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“Six years he shall serve”

The Torah and mitzvos of each day become “days,” garments
that bring what is above time down into time, so that the soul can
grasp G-dliness and rise into the source of life. The garments
must also be “tanned” and washed, through prayer in which Daas
transforms the emotions: this is the servant’s six years, the six

thousand years before the rest of the seventh millennium.
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THE BIG IDEA

The Torah and mitzvos of each day become “days,” garments that bring what is
above time down into time, so that the soul can grasp G-dliness and rise into the
source of life. The garments must also be “tanned” and washed, through prayer in
which Daas transforms the emotions: this is the servant’s six years, the six thou-

sand years before the rest of the seventh millennium.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Reading the law of the Hebrew servant, “Six years he shall serve,” as the service of G-d, the maamar
asks what makes a person “one who serves G-d” rather than merely righteous. The Zohar calls a per-
son’s days garments: the Torah and mitzvos of each day are made into garments through which the
soul can enjoy the radiance of the Shechinah. The mitzvos are rooted above time, higher than “the
body of the King,” and only by descending into time, as a parable brings a lofty idea within reach, can
the soul grasp them. Bound in these garments like a stone bound in a sling, the soul is lifted into “the
source of life.” “Serve” (yaavod) also means tanning: the garments must be cleansed and laundered.
This happens when the emotions are transformed from darkness to light through Daas, drawn down by
Moshe, the faithful shepherd, and revealed in prayer through contemplation; so prayer, the “continual
burnt-offering,” lifts the day’s Torah and mitzvos to G-d. All this belongs to the six thousand years; in
the seventh millennium the servant goes free “for nothing,” without mitzvos, into rest. A gloss explains

why even the supernal Daas is called “beast.”
OUTLINE

1 Days as garments M

Through Daas a person becomes “one who serves G-d.” The Torah and mitzvos of each day become “days,”
garments drawn from above time into time so that the soul can grasp the radiance of the Shechinah and,
bound in them like a stone in a sling, rise into the source of life. The six years are the six thousand years.

2 Tanning and washing the garments 12-3

“Serve” also means tanning: the garments must be cleansed and laundered. This is the transformation of
the emotions through Daas, drawn down by Moshe, the faithful shepherd, and revealed in prayer through
contemplation, so that the day’s Torah and mitzvos ascend to G-d.
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3 The six thousand years and the seventh

14

The refining through prayer belongs to the six thousand years, when tzaddikim go from strength to strength

without rest. In the seventh millennium the servant goes free “for nothing,” without mitzvos, into a rest with

no further ascent.

4 Gloss: why the supernal Daas is called “beast”

15-8

Tanya says that before G-d even the supernal Daas is like “beasts,” though even the lower Daas of Atzilus is

“man.” The emotions above intellect, within Keser, drawn down through the supernal Daas, are a “great

beast” above “man,” yet relative to the Infinite One they are “beast,” as Keser, a pure light, is “black.”

KEY CONCEPTS

One who serves G-d (oved Elokim) 2°p%x 721y

From the verse “between one who serves G-d and one who
has not served Him.” Both may be righteous; the maamar
identifies serving with the “tanning” of the soul’s gar-
ments through Daas.

Days as garments "1 177

The Torah and mitzvos done each day form garments for
the soul, and a day without a mitzvah leaves the garment
lacking. Because they are clothed in time, the soul can
grasp through them what is above time.

Tanning (ibbud) n71y M2y

“Yaavod” (he shall serve) read as the tanning of hides: the
garments of Torah and mitzvos must be cleansed of waste
and laundered until they are bright and clean.
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The transformation of the emotions 11717 N122707
Turning the emotive attributes from darkness to light and
from bitter to sweet, through the “waters” of Daas, the in-
ner core of the emotions. This is the laundering of the
garments.

Daas (knowledge) ny7

A deep, felt connection to G-dliness. It is drawn down by
Moshe, “the faithful shepherd,” and revealed in prayer
through contemplation.

The continual burnt-offering (olas tamid) 7°nn n>y
A name for prayer: as the olah ascends, so through prayer
the Torah and mitzvos of the whole day ascend to G-d.

The great beast (behemah rabbah) 127 77212
The emotions above intellect, within Keser, drawn down
through the supernal Daas. They are higher than “man,”
yet are called “beast” relative to the Infinite One.
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SECTION 1 - 11

Days as garments
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“Six years he shall serve.” This means: through the drawing down of Daas (knowledge), there can
be the level of “serving Him,” to be “one who serves G-d.” For there is a great difference between
“one who serves G-d” and “one who has not served Him,” even though he is a tzaddik,
The maamar opens with the verse on the Hebrew servant, “Six years he shall serve,” and reads “serve” as the
service of G-d. Through Daas, a deep and felt knowledge of G-d drawn down into a person, he can become

“one who serves G-d,” which is more than being righteous: the verse in Malachi distinguishes “one who
serves G-d” from “one who has not served Him,” and the second may also be a tzaddik.
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as is stated in the Gemara, cited in the Tanya (ch. 15). And the matter [is this|: Now, it is written,
“Days were formed,” and it is written, “And Avraham was old, coming with days”: with those super-

nal days.

The Gemara (Chagigah 9b), quoted in Tanya, chapter 15, explains that both are complete tzaddikim, but one
who reviews his learning a hundred times is not like one who reviews it a hundred and one times. To explain
what serving adds, the maamar turns to two verses about “days”: “Days were formed” and “Avraham was old,
coming with days,” which the Zohar reads as “those supernal days.”
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That is, the days are garments that are made for the soul from the Torah and mitzvos, every day

specifically. And if one day is lacking, without a mitzvah, “the garment is lacking,” etc.

These “days” are garments for the soul, made from the Torah and mitzvos of each particular day. A day that
passes without a mitzvah leaves the soul’s garment lacking.
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That is, these garments exist so that the soul can enjoy the radiance of the Shechinah (Divine
Presence) and “be absorbed into the body of the King.” This is through these garments made from
the Torah and mitzvos, whose root is far loftier than the level of the very “body of the King”; only,
they descended to become garments

The garments let the soul enjoy the radiance of the Shechinah and be “absorbed into the body of the King,”

the Zohar’s phrase for the soul’s being taken up into G-dliness. Yet the Torah and mitzvos that make up these

garments are rooted far higher than that “body of the King”; they came down in order to serve as garments.
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(this is like the drawing down of a parable, through which the thing it illustrates is grasped). And
since this is so, [it is| specifically when they are made every day, which is beneath time specifically,
that the garments have been drawn from their root, which is above time, to be clothed in the level
of time, so that the soul can grasp them.

As a parable brings a lofty idea down to where it can be grasped, so the mitzvos come down to become gar-

ments the soul can grasp. That is why they are made day by day, within time: drawn from their root above

time into time, they come within the soul’s reach.
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But as they are in their root and source, above time, the soul is not able to grasp them, all the more
so and a fortiori from [the fact] that it cannot grasp the radiance without the garment, etc.; and all

the more so the mitzvah itself.

In their source, above time, the garments are beyond the soul’s grasp. This follows a fortiori: the soul cannot
grasp even the radiance (ziv) of the Shechinah without a garment, so it surely cannot grasp what is rooted
higher than the “body of the King,” and still less the mitzvah itself.
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Only because the mitzvah descended to be in the level of a garment and a parable can [the soul]

grasp it, and through it, it will grasp the radiance, etc.

Only because the mitzvah has come down to be a garment and a parable can the soul grasp it, and through it

grasp the radiance as well.
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Therefore they are called “days,” for they have been clothed in the level of time, for then the soul is
able to grasp it. (And see what is explained in the maamar beginning “At the time when Israel put

‘we will do’ first,” on [the verse]| “A time for every desire under the heavens,” etc.)

This is why the garments are called “days”: they are clothed in time, where the soul can reach them. The
parenthesis refers to a maamar in Likkutei Torah, Bamidbar, on “a time for every desire under the

heavens,” which explains why the mitzvos, though they are G-d’s will, are bound to set times.
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And this is [the meaning of] “And the soul of my lord shall be bound up in the bond of life.” “Bond”

(tzeror) is as when one binds a stone in a sling, and through this one throws it upward.

Avigayil’s blessing to David, that his soul “shall be bound up in the bond of life,” is explained through the

image of a stone bound in a sling: once bound in it, the stone can be hurled upward.
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So too, for the soul to rise higher and higher into the source of life, [this]| is through the days and

garments of Torah and mitzvos. And this is the meaning of “Six years he shall serve.”

So too the soul is lifted higher and higher, into the source of life, by being bound up in the days and gar-

ments of Torah and mitzvos. This, says the maamar, is what “Six years he shall serve” means.
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The six years are the time of the “six thousand years that the world exists,” for during this time the
fulfillment of Torah and mitzvos has been given. For “today, to do them” [applies to] the whole

length of the time mentioned above.

The six years stand for the six thousand years of the world’s existence, the era given for keeping Torah and
mitzvos. The verse “today, to do them” is taken to cover that entire period.
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SECTION 2 - 12-3

Tanning and washing the garments
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But the meaning and concept of “yaavod” (he shall serve) is a term [for] the tanning (ibbud) of
hides, for through the tanning they change greatly for the better. So too with the garments men-
tioned above: there must be a tanning, for they must be cleansed of all the waste that falls

The maamar now reads “yaavod” (he shall serve) as related to ibbud, the tanning of hides, which turns a raw

hide into fine leather. The garments of Torah and mitzvos need the same processing: they must be cleansed
of all the waste that clings to them.
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into them, and be washed and laundered, like the analogy of a physical garment, which is washed
and laundered in pure water: then it will be bright and clean. But if they are not laundered, they
will not be clean and beautiful.

Like a physical garment washed in pure water, the soul’s garments become bright and clean only when they
are laundered; left unwashed, they will be neither clean nor beautiful.
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And this is the difference between “one who serves G-d” and “one who has not served Him.” And
this tanning and laundering is through the transformation of the emotive attributes (middos) from
darkness to light and from bitter to sweet. And the transformation of the middos is through the wa-
ters of Daas (knowledge), for Daas is the inner dimension (pnimiyus) of the middos,

This “tanning” is what distinguishes “one who serves G-d” from “one who has not served Him.” It consists in

transforming the emotions from darkness to light and from bitter to sweet, and that transformation comes
through the “waters” of Daas, since Daas is the inner core of the emotions.
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and this is also through Moshe, the faithful shepherd, of whom it is said, “And I will give grass,”
etc. And he also washes and launders them in supernal waters from beyond the river, etc.
Daas is drawn down through Moshe, “the faithful shepherd”: the verse “I will give grass in your field for your
cattle” is read as his work, the grass being Daas, given to the souls called “cattle.” Like a shepherd, he also

washes and launders them, in supernal waters “from beyond the river,” which the preceding maamar ex-
plains as the level above grasped understanding, where the souls are rooted.
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As it is written, “Like a flock of ewes (which are the seed of beast) that have come up from the wash-
ing,” etc., “washing in milk.” (See what is explained on [the verse] “Your teeth are like a flock of
ewes,” etc.; see there.)
The Song of Songs speaks of “a flock of ewes that have come up from the washing”; ewes, being animals,
stand for “the seed of beast,” the souls of Beriah, Yetzirah and Asiyah, whom the shepherd washes. “Washing

in milk,” from another verse of the Song, adds to the image, and the parenthesis refers to the maamar on this
verse in Likkutei Torah, Shir HaShirim.
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And this is the concept of “the whitening (libun) of the halachah,” etc. And this is through prayer,
for then is the opportune time for the revelation of Daas through contemplation, etc.,

The phrase “the whitening (libun) of the halachah,” meaning its clarification, belongs to the same idea of
washing until clean. This laundering takes place through prayer, the opportune time for Daas to be revealed
through contemplation of G-d’s greatness.
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as we say in the Shemoneh Esrei, “You graciously grant man knowledge,” etc. And through this the
garments are refined. Therefore prayer is called the “continual burnt-offering” (olas tamid), for the
Torah and mitzvos of the whole day ascend to G-d through prayer.

The Shemoneh Esrei itself asks for this: “You graciously grant man knowledge (daas).” Through prayer the

garments are refined, and so prayer is called the “continual burnt-offering”: as the olah “ascends,” so
through prayer the Torah and mitzvos of the whole day ascend to G-d.
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SECTION 3 - 14

The six thousand years and the seventh
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That is, because through prayer they are tanned and rectified. And all this is in the “six thousand

years that the world exists.” And this is “Six years he shall serve.” And of this they said, “Tzaddikim

9

have no rest: ‘they go from strength to strength,’” etc.

Prayer is where the garments are “tanned” and rectified, and all this belongs to the six thousand years of the
world, the servant’s “six years.” That is why it is said that tzaddikim have no rest: they keep going “from
strength to strength,” ever ascending.
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But “and in the seventh”—in the seventh millennium—“he shall go out free, for nothing.” “For
nothing” (chinam): without mitzvos, for then there will be rest for life everlasting, for there is no

further ascent higher than it.

The verse’s “in the seventh he shall go out free, for nothing” refers to the seventh millennium. “For nothing”
(chinam) means “without mitzvos,” as the Sifrei reads the word: then there will be rest for life everlasting,

since there will be no further ascent beyond it.

SECTION 4 - 115-8

Gloss: why the supernal Daas is called “beast”

7N

Gloss.

The heading marks a gloss (hagahah), a note set apart from the main text. It takes up the term “beast” (be-
hemah), used in this discussion for souls and levels.
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See in the Tanya, ch. 46, on [the verse] “I was as beasts with You,” etc., “and I do not feel,” etc.:
“And that it says ‘beasts’ in the plural is to allude

The gloss starts from Tanya, chapter 46, on the verse “I was as beasts with You.” Tanya reads it as the soul’s
admission that it does not feel its union with G-d, yet “I am always with You,” and then comments on the
plural “beasts.”

likuteitorah.com/torah-ohr/mishpatim/3/ 9
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that before Him, may He be blessed, even the level of the supernal Daas (knowledge), which in-
cludes Chesed (kindness) and Gevurah (restraint), is likened to beasts,” etc. End of quotation. Now,
seemingly this is difficult according to what was explained, that even the lower Daas of the World of
Atzilus (Emanation) is called “the seed of man.”
Tanya’s comment is that before G-d even the supernal Daas, which includes Chesed and Gevurah, is like
“beasts.” (The print has 03, a misprint for 03, “even,” as the Tanya itself reads.) This seems difficult, for the

first maamar of this parsha, “V’eileh hamishpatim,” explained that even the lower Daas of Atzilus, the Daas

that binds the intellect to the emotions, is called “the seed of man,” the higher of the two levels.
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And how can even the supernal Daas (knowledge) be called “beast”? But the matter will be under-
stood from what is explained on [the verse] “Many waters,” concerning [the teaching] that in the fu-

ture they will say to Yitzchak, “For you are our father.”

The question is put plainly: how can even the supernal Daas be called “beast”? The answer draws on the
maamar on “Many waters” in Torah Ohr, Toldos, on Yitzchak, whose quality will be revealed in the future,

when, as the Gemara says, Israel will say to him, “For you are our father.”
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And Rivkah is from the term “a team (rivkah) of cattle, three by three,” etc. And the explanation is
that although the level of “man” of the World of Atzilus (Emanation) is above the level of the Worlds

of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), which are called “beast,”

Yitzchak’s wife Rivkah is linked to rivkah, a team of cattle yoked together three by three, so her name itself
suggests animals joined into one. The explanation begins by granting that the level of “man” of Atzilus is

above Beriah, Yetzirah and Asiyah, which are called “beast.”
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there are, however, two levels of emotive attributes (middos): that is, there are middos drawn from
the intellect, and there are middos that are above the intellect, which are called “mountains of
darkness” (turei chashocha), the middos within Keser (the Crown). And they are drawn specifically
through the supernal Daas, which receives from Keser, for it stands in the middle line, beneath
Keser.

But emotions come in two kinds: those born of the intellect, and those above the intellect, the emotions with-

in Keser, called “mountains of darkness.” These are drawn down only through the supernal Daas, which
stands in the middle line directly beneath Keser and so receives from it.
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And there is a level of Daas (knowledge) that draws Binah (understanding) into the emotive attrib-
utes (middos), etc. And the level of the middos that are above the intellect is called the “great beast”
(behemah rabbah), which is above the level of “man.”

There is also a Daas that draws Binah into the emotions, the Daas through which understanding gives rise to

feeling. The emotions above the intellect are called “the great beast” (behemah rabbah), a level higher even
than “man.”
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However, relative to the Infinite One (Ein Sof), blessed be He, even this level that is above the intel-
lect is called by the name “beast,” literally, in its plain sense, for the supernal Chochmah (wisdom)
is called “physical action,” as [mentioned] above.
Yet relative to the Infinite One even this level above intellect is called “beast” in the plain sense, just as the
supernal Chochmah itself counts as “physical action” before Him, as in the Tanya passage quoted above

(“You made them all with wisdom”). The print abbreviates this as ¥, read as chochmah ila’ah, “supernal
Chochmah.”

likuteitorah.com/torah-ohr/mishpatim/3/ 11
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Therefore even the supernal Daas is called “beast.” And [it is| like the matter of the supernal Keser
(the Crown): “although it is a pure light, it is black, black,” etc. And see what is explained in Parshas
Eikev on [the verse] “And He fed you the manna,” etc.
That is why even the supernal Daas, through which these emotions are drawn down, is called “beast.” It is
like the supernal Keser: in itself “a pure light,” yet “black” before the Cause of causes (the print doubles the
word, “black, black”). The gloss then refers to the maamar on “And He fed you the manna” in Likkutei

Torah, Eikev, which reads the plural “beasts” as a level of “beast” above “man,” a great love beyond grasped
Daas.

IN ONE’'S AVODAH

No day should pass without Torah and mitzvos, since each day’s deeds are a garment for the soul. The gar-
ments must also be cleaned: in prayer, through contemplation that reveals Daas, a person transforms his

emotions from darkness to light, and so lifts the whole day’s Torah and mitzvos to G-d.

QUESTIONS FOR DISCUSSION
1. Why are the soul’s garments tied to days, so that a day without a mitzvah leaves the garment lacking?

2. How does the relationship between a parable and its lesson explain why the mitzvos had to come down
into time?

3. What is the difference between “one who serves G-d” and one who “has not served Him,” and how does

the image of tanning hides express it?

4. Why is prayer the time when the garments are laundered, and why is it called the “continual burnt-
offering”?

5. How can the supernal Daas be above “man” and yet be called “beast”?
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PARAGRAPH 1

The law of the Hebrew servant: “Six years he shall serve,
and in the seventh he shall go out free, for nothing.” The
maamar reads the servant’s six years as the soul’s service
of G-d through Torah and mitzvos.
Exodus 21:2°2:872 mnw
:DJN "YDN? KY? NYIWIN T2y 07T WY 12y T3Y MIpn 3
If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NT222 wURD . . 91T wAnn v
Kehot’s note points to Taanit 9b for these words.
Taanit 9ba°v n°ayn

KEHOT’'S NOTE
.2, n°1yn

172y RD WKRD 29p9N T2y 1A

“You will again see the difference between the righteous
and the wicked, between one who serves G-d and one who
has not served Him.” The maamar takes up the verse’s dis-
tinction between serving and merely being righteous.
Malachi 3:18m:3 "R
172y X2 WR? DOPOK T3Y 172 YYI? POTE 12 DIPRT DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth
Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R332 WUND PITS RITW AT 172V NP WK DOPONR T 12
Bar Hei Hei asks Hillel why the verse distinguishes “one
who serves G-d” from the righteous; Hillel answers that
both are complete tzaddikim, but one who reviews his
chapter a hundred times is not like one who reviews it a
hundred and one times. (The Kehot note prints Taanit 9b;

the passage is here, in Chagigah 9b.)

Chagigah 9b:107:2°0 1x°an

PPTR 1°2 OIPRTY ONWY :1NDT KM PP °7 °7 12 AP? MK
T2IY? A0 — UPUTRY A0 T2y KD UKD DOPOR T3V 102 YU?
»2y” :APY MR 172y KD WR” 100 — YU w0 nophR
‘IP'!.FJ H;ﬁw ﬂt;ﬁ’f ‘IJ’M L,ATI7] °7n) ST AR — ”ﬁ'l‘;}{ R1?”'!
STRY ARR 1978 YT ,07nYR XY

William Davidson, Vocalized Aramaic (CC-BY-NC)

NIN2 N2177°82 WnD PUTE NI DAT 17aY KD TwND

The text’s own reference. Tanya explains the Gemara: in
those days it was usual to review each chapter a hundred
times, so the hundred-and-first time, beyond habit, earns
the name “one who serves G-d,” because changing one’s

likuteitorah.com/torah-ohr/mishpatim/3/

nature requires arousing love of G-d through contemplat-
ing His greatness.

Tanya, Likkutei Amarim 15:1-20°nK *01p°% ;1WRI P20 ,X°I0
3R
729y 12 ,IWT? PUTS TP DOPKTY DNAYY SNDY n 12 M
LRI PPHTRYD DRPR T8 P2 WARTIY 7Y KD WRD DOpOK
oy MneRT ROTY ,ATIYN YRR XY - M7 1T XA PT12IY°Y
13X2 U227 XY "Mywp VYU WA vy 12077 317 18
- M ,7nR 2 onpa? 9iT3 Pny 17y NER2 KA a0
RANRgoh
Kehot Publication Society (CC-BY-NC)
19%° R
“Your eyes saw my unformed body, and in Your book all
were written; days were formed.” The maamar, with the
Zohar, reads the “days” as fashioned into garments for the
soul.
Psalms 139:161°0:07%p 0°2°1n
072 70X 1211987 D71 1202> 093 TI90779) Y XY 173
Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-
ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

0 ,uop 0oonn

PR 119N2 . L P BTRaNY
“And Avraham was old, coming with days, and G-d blessed
Avraham with everything.” The Zohar reads it closely:
Avraham “came with days,” clothed in his days.
Genesis 24:1°X:772 N°wX12
593 DTIIX"NK 712 °M D723 K3 17} DTIAK
And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Zohar I, 224ar 707 R”"m
KEHOT'S NOTE
X ,20WN Y T 972 7w 0 DMK ART LK ,TO7 RUAT LK ,TD NPWRA2
.M2°9 170 PRI NI

MY NINNN TRt oowyan aowiat ot

Further on in Mishpatim the Alter Rebbe says the same:
the days are garments, the garments of the Torah and
mitzvos a person studies and does each day.

KEHOT'S NOTE

R IR 1IN0 w2 om oowiab ona on oot A,y '{?3,7'7 o

.0on 7T w2 1Ay MOMW N U (X1 AP Y 17970 PRI N7IN3

NwI2b X101 . LR 010 0N

As the note quotes, Or HaTorah asks: “Seemingly this is
not understood: could he not do two mitzvos tomorrow?
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What do they have to do with days specifically?” It explains
that Torah and mitzvos as they are above are a bright light,
which must take on substance and come from above time
into time.
KEHOT’'S NOTE
K217 1212 1°R TIRDDT” 20 UEPR 'Y OMID *DIY KXY MYIAW NUMIN2
"3 OW INRI2M LURPIT AR 103y ) NI%n cnw ann? mwys 9o
moynbn RID1 QWANTR 731 P2 IR 0 A9YRD Y and 2Umina
,OYOI 573 12372 1KY 1971 19PN *Y IR DY L@y 1At TIna 1atn
021297 0207 TPIR 0 MY MY MDAy PURw own raR
o7 977 975RT 110 0717 BIOR M2 N1PR 1901 TY 7P MR 19y
7YY L. NPRAR wIatn D01 1m0 P anw® XDw mxn wow 0vanun
191982 Wy 970y 70RO MIMY PNa2 msng 0ohynn PR vy KT
.275Wn MW N 27w nwa

N DU 130

The letter says the same: the soul, a created being, cannot
bear the light of the “Tzachtzachos” without being nulli-
fied, unless it is clothed in a garment created from a glim-
mer of that light.
KEHOT'S NOTE
(X ,1mP) 13 D PTIAR 179

N2DIT NDIA2 NANNWRD)

When G-d takes back the spirit of the righteous, the Zohar
says, He draws it into Himself; a spirit not found meritori-
ous must first be cleansed in burning fire and repaired “in
order to be absorbed into the body of the King.” The maa-
mar uses the phrase for the soul’s highest attachment,
reached through the garments of Torah and mitzvos.

Zohar I, 217b2 17 R”mt
KEHOT'S NOTE

.2, Rm

NPT NDIA 012 DY IRR WY

The Siddur contains an explanation of chapters 52-53 of
Likkutei Amarim (Tanya); the note sends the reader there
for the point that the root of the mitzvos is higher than the
“body of the King.”
KEHOT'S NOTE
2”12”18 N”Pbl wPno 718732 717°02 XA

DRAWS 1TTRIY nywa n1a

There the Alter Rebbe explains “a time for every desire
under the heavens”: although the mitzvos are G-d’s desire
and will, they have set times because they are “under the
heavens,” below the level of the Torah, which is called
“heavens.” The mitzvos reveal the will, drawing the
Infinite Light into a particular level, while the Torah sets
out exactly how that revelation is to take place.
KEHOT'S NOTE
.2,3° 92702 n7pY

U NNn yan vab ny

“For everything there is a season, and a time for every de-
sire under the heavens.” The maamar the text refers to
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reads “desire” as G-d’s will in the mitzvos, which are
bound to set times.

Ecclesiastes 3:1'X:’a nonp
DRI NOA YRN-237 Ny Tt P32
To every thing there is a season, and a time to every purpose

under the heaven:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN wWal nm

Avigayil blesses David that “the soul of my lord shall be
bound up in the bond of life,” while the souls of his ene-
mies will be slung away “as from the hollow of a sling.”
The maamar explains the binding as what lets the soul be
lifted on high.

I Samuel 25:29v7:7173 X PXnw

TSI A I U9 AT APRINK WR3P I9TI BT B
:¥2p 12 7IN2 MIYPRY IR WDI NXY ROR N NX 07T

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KW 0WA V3 °Y X 15 771 NPMIRD 71057 70 1R .03 13 R-PRIDY

PR 128

“Like binding a stone in a sling, so is giving honor to a
fool.” The maamar borrows only the image: a stone bound
in a sling can be thrown upward.

Proverbs 26:811:15 *own
:7932 27027 1091712 37R3 12X 79733
As a small stone in a heap of stones, So is he that giveth hon-

our to a fool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JIRDD TU%R 290y 17970 BP0 LA, 1P DOYD AR L0 ,10 R 7Y

%17 Mpra
Quoted in the note: “the source of life” is the level of
Binah, in which the revelation of Atik (the inner level of
Keser) shines and in which the soul is bound to the
Infinite Light, as the Zohar on Terumah says; Iggeres
HaKodesh 29 explains “the bond of life” as Keser and the
“Tzachtzachos.” For the soul to rise so high is through the
mitzvos.
KEHOT'S NOTE
190 WURD 1100 00N PR Y Y 1URn v’y IN »Ynoa
PRN 7AW 71°2 P O”RRI NAWPNR RNRWI ROOM 53 02 np
N1 1991 RP°NY RT RIT PIY2 70 90 7Y R*IN2 wrRIY PNy mMbana
11°° 017 MM7X¥2 2 27DY A”K 777 VI 0 PUIARDY LYPAYA2 ARAN
Py PYRY 970 ORIy WA NP 0TI 1D MmN ans naa
982° [T 01°2 %2 17721 1NAW Naw 1Ay aR2% 7772 wURD 1M mznn
579y 1397 w1125 7IR P10DI D
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Or HaTorah on Nach quotes this passage, from “And this
is ‘the soul of my lord shall be bound up’” through “the
days and garments of Torah and mitzvos.”
KEHOT'S NOTE
.K?°¥ K 779 971 0PI R

1w "D9N NOW 1At On DoAY wwn

There the Alter Rebbe cites “six thousand years the world
exists, and one it is desolate”: the seventh is a state of rest
without ascents and descents, while all six thousand years
of this world are ascents and descents, of souls and of
bodies.
KEHOT'S NOTE
X ,13 PR 03 IRA

1w *pR now
Rav Ketina’s teaching, with a baraisa in support: as the
seventh year releases one year in seven, so the world re-
leases a thousand years in seven thousand. This parallels
the servant’s going free in the seventh year.
Sanhedrin 97a:122”7:X 1% 1°777110
2307 MRIY L2007 TALRRPY VT 3 PR MUY RLR 27 K
D) A MRIY L2370 2N MR IR RINT 02 9737 0
7397 TN AP’ WY oi°

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.453 °Y R”31 W7IPY IR LK LIZ PITII0 LK LR 13w wRI

N2y "7 22w BN now

Rav Ketina: “The world exists for six thousand years, and
for one it is desolate.” The maamar identifies the servant’s
“six years” with these six thousand years.
Rosh Hashanah 31a:8-9°0-m:x X*% mawn wx1
N2y M7 10 "R KIPW :XPLR 37 TN RPVR 2772 737970
MR AR MR LURINT 03 ‘l’f;’? 23 MR N TM
207K T T RDIYT "D0IN2 DR 1170 AnRaY L2170
279 707 127K K312 Y 31
William Davidson, Vocalized Aramaic (CC-BY-NC)

omwy? ovn

“You shall keep the commandment ... which I command

you today, to do them.” The maamar takes “today” as the

whole six-thousand-year span in which the mitzvos are to

be done.

Deuteronomy 7:11x"°:t 0°727

o TER "IN WK DVBTRITNNY DRIITIN MIRTTNY NN

:oniy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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PARAGRAPH 3

23

24

25

26

27

“You will again see the difference between the righteous
and the wicked, between one who serves G-d and one who
has not served Him.” The difference, the maamar now
says, lies in the “tanning” of the garments.

Malachi 3:18777:3 23Kon

372y K2 MWK? DOPOK TV 12 YUI? PUTE 172 ON°KRTY DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2wy "nhn
“I will give grass in your field for your cattle, and you will
eat and be satisfied.” Read here as Moshe’s giving Daas to
the souls called “cattle.”
Deuteronomy 11:15170:X”> 0°727
Y31 N9IX1 0722 102 28y N0
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AV LR 0727

oA 7Y

“Your teeth are like a flock of ewes that have come up from
the washing, all of them paired.” The maamar reads the
washed ewes as souls cleansed by the shepherd.
Song of Songs 6:6":1 0*°W1 W
PX 77201 niwne 0930 ST VYW DO I8 v
073
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIAR i)

nnna yaranw

“I will sow the house of Israel and the house of Yehudah
with the seed of man and the seed of beast.” The ewes are
the “seed of beast,” the souls of Beriah, Yetzirah and
Asiyah.
Jeremiah 31:2713:x”% 17
I AT N°27NRY 51{1@7? n°2°NK CAYIN 'NTONI 0°K2 0% N3
T2 YN BT
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25ra mgmn

“His eyes are like doves by streams of water, washing in
milk.” The maamar adds these words to the image of

15



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 3

28

washing.
Song of Songs 5:1227°:’11 0*1°wi 1w
:NRPR72Y Niaws 27702 NIXTI 0N *RPBRTY 073170 1Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°%mn7 ATy P 27y

There the Alter Rebbe explains “like a flock of ewes”
through “the seed of man and the seed of beast”: souls of
Atzilus are called “man,” souls of Beriah, Yetzirah and
Asiyah “beast,” and so are the angels.
KEHOT'S NOTE
790 7,17 wrnw nmph

PARAGRAPH 4

29
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31

32

“... and in the seventh he shall go out free, for nothing.”
The maamar reads the seventh year as the seventh
millennium.

Exodus 21:272:875 mnw
031 "WDN? KY? NYIW Ty O WY *13Y T2Y NN *D
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR ank PR aoprTR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.19102 MO12

Bom BN Do 1990 1A an PR 20T

The closing words of the tractate: “Torah scholars have no
rest, neither in this world nor in the World to Come, as it
says, ‘They go from strength to strength.”” The maamar
ties this endless ascent to the six thousand years of
service.

Berakhot 64a:12-1327°-2”>:X 770 M272
X% NI 077 X 00 TN 21 MWK WK 12 K70 *21 M
DR IR 2°1 OX Pomn 1077 mRIv K27 0%iy2 K91 M oPiva
7270 D00 T RPN :RIIT 227 IR MYPR 27 MWK 7182 D0
27712 09Y 27177 2T? 1712 9917 nRIY ,07iya oIy
R. Hiyya b. Ashe said in the name of Rab[3] : The disciples of
the wise have rest neither in this world nor in the world to
come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

B BN om0

“They go from strength to strength; each appears before
G-d in Zion.” It is the verse the Gemara brings for the end-
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less ascent of those who have no rest.

Psalms 84:8'1:775 0°2°11n
71°%2 D°PPRPK IR POR Ponn 197
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nign NP2 oan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.11,X> 9N1Py2 »190 IR

n18n NP2 ain

On “We remember the fish we ate in Egypt for nothing,”
the Sifrei asks how the Egyptians could have given fish for
free when they gave not even straw, and answers that “for
nothing” means free of mitzvos. The maamar applies the
same reading to the servant’s going out “for nothing.”
Sifrei Bamidbar 87”5 12712 >80
20112 037 072 0°AMI 0°I%H7 PAY 1792 W2 °31 LTI DR 1195t
720 X .09% 1N2° K 1201172y 190 aNRY (77 M) 91K 120 K9
>IN 7MY - 703713 DAY 02111 1°7 0°37 0173 O 0°am1 v KD
172 2180 IR NIYRY I .0ORIWPT AR GBI 1N 0a0 - 030 IR
29997 0210 NwRnn 7N v P 127 20% ond nanwn i
117 AMIRY 1TPEMY AW P L,A1378% 112 70nRw o1 w2 Thnk bun
7277 1177 99 9921 137 Apwn anwe RDY Y0 PoRn DoR> RO XA
... QyInn RN
(Bamidbar 11:5) "We remember the fish that we would eat in
Egypt, free": Is it possible that the Egyptians gave them fish
free? Is it not written (Shemot 5:18) "And now, go and work,
and straw will not be given you": If they did not give them
straw free, would they give them fish free? How, then, are we
to understand "free"? "Free" of mitzvoth. R. Shimon says:
The manna would change for them to any flavor they de-
sired, except for (that of) these five things (Ibid "cucumbers,
melons, leeks, ...
Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

onIyn N aman

The closing Mishnah of tractate Tamid: on Shabbos the
Levites sang “A psalm, a song for the Shabbos day,” a song
for the future, “for the day that is all Shabbos, rest for life
everlasting.” The maamar gives this rest to the seventh
millennium.
Mishnah Tamid 7:4°7:t 720 mawn
P NAY3 LN w2 MR 790 N L% Ow) 0TI T WE3 ...
,X27 TNY? Y qint nawn o Y qinm (a8 ow) ovnix
0773y 0 I nav 90w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
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they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

MINON APYRY DY MY PRY

The note points to the Tzemach Tzedek’s Biurei HaZohar
on Vayetzei, page 112, in connection with a level beyond
which there is no further ascent.
KEHOT'S NOTE
Y P9 179A0 0937 0O 1T 02 IRT .29 Y KB D ¥URAR IR IR
AR DY ORPT YRwn DUWDWHN T9XIT 010N 12370 Y 271 BN 1”03
MEND PIw wRmMne By ORPT yawn [ ,39] TIR°20 0o yeawn
27y NET

PARAGRAPH 6
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“I was senseless and did not know; I was as beasts with
You.” The next verse continues, “Yet I am always with
You,” and Tanya reads the pair as the soul that does not
feel its bond with G-d, though the bond remains.
Psalms 73:22275:2”y 0°%°11n
TRy 177 NI YIX K2 YR
But I was brutish, and ignorant; I was as a beast before Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.23,3y 0°%n

51911 119y NYT M2 05 °nY 1R 90 1 2°a1 WD mnna
N0 AT 2N

The text’s own quotation: the plural “beasts” hints that be-
fore G-d even the supernal Daas, which includes Chesed

and Gevurah, seems like beasts and physical action rela-
tive to the Infinite Light, and is called “the great beast.”

Tanya, Likkutei Amarim 46:140°11R8 ’mpﬁb ;TR p‘?n ,N°1n
Rl
NP2 03 71307 Y07 °3 - w7 ,0°27 1YY “ning2” N3y
>237 NP TPPY1 NINTAD M3 L7723 7O PRI 1y Nyt
7127 N7 RPN ,PDORY TRa02 09137 (21N2Y in3 ,AI0TRTIIN
197 """ RIWRP2 "1727 DY XIT) .I0K DIPRI IN2NIY 03
[MPP3RT
Kehot Publication Society (CC-BY-NC)

QIR ¥t

“I will sow the house of Israel and the house of Yehudah

with the seed of man and the seed of beast.” The souls of

Atzilus are “the seed of man”; those of Beriah, Yetzirah
and Asiyah, “the seed of beast.”

Jeremiah 31:2779:R77 1n

YU AT 2NN PN PN Y 0N DND O 7

1R YN OTN

Behold, the days come, saith the L-RD, that I will sow the

house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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That maamar explains that Yitzchak, “laughter,” is the de-
light that will be revealed in the future, and that it is drawn
through Rivkah, his wife: the animal soul, whose root, in
the beasts of the Divine Chariot, is very lofty.
KEHOT'S NOTE
.79 8 oy

13938 NR %3 PrRcD 1INR®
In the future G-d will tell Avraham and then Yaakov, “Your
children have sinned,” and each answers, “Let them be
wiped out for the sanctification of Your Name”; Yitzchak
pleads for Israel, and they will say to him, “For you are our
father.” Yitzchak points them to G-d instead.
Shabbat 89b:4-5°11-"1:2 "8 naw
A2 AN 737 NIT AR NI 21 K "IN 12 PXMY 237 MK
O?iym 1PRIA 1IN N ANK APIY K? DRI YT X 071K 02
IRV 7712 :0772K7 KIT 9172 WiTRT 37 10K X3P TNy7 — Tanv
AWK MR AR NWITR PY Y 07y DY 91937 a0 ank op
AM2Y RO CYIT DK L0712 TR Y AP? MOT Y7 AP?
nYITR By 1nnY 0%y Sw 11939 17399 K ARLD P12 AP InR
.. K71 N2Y 2303 X7 WK .00

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0o naw

11°aN NN %2

“For You are our Father, for Avraham did not know us and
Israel did not recognize us.” The Gemara reads the open-
ing words as said in the future to Yitzchak, who pleads for
Israel and points them on to G-d.
Isaiah 63:161”v:370 171°yw°
2R N AR 117722 N5 5N1W’1 T Ry D772K °3 1°2R AR™2
:T0Y 02997 17K)
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2 whw whw W npan

The Mishnah on the enclosures around wells allows gaps
“the width of two teams (rivkos) of cattle, three by three,”
in Rabbi Meir’s words. The maamar draws on the word
rivkah, a team of animals yoked together.
Eruvin 17b:17-181"°-175:2 1 1°2171°Y
Xom2 1231 KNG 23 07213 WY 1M ,0°0BY Mpy 1729
DY IR 7T 237 .PRR 227 *127 ,172 WY WY Y nipaT CnY
LNRYI® NAXY NOIDI NAXR ,NINmn K21 nimwp ,y2Ix

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note says that the two kinds of emotive attributes,
those drawn from the intellect and those above it, are ex-
plained in the Mitteler Rebbe’s Shaar HaEmunah from
chapter 68 on.
KEHOT'S NOTE
L1790 TIMM YW .7PORI 170D RPITIRD I1NKRT YW RN

PARAGRAPH 8

45

46

47

48

1%y N>
The words here quote Tikkunei Zohar, Tikkun 70 - 120a:5-
6; the passage is shown below.
Tikkunei Zohar, Tikkun 70 - 120a:5-6¥ 1'p°n ©™\pn
RDTR OTR 228 ,0TR NX*IPNX K77 1700 N7 DR MK ,OTX ...
N2y ,PRPNe 23T O°NQ 7RYY O°N9 LITPY N2 NPT XDy
,Ni7¥ NPy IMNK 1iNTR OTX KT 732,007 997 1inTR Nivyn
DX 7Y (13 K MPWR12) 0K 1ITR RITTPY LTInR PIR 1N
PR°N0 PPN 21 PIRIT 221 P 22 ) NN ,1INMTI 1nPE2
RIYTIDAYRT AP KP*0 277 (XIXT X72) NINY 10 237 17128 291
... 2727 X7 K77 220 ApY 207 KD ORT AP (YTINWeT)

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The note observes that “black” appears twice here, and
that Likkutei Torah quotes the saying the same way in its
explanation of “Zos chukas.” There, relative to the Infinite

”,

Light, even Keser is called “darkness”: “although it is a
pure light, it is black, black before the Cause of causes.”
KEHOT'S NOTE
.10 NP NRT IR"2 n”wp‘?: 02 N2117 12 ,03IX 872

N7 DOIN DOIN I3 I ART PPN 1179 N5

In Tikkun 70: “The supernal Keser, although it is primor-
dial light, pure light and radiant light, is black before the
Cause of causes.” The maamar applies this to the supernal
Daas.
Tikkunei Zohar 135b:1°X:2 77%p 711 *11pn
777 (T12°727) 12 X7 R IRY,TR0Y 77170 9D Y LK KT
PPNR R 11,1 2,119 2K Mp0N K2 LT R MR 2 TR N
23 2Y R TIRPY NI TIVY LTINPIR KT PITR DIPOR 77N 1AOR
,NiPYT NPy 077 DI IR ,MRMIZN TIXRY A% MR 19172 WK 3KT
D°PR7N PRIENR (R° 71 7°W) 1902 AR [P0 1707 1Y PO
1"11»'!; 1-'!5;7 ,FI"jj:'l; MR RRR Njﬁﬂ; n*? ,2'1157.3 nﬁiﬂt{?
PR IRIWANNR

Tikkunei Zohar - Vocalized (Public Domain)

75 DR 999K

“He afflicted you and let you hunger, and fed you the man-
na.” The gloss refers to the maamar on this verse in

likuteitorah.com/torah-ohr/mishpatim/3/

72y° 01w WW

Likkutei Torah, Eikev, which reads the plural “beasts” as a
level of “beast” above “man.”
Deuteronomy 8:3°2:’11 0°727
97 TRAR NPT XD DYTRY WK 137NN 979K 729771 2390
m°m? n7eD K¥INTPD7PY *3 DIRT M0 1727 onpaey K% v 9y°Tin
:07R7
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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