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“An explanation of the above”

The souls and angels of Beriah are “animals,” created anew and,
relative to the levels above them, without Daas, and they rise only
through the “grass” of Daas that Moshe draws down to them.
Moshe can do this because his root is Higher Daas, above the
whole chain of worlds, so that he is the same in Atzilus and in

Beriah.
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THE BIG IDEA

The souls and angels of Beriah are “animals,” created anew and, relative to the lev-
els above them, without Daas, and they rise only through the “grass” of Daas that
Moshe draws down to them. Moshe can do this because his root is Higher Daas,

above the whole chain of worlds, so that he is the same in Atzilus and in Beriah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining the preceding maamar, the Alter Rebbe reads “the seed of man and the seed of animal” as
two kinds of souls: behemah (animal) is numerically BaN, souls of Beriah, and adam (man) is MaH,
souls of Atzilus. Atzilus only reveals what was hidden, as the spirit in Moshe was revealed in the seventy
elders, while Beriah is new, something from nothing; even its angels count as “animals.” To rise,
Beriah needs “grass,” the influence of Daas that sprouts from the Infinite One, given according to the

9

service of man above and below, in Torah and prayer. It comes through “If you buy,” acquisition,
which belongs to Atzilus, like Yosef, who stayed a chariot while keeping accounts. Moshe draws it down
because he is MaH, rooted in Higher Daas above all the worlds and in the first Shemitah, and he does
so for Israel, called Ivri, rooted in an encompassing light with no above or below; so the Kedushah
unites above and below. “Six years he shall serve” are the six thousand years in which mitzvos become
garments of days, washed through prayer; in the seventh millennium the mitzvos take another form,

and there is rest.

OUTLINE

1 Man and animal 11-3

An explanation of the previous maamar. Behemah is BaN, souls of Beriah; adam is MaH, souls of Atzilus;
even Michael’s angels count as without Daas relative to above. The “man” of Atzilus only reveals the hid-
den, as Moshe’s spirit was revealed in the seventy elders.

2 The grass and the service of man 14-5

Beriah, created anew, needs “grass,” the influence of Daas that sprouts from the Infinite One. It comes ac-
cording to the service of man above and below, in Torah and prayer; Lower Daas feeds Beriah, Yetzirah and
Asiyah. It comes through “If you buy,” acquisition in Atzilus, as Yosef stayed a chariot while at work.

3 Moshe the shepherd 16-8

Every soul hides the Patriarchs’ level of “chariot,” but Beriah needs Moshe, rooted in Higher Daas above
Atzilus, to feed it. Moshe is MaH with a shin, from the first Shemitah, drawn out of concealment; he draws

the grass from the sparks of Tohu for Israel, called Ivri.
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4 Beyond above and below

19-12

“The other side of the river” is a makif, like a globe with no up or down: the Circles, sovev kol almin.

Israel, rooted in thought above the angels’ speech, join the angels in the Kedushah, above and below as
one. “Moshe, Moshe” has no break, for Moshe, the inner kav, is the same in every world, unlike Avraham.

5 Six years and the seventh

1M3-16

The six years are the six thousand years in which mitzvos become garments of days, which lift the soul

and screen the bright light; Moshe washes them through prayer. In the seventh millennium the mitzvos

take another form, and there is rest. The ordinances are set into Israel’s inner attributes through Moshe.

KEY CONCEPTS

The seed of man and the seed of animal y-11 078 ¥y
nna

Two kinds of souls. “Man” (adam, numerically MaH, 45) is
the souls of Atzilus; “animal” (behemah, BaN, 52) is the
souls of Beriah, whose angels too are reckoned without
Daas relative to the levels above them.

Atzilus and Beriah 1x°721 m9oex

Atzilus, from vaya’tzel, “drew forth,” is only the hidden
made revealed, as the spirit in Moshe was revealed in the
elders. Beriah is a new existence, something from noth-
ing, and so needs an influence drawn down to it.

Grass 2wy

The influence of Daas that lets Beriah’s “animals” rise,
spelled as the Name Ayin-Beis with a shin. It sprouts from
the Infinite One and is drawn down by Moshe according to
the service of man.
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Higher and Lower Daas 1\nnn nyT 11°%y ny7

Higher Daas unites Chochmah and Binah; Lower Daas
spreads into the inner core of the emotive attributes and
feeds the lower worlds. Moshe’s root is Higher Daas, above
even Atzilus.

Acquisition 7°1p

“If you buy”: acquisition belongs to Atzilus, because an ac-
quired thing stays what it was and only changes hands, just
as Atzilus reveals what was hidden. In the blessing over the
moon, “your Owner” corresponds to Atzilus.

Circles and the straight line 21”1 2712y
The Circles are the encompassing light, sovev kol almin,
with no above or below, like a globe; only the straight, in-

ner light divides into head and feet, as in the three cavities
of the skull.

Days as garments w137 "1

The mitzvos done in time become the soul’s garments,
called “days.” Like a sling they lift the soul, and like a
screen they let it see the bright light; through prayer they
are washed so that they rise.
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Man and animal
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An explanation of the above.

The heading presents what follows as an explanation (biur) of the maamar just before it. It goes on to treat
the same verses, “And these are the ordinances” and “Six years he shall serve,” in Kabbalistic detail.
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“And these are the ordinances,” etc. Now, it is said, “And I will sow the house of Israel with the seed
of man and the seed of animal.” “Animal” (behemah) has the numerical value of BaN [fifty-two]:

souls of the World of Beriah (Creation).

9

The maamar opens with the parshah’s verse, “And these are the ordinances,” and turns to Yirmeyahu’s

prophecy that G-d will sow Israel with two kinds of seed, “man” and “animal.” The letters of behemah (ani-
mal) add up to 52, the number called BaN (the Name Havayah spelled out to total 52), and it stands for the
souls rooted in Beriah, the first world of separate existence.

DWW ¢IR"MA7 0 K17 ROOT 09I .OTR RN MINT °ROIT MNT D31 PIRT Mnwl 77n 07X
212 1PR 21D 12 PRa RN

“Man” (adam) is MaH [forty-five]: souls of the World of Atzilus (Emanation). And “upon the likeness
of the throne [was] a likeness like the appearance of a man.” The world of the Throne is the World of

Beriah, where there is the level of “animal”: “the face of a lion,” etc.

The letters of adam (man) add up to 45, MaH (the Name Havayah spelled out to total 45), which stands for
the souls of Atzilus, the highest world, still one with G-d. Yechezkel’s vision bears this out: “a man” sits above
the Throne, while the Throne itself is the World of Beriah, where the holy creatures bear animal faces such as
the lion’s.
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[This is] the camp of Michael, “like a lion he roars,” which relative to above is reckoned at the level
of [being] without Daas (knowledge), even though relative to below the Daas is reckoned great.

The angels of Michael’s camp, the lion’s face of the Chariot, roar like lions. Measured against the levels
above them they count as being without Daas, like animals, although measured against what is below them
their Daas is great.
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And the “man” in the Chariot (Merkavah) is the Daas (knowledge) that is vested in Beriah. And this
is [the meaning of] “Man and animal You save, O G-d.” But the “man” of Atzilus is the level of “Iwill

be likened to the Most High” (adameh le’elyon), which is

Among the four faces of Yechezkel’s Chariot, the face of a “man” is Daas as it is clothed in Beriah; so Beriah
has a “man” beside its “animal,” as the verse “Man and animal You save” pairs them. The “man” of Atzilus is
higher: Chassidus reads adam (man) as from adameh, “I will be likened,” for Atzilus resembles the level it
comes from.
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only from concealment to revelation. Atzilus is from the expression “And He drew forth
(vaya’tzel),” etc.: in Moshe itwas in concealment, and it was revealed in the seventy elders.

Atzilus is only the hidden made revealed, not something new. Its name comes from vaya’tzel, used when the
spirit that rested on Moshe was drawn forth onto the seventy elders: the same spirit that was hidden in him
was revealed in them.

SECTION 2 - 14-5

The grass and the service of man
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And so Atzilus is only a revelation of the very Infinite One (Ein Sof), so that there be Chochmah
(wisdom) and Binah (understanding) from above: “not that You have a known righteousness,” etc.,

Like that spirit, Atzilus is nothing but a revelation of the Infinite One Himself, so that Chochmah and Binah
exist “from above.” The words “not that You have a known righteousness” come from Elijah’s prayer, Patach
Eliyahu, in the introduction to the Tikkunei Zohar: G-d is not defined by the attributes.
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“but to show,” etc. That is, so that there be revelation; and the revelation is akin to the supernal
concealment that is above the level of Chochmah, etc.,

The prayer continues that the attributes exist only “to show” how the world is conducted. So Atzilus is a reve-

lation, and what it reveals resembles the supernal hidden level above Chochmah; nothing new is created.

likuteitorah.com/torah-ohr/mishpatim/4/ 5



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 4 1?”3” ‘?y 2182

20.2199RY 99Y Y0IRY ORI WD TPRN WO MWINNT IR°122 9PRwR ©.anona 190 o RN
R

and it comes to revelation in Chochmah. Whereas in the World of Beriah (Creation) [there is] a new
coming-into-being, something from nothing, as it is written of Avraham, “And I am dust and
ashes,” etc.

That hidden level first comes to light in Chochmah. Beriah is different: it is a new existence, something from
nothing, and so Avraham, speaking as a created being, says, “I am dust and ashes.”
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Now, in order that the animal have the power to ascend, there must be an influence from above,
from the level of “grass” (esev) (Ayin-Beis [seventy-two| [and] shin; from the 288 sparks; shin,
three lines).

For the “animal,” the souls and angels of Beriah, to rise, an influence must come from above, called “grass.”

The parenthesis spells the word esev (2¥y): the Name Ayin-Beis (72), drawn from the 288 sparks, with the let-
ter shin, whose three strokes are three lines.
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“Grass in your field”: the Field of Apples (chakal tapuchin). Just as grass grows from the power of
growth in the earth, which is spiritual, so the illumination grows from above, from the spiritual
power, from the Infinite One. And this is [the meaning of] “And I will give”: the Infinite One
Himself; and first “in your field”: “the beasts on a thousand mountains”; “He causes grass (chatzir)

to grow for the animal.”

The verse “And I will give grass in your field for your animals” is read word by word: the “field” is the Field of
Apples, a Kabbalistic name for Malchus, and just as grass grows from a spiritual power of growth in the soil,
this light sprouts from the spiritual power of the Infinite One. “I will give” means the Infinite One Himself
gives it, first to “the beasts on a thousand mountains” in the field, and then, as Tehillim says, grass grows
“for the animal.”
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And afterward, “for your animals”: “the face of a lion,” etc. Nevertheless, the “grass” is according
to the service of the man (adam) from the level of MaH, who is the one who draws [it] down, and

also according to the service of man from below.

Only after the field does the grass reach “your animals,” the lion-faced angels of the Chariot. Yet how much
comes down depends on “the service of man,” echoing “grass for the service of man”: the service of the
“man” of the level of MaH, who draws it down, and the service of people below.
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For according to the measure of the mayin nukvin (feminine waters), so are the mayin duchrin
(masculine waters). And this is the matter of Torah and prayer: through the Torah, prayer becomes

pure; and likewise, through the Torah, prayer is refined, etc.

In Kabbalistic terms, the flow from above, the “masculine waters,” matches the “feminine waters” raised

from below. Here this is Torah and prayer: Torah study makes one’s prayer pure and refines it.
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And this level of “grass” is the level of Daas (knowledge) and feeling, the sustaining of the emotive
attributes (middos) and their life-force. For there is a Higher Daas and a Lower Daas.

This “grass” is Daas: not bare knowledge but a felt connection that keeps the emotive attributes alive and

steady. Daas has two levels, a higher and a lower.
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“G-d is a G-d of knowledges (de’os).” Higher Daas is what unites Chochmah (wisdom) and Binah
(understanding); and Lower Daas [is] “behind the shoulders” (achorei kesefin), which spreads into
the inner dimension (pnimiyus) of the emotive attributes, etc.,

Chanah’s verse calls G-d “a G-d of knowledges,” in the plural, pointing to two kinds of Daas. Higher Daas

joins Chochmah and Binah; Lower Daas, which Kabbalah describes as extending “behind the shoulders,”

spreads into the inner core of the emotive attributes.
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to be food for the animal, to raise it up from the Worlds of Beriah (Creation), Yetzirah (Formation)
and Asiyah (Action). (And in Beriah, too, there are Torah scholars, and nevertheless they are the
level of “animal,” for Talmud is in Beriah.)

Lower Daas becomes “food for the animal,” raising the worlds of Beriah, Yetzirah and Asiyah. The parenthe-
sis adds that even Torah scholars of Beriah are still “animals,” since the Talmud itself is rooted in Beriah.
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And this is through “If you buy” (ki sikneh): acquisition (kinyan) is in the World of Atzilus (Emana-
tion), which is from concealment to revelation, as in the saying, “Blessed is your Maker (Oseich);
blessed is your Former (Yotzreich); blessed is your Creator (Boreich); blessed is your Owner (Kone-
ich).” Now, Atzilus is the matter of what is written of Yosef, “to do his work.”
This drawing down comes through the parshah’s “If you buy” (ki sikneh). Acquisition belongs to Atzilus, be-
cause an acquired thing stays what it was and only changes hands, as Atzilus only reveals what was hidden;

so in the blessing over the moon, which names G-d Maker, Former, Creator and Owner, “Owner” (Koneich)

matches Atzilus. Atzilus is also like Yosef going in “to do his work.”
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And the Targum [renders it] “to examine his account books”: that although he was occupied with
the needs of this world, they do not distract his thought from being a chariot (merkavah), even at
that very moment. And this is a soul of Atzilus. And “Creator” [is] Beriah, a new coming-into-being
from nothing to something; for the root of man is from Atzilus.

Onkelos renders “to do his work” as “to examine his account books”: though Yosef was busy with worldly ac-

counts, he stayed a “chariot,” wholly given over to G-d, at that very moment. That is a soul of Atzilus; “Cre-
ator,” by contrast, corresponds to Beriah, a new being from nothing, while man’s root is in Atzilus.
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SECTION 3 - 16-8

Moshe the shepherd
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And even one who has only a soul (nefesh) of Beriah nevertheless has, in concealment, even
Chayah and Yechidah; for the Patriarchs, they were the Chariot (Merkavah).

Even a person whose soul is from Beriah has, hidden within, the highest soul-levels, Chayah and Yechidah.

The reason given is that the Patriarchs were the “Chariot,” wholly given over to G-d as a chariot is to its rider.
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And it is written, “before whom I have walked”: for a chariot is constant self-nullification (bittul),

and even so one can be below, as mentioned above concerning Yosef.

Avraham’s words “G-d, before whom I have walked” show that being a chariot means constant self-nullifica-
tion. Yet one can live in that state while acting below, as Yosef did while doing his work.
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Whereas in Beriah, it is through “If you buy”: a drawing down from Atzilus, that is, through the lev-
el of Moshe, who is from Higher Daas (knowledge),

In Beriah, by contrast, this comes about through “If you buy,” a drawing down from Atzilus. That drawing
down comes through Moshe, whose root is Higher Daas.
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for in the upper worlds, too, there must be this drawing down. And it is through Moshe, the Ra’aya

Mehemna (faithful shepherd): as “a shepherd tends his flock” in good pasture and gives food.

Even the upper worlds need this drawing down. Moshe, the “faithful shepherd,” provides it, as Yeshayahu
describes a shepherd who tends his flock, grazing it in good pasture and feeding it.

LPPNYT RO NIRT 2w 771 10 1R300 1772 02 RIT IWn 90 3wyn PPwnent R0 wn 99

So Moshe is the one who draws down the “grass”; for Moshe is the level of MaH: Chochmah (wis-
dom), koach mah (“the power of ‘what’”), of the illumination of the Forehead of Atik (Mitzcha
de’Atik).

So Moshe is the one who draws down the “grass.” His level is MaH, which is Chochmah, read as koach mah,
“the power of ‘what,’” the self-effacement of pure insight; and it comes from the illumination of the
Forehead (Mitzcha) of Atik, the innermost level of Keser.

likuteitorah.com/torah-ohr/mishpatim/4/ 9
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(And this is [the meaning of| Moshe: MaH [with] shin, in three lines; and he refines the BaN. And he
is from the level of Higher Daas, which is above the chain of descending worlds (hishtalshelus), and
[it] is called “Before You all hidden things are revealed,” “the secrets of every living being,” “re-
vealed and known,” etc.;

The name Moshe (7wn) is MaH (77) with a shin, whose three strokes are three lines, and Moshe refines the

BaN, the “animal” level. His root is Higher Daas, above the whole chain of worlds, the knowing of which it is
said, “Before You all hidden things are revealed.”
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for their revealing and knowing are not commensurate with the hishtalshelus, so as to watch and
gaze even at gross material things, the level of “animal,” etc., physical living creatures, etc. And
because Moshe is from the level of Higher Daas, which is above even Atzilus, therefore he specifi-
cally is able to draw down Daas even into Beriah, Yetzirah and Asiyah.)

That knowing is not limited by the order of the worlds, so it reaches even coarse physical things, such as ani-

mals. Because Moshe comes from this Daas, which is higher than Atzilus itself, he alone can draw Daas into

Beriah, Yetzirah and Asiyah.
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Now, Moshe is from the first Shemitah (sabbatical cycle), for “I drew him out of the water.” “Out of
the water”: from the first Shemitah. And this is [the meaning of] “And what (mah) are we, that you
complain against us?”: that you have no connection [with us], etc.
Moshe’s soul comes from the “first Shemitah,” an earlier cosmic cycle linked with Chesed, which is symbol-
ized by water; so “I drew him out of the water” means from that first cycle. His words “And what (mah) are

we, that you complain against us?” reflect that root, which is mah, utter self-nullification, and the Alter

Rebbe reads them as saying that the people have no connection to that level.

likuteitorah.com/torah-ohr/mishpatim/4/ 10
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But “out of the water” is not alluded to [in his name], only “I drew him” (meshisihu); and its
Targum is shechalteih, an expression of drawing: that he was drawn from concealment, the ark of

bulrushes (teivas gome), etc.

The name Moshe alludes only to “I drew him,” not to “out of the water.” Onkelos renders it shechalteih, a
word for drawing out: Moshe was drawn out from concealment, like the hidden ark of bulrushes in which he
lay.
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Therefore he has the power to draw down the “grass,” which is from the 288 sparks that fell from
the World of Tohu (Chaos), to be food, etc.

Because Moshe’s root is in that first cycle, he can draw down the “grass,” which comes from the 288 sparks
that fell from the World of Tohu when its vessels shattered. Those sparks become food for the “animal.”
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And everything is for the sake of Israel; for Israel too are called Ivri (Hebrew): ever hanahar (“the
other side of the river”), which is [the river] that goes out from Eden, Chochmah (wisdom), to water
the gan (garden), the fifty-three (GaN) sections of the Torah.

All of this is for Israel, who are called Ivri, “Hebrews,” from ever hanahar, “the other side of the river.” That

river is the one that “goes out from Eden,” here Chochmah, “to water the garden,” gan, whose letters add up
to 53, the number of the sections of the Torah.
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SECTION 4 - 119-12

Beyond above and below
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And “the other side of the river” is the level of a makif (that which encompasses), above the chain
of descending worlds (hishtalshelus) of above and below. And it is like the analogy of the globe of
the earth, which has no above and below: people dwell on it above and below, and one cannot say
that those who dwell below walk with their heads downward, etc.

“The other side of the river” is a makif, a light that surrounds, above the chain of worlds with its above and
below. The globe illustrates it: a sphere has no top or bottom, people live on every side, and no one would
say that those on the underside walk upside down.
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And this is in the level of the Circles (iggulim). And specifically in the straight light (or yashar), in
the inner dimension (pnimiyus), is there a division of head and feet: the three cavities of the skull

(gulgalta). Whereas in the Circles, [it is] the light that encompasses all worlds (sovev kol almin).

This is the Kabbalistic level of the Circles (iggulim), as against the straight light (yosher). Only the straight,
inner light divides into head and feet, as in the three cavities of the skull, which hold the three intellectual

faculties; the Circles are sovev kol almin, surrounding all worlds alike.
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And since they are the level of Ivri, therefore the level of “grass” is drawn down into them, because
it is specifically a high place that descends to a low place.

Because Israel are Ivri, rooted beyond the chain of worlds, the “grass” of Daas is drawn down into them. The
principle is that it is precisely the higher place that can come down to the lower one.
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Therefore the angels recite song, in order to draw down “Holy, holy,” etc. And this sanctification,

from above and below as one, is

This is why the angels sing: to draw down holiness with “Holy, holy, holy.” Yet this sanctification comes from
above and below together, from the angels and from Israel, for the reason that follows.
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because Israel arose in thought, above the angels, who are the level of speech, which are outer ves-
sels in the World of Yetzirah (Formation); and the angels of the World of Beriah (Creation) are the
Yetzirah of Beriah, for whatever he thinks, he speaks.

Israel “arose in thought,” higher than the angels, who are the level of speech, the outer vessels of Yetzirah.
Even the angels of Beriah are only the Yetzirah, the speech level, within Beriah, for whatever they think, they
speak.
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Therefore the souls of Israel are able to be vested in a body. Whereas the angels who brought accu-
sation and descended into a body fell down. And the soul, although it is vested in a body, neverthe-

less remembers G-d, etc.

Because souls are rooted in thought, they can be clothed in a body without falling, unlike the angels who
brought accusation against mankind, came down into bodies and fell. A soul in a body still remembers G-d.
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Yet nevertheless, when it is vested in a body it is called the level of Yaakov, and its rank is below the
angels (for there are two levels, Yaakov and Yisrael); and it is the level of action (asiyah), which is
not in the angels. For action is a different power, which is not

Still, once in a body the soul is called “Yaakov,” and its rank is below the angels; “Yisrael” names its higher

level. In the body it works at the level of action, which the angels lack, for action is a different kind of power
from speech.
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like speech, which enclothes thought, so that while one speaks one cannot think anything other
than what one is speaking; whereas action is not so, etc. And thought and speech, the levels of
Beriah [and] Yetzirah, are the level of garments, “from which souls fly forth,” etc.

Speech clothes thought so fully that while speaking one can think only of what one is saying, but action is not

like that. Thought and speech, Beriah and Yetzirah, are “garments,” and it is from them, in the Kabbalistic
phrase, that “souls fly forth.”

likuteitorah.com/torah-ohr/mishpatim/4/ 13
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And “bodies” are the level of the World of Atzilus (Emanation), like the analogy of the power of
sight, which spreads into the eye, etc. Therefore in the Kedushah [it is] above and below as one; for
Israel are above and below, and in their midst [are| the angels, speech, which are intermediaries,
etc. And the three times “Holy” are also El Sha-dai,

Atzilus is called “bodies,” like the power of sight that spreads into the eye itself, while Beriah and Yetzirah

are only garments. So the Kedushah joins above and below: Israel are both above, rooted in thought, and be-
low, in the body, and the angels, who are speech, stand between them as intermediaries.
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El Ado-nai, El Havayah. El is the thirty-one (LA) locks of hair; and “holy,” “let the locks of the hair
of his head grow long,” [is] the 410 (TY) strands, etc. And all of them are the level of the three cavi-
ties of the skull (gulgalta) of Arich Anpin, etc. And all this is from the level of Moshe: Daas (knowl-
edge), the inner dimension (pnimiyus) of the emotive attributes (middos).
The three “Holy”s correspond to the Names El Sha-dai, El Ado-nai and El Havayah. By gematria, El (31) is the
thirty-one locks of hair and kadosh (410) the 410 strands, recalling the nazirite, “holy,” who lets his hair

grow; all belong to the three cavities of the skull of Arich Anpin, the outer level of Keser, and all are drawn

down through Moshe, who is Daas, the inner core of the emotive attributes.
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And this is [why], in “Moshe, Moshe,” the cantillation does not pause (lo pasik ta’ama). For the
Avraham in Beriah and [the one] in Atzilus are not of one kind; for in Beriah [there is] a new com-
ing-into-being, and “I am dust and ashes,” etc.

When G-d called “Moshe, Moshe” from the burning bush, the cantillation has no break between the two

names, as the Zohar notes, unlike the call “Avraham, Avraham.” This is because the Avraham of Beriah is

not of one kind with the Avraham of Atzilus: in Beriah he is a new, created being, “dust and ashes.”

likuteitorah.com/torah-ohr/mishpatim/4/ 14
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But the Moshe in Atzilus and [the one] in Beriah are equal, for he is the level of the inner dimension
(pnimiyus); and he is the level of the kav (line of light) and thread of the Infinite Light (Or Ein Sof),
which is equal in all the worlds, etc. (See the Ramaz, Parshas Terumah, on folio 134b.)

Moshe, however, is the same in Atzilus and in Beriah, because he is the inner dimension: the kav, the thread

of the Infinite Light that runs equally through all the worlds. The parenthesis refers to the Ramaz’s commen-
tary on the Zohar, Terumabh, folio 134b.

SECTION 5 - 113-16

Six years and the seventh
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“Six years he shall serve” (ya’avod): the level of tanned (avudin) hides, “that have come up from the

9

washing,” “washed,” washing and whitening. For “six years” [are| the six thousand years, the level

of garments; and “Avraham came into days”: the supernal days.

The parshah’s “Six years he shall serve” (ya’avod) is read as ibbud, the tanning of hides: the soul’s garments
must be processed and washed white, like the ewes “that come up from the washing.” The six years are the
world’s six thousand years, the time when garments are made, and Avraham “came into days,” the supernal
days that clothe the soul.
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“And the days of David drew near”: those days, etc. “Fortunate are the masters of teshuvah
(return),” etc. But seemingly, does the matter not depend on mitzvos and good deeds?

The same is said of “the days of David drew near,” and the Zohar, in its passage on Avraham’s days, says,
“Fortunate are the masters of teshuvah.” But a question arises: does the making of the soul’s garments not

depend on mitzvos and good deeds?
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So what does “days” have to do with being garments? But it is written, “And the soul of my lord
shall be bound up in the bundle of life,” etc.

Seemingly, then, what do days have to do with garments? The answer begins with Avigayil’s blessing to
David, that his soul will be “bound up in the bundle of life.”

likuteitorah.com/torah-ohr/mishpatim/4/ 15
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And just as it must be bound up in order to throw it upward, “as a stone bound in a sling,” etc.; and
also, through garments, which are the level of a screen (masach), one can see the bright light,

which one cannot see without a screen, etc.

A stone is bound into a sling so that it can be thrown high, and garments likewise lift the soul. Garments also
act as a screen, letting one look at a bright light that cannot be seen without one.
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Now, Torah and mitzvos as they are above are a bright light, and they need to become material and
come from above time into time; therefore it is time, specifically, that is the garments.

Torah and mitzvos as they are above are a bright light, too bright to be seen directly. They must take on ma-

terial form and come down from above time into time, which is why time, the days, are the garments.
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But so that it should not remain below, for this there must be the tanning of hides and washing. And
everything is through Moshe, the Ra’aya Mehemna (faithful shepherd), who feeds and waters the
sheep and also washes them, etc. That is, through prayer: love and awe, [which are] “wings,” etc.

So that the garments do not stay below, they need the “tanning” and washing described above. Moshe, the

faithful shepherd, provides it, feeding and watering his sheep and also washing them, and he does it through
prayer, whose love and awe are the “wings” that lift it upward.
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“And in the seventh he shall go out free, for nothing (chinam).” “For nothing”: without mitzvos.
For there is one who says that mitzvos will be nullified in the Time to Come, and we do not hold so;
nevertheless, the mitzvos will be in a different manner,
The verse goes on, “in the seventh he shall go out free, for nothing,” and the Zohar, speaking of the servant,
reads “for nothing” as without the mitzvos; here the seventh is the seventh millennium, after the six thou-

sand years. One Talmudic opinion holds that mitzvos will be nullified in the Time to Come, but we do not rule
so; rather, the mitzvos will take another form.

likuteitorah.com/torah-ohr/mishpatim/4/ 16
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for there will be sacrifices, as is written in Yechezkel; and not as now, [when] “they go from strength

to strength,” ascents and descents, but rather rest for life everlasting.

Then there will be sacrifices, as described in Yechezkel (chapter 43, according to the Kehot note), and ser-
vice will no longer rise and fall as it does now, going “from strength to strength.” Instead there will be rest,

for life everlasting.
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And this is [the meaning of] “And these are the ordinances (mishpatim)”: from the expression “ac-
cording to the former manner (kamishpat harishon),” [rendered] “according to the former way (ke-
hilchesa kadmaysa)”; halachos, [from] going (hiluch), etc. “That you shall set before them (lifnei-
hem)”: in their inner being (bifnimiyusam), the inner dimension (pnimiyus) of the emotive attrib-
utes (middos), from the level of Moshe. And this was after the giving of the Torah, when Israel said
to Moshe, “You speak, and we will hear,” etc.

The maamar ends where it began: mishpat (ordinance) is linked to “the former manner (mishpat),” which

the Targum renders “the former way” (hilchesa), so mishpatim are halachos, from hiluch, going; and “be-

fore them” (lifneihem) means into their inner being, the inner core of the emotive attributes, drawn from

Moshe. This came after the giving of the Torah, when Israel asked Moshe, “You speak, and we will hear.”

IN ONE'S AVODAH

The “grass” of Daas comes down according to a person’s own service from below, in Torah and prayer, for
Torah makes prayer pure. The mitzvos of each day become the soul’s garments, and they must be washed
through prayer, whose love and awe are the wings that lift them.

QUESTIONS FOR DISCUSSION

1. Why does behemah, numerically BaN, stand for the souls of Beriah, and in what sense do even its great
angels lack Daas?

2. How does the contrast between Atzilus, “from concealment to revelation,” and Beriah, “something from

nothing,” explain why Beriah needs “grass” from above?

3. Why can only Moshe, rooted above Atzilus, draw Daas into Beriah, Yetzirah and Asiyah, and how do his
name and the unbroken “Moshe, Moshe” show it?

4. What does the analogy of the globe teach about Israel’s level as Ivri, “the other side of the river”?

5. Why are the soul’s garments called “days,” and why must they be washed through prayer?

likuteitorah.com/torah-ohr/mishpatim/4/ 17
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The note points to Or HaTorah on Mishpatim, page 1125,
for the verse “And these are the ordinances.” Another note
here (76:34) records a gloss (hagahah) on that page, at the
words “And I am dust and ashes,” on Beriah as something
from nothing.
KEHOT'S NOTE
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The opening verse of the parshah: “And these are the ordi-
nances that you shall set before them.” The maamar re-
turns to it at the end, where the ordinances are set into
Israel’s inner being through Moshe.

Exodus 21:1’K:X”5 ninw
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Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yirmeyahu prophesies that days are coming when G-d will
sow the house of Israel and the house of Yehudah with
“the seed of man and the seed of animal.” The Alter Rebbe
reads the two seeds as two kinds of souls, of Atzilus and of
Beriah.
Jeremiah 31:2712:R77 1n°
Y ATIT N°2TNRY PRI NP2TNR CAYIN TTORI 0°K2 00> I
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe refers to “the explanation on ‘And
these are the ordinances’” and repeats it: behemah is BaN,
souls of Beriah; adam is MaH, souls of Atzilus, for Atzilus
is adam, adameh le’elyon, only from concealment to reve-
lation, unlike Beriah, something from nothing.
KEHOT'S NOTE
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In Yechezkel’s vision of the Chariot, above the likeness of
a throne is “a likeness like the appearance of a man.” The

likuteitorah.com/torah-ohr/mishpatim/4/

maamar takes the Throne as the World of Beriah and the
“man” above it as Atzilus.
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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A passage of this maamar, beginning “The world of the
Throne is the World of Beriah,” is quoted in Yahel Or, on
Tehillim, on page 343.
KEHOT'S NOTE
Anw Yy IR DA XM 1RON yup

AR 17199RD

Hoshea prophesies, “They shall walk after G-d; like a lion
He roars.” The maamar borrows the words for the roaring
angels of Michael’s camp, the lion’s face of the Chariot.

Hosea 11:107:x” ywii
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They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe cites this explanation on “And these
are the ordinances”: the angels are called “animals,”
reckoned without Daas relative to above, because their
grasp is only of Malchus.
KEHOT'S NOTE
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“Your righteousness is like the mighty mountains, Your
judgment a great deep; man and animal You save, O G-d.”
The maamar finds in it both levels of the Chariot of Beriah:
the “man,” which is Daas, and the “animal.”
Psalms 36:7°1:172 0°2°1n
YT IHNNTOTX 121 090 TYIYR X1 ANRTI
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.
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KEHOT’'S NOTE

1,17 00000

7Y TN 22 NI CENT DTN PaN

Or HaTorah on Bereshis explains these words: “that is,
Z’eir Anpin is ‘likened to the Most High,” Atik Yomin.” The
note also points to Or HaTorah on Vayikra, vol. 4, page
964.
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There the Alter Rebbe explains that “man” is the totality of
the four creatures of the Chariot: the lion’s face is on the
right and the ox’s on the left, but “man” has no right and
left.
KEHOT'S NOTE
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These are the words of the king of Babylon: “I will ascend
above the heights of the clouds; I will be likened to the
Most High.” Chassidus reads the name adam, “man,” as
from adameh, “I will be likened,” since the “man” of
Atzilus resembles the level above it.

Isaiah 14:147: 7 7oyw°
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I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah asks how Atzilus can be only “from conceal-
ment to revelation,” when it is written, “Wisdom comes
from nothing (ayin),” meaning something from nothing,
as Tanya Part II, chapter 9, explains.
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The Kehot note gives Gate 16 of the Pardes Rimonim as
the source for this description of Atzilus, as nothing more
than the hidden becoming revealed.
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G-d “drew forth (vaya’tzel) from the spirit that was upon
him and placed it upon the seventy elders,” and they
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prophesied. The word gives Atzilus its name: what was hid-
den in Moshe was revealed in the elders.
Numbers 11:257172:8”> 72712
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And the L-RD came down in the cloud, and spoke unto him,
and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
rested upon them, they prophesied, but they did so no
more.
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The Or HaTorah passage quoted in the note observes that
this maamar’s statement, that Atzilus is a revelation of the
Infinite One Himself, seems to contradict what is written
in Va’eschanan, chapter 2.
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In Elijah’s prayer (Patach Eliyahu), G-d is told that He
shows the world righteousness and judgment, “but not that
You have a known righteousness, which is judgment,” for
He is none of these attributes. The maamar uses it for
Atzilus: the Sefiros are only a revelation of the Infinite
One, “to show” how He conducts the world.
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The note points to Or HaTorah, Shemos vol. 8, page 2998,
and Va’eschanan, page 122, on the hidden level coming to
revelation in Chochmah.
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There the Alter Rebbe writes that Atzilus, from vaya’tzel, is
only from concealment to revelation, whereas Beriah is
something from nothing, “as explained in the biur on
‘And these are the ordinances.”” So the drawing forth of
the kav from the Infinite Light is Atzilus, like the sun’s ra-
diance contained within the sun before it shines forth,
while Adam Kadmon, which comprises ten Sefiros, is
called Beriah, something from nothing.
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Pleading for Sedom, Avraham says, “And I am dust and
ashes.” The maamar cites it as the voice of Beriah, a creat-
ed being, something from nothing.
Genesis 18:27172:11”° N°wx12
:18XY 79Y °3IK) *37TR PR 12T7 APRIT RITIT TR DTN 19N
And Abraham answered and said: ‘Behold now, I have taken
upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Genesis 18:27 for these words.
Genesis 18:27172:1”> N°WR12

:1DK1 79Y *2IX1 *37TRPX 1277 *NPRIN RITIT IR DI YN
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W 27y) 2wy
The Tikkunim reads esev as Ayin-Beis and shin: Yaakov,
who comprises the three Patriarchs, rising to the seventy-
two Names. It applies to this grass the verse “and grass for
the service of man.”
Tikkunei Zohar, Tikkun 51 - 86b:6X1 17p°n ™pn
WY ARAA W KIPK "DIY MIKPY W KPK ,IIPK 11K N2NT W K
2792 2pY2 RT°W 29 20y 22 ,p7TE KT W 221 KT A LKIPK
YOUNT 17RY TN PYIT? TRP0Y LKIPK *B3Y NRT IO n2n
PIRYI MPRT PIPRY PIPY WOINN KDY ORIIT UM KA
DTN NTIAY? 2Ry (70 TP 0°°NN) AR AOPY MY RTY LRIPOTRT
1KY ,(10 1Y Ow) @R IR D°PAR DY LPIND M Om? NoxinY?
RD™IINT XB
Tikkunei Zohar - Vocalized (Public Domain)

Zohar I, 25b2a 715 R*mt
KEHOT'S NOTE
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97wa 2wy

“And I will give grass in your field for your animals, and
you will eat and be satisfied.” The maamar reads the verse
word by word: “I” is the Infinite One, “grass” the influ-
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ence, “your field” the Field of Apples, and “your animals”
the levels of Beriah.
Deuteronomy 11:15170:X”> 0°727
Y31 073X T0R737 7102 2y NN
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR "1772 MRn2
“For Mine is every beast of the forest, the beasts on a thou-
sand mountains.” The maamar places them “in your
field,” the first to receive the grass.
Psalms 50:10:1 0°2°1n
MPR™7772 NN i3 070
For every beast of the forest is Mine, and the cattle upon a

thousand hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

e NN MonEn

“He causes grass to grow for the animals, and herbage
(esev) for the service of man.” The maamar cites the first
half here and builds on the second, “the service of man,”
at the start of the next paragraph.

Psalms 104:1477:7°p 021N
[PIRT"TR OO XOIN? DTN NTY2 YY) MRN2? TN RN
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

26

27
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“He causes grass to grow for the animals, and herbage
(esev) for the service of man.” Having cited the first half,
the maamar now reads the second: the grass depends on
“the service of man.”
Psalms 104:1477:77p 0°2°1n
PIRTR BN RO¥ITP DTN N13Y2 2 22 1IN 1R
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myT o

In her song, Chanah says, “For G-d is a G-d of knowledges
(de’os).” The plural is read as the two levels of Daas, high-
er and lower.

I Samuel 2:33:°2 X "X nw

Havayah niy7 2x *3 03°8n pny X¥? 1733 7733 17210 127072
:Ni9%Y 11301 99

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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28

29

30

31

32

33
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There the Alter Rebbe cites the mystical intentions for
study: those for Talmud are in the names of the outer ves-
sels of Nukva of Z’eir Anpin of Atzilus, although the
Talmud is in Beriah.
KEHOT'S NOTE
IR LR b faloh

1apn °3

“If you buy a Hebrew servant, he shall serve six years, and

in the seventh he shall go out free, for nothing.” The maa-

mar reads “If you buy” as acquisition, the drawing down

from Atzilus.

Exodus 21:2°2:X7> mnw

:DIT *WDN? RY? NYIW TIy° 030 WY 139 T3y 13PN 22

If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RN NI IR
The note quotes this maamar: just as with an acquisition
the thing is what it was before and has only moved from
one domain to another, so all of Atzilus is nothing new,
only the revelation of what was hidden.
KEHOT'S NOTE
LW mwn phyiw RO DTIPRA AW 9277 ANIR RIT OO0 1PIp 0T
7292 09YIN 71973 PRI RYD WM 2T 1R PR MP952 03 R0
.2”WN 1200 71 177 — "NTD

TRIY T2 ABRRD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.112% w1T°p o2

pFhivan =T 17} Aahinle=]
The note quotes this footnote: the blessing follows the
Arizal’s version, in the order of the four worlds Asiyah,
Yetzirah, Beriah and Atzilus, while Tractate Soferim, as
printed, has a different order whose initials spell Yaakov;
and see the Tur, Orach Chaim, end of section 426.
KEHOT'S NOTE
(2711 27D) 09210 On2Y — (¥R mny 7 9702) 57K M0130”
17on W”\P'? — 7150 0”10 IRV AR .(2pY° N772) 770 w2 11°38%
.2X°y 0°1°1Y NIRRT — 0°1°1p °7 1°292 .21 77y 41°9

ANONDR MWy

Yosef came into the house “to do his work.” The maamar

takes him as the model of a soul of Atzilus, occupied with
the world yet unchanged.
Genesis 39:11x7:1"% N wx12

N720 WIRn TR XY IAIRYD NiY? 72T XIN M oPnd 1

:n°22 0¥

And it came to pass on a certain day, when he went into the

house to do his work, and there was none of the men of the
house there within,
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34

35

36

57171 2y IR
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
KX ,09 NPwRI2

m°33wIn 2anoa pran®

Onkelos renders “to do his work” as “to examine his ac-
count books.” The Alter Rebbe draws from it that Yosef’s
business did not interrupt his being a chariot.
Onkelos Genesis 39:11x:0"% N>wR12 %y 019P1IR 013N
WIRR WIR TP AT *aN33 pIINY KIP27 YY1 PIT X2 M
;R[22 120 RO72
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

NIDORNT AW L L %N A
For the passage from “Now, Atzilus is the matter of what is
written of Yosef” to “this is a soul of Atzilus,” the note
points to the maamar “Usefartem” in Sefer HaMaamarim
5666, page 217.
KEHOT'S NOTE
.199°Y 17090 1”102 ON90Y 7T AR

Kehot’s note points to Psalms 73:11 for these words.
Psalms 73:11x":3"y 0°2°1n
APPP2 YT W PRTYT) AN T

And they say: 'How doth G-d know? And is there knowledge
in the Most High?'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

37
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Avraham tells his servant, “G-d, before whom I have
walked, will send His angel with you.” The maamar reads
“walked before Him” as the constant self-nullification of a
chariot.

Genesis 24:40°2:772 N°wX12

7277 M7P3M DX 1890 M2W? 197 "NOPINNTITR M 2K VoK
28 I73] "ANBYRR 127 MUX AP

And he said unto me: The L-RD, before whom I walk, will

send His angel with thee, and prosper thy way; and thou

shalt take a wife for my son of my kindred, and of my fa-

ther’s house;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

12,73 NPWRI2

Yeshayahu compares G-d’s care to a shepherd’s: “Like a
shepherd he tends his flock; he gathers the lambs in his
arm.” The maamar applies the image to Moshe, the faith-
ful shepherd, who feeds his flock.

Isaiah 40:11x8™n 1 yw°

{202 NYPY R P01 DRV YAR; 112 Ay 17Ty 1Y)
Even as a shepherd that feedeth his flock, That gathereth the
lambs in his arm, And carrieth them in his bosom, And gen-

tly leadeth those that give suck.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 7

39

40

41

42

43
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There the Alter Rebbe explains that this world is the sec-
ond Shemitah and the first was the World of Tohu, from the
attribute of Chesed, which is called water.
KEHOT'S NOTE
.X,210W1 .7 X1 9oy IRA

IONOWR 097 1 0D

Pharaoh’s daughter names him Moshe, “for I drew him

out of the water.” The maamar reads “the water” as the
first Shemitah, of Chesed.

Exodus 2:10:’2 minw

TR YR Y XPN 127 APTI AY19N2? MRAM 1200 2T

AW OMITMN D

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

DL,amne

RN
Moshe and Aharon tell the complaining people, “And what

are we, that you complain against us?” The maamar hears
in “what (mah)” Moshe’s level of MaH.
Exodus 16:771:1" mnw
D 1 10N TRy D;’DH?IJ'Dg ynwa °n 7923°NR DN°RTY P
BRIy
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,10 mnw

monenwY

Onkelos renders “I drew him” with a word meaning “I
drew him out,” which the Alter Rebbe reads as drawing
from concealment.

Onkelos Exodus 2:107:2 ninw %y 019p118 01300
ANPOY R 0 IR
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
Nm212 nasn

Moshe’s mother placed him in “an ark of bulrushes”
among the reeds. The maamar reads the hidden ark as the
concealment from which he was drawn.
Exodus 2:33:’2 mnw
DM ND131 02 AR0m KRR Nan $97mRm 139080 TIY 179K
N> NoRPY 192 opm TP NK M2
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And when she could not longer hide him, she took for him
an ark of bulrushes, and daubed it with slime and with pitch;
and she put the child therein, and laid it in the flags by the
river’s brink.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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“A river goes out from Eden to water the garden.” The
maamar adds that Eden is Chochmah and reads gan (53)
as the fifty-three sections of the Torah.
Genesis 2:10:’2 nwX12
DPUNT Y27 MM T2 DY 3TN Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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For the analogy of the globe of the earth, the note points to
the Alter Rebbe’s maamarim of 5562, page 293.
KEHOT'S NOTE
.0OAN Y R 773 7”1 N”MIRDY 337 °Y 270N TR "71KN11 IRD

NnRabaT 1P non

There the Alter Rebbe writes that the three cavities of the
skull, mentioned in the Zohar (Va’eschanan, 262a), are
the three brains, Chochmah, Binah and Daas, and that the
forehead, at the end of the skull, corresponds to the brain
of Daas.
KEHOT'S NOTE
X ,207 271D 1OXnw T A0 1P IR

NNPaPIAT PRon

The Zohar speaks of three cavities in the skull of Z’eir
Anpin, in which three brains are hidden. The Alter Rebbe
cites them as the plainest case of the head-and-feet struc-
ture of the straight light.

Zohar, Vaetchanan 7:35-8:457771:’1-1172:"1 aNNX1 ,777171 790

$”310 DOy
On Shemos, Or HaTorah writes that this explanation on
“And these are the ordinances” in Torah Ohr shows the
Circles to be sovev and the straight line memalei.
KEHOT'S NOTE
0°LDWRT PRI TIR%22 K™D 37 D TRy 972 Mnw n”mRa
273 W W2 NI OYY LY7Onn RIT WM YO0 RIT OOy NRIAN
077 0°2AYY 1100 2091y A T 0°8°pn 1°2 WIEAN IR ,0°8°%pn
0Oy 1°3¥2 191X WY TwA2R 2230 193 Y 101 A7pnb Ropn na
Y oAman MR AR9 .'|77’N1 LW’y 10PN IR MINRNIY LA
LTI LT0NR
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PARAGRAPH 10
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The seraphim call to one another, “Holy, holy, holy is the

L-rd of hosts; the whole earth is full of His glory.” The

maamar explains why the angels’ song needs Israel’s
sanctification below.

Isaiah 6:3%2:1 71°yw°

’r’j)ftl"?;’ R‘?TJ NI N WITR WITR WITR ) H["??j RN

217923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

mawnn By DN

The Midrash lists six things that preceded the creation of
the world; Israel are among those that “arose in thought”
to be created. The maamar takes this as the reason Israel’s
souls stand above the angels, who are only speech.
Bereshit Rabbah 1:47:X 1127 n°wKX12
:(2,32 0°91N) 2°N97 P 71237 KOO 1997 NPwRY CAIp R ...
LW D ey wIpRT 1921 DRIWM MART LI IRD R0 11917
0°21y5” :(° ,0 YWIT) MR PPIN MAIART MRIATP "awnna 1Y
n°IP NTY MO :(2,7Y 0O9RN) MRIY IR DRAwS UMM 1273
0191 23 RDI” :(2° ,1° 1°1M7°) NARAW IR wIPHI N°2 U0Tp
AR o707 (0 ,2Y 0O9NN) NRIY AR 1wn DY mw T wRn
AR MR RTOPT 2372 72X 027 Y[R N wnw »18%] "1 oyh
,OW) AYW IR 7IT9 000 0927 (2,3 Ow) TNRIY Aawnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

PARAGRAPH 11
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Of the nazirite: “He shall be holy; he shall let the locks of
the hair of his head grow long.” The maamar links “holy”
(kadosh, 410) to the 410 strands of hair.

Numbers 6:57:1 72722
PETIWR D NRORTTY AWRITPY T232°KD YR M 9T oD
AW Y 318 2T M W N2

All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he

likuteitorah.com/torah-ohr/mishpatim/4/
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consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 12

52

53

54

55

56

Nnyw pop KD Iwn mwnw
From the burning bush G-d called, “Moshe, Moshe,” and
he answered, “Here I am.” The maamar reads the unbro-
ken repetition as Moshe being the same above and below.
Exodus 3:47:1 mnw
Zohar II1, 187b2 ,1ap »’mt
KEHOT'S NOTE
.2,1ep LT LA mMne

'R 207 QIR MPPENAWY IN122W DA 0D

Or HaTorah on Shemos, page 59, refers on this point to
Iggeres HaKodesh, section 15.
KEHOT'S NOTE
1 70 PIARD 0O277¥1 11°Y 2PN 17021 .03 Y MY NN

92NI 92y 921N1

Avraham’s “And 1 am dust and ashes” is read as the
Avraham of Beriah, a created being, unlike his root in
Atzilus.

Genesis 18:27172:1”° N°wx"2
18X 79Y 23IK) *37TR 9K 12T? APRIT RITIT TR DTN 19N
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nPRen N2 . . N

For the passage ending “the level of the inner dimension,”
the note points to Or HaTorah on Yisro, page 801.
KEHOT'S NOTE
.XNN°Y17Nn° s N”MKR IR9

2 77%p 772 N R RN Y

Alongside the Ramaz, the note points to Or HaTorah on
Shelach, page 444.

KEHOT'S NOTE
.2,3y P92 0P 03 IR L13°Y 9PN 1070 LTAN Y Nw D NYMIK IR

PARAGRAPH 13
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“If you buy a Hebrew servant, he shall serve six years.”
The maamar reads the six years as the six thousand years
and “serve” as the tanning of the soul’s garments.
Exodus 21:2°2:X7> mnw
10371 PWDN? XY NYIW T2y 0O WY 1Y T TIpN 03
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And Avraham was old, he came into days, and G-d
blessed Avraham with everything.” The maamar reads
“came into days” as entering the supernal days, the soul’s
garments.

Genesis 24:1°X:775 N"wx12
793 DTIIN"NK 712 °M 072 K2 17} DTN
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar I, 129ax ,15p X”mt

KEHOT’'S NOTE
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“And the days of David drew near to die, and he charged
Shlomo his son.” The maamar reads his “days” as the su-
pernal days, the garments.

1 Kings 2:1°K2’2 X 0°9%n

KD 912 TPYNN 1371 MR TN 12777
Now the days of David drew nigh that he should die; and he
charged Solomon his son, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

60 097111 919X¥2 79198 117X Wl ANOm

Avigayil blesses David: “The soul of my lord shall be
bound up in the bundle of life with G-d.” The maamar
reads the “bundle” as the garments that lift the soul.

I Samuel 25:29173:77” X PRNW

TM¥2 MY YT WR) NN AYRINY YR 39TY7 DTN 0P
:Y2RT 13 N2 MIYPRY TR W) NKY TROR 7 N 07007

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

61 1R271R3 12N 71980
There the Alter Rebbe explains “bound up in the bundle of
life with G-d”: it raises the soul, as one can draw a clothed
person along by his garment; and “like a stone bound in a
sling,” which, bound in the sling, is thrown higher.

KEHOT'S NOTE
AL,09 99y% R
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“Like a stone bound in a sling, so is giving honor to a
fool.” The maamar uses only the image: a stone bound in a
sling is thrown higher.

Proverbs 26:8°11:175 *own
:'ﬁ:.j) '?’D;)'? ikl a2 128 1ﬁ¥_3

likuteitorah.com/torah-ohr/mishpatim/4/

5211 5y 71872

As a small stone in a heap of stones, So is he that giveth hon-
our to a fool.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15
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“And in the seventh he shall go out free, for nothing.” The

maamar reads the seventh year as the seventh
millennium.
Exodus 21:2°2:872 mnw
:DJN YDN? KY? NYIWN T2y O°IY WY 12Y T3¥ MIpn 3
If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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On this verse the Zohar explains “for nothing” as without
the yoke of Heaven, since servants are exempt from the
mitzvos. The maamar applies it to the seventh
millennium.

Zohar III, 108ax ,np x’mt
KEHOT'S NOTE
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Rav Yosef derives from a law about burial shrouds that
“mitzvos will be nullified in the Time to Come.” The Alter
Rebbe notes that we do not rule this way.
Niddah 61b:3-4"7-"3:2 8”0 1171
1py? X2 %037 1173m° KD 1 077 — oKD 12 TaRY 722 23271 1A
DR :ADY° 27 MR .NNY 1°3°10N amn Awdy PR 1IN nyTn
27 RPN ORY LMIR APY MK X3P TNY? nidva nizn — npiR
22X ,17907 KPX 1Y K7 °RI 237 IR I °21 MY KDY o0
129DR 301 227 MR LAPY AR KD AP? MK 70K 17297
A12ip%

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Y Rle]
67 Bom R Domm 100

“They go from strength to strength; each appears before
G-d in Zion.” The maamar uses it for today’s service of
constant rising, in contrast to the rest of the future.

Psalms 84:8'1:70 0°%°11n
7782 DRI TN 07N Do 197
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They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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Yosef tells Pharaoh’s butler that he will be restored and
serve “according to the former manner.” The maamar
uses this sense of mishpat, away or manner.
Genesis 40:1327°:n N°wR12
“0i> QNN 277y IPYM YR NN 7Y XY 0w NYY iy
ARYR N0 WK TIWRIT VBYRD 1772 1Y18
within yet three days shall Pharaoh lift up thy head, and
restore thee unto thine office; and thou shalt give Pharaoh’s
cup into his hand, after the former manner when thou wast

his butler.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nn"nTe XNOYHD
Onkelos renders “according to the former manner” with
hilchesa, “way,” so mishpat is read as a way of going.
Onkelos Genesis 40:133™:2 N°wX12 %y 012p1IX 013N
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Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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“And these are the ordinances that you shall set before
them.” The maamar reads “before them” (lifneihem) as
“into their inner being” (bifnimiyusam).
Exodus 21:1°R:X”2 mnw
:DiP297 DD WX DVIYRT 1PN
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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After the Ten Commandments the people say to Moshe,
“You speak with us, and we will hear; let G-d not speak
with us, lest we die.” The maamar places the setting of the
ordinances in their inner being after that request.
Exodus 20:1610:’> mnw
1D D7PPR 1By 127770K) AYRYI BY TNRTIT TUnTIR 1nRT
Hgklab!
And they said unto Moses: ‘Speak thou with us, and we will

hear; but let not G-d speak with us, lest we die.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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