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“And these are the ordinances that you shall set before
them”
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“And these are the ordinances that you shall set before them: If you buy a Hebrew servant,” etc. We
need to understand this: “before them” implies the plural, while “if you buy” is in the singular; it
should have said, “if they buy.”
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But the explanation is that “if you buy” refers to Moshe Rabbeinu, peace be upon him, and refers
back to what precedes it, that is, to what is written, “And these are the ordinances that you shall
set.”
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It is Moshe Rabbeinu, peace be upon him, specifically, who will set the ordinances before them,
and this is through “If you buy a Hebrew servant,” etc. For it is written, “And I will give grass in
your field for your animals,” which refers to Moshe Rabbeinu, peace be upon him, who imparts the
level of “grass” “for your animals.”
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The explanation: it is written, “And I will sow the house of Israel with the seed of man and the seed
of animal,” [meaning] that there are two levels among the souls of Israel. The first are the souls that

are very lofty in stature and level, and they are the ones called “the seed of man,”
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for they are the souls drawn from the level of the supernal Man upon the Throne, as mentioned
above, as it is written, “Let us make man in our image, after our likeness.” (That is, souls of the
World of Atzilus (Emanation), and they are the ones called “children,” whereas souls of the Worlds
of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are called “servants.” And this is [the

meaning of] “whether as children or as servants.”)
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That is: just as the superiority of man is that he has Daas (knowledge), so these souls have a great

Daas of G-dliness. And Daas does not mean knowing alone, but the level of actual feeling, as will be

explained.
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And the second is the level of “the seed of animal” (that is, souls of Beriah, Yetzirah and Asiyah,
which are almost all the souls in our generations; for souls of Atzilus are bnei aliyah, “people of as-
cent,” who are few, etc., even in the early generations): these are the souls that do not have so
much Daas of G-dliness.

likuteitorah.com/torah-ohr/mishpatim/ 4
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This does not mean that they have no intellect and comprehension of G-dliness. Rather, although
they do have intellect and comprehension, so that they comprehend and grasp the greatness of the
Creator, blessed be He, from books and from scholars, with great comprehension and understand-
ing of how the Holy One, blessed be He, gives life to all and brings all into being, and that “His

greatness is unsearchable,” etc., yet this is not in the manner of Daas and feeling in his soul.
nyT PRW P9 12 Ay e 1°R9 19 W0 IAnanw nnna 3 13’?
Therefore they are called “animal”: for an animal has sight and hearing, etc., only it does not have
Daas.
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So it is with these souls: they lack the level of Daas of G-dliness. For Daas is the level of feeling,
when the concept is bound and fixed in one’s soul, as though one feels [it].
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For Daas is from the expression “And Adam knew,” etc., which is the quality of bonding and join-
ing. And along these lines it is said, “And from my flesh I will behold G-d”: “I will behold,” literally,
as if seeing, etc.
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And although it is impossible to see G-d with the physical eye, nevertheless it is like the way a per-
son knows and feels his soul within him. For there too, it is impossible to see the essence of the
soul, how and what it is; nevertheless he senses it by seeing the life-force of the body, which comes

from the soul.

likuteitorah.com/torah-ohr/mishpatim/ 5
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When he sleeps, the life-force withdraws, and when he wakes from his sleep, the revelation of the
soul’s light and life-force returns to him. In exactly this way is the level of Daas of G-dliness that

souls of Atzilus have, as Iyov said, “And from my flesh I will behold,” etc.
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And although “no thought can grasp Him at all,” meaning that His essence is not comprehended,
yet His existence is known and felt from what we see: that the worlds, which are like a great body,

live and endure.
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And this life-force in them is from the Infinite One (Ein Sof), blessed be He, who flows into them at

every moment. This concept is grasped by all.
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But when it is bound to the soul, so that one is bound [to it] and actually feels it, as if seeing, this is

called the level of Daas.
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And of this they said, “Who is wise? One who sees what is born”: as if seeing with the very eye the

birth and coming into being of something from nothing, etc.
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And of this it is said, “And Havayah will be seen over them,” etc.

19 WO ARY N2 YT T M2 D1 W12 WK WA 21770 133 3 113 190w PRYD OPRYN
NIPORI 19172 1w Dov

Whereas when this concept and understanding is not in the manner of closeness and actual feeling
in the soul, this level is called “the seed of animal,” even though he has great intellect and compre-
hension of G-dliness.

likuteitorah.com/torah-ohr/mishpatim/ 6
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And all Israel are also believers, etc., and faith is above Daas. Nevertheless, it is called a “crown”
(atarah), which is the level of a makif (that which encompasses), and there must also be the level of
Daas.
595 ank 27 non DbWi‘l PR 1799 NYT7 Y 5210 PR "PL{‘N DX YT 2110w 12
As it is written, “Know the G-d of your father,” etc. For it is through Daas that the world does not
conceal [G-dliness] from them at all.
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And also, the love that comes from the level of Daas and sensory sight is beyond comparison, etc.,
and so too the awe; for “hearing is not comparable to seeing.”
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(The meaning of “seeing” follows the saying of our Sages, of blessed memory, “Look at three

things”: “look,” specifically, meaning the manner of seeing with the eye of the intellect. It is like a

person who understands with his wisdom and sees that something good or bad will come upon

him.
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Even though the time when the thing will come is far off, because of the gaze of his intellect it is as

if he sees it immediately with his eyes, and as if it had already come upon him, and he is very afraid

if it is bad, or glad if it is good.
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But the level of hearing, that is, the level of contemplation alone, in deep thought, is like one who
hears from others that the thing will come: the fear or the joy over it does not fall upon him so
much, because the thing is not yet fully revealed.

likuteitorah.com/torah-ohr/mishpatim/ 7
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Even though he contemplates it, it is not as if he sees it with his very eyes, etc. And this is why he
said, “Look at three things,” etc.: that his contemplation of G-dliness should be like a person who
understands with his wisdom and sees the thing even though it is far off, etc. For “Who is wise? One

who sees what is born,” etc.
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Whereas the level of hearing is from the level of Binah (understanding): that is, one understands
the unity of G-d — how “all is one,” and that all the worlds are nullified and utterly nullified, as
nothing before Him, and that everything is through the flow of His life-force, blessed be He, while

in Him there is no change, etc., as is known concerning the whole subject of G-d’s unity.
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Even though he contemplates it very thoroughly, and the whole depth of his thought is absorbed in
it, and faith has become very firmly fixed in his heart, nevertheless it is only in the manner of hear-
ing and understanding alone, and the matter is not fully revealed, as if he sees it with his eyes.
Therefore, when he takes his thought off it even for a moment, [his soul] turns to the ways of its de-

sires, etc.
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Whereas when the matter of [G-d’s| unity is in the gaze of Chochmah (wisdom), which is the source
of Binah, before the matter comes to contemplation and expansion, etc., it is truly like the sight of
the eyes, and it is impossible for him in any way to remove his thought and all the emotive attribut-
es (middos) from the matter of the unity. In all his doings and affairs he cleaves to Him, blessed be

He, with a wondrous cleaving, because he sees the King with his eyes.

likuteitorah.com/torah-ohr/mishpatim/ 8
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And this was at the time of the receiving of the Torah: “And all the people saw the sounds” — they
saw what is heard. And after they sinned, they were brought down from this level to the level of
hearing, which is the level of Binah, and [so] they were able to sin, etc. It follows that Chochmabh is
the level of seeing, and Binah is the level of hearing.
L1122 AYORW 27 1°KRT P12 02 PR ARY2T MnNwan 13'? nN°922 173°27 P8R 713Pn RIART Y7IN
L2 YT RPI O”N

Now, it is known that Abba (Chochmah) “nests” in Atzilus and Binah in Beriah. Therefore the souls

of Beriah do not have the level of seeing, only hearing and understanding; and therefore they are

called “the seed of animal.”
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Whereas with souls of Atzilus, there the level of Chochmah and seeing is revealed, and they are
called “the seed of man,” etc. Now, the intermediate level that connects and unites Chochmah with
Binah is Daas. Daas denotes bonding, as it is written, “And Adam knew,” etc.
1°191 N1 K1 772% 1393 97RYH 1212NnWY 73°2°7 Nawnna 251 DNTIP1 PRIV WP 1% 13°°07
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That is, that he be bound, in the depth of the point of the heart, to the thought of the Binah with
which he contemplates. Whereas Binah alone is the matter’s being in thought alone, and it does
not touch his very self, that is, his heart, at all.
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But when there is the desire of the heart (re’usa deliba), the fervor of his heart and his cleaving to
the matter he is thinking about, until he is wholly in the matter, deeply attached with all the senses
of his body — this is called Daas. It causes the level of Chochmabh to join with Binah.

likuteitorah.com/torah-ohr/mishpatim/ 9
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That is, through the great intensity of the contemplation it brings about that there is, within the
Binah, the level of seeing, the seeing of Chochmah, as mentioned above. And therefore the level of
“the seed of man” means souls that have the level of Daas, which draws the revelation of
Chochmah and seeing into the contemplation, so that one comes to the level of “And from my flesh
Iwill behold G-d,” literally.
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Whereas when he lacks the above-mentioned level of Daas, which draws down the revelation of
Chochmabh, etc., then he is only at the level of hearing and understanding alone, from the level of

Binah, which “nests” in Beriah; and therefore he is called “the seed of animal,” etc.)

TTIAT 1D 973 19 W TANAN MW 0PIy RIT 712 Oy 0 o PR nn2Rw ARy
And although an animal does not have hearing and understanding either, this is by way of analogy:
for an animal, too, has the imaginative faculty.
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And so intellect and understanding of G-dliness, when it is only at the level of hearing alone, is like
mere imagination (dimyon), and it is called the level of “after our likeness” (kidmuseinu). And of
this it is said, “We were like dreamers”: as in a dream, where nothing remains but the imaginative

faculty, etc.
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(See what is written above in Parshas Vayeshev on this verse. But the level of “Let us make man in
our image” is the level of “the seed of man,” the level of seeing, etc. However, the level of Daas that
connects Chochmah with Binah is called Higher Daas (Daas Elyon). And there is the level of Lower
Daas (Daas Tachton), which is the bond of the intellect (mochin) with the emotive attributes, and it

is the inner dimension (pnimiyus) of the emotive attributes.

likuteitorah.com/torah-ohr/mishpatim/ 10



TORAH OHR : PARSHAS MISHPATIM - MAAMAR 1 131972y 72y 13PN %0 OM°IR% 0OWN WK DOVAWNR PRI

A0 cwpbal N7PPA YY1 L0TR P PINAN NPT N2 NOwnna 03T RN 2wy Snnn 932 1mp
:(*12 93 Y710 R 777 MINW °D [(>rraxny)

And below, in the explanation of “And I will give grass,” it is explained that through the drawing
down of the level of Lower Daas, too, one is called “man.” And see in the Likkutei Torah of the

Arizal, Parshas Shemos, the passage beginning “Vayar” (“And he saw”), etc., “Know that,” etc.)
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Now, Moshe Rabbeinu, peace be upon him, has great power: he draws down and imparts the level
of Daas (knowledge) into the Congregation of Israel (Knesses Yisrael), even into the souls called
“the seed of animal,” so that there be in them the level of Daas and feeling of G-dliness, so as to be
[the fulfillment of] “And you shall know this day,” etc., “Know the G-d of your father,” etc.
(*13 11°X7 P12 MANANTN2 PR 13°2% Tnon N3 PRI 11N R1M)
(And he is the one who unites and draws the level of Chochmah (wisdom) to Binah (understanding),
so that there be in the contemplation the level of seeing, etc.)
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For Moshe Rabbeinu, peace be upon him, is called Ra’aya Mehemna (the faithful shepherd), the
singular one among the seven shepherds, who shepherds and sustains the souls of Israel by im-
parting to them the faculty of Daas. This is the meaning of Ra’aya Mehemna: that he sustains the
faith.
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Therefore he is the first redeemer and the last redeemer. The meaning of “first redeemer” is that he
is the one who imparts to them the level of Daas: at the beginning of his speaking he said to them,

“And you shall know that I am Havayah,” for before that it is written, “And the people believed.”

191 "NIR Y70 0919 95 10 YT PRI ARDPMY NO03 1A PR PRIA 973 1000 KIM

And he will also be the last redeemer, so that there be the level of “And the earth shall be full of
knowledge,” etc., “For they shall all know Me,” etc.

likuteitorah.com/torah-ohr/mishpatim/ 11
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(That is, that Daas be also at the level of the light that encompasses all worlds (sovev kol almin);
whereas in the redemption from Egypt, although the level of “And you shall know that I am
Havayah” was drawn down, it was at the level of the light that fills all worlds (memalei kol almin), as

explained elsewhere on the verse “And you shall know this day.”)
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And this is [the meaning of] “And I will give grass in your field for your animals.” Meaning: “grass”
(esev) is the level of Daas, for it is the Name Ayin-Beis [seventy-two| with a shin in the middle of the
word. (The Name Ayin-Beis is in Chochmah, and one must say [that it denotes Daas] because Daas
draws down the union of Chochmah with Binah, as mentioned above.) It is drawn down “in your
field,” the level of “the field of holy apples,” “for your animals”: these are the souls called “the seed
of animal.”
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And even the supernal angels, the four camps of the Shechinah (Divine Presence), are also called
by the name “animals” and “beasts” (behemos and chayos), for they are “the face of a lion,” “the
face of an ox,” etc.
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For although they have Daas and recognition of G-dliness and stand in great self-nullification (bit-
tul), they are nevertheless called by the name “animals,” because their comprehension is only of
the level of the attribute of His sovereignty, blessed be He, from which their life-force and coming

into being are drawn, and up to there their comprehension rises.

likuteitorah.com/torah-ohr/mishpatim/ 12
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But of His being and essence, blessed be He, their thought has no grasp at all. (As explained else-
where on the verse “Sing and rejoice,” on the matter of “And they shall sing of Your
righteousness.”) And the level of Malchus (sovereignty) is called a “name,” like the analogy of a
person’s name, which does not touch his being and essence, etc.
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Therefore they are called “animals,” for they have no Daas [or] comprehension of His being and
essence, blessed be He. And therefore they say “Holy”: that He, blessed be He, is holy and separate
from them, etc.
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Therefore of them too it is said, “And [ will give grass in your field for your animals.”
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Now, the drawing down of Daas is through saying “Holy.” For the Holy One, blessed be He, has no

need of their song and praise; rather, through their saying “Holy,” the flow of Daas is drawn down

to them, etc.
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(For kadosh (“holy”) is kodesh (“holiness”) with a vav, which is the drawing down of the higher
Chochmah (Chochmah Ila’ah), the level of seeing. Alternatively, [it is] the drawing down of Keser
(the Crown), and this is through Higher Daas, which receives from the level of Keser, as written

above in Parshas Toldos on the verse “Many waters,” etc.)
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Now, in [the blessing] Yotzer Or we say, “All of them as one respond,” etc., “Holy,” etc. — “all of
them as one,” specifically. And as it is written in the Zohar: [the angels] do not sanctify Him above

until Israel sanctify Him below, so that all of them sanctify Him together.
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The meaning: the three worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are
the ones called the level of “animal,” and it is to there that they draw down the level of Daas

(knowledge).
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Now, the three worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are the three

levels of thought, speech and action. For “Israel arose in thought”; even the souls called “the seed
of animal” are from the level of thought, which is the World of Beriah.
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Whereas the angels are drawn from the level of “the word of Havayah” and “the breath of His

mouth,” etc., which is the level of Yetzirah. Therefore the angels cannot say “Holy” to draw the rev-

elation of Daas (knowledge) down to them until Israel first say “Holy.”
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For the drawing down must be in order: Daas is drawn into thought, and from thought it is drawn
to speech, etc. It is impossible for it to be drawn into speech before it is drawn into thought, just as

it is impossible to speak unless one first thinks the combinations of letters one wishes to speak, etc.
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Yet Israel too cannot say “Holy” until the angels say “Holy.”
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For although, from the standpoint of the root of their souls, they are from the level of thought,
which is above the world of the angels, yet from the standpoint of their being enclothed in bodies,
they are at the level of the World of Asiyah (Action), which is far below the angels, who are from the

level of Yetzirah (Formation).
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If so, they need to receive Daas (knowledge) through the angels, in the way of the drawing down
from the level of speech to the level of action, etc. And this is [the meaning of] “And they receive

from one another.”
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Therefore they sanctify Him together, specifically: “All of them as one respond,” etc. (And this is

[the meaning of] “A crown they shall give You, angels,” etc., “and Your people Israel,” etc., “togeth-
er,” etc., specifically.
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And the meaning of “A crown they shall give You” is that through Daas being drawn into their
souls, the revelation of Keser (the Crown) is also drawn down to Z’eir Anpin (the emotive

attributes), for Daas is the outer dimension (chitzoniyus) of Keser.
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Therefore, when Keser is counted, Daas is not counted, etc. And when there is to be a drawing
down of Daas, the drawing down must necessarily begin from Keser; and when it is to be drawn
down below, it must necessarily first be drawn down above, as written in the kavanah (mystical in-

tention) of Baruch She’amar.)
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Now, all this is drawn down through Moshe Rabbeinu, peace be upon him, who draws down and
imparts the level of Daas from the beginning of all levels to the end of all levels, so that it passes

through and is drawn into all the levels of thought, speech and action.
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(And see what is written elsewhere on the verse “Lift up your staff,” etc.: that through the splitting
of the Sea of Reeds, the desire of the heart (re’usa deliba) was drawn into thought, speech and ac-
tion. That is, through “Lift up your staff,” [which is] the level of Daas, which rises up to Keser, etc.,
and draws down from there to thought, speech and action. And see what is written on the verse
“And Moshe spoke,” etc., “to the heads of the tribes.”)
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And this is [the meaning of] “And these are the ordinances that you shall set before them.” Mishpat
(ordinance) is an expression of going (halichah), as [the Targum] translates the verse “according to
the former manner (kamishpat harishon)” as “according to the former way (kehilchesa

kadmaysa).”
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And the halachos (laws) are an expression of “The ways (halichos) of the world are His”: the level of
the ascent of the worlds, elevation after elevation, etc. And this is through Daas (knowledge), which

is the recognition and feeling of G-dliness; therefore it is called by the name “going.”
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Therefore the kelipos (husks) do not have the level of the faculty of Daas (knowledge), as is known
from the matter of “Then there came two women, harlots,” etc.; and this is because they are some-
thing (yesh) and an entity, and they lack the level of self-nullification (bittul) from below upward,
etc.
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And this Daas and going is drawn down through the study of the halachos, by delving into them to
grasp them well and thoroughly.
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This is a revelation of the Daas of the Torah in a person’s thought; through this he merits going
through the levels, in comprehending the greatness of the Infinite One (Ein Sof), blessed be He, so

that the level of Daas is drawn into him.
J129RIN ']Lr' NP '|5 ORWDI ORI NWW 27 ARY [x9n12] >R (20w ] W)
(And this is what is said in the Gemara, that Rav Sheshes said, “Rejoice, my soul! For you I have
read [Scripture], for you I have learned [Mishnah],” etc.
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“At first, when a person does [it], he does it ada’ata denafshei (for his own sake).” The meaning of
ada’ata denafshei is that the level of Daas be drawn into his soul, so that his soul be attached and

bound to His G-dliness, blessed be He; and this is drawn down through occupation with the Torah.)
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“That you shall set”: that is, Moshe will impart the level of Daas. “Before them” (lifneihem): that is,
to their inner dimension (lifnimiyusam). For Daas is specifically the drawing down of the inner di-
mension (pnimiyus), and through it the revelation of the inner dimension of the emotive attributes
(middos) is drawn down, which is the endurance of the emotive attributes. (And see what is written

above on the verse “Many waters,” etc.)
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Therefore it says in the Zohar: “Moshe, Moshe” — the cantillation has no break; “Avraham,
Avraham” — the cantillation has a break. For Avraham is the level of the attribute of love and
Chesed (kindness), etc., and there is a break (pesik) and an interruption between the love of Asiyah

(Action) and the love of Yetzirah (Formation).
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But Moshe, who is the level of the inner dimension — his cantillation has no break, for in the level
of the inner dimension there is not so much division, etc.
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(Alternatively, lifneihem (“before them”) means to the level of the face (penei) of man. For al-
though they are the level of “animal” — “the face of a lion,” “the face of an ox,” etc. — nevertheless,
“and the likeness of their faces was the face of a man”: that is, the level of the Daas of Beriah (Cre-
ation). And into the level of their faces he will set and draw down the level of the drawing down of

the Daas that is drawn from above.
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For this Daas of Beriah is a vessel for the light of the Daas drawn from above, similar to what is
written in Parshas Vayakhel: that the lower will, which is born of the intellect, is a vessel for the

resting of the higher will, which is above the intellect, etc.
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It is further explained in Parshas Miketz, on the verse “And this was formerly (lefanim) in Israel,”
that in each one there is an inner dimension and an outer dimension (chitzoniyus), concealed and
revealed, etc. And elsewhere the matter of “and their wings were separated” was explained as the

manner of division, whereas “and their faces,” etc. — see there.
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And therefore “if you buy” is said in the singular. And see what is written on the verse “And the
Jews accepted” (vekibel), in the singular. Here, however, he resolved [the question of] “if you buy”

being in the singular with a different answer: that it refers to Moshe, etc.
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And this is [the meaning of] “Your judgments are a great deep; man and animal You save,
Havayah.” The meaning: “Your judgments,” which are the laws of the Torah, are very lofty; there-
fore they can be drawn down even very far below, so that through this “man and animal You save,”

that is, the level of the face of man that is in the animal, as mentioned above.)
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Therefore the drawing down of Daas to the level of “animal” comes specifically through Moshe,
since he is from the level of Higher Daas, the level of the light that encompasses all worlds (sovev
kol almin), which is above even the level of the souls called “the seed of man,” who are from the
level of Lower Daas, of the light that fills all worlds (memalei kol almin), for it encompasses and

surrounds.
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(See what is written on the verse “You have captured my heart.” And relative to the encompassing
[light], man and animal are equal; as in the Sabbatical year, which is an ascent at the level of sovev
kol almin, man and animal are equal, for once [the produce] has ceased for the wild beast from the

field, man may not eat [it], etc., as written elsewhere on the verse “You shall keep My Sabbaths.”)
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“When you acquire a Hebrew servant”
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“When you acquire a Hebrew servant,” etc. Now, at times it is written “Acquirer of heaven and
earth,” “Acquirer of all,” and it is written “Creator of heaven and earth,” “Creator of all.”
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The explanation is that there is a level that is called the way of the order of the chain of descending
worlds (hishtalshelus), from cause to cause, and there is a level that is called above the way of the
order of the chain of descending worlds (see what is written elsewhere on [the verse]
“Va’eschanan,” the explanation of the matter, etc.).
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And this is the matter of “Creator” and “Acquirer.” That is: “Creator” is the coming into being of
something from nothing, which is above the way of the order of the chain of descending worlds.
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For the created being bears no comparison at all to the Creator; and if so, the coming into being of
the created being is a new emergence of something from nothing, and this is “Creator.”
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But afterward there is also the level of the chain of descending worlds, one from another, by way of

cause and effect, and this is called “Acquirer.”
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For acquisition is not the coming into being of a new thing, but a passing from the domain of the
seller into the domain of the buyer: at first the merchandise lay in a box with the seller, and

through the acquisition it came to be revealed to the buyer.
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Likewise, the aspect of drawing forth the effect from the cause is not the coming into being of a
new thing, for to bring a new thing into being lies only within the power of the Creator, may He be
blessed. But the drawing forth of cause and effect is a matter of revealing what is concealed, like
the revelation of speech from the concealment of thought, etc.
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And of this it is said, “Acquirer of all”: to draw them from concealment into revelation. After they
have already been created from nothing into something, [the term] acquisition applies, when [a

thing] is drawn from concealment into revelation, etc.

.03°N12R 12W° 91737 72¥2 2°N02 77T 13 73PN °3 8 121 TN

And in this way the explanation of “When you acquire,” etc., will be understood. For it is written,
“Beyond the river your fathers dwelt.”
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The river is the level of “And a river goes out of Eden,” as is stated in the Zohar on Parshas Emor,
that it is the level of Binah (understanding) of the World of Atzilus (Emanation), which is drawn
forth to enclothe itself in the World of Beriah (Creation). And this is [the meaning of] “and from
there it divides,” etc.
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And “beyond the river” is what is above the level of Binah (understanding) and of intellect that is

grasped; there the Patriarchs dwelt and were rooted.
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However, as for the souls’ descending afterward until they are called “the seed of animal,” this is
only the level of the spark that is drawn down below, and it is of this [spark]| that it is fitting to say
so. But its root and source is even “beyond the river,” which is above the chain of descending
worlds (hishtalshelus), to the point that there man and animal are equal: “Equal, and making small

and great equal.”
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If so, to draw the level of Daas (knowledge) into the souls that are called “the seed of animal,” noth-

ing is needed for this but the level of acquisition, which is a drawing from concealment into
revelation.
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That is, to draw from their root, which is “beyond the river,” and so on, for there they have very
great Daas, only it is entirely hidden from the spark that is enclothed in [the worlds of] Beriah (Cre-
ation), Yetzirah (Formation) and Asiyah (Action), and one must draw [it] from there, from conceal-

ment into revelation.
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And this is [the meaning of] “When you acquire a Hebrew servant,” etc. And this is easier than if
there had to be a truly new coming into being.
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“Six years he shall serve”
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“Six years he shall serve.” This means: through the drawing down of Daas (knowledge), there can
be the level of “serving Him,” to be “one who serves G-d.” For there is a great difference between
“one who serves G-d” and “one who has not served Him,” even though he is a tzaddik, as is stated
in the Gemara, cited in the Tanya (ch. 15).
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And the matter [is this]: Now, it is written, “Days were formed,” and it is written, “And Avraham was
old, coming with days”: with those supernal days.
M%7 X932 °K 01° 701 O NPT Y 553 M¥MI 1IN0 IRYITD oWy oowiab an 1°121°1 13%°M
213 R212% KON

That is, the days are garments that are made for the soul from the Torah and mitzvos, every day

specifically. And if one day is lacking, without a mitzvah, “the garment is lacking,” etc.
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That is, these garments exist so that the soul can enjoy the radiance of the Shechinah (Divine
Presence) and “be absorbed into the body of the King.” This is through these garments made from
the Torah and mitzvos, whose root is far loftier than the level of the very “body of the King”; only,
they descended to become garments (this is like the drawing down of a parable, through which the

thing it illustrates is grasped).
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And since this is so, [it is] specifically when they are made every day, which is beneath time specifi-

cally, that the garments have been drawn from their root, which is above time, to be clothed in the

level of time, so that the soul can grasp them.
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But as they are in their root and source, above time, the soul is not able to grasp them, all the more
so and a fortiori from [the fact] that it cannot grasp the radiance without the garment, etc.; and all
the more so the mitzvah itself. Only because the mitzvah descended to be in the level of a garment
and a parable can [the soul] grasp it, and through it, it will grasp the radiance, etc.
AW IR 1910 IRY 17117 °n22 Wwabniw 17117 °P1 TD’?'I
Therefore they are called “days”: they have been clothed in the level of time, for then the soul is
able to grasp it.
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(And see what is explained in the maamar beginning “At the time when Israel put ‘we will do’ first,”
on [the verse| “A time for every desire under the heavens,” etc.)
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And this is [the meaning of] “And the soul of my lord shall be bound up in the bond of life.” “Bond”
(tzeror) is as when one binds a stone in a sling, and through this one throws it upward.
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So too, for the soul to rise higher and higher into the source of life, [this] is through the days and

garments of Torah and mitzvos.
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And this is the meaning of “Six years he shall serve.” The six years are the time of the “six thousand
years that the world exists,” for during this time the fulfillment of Torah and mitzvos has been giv-

en. For “today, to do them” [applies to] the whole length of the time mentioned above.
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But the meaning and concept of “yaavod” (he shall serve) is a term [for] the tanning (ibbud) of
hides, for through the tanning they change greatly for the better. So too with the garments men-
tioned above: there must be a tanning, for they must be cleansed of all the waste that falls into
them, and be washed and laundered.
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As in the analogy of a physical garment, which is washed and laundered in pure water: then it will

be bright and clean. But if they are not laundered, they will not be clean and beautiful.
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And this is the difference between “one who serves G-d” and “one who has not served Him.” And

this tanning and laundering is through the transformation of the emotive attributes (middos) from

darkness to light and from bitter to sweet. And the transformation of the middos is through the wa-

ters of Daas (knowledge), for Daas is the inner dimension (pnimiyus) of the middos.
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And this is also through Moshe, the faithful shepherd, of whom it is said, “And I will give grass,”

etc. And he also washes and launders them in supernal waters from beyond the river, etc.
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As it is written, “Like a flock of ewes (which are the seed of animal) that have come up from the

washing,” etc., “washing in milk.” (See what is explained on [the verse] “Your teeth are like a flock
of ewes,” etc.; see there.)
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And this is the concept of “the whitening (libun) of the halachah,” etc. And this is through prayer,
for then is the opportune time for the revelation of Daas through contemplation, etc., as we say in

the Shemoneh Esrei, “You graciously grant man knowledge,” etc.
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And through this the garments are refined. Therefore prayer is called the “continual burnt-offer-

ing” (olas tamid), for the Torah and mitzvos of the whole day ascend (olim) to G-d through prayer.
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That is, because through prayer they are tanned and rectified. And all this is in the “six thousand
years that the world exists.” And this is “Six years he shall serve.” And of this they said, “Tzaddikim

9

have no rest: ‘they go from strength to strength,’” etc.
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But “and in the seventh”—in the seventh millennium—“he shall go out free, for nothing.” “For
nothing” (chinam): without mitzvos, for then there will be rest for life everlasting, for there is no

further ascent higher than it.

[Fran] 700

Gloss.
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See in the Tanya, ch. 46, on [the verse] “I was as beasts with You,” etc., “and I do not feel,” etc.

NN AT [ran 7on] A0 99197 1199y NPT °M2 05 °N° 17187 05 1T 0937 YD Mt U
Y91 °P3 OXRT [1nnn nyT) NPT [oroxw] PARWY (200w 1n v97) 7igdaYl) nwp TIRIPY L R 7Y 1?”337 )
07X

“And that it says ‘beasts’ in the plural is to allude that before Him, may He be blessed, even the lev-
el of Higher Daas (Daas Elyon), which includes Chesed (kindness) and Gevurah (restraint), is
likened to beasts,” etc. End of quotation. Now, seemingly this is difficult according to what was ex-
plained, that even the Lower Daas (Daas Tachton) of the World of Atzilus (Emanation) is called “the

seed of man.”
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And how can even Higher Daas (Daas Elyon) be called “beast”? But the matter will be understood
from what is explained on [the verse] “Many waters,” concerning [the teaching] that in the future

they will say to Yitzchak, “For you are our father.”
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And Rivkah is from the term “a team (rivkah) of cattle, three by three,” etc.
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And the explanation is that although the level of “man” of the World of Atzilus (Emanation) is above
the level of the Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), which are
called “beast,” there are, however, two levels of emotive attributes (middos): that is, there are mid-
dos drawn from the intellect, and there are middos that are above the intellect, which are called
“mountains of darkness” (turei chashocha), the middos within Keser (the Crown). And they are
drawn specifically through Higher Daas, which receives from Keser, for it stands in the middle

line, beneath Keser.
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And there is a level of Daas (knowledge) that draws Binah (understanding) into the emotive attrib-
utes (middos), etc. And the level of the middos that are above the intellect is called the “great beast”
(behemah rabbah), which is above the level of “man.”
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However, relative to the Infinite One (Ein Sof), blessed be He, even this level that is above the intel-
lect is called by the name “beast,” literally, in its plain sense, for the higher Chochmah (Chochmah
Ila’ah) is called “physical action,” as [mentioned] above.
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Therefore even Higher Daas (Daas Elyon) is called “beast.” And [it is] like the matter of the super-
nal Keser (the Crown): “although it is a pure light, it is black, black,” etc. And see what is explained

in Parshas Eikev on [the verse| “And He fed you the manna,” etc.
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“An explanation of the above”
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An explanation of the above.
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“And these are the ordinances,” etc. Now, it is said, “And I will sow the house of Israel with the seed

of man and the seed of animal.” “Animal” (behemah) has the numerical value of BaN [fifty-two]:

souls of the World of Beriah (Creation).
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“Man” (adam) is MaH [forty-five]: souls of the World of Atzilus (Emanation). And “upon the likeness
of the throne [was] a likeness like the appearance of a man.” The world of the Throne is the World of

Beriah, where there is the level of “animal”: “the face of a lion,” etc.
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[This is] the camp of Michael, “like a lion he roars,” which relative to above is reckoned at the level

of [being]| without Daas (knowledge), even though relative to below the Daas is reckoned great.
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And the “man” in the Chariot (Merkavah) is the Daas (knowledge) that is vested in Beriah. And this

is [the meaning of|] “Man and animal You save, O Havayah.”
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But the “man” of Atzilus is the level of “I will be likened to the Most High” (adameh le’elyon), which
is only from concealment to revelation. Atzilus is from the expression “And He drew forth

(vaya’tzel),” etc.: in Moshe itwas in concealment, and it was revealed in the seventy elders.
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So too, Atzilus is only a revelation of the very Infinite One (Ein Sof), so that there be Chochmah
(wisdom) and Binah (understanding) from above: “not that You have a known righteousness,” etc.,

“but to show,” etc.
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That is, so that there be revelation; and the revelation is akin to the supernal concealment that is
above the level of Chochmah, etc., and [that concealment] comes to revelation in Chochmabh.
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Whereas in the World of Beriah (Creation) [there is|] a new coming-into-being, something from
nothing, as it is written of Avraham, “And I am dust and ashes,” etc.
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Now, in order that the animal have the power to ascend, there must be an influence from above,
from the level of “grass” (esev) (Ayin-Beis [seventy-two| [and] shin; from the 288 sparks; shin,

three lines).
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“Grass in your field”: the Field of Apples (chakal tapuchin). Just as grass grows from the power of
growth in the earth, which is spiritual, so the illumination grows from above, from the spiritual
power, from the Infinite One. And this is [the meaning of] “And I will give”: the Infinite One
Himself; and first “in your field”: “the animals (behemos) on a thousand mountains”; “He causes

grass (chatzir) to grow for the animal.”
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And afterward, “for your animals”: “the face of a lion,” etc. Nevertheless, the “grass” is according

to the service of the man (adam) from the level of MaH, who is the one who draws [it] down, and

also according to the service of man from below.
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For according to the measure of the mayin nukvin (feminine waters), so are the mayin duchrin
(masculine waters). And this is the matter of Torah and prayer: through the Torah, prayer becomes
pure; and likewise, through the Torah, prayer is refined, etc.
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And this level of “grass” is the level of Daas (knowledge) and feeling, the sustaining of the emotive
attributes (middos) and their life-force. For there is a Higher Daas and a Lower Daas.
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“Havayah is a G-d of knowledges (de’os).” Higher Daas is what unites Chochmah (wisdom) and

Binah (understanding); and Lower Daas [is] “behind the shoulders” (achorei kesefin), which

spreads into the inner dimension (pnimiyus) of the emotive attributes, etc.,
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to be food for the animal, to raise it up from the Worlds of Beriah (Creation), Yetzirah (Formation)
and Asiyah (Action). (And in Beriah, too, there are Torah scholars, and nevertheless they are the
level of “animal,” for Talmud is in Beriah.)
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And this is through “If you buy” (ki sikneh): acquisition (kinyan) is in the World of Atzilus (Emana-
tion), which is from concealment to revelation, as in the saying, “Blessed is your Maker (Oseich);
blessed is your Former (Yotzreich); blessed is your Creator (Boreich); blessed is your Acquirer

(Koneich).”
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Now, Atzilus is the matter of what is written of Yosef, “to do his work,” and the Targum [renders it]
“to examine his account books”: that although he was occupied with the needs of this world, they
did not distract his thought from being a chariot (merkavah), even at that very moment. And this is
a soul of Atzilus. And “Creator” [is] Beriah, a new coming-into-being from nothing to something;

for the root of man is from Atzilus.
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And even one who has only a Nefesh of Beriah nevertheless has, in concealment, even Chayah and

Yechidah; for the Patriarchs, they were the Chariot (Merkavah).

5715 7N NP2 2157 (15 %0 Yy ax] 3”BYRY V1NN P12 RIT 723790W 17102 2NIPANT WK 22NN
Raleh b

And it is written, “before whom I have walked”: for a chariot is constant self-nullification (bittul),

and even so one can be below, as mentioned above concerning Yosef.
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Whereas in Beriah, it is through “If you buy”: a drawing down from Atzilus, that is, through the lev-
el of Moshe, who is from Higher Daas (knowledge),
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for in the upper worlds, too, there must be this drawing down. And it is through Moshe, the Ra’aya
Mehemna (faithful shepherd): as “a shepherd tends his flock” in good pasture and gives food, so
Moshe is the one who draws down the “grass.”
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For Moshe is the level of MaH: Chochmah (wisdom), koach mah (“the power of ‘what’”), of the illu-
mination of the Forehead of Atik (Mitzcha de’Atik).
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(And this is [the meaning of| Moshe: MaH [with] shin, in three lines; and he refines the BaN. And he
is from the level of Higher Daas, which is above the chain of descending worlds (hishtalshelus), and
[it] is called “Before You all hidden things are revealed,” “the secrets of every living being,” “re-
vealed and known,” etc.; for their revealing and knowing are not commensurate with the hishtal-
shelus, so as to watch and gaze even at gross material things, the level of “animal,” etc., physical
living creatures, etc.
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And because Moshe is from the level of Higher Daas, which is above even Atzilus, therefore he

specifically is able to draw down Daas even into Beriah, Yetzirah and Asiyah.)
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Now, Moshe is from the first Shemitah (sabbatical cycle), for “I drew him out of the water.” “Out of

the water”: from the first Shemitah. And this is [the meaning of] “And what (mah) are we, that you
complain against us?”: that you have no connection [with us], etc.
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But “out of the water” is not alluded to [in his name], only “I drew him” (meshisihu); and its
Targum is shechalteih, an expression of drawing: that he was drawn from concealment, the ark of
bulrushes (teivas gome), etc.
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Therefore he has the power to draw down the “grass,” which is from the 288 sparks that fell from
the World of Tohu (Chaos), to be food, etc.
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And everything is for the sake of Israel; for Israel too are called Ivri (Hebrew): ever hanahar (“the
other side of the river”), [the river| that goes out from Eden, Chochmah (wisdom), to water the gan
(garden), the fifty-three (GaN) sections of the Torah.
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And “the other side of the river” is the level of a makif (that which encompasses), above the chain

of descending worlds (hishtalshelus) of above and below. And it is like the analogy of the globe of

the earth, which has no above and below: people dwell on it above and below, and one cannot say

that those who dwell below walk with their heads downward, etc.
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And this is in the level of the Circles (iggulim). And specifically in the straight light (or yashar), in
the inner dimension (pnimiyus), is there a division of head and feet: the three cavities of the skull

(gulgalta). Whereas in the Circles, [it is] the light that encompasses all worlds (sovev kol almin).
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And since they are the level of Ivri, therefore the level of “grass” is drawn down into them, because
it is specifically a high place that descends to a low place.
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Therefore the angels recite song, in order to draw down “Holy, holy,” etc.
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And this sanctification, from above and below as one, is because Israel arose in thought, above the
angels, who are the level of speech, which are outer vessels in the World of Yetzirah (Formation);
and the angels of the World of Beriah (Creation) are the Yetzirah of Beriah, for whatever [an angel]

thinks, he speaks.
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Therefore the souls of Israel are able to be vested in a body. Whereas the angels who brought accu-

sation and descended into a body fell down. And the soul, although it is vested in a body, neverthe-

less remembers G-d, etc.
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Yet even so, when it is vested in a body it is called the level of Yaakov, and its rank is below the an-
gels (for there are two levels, Yaakov and Yisrael); and it is the level of action (asiyah), which is not

in the angels.
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For action is a different power, which is not like speech, which enclothes thought, so that while one
speaks one cannot think anything other than what one is speaking; whereas action is not so, etc.
And thought and speech, the levels of Beriah [and] Yetzirah, are the level of garments, “from which

souls fly forth,” etc.
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And “bodies” are the level of the World of Atzilus (Emanation), like the analogy of the power of
sight, which spreads into the eye, etc. Therefore in the Kedushah [it is] above and below as one; for
Israel are above and below, and in their midst [are| the angels, speech, which are intermediaries,

etc.
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And the three times “Holy” are also El Sha-dai, El Ado-nai, El Havayah. El is the thirty-one (LA)
locks of hair; and “holy,” “let the locks of the hair of his head grow long,” [is] the 410 (TY) strands,
etc. And all of them are the level of the three cavities of the skull (gulgalta) of Arich Anpin, etc. And
all this is from the level of Moshe: Daas (knowledge), the inner dimension (pnimiyus) of the emo-

tive attributes (middos).
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And this is [why], in “Moshe, Moshe,” the cantillation does not pause (lo pasik ta’ama). For the

Avraham in Beriah and [the one] in Atzilus are not of one kind; for in Beriah [there is] a new com-
ing-into-being, and “I am dust and ashes,” etc.

553w 07K TINT VIM 1P NP0 RIT NIPR°ID N2 RIT 0D PIY IRI22WY MPUNRAY TR Dax

:(2 'f”'?P A72 7M190°8 (Mot ows 2972] 1°RT2 1°°9) 10 MY nm’myn

But the Moshe in Atzilus and [the one] in Beriah are equal, for he is the level of the inner dimension
(pnimiyus); and he is the level of the kav (line of light) and thread of the Infinite Light (Or Ein Sof),
which is equal in all the worlds, etc. (See the Ramaz, Parshas Terumah, on folio 134b.)
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“Six years he shall serve” (ya’avod): the level of tanned (avudin) hides, “that have come up from the

”

washing,” “washed,” washing and whitening. For “six years” [are] the six thousand years, the level

of garments; and “Avraham came into days”: the supernal days.
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“And the days of David drew near”: those days, etc. “Fortunate are the masters of teshuvah

(return),” etc.
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But seemingly, does the matter not depend on mitzvos and good deeds? So what does “days” have

to do with being garments?
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But it is written, “And the soul of my lord shall be bound up in the bundle of life,” etc. And just as it
must be bound up in order to throw it upward, “as a stone bound in a sling,” etc.; and also, through
garments, which are the level of a screen (masach), one can see the bright light, which one cannot

see without a screen, etc.

AT TIND At TRy X291 DWANTR 97727 9572 TIR 19YRD 0w M [z 11l 87810 1M

o125 0 RPIT 11T 199

Now, Torah and mitzvos as they are above are a bright light, and they need to become material and
come from above time into time; therefore it is time, specifically, that is the garments.
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But so that it should not remain below, for this there must be the tanning of hides and washing. And
everything is through Moshe, the Ra’aya Mehemna (faithful shepherd), who feeds and waters the
sheep and also washes them, etc. That is, through prayer: love and awe, [which are] “wings,” etc.
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“And in the seventh he shall go out free, for nothing (chinam).” “For nothing”: without mitzvos.
For there is one who says that mitzvos will be nullified in the Time to Come, and we do not hold so.
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Nevertheless, the mitzvos will be in a different manner, for there will be sacrifices, as is written in
Yechezkel; and not as now, [when| “they go from strength to strength,” ascents and descents, but

rather rest for life everlasting.
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And this is [the meaning of| “And these are the ordinances (mishpatim)”: from the expression “ac-
cording to the former manner (kamishpat harishon),” [rendered] “according to the former way (ke-
hilchesa kadmaysa)”; halachos, [from] going (hiluch), etc. “That you shall set before them (lifnei-
hem)”: in their inner being (bifnimiyusam), the inner dimension (pnimiyus) of the emotive attrib-
utes (middos), from the level of Moshe. And this was after the giving of the Torah, when Israel said

to Moshe, “You speak, and we will hear,” etc.
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“And they saw the G-d of Israel, and under His feet”
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“And they saw the G-d of Israel, and under His feet was like the work of the brick of sapphire,” etc.

Now, the matter of “under His feet” is as it is written, “And upon the likeness of the Throne was a

likeness like the appearance of a man,” etc.; and at the level of “like the appearance of a man,”

hand and foot are applicable.
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This is what is written afterward: “And to the nobles of the Children of Israel He did not send forth
His hand.” But this must be understood: how can one say this of G-dliness? Surely He has no body
and no likeness of a body!
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The explanation is as follows. It is written, “I, Havayah, have not changed.” This means that there is
no change whatsoever with Him, may He be blessed, between [the time] before the creation of the
world and the chain of descent (hishtalshelus) of the higher worlds, and [the time]| after the creation

of the world; as in the saying, “You are He before [the world] was created,” etc.
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That is because the source from which all the worlds come into being is only from the level of His
Malchus (sovereignty), may He be blessed, which is merely the level of a radiance, namely, that His

Name “King” is called upon them.
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Therefore this effects no change at all, G-d forbid, in His Being and Essence; just as the light and
brilliance of the sun, which shines upon the earth and those who dwell on it, effects no change in
the luminary of the sun itself through the drawing forth of the light, since it is only a radiance, etc.
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This radiance is also called “His great Name”; for, by way of analogy, a person’s name does not
touch his being and essence, etc. Nevertheless, this radiance is of the level of the infinite (Ein Sof),

and simple with the utmost simplicity.
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Therefore, for worlds to come into being from it that are in limit and measure, and also in a state of
division into levels, [this] is through [its| enclothing in the level of “like the appearance of a man,”
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that is, the level of the enclothing of the lights in vessels. And the level of “like the appearance of a
man” is the level of the souls of Israel, as it is written, “You are adam (man),” for “Israel arose in
[the divine] thought.”
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And it is written, “And I will dwell within them”; it does not say “within it,” etc., for they are vessels
for the resting of His Shechinah (Divine Presence), may He be blessed. As is known, the purpose of
creation was in order that He, may He be blessed, have a dwelling place among the lower realms;
that is, to make His Shechinah dwell in Israel. And this is the meaning of “Israel arose in [the di-

vine| thought.”
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This is [the meaning of| “the place of Your dwelling, which You, Havayah, have made.” Now, at
present, this resting [of the Shechinah] is only in the souls of Israel and not in their bodies, be-

cause the serpent came upon Chavah and cast filth [into her].
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And although at the Giving of the Torah their filth ceased, through the sin of the [Golden]| Calf and
the other sins the filth returned to their bodies.
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For the body is called “the skin of the serpent.” But [it did] not [return] to their souls, for “the por-
tion of Havayah” is, literally, “His people”; and as is known, the soul does not need rectification for
itself.
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But in the time to come, when the bodies too will be refined, as it is written, “And He will invigorate

your bones,” and it is written, “And I will remove the spirit of impurity,” etc., then it is written,

“And the glory of Havayah will be revealed, and all flesh will see,”
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for the physical matter will be refined until there is a revelation of G-dliness in the bodies too;

whereas now the revelation is only in the souls alone.
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Now, the revelation of G-dliness in the souls of Israel is drawn forth in the form of a man. This is
[the meaning of] “You are adam (man).” This means: [it is,] by way of analogy, like the dwelling of
the individual soul in the limbs of the body, which is also in the form of a man; just as the light of

the intellect rests specifically in the brain, and the emotive attributes (middos) in the heart, etc.
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And the outer dimension (chitzoniyus) of the emotive attributes is in the hands: “Chesed (kind-
ness) is the right arm,” etc. In detail, they are the 248 individual limbs among which the radiance
of the soul is divided; and in general they are divided into three lines: the right arm, the left, and
the body in the middle.
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So too is it to be understood above, regarding the revelation of G-dliness in the souls of Israel, as it
is written, “Her husband is known in the gates (she’arim)”: in each one according to what he mea-

sures (meshaer) in his heart.
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There are souls that are from the level of the intellect (mochin), which are vessels for the level of
the Torah, and they are “the heads of the thousands of Israel.” And there are souls that are vessels
for the level of the emotive attributes. And there are souls that are the level of the foot.
Nevertheless, of all of them it is said, “known in the gates.”
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This means that “known” (noda) is an expression of joining and binding, like the joining and bind-
ing of the soul with the body: although the soul is spiritual and above the bounds of a physical
body, nevertheless it binds itself to and is enclothed in a physical body.
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So too, the revelation of the Infinite Light (Or Ein Sof), blessed be He, which is above the level of
Chochmah (wisdom) and emotive attributes, is drawn down to rest and be enclothed in the souls of

Israel, whose totality is the level of the full stature of a man.
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And even the level of the foot and the level of the heels have a special virtue: they hold up the head,
etc., and carry it from place to place, which is not within the power of the head alone, without the

foot. Therefore our Sages, of blessed memory, said, “Be of lowly spirit before every man,” etc.
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This is why it is said of Him, may He be blessed, “like the appearance of a man,” with the kaf of
comparison. For in truth “He is not of any of these attributes at all,” as it is written, “For He is not a

man,” etc.
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But [since] He descends and is enclothed in the souls of Israel, which are the level of the form of a
man, it follows that by virtue of this enclothing it is said of Him, may He be blessed, “like the ap-
pearance of a man,” etc. And this is what is written, “And you shall make them,” and our Sages, of

blessed memory, said, “as though they had made Me.”
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Now, [as for] the meaning and matter of “And upon the likeness of the Throne was a likeness like
the appearance of a man,” what is the matter of the Throne? The matter is this: in order for there to
be the coming into being of the created beings of [the worlds of] Beriah, Yetzirah and Asiyah (Cre-
ation, Formation and Action), which, besides being in limit and measure, are furthermore some-

thing existent (yesh) and a thing separate unto itself,
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therefore this coming into being cannot take place through the drawing down of the light and life-
force (chayus) from the level of “like the appearance of a man” itself, which is in a state of utter
self-nullification (bittul), for in Atzilus (Emanation) “He and His vessels are” truly “one.” Rather, it

is through the level of the sitting of the supernal man upon the Throne.
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For, by way of analogy, the throne on which a person sits is a matter of descent and lowering down-

ward; so too above, it is written, “And Havayah sat as King forever (le’olam).”
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“King le’olam” means: for there to be a drawing down of His Malchus, may He be blessed, below,
for the coming into being of Beriah, Yetzirah and Asiyah, which are the separate worlds (olamos).

This drawing down is called the level of “sitting,” which is a lowering and drawing down;

5w 1917KR 779K Sran JwnIT NI IR 0OPYTY weaDR w127 ona RITW R 0 RDIT VY 1M
.T793 927 W AN TP 570 9NNon PR NS oy

and this is through the Throne (kisei), kas alef [a covering of the alef], which is the level of a gar-
ment, to clothe and conceal the light and life-force drawn from the level of alef, “the Master (aluf)
of the world,” so that He be “a G-d Who hides Himself,” in order that there be the coming into be-

ing of the existent (yesh) and separate thing.
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Now, by way of analogy, in one who sits on a throne, his body and hands are above the throne; only
his feet are lowered and extend downward to the ground.
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So too is it to be understood above, regarding “upon the Throne, a likeness like the appearance of a
man”: the drawing down from it below, for the coming into being of the created beings, is, by way
of analogy, only from the last level, which is called “My feet,” as it is written, “And the earth is the
stool of My feet.”
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The explanation of this matter: it was explained above that the level of “like the appearance of a
man” is the souls of Israel. Now, they are the ones called “children to Havayah,” and “a son is the
leg of his father,” which is the level of the foot, as it is written, “Six hundred thousand on foot (ra-
glei) are the people,” etc.
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For just as, by way of analogy, the foot is nullified to the head, [which] “turns it wherever it wishes,”
so too the souls of Israel as a whole possess this level of self-nullification (bittul) toward Him, may
He be blessed, by their inborn nature.
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This is the level of the hidden love that is in every one of Israel, without any reason or knowledge at
all, only because they are “the portion of Havayah,” “His people,”
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like the son, who is drawn from the brain of the father and was one essence with him, only that af-
terward he was drawn forth to become a thing unto himself.
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So too it is written, “Hear, O Israel, Havayah is our G-d”: ours, that is, the root of the soul as it was
still included in its source and root. It is above the level of the foot and the level of “the leg of his fa-
ther”; rather, they are united with the brain of the father, by way of analogy, and are literally one

thing with His G-dliness, may He be blessed.
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This is “Havayah is our G-d,” literally. Only that afterward they descended through the chain of de-
scent (hishtalshelus) of the levels, to become a level unto themselves, and they are called “foot”;

and even so, it is literally “the leg of his father.”
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Therefore they have the level of self-nullification even afterward, by virtue of their root, etc. And

this is [the meaning of] “The soul that You have given within me is pure; You created it,” etc.
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The question is well known: how can one say “it is pure” before mentioning its creation? And also,
why the repetition of three expressions, “You created it, You formed it, You breathed it”?
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But the explanation is that the meaning of “it is pure” (tehorah) is like what is said here, “and like
the very essence of the heavens in purity (latohar),” which is the level of the brightness of the light.
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Similarly, the Targum [renders] tzohorayim (noon) [as] tihara. So too, the root of the soul is drawn
from a very lofty place. And this is “it is pure”: that it is drawn from the level of tehiru ila’ah (the

supernal brightness) [mentioned] in the holy Zohar.
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This is also what our Sages, of blessed memory, said: “Know from where (me’ayin) you came,” for
the level of ayin (nothing) is what is utterly united with His G-dliness, may He be blessed, as ex-
plained above regarding “Havayah is our G-d,” literally.
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And this is the level of brightness, meaning that it is not at all a yesh (an existent) and a thing unto
itself. But afterward it descended below, into the level of Beriah, Yetzirah and Asiyah, to become a
yesh and a thing; and this is the repetition of the three expressions, “You created it, You formed it,
You breathed it into me,” etc.
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(And then it is called the level of the foot; whereas in its root it is the level of Yisrael, li rosh (“a head
for Me”). See what is written in Parshas Shelach on [the verse] “I am Havayah your G-d,” etc.)
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And this is the explanation of the matter mentioned above in the interpretation of “And upon the

likeness of the Throne,” etc.: that it is for the coming into being of Beriah, Yetzirah and Asiyah,

which is through the level of the Throne and the level of the feet of the man,
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that is, the level of the souls as they are at the level of “You created it, You formed it,” etc., for

through the enclothing of the light in them, the other created beings and the outer dimension

(chitzoniyus) of the worlds of Beriah, Yetzirah and Asiyah receive [from it];
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but as they are in their root above, the level of “it is pure,” “Israel arose in [the divine] thought,”
they are above the level of the Throne and above the level of the coming into being of the created
beings of Beriah, Yetzirah and Asiyah, etc.
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According to the language of the Kabbalah, too, the matter will be understood: the level of the su-
pernal “like the appearance of a man” is the enclothing of the Infinite Light (Or Ein Sof), blessed be
He, in the ten Sefiros of Atzilus (Emanation), and the Throne is the screen (masach) between Atzilus
and Beriah (Creation), etc. And likewise in the souls of Israel, which are drawn from the level of the

ten Sefiros mentioned above, there are two levels.

likuteitorah.com/torah-ohr/mishpatim/ 47

17



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 5 15 979071 N12% IwYnD 19737 NN DRI OPPR DR IR

Kahbs! wabnR *19 NA%° TNKT2 N2 22 L.RDON nbynb 1T ORI O ORI oM R 13700
That is: the first is the level of “his mazal sees,” which is in Atzilus; this is above the Throne. And
the second is the level of “You created it, You formed it,” etc., to be enclothed in the body.
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And this is what is called the level of the foot. These two levels are also called Yisrael and Yaakov:
for Yisrael is li rosh (“a head for Me”), and Yaakov is a yud enclothed in the level of akev (the heel),

as is explained elsewhere.
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Now, Moshe Rabbeinu, peace be upon him, said, “Six hundred thousand on foot (raglei) are the
people in whose midst I am,” etc. This makes clear that Moshe Rabbeinu, peace be upon him, is
far, far above the level of the foot;
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that is, even after the descent of his soul into his body, there shines in him [light] from the level

that is above the level of the Throne and the level of the foot mentioned above.
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The matter is like what our Sages, of blessed memory, said: “The Patriarchs, they are the Chariot.”

And it is known that the Patriarchs were a chariot for the level of “the everlasting arms” (zero’os

olam):
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Avraham for the level of Chesed (kindness), “the right arm,” and Yitzchak for the level of “the left
arm,” etc. And the level of the arms of the supernal man is, by way of analogy, far, far above the lev-
el of the Throne, as mentioned above.
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The matter is this: it was explained above that the level of the Throne is the garment and the screen
that conceals the light, so that there may be the coming into being of Beriah, Yetzirah and Asiyah,
etc. And the level of the feet extends downward through the Throne and garment mentioned above.
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But the level of the hands is a revelation of a level that is above this garment and concealment; it is
arevelation of the level of “it is pure,” etc., which is above the level of “You created it,” etc.
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And the Patriarchs and Moshe Rabbeinu, peace be upon him, were a chariot for the level of the rev-
elation of this light; that is, through their being a chariot in a state of truly constant self-nullifica-
tion (bittul).
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And through this they drew down this revelation. The explanation of the matter is that, by way of

analogy, we see below, in a person, that in the hands there is more revelation of the mind (mochin)

and intellect than in the feet, for they are more united with and closer to the intellect and mind

than the feet are.
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For although the foot too is nullified to the head, and [the head] “turns it wherever it wishes,” nev-
ertheless this nullification does not come of itself, but by the command of the intellect, a command
that the foot obeys;
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whereas the movements of the hands happen of themselves, according to the will of the intellect,

and need no command at all,
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as we see the difference between clapping with one’s hands and dancing with one’s feet: when a

person is joyful, he immediately claps his hands, that is, he shows with his hands a movement that

indicates joy, such as striking palm [to palm], etc.;
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whereas with the feet, that it should follow from this that they dance does not happen of itself, un-

less there is a command and a drawing forth from the intellect to his feet to dance, etc.
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And so too, in the same way, with other movements: in the hand the movement comes about of it-
self, according to the thought in the intellect, as is plainly seen; whereas in the foot it is not of itself,

but only by command.
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This is clear proof that in the hands there is more revelation of the intellect, so much so that they
follow the thought of the intellect of their own accord, as though they were not a thing unto

themselves.
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And the analogue will be understood: this is the difference in the stature of the Patriarchs and
Moshe Rabbeinu, peace be upon him, who were the level of a chariot and entirely nullified to Him,
may He be blessed, as though they were not a yesh (an existent) and a separate thing unto them-

selves at all,
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and they never ceased, even for one moment, binding their minds in the self-nullification (bittul)

mentioned above.
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Therefore they were a chariot for the level of “the everlasting arms,” which is above the level of the
Throne and screen (as is written in Iggeres HaKodesh, in the letter beginning “He and His life-
force,” and this is its wording: “And even after the nefesh, ruach and neshamah of Atzilus (Emana-
tion) descended into this world, to the early tzaddikim, it is possible that their essence did not
change so as to become a thing separate from G-dliness,” etc.; see there) and above the level of the

foot, etc.
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Whereas the souls of the other tzaddikim, who did not reach the level and degree of this constant

self-nullification, but only arouse in their soul the self-nullification and the stirring of love and
awe:
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this is the level of the foot, which is also nullified to the intellect, only that it does not happen of it-
self, and there must be a command and a drawing forth from the intellect. And this is the matter of

drawing out contemplation in order to arouse the love, etc.
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Therefore Moshe Rabbeinu, peace be upon him, said of the people of his generation, even though
they were the “generation of knowledge,” “Six hundred thousand on foot,” etc.; whereas he him-

self, “in whose midst I am,” [was] above the level of the foot, as will be written below, G-d willing.
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However, this is [said] in general: the soul is called the level of the foot. But in detail, every soul is

the form of a man and also has in it the level of hand and foot.
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Now, natural awe and love (dechilu urechimu), that is, the natural hidden love, are called the level
of the foot; but the level of intellectual awe and love is called “hands,” for they are united with the

intellect and the mind (mochin).
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And from the level of natural awe and love one will reach the level of intellectual awe and love. That
is, in the reading of the Shema, when he says, “Hear, O Israel, Havayah is our G-d,” which is the
level of the root of his soul, the level of “his mazal sees,” etc.
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For it is truly united with G-dliness, and from there it will shine forth and be revealed, so that there
be “And you shall love”: that Havayah be “your G-d,” that is, that this revelation of unity be below

as well, in the soul’s enclothing in the body, as is explained elsewhere.
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Now, it is known that the descent of the soul into this world (“from a high roof,” the level of “it is
pure,” to the level of Asiyah (Action), “You breathed it into me”) is for the sake of an ascent; and
this is through the letters of the Torah, as is explained elsewhere that the letters are called

“horses,” as it is written, “For You ride upon Your horses.”
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For just as the horse will raise and carry the person riding on it to a place he would not be able to go

so far on his own, so the letters of the Torah raise and elevate the soul higher and higher.

likuteitorah.com/torah-ohr/mishpatim/ 52

24

25



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 5 15 979071 N12% IwYnD 19737 NN DRI OPPR DR IR

»ra% Y710 PNan 11707 7OWRT AR NN Y NPNIR WM LIRDYD N2 1w NNIR v
RN°INM "N%RY RAR 120 7R2T 1P D1PNIR N9 2D 300 7120 PR 290 [prby 5o xbnn) 7900
TP D227 10X 10T

There are letters that are the level of raising up, and there are letters that are the level of bringing
and drawing down, that is, from the level of the light that encompasses all worlds (sovev kol almin)
to the level of the light that fills all worlds (memalei kol almin), from concealment to revelation.
And this is the meaning of the word osiyos (letters): an expression of bringing, as in “he came (asa)

and brought (ve’aisi) a baraisa in his hand,” and “And He came (ve’asa) from the holy myriads.”
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Now, the letters are also called by the name “stones” in Sefer Yetzirah: “Two stones build two hous-
es,” etc. For a stone is the level of the inanimate, and it is the lowest level of the four levels of fire,
air, water and earth, and of inanimate, vegetative, animal and speaking.
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So too the letters are the lowest level, the level of the inanimate, relative to the intellect and the
emotive attributes (middos), which are the level of the animal and the vegetative, as is explained
elsewhere.
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But of this King Dovid, peace be upon him, said, “The stone that the builders rejected has become
the chief cornerstone”: for although the letters, which are called “stones,” are below the intellect
and the emotive attributes, nevertheless they raise the intellect and the emotive attributes upward,

to a level higher than Chochmah (wisdom).
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[This is] as mentioned above regarding the level of “horses,” etc. And this is as our Sages, of

blessed memory, said, that “thought does nothing,” and of the words of Torah, too, it is written, “to

those who bring them out (lemotza’eihem),” with the mouth, specifically.
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The matter is like this: by way of analogy, from stones one makes a house for a person to dwell in,
and it is impossible to dwell without a house; so too, through the letters of the Torah one draws
down a revelation of the Infinite Light (Or Ein Sof), blessed be He, the level of the light that encom-

passes all worlds (sovev kol almin), so that it dwells and is enclothed in the letters of the Torah
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(and the drawing down is from the level of the Infinite One (Ein Sof), blessed be He, for “He is not a

man,” that He should be drawn down and enclothed below in the level of “like the appearance of a

man”;
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therefore the drawing down is specifically through a house, the level of letters, just as a house is
the level of something encompassing (makif) a person and above him, etc.; and see what is written

elsewhere on “The mezuzah on the right,” etc., “a mitzvah is a lamp,” etc.).
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And this is the expression mikra, “one who reads (korei) in the Torah”: like a person who calls (kor-
ei) his friend to come to him. So too, through the level of the letters of the Torah he calls the Holy
One, blessed be He, to be revealed below; as our Sages, of blessed memory, said, “The Holy One,

blessed be He, reads and repeats opposite him.”
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This means that the Holy One, blessed be He, who is the level of the light that encompasses all
worlds, also reads and repeats these letters, that is, He is drawn to come from concealment to

revelation.
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And as for their saying “opposite him,” that is because this revelation is drawn to the level of the
souls of created beings, which are the level of the limited, and it is impossible for them to contain
the revelation of the Infinite Light, which is without limit; therefore it says “opposite him,”
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for “the word of Havayah: this is halachah,” and the Holy One, blessed be He, reads these words op-

posite the person who reads, from above to below, etc.
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In light of all the above, we come to the explanation of the verse, “And under His feet was like the

work of the brick of sapphire,” etc. For it has been explained that the letters are called “stones.”

Now, among stones there are two grades.
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The first is actual stones, which are a creation by the hand of Heaven. And the second is the stone
made by human hands, namely the brick, which is made from earth by human beings, and which

also becomes strong and hard.
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And it too is called “stone,” as it is written, “Come, let us make bricks and burn them thoroughly,
and the brick served them as stone,” etc. And as is known and well established, with bricks too one

builds a building, a house, awall, just as with stones.
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Only, there first needs to be a preparation, how to make the bricks so that they will be strong and
durable; and this is by burning them in a fiery kiln, as mentioned above in their saying, “Let us

make bricks and burn them thoroughly,” and then specifically, “the brick served them as stone,”
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and this is the stone made by human hands, and not by their very nature, like actual stones, which

are a creation by the hand of Heaven.
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The analogue of these two levels of stones will also be understood spiritually, regarding the letters
that are called “stones”: they too have two levels.
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The first is the level of a creation by the hand of Heaven, and it is called “stones.” And the second is
the level of what is made by human hands, and it is called “bricks.”
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That is, the level of the letters of the Torah is called “stones,” for the Torah is from Heaven, “and
Havayah spoke to Moshe,” and it is called the Holy Tongue, for it is drawn from the level of super-
nal holiness (kodesh ha’elyon).
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But the level of bricks is the letters of the seventy tongues, of the languages of the nations, where

each and every people speaks according to its own language.
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Now, it is written, “Like the four winds of the heavens I have spread you out,” that is, Israel is dis-
persed among the seventy nations and also speaks the language of each and every people among
whom they dwell, in all the needs of commerce.
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And afterward, when they pray with self-sacrifice (mesirus nefesh), with concentration, and study

Torah for its own sake, out of the toil of their occupation in commerce,
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then they raise all the combinations of letters in which they spoke higher and higher, to the root of

their soul, which is the level of “it is pure,” the tehiru ila’ah (supernal brightness) that precedes the

chain of descent (hishtalshelus).
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And this is what is called “unconsecrated things (chullin) prepared in the purity of the holy.” This
means: the Holy Tongue is drawn from the level of supernal holiness, whereas the other languages

are profane (chol);
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but when they are refined through prayer, as mentioned above (and also when one speaks in them
in order to understand the Torah, just as in the Gemara there are a number of words in the Aramaic
language: hachi hashta (“how can these be compared?”), i amrat bishlama (“granted, if you say”)),
they become [prepared] in the purity of the holy, the level of supernal holiness and the supernal

brightness (tehiru ila’ah).
DoPIMY Q°WP 2”2 WY1 QIR °7° Awyn Y 1n”n vIws 18y 17w 2w 0°3°2%77 DWn3 [mr ) M

21 170 31 7130 23RY 19 1210 0N 0193w 7Y 735 1aK na3

This is like the analogy of the bricks: although they are simple earth, nevertheless through the work
of human hands they too become hard and strong, at the level of stone, as mentioned above, so

much so that one builds awall from them, etc.; and “I am awall”: this is Torah, etc.
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However, it is impossible for the combinations of letters mentioned above (of the chullin, to be-
come [prepared] in the purity of the holy) to be transformed and refined, so as to be called “holy

stones,” except through the self-sacrifice in the reading of the Shema;
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just as in the analogy of the bricks, which must first be burned in a kiln, as mentioned above, and
through the burning they are transformed to become hard and strong like stones.
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So too is the matter in the service of G-d: the burning of the bricks is through praying with concen-
tration, with the fiery enthusiasm of love and awe, when he says, “And you shall love... with all your
heart,” etc. Through this, the foreign letters of all the commerce in which he engages are burned

and absorbed,
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and also all the life-force (chayus) and bounty that come from them, such as food and clothing: all
of it ascends and is absorbed into the Oneness, in the service of G-d, when he gives over his soul at

[the word] “One” with fiery enthusiasm.
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But the occupation in commerce must be with coolness and against one’s will, not with real desire,

but only as one who is compelled until he is willing, in order to sustain his soul and the souls of his

household, so that they can serve G-d all the days of their life,
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as our Sages, of blessed memory, said, “Make your Torah fixed and your work occasional”: the main
intent in the work is so that your Torah be fixed. And then, through this, he will be able afterward to

raise up the letters, as mentioned above.
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And this is [the meaning of] “And under His feet was like the work of the brick of sapphire,” etc.:
specifically “under His feet.” For it was explained above, regarding “And Havayah sat as King le’o-
lam,” that there is the level of the Throne, kas alef, which clothes and covers the light drawn from

the level of “like the appearance of a man,” etc.,
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so that there can be the coming into being of the yesh (the existent) and separate thing in Beriah,
Yetzirah and Asiyah; and the level of the coming into being of the yesh is the level of “under His
feet.” This is what is written, “And His kingship rules over all,” that is, even down to the princes,

etc.;
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whereas the level of the hand is above the level of the Throne, and there there is no level of yesh
and separate thing, only “He and His vessels are one.” Therefore it says, “And under His feet,”
which is below the level of the Throne mentioned above: there is the level of “the brick of

sapphire.”
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The meaning is: livnas (“the brick of”) is from the matter of the level of bricks mentioned above,
which is the refinement and elevation of the letters of the seventy tongues; after the refinement
they are the level of “the brick of sapphire,” for they shine like sapphires, as it is written, “Its

9, ¢

stones are the place of sapphire”; “man does not know its worth.”
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(And although these letters are made by human hands and not by the hand of Heaven, nevertheless
through the self-sacrifice in the reading of the Shema they have been refined so much that they are
called “sapphire,” as it is written, “which G-d created to make”: “to make” [means] to rectify by hu-
man hands. And see Etz Chaim.)
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And to bring the matter closer to the intellect: how is it possible that the letters of the seventy

tongues should be elevated so much, through occupation in prayer and Torah, as to become, too,

like holy stones, so much so that they are called “the brick of sapphire”?
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But the matter is this: we see that in each and every people, which speaks its own language, never-

theless in every language there is only the pronunciation of the twenty-two combinations of letters,

in the five well-known points of articulation: alef, ches, hei, ayin from the throat, etc., just as in the

Holy Tongue.
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Only, the difference between the other languages and the Holy Tongue is in the language [itself]:
that the combination basar (flesh) in the Holy Tongue, these letters beis, shin, reish, actually give

life to the flesh, by the word of G-d in the six days of creation;
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which is not so in the other languages, which are conventional, as is written in Pardes, in Sha’ar
HaOtiyos (the Gate of the Letters), and in the Shelah.
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Likewise, the shape of the letters of the Ashuri script alludes to wondrous matters, for Rabbi Akiva

would expound upon every tip (kotz), etc.;
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and none of this exists at all in other scripts and languages. But nevertheless, the pronunciation of

the twenty-two letters is present in them too, equally.
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And it is known that the root of these twenty-two kinds of letters is drawn from a very lofty place,

above the intellect; only that “He fixed them in the mouth,” etc.
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If so, at any rate we see that the seventy tongues too have a root for their letters above; therefore
they can be elevated through self-sacrifice (mesirus nefesh) in the reading of the Shema, as men-

tioned above. And this is the level of “the brick of sapphire,” which is “under His feet,”
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that is, in the refinement from the level of nogah. And there, there is also “like the very essence of
the heavens in purity,” which is the level of the letters of the Torah, for the Torah is from Heaven,
and the letters are from the level of tehiru ila’ah (the supernal brightness), as is written in the

Zohar, “He engraved engravings in the supernal brightness”;
'3 NP2 O AMYR onwn 03 7°900 N13% KRNI P10 1OwYa 19937 NN 073 aund 1ownn
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and [the Torah] was drawn downward too, “under His feet,” into Asiyah, as mentioned above. It fol-
lows that “the brick of sapphire” and “the very essence of the heavens in purity” are the level of the

two kinds of letters mentioned above,
N1°M22 NP RO T NIPNAN 1T 1NT°9° AR MRwan n”by X177 9737 NPNIR 10 2 Y

:7199991 RIT 1799 1937 NN N1°M22 0w 2730 77900 NPNIR NP2 %2 79 9710 5

for through the two kinds of letters mentioned above comes the ascent of the souls after their de-
scent, in which they descended from the level of “it is pure” to be at the level of the foot, as men-
tioned above; and through the two levels of the letters of the Torah mentioned above, which are at

the level of “under His feet,” through this comes the ascent.
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And this is [the meaning of] “And they saw the G-d (Elokei) of Israel.” For just before it, it is written,
“And Moshe alone shall approach Havayah, but they shall not approach,” because the root of the
level of Moshe was above the level of the Throne of G-d, which is enclothed in Beriah, Yetzirah and

Asiyah (as was written above in the explanation of “on foot are the people in whose midst I am”).
N02i1 °N2a 777 RT3 YR TOWRIY 11707 2ONY 17 179° 790 %2 17° 557 171N 17N 13'?1
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Therefore the Torah was given through him, for the Torah descended from Heaven, that is, it was
drawn from Atzilus (Emanation) to Beriah (Creation) by way of the level of the Throne mentioned

above
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(and see what is written elsewhere on the interpretation of “The heavens are My Throne,” that it

refers to the Torah, which descended to be the level of a throne for the revelation of His will and His

wisdom, etc.; and see what is written in the explanation of what is written in Likkutei Amarim (the
Tanya), chapter 13).
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And to draw it down and bring it down from Atzilus to Beriah is through Moshe Rabbeinu, peace be
upon him, the root of whose comprehension was in the level of Atzilus itself, as it is written of him,

“From the water I drew him”: from the level of the upper waters, which is the level of Atzilus, etc.

555 ¥R DN 7N RD 0°1p10 97RWn LP79a% 3RN 1IN0 PUnnw awn 112 MR a9I0 0
R"M\22 P9

And this is [the meaning of] “Moshe commanded us the Torah”: that he drew the Torah down from
Atzilus to Beriah, Yetzirah and Asiyah. Whereas the elders’ comprehension was not in Atzilus at all,

only in Beriah;
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therefore it is said of them, “And they saw the G-d (Elokei) of Israel”: the level of Elokei is the at-
tribute of tzimtzum (contraction) and concealment, the level of the Throne mentioned above.
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Whereas of Moshe it is written, “shall approach Havayah,” which is the level that is above the tz-

imtzum of the Name Elokim, that is, above the level of the Throne.
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And since the elders’ comprehension was from the level of Elokim, which is after the concealment
of the Throne mentioned above, therefore there they saw and comprehended the level of “the brick
of sapphire” and the level of “like the very essence of the heavens,” which are the two levels of let-

ters mentioned above;
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that is, there is there also [something]| of the level of “the very essence of the heavens,” which is the
letters of the Torah that was given from Heaven, for it too was drawn down and enclothed beneath

the Throne mentioned above. And this is the level of “holy stones.”
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And furthermore, there is there also the level of “the brick of sapphire,” which is the letters refined
from the seventy tongues; for the level of these letters is specifically only beneath the level of the

Throne, as explained above at length.
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And this is [the meaning of] “And to the nobles of the Children of Israel He did not send forth His
hand.” This means: “His hand” is the level of Chesed, Gevurah and Tiferes (kindness, restraint and
beauty), which are adjacent to the head and joined with it, and they are above the level of the

Throne and concealment.
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Therefore the elders did not merit this revelation from the level that is above the Throne, that is,

from the level of the hands; their comprehension was only through the Throne.
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And this is “And under His feet,” etc., and therefore “He did not send forth His hand” to them. And
although they are called “the nobles (atzilei) of the Children of Israel,” as it is written of them, “And
He drew (vayatzel) from the spirit,” nevertheless there is a difference between them and Moshe:
they comprehended only the radiance of Atzilus that is enclothed in Beriah, as it is written, “And
they saw the G-d (Elokei),” etc.
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Therefore “but they shall not approach” the level of the revelation of the Name Havayah. But of
Moshe Rabbeinu, peace be upon him, it is written “shall approach,” to the level of the Name
Havayah. And likewise the Patriarchs of the world were a chariot for the level of “the everlasting
arms,” as mentioned above.
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(And with this one can understand somewhat what is written in the Song of Songs, “My beloved
sent forth his hand,” etc., that is, to the very lofty souls, the Patriarchs of the world and Moshe
Rabbeinu, peace be upon him, as mentioned above.)
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“And under His feet, like the work of a brick of sapphire”
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An explanation of the verse, “And under His feet, like the work of a brick of sapphire,” etc. Now, it
is known that in the order of the chain of descending worlds (hishtalshelus), Malchus (sovereignty)
of the World of Atzilus (Emanation) becomes Keser (the Crown) for the World of Beriah (Creation),
and Malchus of Beriah [becomes Keser] for the World of Yetzirah (Formation), etc., from above to
below.
XD 2% [T0° 777 23] °”1 912 P71 PXKR T2 N2 nPeS awn ﬂ’?}??ﬁ' nunn X1
If so, from below to above, Beriah as a whole is considered, relative to Atzilus, only the level of
Netzach, Hod and Yesod, “outside the body” (lebar migufa).
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For the level of Chesed (kindness) is the level of the essence of the attribute, when the level of the
intellect (mochin) shines in it. It is the level of love that comes through contemplation, etc., for
through the level of the intellect the stirring of love and awe comes about of itself, etc.
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Therefore it is called by the name “the right arm” (dero’a yemina), like the hands and the armes,
which show the movements of joy when a person’s mind is absorbed in joy, without his thinking

any thought about how to make the movement.
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As it is written, “with two he would fly,” on its own and of itself, etc. And as it says in the Zohar,
Parshas Mishpatim (page 122b): “The head of the King is arrayed in Chesed (kindness) and

Gevurah (restraint),” etc.
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Netzach (victory), however, is the level of the outflow of the attribute without reason and intellect
(mochin): the level of prevailing (nitzuach), which is the level of natural love, [as in] “a son is his
father’s leg” (bera kar’a de’avuha). And it is called the level of “legs,” “outside the body,”
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and although the legs, too, show the movements of joy, in dancing at the time of one’s joy, that is

through one’s thinking how to dance, and not of itself, as with the hands.
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Now, Netzach, Hod and Yesod of Adam Kadmon end in the World of Asiyah (Action), etc. And the
partzufim (configurations) of Iggulim (Circles) and Yosher (Uprightness) end before the partition
(parsa) between the World of Atzilus (Emanation) and the World of Beriah (Creation); except that
Netzach, Hod and Yesod of Adam Kadmon break through the partition and are enclothed in Beriah,

Yetzirah (Formation) and Asiyah, etc.
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For the concept of Adam Kadmon is the level of the thought “I shall reign” (ana emloch); for in that
primordial thought was the entire purpose of the order of the chain of descending worlds (hishtal-
shelus), down to the end of Asiyah, so that there should be subjugation (iskafya) and transforma-

tion (is’hapcha), etc.
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Therefore the level of Adam Kadmon is able to be enclothed in Beriah, Yetzirah and Asiyah, etc.

And therefore even the lowest of the low and those of the least worth can give up their lives for the

sanctification of the Name (kiddush Hashem).
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That is because Netzach, Hod and Yesod of Adam Kadmon end and are enclothed there, at the end
of Asiyah, etc. (See also what is written in the discourse beginning “For the conductor, on the
sheminis.”)
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Now, the difference between the World of Atzilus (Emanation) and the World of Beriah (Creation) is
that in Atzilus “He and His life-force and His vessels are all one”: the lights and the vessels are not
limited.
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In Beriah, however, angels and souls are created [beings]| and limited. Now Moshe, who was of the
level of Atzilus, “approached Havayah”: the level of the lights of Atzilus.
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The seventy elders, however, saw and grasped only the level of “under His feet”: what descends be-
low the Throne, the level of Adam Kadmon as it is enclothed in Beriah.
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For the level of the Throne is the level of the partition (parsa) that separates between Atzilus and
Beriah: kisei (throne) [is] kes alef [the covering of the alef], etc.
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Likewise Yechezkel saw only in the World of Beriah (Creation), as it is written, “And upon the like-

i

ness of the throne was a likeness like the appearance of a man,” etc., which is in Beriah [and]

limited.
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For Z’eir Anpin (the emotive attributes) is called by the name Adam (“man”): a division into lines,
etc. Chochmah (wisdom) and Binah (understanding), however, which are a radiance of the Infinite

Light (Or Ein Sof), are not called by the name Adam.
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And in general, the World of Atzilus (Emanation) is Chochmah, etc. Therefore “like the appearance
of a man” refers to the level of Netzach, Hod and Yesod of Adam Kadmon as it is enclothed within

Beriah, Yetzirah and Asiyah, etc.
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“Like the work of a brick of sapphire, and like the essence of the heavens for purity.” Now, it is
known that [the Name] Mah refines and [the Name] Ban is refined, etc. Mah is the level of essential
self-nullification (bittul be’etzem), and Ban is the level of the self-nullification of something exis-
tent (bittul hayesh); and the camp of Michael, love, is the level of something existent (yesh) [that

comes] to be in the level of essential self-nullification.
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And the two levels, the level of Mah and the level of Ban, have something that brings them to reve-
lation: the Name Mah and the Name Ban, which is the level of letters that bring to revelation the es-

sential self-nullification or the self-nullification of something existent.
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Now, the power of the letters of the Name Mabh is called “stones”: “two stones,” etc., for a stone is a
creation by the hands of Heaven.
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Even (“stone”) [is] alef [and] ban (for the Name Mah is the spelling-out with alefs), which are made
by the hands of Heaven. And bricks are a creation by the hands of man: they are made from mud

and earth and burned in a kiln, and they become hard as stone and fit for building.
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This is the meaning of what is written, “For like the four winds of the heavens I have spread [you],”
etc. And Israel went into exile only in order to add the strength of raising the seventy languages to
the Holy Tongue.
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As it is written, “I am a wall” — this is the Torah: for from the letters of the seventy languages, too,
there is made the level of “a wall — this is the Torah.” As we find with the Tannaim and Amoraim,
who spoke in the Gemara in the Aramaic language: “Hachi hashta?” (“Is that so now?”), “I amras

bishlama” (“It is well if you say”), etc.
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So too, we translate the Torah into our own language, a foreign tongue (la’az), which is a matter of
raising the foreign tongue to the Holy Tongue. Except that one must first burn them in the Shema:

“with all your heart and with all your soul,” etc.
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For [as to] all the words that are spoken in every language in business dealings (masa umatan):
from the business dealings come food and drink, and by the strength of that eating one prays and
recites the Shema, etc.; through this the letters are burned, and through this they become fit for
building.
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As it is written of the generation of the Dispersion, who were split into seventy languages: they said,

9 &

“Come, let us make bricks and burn them thoroughly,” “and the brick served them as stone,” etc.

And it is called “a brick of sapphire”: sapphire-bright and shining, etc.
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Now, Moshe was in the World of Atzilus (Emanation), and there, there is no level of “brick” at all;
rather, everything is the level of “stones.” For in Atzilus “He and His life-force and His vessels are
all one,” and the level of “brick,” which is the level of the self-nullification of something existent
(bittul hayesh), has no place there.
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But Nadav and Avihu and the seventy elders, who were from the World of Beriah (Creation), saw
how “the brick of sapphire” [is] the letters of the Name Ban, the self-nullification of something

existent.
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And “the essence of the heavens” [is] the letters of the Name Mah. For “heavens” is the level of
Z’eir Anpin (the emotive attributes), the Name Mah; and “the essence of the heavens” is the level of

the letters of the Name Mah coming to the Supernal Purity (tehiru ila’ah).
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This, according to the explanation of Emek HaMelech, is above the level of Adam Kadmon, as it
says in the Zohar, “He engraved engravings in the Supernal Purity,” etc. And according to the
Kabbalah of Rabbi Chaim Vital, it is Adam Kadmon. That is because “their end is wedged in their
beginning,” and “the end of the deed is in the thought,” etc.
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“And to the nobles of the Children of Israel He did not send forth His hand.” For Nadav and Avihu
and the seventy elders were from the World of Beriah (Creation), like all of Israel who were in that
generation, except that they were the distinguished ones of that generation: [“nobles” is] an expres-

sion [as in] “and from its nobles I called you,” the level of Atzilus within Beriah.
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“He did not send forth His hand”: they did not merit to grasp the level of the supernal hands above
the Throne, as they are joined to and adjacent to the head, as it says in the Zohar, “The head of the

King is arrayed in Chesed (kindness) and Gevurah (restraint),” etc.
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This is not so with Moshe and Aharon, whose root was from the World of Atzilus (Emanation): “This
is Aharon and Moshe,” “This is Moshe and Aharon,” [who are] of the seven shepherds, etc. And like-
wise the Patriarchs, who are the Chariot (merkavah), being of the level of Atzilus, grasped the level

of the supernal hands as well, etc.
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“And they beheld Elokim, and they ate and drank.” “They beheld” (vayechezu) is a term of the
Targum [language], the level of the back (achorayim), for they saw and grasped only the level of
Elokim.
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For “a sun and a shield is Havayah Elokim,” and in the Time to Come He will take the sun out of its

sheath, etc. “And they ate and drank” is the level of the eating and drinking that is in the World of

Beriah (Creation): feminine waters (mayin nukvin) and masculine waters (mayin duchrin), Mah

and Ban, etc.
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For the life-force from eating is from above to below: the food goes down to the stomach and is
cooked in the liver and rises to the heart and the brain, and from there it gives life by way of de-
scent, for a power descends from the brain to the heart, to open and to close, so that the blood

spreads through all the limbs in the manner of running and returning (ratzo vashov), etc.
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But the blood itself does not rise to the brain, because of its coarseness and thickness, while the

sinews and vessels of the brain are very fine.
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This is the action of drinking: to soften the blood and thin it, and then there rises from the blood
only something fine, a mere power, a moisture, to the brain, to strengthen it. This is life-force by
way of ascent, and it is the level of feminine waters and masculine waters,
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as it says in the Zohar on [the verse] “I am asleep”: in exile, which is the matter of the departure of
the intellect (mochin) from Z’eir Anpin (the emotive attributes), because there is no raising of fem-

inine waters from below.
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Therefore a person can die of thirst even though he eats. That is because the blood cannot spread
through the limbs. (See the Rambam’s Commentary on the Mishnah, beginning of chapter 3 of
Eruvin, [on the words] “and the water,” etc.)
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Of Moshe, however, it is written, “Bread he did not eat and water he did not drink,” etc., for he was

nourished from the level of the eating and drinking that is in the World of Atzilus (Emanation).
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As it is written, “I have eaten my honeycomb with my honey,” etc., “Eat, friends; drink and become
drunk,” these being the level of Chochmah (wisdom) and Binah (understanding), which are called
eating and drinking. Chochmah is the level of eating, the level of a point: “and His arrow shall go
forth like lightning.”
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And the level of Binah (understanding) is called drinking because it broadens and enlarges with
breadth, so that from one statement there comes breadth and expansion. It is like the analogy of
the drop, which is the level of a point, and it grows in the mother’s womb through remaining in the

mother’s womb for nine months, so as to be in the form of limbs, etc.
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As is known, the level of Z’eir Anpin (the emotive attributes) is “three included within three,” and
afterward it grows to be six extremities, and each one is included of all of them, so as to be “eleh,”
the letters of “Leah”: “Leah bore six sons,” etc. And afterward it grows to be included of ten, which
makes sixty.
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And it grows further, to be included ten of ten, up to sixty myriads. This is through the level of
Binah (understanding), Imma (the Mother), who makes them grow, as is explained elsewhere.
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And this is the level of the Written Torah and the Oral Torah: for the Written Torah is called bread:

“Come, eat of my bread”; “it holds two yuds,” etc.
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And the level of the Oral Torah is the level of Binah (understanding), the reasons (ta’amei) of the

mitzvos, as it is written, “and they shall make for themselves tzitzis,” etc. For in the Torah it is with-
out a reason, and our Sages, of blessed memory, came and explained the reason for it.
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And so too, “What is the reason of Rabbi Meir?” “What is the reason of Rabbi Akiva?” etc.
Therefore it is called by the name “drinking,” for with drinking, one can drink even when he is not
thirsty, and that is because of the taste (ta’am) of the drink.
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With eating, however, one can eat only when he is hungry, for in bread there is no taste.
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This is [the meaning of] Chochmah (wisdom) and Binah (understanding): eating is Chochmabh,
which is only a point, and drinking is called Binah, which is breadth; and this suffices for one who
understands. And in general, the Torah is called eating, the level of drawing down masculine wa-

ters (mayin duchrin).
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And prayer is the level of drinking, the level of raising feminine waters (mayin nukvin). And it is

written, “Pour out your heart like water before the face of Havayah.” And see the Zohar, Vayikra
(page 4a).
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Therefore the Torah and prayer need each other, just as with the food of the body, eating without
drinking is not enough, and likewise drinking without eating. So it is with the food of the soul:
there must be both levels.
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(Now, it is written, “Come, eat (lachamu) of my bread (lachmi)”: the Torah as it is below is the level

of food for the soul, and it is called lachamu [“his bread”]; and it is also, as it were, lachmi [“My

bread”], in its root above.
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And this is the difference between “and they ate and drank,” which is the level of Beriah, Yetzirah
and Asiyah, “lachamu,” etc., and Moshe, who on Mount Sinai grasped [the Torah] as it is the level of

“lachmi,” etc.)
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“None shall lose her young or be barren in your land”
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“None shall lose her young or be barren in your land; the number of your days I will fill.” Now, it is
well known that above there is the level of the “land of life,” from which life and sustenance flow to
the souls of Israel as awhole, to love G-d, to do all His mitzvos, “which a person shall do and live by
them,” a true life;
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just like this lower, physical earth, which grows all kinds of choice fruits to give the soul of every
living thing physical life by them.
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Without it, there is no existence or life-force for any who dwell on it; for wealth and riches, gold and

silver, are of no avail if there is no growth from the soil, G-d forbid.
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So too, all the spiritual life-force that is drawn to a person for Torah and for [divine] service all
comes through the supernal land of life, as it is written, “in the lands of life.”
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(And when it says “lands,” this is because there is a higher land and a lower land, that is, Knesses

Yisrael above and Knesses Yisrael below; for above, too, there is the level of Knesses Yisrael, since

Israel arose in [G-d’s| thought.) And it is called by the name “land.”
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For just as this physical earth does not have its power of growth from itself, but from the sowing
and the power of growth that was placed in it, so that from it and through it all the seeds within it
are grown and sprout, so the spiritual life that is drawn and flows from the land of life is drawn
from the Source and the Life of life, blessed be He, for it is He who gives the land the power to bring
forth its growth.
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But this is the service of man: to plow and to sow in it.
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This is as it is written, “Light is sown for the tzaddik,” for it is written, “And your people are all
tzaddikim.” And this is not the title, that is, the rank of a true tzaddik, which is explained else-
where; rather, it means the rank of an upright person who is not wicked (rasha), G-d forbid, as it is

said, “‘Tzaddik’ and ‘rasha’ it does not say.”
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And the “light” is the love of G-d and the longing for Him, blessed be He, that is drawn to a person.
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It is sown in the land of life “for the tzaddik”: that is, to be a tzaddik and bound to G-d, to cleave to
Him.
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And a person should take this to heart, and know with certainty, and believe with complete faith,
that all love and awe that are drawn to him are a gift of G-d, who gives the power of growth in the
supernal land to make the love of G-d and the awe of Him grow upon his face; and they are not

drawn from the power of the worshiper himself.
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Therefore the whole essence of his service should not be to love G-d on his own, so that he is the
one who serves and he is the one who loves, etc.; but rather as it is written, “And you shall serve
Havayah your G-d.”
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Now, according to its plain sense, its meaning is not understood: does He, blessed be He, need our
service? Does He lack anything, G-d forbid? “If you are righteous, what do you give Him?”
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Rather, the point is this: Havayah means “He was, He is and He will be,” and “I, Havayah, have not
changed,” and “before Him all is considered as nothing.” And your service should be to such a de-
gree that this level becomes, for you, the level of “your G-d,” as though He were your own G-d.
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That is, that it rest and be fixed in the mind and thought, and be felt and grasped in his intellect in

utter truth, as though his eyes actually saw the revelation of His G-dliness, blessed be He.
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In this way, too, is the order of all the praises: “G-d of Avraham,” etc., “the great,” etc. For “where

you find His greatness, there you find His humility”; for in truth “before Him all is considered as

nothing,” and His investing Himself in the level of greatness is, so to speak, humility.
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And this is truly the essence of [divine] service, and from here comes the essential beginning, from
above to below. And this is truly a great service: that his physical brain can receive and grasp with-

in it the revelation of His G-dliness, blessed be He.
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Now, here the attributes of love and awe are born and aroused, and this is called “birth.” For love
and awe are the aspects of a son and a daughter: love is the aspect of a son, as it is written, “He re-
membered (zachar) His kindness,” and awe is the aspect of a daughter.
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And this is “A daughter first is a good sign for sons”: one must first arouse the awe of G-d and the
dread of Him, for “this is the gate to Havayah,” as is explained elsewhere.
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This is not so when his service is not in this way and on this level, but he only wants to take hold of
the attributes of love and awe, to be one who loves and fears, etc.: then it will not succeed in his
hands.
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And he will never beget any true love and awe, but only false imaginings, which are a thing that has

no permanence except for the moment.
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And this level is called “one who loses her young” (meshakelah), who gives birth and buries; and
“barren” means one who does not give birth to love and awe at all.
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And this is “None shall lose her young or be barren in your land”: for the reason these levels are
“one who loses her young” and “barren” is that they are “in your land” and do not come from the

supernal land.
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But there is yet another level of barrenness. It is like what our Sages, of blessed memory, said on
the verse “She had no child”: “She did not even have a womb”; and that they were tumtumim,
meaning that she was so closed up that she had no receptacle to receive a pregnancy.
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In the same way, there is also this level in a person with regard to the service of G-d: he does not
grasp in his mind and intellect the truth as it is, because he has no vessel that holds [it].
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For Knesses Yisrael is called “the cup of salvations,” for it is a receptacle to receive the supernal
kindnesses; and it is called “the cup of blessing,” for it receives the wine that gladdens, that is, the

level of the contemplation mentioned above.
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That is, when it is an empty vessel. This is not so if he holds a place for himself and considers him-

self a “something” (yesh), a thing in its own right.
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Therefore he is occupied with his desires, saying, “This is what I want,” and “This is good for me,”

“This I cannot do,” and things of that sort; and there are details and fine details in this without

number.
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But in general, each and every person can find this quality in his soul, both those engaged in busi-
ness and those who sit in the tents [of Torah]|, in every matter in which he says “I,” etc.; and be-

cause of this his mind becomes stopped up and closed.
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Now, the advice for making an empty vessel is as it is written, “A broken and crushed heart,” etc.,
[and] “I dwell with the crushed,” etc.
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It is like the analogy of a craftsman who makes a receptacle: he must strike it with a hammer all
around until a hollow is formed inside it. So should a person be: he should crush himself and bow
low, to be lowly of spirit, so that he takes up no space at all, so that his place is empty and hollow, as
though he were truly nothing and naught.
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But there is one more thing, from what our Sages, of blessed memory, said: “The cup of blessing
requires rinsing on the inside.”
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The point is that even someone who is crushed by nature, for example, one who is poor and has not
the face to lift up his head, still needs not to incline his heart even toward permitted things, to be

bound up in them with all his heart and soul;
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for it is always possible for permitted things to be done without the heart as well. And if he has in-

clined his heart and become bound up in the vanities of the world, he cannot be a receptacle until

he is purified.
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This is like, for example, a soiled cup, into which one cannot put wine until he washes it; and like-
wise a woman cannot conceive, even if she has a womb, if she has not been purified of her

impurity.
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Now, after he has made a receptacle, clean and rinsed, he still needs to take counsel in his soul.
This is the meaning of what is written, “And Chanah prayed upon Havayah, and wept sorely.”
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For Knesses Yisrael has several aspects and names; when she is in the state of giving birth, she is

called by the name Leah, the mother of children.
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And when she is in the state of barrenness, not giving birth to love and awe, she is called by the
name Chanah, as it is written, “But Chanah had no children.” And the advice is: “And Chanah

prayed upon Havayah.”
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The explanation is that the Name Havayah signifies that He brings everything into being
(mehaveh) from nothing to something. This Name is in all the worlds, Atzilus, Beriah, Yetzirah and
Asiyah, for there is no difference between them except that this one He created and this one He

formed, etc.
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But in general, He gives life to them all and brings them into being from nothing to something.
However, the truth of this Name applies only in relation to the worlds that are emanated, created,

formed and made.
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But in relation to the Holy One, blessed be He, in His glory and His essence, it is not at all relevant
to speak of this Name, for “before Him all is considered as nothing,” and in relation to Him they do

not register within the bounds of existence at all, as it is written, “I, Havayah, have not changed.”
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“And You are He before [the world] was created,” etc.; “and You are He after it was created,” etc.
This is what is said in Pirkei deRabbi Eliezer (chapter 3): “Before the world was created, there was

the Holy One, blessed be He, and His Name alone.”
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The meaning of “His Name alone” is that His Name is not at all in the category of bringing into be-
ing and giving life; rather, it is alone. This is like “His Name alone is exalted.”
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“Exalted” denotes an exceeding remoteness: He is far removed from the emanated worlds, etc.;

b

only “His radiance is upon earth and heaven,” meaning that a radiance and splendor is drawn

from His Name to give life to earth and heaven.
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But it is written, “And He has raised up a horn for His people”: that they should be to Him “a peo-
ple near to Him,” to be near to Him, to His very self, in order to bring them near to Him, to be ab-
sorbed into His unity, blessed be He, as it says, “Great and exceeding compassion,” etc., as is ex-

plained elsewhere.
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From this his soul will blaze up to cast away his life, to give his life over for the sanctification of the

Name in actual deed; to be a soul that thirsts and pines away for G-d, so that spirit may cleave to

spirit.
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That is, that all his thought, speech and action be in the thought, speech and action of the Holy
One, blessed be He, and in the mitzvos, from the depths of the heart, with cleaving and passionate
desire, etc., as is said in the Zohar on the verse “My soul, I yearn for You,” etc., as is explained

elsewhere.
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And this is “And Chanah prayed upon Havayah”: for tefillah (prayer) is a term for attachment; she
attached herself “upon” Havayah, meaning far, far above the level of the Name Havayah, which
denotes the coming into being of the worlds and their life-force; rather, [she sought] only to be nul-
lified and absorbed into His unity, blessed be He, through self-sacrifice (mesirus nefesh) in its own

right.
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Now, from there the level of great compassion (rachamim rabim) is drawn upon the spark of
G-dliness in his soul. This is “and wept sorely”: to arouse great compassion.
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And this is “The King who alone is exalted,” etc., “and who is uplifted beyond the days of the
world.” That is, He is high and uplifted beyond the bounds and level of “world”; and therefore, “in
Your great compassion”: for because He is uplifted beyond the days of the world to an unsearchable
degree, compassion is great in His eyes for the whole world.
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And even for the higher worlds, even for the level of the upper Gan Eden, and higher and higher,
up to the summit of all heights, compassion applies with Him, for they are all lowly before Him.
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This is not so in the emanated and created worlds, etc.: the further down it descends, the more the
level of compassion diminishes, until at the level of this physical earth we do not grasp the com-
passion even over this physical world, since we are within it; for compassion is [felt] by the great for

the small.
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For just as He is uplifted to an unsearchable degree, so is His compassion abundant. Though “His

Name alone is exalted,” nevertheless He is indeed “G-d of the world,” etc.
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And this is “G-d of the world, in Your compassion.” Our request is that, since we do not grasp the
compassion with our intellect, You arouse Your great compassion, so that we not be drowned and

sunk in this world; and that You be “the shield of our salvation, a stronghold for us.”
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“Stronghold” (misgav) is like a lofty, encircling wall; and likewise a shield is a shelter to hide [one]
from the enemies (for the level of the encompassing [light] blinds the eyes of the external forces, so
that they do not hold sway).
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Now, it is written, “And Avraham was old, advanced in days.” “Old” (zaken) means “one who has ac-
quired wisdom.” And [the Sages] said on the verse “With the aged is wisdom” that “their minds be-
come settled upon them.”
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That is, the service should be with constancy and a settled mind, and not one time this way and an-
other time that way; for all the days must be whole, as is said in the Zohar.
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And the days that were given to him from heaven to live in, like the days of his years, were not given

in vain, not even one hour beyond the measure that was set: how much he needs in order to com-

plete his soul.
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From this the thoughtful person will reflect, to be one of the “masters of accounting,” reckoning all

his thoughts, words and deeds, each day’s matter on its day.
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Now, the days are the level of garments: they are the garments of the Torah and the mitzvos that he
learns and does each day. In these garments a person can receive the revelation of His G-dliness,

blessed be He, and the love and awe that are drawn from the supernal land, with added light.
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For even though he learns the plain meaning of the Torah and no love or awe at all comes to him
from it at the time, nevertheless the Torah is “light sown” in the supernal land, and from there will
sprout righteousness and abundant kindness, that is, the level of a great love for the souls of Israel,

to shine for them in these garments.
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And this is “The number of your days I will fill.” That is: the level of the days themselves, which are
the garments, is incumbent upon you to make; and “the number (mispar) of your days” is the light
within the days, as is said in the Zohar on the verse “The heavens declare (mesaprim),” whose
meaning is “they shine and sparkle like sapphires (sapirin).”
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And this level of “number,” it is upon Me to fill it, so that it shines upon you from the power of
growth in the land of life.
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Likewise, regarding “turning from evil,” He said, “And I will remove sickness from your midst,”

meaning the sickness that has clung to you and taken root within you.
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This is what our Sages, of blessed memory, said: “Four died through the counsel of the serpent”:
even though they were complete tzaddikim, nevertheless there still remained in them some trace

of the contamination of the serpent, which they could not remove entirely.
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This is the essential point of the kelipah of arrogance that entered human nature through man’s sin
with the Tree of Knowledge of Good and Evil, that is, that he sees himself, and recognizes his lack,

or knows that this is good for him.
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As it is written, “And the woman saw that the tree was good for food,” etc. And this is the root of the
contamination and the source of all desires and sins, for by this he chooses for his own good or his
own harm.
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This was not so before the sin: they were naked, as it is written, “Who told you,” etc.; for they did
not feel any sense of their lack, or of good for themselves; they only perceived the revelation of His

G-dliness, blessed be He. And this is enough for one who understands.
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