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“When you acquire a Hebrew servant”

G-d is “Creator” when He brings something into being from
nothing, above all cause and effect, and “Acquirer” when He
draws what already exists from concealment into revelation. So
too, bringing Daas to the souls called “the seed of beast” is an
acquisition: revealing the very great knowledge already present

in their root “beyond the river.”
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5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d is “Creator” when He brings something into being from nothing, above all
cause and effect, and “Acquirer” when He draws what already exists from conceal-
ment into revelation. So too, bringing Daas to the souls called “the seed of beast” is
an acquisition: revealing the very great knowledge already present in their root

“beyond the river.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

G-d is called both “Creator” and “Acquirer” of heaven and earth. There are two levels: the chain of de-
scending worlds, in which each level flows from the one above it as an effect from its cause, and a level
above that chain. “Creator” means bringing something into being from nothing, which belongs to the
level above the chain, since a created being bears no comparison at all to its Creator. “Acquirer”
means the unfolding of the worlds one from another, which creates nothing new: like a sale, in which
merchandise lying in the seller’s box comes to be revealed to the buyer, it only reveals what was con-
cealed, as speech reveals thought. This explains “When you acquire a Hebrew servant.” In “Beyond
the river your fathers dwelt,” the river is Binah of Atzilus; beyond it, above intellect that can be grasped
and above the chain of descent, the Patriarchs are rooted, and so is every soul, even those called “the
seed of beast,” for there man and beast are equal. In that root they have very great Daas, hidden from

the spark in the lower worlds; drawing it into revelation is an acquisition, easier than a new creation.

OUTLINE

1 Creator and Acquirer 7

There is the order of cause and effect, and a level above it. “Creator” is the coming into being of something
from nothing; “Acquirer” is like a sale, which only moves what already exists from the seller to the buyer and

reveals it.

2 Revealing the concealed 12

An effect is not a new existence but the revelation of what was concealed in its cause, like speech from
thought. Of this G-d is called “Acquirer of all.”

3 Beyond the river 13-4

The river is Binah of Atzilus, which flows into Beriah. Beyond it, above intellect that can be grasped and
above the chain of descent, the Patriarchs are rooted, and so is the root of every soul, even of the souls
called “the seed of beast”; there man and beast are equal.
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4 Acquiring the Hebrew servant

15

Drawing Daas into the souls called “the seed of beast” needs only acquisition: revealing the very great Daas

hidden in their root. That is easier than a truly new coming into being.

KEY CONCEPTS

Creator x712

G-d as bringing something into being from nothing. This
is above the order of cause and effect, because the created
being bears no comparison at all to the Creator.

Acquirer 111p

G-d as drawing what already exists from concealment into
revelation, as a sale brings goods out of the seller’s box to
the buyer. It describes the unfolding of the worlds one
from another.

cause and effect 21731 177y

The relation between levels in the chain of descending
worlds: the effect is not new but is revealed from what was
concealed in its cause, as speech is revealed from thought.

something from nothing 1°xn v°

A truly new existence that is not drawn from anything be-
fore it; only the Creator can bring it about.
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beyond the river 1771772y

The level above “the river,” which is Binah of Atzilus:
above intellect that can be grasped and above the chain of
descending worlds. The Patriarchs are rooted there, and so
is the root of every soul.

the seed of beast 172yt

Souls that descended until their spark, enclothed in the
lower worlds, has no revealed Daas; in their root beyond
the river they have very great Daas.

Daas (knowledge) ny7

Knowledge of G-d that the maamar speaks of drawing into
the souls from their root, out of concealment into
revelation.



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 2 121 992y T2y 11PN °d
SECTION 1 - 11

Creator and Acquirer
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“When you acquire a Hebrew servant,” etc. Now, at times it is written “Acquirer of heaven and
earth,” “Acquirer of all,” and it is written “Creator of heaven and earth,” “Creator of all.”

The maamar opens with the law of the Hebrew servant, whose key word is “acquire.” It then notes that G-d is
called both “Acquirer” (of heaven and earth in the Torah, and “of all” in the first blessing of the Amidah) and
“Creator” (of heaven and earth, and “of all” in the first blessing before the morning Shema); the parts that
follow explain the difference between the two titles.
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The explanation is that there is a level that is called the way of the order of the chain of descending
worlds (hishtalshelus), from cause to cause, and there is a level that is called above the way of the
order of the chain of descending worlds (see what is written elsewhere on [the verse]
“Va’eschanan,” the explanation of the matter, etc.).

There are two modes of divine activity. In the chain of descending worlds each level flows from the one

above it, as an effect flows from its cause; and there is a level that stands above that whole ordered chain. The
parenthesis refers the reader to a fuller explanation in the discourse on “Va’eschanan.”
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And this is the matter of “Creator” and “Acquirer.” That is: “Creator” is the coming into being of
something from nothing, which is above the way of the order of the chain of descending worlds.

“Creator” means bringing something into existence from nothing. Such an act cannot be one more link in

the chain of cause and effect, so it belongs to the level above the chain.
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For the created being bears no comparison at all to the Creator; and if so, the coming into being of
the created being is a new emergence of something from nothing, and this is “Creator.”

An effect still bears some relation to its cause, but a created being bears no comparison at all to its Creator.
Its existence is therefore genuinely new, something from nothing, and that is what the title “Creator”
denotes.
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But afterward there is also the level of the chain of descending worlds, one from another, by way of

cause and effect, and this is called “Acquirer,” for acquisition

Once created things exist, there is a second process: the worlds unfold one from another as cause and effect.

This is what the title “Acquirer” refers to, and the next part explains why, using the example of a purchase.
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is not the coming into being of a new thing, but a passing from the domain of the seller into the do-
main of the buyer: at first the merchandise lay in a box with the seller, and through the acquisition
it came to be revealed to the buyer.

In a purchase nothing new comes into being; the merchandise only passes from the seller’s domain into the
buyer’s. Goods that lay in the seller’s box and are revealed to the buyer through the sale illustrate something

that already exists moving from concealment into revelation.

SECTION 2 - 12

Revealing the concealed
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Likewise, the aspect of drawing forth the effect from the cause is not the coming into being of a
new thing, for to bring a new thing into being lies only within the power of the Creator, may He be
blessed.

Within the chain of cause and effect, the effect is not a new existence. Making something truly new belongs
to the Creator alone.
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But the drawing forth of cause and effect is a matter of revealing what is concealed, like the revela-
tion of speech from the concealment of thought, etc. And of this it is said, “Acquirer of all”: to draw
them from concealment into revelation. After they have already been created from nothing into
something, [the term] acquisition applies, when [a thing] is drawn from concealment into revela-
tion, etc.
Cause and effect are rather a revealing of what was concealed in the cause, as speech reveals what was con-
cealed in thought. This is the sense of “Acquirer of all”: once things have been created from nothing, the

term “acquisition” fits their being drawn from concealment into revelation, like merchandise brought out
for the buyer.

SECTION 3 - 13-4

Beyond the river
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And in this way the explanation of “When you acquire,” etc., will be understood. For it is written,

“Beyond the river your fathers dwelt.” The river is the level of “And a river goes out of Eden,”

The distinction between creating and acquiring will now explain the verse about acquiring a Hebrew ser-
vant. The key is Joshua’s statement, “Beyond the river your fathers dwelt,” and the river there is identified
with the river that “goes out of Eden.”
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as is stated in the Zohar on Parshas Emor, that it is the level of Binah (understanding) of the World
of Atzilus (Emanation), which is drawn forth to enclothe itself in the World of Beriah (Creation).
And this is [the meaning of] “and from there it divides,” etc.

Following the Zohar, the river is Binah of Atzilus, the divine understanding that flows downward and en-

clothes itself in the World of Beriah. “And from there it divides” describes that descent: from Atzilus the flow
passes into Beriah, the first world of separate existence.
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And “beyond the river” is what is above the level of Binah (understanding) and of intellect that is
grasped; there the Patriarchs dwelt and were rooted. Only, as for the souls’ descending afterward
until they are called “the seed of beast”: this is only the level of the spark that is drawn down below,
and it is of this that it is fitting to say so.
“Beyond the river” is what lies above Binah, above intellect that can be grasped, and there the Patriarchs
dwelt and were rooted. When souls descended further, until they are called “the seed of beast” (souls whose

understanding of G-d is not a felt knowledge, as the preceding discourse explained), that name fits only the

spark of the soul that is drawn down below.
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But its root and source is even “beyond the river,” which is above the chain of descending worlds
(hishtalshelus), to the point that there man and beast are equal: “Equal, and making small and
great equal.”
Yet the root and source of even such a soul is “beyond the river,” above the chain of descending worlds,
where man and beast are equal. The closing words, “Equal, and making small and great equal,” come from

the High Holiday hymn Vechol Maaminim, which praises G-d as treating small and great alike; at that level
the difference between them does not exist.

SECTION 4 - 15

Acquiring the Hebrew servant

DR 02V 7oWnn RO 1°3p N2 p7 MR 8K 2°Anna ¥atpan nminwaa nyTn ona Pwnnt 97K
131 9737 93Y2 RIAW [WIwR TPwnnD 13900 M9

If so, to draw the level of Daas (knowledge) into the souls that are called “the seed of beast,” noth-
ing is needed for this but the level of acquisition, which is a drawing from concealment into revela-
tion; that is, to draw from their root, which is “beyond the river,” and so on,

So bringing Daas, an inward and felt knowledge of G-d, to the souls called “the seed of beast” does not re-

quire creating anything new. It needs only “acquisition”: drawing out from concealment into revelation
what is already present in their root beyond the river.
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for there they have very great Daas, only it is entirely hidden from the spark that is enclothed in
[the worlds of] Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), and one must draw |[it]

from there, from concealment into revelation.

In their root these souls have very great Daas; it is only hidden from the spark of the soul that is enclothed in
the lower worlds of Beriah, Yetzirah and Asiyah. The task is to draw that knowledge from there into
revelation.
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And this is [the meaning of] “When you acquire a Hebrew servant,” etc. And this is easier than if

there had to be a truly new coming into being.

This is the meaning of “When you acquire a Hebrew servant”: the soul is “acquired” in the sense explained
above, by revealing what is hidden in its root. Drawing out what already exists is easier than bringing about
something truly new.

IN ONE’'S AVODAH

A soul that seems to lack an inward knowledge of G-d is not truly lacking it: in its root, beyond the river, it
has very great Daas. What is needed is not to become something new but to draw that hidden knowledge
into revelation, and the maamar says this is easier than a new creation.
QUESTIONS FOR DISCUSSION

1. Why can creation from nothing not be one more link in the chain of cause and effect?

2. How does the merchandise lying in the seller’s box illustrate the difference between “Creator” and
“Acquirer”?

3. What does it mean that beyond the river, above the chain of descending worlds, man and beast are equal?

4. Why is drawing Daas into the souls called “the seed of beast” easier than bringing about something truly

new?

5. If the knowledge is already present in the soul’s root, what does it take to bring it into revelation?
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SOURCES AND REFERENCES
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PARAGRAPH 1
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The note gives the page of Sefer HaMaamarim 5565 where
this discourse also appears, and adds “as above”: the note
on the preceding discourse describes the version printed
in that volume as the Mitteler Rebbe’s transcript and lists
the other versions.
KEHOT'S NOTE
2799791 1137y RN 70PN nPioa

592y 72y "apn °d
“When you acquire a Hebrew servant, he shall serve six
years, and in the seventh he shall go out free, for nothing.”
The maamar reads the word “acquire” in the light of G-d’s
title “Acquirer.”
Exodus 21:2°2:X”> mnw
031 "WDN? KY? NYIWD T 0N WY 139 T2Y N3N °D
If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,RD Mnw

PRI DR 1D

Malkitzedek blesses Avram “to G-d Most High, Acquirer of
heaven and earth.” The Alter Rebbe sets this title beside
“Creator of heaven and earth” and explains the difference
between them.

Genesis 14:19v:7> N*wrI2
PR E7RY NP 17Y PRP DI2K 1102 TR N
And he blessed him, and said: ‘Blessed be Abram of G-d

Most High, Maker of heaven and earth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22.0°,7° NPwKRA2

PRI DR 1D

Avram tells the king of Sodom that he has raised his hand
to G-d Most High, “Acquirer of heaven and earth.” Kehot
cites this verse together with the previous one.
Genesis 14:22273:7" n°wX12
DY P TPy PR TR T oM 70 TN B3N RN
el
And Abram said to the king of Sodom: ‘I have lifted up my
hand unto the L-RD, G-d Most High, Maker of heaven and

earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Bor

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/torah-ohr/mishpatim/2/

2R No72

Bor
The first blessing of the Amidah praises G-d “who bestows
good kindnesses and acquires all.” Kehot gives it as the
source of “Acquirer of all.”
Siddur Ashkenaz, Weekday, Shacharit, Amidah, Patriarchs
3% MR 77Ny nonw n>°an ,‘?1!‘[ o1 1IOWR 70
PRI PR "PPR DI72R “RPPR 1°013K PpPR) ARPK 1 AR M2
197 0729 0°700 Prid 1Py BR R 79230 9137 PRO 2Py
:710XD MY 190 07°12 2327 PRI K211 1R 707 791N Yo7
Blessed contains eighteen expressions of praise which par-
allel the Eighteen Benedictions. are You, Adonoy, our G-d,
and G-d of our fathers, G-d of Abraham, G-d of Isaac, and
G-d of Jacob, the Almighty, the Great, the Powerful, the
Awesome, most high Almighty, Who bestows beneficent
kindness, Who possesses everything, Who remembers the
piety of the Patriarchs, and Who brings a redeemer to their
children’s children, for the sake of His Name, with love.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PIANY %W NT12

“In the beginning G-d created the heavens and the earth.”
The Torah’s first verse describes the coming into being of
heaven and earth as creation.
Isaiah 40:28175:"n 11°yw°
Ay> X PINT NI¥p X792 °0 07 PR Ryt RYTOX RYTY RI9O
AN1207 R0 R Y1 KDY
Hast thou not known? hast thou not heard That the everlast-
ing G-d, the L-RD, The Creator of the ends of the earth,
Fainteth not, neither is weary? His discernment is past
searching out.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Genesis 1: XX n°wR12
PR NRY DY DR D°PPK K12 NOWRI2
In the beginning G-d created the heaven and the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.7.2.R,R N°WRA2 1,70 .07, .0 ,20 .12, YW IR

TIANY D°Rw X712

Isaiah speaks of G-d as the One “who creates the heavens
and stretches them out, who spreads forth the earth.” It is
among the verses Kehot lists for G-d as Creator of heaven
and earth.
Isaiah 42:5°7:27n 11°yw°
M1 103 PRIK TIRG Y DIULIN DWT K127 XD TKTND
113 007N M7 7Y 0YY
Thus saith G-d the L-RD, He that created the heavens, and
stretched them forth, He that spread forth the earth and that
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which cometh out of it, He that giveth breath unto the peo-
ple upon it, And spirit to them that walk therein:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PANY %W X912

“For so says G-d, who creates the heavens, He is the G-d
who formed the earth and made it.” Another of the verses
Kehot lists for G-d as Creator of heaven and earth.
Isaiah 45:181”>:71”n 1oYW
M1 X7 ALY PIRG 9%° n*p’bga RIT D70 X732 °0™0K 710 %2
TIY TPRY 1 IR 737 NAYR AR72 nNRY
For thus saith the L-RD that created the heavens, He is G-d;
That formed the earth and made it, He established it, He cre-
ated it not to be empty or chaotic, He established it to be set-
tled and inhabited: I am the L-RD, and there is none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PANY DOBW XT3

“For behold, I create new heavens and a new earth.”
Another of the verses Kehot lists for G-d as Creator of
heaven and earth.

Isaiah 65:171:1170 1°yw°

N?) PIUNTT 73124 XY TYTD PN DU 07 X713 373
3275y YN

For, behold, I create new heavens And a new earth; And the

former things shall not be remembered, Nor come into

mind. .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TIANY oW NT12

“These are the generations of the heavens and the earth
when they were created.” Kehot lists it with the Torah’s
first verse: both speak of heaven and earth as created.
Genesis 2:47:°2 N"wX12
YI® DROK 0 niwy 0P 0X1202 YIRT) DWED NITYIN nPK
070
These are the generations of the heaven and of the earth
when they were created, in the day that the L-RD G-d made
earth and heaven.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5o N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no92

B N2

The first blessing before the morning Shema praises G-d
“who forms light and creates darkness, makes peace and
creates all.” Kehot gives it as the source of “Creator of all.”
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 1-2,711 > ,110wX 117°0
’2-K 71K 98V, ¥ynw NR°P N1372 00N n%nn
Di%Y Y qwn X7121 2R % 0PV T%n PR 0 Rk M2
IR 10 0NN 1°PY 0T PIR? PRI YOI RYIN
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Blessed are You, Adonoy our G-d, King of the Universe,
Former of light, Creator of darkness, Maker of peace,
Creator of all things. He illuminates the earth [and provides
light] for those who dwell on it, with compassion; and in His
goodness renews every day, continually, the work of cre-
ation. How many are Your works, Adonoy; You made them
all with wisdom, the earth is full of Your possessions. The
King Who alone is exalted from then, Who is praised and
glorified and uplifted, from the beginning of time. Eternal ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

9277 IR ANNNY 27

The discourse on “Va’eschanan” begins on that page, and
its second section, “the explanation of this matter,” on the
next column, says in nearly the same words that there is a
level called the order of the chain of descent from cause to
cause and a level above it.
KEHOT'S NOTE
X ,2 730K 2 N™MPY AR

NT12 901 PR W MwTRNR X7

The letter explains that “something from nothing” is
called beriah, creation, and that only G-d’s own essence,
whose existence has no prior cause, can create something
from absolute nothing.
KEHOT'S NOTE
.20 PIAR RT

PARAGRAPH 2

16

17

QLY MPA 1Ay NI

The note says that the theme of revealing what is con-
cealed is explained there at length.
KEHOT'S NOTE
.15"81 N7’y 0°2°1y 7R .‘|’?’R1 289 °Y 270pn ATR PIKRNI 101982
17931 790K Op ¥ 1707N qwnn

Bor

The first blessing of the Amidah praises G-d “who bestows
good kindnesses and acquires all.” Here the phrase is read
as G-d drawing what He has already created from conceal-
ment into revelation.

Siddur Ashkenaz, Weekday, Shacharit, Amidah, Patriarchs

3% MR, 77Ny hoanw n»°an 211 91 ,TIOWR 1770

PRI PR "PPR DI72R 97K 1°013R PpPR) A0RPK N AR 2
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Blessed contains eighteen expressions of praise which par-

allel the Eighteen Benedictions. are You, Adonoy, our G-d,
and G-d of our fathers, G-d of Abraham, G-d of Isaac, and
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G-d of Jacob, the Almighty, the Great, the Powerful, the
Awesome, most high Almighty, Who bestows beneficent
kindness, Who possesses everything, Who remembers the
piety of the Patriarchs, and Who brings a redeemer to their
children’s children, for the sake of His Name, with love.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PARAGRAPH 3

18

19

20

02°N12K 12W° 917 92ya

Joshua tells the people: “So says G-d, the G-d of Israel:
Beyond the river your fathers dwelt of old, Terach, the fa-
ther of Avraham and the father of Nachor.” The Alter
Rebbe reads “beyond the river” as a spiritual level above
the river.

Joshua 24:2°2:775 ywir
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And Joshua said unto all the people: ‘Thus saith the L-RD,

the G-d of Israel: Your fathers dwelt of old time beyond the

River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Emor asks why G-d had to tell Israel, and
Joshua, what they surely knew, and answers that He chose
the Patriarchs, made them a holy chariot for His glory and
brought them out of “the supernal, precious, holy river,
the lamp of all lamps”; “the river” is “that river which is
known.” The Alter Rebbe cites it for the river as a supernal
level, Binah of Atzilus.

Zohar, Emor 35:171-38:188170p:1”2-X?yp: 11”2 711K ,717117 190
Imagine a king who had an only son whom he united in
marriage to a noble lady. What did his mother do? All that
night she spent in her storeroom, and she brought forth
therefrom a noble crown set with seventy precious stones to
crown him with; she brought forth silken garments and clad
him therewith and adorned him royally. Then she went to
the bride and saw how her maidens were arranging her
crown and her garments and her jewels. She said to them: I
have prepared a bath ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And a river goes out of Eden to water the garden, and
from there it divides and becomes four heads.” The river
is identified with Binah of Atzilus, and “from there it di-
vides” with its descent into Beriah.

Genesis 2:10™:’2 N°wR12
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And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The discourse on “He arose that night” explains the same
verse: the river is Binah, as in “a river goes out of Eden,”
and the root of the Patriarchs is beyond it, in Keser, from
which they were lowered to the other side of the river,
Z’eir Anpin of Atzilus.
KEHOT'S NOTE
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There “beyond the river your fathers dwelt of old” is read
as above the level of the river, the river being the flow that
issues constantly from Eden, the source of Chochmah, and
widens until it waters the Torah.
KEHOT'S NOTE
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“Behold, days are coming, says G-d, when I will sow the
house of Israel and the house of Judah with the seed of
man and the seed of beast.” The preceding discourse read
“the seed of beast” as souls that lack a felt knowledge of
G-d; here the name is said to apply only to the spark
drawn down below.
Jeremiah 31:279:R77 1n
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says this passage is quoted there.
KEHOT'S NOTE
AL, e n”wb: N2

PARAGRAPH 5

25

anna ya

“I will sow the house of Israel and the house of Judah with
the seed of man and the seed of beast.” The souls called
“the seed of beast” are those into whom Daas is drawn
from their root.

Jeremiah 31:272:R79 10
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When you acquire a Hebrew servant, he shall serve six
years, and in the seventh he shall go out free, for nothing.”
The maamar now reads the verse as drawing Daas into the
souls from their root.

Exodus 21:2°2:X”> mnw
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If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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