading of the Shema; just as in the analogy of the bricks, which
must first be burned in a kiln, as mentioned above, and through the burning they are transformed
to become hard and strong like stones.

They are transformed only through the self-sacrifice of the Shema, just as bricks become hard as stone only
by being fired in a kiln.
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So too is the matter in the service of G-d: the burning of the bricks is through praying with concen-
tration, with the fiery enthusiasm of love and awe, when he says, “And you shall love... with all your
heart,” etc. Through this, the foreign letters of all the commerce in which he engages are burned
and absorbed,

In serving G-d, “firing the bricks” is praying with concentration and with a burning love and awe, as when

one says “And you shall love... with all your heart.” This burns up and absorbs the foreign letters of all the
business one is engaged in.
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and also all the life-force (chayus) and bounty that come from them, such as food and clothing: all
of it ascends and is absorbed into the Oneness, in the service of G-d, when he gives over his soul at

[the word] “One” with fiery enthusiasm.

All the life and bounty that came from those dealings, such as food and clothing, also rise and are absorbed

into G-d’s Oneness, when one gives over one’s soul with fervor at the word “One” in the Shema.
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But the occupation in commerce must be with coolness and against one’s will, not with real desire,
but only as one who is compelled until he is willing, in order to sustain his soul and the souls of his

household, so that they can serve G-d all the days of their life,

But business must be done with coolness and reluctance, without real desire, like one who is compelled, only
to support oneself and one’s household so that they can serve G-d all their lives.
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as our Sages, of blessed memory, said, “Make your Torah fixed and your work occasional”: the main
intent in the work is so that your Torah be fixed. And then, through this, he will be able afterward to
raise up the letters, as mentioned above.

As the Sages said, “Make your Torah fixed and your work occasional”: the purpose of work is that Torah be
fixed. Only then can one later raise the letters, as explained.

SECTION 7 - 131-33

The brick of sapphire
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And this is [the meaning of] “And under His feet was like the work of the brick of sapphire,” etc.:
specifically “under His feet.” For it was explained above, regarding “And G-d sat as King le’olam,”
that there is the level of the Throne, kas alef, which clothes and covers the light drawn from the lev-
el of “like the appearance of a man,” etc.,

Now the verse: “And under His feet was like the work of the brick of sapphire” stresses “under His feet.” As

explained, the Throne (kas alef) clothes and covers the light that comes from “like the appearance of a man.”
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so that there can be the coming into being of the yesh (the existent) and separate thing in Beriah,
Yetzirah and Asiyah; and the level of the coming into being of the yesh is the level of “under His
feet.” This is what is written, “And His kingship rules over all,” that is, even down to the princes,
etc.;

This covering lets the separate yesh come into being in Beriah, Yetzirah and Asiyah, and that level is “under

His feet.” It is the meaning of “His kingship rules over all” (Psalms 103:19), even down to the “princes,” the
powers appointed over the nations.

TR 97V LT 2NN PR PO 7793 12T @ M2 O PRI XD Nan RYnY R T0 N2 3URYN
.9°0077 N2 M2 RIT QW 97377 RO °1an un® RIw 1950 nnm

whereas the level of the hand is above the level of the Throne, and there there is no level of yesh
and separate thing, only “He and His causations are one.” Therefore it says, “And under His feet,”
which is below the level of the Throne mentioned above: there is the level of “the brick of
sapphire.”

The level of the hand is above the Throne, where there is no separate existence at all, only the oneness of

G-d with the Sefiros through which He acts. So the verse places the brick of sapphire “under His feet,” below
the Throne.
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The meaning is: livnas (“the brick of”) is from the matter of the level of bricks mentioned above,
which is the refinement and elevation of the letters of the seventy tongues; after the refinement
they are the level of “the brick of sapphire,” for they shine like sapphires, as it is written, “Its

9,

stones are the place of sapphire”; “man does not know its worth.”

Livnas, “brick of,” recalls the bricks described above: the refining and raising of the letters of the seventy
languages, which once refined shine like sapphires. Job says of the earth, “its stones are the place of sap-
phire,” and of wisdom, “man does not know its worth.”
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(And although these letters are made by human hands and not by the hand of Heaven, nevertheless
through the self-sacrifice in the reading of the Shema they have been refined so much that they are
called “sapphire,” as it is written, “which G-d created to make”: “to make” [means] to rectify by hu-

man hands. And see Etz Chaim.)

Though these letters are made by human hands, not by Heaven, self-sacrifice in the Shema refines them un-
til they are called “sapphire.” Genesis 2:3 says G-d created “to make,” which the Midrash reads as “to

rectify”: creation is left for human beings to perfect.
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And to bring the matter closer to the intellect: how is it possible that the letters of the seventy
tongues should be elevated so much, through occupation in prayer and Torah, as to become, too,

like holy stones, so much so that they are called “the brick of sapphire”?

To make this reasonable, the Alter Rebbe asks: how can the letters of the seventy languages rise so high
through prayer and Torah that they become like holy stones, a “brick of sapphire”?
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But the matter is this: we see that in each and every people, which speaks its own language, never-
theless in every language there is only the pronunciation of the twenty-two combinations of letters,
in the five well-known points of articulation: alef, ches, hei, ayin from the throat, etc.,

The answer: every people speaks its own language, yet every language uses the sounds of the same twenty-
two letters, produced in the same five places of the mouth: alef, ches, hei, ayin from the throat, and so on.
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just as in the Holy Tongue. Only, the difference between the other languages and the Holy Tongue

is in the language [itself]: that the combination basar (flesh) in the Holy Tongue, these letters

So it is in the Holy Tongue as well. The difference between the Holy Tongue and other languages lies in the
words themselves, as the example of basar (flesh) will show.
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bet, shin, resh, actually give life to the flesh, by the word of G-d in the six days of creation; which is
not so in the other languages, which are conventional, as is written in Pardes, in Shaar HaOtiyos
(the Gate of the Letters), and in the Shelah.

In the Holy Tongue the letters bet, shin, resh actually give life to flesh, for they are G-d’s word from the six
days of creation; in other languages words are only agreed conventions, as Pardes (Shaar HaOtiyos) and the
Shelah explain.
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Likewise, the shape of the letters of the Ashuri script alludes to wondrous matters, for Rabbi Akiva

would expound upon every tip (kotz), etc.;

The shapes of the letters in the Ashuri script, the square script of the Torah scroll, also allude to wondrous
things. The Talmud tells that Rabbi Akiva would derive heaps of laws from every tip (kotz) of the letters.
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and none of this exists at all in other scripts and languages. But nevertheless, the pronunciation of

the twenty-two letters is present in them too, equally.

Nothing of this kind exists in other scripts and languages. Yet the sounds of the twenty-two letters are found
equally in all of them.
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And it is known that the root of these twenty-two kinds of letters is drawn from a very lofty place,

above the intellect; only that “He fixed them in the mouth,” etc.

The root of the twenty-two letters is very lofty, above intellect; only afterward, in the classic phrase, “He fixed
them in the mouth,” in the five places where speech is formed.
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If so, at any rate we see that the seventy tongues too have a root for their letters above; therefore
they can be elevated through self-sacrifice (mesirus nefesh) in the reading of the Shema, as men-

tioned above. And this is the level of “the brick of sapphire,” which is “under His feet,”

So even the seventy languages have a lofty root for their letters, and that is why they can be raised through

self-sacrifice in the Shema. This is the “brick of sapphire” that is “under His feet.”
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that is, in the refinement from the level of nogah. And there, there is also “like the very essence of
the heavens in purity,” which is the level of the letters of the Torah, for the Torah is from Heaven,
and the letters are from the level of tehiru ila’ah (the supernal brightness),

The brick of sapphire is the refinement of what is in nogah, the realm in which good and evil are mixed.

There too is “like the very essence of the heavens in purity”: the letters of the Torah, which is from Heaven
and whose letters come from the supernal brightness.
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as is written in the Zohar, “He engraved engravings in the supernal brightness”; and it was drawn
downward too, “under His feet,” into Asiyah, as mentioned above. It follows that “the brick of sap-
phire” and “the very essence of the heavens in purity” are the level of the two kinds of letters men-
tioned above,

As the Zohar says, “He engraved engravings in the supernal brightness”: the letters were first engraved there

and then drawn down “under His feet” into Asiyah. So the “brick of sapphire” and “the very essence of the
heavens in purity” are the two kinds of letters, those of the world’s languages and those of the Torah.
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for through the two kinds of letters mentioned above comes the ascent of the souls after their de-
scent, in which they descended from the level of “it is pure” to be at the level of the foot, as men-
tioned above; and through the two levels of the letters of the Torah mentioned above, which are at
the level of “under His feet,” through this comes the ascent.

Through these two kinds of letters the souls ascend after their descent from “it is pure” to the level of the
foot. Both are “under His feet,” and through them comes the ascent.
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What the elders saw
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And this is [the meaning of] “And they saw the G-d (Elokei) of Israel.” For just before it, it is written,
“And Moshe alone shall approach Havayah, but they shall not approach,” because the root of the
level of Moshe was above the level of the Throne of G-d, which is enclothed in Beriah, Yetzirah and
Asiyah

Now the beginning of the verse, “And they saw the G-d (Elokei) of Israel.” Just before it, the Torah says

“Moshe alone shall approach Havayah, but they shall not approach” (Exodus 24:2), because Moshe’s root
was above the Throne of G-d that is clothed in Beriah, Yetzirah and Asiyah.
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(aswas written above in the explanation of “on foot are the people in whose midst [ am”). Therefore
the Torah was given through him, for the Torah descended from Heaven, that is, it was drawn from
Atzilus (Emanation) to Beriah (Creation) by way of the level of the Throne mentioned above

This was shown above from “the people in whose midst I am.” Therefore the Torah was given through
Moshe: the Torah came down from Heaven, drawn from Atzilus to Beriah by way of the Throne.
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(and see what is written elsewhere on the interpretation of “The heavens are My Throne,” that it
refers to the Torah, which descended to be the level of a throne for the revelation of His will and His
wisdom, etc.; and see what is written in the explanation of what is written in Likkutei Amarim,
chapter 13).

The Alter Rebbe refers to his explanation of “The heavens are My Throne” (Isaiah 66:1) as the Torah, which

came down to be a “throne” for the revelation of G-d’s will and wisdom. He also refers to his explanation of a
passage in Likkutei Amarim (Tanya), chapter 13.
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And to draw it down and bring it down from Atzilus to Beriah is through Moshe Rabbeinu, peace be
upon him, the root of whose comprehension was in the level of Atzilus itself, as it is written of him,

“From the water I drew him”: from the level of the upper waters, which is the level of Atzilus, etc.

Drawing the Torah down from Atzilus to Beriah required Moshe, whose understanding was rooted in Atzilus
itself. “From the water I drew him” (Exodus 2:10) alludes to the upper waters, the level of Atzilus.
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And this is [the meaning of] “Moshe commanded us the Torah”: that he drew the Torah down from
Atzilus to Beriah, Yetzirah and Asiyah. Whereas the elders’ comprehension was not in Atzilus at all,
only in Beriah;

This is “Moshe commanded us the Torah” (Deuteronomy 33:4): he drew the Torah down from Atzilus into
the lower worlds. The elders’ understanding, by contrast, did not reach Atzilus at all, only Beriah.
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therefore it is said of them, “And they saw the G-d (Elokei) of Israel”: the level of Elokei is the at-

tribute of tzimtzum (contraction) and concealment, the level of the Throne mentioned above.

So of the elders it says “they saw the G-d (Elokei) of Israel”: Elokei is the Name Elokim, the attribute of con-
traction and concealment, which is the level of the Throne.
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Whereas of Moshe it is written, “shall approach Havayah,” which is the level that is above the tz-
imtzum of the Name Elokim, that is, above the level of the Throne.

Of Moshe, however, it says that he “shall approach Havayah,” the level above the contraction of the Name
Elokim, which is above the Throne.
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And since the elders’ comprehension was from the level of Elokim, which is after the concealment
of the Throne mentioned above, therefore there they saw and comprehended the level of “the brick
of sapphire” and the level of “like the very essence of the heavens,” which are the two levels of let-

ters mentioned above;

Because the elders’ understanding came from Elokim, beneath the concealment of the Throne, what they
saw there was the “brick of sapphire” and “the very essence of the heavens,” the two kinds of letters.
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that is, there is there also [something] of the level of “the very essence of the heavens,” which is the
letters of the Torah that was given from Heaven, for it too was drawn down and enclothed beneath
the Throne mentioned above. And this is the level of “holy stones.”

“The very essence of the heavens” is the letters of the Torah, given from Heaven, which were drawn down
and clothed beneath the Throne as well. These are the “holy stones.”
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And furthermore, there is there also the level of “the brick of sapphire,” which is the letters refined
from the seventy tongues; for the level of these letters is specifically only beneath the level of the
Throne, as explained above at length.

The “brick of sapphire” is the letters refined from the seventy languages, which exist only beneath the
Throne, as explained at length above.
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And this is [the meaning of] “And to the nobles of the Children of Israel He did not send forth His
hand.” This means: “His hand” is the level of Chesed, Gevurah and Tiferes (kindness, restraint and

beauty), which are adjacent to

Now the second verse: G-d “did not send forth His hand” to the nobles. G-d’s “hand” is Chesed, Gevurah and
Tiferes, which, like the arms and upper body, are close to the head.
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the head and joined with it, and they are above the level of the Throne and concealment. Therefore
the elders did not merit this revelation from the level that is above the Throne, that is, from the lev-
el of the hands; their comprehension was only through the Throne.

These attributes are joined to the “head” and are above the Throne and its concealment. So the elders did not

merit the revelation from above the Throne, the “hands”; their understanding came only through the
Throne.
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And this is “And under His feet,” etc., and therefore “He did not send forth His hand” to them. And
although they are called “the nobles (atzilei) of the Children of Israel,” as it is written of them, “And
He drew (vayatzel) from the spirit,” nevertheless there is a difference between them and Moshe:
they comprehended only the radiance of Atzilus that is enclothed in Beriah, as it is written, “And
they saw the G-d (Elokei),” etc.

So “under His feet” and “He did not send forth His hand” fit together. The elders are called atzilei, “nobles,”

aword related to vayatzel, “He drew from the spirit” upon the seventy elders (Numbers 11:25), and to Atzilus;
yet unlike Moshe they grasped only the radiance of Atzilus clothed in Beriah, “the G-d (Elokei) of Israel.”

NIAR 7191 .77 O 225 WA 2°N0 17937 Iwna DaR L7 o 19ta onab s kD om 199
5715 21y Myt navnab 1209n 1N oy

Therefore “but they shall not approach” the level of the revelation of the Name Havayah. But of
Moshe Rabbeinu, peace be upon him, it is written “shall approach,” to the level of the Name
Havayah. And likewise the Patriarchs of the world were a chariot for the level of “the everlasting
arms,” as mentioned above.

Therefore “they shall not approach” the revelation of the Name Havayah, while Moshe “shall approach” it.
Likewise the Patriarchs were a chariot for “the everlasting arms.”
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(And with this one can understand somewhat what is written in the Song of Songs, “My beloved
sent forth his hand,” etc., that is, to the very lofty souls, the Patriarchs of the world and Moshe
Rabbeinu, peace be upon him, as mentioned above.)

This also sheds some light on “My beloved sent forth his hand” (Song of Songs 5:4): G-d sends forth His
“hand,” the revelation above the Throne, to the very loftiest souls, the Patriarchs and Moshe.

IN ONE’'S AVODAH

Business should be done coolly, only as far as necessary to support oneself and one’s household, with Torah
fixed and work occasional. Then, in prayer with self-sacrifice and burning love in the Shema, and in Torah
study for its own sake, one raises all the letters one spoke and all the life one drew from one’s dealings into
holiness. One should also rise from the natural hidden love to a love born of understanding, and be of lowly
spirit before every person, for even the “feet” have a virtue that the “head” lacks.

QUESTIONS FOR DISCUSSION

1. Why does Ezekiel say “like the appearance of a man” and not simply “a man,” and in what sense do the
souls of Israel “make” G-d?

2. What does the Throne conceal, and why must the light be concealed for the lower worlds to exist?

3. How does the difference between clapping one’s hands and dancing with one’s feet explain the difference

between the Patriarchs and Moshe and other righteous souls?

4. Why are the letters of the nations’ languages compared to bricks, and what is the “kiln” that turns them
into holy stones?

5. What did the elders see at Sinai, and why did G-d not “send forth His hand” to them?
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Another version of this maamar: the transcript made by
the Mitteler Rebbe, printed in Sefer HaMaamarim 5568
with glosses by the Tzemach Tzedek.
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The verse tells what Moshe, Aharon, Nadav, Avihu and the
seventy elders saw after the covenant at Sinai: the G-d of
Israel, and under His feet the likeness of a sapphire brick.
The whole maamar is an explanation of this verse.

Exodus 24:107:775 mnw
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and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Above the firmament Ezekiel sees the likeness of a throne,
and upon it a likeness like the appearance of a man. The
Alter Rebbe uses it to explain what “under His feet” refers
to.

Ezekiel 1:26175:°R Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse says that G-d did not send forth His hand against
the nobles of Israel, though they saw Him. The maamar
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will read it as saying that they did not receive the revela-
tion of His “hand.”
Exodus 24:1187:773 mnw
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And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
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KEHOT'S NOTE

WKL, mnw

5 7377 PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
797307 0B IR

PARAGRAPH 2
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G-d declares through the prophet, “For I, Havayah, have
not changed.” The Alter Rebbe takes it to mean that the
creation of the worlds made no change in Him.

Malachi 3:6"1:3 "2x%n
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “Let every soul praise G-d” (36a), the Alter Rebbe
quotes the same verse and the same words of the prayer
book, and contrasts G-d with the soul, which is affected by
what happens to the body because it is truly clothed within
it.
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 4

9 onN QIN

G-d tells Israel, “You are My flock, the flock of My pasture;
you are adam (man).” The Alter Rebbe uses it to identify
the souls of Israel with the “man” of Ezekiel’s vision.

Ezekiel 34:31x72:77% bxpim»
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And ye My sheep, the sheep of My pasture, are men, and I
am your G-d, saith the L-rd GOD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “Israel arose in thought” explains the phrase “our
signs we have not seen”: in exile the souls’ root in the di-
vine thought is hidden, and the world appears to be a sep-
arate existence, for G-d is “a G-d Who hides Himself.” The
note also points to the sources listed there.
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Among the things that preceded the world, the Midrash
says that the thought of Israel came before everything.
The Alter Rebbe uses it to show that the souls are the
“man” through whom the worlds were created.

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,3% D°21N) 2°N57 1P TI2DT ROD Y1977 NUWR M R ...
W B ey wIpHT 1221 DRIVM MART LR IRA XD 1017
0°23¥5” :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
noIp NTY MO (2 ,7Y 0°9N) IMRIW 1P PRIWS PR 12713
0197 T23 RDD” :(2° ,1° 11°R7°) MR IR wIPRA N°2 "0p
MY 7 (0,3 DY9N) MRV PIN MWD DY MY R NYRID
AR AR RYT 2272 72K 021 PR P wnw 219%] m ohyb
,OW) 1YW AMRY Y1791 0090 093”7 (2,8 Ow) PRI A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“And they shall make Me a Sanctuary, and I will dwell with-

in them.” The plural “within them,” where one might ex-

pect “within it,” is read as G-d dwelling in the people

themselves.

Exodus 25:8'1:71”5 mnw

02103 NIV UTRR 7 1)

And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Song at the Sea Israel sings of being planted on
G-d’s mountain, “the place of Your dwelling which You,
G-d, have made.” The Alter Rebbe applies it to G-d’s
dwelling in the souls of Israel.

Exodus 15:171°:1"0 minw

¥1pn Havayah nys anaw? 1o an?m m2 inyon inxan
EMEERER T

Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud says that when the serpent came upon
Chavah it cast filth into her, and that the filth of Israel, who
stood at Mount Sinai, ceased. The Alter Rebbe draws on
both statements.

Shabbat 146a:1’X:X 1"1np naw

— 0 7T %Y ATRYY DXL Xpmt A2 LI MO %Y ¥h XY

MK INRIIT IR0 XY — *1°0 17 Py 1Ty KPY 0% ,Innmt 1o

23 7Y AN AP IR 27R1 0 WK 277 RIT A2 KOXK 27 AP

™Iy 1y e iJT{?j WWN NR” :2°027 .115 ﬂ.‘l’j'_?g?; ,ﬁg N? ATPRT
.”’U] k) EEREN W)N Xy 1:’,7"?8 al ’;p'_? by

William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 126ax ,10p X”mt
KEHOT’'S NOTE
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The Zohar says that Israel’s filth ceased when they stood at
Mount Sinai, and that after they sinned they all returned to
their filth as before. This is the Alter Rebbe’s source for the
filth returning to the body.

Zohar, Chayei Sara 13:82-87179-272:3" 17w *°1 ,777171 7890

But,” said R. Jose, ‘is it not written, “and he went not as at the
other times to meet with enchantments, but he set his face
toward the wilderness” (Ibid. 24, 1)?’ Said R. Isaac to him:
‘The lower side, which comes from the unclean spirit above,
was the unclean spirit prevailing in the wilderness when
Israel made the calf in order to defile themselves therewith;
and Balaam tried every device of magic to uproot Israel, but
without success.” Said R. Jose: ‘You rightly said that when
the serpent had ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Rebbe notes that the Zohar says the filth returned after
the sin of the Calf, while the Talmud (Shabbos 146a,
Avodah Zarah 22b) and the Zohar elsewhere imply it did
not, and gives the resolution of Nitzutzei Oros: not all of
the filth returned.

Yevamot 103b:3’3:2 ”p nna°

P00 MmN Py W3 I YYD 0P 031 VNT KRME 72 °TY KT

XY 0732 1RO P02 — °1°0 1 PY 1YY PRI (.XpOT M2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Targum says that the garments G-d made for Adam
and his wife were from the skin the serpent had shed. The
Alter Rebbe uses the related term “the serpent’s skin” for
the physical body.
Targum Jonathan on Genesis 3:21873:’3 N°wR12 %Y 101> 013N
M2UKT X2V AWR 19 17T PYIIP NP DTR? DOR2K 7 1IN
NPYIPRY MPAYRT BN N2n 1iwa YR 23w
And the L-rd G-d made to Adam and to his wife vestures of
honour from the skin of the serpent, which he had cast from
him, upon the skin of their flesh, instead of that adornment

which had been cast away; and He clothed them.

Targum Jonathan on Genesis (Public Domain) « The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

my ..o

“For G-d’s portion is His people; Yaakov is the lot of His
inheritance.” The Alter Rebbe adds “literally” to show that
the soul itself, part of G-d, was untouched by the filth.
Deuteronomy 32:9'0:3"% 0°727
:in?m1 921 2Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that a person cannot see
the worlds’ nullification to their source because he is in a

”»

physical body, “the serpent’s skin,” which grows from
physical things that hide and conceal; contemplating this
in the Shema should awaken a longing to remain bound to

it all day.
Genesis 3:21X72:1 N"wR12
:OY277 19y NIIND IRYRDY DTR? 0770K 1wy
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And the L-RD G-d made for Adam and for his wife garments
of skins, and clothed them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya says, citing Etz Chaim (Shaar 26), that the soul itself
needs no rectification at all and descended into this world
only to draw down light to rectify the body, the animal
soul and its share of the world.
Tanya, Likkutei Amarim 37:180 71K “01p°% ;NwR1 pon ,X°In
niseR il
P°R 1218 APK ARSY MRYIT °2 ,[17D WY 0N vY3] 9N2Y m;
QIR TURI? P71 ,M91 WA 07y watnah 1373 K9y M0 B
2121 1°39%°1 1127 , 70N MP3 Ti0 NRaAT Wan KIM M0 0Ipn?
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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Isaiah promises that G-d will guide and satisfy the faithful

“and invigorate your bones.” The Alter Rebbe reads it as
the future refinement of the body itself.

Isaiah 58:11x8™:n"1 1°yw”
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And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Zechariah prophesies that on that day G-d “will remove
the spirit of impurity from the land.” It describes the re-
moval of the filth that now clings to the body.
Zechariah 13:2°2:3 71°721
TIRTTT D°28Y7 NINYTNR NPIOK NIRAR R ORI RIAT 02 M
SPISTTTR IR IRRET TIVCNRY DRVIITTS B2 THY 1P K
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The glory of G-d will be revealed, and all flesh together
will see.” The Alter Rebbe stresses “flesh”: in the future
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the revelation will reach the body, not only the soul.

Isaiah 40:577:"n 171°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“You are adam (man),” said of Israel. The Alter Rebbe
reads it as describing the form of a man that the divine
revelation takes in the souls of Israel.
Ezekiel 34:31x7%:772 5xpi°
T3S DX DR VI8 DX DTS TPy NS 2INE 1K)
And ye My sheep, the sheep of My pasture, are men, and I
am your G-d, saith the L-rd GOD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the praise of the woman of valor, “Her husband is
known in the gates, when he sits among the elders of the
land.” The Zohar reads the husband as G-d and the “gates”
as the measure of each person’s heart.

Proverbs 31:23373:87% “own
PIRIRTEY AN3Y3 7y 093 IR
Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar explains that G-d is known to each one accord-
ing to what he measures in his heart, playing on she’arim
(gates) and meshaer (measures). The Alter Rebbe uses it
for the different ways G-dliness is revealed in different
souls.

Zohar I, 103b2 ,2p R”mt
KEHOT’'S NOTE
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The princes chosen to count the people are called “the
heads of the thousands of Israel.” The Alter Rebbe applies
the phrase to souls rooted in the intellect, who are vessels
for Torah.

Numbers 1:1670:°X 712712
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These were the elect of the congregation, the princes of the
tribes of their fathers; they were the heads of the thousands
of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah’s version adds here “such as ‘Chesed is the

I

right arm’” after the souls that are vessels for the emo-
tions, and discusses the matter at length.
KEHOT'S NOTE
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“Her husband is known in the gates.” The Alter Rebbe
reads “known” as joining and binding: G-d is bound to
every kind of soul.

Proverbs 31:23373:87% “own
PIRIRTDY AN3Y3 7y 093 YT
Her husband is known in the gates, When he sitteth among

the elders of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27N D3 %193 M1 Paw m

The note sends the reader to a talk of the Rebbe in Likkutei
Sichos on this Mishnah.
KEHOT'S NOTE
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Rabbi Meir teaches, “Be of lowly spirit before every per-
son.” The Alter Rebbe grounds it in the advantage that
even the “feet” have over the “head.”

Pirkei Avot 4:10”:7 nax mawn
>392 M1 9% 1T .TTIR2 PO POy bymn M IR RN 021

N7RY OX) TN 1377 07202 77 U7, 1IN0 1 702 0K .08 22
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Rabbi Meir said: Engage but little in business, and busy
yourself with the Torah. Be of humble spirit before all men.
If you have neglected the Torah, you shall have many who
bring you to neglect it, but if you have labored at the study of
Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Ezekiel saw upon the Throne “a likeness like the appear-
ance of a man.” The Alter Rebbe stresses the kaf, “like”:
G-d is not a man, but appears as one.

Ezekiel 1:26172:°R Pxptn°

AT 5Y1 KDI MINT 1°D071aR XN QWRI7Y WK Y217 Dynm
:2yn7n 7Y DTN XD NN XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;
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and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This encyclopedia of Chabad concepts notes that the pre-
cision here, the kaf of comparison, shows that G-d is
above the level of “man,” while other sources say that “like
the appearance of a man” is below “man” itself.
KEHOT'S NOTE
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Shmuel tells Shaul that G-d does not change His mind,
“for He is not a man.” The Alter Rebbe cites it to show that
G-d has no human attributes in Himself.

I Samuel 15:29173:1"0 X PXInw
:OMIT? RIT OTR KD 93 0N K9 IR0 KD DRI 131 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“If you walk in My statutes and keep My commandments

”

and do them.” The Sages read “do (make) them” as
though, by keeping the mitzvos, Israel “makes” G-d, as it
were.
Leviticus 26:3%3:173 XIp"
:ONR aN° Y1 1TN niznTR) 19%n "nprnaoR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar 111, 113b2 ,»°p »’m
Vayikra Rabbah 35:61:17% 727 R1p™
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The figure “like the appearance of a man” is seen upon the
likeness of a throne. The Alter Rebbe now asks what the
Throne itself signifies.
Ezekiel 1:26175:°R Pxptn°
T DY) RDI NMINT PBDIAR ARIND DURIDY WK YR PyRm
:T79R7R 7Y DTX N2 N XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“G-d sat at the Flood, and G-d sits as King forever.” The
Alter Rebbe reads “sat” as a lowering and le’olam as “to
the world,” the descent of G-d’s sovereignty into the
worlds.
Psalms 29:10”:0"> 0°%°1n
099y 7901 2w Y Mane n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as
King for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,05 0°%nn

w1ab A NI . . NOIN

The note points to chapter 24 of this work for the idea of
the Throne as a garment.
KEHOT'S NOTE
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“Truly You are a G-d Who hides Himself, the G-d of Israel,

the Savior.” The Alter Rebbe uses it for the concealment
brought about by the Throne.
Isaiah 45:15770:17n 1yw°
PTIN 2K OR7X INADN PX ANK 19K
Verily Thou art a G-d that hidest Thyself, O G-d of Israel, the

Saviour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah explains this image, the body and hands
above the throne and only the feet below it, and refers
there to this maamar.
KEHOT'S NOTE
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“The heavens are My Throne, and the earth is the stool of

My feet.” The Alter Rebbe reads it as saying that only the
“feet” of the supernal man reach down to the lower world.

Isaiah 66:1°X:170 11°yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Congregation of Israel is called the “foot,” for
“You are children of G-d” and “a son is the leg of his
father,” and the foot has an advantage the head lacks: it
walks and carries the head to where it wants to go, and the
head depends on it; so above, “their beginning is wedged
in their end.”
KEHOT'S NOTE
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The Talmud states that “a son is the leg of his father,” that
is, he is like part of his father’s body. The Alter Rebbe uses
it to explain why the souls, G-d’s children, are called
“feet.”
Eruvin 70b:2-3-2:2°y 12177y
>171 7020 IR 21K AP? 0K 7RI MIART AOYID W K0T IR
NIPN? MY 93,577 M AR JPwan PR un PRy vaT
299 70K3 — N3 N¥R? TONIY 931 ,n2WD P37 ImA — nv
MY Puamn 7N nawn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Moshe says, “Six hundred thousand on foot are the people
in whose midst I am.” The Alter Rebbe reads raglei as
“feet,” the level of the souls of Israel.

Numbers 11:21X”2:X 72712
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And Moses said: ‘The people, among whom I am, are six

hundred thousand men on foot; and yet Thou hast said: I will

give them flesh, that they may eat a whole month!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A king’s heart is in the hand of G-d like streams of water;
He turns it wherever He wishes.” The Alter Rebbe borrows
the phrase for the head directing the foot.
Proverbs 21:1'X:X”2 *wn
23W? YR WR2272Y 112 77027 omaoe
The king’s heart is in the hand of the L-RD, as the water-

courses: He turneth it whithersoever He will.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

my Tn pon
“For G-d’s portion is His people.” The hidden love comes
from the souls being part of G-d, not from any reason.
Deuteronomy 32:9'0:2”% 0°137
:in?m1 221 2Py iny Havayah pon »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Alter Rebbe reads “our G-d” as the root of the soul, united
with G-d in its source.
Deuteronomy 6:4°7:1 0°727
17X Havayah 11°7%% Havayah 2X7> ynu
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“A son is the leg of his father.” Even after the soul has be-
come a separate “foot,” it remains part of its Father.

Eruvin 70b:2-373-2:2° P21y
5371 ,202n IR PR AP? MR ?RIT MIART AP WA :RDPT IR
NIPN? AMNY 92,577 M1 AR JPwan PR R BRIy "7
297 70K3 — N2V N¥pn? IOKIY 21 ,N2WT 297 AMA — Ny

MY W28 7N Nawn
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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There the soul is called “pure” in Atzilus, where it comes
from the inner dimension of its vessels, and descends
through “You created it, You formed it” into Beriah,
Yetzirah and Asiyah for the sake of an ascent: through the
mitzvos it reaches “holy,” which is higher than “pure.”
“Pure” means brightness, as in “like the very heavens lato-
har” and the Targum'’s tihara, yet it is said only of some-
thing with some substance, while “holy” means utterly
separate, the Infinite Light itself.
KEHOT'S NOTE
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The Talmud gives the blessing said on waking: “My G-d,
the soul You have given within me is pure; You created it,
You formed it, You breathed it into me.” The Alter Rebbe
uses it to describe the soul’s root and its descent.
Berakhot 60b:4"7:2°0 N1572
MIDX 23 ANTSY ANK LAY 23 DNIY MY PR SN 9 7D
AP *pn APYY TNY ANXY °3IP2 MYRYR ANXY 2 ARNDY
PO M TP CIK N7 P23 MY T 9 K37 TNY? "3
SRR T2 .ningan 93 TR L,0onPiva 92 127 ,°niaR Pt
oonn 0vg’ Ning) e
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 15
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The second half of the maamar’s verse: “and like the very
essence of the heavens in purity.” The Alter Rebbe takes
tohar here to mean brightness and applies it to the soul’s
“purity.”

Exodus 24:10:77> mnw

DY TEOT N33 MEYRD VPN NOM XY PO MK RT

BalnjolrBegialgyl
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MY DR DYy
The Talmud explains “the tohar of the altar,” first by the

saying tihara for midday, then as the exposed surface of
the altar, citing “like the very essence of the heavens lato-
har.” It shows that tohar can mean clear and bright.

Yoma 59a:10%:X v”1 X1

>33 By N9 MDR7 "33 DY KD MR PR — T NITwI o2enn

3772 731 T RPN LT TN TN 23 NN KN L 2man

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 16
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On “they will eat with me at noon,” Rashi notes that every
Targum of tzohorayim (noon) is tihara. The Alter Rebbe

likuteitorah.com/torah-ohr/mishpatim/5/
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56
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uses it to show that tohar means brightness.

Rashi on Genesis 43:161"0:3"1 n°wX12 2y >" 01
oY oM 1IYR Mav PRY L1 12w TR inD 19 nav nam
ATIYO WY KINY LNDIPWI DINn 77 00083 A niv
X272 KU ,TINPN2 7270 W21 ,27I07 192 MR 11w MK
XY 02178 2W 0130 D PaR ,RNIY RPIDR YE2 5ANY
19 nav navy AND SLAUGHTER THE BEASTS AND MAKE
READY — The Hebrew is the same as 7737191 mav 12w (infini-
tives) “and to slaughter... and to prepare”. The word 721 is
not an imperative, for this should be nav (as from n?rg;‘ the
imperative is n‘;rp’). 0°77182 AT NOON — This word is rendered
in the Targum by Xn17°w2 which in Aramaic denotes the first
meal during the day ; in old French disner. It occurs fre-
quently in the Talmud: (Taanit 11a, lib) “He threw the dog
1°M°w his meal; ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

hahye

Onkelos renders “you will grope at noon” with tihara for
“noon.” It is one of the places where the Targum translates
noon this way.

Onkelos Deuteronomy 28:29v72:11”> 0°127 By tﬂ‘?plm [ahbul]

Ny mPEN RY) X723 RYY WWR T XpD K02 wwnn Am
:PP197 121 R 22 01X pUUY 002 M TR

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

bl

Targum Yonasan renders “at noon” as “at the meal of ti-

hara.” Another example of the Targum’s word for noon.
Targum Jonathan on Genesis 43:16n°wx72 5y 1n1° 01N
07N
Py DIZINWER NIMT NWIN? MWK PR32 N2 1imny A0P Xem
RO XT3 301 KOOI I3 Y191 RIP? K13 M WX 073
RMTY 73°R3 R21212 'H'?p’Z My DR 7IT°ER2 N’?’W;Zﬂ hrahsl

DpITECh}

And Joseph saw Benjamin with them: and he said to
Menasheh whom he had made superintendent over his
house, Bring the men into the house, and unloose the house
of slaughter, and take out the sinew that shrank, and pre-
pare meat before them; for the man shall eat with me at the
time of the noonjday meal.

Targum Jonathan on Genesis (Public Domain) - The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

PPIINAW NRDY 179N nan

At the opening of the Zohar on Bereshis, the King “en-
graved engravings in the supernal brightness.” The Alter
Rebbe identifies this supernal brightness as the source of
the “pure” soul.
Zohar I, 15aR v X”mt
KEHOT'S NOTE
R0 R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R 370 MAR

NN2 PR YT

Akavya ben Mahalalel teaches, “Know from where you
came.” The Alter Rebbe reads me’ayin as “from ayin,” the
divine nothing that is the soul’s root.

Pirkei Avot 3:1°X:"3 Max mwn
>T? X2 TOX XY 0°127 ATPW2 22007 iR PXRPPIN 12 XI2RY
T 07 TNY AAX 0 21071 7200 AAX XYY LOR2 PRD ¥T .07y
7 Dy OipnY 7% AAR XY ,IMN0 NBwn ORI PRR 1AM
D°0%n7 *2%n T2 *397 TNIWM 1T INY TNY 10K M 39P) .Ay2Im
RITI2 VTR
Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

52 Nn21 AN9%° ANNA2

The morning blessing over the soul lists three stages: “You
created it, You formed it, You breathed it into me.” The
Alter Rebbe matches them to the soul’s descent through
the three lower worlds.

Berakhot 60b:4"7:2°0 N572
NN |73 MNNYY TON LTI °2 D03 M3 PR VK 9 73
AP n APY? TNY ANKY ,°2p2 ANRYR ANKY %2 AAND)
"ROX M IR CIX TN "33 MRYIIY TRt 92 K37 TNy °2
SRR N2 .ninwan Do 1R L0onRivi DD 1937 ,°niaR RNl
20°nn 0°38°7 NNy inea
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N”Pm2WrnRDY . . WRN 0P PR

There Yaakov is called by the name “children of Israel”
because he receives from supernal Chochmabh, the level of
Yisrael, li rosh, “a head for Me”; the passage goes on to ex-
plain that signs and wonders, which change nature, come
from the radiance of supernal Chochmah.

KEHOT'S NOTE
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A manuscript variant: the reference to Parshas Shelach is
missing in this manuscript.
KEHOT'S NOTE
.XN°% 1113 22

07PN °11 AN 27y nPw *pa

The discourse in Likkutei Torah to which the Alter Rebbe
refers for the soul’s root as Yisrael, li rosh, “a head for
Me.”
KEHOT'S NOTE
.ow ' n™ph

ND2 MInT P¥1 993 — TIN°2 M W

A manuscript variant: this manuscript reads “in the expla-

3

nation of ‘And upon the Throne,” etc.” in place of “And
upon the likeness of the Throne.”
KEHOT'S NOTE

210 XD P31 93 11113 22

N0 D978 2N 19 . . YD Dwn axy)
The words here quote Exodus 24:10; the passage is shown
below.
Exodus 24:10:77> mnw
O3y TROT NI37 ARYRD PPX1 NAM PRI OPOR NX RN
w7 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Yoma 59a:10%:X v”1 X1
23 Py K2 7DR7 23 PY KD o K — M RIWI 0
3772 720 M KPR LA TPRY TR 0703 A0iA KPR ,0oman

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

TiPn 27AY 57 2PwAD IR .V ,10 R1AN 27AY RN AR7 0,70 M
I5WN’2°Y 1770 0O0DWwR NYTIR LK LD KA Y L0

ARW 7°IND PRI A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R L,3 290 R

PARAGRAPH 18
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Moshe tells G-d that the people among whom he stands
number six hundred thousand on foot. The Alter Rebbe
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reads the verse as contrasting the people, the “feet,” with
Moshe himself.
Numbers 11:21x8”2:X™ 92713
DR ANKY 127993 "8 WK DY *P31 A9 MIRRTUY TYn TN
07 N 2281 07 10K 02
And Moses said: ‘The people, among whom I am, are six
hundred thousand men on foot; and yet Thou hast said: I will

give them flesh, that they may eat a whole month!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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69
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There the Patriarchs, who “are the Chariot,” are called the
supernal living beings of Atzilus, which were first con-
tained in supernal Imma (Binah), as in gestation, and then
came forth into revelation; they are contrasted with
Malchus, the “inanimate,” which is not drawn from the
levels above it in a gradual chain.
KEHOT'S NOTE
3,799 1o

1227917 17 17 MaNn

On “And G-d went up from upon Avraham,” Reish Lakish
says, “The Patriarchs, they are the Chariot.” The Alter
Rebbe uses it for the Patriarchs as a chariot for the super-
nal arms.

Bereshit Rabbah 47:67:1”1 127 n°wxr12
D07 7% ,10P 172 P17 2 17°aNR 0BT ,%AN - INK 1279 9oM
0¥ 9271 OTIAR 77 NAR OYD .OTI2KRN 2709 DR nn LMwn 1nn
,1393W 1 0D3 IR MR Ny 9372 NOwn "IRDR 1R 07PN
oy 937w 1°5 .0onY 7277H °IX T AR ,7PN 0on AR RO
IR IR IDOMPIYA 127 DY MR 1573 DI ORI N2 waTpn
AR .OT7AR DYn 0OpOR DY cT0 019w q0a P nKk aTe
.OTMaR Dy 0opPR DY CRAW 720700 10 1T AR wph w
PPDY 231°7 73M (719 NPWRI2) LDOPOR 1oyn Dy

“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

oy My

“A dwelling is the G-d of old, and beneath are the everlast-
ing arms.” The Alter Rebbe reads “the everlasting arms” as

likuteitorah.com/torah-ohr/mishpatim/5/
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the supernal arms, Chesed and Gevurah, for which the

Patriarchs were a chariot.
Deuteronomy 33:27173:3"% 02127

:'I‘Z;T?tl 'I?gk’l 2R B s]al Wﬁl’l n?ﬁy n'shg nonm a7 ’P'?R ﬁ;}??;
The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21
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“He turns it wherever He wishes,” said of the king’s heart
in G-d’s hand. The Alter Rebbe uses the phrase for the
head directing the foot.

Proverbs 21:’R:X”2 *7wn
21Y° YEN? WR2272y 112 77027 o
The king’s heart is in the hand of the L-RD, as the water-

courses: He turneth it whithersoever He will.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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“Beneath are the everlasting arms.” The Alter Rebbe reads
them as the supernal arms above the Throne, for which
the Patriarchs and Moshe were a chariot.

Deuteronomy 33:27172:3°% 0°127
STRW IMRP IR 239 BN DRIY NV NNnm 0Tp RN Aayn

The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PUIAND WY

The epistle explains that souls coming from Atzilus, before
they descend into Beriah, Yetzirah and Asiyah, are not a
separate existence but a contracted likeness of G-dliness;
in a parenthesis it adds the line quoted here, that the souls
of Atzilus in the early tzaddikim may not have changed
even in this world, and therefore would depart when they
wished to sin, before they sinned.
KEHOT'S NOTE
PP — 0 LIPPD2 oW AR (X ,PP) 3D

1M TINWI RPW TWDR

According to the note, this maamar explains that the souls
meant here are souls of actual Atzilus, which descended
only by passing through Beriah, Yetzirah and Asiyah, and
so even below they are Atzilus.
KEHOT'S NOTE
Mnwl M2 20 .2 MR (R™MN? M) 17390 PR 1N a77 aRa
N7 03 DRI WY 77787 N2 P90 7772 P77 wnn MPRRT
7Y IR T
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PARAGRAPH 23
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“Six hundred thousand on foot are the people in whose
midst I am.” Moshe applies “feet” even to the generation
that received the Torah, while setting himself apart.
Numbers 11:21X”2:X” 72712
DR ANKY 12793 *2I8 MWK DY “731 A9 NIRDTUY TYn TN
0 N 228 077 10 2
And Moses said: ‘The people, among whom I am, are six
hundred thousand men on foot; and yet Thou hast said: I will

give them flesh, that they may eat a whole month!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24
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“Hear, O Israel, Havayah is our G-d, Havayah is One.”
“Our G-d” refers to the root of the soul, which is one with
G-d.
Deuteronomy 6:4°7:"1 0°727
17X Havayah 13758 Havayah SRt ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

76 PPOR T Y NAARY

“And you shall love Havayah your G-d with all your heart.”
The Alter Rebbe reads it as the revelation of the soul’s root
below, so that Havayah becomes “your” G-d.

Deuteronomy 6:5°77:1 0°127
STTRRP2 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 25
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Kehot’s note points to Chagigah 4b for these words.

Chagigah 4b2 7 naan
KEHOT’'S NOTE
.2,7 AN P et o7y
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In Beshalach (62c), on “the horse and its rider He cast into
the sea,” the Alter Rebbe cites “For You ride upon Your
horses” and explains that the letters are called horses.
KEHOT'S NOTE
A”321.7,1% .0 ,RE TpDY .1 ,20 oy vy

79 9070 7y 257N 7

Habakkuk says to G-d, “For You ride upon Your horses,
Your chariots are salvation.” The Alter Rebbe reads the

likuteitorah.com/torah-ohr/mishpatim/5/
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“horses” as the letters of the Torah.

Habakkuk 3:8°1:’3 pipan

TRI077Y 2270 °3 AN IIDX K BTI2 BK N M0 BA
PN NI

Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud’s expression for a sage who “came and
brought a baraisa in his hand.” The Aramaic asa (came)
shows that osiyos (letters) is an expression of bringing, of
drawing down.

Shabbat 19b:22:2 v™ naw
D7 77 T PPN 29 T K7 Koy Kn KPa 12 201 237
.IRWR RAWT 221K K1p°Yn RO, 221K 719271 DI Ko ynT K
DON°1 1PPDRT YPR 277 APR MOYRY RI 97 TR YR 037
TR RORLRYTIT RYWIT 27 ROX °D RJT 0T ORI 002
— TR3YR WEN NIY R TR0 DA DML I KON
RD™72 R2°30 72 %99 °27) .10 1iRY 2271 YRR "21 0K
PP PR X
William Davidson, Vocalized Aramaic (CC-BY-NC) A

KEHOT’'S NOTE
2w .2,00 naw

81 WP N237n NN

In Moshe’s blessing, G-d “came from the holy myriads.”
The Hebrew asah, “came,” is another example of the root
of osiyos.
Deuteronomy 33:2°2:3”% 0°737
N227% TNXY TIND IR YOI 1P YRR 101 K2 200n N InKn
:in% N7 WK 110 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,3% 0737

PARAGRAPH 26

82 | Sefer Yetzirah counts the combinations of letters: “Two
stones build two houses, three stones build six houses,”
and so on. The Alter Rebbe uses its name for the letters,
“stones.”

Sefer Yetzirah 4:1227°:*7 17°%° 700

M3 whw .0°n2 1w M2 0°aK nw 129X 7%°0 m21p3 yaw
ARR NMN2 wnn .0°N2 0wy AyaIR M2 ¥aIx .0°n2 aww
DWnan D112 ¥aw .0°N2 02wy NIRD YW M2 ww .0°N2 22w
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Sefer Yetzirah, Warsaw 1884 (Public Domain)

051127 10N 12X

“The stone that the builders rejected has become the chief
cornerstone.” The Alter Rebbe applies it to the letters, the
lowest level, which nevertheless raise the higher faculties.
Psalms 118:22272:1p 0°%°11n
1738 WRAY 077 0°2937 0RM 128
The stone which the builders rejected Is become the chief
corner-stone.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There, on “When is He great? When He is in the city of our
G-d,” a city is made of many houses, and the houses are
combinations of letters, as Sefer Yetzirah says, “Two
stones build two houses”: G-d’s greatness spreads and di-
vides into many levels as intellect divides into the letters
of thought.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NP AR AT AR
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The Zohar says that thought “does nothing”: it makes no
sound and does not rise, whereas a word spoken aloud be-
comes a voice that rises above. The Alter Rebbe uses it to
explain why the letters must be spoken.

Zohar, Emor 45:290-47:300°w:1"1-8"7:71”1 717K 71717 190

For this reason it is permitted on Sabbath to think about or-
dinary things, because mere thinking produces no effect,
but if a word issues from a man’s mouth it becomes a voice
and rises aloft and breaks through ethers and firmaments
and arouses something else. Therefore it says, “Not to find
thine own pleasure nor speaking thine own word”. But if a
man utters a holy word of the Torah, it rises aloft and arous-
es the saints of the King, who set a crown on its head, so that
there ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“For they are life to those who find them.” The Talmud

reads lemotza’eihem as “to those who bring them out”
with the mouth.
Proverbs 4:22373:7 "5wn
X277 17272077 DiPRYN? 07 00D
For they are life unto those that find them, And health to all

their flesh.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Eruvin 54a:3°2:X 771 12177y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For He is not a man.” The drawing down from the Infinite
One cannot be clothed in the form of a man, so it comes
through the letters.
I Samuel 15:29v72:1”0 X PXnw
:0M3T? I 07X KP 92 0097 K?) IR KD PR n31 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The page belongs to the maamar on why the Chanukah
lamp is placed on the left, “so that the mezuzah is on the
right” (beginning on 41d).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17997 127 R”27N

17212 AW RMP 772pn

Tanna Devei Eliyahu teaches that when a person studies,
the Holy One, blessed be He, reads and repeats opposite
him. The Alter Rebbe reads it as G-d being drawn into rev-
elation through the letters.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-k:1”> 7127 171°2X »27 Xin
9y YL 932 17300 MR ROR 7819 On7% 92 9nRa b oK ...
7% 9% ROR 9% 19 N7R 9% 19 MR 0N 2IR 913°20 DRIYOD vw
ARANKR 72 R DRI AR 272Y 00 R (AR 1Y) INRIY
1897 °11 °19 133 929 0°1D 35w XD A1 19°93 537 "mIp R 0%
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071718 1211798 Dw 071730 1217 1 (9729 K 02991) M3 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)

759 11 92T
The Talmud explains “the word of G-d” as halachah. The

Alter Rebbe uses it to show that the words a person studies
are G-d’s own word.
Shabbat 138b:11-1227-x*:2 1”%p naw
PRI LRI AT — 27, PR M — 7 2T ,HD?H t—""n127
5Y 193 Pivny AWK ANy nR U 127 DR wpa? wniv”
ORI R°7 ARPY OX ¥y DY *R223 NP0 °N22 ANNMm 1R
120 PRYLROT Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The builders of the tower of Babel decide to make bricks
and fire them, “and the brick served them as stone.” The
Alter Rebbe takes from it that a brick becomes stone only
through firing.
Genesis 11:3°2:8" n°wR12
077 " 191? 791w 0137 71271 137 WMYITIR WK 1mRN
M2 0 137 W0 12K? 139D
And they said one to another: ‘Come, let us make brick, and
burn them thoroughly.” And they had brick for stone, and
slime had they for mortar.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe refers to this maamar on “the brick
of sapphire” and “the very essence of the heavens in
purity,” applying it to the two Torahs: the letters of the
Written Torah are “stones,” created by Heaven, “the very
essence of the heavens,” and the letters of the Oral Torah
are “the brick of sapphire,” bricks made by human beings
from earth that also became like stones.
KEHOT'S NOTE
JIXDR TURR X LMD WY N7Ipha

PARAGRAPH 30
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G-d says, “For like the four winds of the heavens I have
spread you out.” The Alter Rebbe sees in the exile the pur-
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pose of raising the languages of the nations.
Zechariah 2:10":2 7°701
AN DOMWT NIMA Y2IXD 0D NORI TIDY YIND 011 i i
10K 0ODX
Ho, ho, flee then from the land of the north, saith the L-RD;
for I have spread you abroad as the four winds of the heaven,

saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud speaks of unconsecrated food eaten in the pu-
rity of holy food. The Alter Rebbe applies it to the profane
languages once they are refined to holiness.
Chagigah 19b:4-6"1-"7:2 0™ 1311
DD 1127 RY° I3 T2 WY 1PPIN S IRRT ,PRR 2277 RO
°INM RN 92 ROR 27 PR °27 RDQY 1127 R ,PR 17978 °27
yRw >n 37 MR 27D AP AP RImY Lnivyn wnn X902 AP
— °Nnn anT W'HPD - W"ﬂ.?tl nanv Y75_7 wy:w r‘;m 131

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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A talk of the Rebbe that discusses at length the Aramaic

words in the Talmud, citing a passage further on in Torah
Ohr.
Sotah 49b:11-122">-X»>:2 ©v”n YO
Y% % KPR ?m? "070 117 PRI YIXD 31 MMRT PPN
KPR ?7n7 "mIR 1905 2222 91 27 0K 02 1i0R R Ui
P NRam TN MO0 1IwR 1onD 1Y AR WP 1YY AR
.y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

0°RIN2 17817 3,0y PR 1URNW 447 °Y R7OM wIPha 19182 XD
RINX WY AW YU — 70 ROWA 997 ORI WA 1127 0ORINKY
219p 2070 NIWH (7177 2,7 AYID) WA AR .12 N°9a21 NP

07,10 ORPWIT° NN TIWD TR 2AR IR SRR 1w RN

71990 3T I INY
“I am a wall, and my breasts like towers.” The Sages read
the wall as Torah.
Song of Songs 8:10:’11 0°°w1 W
10120 NXYIND 1172 20777 IR NAPTIND 1YY i tax
I am awall, And my breasts like the towers thereof; Then was

Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Pesachim 87a:8°11:X 1”5 0°noa
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it — 7RI 2IR” PR RI7) .0%0R00 ’I’D‘?Jj PR — ”ﬂﬁb’[.}?ﬁ; Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart.”
The fiery love of the Shema is the “kiln” that turns the
bricks into stone.

Deuteronomy 6:5°77:1 0°7127
STTRR2221 AWDI2221 72277292 TR2X 1 DX HIINY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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One of the places the note lists for the meaning of keva,
making Torah “fixed.”
KEHOT'S NOTE
Y V2N 170 P Y YRR NINIT RATR SRR AR 1700 K7D M2AR
.yap 2 —19p Yy 297N .RN 1D

101 Yap 9NN nwy
Shammai teaches, “Make your Torah fixed.” The Alter
Rebbe uses it to show that work is only a means for Torah.

Pirkei Avot 1:157"9:°X N1ax miwn

Y 93P )71 1300 NP YR TN .YIR AN NPy K Ky
:niD? 039 7202 DT 72

Shammai used to say: make your [study of the] Torah a fixed

practice; speak little, but do much; and receive all men with

a pleasant countenance.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
102 TOPYR WP PRan qwnl prab

A gloss of the Tzemach Tzedek on the Holy Tongue being
drawn from supernal holiness, printed in Sefer
HaMaamarim 5568.

KEHOT'S NOTE
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The maamar’s verse. The Alter Rebbe now explains that
the brick of sapphire is “under His feet” because it is the

likuteitorah.com/torah-ohr/mishpatim/5/
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refined letters of the world’s languages, below the Throne.
Exodus 24:10™:77> mnw
D¥Y; BRI NI37 ARYRD TPX1 NOM PRI PRX DX W
w7 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

104 mown o3 1Mo

“G-d has established His Throne in the heavens, and His
kingship rules over all.” The Alter Rebbe reads it as G-d’s
sovereignty extending, through the Throne, to the sepa-
rate worlds.
Psalms 103:19v™:3"p 0°2°11n
:17Wn 932 in139m1 IR0D 1757 DMwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to these places in Or HaTorah on “the
brick of sapphire,” which shines like sapphires.

KEHOT'S NOTE

NYT R 9902 D °2 2,Y 17PN "0 RTR Y DOWAWR D N”MIR KT

7y PN KW XY 1IRA NPT 22T L7129 13RI TIRA TY0 11027
LYY XX 9INTR P”Db IR .2 ,TP R 790 NPWRA2 N”MIRA 190N

106 79y WIIN Y70 K? 232X 7700 DR

Job says of the earth, “Its stones are the place of
sapphire.” The Alter Rebbe applies it to the refined letters,
which shine like sapphire.
Job 28:67:173 21°R
42 271 N9y 32K R0 DI
The stones thereof are the place of sapphires, And it hath

dust of gold.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of wisdom Job says, “Man does not know its worth.” The
Alter Rebbe joins it to the previous verse to describe the
hidden value of the refined letters.

Job 28:1327%:173 2R
1077717 PIND K320 KDY 797y WK YTKD
Man knoweth not the price thereof; Neither is it found in the
land of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
108 WYL QIPONR 12 N

G-d rested from all His work “which G-d created to make.”
The Midrash reads “to make” as “to rectify,” the work left
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for human beings.
Genesis 2:3°1:°2 NPwR12
IAOXZRPIN NIY 92 °3 INK WP YWD ovTnN ORRK 110
NiY? D°PPK R12WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “which G-d created to make,” with the Midrash’s “to
make, to rectify,” is explained as serving G-d by rectifying
the concealment that comes from the Name Elokim and
turning darkness into light, through self-nullification,
self-sacrifice in prayer, and Torah and mitzvos.
KEHOT'S NOTE
23,719 .3,2 PRI 1IN LT, YR IR LT L,RD 9737 D XA

PR PWw Awa Ry

The talk observes that the Alter Rebbe chose specifically
the example of “flesh,” though it does not bear on the
point about the Holy Tongue and other languages, to hint
that the refinement of the lowest level, the seventy lan-
guages, penetrates even the flesh.
KEHOT'S NOTE
NPT LRI 1P 12229 2121 7P0 VRN DWOWH DY NP2 RD
PIPMR TPV L LRI PIYA 19N YA PR TIIRDDY L L RPYT VW
19IR2 RIT (WY °Y) NN 7I773AW D — Mnwsa Rw? P paw
570y "Mwa”a 19eR 1TInY
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The work the Alter Rebbe himself cites for the difference
between the Holy Tongue and conventional languages.
KEHOT’'S NOTE
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The Talmud relates that Moshe saw G-d tying crowns to
the letters and was told that Rabbi Akiva would one day ex-
pound heaps of laws from every tip. The Alter Rebbe cites
it to show that the shapes of the Torah’s letters carry hid-
den meaning.
Menachot 29b:3-4'7-"3:1 1”3 MM
PPN IRZD DAY AwH T9YY AYwA 27 MR AT 27 MR
97 5y 29yn °n ¥°wa7 1710 MR NPMIRD 0°In0 Rl7alril=l7ak ]
A0 712 K2°PYI NMIANT 11D 7102 nPR TNYY e TR 07X 17 K
12399 AR M9 5w 1°9°n 19970 7P 7Ip 93 By vt TRy e
MM 71N 7D 2w 727 TNARD MNP MR 02 1R YU

likuteitorah.com/torah-ohr/mishpatim/5/
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12 11K TR 7272 YA 100 N0 WwN DOIMIR 17 1 YT 10 R

INYT 2w N1 2300 Awnd 1990 1P InR 79 1711 731 1Tonbn
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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PARAGRAPH 33
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A manuscript variant: the handwritten text adds, “accord-
ing to the conditions mentioned above, that the occupa-
tion in business be with coolness and only as necessary,
and through self-sacrifice.”
KEHOT'S NOTE
911157 991 NP2 071N POV MW 9730 RAN 27Oy (A0 PPONaIAa
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“And like the very essence of the heavens in purity.” The
Alter Rebbe identifies it with the letters of the Torah, which
come from the supernal brightness.

Exodus 24:10:773 mnw

D3Y21 BOT N3 YR VP31 NAN PRI RYR DX IR
ahicrd=Al 0]

and they saw the G-d of Israel; and there was under His feet

the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y710 19Y9a 7o

At the opening of the Zohar on Bereshis, the King “en-
graved engravings in the supernal brightness.” The Alter
Rebbe takes these engravings as the source of the letters of
the Torah.

Zohar I, 15ax v X”m
KEHOT'S NOTE
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The opening of the maamar’s verse. The Alter Rebbe now
stresses the Name Elokei: the elders saw G-d at the level of
Elokim, the Throne.

Exodus 24:107:775 mnw
DYy TEON NI MPYR TR NN DXL POX X NI

07 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d commands that Moshe alone approach Him and the
others not approach. The Alter Rebbe reads it as Moshe
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reaching the level of Havayah, above the Throne.
Exodus 24:2°2:772 nnw
:iny 1937 X2 oym W XY 01O 1727 I wan

and Moses alone shall come near unto the L-RD; but they
shall not come near; neither shall the people go up with

him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “The heavens are My Throne” is explained: the
heavens are the Torah, which became a throne for the
Infinite Light, as sitting lowers a person’s stature; through
the Torah G-d’s will, wisdom and understanding descend
into physical things such as tefillin, tzitzis and charity, and
“the earth is the stool of My feet” is a small seat under the
feet.
KEHOT'S NOTE
.2, Y0 XY
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“The heavens are My Throne.” The Alter Rebbe refers to
his interpretation of the heavens as the Torah, a throne for
G-d’s will and wisdom.
Isaiah 66:1°x:170 1oYW
#2720 TR M2 AR PPN 0T PIRT) KOD DY N M 1
SNMIR DIpn MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pharaoh’s daughter names Moshe, “for I drew him from
the water.” The Alter Rebbe reads the water as the upper
waters of Atzilus, the root of Moshe’s understanding.

Exodus 2:10:’2 minw

TRRAL 7Y Y XM 127 AP AYIETNI7 1RIM 1200 21N
AN 0NN 03

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” The Alter Rebbe reads it as
Moshe drawing the Torah down from Atzilus.
Deuteronomy 33:4°7:3"% 0127
3Py NPAR MYIIN Yh 127ME 1R
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1,00

PARAGRAPH 35

123 D°nRwn Q¥yd
“Like the very essence of the heavens.” The Alter Rebbe

identifies what the elders saw with the two kinds of letters
beneath the Throne.
Exodus 24:107:77> mnw
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and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And to the nobles of the Children of Israel He did not
send forth His hand.” The Alter Rebbe reads the “hand” as
the attributes above the Throne, not revealed to the elders.
Exodus 24:11x™:772 mnw
ARY 17987 DOPPRTNN NN 377 MRY R DRI 712 TRRON)
And upon the nobles of the children of Israel He laid not His
hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The elders are called “the nobles (atzilei) of the Children

of Israel.” The Alter Rebbe connects the word to Atzilus.
Exodus 24:1187:773 mnw

AW 120K DORPRITNR NI 177 M2Y K DRI 212 728K
And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d “drew from the spirit that was upon him [Moshe]” and
placed it on the seventy elders. It shows the elders had a
share in Moshe’s spirit, yet only as a radiance.
Numbers 11:257172:X” 72712
DOY2T"2Y TAM PPY WK MM PIRN VX 12701 Y2 N TN
11997 K21 210" M7 07772y 0913 *7°1 07317 U
And the L-RD came down in the cloud, and spoke unto him,

and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
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rested upon them, they prophesied, but they did so no
more.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 W X2 oM
“But they shall not approach.” The elders did not reach
the revelation of Havayah that Moshe reached.

Exodus 24:2'2:7"5 ninw

iy 1997 X2 oym 1wy XD oM °n7oN 1727 nn wan
and Moses alone shall come near unto the L-RD; but they
shall not come near; neither shall the people go up with

’

him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Beneath are the everlasting arms.” The Patriarchs were a

chariot for these supernal arms.
Deuteronomy 33:27172:3°% 0°127
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My beloved sent forth his hand through the opening.”
The Alter Rebbe reads it as G-d’s “hand” revealed to the
loftiest souls.
Song of Songs 5:4"7:"11 0°1°WN W
P9y M7 Y NI AT NPY TiT
My beloved put in his hand by the hole of the door, And my
heart was moved for him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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