TORAH OHR - PARSHAS MISHPATIM - MAAMAR 1

TN DOMEWNAT PN
LW alaChi- LR akli7de
127 972y TaY Fapn

“And these are the ordinances
that you shall set before them”

Moshe, whose root is the Higher Daas of the light that
encompasses all worlds, draws Daas, a knowledge of G-d that is
felt asvividly as seeing, into every Jew, even the souls called
“animal”; he does it through the halachos of the Torah, which

reach into the inner being of each soul.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Moshe, whose root is the Higher Daas of the light that encompasses all worlds,
draws Daas, a knowledge of G-d that is felt as vividly as seeing, into every Jew,
even the souls called “animal”; he does it through the halachos of the Torah, which

reach into the inner being of each soul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the Torah say “If you buy a Hebrew servant” in the singular, when the ordinances are set
“before them,” in the plural? The Alter Rebbe answers that “you” is Moshe, who gives “grass” to
Israel’s “animals.” The verse “I will sow the house of Israel with the seed of man and the seed of ani-
mal” points to two levels of souls. Souls of Atzilus have Daas, a felt knowledge of G-dliness as vivid as
seeing, rooted in Chochmah. Souls of the lower worlds, almost all souls today, understand G-dliness
only as “hearing,” rooted in Binah, which does not hold the heart. Moshe, the faithful shepherd and the
first and last redeemer, draws Daas even into them; “grass” (esev) is Daas. The angels too are
“animals,” knowing only Malchus, and they receive Daas through the Kedushah, which they and Israel
say together, each depending on the other. Mishpatim are halachos, “going”: by studying them deeply
a person gains Daas and rises level by level. Moshe sets them “before them,” into their inner being,
and only he can reach the “animal,” because his Higher Daas belongs to the encompassing light, be-

fore which man and animal are equal.

OUTLINE

1 The question 7

Why is the law of the Hebrew servant in the singular when the ordinances are set “before them”? Because
“you” is Moshe, who gives “grass” to the “animals.”

2 Two levels of souls 12

“The seed of man” are souls of Atzilus, whose Daas is felt like seeing and comes from Chochmah; “the seed of
animal” are souls of the lower worlds, whose understanding is “hearing,” from Binah. Daas joins Chochmah
to Binah, and Higher Daas is distinguished from Lower Daas.

3 Moshe gives Daas 13

Moshe, the faithful shepherd and the first and last redeemer, draws Daas into all souls. “Grass” is Daas, given
also to the angels, who are “animals” because they grasp only Malchus, through their saying “Holy.”
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4 “Holy”: angels and Israel together

this comes through Moshe.

5 Ordinances as “going”

Mishpat is halachah, a word of “going”: the ascent of the worlds level by level through Daas.

14-6
Israel, rooted in thought, must say “Holy” before the angels, rooted in speech; yet in their bodies Israel are
below the angels and receive from them, so all sanctify G-d together, drawing Keser and Daas down. All of
17
18

6 Moshe sets them before them

Kelipah lacks Daas; Daas comes through deep study of the halachos. Moshe sets it into Israel’s inner being,

and his Higher Daas, of the encompassing light, reaches even the “animal,” for before that light man and an-

imal are equal.

KEY CONCEPTS

Daas (knowledge) ny7

Knowledge that is bound to the soul and felt, as vivid as
seeing; the faculty that joins Chochmah and Binah and
brings understanding into the heart.

The seed of man and the seed of animal Y1 078 ¥yt
2

Two levels of Jewish souls: souls of Atzilus, who have Daas,
and souls of Beriah, Yetzirah and Asiyah, almost all souls
today, whose understanding of G-dliness lacks felt Daas.

Seeing and hearing 7y 1w 11987

Seeing is Chochmah: direct, gripping awareness that the
mind cannot set aside. Hearing is Binah: understanding at
second hand, which fades when attention turns away.
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Higher Daas and Lower Daas 7\nnn nyT 11°%y ny1
Higher Daas joins Chochmah and Binah and is Moshe’s
level, of the light that encompasses all worlds; Lower Daas
binds the intellect to the emotions and is their inner
dimension.

Ra’aya Mehemna (the faithful shepherd) ®in°mn x°y7

A name of Moshe, read here as the shepherd who sustains
Israel’s faith by giving them Daas.

Kedushah (“Holy”) w11p

The declaration “Holy,” said by the angels and Israel to-
gether, through which Daas is drawn into the three lower
worlds.

Halachah as “going” 115"/ 1951

The laws of the Torah are a “going”: through studying
them in depth a person gains Daas and rises from level to
level.
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SECTION 1 - 11

The question
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“And these are the ordinances that you shall set before them: If you buy a Hebrew servant,” etc. We
need to understand this: “before them” implies the plural, while “if you buy” is in the singular; it
should have said, “if they buy.”

The maamar opens with the first verse of Parshas Mishpatim and the law of the Hebrew servant that follows

it. The Alter Rebbe points out a grammatical tension: “before them” speaks of many people, yet “if you buy”
(ki sikneh) addresses one person, where we would expect the plural, “if they buy.”
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But the explanation is that “if you buy” refers to Moshe Rabbeinu, peace be upon him, and refers
back to what precedes it, that is, to what is written, “And these are the ordinances that you shall
set.”

His answer is that the “you” of “if you buy” is Moshe himself, the same “you” addressed in the verse before it,

“that you shall set before them.” The law of the Hebrew servant is thus read as part of the description of how
Moshe sets the ordinances before Israel.
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It is Moshe Rabbeinu, peace be upon him, specifically, who will set the ordinances before them,
and this is through “If you buy a Hebrew servant,” etc. For it is written, “And I will give grass in
your field for your animals,” which refers to Moshe Rabbeinu, peace be upon him, who imparts the
level of “grass” “for your animals.”
Only Moshe can set the ordinances before Israel, and the text says he does so through what “if you buy a
Hebrew servant” describes. To explain this, the Alter Rebbe cites “And I will give grass in your field for your

animals” and applies it to Moshe, who gives spiritual “grass” to those called “animals”; the following para-
graphs explain who the “animals” are and what the “grass” is.
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SECTION 2 - 112

Two levels of souls
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The explanation: it is written, “And I will sow the house of Israel with the seed of man and the seed
of animal,” [meaning] that there are two levels among the souls of Israel. The first are the souls that
are very lofty in stature and level, and they are the ones called “the seed of man,”

Jeremiah’s prophecy speaks of Israel being sown with “the seed of man and the seed of animal.” The Alter
Rebbe reads the two “seeds” as two levels of Jewish souls, and begins with the higher one, called “the seed of

£

man
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for they are the souls drawn from the level of the supernal Man upon the Throne, as mentioned
above, as it is written, “Let us make man in our image, after our likeness.” (That is, souls of the
World of Atzilus (Emanation), and they are the ones called “children,” whereas souls of the Worlds
of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are called “servants.” And this is [the
meaning of] “whether as children or as servants.”)
These souls derive from the “supernal Man” upon the Throne, the likeness of a man seen above the Throne
in the prophetic vision of the chariot, in whose image man was made. The parenthesis identifies them as

souls of Atzilus, called “children,” while souls of the three lower worlds are called “servants,” as in the Rosh

Hashanah prayer, “whether as children or as servants.”
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That is: just as the superiority of man is that he has Daas (knowledge), so these souls have a great
Daas of G-dliness. And Daas does not mean knowing alone, but the level of actual feeling, as will be
explained.

Man stands above the animal because he has daas, knowledge; so too these souls have a great Daas of

G-dliness. The Alter Rebbe adds at once that Daas here means not just knowing something but actually feel-

ing it, a point he develops below.
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And the second is the level of “the seed of animal” (that is, souls of Beriah, Yetzirah and Asiyah,
which are almost all the souls in our generations; for souls of Atzilus are bnei aliyah, “people of as-
cent,” who are few, etc., even in the early generations): these are the souls that do not have so
much Daas of G-dliness.
The second level, “the seed of animal,” is the souls of the worlds of Beriah, Yetzirah and Asiyah, and the
parenthesis notes that these are almost all the souls of our generations. Souls of Atzilus are bnei aliyah,

“people of ascent,” a phrase of the Sages, who said that such people are few; they were few even in earlier
generations.
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This does not mean that they have no intellect and comprehension of G-dliness. Rather, although
they do have intellect and comprehension, so that they comprehend and grasp the greatness of the
Creator, blessed be He, from books and from scholars, with great comprehension and understand-
ing of how the Holy One, blessed be He, gives life to all and brings all into being, and that “His
greatness is unsearchable,” etc.,

Being called “animal” does not mean lacking intellect. Such souls can learn from books and teachers, and

understand well, how G-d gives life to everything and brings it into being, and that His greatness has no
limit.
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yet this is not in the manner of Daas and feeling in his soul. Therefore they are called “animal”: for

an animal has sight and hearing, etc.,

What they lack is Daas, the inner feeling of what they understand. The comparison to an animal fits, since an
animal does see and hear.
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only it does not have Daas. So it is with these souls: they lack the level of Daas of G-dliness. For
Daas is the level of feeling, when the concept is bound and fixed in one’s soul, as though one feels
[it].

An animal, however, has no daas, and these souls likewise lack Daas of G-dliness. Daas is defined here as the
stage at which an idea becomes bound and fixed in the soul, so that a person feels it.
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For Daas is from the expression “And Adam knew,” etc., which is the quality of bonding and join-
ing. And along these lines it is said, “And from my flesh I will behold G-d”: “I will behold,” literally,
as if seeing, etc. And although it is impossible to see G-d with the physical eye, nevertheless it is

Daas comes from the same root as “And Adam knew (yada) Chavah,” which describes intimate union, so
Daas means bonding with what one knows. Iyov’s “from my flesh I will behold G-d” describes this kind of

knowing as a kind of seeing, even though G-d cannot be seen with physical eyes.
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like the way a person knows and feels his soul within him. For there too, it is impossible to see the
essence of the soul, how and what it is; nevertheless he senses it by seeing the life-force of the
body,

To show how one can “see” what is invisible, the Alter Rebbe uses the soul as an example. No one can see the
soul itself, yet everyone senses it through the life it gives the body.

7Y 9 WM NPT IR 2193 1PRR 210N 10w 1YWY NN PEN0N 10 IWRIY WO RIY
PRRT NIAWID WO NIPYRI NYTT NI1°0a RIT wRn

which comes from the soul. When he sleeps, the life-force withdraws, and when he wakes from his
sleep, the revelation of the soul’s light and life-force returns to him. In exactly this way is the level
of Daas of G-dliness that souls of Atzilus have,

When a person sleeps, the soul’s life-force recedes, and when he wakes it returns, so the soul is perceived
through its effects. In just this way, souls of Atzilus perceive G-dliness through Daas.
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as Iyov said, “And from my flesh I will behold,” etc. And although “no thought can grasp Him at
all,” meaning that His essence is not comprehended,

This is what Iyov meant by “from my flesh I will behold.” The Alter Rebbe grants the principle that “no
thought can grasp Him at all,” which he explains as meaning that G-d’s essence cannot be comprehended.
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yet His existence is known and felt from what we see: that the worlds, which are like a great body,
live and endure.

G-d’s existence, however, can be known and felt from what we see. The worlds are like one great body, and
they are alive and enduring.
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And this life-force in them is from the Infinite One (Ein Sof), blessed be He, who flows into them at
every moment. This concept is grasped by all.

Their life comes from the Infinite One, who pours it into them at every moment, just as the body’s life comes
from the soul. Anyone can grasp this idea with the intellect.
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But when it is bound to the soul, so that one is bound [to it] and actually feels it, as if seeing, this is
called the level of Daas.

When this idea is bound to the soul, so that a person feels it as vividly as if he saw it, that is Daas. The differ-
ence between the two levels of souls is therefore not what they know but how deeply it is felt.
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And of this they said, “Who is wise? One who sees what is born”: as if seeing with the very eye the
birth and coming into being of something from nothing, etc. And of this it is said, “And G-d will be
seen over them,” etc.

]

The Sages’ saying “Who is wise? One who sees what is born,” usually understood as foreseeing conse-
quences, is read literally: the wise person “sees” creation being born, something from nothing, at every mo-

ment. The verse “And G-d will be seen over them” is brought as another expression of seeing G-dliness.
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Whereas when this concept and understanding is not in the manner of closeness and actual feeling
in the soul, this level is called “the seed of animal,” even though he has great intellect and compre-

hension of G-dliness.

When the same understanding stays distant and is not felt in the soul, it is the level of “the seed of animal,”
however great the understanding. What marks the lower level is the absence of felt closeness, not the ab-
sence of knowledge.
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And all Israel are also believers, etc., and faith is above Daas. Nevertheless, it is called a “crown”
(atarah), which is the level of a makif (that which encompasses), and there must also be the level of
Daas.

The Alter Rebbe anticipates a question: all Jews have faith, and faith is higher than Daas, so why is Daas
needed? He answers that faith is called a “crown,” something that surrounds a person from above (a makif)

without entering him, so Daas is needed as well.
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As it is written, “Know the G-d of your father,” etc. For it is through Daas that the world does not

conceal [G-dliness] from them at all.

David’s charge, “Know the G-d of your father,” calls for knowing G-d, not only believing in Him. Through
Daas the world no longer hides G-dliness from a person at all.
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And also, the love that comes from the level of Daas and sensory sight is beyond comparison, etc.,
and so too the awe; for “hearing is not comparable to seeing.”

Love and awe that come from Daas, a kind of sensory seeing, are incomparably stronger than those that
come from understanding alone. The principle is the Sages’ teaching that hearing cannot compare to
seeing.

likuteitorah.com/torah-ohr/mishpatim/1/ 9
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(The meaning of “seeing” follows the saying of our Sages, of blessed memory, “Look at three
things”: “look,” specifically, meaning the manner of seeing with the eye of the intellect. It is like a
person who understands with his wisdom and sees that something good or bad will come upon

him; even though the time when the thing will come is far off,

A long parenthesis now explains “seeing” in contemplation, from the Mishnah in Avos, “Look at three
things.” The word “look” means seeing with the mind’s eye, like a person who foresees good or bad coming
to him even when it is far off.
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because of the gaze of his intellect it is as if he sees it immediately with his eyes, and as if it had al-
ready come upon him, and he is very afraid if it is bad, or glad if it is good.

Because he sees it so clearly in his mind, he reacts as if it were already in front of him: afraid of the bad, glad
of the good. This is how intellectual “seeing” moves the emotions.
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But the level of hearing, that is, the level of contemplation alone, in deep thought, is like one who
hears from others that the thing will come: the fear or the joy over it does not fall upon him so

much, because the thing is not yet fully revealed.

“Hearing,” by contrast, is deep contemplation that remains at second hand, like hearing from others that
something will happen. Such news does not grip a person in the same way, because the thing is not yet fully

revealed to him.
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Even though he contemplates it, it is not as if he sees it with his very eyes, etc. And this is why he
said, “Look at three things,” etc.: that his contemplation of G-dliness should be like a person who
understands with his wisdom and sees the thing even though it is far off, etc. For “Who is wise? One
who sees what is born,” etc.

Even careful contemplation, then, is not the same as seeing. That is why the Mishnah says “look”: it asks that
one’s contemplation of G-dliness be as vivid as the foresight of the wise man who “sees what is born.”

likuteitorah.com/torah-ohr/mishpatim/1/ 10
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Whereas the level of hearing is from the level of Binah (understanding): that is, one understands
the unity of G-d — how “all is one,” and that all the worlds are nullified and utterly nullified, as
nothing before Him, and that everything is through the flow of His life-force, blessed be He, while
in Him there is no change, etc., as the whole subject of G-d’s unity is known.

Hearing corresponds to Binah, the faculty that develops and understands a subject in detail. Its subject here

is G-d’s unity: that all is one, that all the worlds are nothing before Him, that everything lives by His life-
force, and that He Himself does not change.
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Even though he contemplates it very thoroughly, and the whole depth of his thought is absorbed in
it, and faith has become very firmly fixed in his heart, nevertheless it is only in the manner of hear-
ing and understanding alone, and the matter is not fully revealed, as if he sees it with his eyes.
Therefore, when he takes his thought off it even for a moment, [his soul] turns to the ways of its de-
sires, etc.

A person may contemplate this deeply and believe it firmly, and still it remains “hearing,” not fully revealed.
The proof is that the moment his mind turns away, his soul goes after its desires.
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Whereas when the matter of [G-d’s] unity is in the gaze of Chochmah (wisdom), which is the source
of Binah, before the matter comes to contemplation and expansion, etc., it is truly like the sight of
the eyes, and it is impossible for him in any way to remove his thought and all the emotive attribut-
es (middos) from the matter of the unity. In all his doings and affairs he cleaves to Him, blessed be
He, with a wondrous cleaving, because he sees the King with his eyes.

When G-d’s unity is grasped in Chochmabh, the first flash of insight that comes before Binah and gives rise to

it, it is like seeing with one’s eyes. Then a person cannot turn his mind or his feelings away from it, and in all

his affairs he cleaves to G-d, like someone who sees the King before him.
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And this was at the time of the receiving of the Torah: “And all the people saw the sounds” — they
saw what is heard. And after they sinned, they were brought down from this level to the level of
hearing, which is the level of Binah, and [so] they were able to sin, etc. It follows that Chochmabh is
the level of seeing,

At the giving of the Torah Israel had this level: “all the people saw the sounds,” seeing what is normally only

heard. After they sinned, they were brought down to the level of hearing, a level at which sin is possible;
hence Chochmah is seeing and Binah is hearing.
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and Binah is the level of hearing. Now, it is known that Abba (Chochmah) “nests” in Atzilus and
Binah in Beriah. Therefore the souls of Beriah do not have the level of seeing, only hearing and un-

derstanding; and therefore they are called “the seed of animal.”

In Kabbalistic terms, Abba (Chochmah) dwells, or “nests,” in Atzilus, while Binah dwells in Beriah, the World
of the Throne. Souls rooted in Beriah therefore have hearing and understanding but not seeing, which is why

they are called “the seed of animal.”
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Whereas with souls of Atzilus, there the level of Chochmah and seeing is revealed, and they are
called “the seed of man,” etc. Now, the intermediate level that connects and unites Chochmah with

Binah is Daas. Daas denotes bonding, as it is written, “And Adam knew,” etc.

In souls of Atzilus, Chochmah and seeing are revealed, and so they are “the seed of man.” Daas is the faculty
between Chochmah and Binah that joins them, and the verse “And Adam knew” shows that Daas means
bonding.
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That is, that he be bound, in the depth of the point of the heart, to the thought of the Binah with
which he contemplates. Whereas Binah alone is the matter’s being in thought alone, and it does

not touch his very self, that is, his heart, at all.

Daas means that a person is bound to what he contemplates from the depth of his heart. Binah alone keeps

the subject in the mind without touching his true self, the heart.
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But when there is the desire of the heart (re’usa deliba), the fervor of his heart and his cleaving to
the matter he is thinking about, until he is wholly in the matter, deeply attached with all the senses

of his body — this is called Daas. It causes the level of Chochmabh to join with Binah;

When contemplation produces the heart’s desire, its fervor and attachment, until a person is absorbed in
the subject with his whole being, that is Daas. In this way Daas joins Chochmah to Binah.
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that is, through the great intensity of the contemplation it brings about that there is, within the
Binah, the level of seeing, the seeing of Chochmah, as mentioned above. And therefore the level of
“the seed of man” means souls that have the level of Daas, which draws the revelation of
Chochmah and seeing into the contemplation, so that one comes to the level of “And from my flesh
Iwill behold G-d,” literally.

Through intense contemplation, Daas brings the “seeing” of Chochmah into the understanding of Binah.

Souls that have this Daas reach Iyov’s “from my flesh I will behold G-d,” and they are “the seed of man.”
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Whereas when he lacks the above-mentioned level of Daas, which draws down the revelation of
Chochmah, etc., then he is only at the level of hearing and understanding alone, from the level of

Binah, which “nests” in Beriah; and therefore he is called “the seed of animal,” etc.)

Without this Daas a person has only hearing and understanding, rooted in Binah, which dwells in Beriah,

and he is “the seed of animal.” This closes the long parenthesis that began with the meaning of “seeing.”
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And although an animal does not have hearing and understanding either, this is by way of analogy:
for an animal, too, has the imaginative faculty. And so intellect and understanding of G-dliness,
when it is only at the level of hearing alone, is

An objection: an animal does not really have hearing and understanding in this sense either. The Alter

Rebbe answers that the comparison is an analogy, since an animal does have imagination, and an under-

standing of G-dliness that is only “heard” is like imagination.
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like mere imagination, and it is called the level of “after our likeness.” And of this it is said, “We
were like dreamers”: as in a dream, where nothing remains but the imaginative faculty, etc.

Such understanding is like mere imagination, and so it corresponds to “after our likeness” (kidmusenu), a
word related to dimyon, imagination. The verse “We were like dreamers” describes it, since in a dream only
the imagination is at work.
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(See what is written above in Parshas Vayeshev on this verse. But the level of “Let us make man in
our image” is the level of “the seed of man,” the level of seeing, etc. However, the level of Daas that
connects Chochmah with Binah is called Higher Daas (Daas Elyon). And there is the level of Lower
Daas (Daas Tachton), which is the bond of the intellect (mochin) with the emotive attributes,

A gloss refers to the explanation of “We were like dreamers” in Torah Ohr, Parshas Vayeshev, and contrasts

“in our image,” the seeing of “the seed of man.” It then distinguishes two kinds of Daas: Higher Daas, which
joins Chochmah and Binah, and Lower Daas, which binds the intellect to the emotions.
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and it is the inner dimension (pnimiyus) of the emotive attributes. And below, in the explanation of
“And I will give grass,” it is explained that through the drawing down of the level of Lower Daas,
too, one is called “man.” And see in Likkutei Torah, Parshas Shemos, the discourse beginning “Va-
yar” (“And he saw”), etc., “Know that,” etc.)

Lower Daas is the inner dimension of the emotions, what makes them real and lasting. Even drawing down

this Lower Daas earns the name “man,” as explained below on “And I will give grass”; the Kehot note identi-
fies the Likkutei Torah cited here as the work of that name by the Arizal.
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SECTION 3 - 13

Moshe gives Daas
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Now, Moshe Rabbeinu, peace be upon him, has great power: he draws down and imparts the level
of Daas (knowledge) into the Community of Israel, even into the souls called “the seed of animal,”
so that there be in them the level of Daas and feeling of G-dliness, so as to be [the fulfillment of]
“And you shall know this day,” etc.,

Moshe’s great power is to draw Daas, the felt knowledge of G-d, into all Israel, even into the souls called “the

seed of animal.” Through him they can fulfill “And you shall know this day”: to know and feel G-dliness, not
only to believe.
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“Know the G-d of your father,” etc. (And he is the one who unites and draws the level of Chochmah
(wisdom) to Binah (understanding), so that there be in the contemplation the level of seeing, etc.)

“Know the G-d of your father” expresses the same call to knowledge. The parenthesis adds that Moshe does
this by joining Chochmah to Binah, so that contemplation becomes “seeing,” as explained in paragraph 2.
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For Moshe Rabbeinu, peace be upon him, is called Ra’aya Mehemna (the faithful shepherd), the
singular one among the seven shepherds, who shepherds and sustains the souls of Israel by im-
parting to them the faculty of Daas. This is the meaning of Ra’aya Mehemna: that he sustains the
faith.

The Zohar calls Moshe Ra’aya Mehemna, “the faithful shepherd,” and he is the unique one among the seven

shepherds of Israel. The Alter Rebbe reads the title as “the shepherd of faith”: he feeds and sustains Israel’s
faith by giving them the faculty of Daas.
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Therefore he is the first redeemer and the last redeemer. The meaning of “first redeemer” is that he
is the one who imparts to them the level of Daas: at the beginning of his speaking he said to them,

“And you shall know that I am G-d,” for before that it is written, “And the people believed.”

Moshe is called “the first redeemer and the last redeemer.” As the first redeemer, from Egypt, he gave Daas:
the people had already “believed,” and his message to them was “you shall know that I am G-d.”
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And he will also be the last redeemer, so that there be the level of “And the earth shall be full of
knowledge,” etc., “For they shall all know Me,” etc.

As the last redeemer, Moshe will bring the time when “the earth shall be full of knowledge (de’ah) of G-d”
and “they shall all know Me.” Knowledge, Daas, is the mark of the final redemption.
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(That is, that Daas be also at the level of the light that encompasses all worlds (sovev kol almin);
whereas in the redemption from Egypt, although the level of “And you shall know that I am G-d”
was drawn down, it was at the level of the light that fills all worlds (memalei kol almin), as explained
elsewhere on the verse “And you shall know this day.”) And this is [the meaning of] “And I will give
grass in your field for your animals.”
The two redemptions differ in the level of their knowledge: the Daas of the Exodus reached the light that fills
all worlds (memalei), the G-dliness that enters creation, while the future Daas will reach the light that en-

compasses all worlds (sovev), which transcends it. The Alter Rebbe then returns to “And I will give grass in

your field for your animals.”
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Meaning: “grass” (esev) is the level of Daas, for it is the Name Ayin-Beis [seventy-two| with a shin
in the middle of the word. (The Name Ayin-Beis is in Chochmah, and one must say [that it denotes
Daas] because Daas draws down the union of Chochmah with Binah, as mentioned above.) It is
drawn down “in your field,” the level of “the field of holy apples,” “for your animals”: these are the
souls called “the seed of animal.”
The word esev (grass) is spelled ayin, shin, beis: the letters ayin-beis, whose numerical value is seventy-two,
a Name associated with Chochmah, with a shin in the middle. So “grass” stands for Daas, which draws down

the union of Chochmah with Binah; “your field” is the “field of holy apples,” a Zohar name for Malchus, and
“your animals” are the souls called “the seed of animal.”
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And even the supernal angels, the four camps of the Shechinah (Divine Presence), are also called
by the name “animals” and “beasts” (behemos and chayos), for they are “the face of a lion,” “the
face of an ox,” etc.

The angels too, the four camps of the Shechinah, are called “animals” and “beasts” (chayos), since in the vi-

sion of the chariot they have the faces of a lion, an ox and so on. The term “animal” thus extends beyond
souls to the angels.
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For although they have Daas and recognition of G-dliness and stand in great self-nullification (bit-
tul), they are nevertheless called by the name “animals,” because their comprehension is only of
the level of the attribute of His sovereignty, blessed be He, from which their life-force and coming
into being are drawn, and up to there their comprehension rises.
The angels have knowledge of G-d and stand in great self-nullification, yet they are called “animals.” Their
comprehension reaches only as high as Malchus, G-d’s sovereignty, the level from which they receive their
existence and life. The Kehot note points to the Rambam (Laws of the Foundations of the Torah, ch. 2), who

writes that the angels know the Creator with great knowledge, each according to its level, yet none of them
can grasp Him as He truly is.
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But of His being and essence, blessed be He, their thought has no grasp at all. (As explained else-
where on the verse “Sing and rejoice,” on the matter of “And they shall sing of Your
righteousness.”) And the level of Malchus (sovereignty) is called a “name,” like the analogy of a
person’s name, which does not touch his being and essence, etc.

G-d’s own being and essence is beyond their grasp. Malchus is called G-d’s “name,” and a name, like
Malchus, serves to relate to others and does not touch the essence of the one who bears it.
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Therefore they are called “animals,” for they have no Daas [or] comprehension of His being and
essence, blessed be He. And therefore they say “Holy”: that He, blessed be He, is holy and separate

from them, etc.

Because they lack Daas of G-d’s essence, the angels are “animals,” and they declare “Holy,” acknowledging
that G-d is holy, separate and beyond them. Their song expresses this distance.
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Therefore of them too it is said, “And I will give grass in your field for your animals.” Now, the
drawing down of Daas is through saying “Holy.”

So the verse about giving grass to the animals applies to the angels too. The way Daas is drawn to them is
through their saying “Holy.”
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For the Holy One, blessed be He, has no need of their song and praise; rather, through their saying
“Holy,” the flow of Daas is drawn down to them, etc.

G-d does not need the angels’ praise; the purpose of their saying “Holy” is that through it Daas flows down to
them. The praise benefits those who say it.
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(For kadosh (“holy”) is kodesh (“holiness”) with a vav, which is the drawing down of Supernal
Chochmabh, the level of seeing. Alternatively, [it is] the drawing down of Keser (the Crown), and this
is through Higher Daas, which receives from the level of Keser, as written above in Parshas Toldos
on the verse “Many waters,” etc.)

The parenthesis explains from the letters: kadosh is kodesh, a term for Supernal Chochmah, with an added

vav, the letter of drawing down, so “Holy” draws down Chochmabh, the level of seeing. Alternatively it draws
down Keser, through Higher Daas, which receives from Keser, as explained in Torah Ohr, Parshas Toldos.

SECTION 4 - 114-6

“Holy”: angels and Israel together
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Now, in [the blessing] Yotzer Or we say, “All of them as one respond,” etc., “Holy,” etc. — “all of
them as one,” specifically. And as it is written in the Zohar: they do not sanctify Him above until
Israel sanctify Him below, so that all of them sanctify Him together.

In the morning blessing Yotzer Or, the angels are described as answering “Holy” “all of them as one.” The

Alter Rebbe stresses “as one” and connects it to the Zohar’s teaching that the angels above do not sanctify
G-d until Israel sanctify Him below, so that all sanctify Him together.
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The meaning: the three worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are
the ones called the level of “animal,” and it is to there that they draw down the level of Daas

(knowledge).

The three lower worlds, Beriah, Yetzirah and Asiyah, are the realm called “animal.” Saying “Holy” draws
Daas into them.
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Now, the three worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are the three
levels of thought, speech and action. For “Israel arose in thought”; even the souls called “the seed
of animal” are from the level of thought, which is the World of Beriah.

Beriah, Yetzirah and Asiyah correspond to thought, speech and action. According to the Midrash, Israel
“arose in thought” before creation, so even the souls called “animal” are rooted in thought, the World of
Beriah.
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Whereas the angels are drawn from the level of “the word of G-d” and “the breath of His mouth,”
etc., which is the level of Yetzirah. Therefore the angels cannot say “Holy” to draw the revelation of
Daas (knowledge) down to them until Israel first say “Holy.”

The angels come from G-d’s speech, “the word of G-d” and “the breath of His mouth” by which the heavens
and their hosts were made, and this corresponds to Yetzirah. That is why the angels cannot say “Holy” and
receive Daas until Israel say it first.
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For the drawing down must be in order: Daas is drawn into thought, and from thought it is drawn
to speech, etc. It is impossible for it to be drawn into speech before it is drawn into thought, just as
it is impossible to speak unless one first thinks the combinations of letters one wishes to speak, etc.

The divine flow follows an order: it reaches thought before speech. Just as a person must think the letters of

his words before he can say them, Daas must reach Israel, rooted in thought, before it reaches the angels,
rooted in speech.
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Yet Israel too cannot say “Holy” until the angels say “Holy.” For although, from the standpoint of

the root of their souls, they are from the level of thought, which is above the world of the angels,

The dependence also runs the other way: Israel cannot say “Holy” until the angels do. By the root of their
souls Israel come from thought, above the angels.
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yet from the standpoint of their being enclothed in bodies, they are at the level of the World of

Asiyah (Action), which is far below the angels, who are from the level of Yetzirah (Formation).

As souls enclothed in bodies, however, they stand in the World of Asiyah, the realm of action, far below the
angels of Yetzirah. In their present state they are lower than the angels.
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If so, they need to receive Daas (knowledge) through the angels, in the way of the drawing down
from the level of speech to the level of action, etc. And this is [the meaning of] “And they receive

from one another.”

Since Daas flows from speech down to action, Israel in Asiyah must receive it through the angels in Yetzirah.
This is the meaning of the phrase in the Kedushah, “and they receive from one another.”
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Therefore they sanctify Him together, specifically: “All of them as one respond,” etc. (And this is
[the meaning of] “A crown they shall give You, angels,” etc., “and Your people Israel,” etc., “togeth-
er,” etc., specifically.

Therefore the Kedushabh is said by all “as one,” angels and Israel together. The Kedushah of the Musaf prayer
says the same: “A crown they shall give You,” the angels above and Your people Israel below, “together.”

likuteitorah.com/torah-ohr/mishpatim/1/ 20



TORAH OHR : PARSHAS MISHPATIM - MAAMAR 1 131972y 72y 13PN %0 OM°IR% 0OWN WK DOVAWNR PRI

NPNROM RIT NPT 20 K2 ANOT 71973 973 Jwnl 170y WD YT TwnIY 2YY 72 130° nd 0
.Anan

And the meaning of “A crown they shall give You” is that through Daas being drawn into their
souls, the revelation of Keser (the Crown) is also drawn down to Z’eir Anpin (the emotive

attributes), for Daas is the outer dimension (chitzoniyus) of Keser.

The “crown” given to G-d is Keser: when Daas is drawn into the souls, Keser is revealed to Z’eir Anpin, the
divine emotive attributes. This is because Daas is the outer expression of Keser.
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Therefore, when Keser is counted, Daas is not counted, etc. And when there is to be a drawing
down of Daas, the drawing down must necessarily begin from Keser; and when it is to be drawn
down below, it must necessarily first be drawn down above, as written in the kavanah (mystical in-
tention) of Baruch She’amar.)

That is why the ten Sefiros are counted either with Keser or with Daas, never both. Any drawing down of

Daas must begin from Keser, and whatever is to reach below must first be drawn down above, as the
Kabbalistic intentions (kavanos) for Baruch She’amar explain.
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Now, all this is drawn down through Moshe Rabbeinu, peace be upon him, who draws down and
imparts the level of Daas from the beginning of all levels to the end of all levels, so that it passes
through and is drawn into all the levels of thought, speech and action.

All of this comes through Moshe, who draws Daas from the highest level to the lowest. It passes through
every level: thought, speech and action.
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(And see what is written elsewhere on the verse “Lift up your staff,” etc.: that through the splitting
of the Sea of Reeds, the desire of the heart (re’usa deliba) was drawn into thought, speech and ac-
tion. That is, through “Lift up your staff,” [which is] the level of Daas, which rises up to Keser, etc.,
and draws down from there to thought, speech and action. And see what is written on the verse
“And Moshe spoke,” etc., “to the heads of the tribes.”)
The parenthesis refers to explanations of “Lift up your staff”: at the splitting of the sea, the heart’s desire was
drawn into thought, speech and action through Moshe’s staff, which stands for Daas that rises to Keser and

draws down from there. It also refers to the explanation of “And Moshe spoke to the heads of the tribes
(matos),” aword that also means “staffs.”

SECTION 5 - 117

Ordinances as “going”
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And this is [the meaning of] “And these are the ordinances that you shall set before them.” Mishpat
(ordinance) is an expression of going (halichah), as [the Targum] translates the verse “according to
the former manner (kamishpat harishon)” as “according to the former way (kehilchesa
kadmaysa).”

The maamar now returns to its opening verse. The Alter Rebbe reads mishpat (ordinance) as halachah, from

the root of “going,” on the strength of the Targum, which renders “according to the former manner
(mishpat)” as “according to the former halachah.”
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And the halachos (laws) are an expression of “The ways (halichos) of the world are His”: the level of
the ascent of the worlds, elevation after elevation, etc. And this is through Daas (knowledge), which
is the recognition and feeling of G-dliness; therefore it is called by the name “going.”

The Sages read “The ways (halichos) of the world are His” as “halachos,” laws, so halachah is a kind of

“going.” Here the going is the ascent of the worlds from level to level, which happens through Daas, the felt

recognition of G-dliness.
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SECTION 6 - 118

Moshe sets them before them
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Therefore the kelipos (husks) do not have the level of the faculty of Daas (knowledge), as is known
from the matter of “Then there came two women, harlots,” etc.,

Because Daas is “going” and ascent, the kelipos, the forces that oppose holiness, have no faculty of Daas.
The text points to the “two women, harlots” who came before King Shlomo as the known illustration; the
Likkutei Torah passage cited in the Kehot note explains that the evil inclination has only two intellectual fac-
ulties, Chochmah and Binah, and not Daas.
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and this is because they are something (yesh) and an entity, and they lack the level of self-nullifica-
tion (bittul) from below upward, etc. And this Daas and going is drawn down through the study of
the halachos, by delving into them to grasp them well and thoroughly.

Kelipah lacks Daas because it is a self-asserting “something,” without the self-nullification that rises toward
G-d. Holy Daas and “going,” by contrast, are drawn down through studying the halachos and working to un-
derstand them clearly and thoroughly.
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This is a revelation of the Daas of the Torah in a person’s thought; through this he merits going
through the levels, in comprehending the greatness of the Infinite One (Ein Sof), blessed be He, so
that the level of Daas is drawn into him.

Such study reveals the Torah’s own Daas in a person’s mind. Through it he advances from level to level in
grasping the greatness of the Infinite One, and Daas is drawn into him.
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(And this is what is said in the Gemara, that Rav Sheshes said, “Rejoice, my soul! For you I have
read [Scripture], for you I have learned [Mishnah],” etc. “At first, when a person does [it], he does it
ada’ata denafshei (for his own sake).”
The parenthesis brings Rav Sheshes, who would review his learning and say joyfully, “Rejoice, my soul, for
you I have read Scripture, for you I have learned Mishnah.” The Talmud asks how he could say “for you”

when the Torah sustains the whole world, and answers that a person studies at first “ada’ata denafshei,” for
his own sake.
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The meaning of ada’ata denafshei is that the level of Daas be drawn into his soul, so that his soul be
attached and bound to His G-dliness, blessed be He; and this is drawn down through occupation
with the Torah.) “That you shall set”: that is, Moshe will impart the level of Daas.

The Alter Rebbe reads ada’ata denafshei as “the Daas of his soul”: Torah study draws Daas into the soul and
binds it to G-d. He then explains “that you shall set”: Moshe imparts Daas.
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“Before them” (lifneihem): that is, to their inner dimension (lifnimiyusam). For Daas is specifically
the drawing down of the inner dimension (pnimiyus), and through it the revelation of the inner di-
mension of the emotive attributes (middos) is drawn down, which is the endurance of the emotive
attributes. (And see what is written above on the verse “Many waters,” etc.)

“Before them,” lifneihem, is read as lifnimiyusam, “into their inner being,” because Daas is a drawing down
of inwardness. It reveals the inner dimension of the emotions, and that is what gives them endurance.
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Therefore it says in the Zohar: “Moshe, Moshe” — the cantillation has no break; “Avraham,
Avraham” — the cantillation has a break. For Avraham is the level of the attribute of love and
Chesed (kindness), etc., and there is a break (pesik) and an interruption between the love of Asiyah
(Action) and the love of Yetzirah (Formation).

When the Torah repeats Avraham’s name (“Avraham, Avraham?”) there is a dividing stroke between the two

words, while “Moshe, Moshe” has none, as the Zohar notes. Avraham is love and Chesed, an emotive at-
tribute, and love at the level of Asiyah is separated from love at the level of Yetzirah.
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But Moshe, who is the level of the inner dimension — his cantillation has no break, for in the level
of the inner dimension there is not so much division, etc.

Moshe is the inner dimension, Daas, and at that inner level there is little division between one level and the
next. So his name repeats without a break.
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(Alternatively, lifneihem (“before them”) means to the level of the face (penei) of man. For al-
though they are the level of “animal” — “the face of a lion,” “the face of an ox,” etc. — nevertheless,
“and the likeness of their faces was the face of a man”: that is, the level of the Daas of Beriah (Cre-
ation). And into the level of their faces he will set and draw down the level of the drawing down of
the Daas that is drawn from above.
A second reading of lifneihem: “to their faces,” the face of man. Even those called “animal,” pictured with
“the face of a lion” and “the face of an ox” like the creatures of the chariot, have “the likeness of their faces

was the face of a man,” which is the Daas of Beriah, and into that “face” Moshe sets the Daas drawn from
above.
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For this Daas of Beriah is a vessel for the light of the Daas drawn from above, similar to what is
written in Parshas Vayakhel: that the lower will, which is born of the intellect, is a vessel for the
resting of the higher will, which is above the intellect, etc.

The Daas of Beriah serves as a vessel for the Daas from above. Similarly, as explained in Torah Ohr, Parshas

Vayakhel, a lower will born of understanding becomes a vessel for the higher will that is beyond
understanding.
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It is further explained in Parshas Miketz, on the verse “And this was formerly (lefanim) in Israel,”
that in each one there is an inner dimension and an outer dimension (chitzoniyus), concealed and
revealed, etc. And elsewhere the matter of “and their wings were separated” was explained as the
manner of division, whereas “and their faces,” etc. — see there.

Every person has an inner, concealed side and an outer, revealed side, as explained in Torah Ohr, Parshas

Miketz. Elsewhere Ezekiel’s words “and their wings were separated” are explained as division, unlike “their
faces,” the inner side.
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And therefore “if you buy” is said in the singular. And see what is written on the verse “And the

Jews accepted” (vekibel), in the singular. Here, however, he resolved [the question of] “if you buy”

being in the singular with a different answer: that it refers to Moshe, etc.

Because at the inner level, the “faces,” Israel are not divided, the Torah can say “if you buy” in the singular,
just as the Book of Esther says “and the Jews accepted” with a singular verb. The gloss notes that the maamar
itself answered the question differently: that “you” is Moshe.
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And this is [the meaning of] “Your judgments are a great deep; man and animal You save, O G-d.”
The meaning: “Your judgments,” which are the laws of the Torah, are very lofty; therefore they can
be drawn down even very far below, so that through this “man and animal You save,” that is, the
level of the face of man that is in the animal, as mentioned above.)

“Your judgments are a great deep”: the laws of the Torah are so lofty that they can reach very far down.
Therefore “man and animal You save”: they save even the “face of man” within the “animal.”
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Therefore the drawing down of Daas to the level of “animal” comes specifically through Moshe,
since he is from the level of Higher Daas, the level of the light that encompasses all worlds (sovev
kol almin), which is above even the level of the souls called “the seed of man,” who are from the
level of Lower Daas, of the light that fills all worlds (memalei kol almin),

Daas can reach the “animal” level only through Moshe, because his is Higher Daas, belonging to the light

that encompasses all worlds (sovev). This is above even the souls of Atzilus, “the seed of man,” whose Daas is
Lower Daas, of the light that fills all worlds (memalei).
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for it encompasses and surrounds. (See what is written on the verse “You have captured my heart.”
And relative to the encompassing [light], man and animal are equal; as in the Sabbatical year,
which is an ascent at the level of sovev kol almin, man and animal are equal, for once [the produce]
has ceased for the wild beast from the field, man may not eat [it], etc., as written elsewhere on the
verse “You shall keep My Sabbaths.”)

An encompassing light surrounds every level equally, so before it man and animal are the same. The

Sabbatical year shows this: it is an ascent at the level of sovev, and in it man and animal are equal, for once a
crop is gone from the field for the wild animals, people too may no longer eat it.
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IN ONE'S AVODAH

The maamar draws the lesson itself: contemplation of G-d’s unity should not remain “hearing,” understood

but distant. One should “look,” dwelling on it until it is felt and bound to the heart, so that the mind cannot

turn away from it and one cleaves to G-d in all one’s affairs. Such Daas is gained by studying the halachos in

depth until they are clear, which draws the Torah’s Daas into one’s mind and soul.

QUESTIONS FOR DISCUSSION

1.

According to the maamar, how can a person understand G-d’s unity deeply and still be drawn after his de-
sires the moment he stops thinking about it?

. What is the difference between “hearing” and “seeing” in contemplation, and how does the Mishnah’s

“Look at three things” express it?

. Why are the angels called “animals,” and why can neither the angels nor Israel say “Holy” without the

other?

How does Moshe’s Higher Daas, belonging to the encompassing light, explain why only he can bring Daas
to the souls called “animal”?

. Inwhat sense are the halachos a “going,” and how does studying them draw Daas into the soul?
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This volume holds another transcript of this maamar, writ-
ten by the Mitteler Rebbe.
KEHOT’'S NOTE
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The opening verse of Parshas Mishpatim: “And these are
the ordinances that you shall set before them.” The Alter
Rebbe reads “that you shall set” as addressed to Moshe,
and later (8.6) reads “before them” as “into their inner
being.”
Exodus 21:1'R:X”2 mnw
:DiP297 DR WX DVIYRT 1PN
Now these are the ordinances which thou shalt set before
them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“If you buy a Hebrew servant, he shall serve six years, and
in the seventh he shall go out free, for nothing.” The sin-
gular “you buy” is the starting point of the maamar’s
question.

Exodus 21:2°2:X”5 mnw
031 *WDN? KY? NYIW TP 0N WY *13Y T2Y NN *
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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After the opening words, this manuscript continues with
the rest of the verse, “six years he shall serve” and “he
shall go out free, for nothing,” and then: “Now, we need to
understand.”
KEHOT'S NOTE
793 1AM .03 SwanR R¥Y N°Y 121 Tayn 0oaw ww :N011 1824 7122
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The manuscript words the question a little differently: “be-
fore them” is plural, so it should have said yiknu (“they
buy”), also plural, and not tikneh, singular.

KEHOT'S NOTE
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The Rebbe explains why the plural is expected: the law “if
you buy a Hebrew servant” is itself one of the ordinances
“that you shall set before them,” in the plural.

KEHOT'S NOTE
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Here the manuscript reads that the verse refers to Moshe,
the redeemer of Israel, “the first redeemer and the last re-
deemer,” citing “Send, please, by the hand of whom You
will send” and G-d’s answer, “I will be with your mouth.” It
then continues: “To understand this: it is written, ‘And I
will give grass.””
KEHOT'S NOTE
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The Rebbe explains “refers back to what precedes it”
through the Sages’ teaching, brought by Rashi, that “And
these” adds to what came before: just as the earlier com-
mandments were from Sinai, so are these.
KEHOT'S NOTE
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From here to page 75a, this part of the maamar is copied
there, with changes and additions.
KEHOT'S NOTE
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“And I will give grass in your field for your animals, and
you shall eat and be satisfied.” The Alter Rebbe reads it as
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Moshe giving the “grass” of Daas to the souls called “ani-
mals” (explained in 3.6-3.7).

Deuteronomy 11:15170:X”> 0°727
:NYY) NPIX) ANRT32 713 3%y "o
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2
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12

13

BRI N°2 DX Ny
“Behold, days are coming, says G-d, and I will sow the
house of Israel and the house of Yehudah with the seed of
man and the seed of animal.” The Alter Rebbe reads the
two “seeds” as two levels of Jewish souls. (Kehot prints
31:26; in Sefaria’s numbering the verse is 31:27.)
Jeremiah 31:2713:x”% 17>
Y AT 2NN PX1 TS Y TON DKD D M
TR YN BTN
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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A gloss of the Tzemach Tzedek on this passage: man is
made in the divine image, Atzilus; “in our image” is the
higher unity and “after our likeness” the lower unity; and
man is the one who has Daas, which joins the intellect with
the emotions, just as union (“knew”) joins two into one.
KEHOT'S NOTE
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| Kehot’s note points to Jeremiah 31:27 for these words.

Jeremiah 31:2713:87% 1107
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
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and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note cites section 8 of this series of discourses for the
two levels of souls.
KEHOT'S NOTE
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“Let us make man in our image, after our likeness.” Man
in the divine image is linked to the souls of Atzilus; later
(2.35) “after our likeness” (kidmusenu) is linked to imagi-
nation (dimyon).
Genesis 1:26772:’X N°wR12
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L9 ,R NPwRA2

T2° IN°T2T NN 5URWR 0°12 °pa 01 MPUENT ninwl
D572y P Wy

At the beginning of Parshas Mishpatim the Zohar says that
a person is first given a nefesh “from the side of the ani-
mal (be’ira),” the holy ofanim, and if he merits, a ruach
from the holy chayos and a neshamah from the Throne;
these three are called “maidservant, servant and hand-
maid.” One who merits more receives a soul of Atzilus and
is called a “son” of the Holy One; the Rebbe, quoted in the
Kehot note, names this passage as the basis for calling al-
most all souls of our generations “the seed of animal.”

Zohar, Mishpatim 2:4-13x"-"7:’2 0°0awn 7117 120

Now it chanced that while Rabbi Simeon spake these things
a certain “ancient one” came down to his side and said: ‘If
that be so, Master, where is the additional delight of the soul
that emanates therefrom, indicated by the words, “In it thou
shalt not do any work, thou nor thy son nor thy daughter nor
thy manservant, etc.” (Ex. 20, 10)?’ Rabbi Simeon replied:
‘O venerable companion! Should a man of thy learning ask
this? This verse assuredly speaks of the soul of the
Righteous One, teaching us ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah quotes more of the Rosh Hashanah prayer: “If
as children, have mercy on us...; and if as servants..., [un-
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til] You bring forth our judgment (mishpatenu) as light”: a
plea that speaks of our mishpat, “judgment.”
KEHOT'S NOTE
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Tanya ch. 42 explains that every Jewish soul has some-
thing of Moshe, who is called Ra’aya Mehemna because he
draws Daas into all Israel to know G-d, each according to
the root of his soul.
Tanya, Likkutei Amarim 42:4-50718 *01p°% ;w1 por ,X%IN
n-7:07n
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
Y '['7 SNN3 CIRY 777 97NY 777 qwnRn2 791982 ,IND 1770 27D RO
NPT PAYR PURAW T 1P TP AR TP 'Y T7D1N 170 03X AR up
JIRO%
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The Rebbe, quoted in the note, cites this discourse togeth-
er with the Zohar for the idea that almost all souls of our
generations are “the seed of animal.”
KEHOT'S NOTE
.OW M7 1IRTL(27Y0 ,7X) D°bBwR B77 270 A O7wn DY 701 Kim”
112%) 12w "YW L(72°K1 2,1) 1% °0 1P 11377 1IN PR 973 IR
2122 Y771 9”INTIR PrI) L1732 N0 DWW 17T KU (YRR ”INTR
0217w ART” 1 °Y0 Awn — °13% "NR2 7772 0w R (10 Y vaw Y
R7127 12173 ¥1921 B2 IwTR may Phawnt 2w 003w 091d
YT QW2 O°RP1 R L2173 132M 7AW ,0°7910 ") 0°80 Can P
.U?Y "Owaa WA NYTI N2 0N 70nw " nnna

DY %3277 . L 012 °Pa0 O MYPORNT NInwa

These three places in Likkutei Torah refer back to this
passage on the souls of Atzilus, called “children” and bnei
aliyah.
KEHOT'S NOTE
LIROD 187 L LT0 wUIW LA LT MR L, 118 NMpa

DOIIWNTT NIT1T2 979K 10 DOUYIR Onw by 2137

There the point is supported from the Sages: “I have seen
the bnei aliyah, and they are few,” and “If the early ones
were like angels, we are like men; if they were like men, we
are like donkeys.”
KEHOT'S NOTE
IR 0°OXP1 DONWRIT OR DPIIRMDY QLY O DY 213 ONORA wUnd”
MY — 72977 17D KDY 07710 IR 0IR °333 07 OXY 07X "33
.3p°y 2*97n
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“Great is G-d and much praised, and His greatness is un-
searchable”: part of what even the souls called “animal”
understand from books and teachers.
Psalms 145:33:1”np 0°2°1n
2P0 PR NPT TR PPm T
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

W23 AWAIM NyT ™na2

A gloss of the Tzemach Tzedek adds that in Egypt Daas
was in exile, and cites “In all your ways, know Him.”
KEHOT'S NOTE
552 ,mP33 NYT O 00NN YURNIY AT w0 TOP’R Y QW N”MIR2
A0YT 92077

nyT e PRY Pn

The version there adds “so much”: an animal does not
have so much daas.
KEHOT'S NOTE
.27 :AD1A 107’y ¥”IIN N2

Y70 0INM

“And Adam knew Chavah his wife.” The verb of intimate
union shows that daas means bonding and joining, not
only information.
Genesis 4:1°X:"7 N°WR12
“NX UK PIPIR TRM PRTNK M 17M IRYR MATNR Y1) 0T
al
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya ch. 3 sets out Chochmah, Binah and Daas in the
soul, and there defines Daas, from “And Adam knew
Chavah,” as bonding and joining: binding one’s mind
firmly to the greatness of the Infinite One.
Tanya, Likkutei Amarim 3:13-140°91K *0Ip°% ;WK P20 ,X°1N0
g
m‘IWEJjU 'ﬁW'? X1 "m0 DR YT OIRM” '[itb"?b X7 L, NyTm
inawmn ypI7 RN PIM RN W2 N1 WpRY ,ma0nm
RITY n AX *2 .AAYT 7°0n 1KY ,KITTII02 AI07PR NPITI2 prina
yRIN iﬂ}]’[ WWI'_)’ &) oxX 737 ,R177772 907K n‘;m; ﬁ:gl oon
2, PIPER 120X) IR 0012 T KD - TR0 pring inawm
XYY N3IPMT OR

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Iyov says, “From my flesh I will behold G-d.” Here it de-

scribes the “seeing” of Daas: perceiving G-d the way one
perceives the soul through the life of the body.
Job 19:26175:” 21K
79K MR 2 NXTIDRI MY IR
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.13,0° 2R

b5 1172 RO°BN Mawnn Nk

From Eliyahu’s prayer that opens the second introduction
to the Tikkunei Zohar (Patach Eliyahu): “No thought can
grasp You at all.” The Alter Rebbe takes it to mean that
G-d’s essence cannot be comprehended, while His exis-
tence can still be known and felt.
Tikkunei Zohar 17a:10-122"°-:X 1> 971171 *13pn
mawnn mO% .prono 93 By RMND PRPY P DY ARDY X NIR
Wy 7% 1PIPY LPNPN WY NPPERT X1 NIX J59D T2 Xo%an
RINRT TPRPYY LORANR RPT 1PReN0 PRy 112 RAMARD 11000
719 PWwPT K17 NARY LRWD °12n (R™DINR K*I) NRC0ONX 1
TORM 1720 1A TN WUIDRT IRM PO IRAPA NIXT A 1P Tom

.12 W™BR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

P —wnn 1w

The holograph reads “’p1 1m” (“this is what is called”) in
place of “’p1 m”; the meaning is the same.
KEHOT'S NOTE
JPIAT i’ N2

N5 — TN DR W

The holograph has ““2Y” in place of “13” (“etc.”); the
meaning is unchanged.
KEHOT'S NOTE
197 N2

N 2Ry N

“And G-d will be seen over them”: brought as another ex-
pression of seeing G-dliness.

Zechariah 9:147:v 1ot

PS03 T2 SR 9IWD O INY 1N 123 N8N AN D7y M
q°n

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that faith is above compre-
hension, even the comprehension at the root of the G-dly
soul, for no thought can grasp G-d.
KEHOT'S NOTE
3,7 TIANRY N7IPY LK, 90V R

TN PR NN YT
David’s charge to Shlomo: “Know the G-d of your father,

and serve Him with a whole heart.” Knowledge of G-d is
required, not only faith.
I Chronicles 28:9°0:1”2 X 0°2°71 *727
> Y9 W93 D2V 323 WTTIY) I IR NK ¥ 713 M0
OXY 77 R$2? 1WITRTON 120 Niawnn 1377701 0 ¥IiT niaapted
£737 AT ANYN
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0,17 10° XND°9n XA

TONTD YR TEIT 0N
On Exodus 19:9 the Mekhilta says that Israel told Moshe,

“We wish to see our King,” for “one who hears is not like
one who sees.” This is the principle, cited in the Kehot
note, that hearing cannot compare to seeing.
Mekhilta DeRabbi Yishmael, Tractate Bachodesh 2:28xn%>3n
M”32 WTN2T RADDN PRYNL” 2377
IRIN? yoiw miT R 113991 DR NIRTD 112987 00K R 127
SUPWI 012 %97 (R°,10° Mnw) NYpay mn o077 10 :0ipnd % R
”.°1°0 771 7Y 0y 22 0ry? 1Y
Variantly: They said: We want to see our King. There is no
comparing hearing to seeing, viz. (Ibid. 11) "for on the third
day the L-rd will go down before the eyes of all the people on
Mount Sinai."

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) « Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

387 D7)

Part of this long gloss comes from a short discourse on the
Sages’ saying that hearing is not comparable to seeing.
KEHOT'S NOTE

SARM2 DDTAT ORI? TYORY AT IR DUMIRN 7T N PR phn
T WPAW 3w Y 3710 RIPM NPMIRA PRYI I-13pN Y 0PN TR
%7027 17391 279D 179N 11931 w2 R IPW Y Dw pPm LRIV K
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X712 2”0 MaR
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Rabbi’s teaching: “Look at three things and you will not

come to sin: know what is above you...” The Alter Rebbe
stresses the word “look,” seeing with the mind’s eye.
Pirkei Avot 2:1°k:2 max 7awn
nIRDn RUIY 9D 0RO 17 W mgh 777 CnirR anik o3
PRY N30 7R MER2 AL MM BTN T2 17 nNem py?
;120 7333 M¥ TOT 2WMN MMM NIZN 2Y 12 100 YT ANR

7992 Pieyn 231 ,NYNIv TIRY AR Y TR npynt n ¥T,m72y

17203
Rabbi said: which is the straight path that a man should
choose for himself? One which is an honor to the person
adopting it, and [on account of which] honor [accrues] to
him from others. And be careful with a light commandment
as with a grave one, for you did know not the reward for the
fulfillment of the commandments. Also, reckon the loss [that
may be sustained through the fulfillment] of a command-
ment against the reward [accruing] thereby, and the gain
[that may be obtained through the committing] of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

[=l=laRiihy
Among the questions Alexander of Macedon put to the el-
ders of the Negev: “Who is wise?” They answered, “One
who sees what is born (ha-nolad).” The Alter Rebbe reads
it literally, as seeing the coming into being of all things
from nothing.
Tamid 32a:7:X 277 7°nn
AR RINT - 020 PR AP 1MWK 20730 TN TR :07? MR
w2397 - 7923 17PK 19 190K 27923 2P0 TR 007 AR L7780
- PWY PR APY 1MWK 2VWY PN PTR I07 K 7% nY
Apna man

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Tanya ch. 43, as quoted in the note, explains “who sees
what is born” as one who sees how each thing is born and
comes into being, as here.
KEHOT'S NOTE
Rushishi i t2H] PR 27 53 AR D an 278 R°1N2 AR

M2 NN QIR Ay 0o
Kehot’s note points to Exodus 8:18 for these words.

Exodus 8:181>:’n mnw
KEHOT'S NOTE
10,0 mne
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“And all the people saw the sounds” at Sinai. The Alter
Rebbe uses it to show that at the giving of the Torah Israel
were at the level of seeing. (The Kehot note prints “Exodus
8:18,” evidently a misprint.)
Exodus 20:15170:’3 mnw
27TNRY 1SWa PP NRY 07°9PI°NRY NPipaTnR 0OKY oYTTed
PTR 17PN DY KLY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

YRWIN DX Q%R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Ow Xnv°on

YRWIN DR Q%R

The Mekhilta on “And all the people saw the sounds”
records a dispute: Rabbi Yishmael says they saw what is
seen and heard what is heard, and Rabbi Akiva says they
saw and heard what is seen. The Kehot note cites it for the
phrase “they saw what is heard.”

Mekhilta DeRabbi Yishmael, Tractate Bachodesh 9:1xn%°5n
KD WINIT KA ,ORYMY” 2377
5ip NX1 ,07°270 NX1 NPipa nR ooK0 oy P91l (17,0 mnw)
Dy 2207 [7.pMIR ATRY AN 09T XTY IWY 177 DKY 18wT
>37 "7 .YRUIT DR PYRITY AXIIT DX PRI N9IPE DR 0OKD
937 PRIV IR DR PYRITY PRI IR 2Ry 027 Ry
(1,05 0°%7N) PRIV ,NIMPI DY 2301 ,77123T BN K3 UKW
WK Niag? agn > Yip”
(Ibid. 20:15) "And all the people saw the sounds and the
lightnings": They saw what was visible and heard what was
audible. These are the words of R. Yishmael. R. Akiva says:
They saw and heard what was audible. There was nothing
that left the mouth of the Omnipotent which was not in-
scribed on the tablets, as it is written (Psalms 29:7) "The

voice of the L-rd hews (with) flames of fire."

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

N7 912 R 00

the passage shares nothing with the note
KEHOT'S NOTE
.3780 7°3M 7778 D NP Y

¥N2 12Pn0 NANT

Tikkun 6 says that Imma Ila’ah (Binah) “nests in the
Throne,” the World of Beriah, while the six Sefiros of Z’eir
Anpin nest in Metatron (Yetzirah) and the lower Imma in
the Ofan (Asiyah). The Kehot note cites it, with the Arizal’s
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Etz Chaim, for the principle that Abba “nests” in Atzilus
and Binah in Beriah.

Tikkunei Zohar, Tikkun 6 - 22a:14-16 1'p°n ™1pn

TIPR "1321 RART RNWID 27 MnDn POR AN2n0 1 mawn T

719 25771 PRy TMMARR K™ 952 ORI 11°OR (ND107) N33

(72 X”3) N°2 X120 °N3PN2 IPN°T IRM DR OX 1197 11 1971 LRI

113 19°1 .1237 WA AWRDY IRY 07IOKD MMRD TR AT PIIOR

TR NPT PPOY 112 19772 WK KPR LWOK PR 0D RN 10
2Ry ORI RNTY7 NPy ORAT RYRI2 1MZPN 19320 WX 19T

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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.119°y 17”%7n 1”10

102 PITRIPI 37N

The note cites page 62 of this volume of talks on why these
souls are called “the seed of animal.”
KEHOT'S NOTE
.62°y R”wn Mn°win o »y

¥ OINM

The words here quote Genesis 4:1; the passage is shown
below.

Genesis 4:1'X:"7 N°wX12
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al

And the man knew Eve his wife; and she conceived and bore

Cain, and said: ‘I have agotten a man with the help of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This manuscript adds a gloss of the Tzemach Tzedek,
quoted in the note, that pairs “the rich” with Daas and “the
poor” with “animal” (“shall not give less”), and ends: for
one who lacks Daas, divine service is hard.
KEHOT'S NOTE
RD 1nna DT ONYT PwYn UNAT 3In AUhan A011 1223 7122
% Fwp ATV NPT D PR wh oD 0UhEy awaw 0 voyn®
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“When G-d returns the captivity of Zion, we were like
dreamers.” Understanding of G-dliness that is only
“heard” is compared to a dream, in which only the imagi-
nation is at work.

Psalms 126:1°%:170p 0°2°1n

:D’D’?T‘lp 117777 11°% N2°YTNR N w2 mby;_aa Py
A Song of Ascents. When the L-RD brought back those that
returned to Zion, We were like unto them that dream.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R aah i)

(199097, . 2wny)

This manuscript does not have the gloss; in its place it
reads only: “But the level of ‘in our image’ is the level of
the seed of man, the level of seeing, etc.”

KEHOT'S NOTE
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There the Alter Rebbe refers back to this maamar: Moshe
draws Daas into the worlds of Beriah, Yetzirah and Asiyah
because “man” and “animal” of Beriah are equal relative
to Moshe’s Daas.
KEHOT'S NOTE
.2, M2 NP AR
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“And you shall know this day and take to your heart that

G-d is G-d in the heavens above and on the earth below;
there is no other.” Moshe brings Israel to this knowing.

Deuteronomy 4:39v”%:*7 0°127

“Py1 Pynn DMWY DPORT NI 1 03 9227798 Nawm ova Ay

STIY TR NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar I, 253a for these words.
Zohar I, 253ar ,217 X”m

KEHOT’'S NOTE
M1’ BPAw LK LA RPATLT70 270 97w IR
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Rabbi Levi says that G-d told Moshe: in the desert you
leave them, and from the desert you will bring them back
in the time to come. The Kehot note cites it, with the Zohar
(I, 253a: G-d doubled the name “Moshe, Moshe,” one for
the first redemption and one for the last) and Sha’ar
HaPesukim, for Moshe as the last redeemer as well as the
first.

Shemot Rabbah 2:47:’2 127 mnw

2°05 ,132 .77 AAYTIRY 1PN L0y U wham (R L3 oY) ...

(7,8 MAY) 2703 ,7012 .A7IRA? 1pINR L1°0 0oRn (0 ) oY)
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Another interpretation: “Moses was [haya].” Everyone in
whose regard haya is written, was fated for this [for what fol-
lows]: “Behold, the man has become [haya] [like one of us,
knowing good and bad, what if he should extend his hand
and take also from the tree of life and eat, and live forever?]”
(Genesis 3:22); death was fated to come to the world, as it is
stated: “With darkness upon the surface of the deep” (Gene-
sis 1:2) - that is death, which darkens the faces of the people.
“The serpent ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
’7°AR %2 ANy

“And you shall know that I am G-d your G-d, who brings
you out from under the burdens of Egypt.” Part of Moshe’s
first message of redemption, read here as giving Israel
Daas.

Exodus 6:7°1:1 mnw
DR 7 °3 "2 DRYT™ D°PPK? D37 17 0Y? *? DN ANR?)

072N mb;o nnnn DINR ROXiRg
and I will take you to Me for a people, and I will be to you a
G-d; and ye shall know that I am the L-RD your G-d, who
brought you out from under the burdens of the Egyptians.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Moshe and Aharon first came to the people, “the
people believed.” Faith came first; Daas came afterwards.

Exodus 4:31x7%:7 ninw
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And the people believed; and when they heard that the L-RD

had remembered the children of Israel, and that He had

seen their affliction, then they bowed their heads and

worshipped.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the earth shall be full of knowledge (de’ah) of G-d as
the waters cover the sea”: the knowledge of G-d in the time

of the final redemption.
Isaiah 11:9°0:x"> 171°yw°
T OYIWT PRUR U R ammurRe) wuR
:0°92n 0°7 0°»3 Havayah~ny
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They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“No longer shall each man teach his neighbor... saying,
‘Know G-d,’ for they shall all know Me, from the least of
them to the greatest.” The universal knowledge of the fu-

ture. (Kehot prints 31:33; in Sefaria’s numbering the verse
is 31:34.)
Jeremiah 31:3477%:x"% 1o
=D NTNR YT MRY PORTAR UK NYITNR UK TIY TR KDY
DNNYI?I 02392 NPOK 2 170K 0217377 Dvpn? NN T 0P1d
TIYI2IR KD
and they shall teach no more every man his neighbour, and
every man his brother, saying: ‘Know the L-RD’; for they
shall all know Me, from the least of them unto the greatest of
them, saith the L-RD; for I will forgive their iniquity, and
their sin will I remember no more.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains that the “milk and honey” of the
Land are still at the level of faith, while “the earth shall be
full of knowledge” will be Daas and actual feeling.
KEHOT'S NOTE
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“And I will give grass in your field for your animals.” Read
as Moshe giving the “grass” of Daas to the souls and an-
gels called “animals.”
Deuteronomy 11:157"0:X 0727
:0Y2) 0?7281 700727 T72 2y o)
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Tikkun 51 the Tikkunei Zohar reads “every esev (grass)”
as Ayin-Beis and shin, and links it to the seventy-two
Names. Or HaTorah, cited in the Kehot note, points here
for this reading.

Tikkunei Zohar 86b:61:2 12 1111 *11pN
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Tikkunei Zohar - Vocalized (Public Domain)
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Or HaTorah on Mishpatim cites the Tikkunei Zohar
(tikkun 51) for this reading of esev, and the same is written
in Or HaTorah on Chukas.
KEHOT'S NOTE
Y Npn ' N”MIRA 3731 WK1 N nb 199871 PR °Y DLW D N7NIN2
AR %7819 IR 03 IR . 7WN

N[ MRna Qw2 27 %Pl

There the Alter Rebbe explains the difference between an-
gels and souls: the angels are called chayos and behemos,
as in “the face of a lion on the right and the face of an ox
on the left,” and they too are made of body and soul, but
their bodies are spiritual, formed from fire and wind.
KEHOT'S NOTE
.2,79°9% XY
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In the vision of the chariot the holy Chayos have the face of
a man, the face of a lion on the right, the face of an ox on
the left, and the face of an eagle. This is why the angels are
called “animals” and “beasts.”
Ezekiel 1:10”: oxptn>
M1 DAY PRI IR 191 DX 1D 071D N
DY W33 TYI I PNnym
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MPYNR2 15 YT ank ww
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1707 P710° 79 278 07an IR

AR 1 27y

That discourse explains that the angels’ service is song

and praise (rinah), expressing their intense longing to

cleave to G-d and be absorbed in the Infinite Light.
KEHOT'S NOTE

ST9RY R TP YR

SR 07

“Sing and rejoice, daughter of Zion, for I am coming and I
will dwell in your midst”: the verse of the maamar referred
to here.
Zechariah 2:1477°:2 "7t
TIOR3 79103 NIDW K™ 72 1°37N2 M *37
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1119° NPT

“They shall express the memory of Your great goodness,
and they shall sing of Your righteousness”: the theme of
that maamar, on the angels’ song.

Psalms 145:7°t:1”np 0°2°1n
217 AN Y0 A0 N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
SRR LY

yan mam

In a gloss on this passage the Tzemach Tzedek distin-
guishes the two kinds of Daas: “the seed of man” comes
from Lower Daas, which binds the intellect to the emo-
tions, while Higher Daas, which joins Chochmah and
Binah, is Moshe.
KEHOT’'S NOTE
MYT 3 920 DITA D 17PN I AT WO 0K Y DOVawn NUMINA
Y77 PR ,MITAN OY Down WpRw N7 PNan I 0IR YN YT 2 v
579 M NI 10 18P0 7772 RIIRD WY wn I 270 Nannn
mM3wnm 13 0P NPT 7772 7002 R YUOnna P YT On PR
TAM 777219 YUOI0 WITP N2 NYT W wITR Y M ¥79102 nyTh
2N $9o1w 127p0 7Y 0 Anna A Ap2 270 0ORIPR 07AYRN 1AMIR
WS 03 %3 07X 132 1212 9231 179,153 MR NPnm ™y nwiwa
3. wnn DTR M3 Mbynne $o1 10% Annaaw 0IX 219 nan B anna
1131 72 779 RPMT Y OTR 7050 17INM 0TR PRI KT O3 0TR N2
OR munRD 57IMa1 NPV DI W wRl PMIn 1N0 Y 190 0w
©UONT ‘PO 19WNIWD 0°7AYD NI NP ONR 0°32 PTayD ORI 0%
M3 Y7 AW 003w W 1977 ,70Ma YT A X7 ORY LRPY0 10T 2ma
1 YP310 %3 ,1IMWN SMNaw DR 7770 713 7nna 097 190 nvawa
ONR DR 1PYAR XX 1D 0”307 RIT 012 %20 PNOXR 7Y W AR
MZY DOWM OTR RITW AN 123 IR O”RI OTX >3 1R%N Mo 9510 70
133 P71 NPYEN) 2713 19093 1732 1772 NYT A9 PR 103 1IN 18X
17HROWwa MM DPRIX MY MANANATA NPYANR DR K7 179nowa
MOWRI YT° DIRM , T NPT 931 172 °w 7un? DTN AR maam
PRWR ,°7NT %3 "NMIPRD PINwN 1ana m2es np k9157 770 naw ¥
'R ONTAR 9102 K91 L5710 17900wa PR WORw PO NAwR 139K 1nn2
,0TRA 712°2 97w M7 0O1MOM *737 1D NN W PUIS YT 1Ay
Y 0w NUMIRD ARD J97OY 10 13 naa YT ewnn A1n32 ayT amn
AT Y PR
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This series of discourses adds that esev is the Ayin-Beis of
Chochmah, and the shin stands for three emotive
attributes.

KEHOT'S NOTE

36



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 1

74

7Y ,NVT°3 00 1w ONT 27y R0 2wy

David’s charge to Shlomo: “Know the G-d of your father,
and serve Him with a whole heart.” Moshe’s Daas makes
this knowing possible.
I Chronicles 28:9'0:1”5 X 0°1°71 127
> 3BT W93 DY 323 TTIY) T PN YT 733 M0
OXY 77 RE1? 1WITATOR 1720 Mawnn 13772210 ¥IiT ni22pTo0
175_7',7 072 221YN
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
anonnasara
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Six things preceded the creation of the world; some were
created and some “arose in thought” to be created, among
them the Patriarchs and Israel. The Alter Rebbe uses this
to root the souls of Israel in “thought.”

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,3% D°21N) 2°N57 1P TI2DT ROD Y1977 NOWRY M R ...
W B ey wIpHM N2 DRIVM MART LR IRA XD 1017
0°23Y57 :(° ,1 YWIT) MRV P MIART NIRIAT? Aawnna 10y
noIp NTY MO (2 ,7Y 0°90N) IMRIW 1P PRIW? PR 1373
0177 T2D RDOD” :(2° ,1° 11°n7°) MR IR wIPRA N°2 "op
MY T (1 ,3Y DO9N) NRIY PIN MWH DY MY R NYRID
AR AR RYT 2272 72K 021 PR P wnw 219%] m ohyb
,OW) YW AMRY 71791 0090 0732”7 (2,8 Ow) PRI A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The note points to this footnote in Likkutei Sichos on the
souls called “the seed of animal” being rooted in thought,

likuteitorah.com/torah-ohr/mishpatim/1/
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the World of Beriah.
KEHOT’'S NOTE
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P2 MM R 3T

“By the word of G-d the heavens were made, and by the
breath of His mouth all their hosts.” The heavenly hosts,
the angels, come from divine speech.

Psalms 33:6:3"% 0°21n
:ng;g"?; "2 M1 Ya 0o n 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah gives the reason stated here: Israel arose in
thought and the angels were drawn from speech, and
nothing can be drawn into speech before thought.
KEHOT'S NOTE
Y DRIYOW °92 D7 XD TBRAW R L,YNNN T 710 NWRI2 NUINA
OTpR M2 TERPY RPKY 2T TR 1DWHI DOORDHM 1awnna
7772 9297 RMIN2 WA TINOT IRTID) QY L Rawnnna qunw
WY1 0°ORPNR Pw NTPAM 1P 770 PN O T3 wIDn (19A7 "0
21D PRI 0Y21PT DYARY” (0%0MmY 11T 11770 AN
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Targum Yonasan renders the angels’ call, “And one called
to the other and said, Holy...,” as “and they receive from
one another and say, Holy...”; the words are also said in

the Kedushah of Uva Letziyon. The Alter Rebbe reads
them as the angels and Israel each receiving from the
other.

Targum Jonathan on Isaiah 6:3°3:1 17°yw> %y 1011 01N
RIY N2 ANTY XBIIM W WOTR TIRRY 1T IR 1T 17aem
NINIY 22 K02y 2y7) 02y U2 PN TY RYIN 0P U
ST TTRYIR 22 K7D
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

113 YT 1PN 73R AN2AwD

A compendium of the Arizal’s Kabbalah arranged in the
style of the Mishnah, cited for the rule that Keser and Daas
are not counted together among the ten Sefiros.
KEHOT'S NOTE
7IR2) '[?3[7‘?1 X,an 595 77m R”D PR NKR°72 °0n 0°7°01 nawn IR
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Besides the Kabbalistic intentions in Pri Etz Chaim, the
note points to the explanation of Baruch She’amar in the
Siddur.
KEHOT'S NOTE
SNRW 7192 7°92 717°0 AR .A7YR2
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The note points to Torah Chaim for the explanation of
“Lift up your staff” mentioned in the text.
KEHOT'S NOTE
PNy 15w NPMIRDY LK L,REP MY 1IN IR

84 qvR NN 0In

“And you, lift up your staff and stretch out your hand over
the sea and split it.” In the explanation referred to,
Moshe’s staff stands for Daas.

Exodus 14:1610:7>> ninw

PR32 W) YR DOIPY ATNN TN AYRNN 017 0K
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And lift thou up thy rod, and stretch out thy hand over the

sea, and divide it; and the children of Israel shall go into the

midst of the sea on dry ground.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

85 MunnswRy . .27y

The note points to Or HaTorah on Matos for the explana-
tion of “And Moshe spoke to the heads of the tribes.”
KEHOT'S NOTE
RDTRCY MR D N7MIR ART

86 mvnTwRT PR
“And Moshe spoke to the heads of the tribes (matos)”: the

verse of the explanation referred to here.
Numbers 30:2°2:"2 12722
TS WK 270 77 R PRI 2327 nivni WX 1Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Mishpatim for mishpat
as “going.”
KEHOT'S NOTE
JOPR Y DOLAWR NUMIR RT
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Or HaTorah adds two more verses where the Targum ren-
ders mishpat as halachah: “according to the manner
(mishpat) of daughters” becomes “according to the ha-
lachah of the daughters of Israel,” and “set up the

likuteitorah.com/torah-ohr/mishpatim/1/
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Mishkan according to its manner (mishpato)” becomes
“according to its halachah.”
KEHOT’'S NOTE
VIWND PIDDT RANW VPR Y 0°LDWNH D NUMIRI IR L L0 2w
AR MNP 191 . . 7% 712y BRAw° N12 1990 RPN AP nwye naan
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Yosef tells Pharaoh’s butler that he will again place
Pharaoh’s cup in his hand “according to the former man-
ner (mishpat), when you were his butler.”
Genesis 40:1327°:2 N°WR12
“013 NNJ) 3277y TPWM TYXINK T2 KB D NYRY Tiv:
SARYR NP0 WK 1IWRAT 0EYRD 1722 YD
within yet three days shall Pharaoh lift up thy head, and
restore thee unto thine office; and thou shalt give Pharaoh’s
cup into his hand, after the former manner when thou wast
his butler.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Onkelos renders mishpat here with hilchesa, “halachah.”
Sefaria’s text reads “kadma’ah”; the Kehot note explains
that “kadmaysa” is the reading of the older printings and
the manuscript-based editions.

Onkelos Genesis 40:1327>: N°wR12 2y 019p1K 013N
M WMWY 2y WPHM T N2 AYI9 937272 PR ’N7n Ai02
PP RYR RN T MNBTR RNIPND A°7°2 NY79T X9

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

92 2 g7y Mmooon
From Chavakuk’s prayer: “The ways (halichos) of the

world are His.”
Habakkuk 3:6:x p1pan
D'?‘ly NP3 MY TYT7T I1BZBNM 02 N7 AR PIR TN TRY
:1% 093y ni>von
He standeth, and shaketh the earth, He beholdeth, and
maketh the nations to tremble; And the everlasting moun-
tains are dashed in pieces, The ancient hills do bow; His go-
ings are as of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Megillah 28b:16-187"-1"0:2 1”3 12711
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He replied: I would rather you teach me something. If so
learn from me this statement that was said by R. Zera: The
daughters of Israel were stringent upon themselves that
even if they saw [on their garments] a spot of blood no big-
ger than a mustard seed, they waited for seven clean days
[before taking a ritual bath]. It was taught in the house of
Eliyahu: Whoever repeats halakhoth is assured of the world
to come, as it says, “His goings [halikoth] are to eternity”
(Habbakuk 3:6). Read not ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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According to the note, the Alter Rebbe explains there that
the evil inclination has only two mochin, Chochmah and
Binah, and not the faculty of Daas.
KEHOT'S NOTE
RD1 2M0 PR ‘2 P71 WS 9w XA OWT 3,0 NP D NMIpY XD
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NIt Q%W DONW 7aN1AN IN

“Then there came two women, harlots, to the king, and
stood before him”: the two women of King Shlomo’s judg-
ment, pointed to here as a known illustration that kelipah
lacks Daas.

1 Kings 3:167021 X 0°991
1107 MITAYM T7RT7PK NN DY 0ORY 71K 1N
Then came there two women, that were harlots, unto the

king, and stood before him.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav Sheshes, reviewing his learning every thirty days,
would say: “Rejoice, my soul, rejoice, my soul; for you I
read Scripture, for you I learned Mishnah.” The Talmud
objects that the Torah sustains heaven and earth, and an-
swers: “At first, when a person does it, he does it for his
own sake (ada’ata denafshei).”
Pesachim 68b:133”>:2 1”0 0°non
X12°92 *Xp1 "2 ,mnbn AP YT PR Pobn 93 nYv 1
220K RIN 77 KR 07 ORWDD ORTO LORYDI ORTD K LRETT
SVRRIY PIRY DY RN K2 TN RZRPR YK 20 TR
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T°3Y Kp MWDIT ROYIX — WOIR T2y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note observes that reading “before them” as “into
their inner being” fits what the Alter Rebbe writes in his
Laws of Torah Study, in the halachah cited.
KEHOT'S NOTE
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With the Zohar passage, the note points to Or HaTorah on
Parshas Shemos, p. 61.
KEHOT'S NOTE
ROy Minw s N”MIR IRT .2 ,19p AN

nwn N
At the burning bush G-d calls, “Moshe, Moshe”; there is

no dividing stroke (pesik) between the names.

Exodus 3:4°7:73 minw

YR NYn RN 1107 7iRR D’.?'“)kﬁ 1"??5 X" mm}; 9073’1 RN
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And when the L-RD saw that he turned aside to see, G-d

called unto him out of the midst of the bush, and said:

‘Moses, Moses.’ And he said: ‘Here am 1.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the binding of Yitzchak the angel calls, “Avraham,
Avraham”; a dividing stroke (pesik) separates the names.

Genesis 22:11x8°:272 n°wR12
2337 TRRTL DTN DTIAN MR DY T T AR V2R KN
And the angel of the L-RD called unto him out of heaven,

and said: ‘Abraham, Abraham.’ And he said: ‘Here am 1.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Iggeres HaKodesh 15 explains, from a teaching the Alter
Rebbe heard from his teacher on “I am dust and ashes,”
that Avraham’s attribute of love and Chesed, as it descends
through the worlds by many contractions, bears no com-
parison to the supernal Chesed of Atzilus.
KEHOT'S NOTE
N9 177 .A1°Y 2PN AYR0 LD Y MRw NPMIR 0 0 PUIAR Y
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In Parshas Balak the Zohar says that Moshe had no divi-
sion in him, so “Moshe, Moshe” has no break between the
names, while “Avraham, Avraham” has one, because the
later Avraham, now complete, differed from the earlier.
The Kehot note cites it here.

Zohar, Balak 6:51-591”1-X”1:1 P23 97171 190
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The note points to Or HaTorah on Devarim for reading
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lifneihem as “the face of man.”
KEHOT’'S NOTE
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In the vision of the chariot, “the likeness of their faces was
the face of a man,” with the faces of a lion, an ox and an
eagle. The Alter Rebbe identifies this human face within
the “animal” with the Daas of Beriah.

Ezekiel 1:10”:'x Hxptn®
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Brp D2 Wrn 1Yo
There the Alter Rebbe explains that the lower will, formed
through contemplation during the six weekdays, becomes
a vessel in which the higher will rests on Shabbos, like
light in a vessel.
KEHOT'S NOTE
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“And this was formerly (lefanim) in Israel”: the verse of
the discourse in Parshas Miketz referred to here, which
explains that each one has an inner and an outer
dimension.
Ruth 4:7°1:7 N1
WOR NP0 127779 D7 TRNT0Y APRITPY PRI 07187 IR
PRW72 ATIYRT NRT Y7 100 Y3
Now this was the custom in former time in Israel concerning
redeeming and concerning exchanging, to confirm all
things: a man drew off his shoe, and gave it to his neigh-
bour; and this was the attestation in Israel.—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And their faces and their wings were separated above”:
the text sets the separated wings (division) apart from the
faces.
Ezekiel 1:11877:°% 5xp1°
DY WK NiNan 0Ny WK npynn niTip oovpidl otim
;727013 DX NiOan
Thus were their faces; and their wings were stretched up-
ward; two wings of every one were joined one to another,
and two covered their bodies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the Jews accepted (vekibel, singular) what they had
begun to do”: a plural subject with a singular verb, which

likuteitorah.com/torah-ohr/mishpatim/1/
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is explained elsewhere in the same way as the singular “if
you buy.”
Esther 9:23272:’1 1noR
10772 "277% AN2TIWK NXY NIRY? IPNTIWR DR 00T 23
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your righteousness is like the mighty mountains; Your
judgments are a great deep; man and animal You save, O
G-d.” Read as the laws of the Torah reaching down to save
even the “face of man” within the “animal.”

Psalms 36:7°1:172 0°2°11n
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Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note identifies the discourse referred to as the expla-
nation of “You have captured my heart” in Likkutei Torah
on Shir HaShirim, which begins on that page.
KEHOT'S NOTE
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“You have captured my heart, my sister, my bride”: the
verse of the discourse referred to here on the encompass-
ing light.
Song of Songs 4:9°v:’7 07w W
STPITEN PIY TN TIYR NOXI IA237 772 °NNK *I327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains the “lower Shabbos”
through the Sabbatical year: its ascent is only from Beriah,
Yetzirah and Asiyah to Atzilus, yet it has an aspect in which
man and animal are equal, the mitzvah of removing pro-
duce from the house in the seventh year.
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LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); The Zohar; London, Soncino Press, 1933 (Public Domain); Kehot Publication Society (CC-BY-NC);
Constantinople, 1740 (CC-BY-NC); Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC); Mechilta, translated by Rabbi Shraga
Silverstein (CC-BY); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY); William Davidson Edition -
Vocalized Aramaic (CC-BY-NC); Daat Shemot Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Tikkunei
Zohar - Vocalized (Public Domain); Wikisource Bereshit Rabbah (CC-BY-SA); Mikraot Gedolot (Public Domain); London
"Chaldee Paraphrase," 1871 (Public Domain); Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC); Daf
Shevui (CCO).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-

com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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