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“Sing and rejoice, O daughter of Zion”

The Midrash’s three names for Israel, daughter, sister and
mother, are three ranks of divine service: the one who receives
love from above, the master of Torah who refines the world, and

the one whose self-sacrifice gives birth to the revelation of
G-dliness. In the Time to Come the “daughter,” the one refined,

will be raised highest of all.
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THE BIG IDEA

The Midrash’s three names for Israel, daughter, sister and mother, are three ranks
of divine service: the one who receives love from above, the master of Torah who
refines the world, and the one whose self-sacrifice gives birth to the revelation of
G-dliness. In the Time to Come the “daughter,” the one refined, will be raised high-

est of all.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Israel is called “daughter,” and why the soul is called “the lamp of Havayah”
while G-d is called the soul’s lamp. G-d does not change through creation; His knowledge of the world
is a “revealed and known” that does not enclose Him. The threefold “Holy” corresponds to the letters
of the Name Havayah: the yud is the tzimtzum through which the worlds and the souls’ delight in the
World to Come can exist. The soul “praises,” that is, illuminates, by drawing down this yud through the
mitzvos. The neshamah breathes in running and returning: the running is self-sacrifice in the Shema,
giving over one’s will; the returning is Torah and halachah, which make G-d’s dwelling below. One who

i

cannot reach this love by contemplation needs Torah and mitzvos, “You are my lamp,” and self-
reckoning; this is the “daughter,” who receives truth and love from above. The “sister” is the master of
Torah, whose halachic rulings separate good from evil and cast down kelipah. The “mother” is self-

sacrifice at “One,” which draws Torah from its root. An appendix ties the three to the unifications hint-

ed in the Chanukah lamp.

OUTLINE

1 Daughter, sister, mother 11-2
The Midrash’s three names for Israel are three ranks of service; and the puzzle of the two verses about the
&Elamp-”

2 G-d unchanged by creation 13-6

“Let every soul praise” means illuminate; G-d is not affected by the worlds, and knows them as “revealed
and known,” being thrice holy.

3 The letters of the Name and the tzimtzum 17-9

The two heis are thought and speech; the yud is tzimtzum, through which the worlds and the souls’ delight
in the World to Come exist.
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4 The mitzvos make the Garden of Eden 110

The reward of a mitzvah is the mitzvah: by mitzvos the soul draws down the yud into the higher hei and so
shines as a lamp.

5 Breath: running and returning 111-16

The neshamabh lives in running and returning; running is giving over the will in the Shema, returning is
Torah and halachah; above, they bring contraction and drawing down.

6 “You are my lamp”: the daughter 117-21

Contemplation alone cannot produce this love; Torah, mitzvos and self-reckoning remove the darkness,
and the “daughter” receives truth and love from above, as Yaakov.

7 The sister: masters of Torah 122-25

Torah study separates good from evil and casts down kelipah; G-d’s word speaks in the learner’s voice,
and Israel become G-d’s twins.

8 The mother: self-sacrifice at “One” 126-27

Torah must be joined to self-sacrifice, which draws Torah from its root; this is “mother,” and in the future
the “daughter” will rise highest.

9 Appendix: the Chanukah lamp 128-29

The refined and the refiner; three unifications of Havayah adding up to ner; the future rise of the “daugh-
ter” as a crown.

KEY CONCEPTS

Running and returning (ratzo vashov) 211 xX1%7 Four cubits of halachah 115%71 5w ning 7

The soul’s rhythm, like breathing and the heartbeat: the Torah law, through which the holy, separate G-d comes to
yearning to rise to G-d and the return to serve Him below. dwell in the world.

Self-sacrifice (mesirus nefesh) w21 n1°on Yaakov and Yisrael xw" 2py°

Here, giving over one’s will entirely to G-d, especially at Two levels of soul: Yaakov is still struggling and receives
the word “One” in the Shema. truth from above; Yisrael has already prevailed.
Tzimtzum (contraction) 01%n% Refined and refiner 17272177207

The concealment of the Infinite Light, symbolised by the The “daughter” is what is purified; the “sister,” the master
yud, without which neither the worlds nor the souls’ de- of Torah, does the purifying.

light could exist.
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SECTION 1 11-2

Daughter, sister, mother
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“Sing and rejoice, O daughter of Zion,” etc. [We need] to understand why the Congregation of Israel
is called by the name “daughter,” as in “daughter of Zion,” “daughter of Jerusalem.”
The maamar opens with the verse from Zechariah read in the Haftorah of Shabbos Chanukah, which calls the

Jewish people a “daughter.” The question is why the Congregation of Israel, the people as a whole in their
bond with G-d, is named a daughter of all things.
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Now, it is stated in the Midrash: “[A parable] of a king,” etc.: “He did not cease cherishing her until
he called her ‘my daughter,’” as it is written, “Hear, O daughter, and see, and incline your ear; for-
get your people and your father’s house, and the king will desire your beauty,” etc.

The Midrash compares G-d’s love for Israel to a king whose affection for a young girl grew step by step, until

he called her his daughter. The verse from Psalms that speaks to a “daughter” and promises that the king
will desire her beauty is brought as the scriptural echo of that first name.
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(And the meaning of “your beauty” is like the level of “my beloved, my fair one.”) “He did not cease
cherishing her until he called her ‘my sister,’” as it is written, “My sister, my beloved.”
A brief aside says that the “beauty” the king desires is the same quality the Song of Songs names “my

beloved, my fair one.” The king’s love then grows further and he calls her “my sister,” as the Song of Songs
says, “My sister, my beloved.”
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“He did not cease cherishing her until he called her ‘my mother,’” as it is written, “Go forth and
see, O daughters of Zion, King Shlomo, with the crown with which his mother crowned him,” etc.;
and it is written, “Listen to Me, My people, and give ear to Me, My nation (le’umi)”: it is written [so
that it can be read] le’imi, “My mother.”
At the height of his love the king calls her “my mother.” The Song of Songs speaks of the crown with which
King Shlomo’s mother crowned him, and the verse in Isaiah writes the word “My nation” (le’'umi) in a way

that can be read le’imi, “My mother.” So there are three names, daughter, sister and mother, which the maa-

mar will explain.
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Now, [we need] to understand the matter of these three levels in the service of G-d: that there are
three ranks among Israel, on account of which they are called by these names.

The three names, daughter, sister and mother, are now taken as three ranks of Jews in their service of G-d.
Each group is called by the name that fits its way of serving.
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And we must understand what is written, “The soul of man is the lamp of Havayah”: the soul is
called the lamp of the Name Havayah. Yet elsewhere Scripture says, “For You are my lamp, O
G-d”: He, may He be blessed, is called the lamp of the souls of Israel.

A second question opens: one verse calls the human soul “the lamp of Havayah,” as if the soul gives light to
G-d, while another verse says to G-d, “You are my lamp,” as if G-d gives light to the soul. The maamar will
show how both are true.

SECTION 2 - 13-6

G-d unchanged by creation
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The explanation is this. It is written, “Let every soul praise (tehallel) Yah.” Tehallel is from the ex-

pression “when His lamp shone (behilo),” etc., a term for illumination.

The verse “Let every soul praise Yah” is read not only as “praise” but as “make shine,” since tehallel shares a
root with behilo, “when His lamp shone.” So the soul’s task is to bring light, which is how the soul can be
called G-d’s lamp.
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And the elucidation of the matter: it is written, “I, G-d, have not changed”; and “You are He before

the world was created, and You are He,” etc.

To explain how anything could “give light” to G-d, the maamar first states that G-d does not change: “I, G-d,
have not changed,” and, as the morning prayers say, He is the same before and after creation. This prepares
the ground for explaining what the soul’s light adds.
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He is not like the soul, which is affected and undergoes changes from the happenings of the body,

because it is truly vested within the garments of the body, in its three garments,

The human soul does change with what happens to the body, because it is enclosed in garments. Its three

garments are its means of expression: thought, speech and action.

555X IMYAD T0°wRRY T8 Pon 19OpnY RwAT DR NWan DIRT DY AN2wnnw »tTnn one
2% m™172 190 TNRIWM TRWIT 1OWR XN QWY YIann UK

which are thought, speech and action: a person’s thought vests the soul and surrounds it on every
side, and draws it to turn wherever [the thought| desires, so that there the soul will dwell and rest;

and so too with speech and action.

A person’s thought surrounds the soul and carries it wherever the thought goes, so the soul is “where” its

thought is. Speech and action do the same.
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With Him, may He be blessed, however, it is written, “For My thoughts are not your thoughts”: He

undergoes no change at all, G-d forbid, through the creation of the worlds.

G-d is not like this: “My thoughts are not your thoughts.” Creating the worlds does not draw Him into them

or change Him in any way.

19XN DIPR 0°0DIN MNP PPRY .Y7I23W IR 1729 RIT 70 L3230 0TI 1730 R W RO
sk

And just as He was alone before the world was created, so He is alone after the world was created,

for the worlds take up no place at all in relation to Him, may He be blessed.

G-d is as alone after creation as before it, since the worlds do not count as anything in relation to Him. They

add nothing and take up no “room” beside Him.
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And even though He gives life to them all, and looks and gazes to the end of all generations with in-

dividual providence over all the ways of man and the doings of a person’s steps,

Yet He gives life to everything and watches over every person’s path with individual providence. The sen-
tence continues into the next paragraph, which explains how He can know all this without being changed.
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as it is written, “Your eyes are open upon all the ways,” etc., this is only as in the saying, “Before
You all hidden things are revealed”; “All is revealed and known before You.”

The verse says G-d’s eyes are open to all human ways, and the prayers say everything hidden is “revealed
and known” before Him. This phrase is the key to the answer.
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The meaning of “all is revealed and known” is that they become revealed and known before Him;
but it does not apply to say of Him that He knows them like the knowledge of a person, whose

knowledge vests him and surrounds him.

“Revealed and known” means that things simply stand revealed before Him. It does not mean He knows
them as a person knows, where the knowledge encloses the knower.
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For He, may He be blessed, is high and exalted above this by myriads of levels without end; and He
is holy and separate, and three times holy, “Holy, holy, holy,” until [He is] “Havayah of hosts,” to

bring into being (lehavos) worlds, angels and souls.

G-d is infinitely above that kind of knowing; this is the meaning of “holy,” separate. The threefold “Holy” of
Isaiah marks the stages of descent until He is “Havayah of hosts,” the Name that brings the worlds, angels
and souls into being.

SECTION 3 - 17-9

The letters of the Name and the tzimtzum
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And the explanation of the matter of “three times holy” is this. The two letters hei in the Name

Havayah: the first hei is the level of thought, and the second hei is the level of speech.

The Name Havayah has two letters hei. The first stands for divine thought and the second for divine speech.
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Now, the level of speech is the source of the coming into being of the worlds, angels and souls, as it
is written, “By the word of G-d the heavens were made, and by the breath of His mouth all their
host.”

Divine speech is what brings the worlds, angels and souls into being, as the verse says the heavens were
made “by the word of G-d.” So the last hei is the immediate source of creation.
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And the first three letters are the “three times holy,” which is the chain of descent (hishtalshelus)
from cause to cause, etc., until there comes to be the level of the last hei, the level of speech.

The first three letters of the Name, yud, hei and vav, correspond to the three “holies.” They are stages of de-
scent, each level the cause of the next, down to the last hei, divine speech.
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For in order for there to be the first hei, the level of thought, and the spreading forth of life-force
and the coming into being of any illumination at all, there must first be the level of the yud,

Even the first hei, divine thought and the first spreading of life, cannot exist unless the yud comes first. The
yud, the smallest letter, is a single point.
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which is tzimtzum (contraction). For from the Infinite One (Ein Sof), blessed be He, Himself, the
worlds could not receive any illumination at all, and nothing could come into being as something
from nothing at all, except through tzimtzum, as the saying goes, “He sustains (mechalkel) life with
kindness.”

The yud stands for tzimtzum, the contraction of the Infinite. Without it the worlds could not receive any light

and nothing could exist as a separate “something”; this is why the prayer says G-d “sustains life with
kindness.”
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And the meaning of mechalkel is from the expression “a vessel (kli) within a vessel”: in order for
there to be life to give life to the worlds, there must be tzimtzum in the manner of a vessel within a
vessel, for He, may He be blessed, is the Life of all life, etc.

Mechalkel, “sustains,” is read as related to kli, a vessel: life reaches the worlds by being placed in vessel with-

in vessel, layer after layer of contraction. This is needed because G-d is the Life of all life, too great to be re-
ceived directly.
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Now, it is written, “For with Yah, G-d is the Rock of worlds”: with the yud the World to Come was cre-
ated. The World to Come is the delight of the souls, who take pleasure in the radiance of the
Shechinah, etc.

The Talmud reads the verse “with Yah” to mean that with the letter yud the World to Come was created. The
World to Come is the souls’ delight in the radiance of the Shechinah.
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And the revelation of this delight is through the tzimtzum of the Infinite Light (Or Ein Sof), blessed
be He, which is the level of the yud. For from the Infinite Light, blessed be He, itself, and in its glo-
ry, as it were, the souls could not receive, since they are in the state of created and bounded beings.
And the World to Come itself is the level of the hei.

Souls, being created and finite, could not receive the Infinite Light directly, so their delight is revealed only

through the contraction that the yud represents. The World to Come itself corresponds to the letter hei.
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And through the yud it was created, [meaning]| that this delight which [the souls]| grasp is the level
of yesh (something), as it is written, “to bequeath to those who love Me yesh”: [yesh is] three hun-
dred and ten worlds. And to bring a yesh into being from absolute nothing, there must be the level
of tzimtzum.

Because it comes through tzimtzum, the delight of the souls is a “something” (yesh) that can be grasped,

which the Mishnah reads in the verse about the 310 (yesh) worlds the righteous inherit. To bring a “some-
thing” out of absolute nothing, there must be a contraction.
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SECTION 4 - 110

The mitzvos make the Garden of Eden
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Now, “the reward of a mitzvah is the mitzvah.” This means that the mitzvah itself draws down the
giving of its reward, as it is written, “When you eat the toil of your hands”: through the mitzvos that
a person does in this world he draws down the revelation of the Garden of Eden, so that the revela-
tion of the delight of the souls will be drawn forth.

“The reward of a mitzvah is the mitzvah” means that the mitzvah itself brings down its reward. By doing
mitzvos in this world a person draws down the revelation of the Garden of Eden, the delight of the souls.
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As it is written, “He placed him in the Garden of Eden to work it”: these are the 248 positive com-
mandments, for through them he makes the Garden of Eden. And this is “Let every soul praise
Yah.”

The Zohar reads “to work it” in the verse about Adam in Eden as the 248 positive commandments, so a per-
son’s mitzvos “make” the Garden of Eden. This is the soul “praising,” that is, illuminating.
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It means: [let every soul] make shine and illuminate the illumination and drawing down of the yud,
which is the level of tzimtzum, so that there will be in the higher hei the level of the World to Come,
which is the level of something from nothing, “to bequeath to those who love Me yesh,” as men-
tioned above.

The soul shines by drawing down the yud, the contraction, into the higher hei, the World to Come. In this
way it brings about the “something from nothing” that is the souls’ reward.
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SECTION 5 - 111-16

Breath: running and returning
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But this is “every soul (neshamah)” specifically. For neshamah is from the word for the breathing
(neshimah) in a person, which is the level of “running and returning.” For the soul is as it is writ-

ten, “Iwill breathe out and draw in breath together”:

The verse says “every neshamah,” and neshamah comes from neshimah, breathing. Breathing in and out is
the pattern of “running and returning,” as Isaiah’s words about breathing out and in suggest.
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one draws in the breath, and it enters and goes out. On account of this it is called neshamah, for it
is the source of all breaths and their sum. Therefore the heart beats constantly in running and

returning.

Breath goes in and goes out, and the soul is called neshamah because it is the source of all breathing. That is

why the heart beats constantly in a rhythm of running and returning.
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This is not so with all the other limbs, which are quiet and at rest and stay standing in their place;

for the spirit of life of the soul is in the blood of the heart specifically.

The other limbs can rest, but the heart cannot, because the life of the soul is in the blood of the heart. So the

rhythm of running and returning is the very pulse of life.
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Now, the level of the “running” of the soul is the level of self-sacrifice (mesirus nefesh) in the read-

ing of the Shema. That is, the giving over of the will, for nefesh is will,

The soul’s “running” is the self-sacrifice of the Shema, the readiness to give one’s whole self to G-d. Self-sac-

rifice here means giving over one’s will, because nefesh, “soul,” also means will.
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as it is written, “My soul (nafshi) is not toward this people,” etc. That is, that he uproot his will that

isvested in the vanities of the world, and have only one will: for his Father in heaven.

Jeremiah’s words “My nefesh is not toward this people” show that nefesh means will. So self-sacrifice is up-

rooting one’s will from the vanities of the world and having one single will, for one’s Father in heaven.
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As it is written, “Whom have I in heaven? And with You I desire nothing on earth”: he has no other
desire or will at all.

The Psalmist’s words, “Whom have I in heaven ... I desire nothing on earth,” describe this single will. The
person who gives over his will wants nothing at all apart from G-d.
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That is, by setting it to his heart that there is nothing else besides Him, and everything is nullified
to Him, may He be blessed. And all the things of this world that are separate, a yesh and a thing
unto themselves, are so only because they fell in the breaking of the vessels.
He reaches this by taking to heart that there is nothing besides G-d and that everything is nullified before
Him. Things in this world seem separate and independent only because they come from the sparks that fell

in the “breaking of the vessels,” the Kabbalistic account of how divine light came to be hidden in a world that

seems separate.
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As it is written, “Mine is the silver and Mine is the gold, says G-d”: the physical silver and gold be-
came physical in their descent lower and lower through many and immense stages of the chain of
descent (hishtalshelus); but in their source above they are “Mine,” and nullified to Me, because
their root is from the level of “says” (ne’um) and the word of G-d.

Physical silver and gold became material only through a long descent through many levels. In their source

they are still G-d’s, “Mine,” and nullified before Him, because their root is G-d’s word, which brings every-
thing into being; so they are no reason to be drawn away from Him.

likuteitorah.com/torah-ohr/mikeitz/7/ 12

13

14



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 7 10 11°% N2 Snnw °17

2933989 700 L1735 0D NP Tt XD MR XYW 1920 1227 Mt 01 i Pyt i B
DI M8 TV 12 PATR N0 1R

And the more he goes deeply into this, and his heart understands even more than this, he will un-
derstand not to incline and not to be drawn after anything other than G-d alone. And his will shall

be only toward Him, may He be blessed, to cleave to Him until the soul pours itself out.

The deeper one contemplates G-d’s oneness, the clearer it becomes that nothing but G-d is worth turning to-
ward. The will then reaches out only to G-d, to cleave to Him to the point of the soul’s “expiry,” the utmost
longing.
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And after he is thus in “running,” he shall be thus in “returning”: so that “these words which I
command you this day shall be upon your heart, and you shall speak of them when you sit in your

house and when you walk on the way,” etc.

But “running” must be followed by “returning.” The return is to bring G-d’s words into the heart and into
daily life, at home and on the road, through Torah study.
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For “the Holy One, blessed be He, has in His world nothing but the four cubits of halachah alone.”
This means: since He is holy, etc.,

The Talmud says G-d has in His world only “the four cubits of halachah,” the laws of the Torah. Since G-d is
holy, separate from the world, there must be a special channel through which He enters it.

WRn N7 WY TUYY 1990 DR R®T 7Y XPR 0PIYa wabhnm 7w nvne movw 19 PR
g°1Innna

He has no connection to rest and be vested in the world except through the four cubits of halachah,

through which His very dwelling place among the lower realms is made,

That channel is halachah: through the laws of the Torah, studied and kept in this world, G-d comes to rest in
it. This is how His “dwelling place among the lower realms” is made.
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which is His wisdom and His will, etc. And this is the whole of man: to be [in the state of] “your
heart runs, and return to the One,” etc., “for against your will you live,” etc.

Halachah is G-d’s own wisdom and will, which is why it can make His dwelling place. The whole purpose of a
person is to “run” and then “return to the One,” for, as the Mishnah says, “against your will you live”: the

soul must stay in the body and fulfil its mission here.
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And by this “every soul will praise Yah,” for through an arousal from below [there comes]| an
arousal from above. Through the level of “running” in a person’s service, so above there is the lev-
el of the withdrawal and tzimtzum of the Infinite Light (Or Ein Sof), blessed be He.

What a person does below sets off a matching response above. His “running,” his yearning to rise, brings
about above the withdrawal and contraction of the Infinite Light, the yud described earlier.
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And through the level of “returning,” so there is the level of drawing down the Infinite Light,
blessed be He, through the chain of descending levels lower and lower, in order to make shine the
revelation of the delight of the souls, to delight in G-d.

His “returning” brings about the drawing down of the Infinite Light through all the levels. This reveals the
delight of the souls in G-d, the World to Come.
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And this is “G-d is your shadow”: like a shadow, which turns after a person, so He, may He be
blessed, is, as it were, your shadow. And that is “at your right hand,” meaning through love with

self-sacrifice (mesirus nefesh), in the level of “running,” as mentioned above.

This is the meaning of “G-d is your shadow”: as a shadow follows a person’s movements, G-d’s response fol-
lows a person’s service. “At your right hand” refers to the right side, love, here the love of self-sacrifice in
the state of “running.”
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And this is “The soul of man is the lamp of Havayah”: the soul of man, which is the level of breath-
ing in running and returning, is the level of a lamp, to illuminate and draw down the Infinite Light,
blessed be He, in the Garden of Eden, etc.

Now the first verse is explained: the soul, breathing in running and returning, is a “lamp” that draws the
Infinite Light into the Garden of Eden. So the soul really is “the lamp of Havayah.”
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“You are my lamp”: the daughter
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But to come to the rank of the level of running and returning mentioned above, a person cannot
reach it through contemplating that G-d is One with the spirit of his understanding alone, for his

intellect and understanding will not give birth to such a love.

Yet running and returning cannot be reached by intellectual contemplation alone. Understanding that G-d is
One does not by itself give birth to such a love.
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Even though by his intellect and understanding he will understand that this is fitting, nevertheless
it will not produce the power that draws [him] in actual practice. Rather, of this it is said,

A person may fully understand that he ought to love G-d this way, and still the understanding does not move
him in practice. This is why David says, “You are my lamp.”
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“For You (atah) are my lamp, Havayah.” Atah is the level of Torah and mitzvos: for alef and tav are
the level of the letters of the Torah, from alef to tav.

Atah, “You,” is read as the letters alef to tav, all the letters of the Torah. So the verse means that Torah and
mitzvos are the lamp that lights up the soul, the reverse of the first verse.
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And the hei is the level of the mitzvos. And through this, “and G-d lights up my darkness”: for there
is a darkness that darkens and prevents the light of love for G-d from shining, even though he con-
templates that this is fitting. And this is the darkness of the body and of the vital soul, which clothe
the G-dly soul.

The final hei of atah stands for the mitzvos, and through Torah and mitzvos “G-d lights up my darkness.”

The darkness is the body and the vital soul, which surround the G-dly soul and keep the light of love from

shining even when a person understands he should love G-d.
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And there must first be “turn away from evil and do good,” by his being one of the “masters of the
reckoning,” [reckoning up] the deeds, words and thoughts that were not for G-d all the days of his

vain life, each one according to what he knows in his own soul, “the afflictions of his heart,”

First comes “turn away from evil and do good”: a person must be one of the “masters of the reckoning,”
honestly accounting for every deed, word and thought not done for G-d. Each person knows his own “afflic-
tions of the heart.”
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which are what prevent and hold back the light of love. For “any man who has a blemish shall not

draw near to offer the bread of his G-d; he shall not approach to offer,” etc.

These flaws are what hold back the light of love. The Torah says a priest with a blemish may not offer the
bread of G-d; so too a flawed soul cannot draw near.
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As it is written, “And the perfect shall inherit good,” and “there is no good,” etc. This is not so with
blemished ones, for blemished [animals] are disqualified for the altar.

The verse says “the perfect shall inherit good,” and the Mishnah says the only true good is Torah. An un-
blemished animal can be offered, but a blemished one is disqualified for the altar.
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And even if they were brought up onto the altar, they are taken down. And just as it is with the offer-
ings, so it is with everyone who offers his soul to G-d: any man who has a blemish cannot draw near

in the reading of the Shema

A blemished offering that was placed on the altar is taken down again. The same holds for a person who tries

to offer his soul to G-d in the Shema: if he has a flaw, he cannot truly draw near.
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to have true self-sacrifice, and he is brought down from above and cast down below until he re-
turns to G-d and He has mercy on him, etc. And then he is given help from above to arouse love for
G-d in the reading of the Shema.

Such a person cannot reach true self-sacrifice; he is pushed back down as he tries to rise, until he returns to

G-d in teshuvah and G-d has mercy on him. Then he is given help from above to arouse his love in the
Shema.
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Now, this level is called “daughter,” the level of a recipient: one whose soul is not by nature nulli-

fied to G-d with self-sacrifice “until a spirit is poured upon [it] from on high.” Of this it is said,

“Hear, O daughter, and see, and incline your ear, and forget your people and your father’s house.”
This is the first rank, called “daughter”: one who receives. His soul is not by nature ready for self-sacrifice

until a spirit is poured on him from above, and to him the verse says, “Hear, O daughter ... forget your peo-
ple and your father’s house.”
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The meaning of “your people and your father’s house”: what you have been accustomed to and
drawn after in the vanities of the world. At the least, forget [them], to clear your mind to accept
upon yourself the yoke of the kingdom of heaven, for one must be a vessel to receive the light of the
love that comes from above.

“Your people and your father’s house” are the worldly habits a person has grown used to. At the very least he

must forget them enough to accept the yoke of heaven, so that he becomes a vessel for the love that comes
from above.
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And then “the king will desire your beauty”: the beauty of the illumination that will light up the
love, which is the level of a lamp, as mentioned above. And of this it is said, “You will give truth to

Yaakov.”

Once the receiver becomes a vessel, “the king will desire your beauty”: the beauty is the light that kindles his

love, his “lamp.” Of him Micah says, “You will give truth to Yaakov,” truth given as a gift.
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For the souls of Israel are of two levels, Yaakov and Yisrael. Yisrael is the level of “for you have

striven and have prevailed”: he has already overcome and won the battle.

There are two kinds of Jewish souls, called Yaakov and Yisrael. Yisrael, named for “you have striven and pre-
vailed,” has already won the inner battle.
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Yaakov, by contrast, is yud-akev (yud, heel): that is, he has gone down below to the level of the heel,

except that he has the level of a yud at his head, toward which he will be drawn from below upward.

The name Yaakov is read as yud and akev, “heel”: he stands low, at the level of the heel, but has a yud, a point
of G-dliness, at his head that draws him upward.
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And he does not yet have the level of truth in his soul by his very nature; it is only that G-d will give

truth, through help from above.

Yaakov does not yet have truth in his own nature. G-d gives it to him as help from above.
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“Kindness to Avraham”: this means that the level of Avraham is the level of the love that comes as a
gift of kindness from above. And all this is “from the days of old,” from the level of teshuvah, which
preceded the world.

“Kindness to Avraham” means that love, the trait of Avraham, also comes to him as a gift from above. All this

flows “from the days of old,” from teshuvah, which preceded the world and can reach beyond a person’s
present state.
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The sister: masters of Torah
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And the explanation of the matter of “my sister”: it is the level and rank of the masters of Torah,
whose Torah is their occupation. For regarding the greatness of Torah, it is stated in the Midrash:
“We find that the Holy One, blessed be He, overlooked forbidden relations and bloodshed,

The second name, “sister,” is the rank of those whose Torah is their occupation, who devote themselves
wholly to study. The Midrash says G-d overlooked even grave sins such as forbidden relations and blood-
shed, but not the neglect of Torah.
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but did not overlook the neglect of Torah.” The explanation is that occupation with Torah is the
drawing down of His dwelling place, may He be blessed, among the lower realms. For all the mat-
ters of the Torah, forbidden and permitted, kosher and unfit,

Torah study is so central because it draws down G-d’s dwelling in the lower realms. All of Torah law, forbid-

den and permitted, kosher and unfit, is about drawing distinctions.
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impure and pure, are only a separation between good and evil, as it is written, “to separate be-

tween the animal that may be eaten and between,” etc.

Impure and pure too are distinctions, and every such ruling separates good from evil. The verse “to separate
between the animal that may be eaten and the one that may not” states this principle.
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Now, it is written, “Through me kings reign,” and it was said, “The Mishnayos are queens,” for [ha-
lachah] is like a king who commands to do thus and thus, etc., as explained elsewhere.

The Torah says, “Through me kings reign,” and the Sages call the Mishnayos “queens.” Halachah has royal
authority: like a king, it commands what must be done.
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And it is written, “Though you soar aloft like the eagle,” etc., “from there I will bring you down,
says G-d”: the “saying” of G-d and His speech is what brings down and lowers the kelipos and the
sitra achra below, and “all the workers of iniquity will be scattered.” And so it is with a person,

through his occupation in Torah.

G-d says to the haughty, “Though you soar like the eagle ... from there I will bring you down.” G-d’s word is
what casts down the kelipos and the sitra achra, the forces opposed to holiness; and a person who studies
Torah does the same.
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He distinguishes between forbidden and permitted, and between kosher and unfit, as mentioned
above; he thereby brings down the forbidden and the unfit and pushes it away below through “the
word of G-d” that is in his mouth, “this is the word of halachah.” [Thus] it is fulfilled in him

When a person rules on what is forbidden and permitted, kosher and unfit, he pushes the forbidden and the

unfit down and away. He does it with “the word of G-d” in his mouth, which the Sages identify as halachah.
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and through him: “from there I will bring you down, says G-d.” Therefore Israel are called brothers
and companions of the Holy One, blessed be He, as it is written, “to bequeath to those who love Me
yesh,” and “for the sake of my brothers and companions,” etc.

So the verse “from there I will bring you down, says G-d” is fulfilled through the person himself. Because he
does G-d’s own work in this way, Israel are called G-d’s “brothers and companions.”
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And this is “The voice is the voice of Yaakov, and the hands are the hands of Esav”: at the time that

the voice is the voice of Yaakov, the hands of Esav do not rule over him.

Yitzchak’s words “The voice is the voice of Yaakov, and the hands are the hands of Esav” are read by the
Sages to mean that when Yaakov’s voice is heard in Torah study, Esav’s hands have no power over him.
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For the external forces have no nurture, since [one| separates and refines. And that is “at the time
that the voice is a voice”: meaning that the supernal voice, which is the word of G-d, is joined with

the voice below, so that it is

The reason is that Torah study separates and refines good from evil, so the “external forces” of kelipah have
nothing to draw life from. In the verse, “voice” (kol) appears twice: the voice above, G-d’s word, joins the
voice below, the person’s study.
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as it is written, “And I have put My words in your mouth,” and it is written, “And My words which I
have placed in your mouth”: truly “My words.” For then it is the level of “the Mishnayos are

queens.”

This is what Isaiah means by “My words which I have placed in your mouth”: the words a person speaks in
Torah are truly G-d’s words. Then halachah has its royal power, “the Mishnayos are queens.”
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And this level is called “my sister, my beloved, my dove, my perfect one (tamasi).” Do not read
tamasi but te’omasi (my twin): they become, as it were, truly twin brothers.

This rank is called “my sister, my beloved, my dove, my perfect one,” and the Midrash reads tamasi, “my
perfect one,” as te’omasi, “my twin.” Through Torah, Israel and G-d become, as it were, twins.
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However, “whoever says, ‘I have nothing but Torah,’ does not have even Torah.” For the greatness

of the Torah is because the Torah and the Holy One, blessed be He, are entirely one.

Yet Torah alone is not enough: “whoever says, ‘I have nothing but Torah,’ does not have even Torah.” Torah

is great because it is one with G-d, so one must also connect to G-d Himself, as the next paragraph explains.
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The mother: self-sacrifice at “One”

971519 °R 1139 2719 1R 1IN0 PR awne AR 170nD 07X 03 97U
And there must also be in the person self-sacrifice (mesirus nefesh) in “One,” for from there is the
source of the Torah, and [he must] have only one will, etc., as mentioned above.

So the person of Torah also needs the self-sacrifice of the Shema, giving himself over at the word “One” and
having only one will. That is where Torah comes from.
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For through this he draws down the revelation of the Torah, since from there is the source from
which it is hewn and its root: “the Torah comes forth from Chochmah.” And it is written, “He estab-
lished a testimony in Yaakov and set a Torah in Yisrael.” The meaning: there are two levels, Yisrael
and Yaakov.

Through this self-sacrifice he draws down the revelation of the Torah from its root, since “the Torah comes

forth from Chochmah,” and Chochmah is where the soul’s self-nullification reaches. The verse “testimony in
Yaakov ... Torah in Yisrael” introduces two levels in the Torah, matching Yaakov and Yisrael.
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And corresponding to this there are two levels in the Torah, testimony and Torah. From the level of
Yaakov the level of testimony is drawn forth, and from the level of Yisrael the level of Torah is
drawn forth.

Torah has two levels, “testimony” and “Torah.” The lower, “testimony,” comes through Yaakov, and the
higher, “Torah,” through Yisrael.
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As it is written, “And you shall do them (osam)”: it is written [so that it can be read] atem, “you.”
And it is written, “which a man shall do (osam).” For through man the level of Torah and mitzvos is
drawn forth.

The Sages read “you shall do them (osam)” as “you shall make yourselves (atem),” and the verse about “a

man” doing the mitzvos makes the same point. Through man the Torah and mitzvos are drawn into the

world.
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That is, through self-sacrifice in “One,” for then “every soul will praise Yah,” etc., as mentioned
above. And this level is called “my mother,” which is the level of “the mother of the children.”

This happens through self-sacrifice at “One,” when the soul becomes a lamp, as explained above. This level
is called “my mother,” as in “the mother of the children,” the highest of the three names.
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For she is the one that gives birth to the revelation of G-dliness, the Infinite Light (Or Ein Sof),
blessed be He, in the Garden of Eden, and to the delight of the souls; this is Torah and service, etc.
And of the Time to Come it is written, “Sing and rejoice, O daughter,” etc.: the level of “daughter”
will rise “with surpassing dignity,” as mentioned above, and will be “a woman of valor, the crown of

her husband,” etc., as explained elsewhere.

The “mother” gives birth to the revelation of G-dliness in the Garden of Eden and to the delight of the souls,
through Torah and divine service. In the Time to Come, the “daughter” will rise even higher, as the Haftorah

promises, and will be “a woman of valor, the crown of her husband.”

SECTION 9 - 128-29

Appendix: the Chanukah lamp
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A brief explanation of this

This heading opens a short appended explanation of the maamar, which adds the Kabbalistic background of
the three levels.
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Now, “daughter” is the level of what is refined, and “my sister,” which is the level of the masters of
Torah, is the one who refines. As it is written in the Tikkunei Zohar, “The commandment to distin-
guish between the pure,” etc. (which is the level of Torah, “to separate between the impure and the
pure,” etc.), and “My words which I have placed in your mouth.”

The “daughter” is what is refined, the one who is purified; the “sister,” the master of Torah, is the one who re-

fines, separating good from evil. The Tikkunei Zohar calls this the commandment to distinguish pure from
impure, and Torah is G-d’s word in the person’s mouth.

L1973 732 1991 Doy " 950 21 TaY0 NIRK N2 N2 9PRYH L9900 1R WS 1Py XM
And this is the matter of “like a minister before the king”; whereas “daughter” is the level of
mitzvos, “like a servant before the king.” And all of this is alluded to in the Chanukah lamp.

The Talmud contrasts one who is “like a minister before the king,” at ease in the palace, with one who is “like
a servant before the king.” The master of Torah is the minister; the “daughter,” whose service is the mitzvos,

is the servant; and all this is hinted in the Chanukah lamp.

.D’P?N S LTPTR NI 0O %A (772 NPNNA Nawt ywa 191778 12131 YW 17°yH 1°°Y)
(See Pri Etz Chaim, Sha’ar Chanukah, chapter 4, and likewise in Sha’ar HaShabbos at the begin-
ning of chapter 4.) Three unifications: Havayah and Ehe-yeh; Havayah and Elokim;

The Arizal, in Pri Etz Chaim, speaks of three unifications of the Name Havayah: with Ehe-yeh, with Elokim
and with Ado-nai.

9001 NART WPPA 1701 Y RITRTIR TINY RITW 70K 97 70 .90 7251 037X

Havayah and Ado-nai: [together] the numerical value of ner (lamp). The unification of Havayah and
Ehe-yeh, which is the unification of Abba and Imma, comes through self-sacrifice in the reading of
the Shema, the illumination of Keser.

Together these pairs of Names add up to 250, the numerical value of ner, “lamp.” The first, Havayah with

Ehe-yeh, joins Abba and Imma, Chochmah and Binah, and is reached through self-sacrifice in the Shema,

which draws light from Keser.
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And the unification of Z’eir Anpin and Nukva (that is, the unification of Havayah and Elokim)
comes through the Torah; and the third unification (Havayah and Ado-nai), the level of the mitzvos,
is when all the lights come in the manner of a seal. And this is the matter of “You will give truth to

Yaakov.”

The second, Havayah with Elokim, joins Z’eir Anpin and Nukva and comes through Torah. The third,
Havayah with Ado-nai, comes through the mitzvos, when the lights arrive like the impression of a seal, and
this is “You will give truth to Yaakov.”

m9 9973 790 05 N3 vna mhyne DUYRY .omin naa nhapn n1ovm X2 X7 NRR NN 0O
Y7110 370 Qwn RITW 972001

For the Torah of truth is in Z’eir Anpin, and Malchus receives in the manner of a seal. And in the
Time to Come the level of “daughter” will be raised, for the power of what is refined will be greater,

since it is from the Name Sag, as is known,

The Torah of truth is in Z’eir Anpin, and Malchus receives it as a seal’s imprint. In the Time to Come the
“daughter” will be raised, because what is refined has a power rooted in the Name Sag, which is very high.

ARWY PR 7710 7 AN D 0PI ©UHD) MW DY RAN N3 0% M0 TWYR 7101 19 1910 I 03
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for “their end is embedded [in their beginning],” etc., and “last in deed,” etc. And it will be in the
manner of “a crown on his head” (as stated in the Ra’aya Mehemna, Parshas Terumah, page 158a,
and in other places).

“Their end is embedded in their beginning,” and what is last in deed was first in thought. So the receiving
level will become “a crown on his head,” as the Zohar teaches.

likuteitorah.com/torah-ohr/mikeitz/7/ 25



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 7 10 11°% N2 Snnw °17

IN ONE'S AVODAH

A person cannot reach true love of G-d by understanding alone. He must first take honest account of his

deeds, words and thoughts and clear away his worldly habits, accept the yoke of heaven, and give over his

will in the Shema. Then he must return to Torah and mitzvos, through which G-d dwells in the world.

QUESTIONS FOR DISCUSSION

1.

ok W

Why does the soul need Torah and mitzvos as its “lamp” if it can understand by itself that it should love
G-d?

How does the rhythm of breathing and the heartbeat illustrate running and returning in divine service?
Why is giving over one’s will the essence of self-sacrifice, according to the maamar?
In what way does a halachic ruling “cast down” the forces of evil?

Why will the “daughter,” the lowest of the three, be raised highest in the Time to Come?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

SR 7

This is another listener’s transcript of the same maamar,
with an explanation of it a few pages later.
KEHOT'S NOTE
N™N2 A My .5,7 Y QW IR L7OP Y 70PN NAD2 NANR AN
SARMA 1IN PO AIARTIR PrOY 0UA1R2 DY R LK, ayanyb
DPWRI2 N7MIR2 7Y .2, 712010 DUTIR LWOW Y NPWRI2 RVATR
%70 YR Y LUOTR Y 3 7D 703 NPMIRG XA LK LRPpAN 1710
177 .0%79%°0 VOW Y21 ,NINAT OY MARNT RIW Y (0”WN NRYIT) 173N
.'{ND? 19787 3°p Y (07N NRXIT) 17570 n”A02 .17nwn "nne °1n

1°% N2 SnnRws "1
“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The maamar asks why
Israel is called “daughter” here.
Zechariah 2:1477°2 170t
TIOR3 79103 NIDW R %2 1°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,2700

%W na

Isaiah’s prophecy against Sancheriv speaks of “the daugh-
ter of Jerusalem.” It is brought as another place where the
people are called “daughter.”
11 Kings 19:21x”3:0™ 2 0291
TN 11303 N2N2 77 1P 97 MR YPY M 3TN 3T W
072377 N2 Y0 UKD
This is the word that the L-RD hath spoken concerning him:
The virgin daughter of Zion Hath despised thee and laughed
thee to scorn; The daughter of Jerusalem Hath shaken her
head at thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,0° 2-079%n

Ton® bwn WA RNNR

The Midrash on the crown of Shlomo’s mother: a king
loved his daughter, and did not stop showing her love un-
til he called her “my daughter,” then “my sister,” then
“my mother.” (The Kehot note gives it as 52:4.)
Shemot Rabbah 52:51:271 727 mnw
111 ,T°IRN NYRYY WX °01° °172 MYOR 7 DR DR A ...
N3 % annw ,7on% Ywn . a? AR 2nR 10 Tuyw Toya
1 RY N2 MR NP 7°M ,°RTD NP2 "2ann M L,aTene
m9°nna ,172P1 99 ONR ARAPY Y LSOMAR ARPw Y 0223070
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Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT'S NOTE

.A790 wnw .(wz;bn own PP RymI ROW °Y 173902 1°°181 13) 7,21 97w

nasynw
“Hear, O daughter, and see, and incline your ear; forget
your people and your father’s house.” The Midrash ties the
name “daughter” to this verse, and the maamar later ex-
plains it as the service of the one who receives.

Psalms 45:11x87:71”n 0°9°10
SR P2 T2Y MY T "W X NPy
'Hearken, O daughter, and consider, and incline thine ear;

Forget also thine own people, and thy father's house;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X%, 1 090N

SA%YR SNINR
“Open to me, my sister, my beloved, my dove, my perfect
one.” This is the scriptural source for the name “sister,”
which the maamar later explains as the masters of Torah.
Song of Songs 5:2°2:"11 0*°Wwi W
NN "N Ny AN YPTnng ppit T Pip 1y 2271 MY IR
1272 70707 NI PUTRIR) WK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,01 wrnw

1198 N33 79K TR

“Go forth and see, O daughters of Zion, King Shlomo with
the crown with which his mother crowned him.” The
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Midrash reads the “mother” as Israel, the highest of the
three names.
Song of Songs 3:11x7:’) 0*°wi "W
OP3 I Yy nvy2 MY 7p3 TR N2 APNT AN
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
KO wrnw

8 Kehot’s note points to Shemot Rabbah 52:5 for these
words.

Shemot Rabbah 52:5°71:271 127 mnw
1% N3 AR APRE (T 1) 7707 ,19WNT DR IR R 13T
2% nRnw 0133 ANNN 0172 1R 1D TI0YY 110y Tbw Tona
T2V ANRY ANCIW L1OWnN TAYY 012 2 10D AR TNRR
Yy o PIMEH 0°12 708 N33 .0P3K 7w 7Papnw ORIwea
JPIARRA PRI DRI 70 L,YIVNRI 7RI T PR AN 02300 C1AY
Mo DIPwnw Tona b Thna oD PInMEnT 103 N2 L0
20y IR TR OWHT M INR 1D TR 10y LA7Apn Ten
W) IMMRIY N TP 1OWHT 73 NI Ty AR LR
... TR3IXR2 NDaN2 OpI (TR

Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

9 MR 1P VYR Tvya

The Midrash on the last verse of chapter 3 of the Song of
Songs gives the same parable of daughter, sister and
mother, and reads “My nation” as “My mother.” The Kehot
note points here.

Shir HaShirim Rabbah 3:11x"°:’2 127 0>wi 1w

10 WINT L LMY PR 12WPR

“Listen to Me, My people, and give ear to Me, My nation.”
The spelling of “My nation” allows the reading “My moth-
er,” and so supports the third name.

Isaiah 51:4"7:R"117°yw°

*DRYRI RSN AXR TN °D AIRD 22X MNP "mY 2K 1°WRD
P3N DORY TIRY

Attend unto Me, O My people, And give ear unto Me, O My

nation; For instruction shall go forth from Me, And My right
on a sudden for a light of the peoples.

likuteitorah.com/torah-ohr/mikeitz/7/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST ,R1 YW

" (°ng°. . @)
Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.

KEHOT'S NOTE
L3301 922 57N 11927 ,1PIIR SIARD ©PN02 03 T A0

12 2°N3 MR

The Kehot note cites this passage of the Zohar for the
reading of le’'umi as le’imi, “My mother.”
Zohar III, 262ax ,207 »’m
KEHOT'S NOTE
AW °27 123 .17 2R3 1221 K ,77°Y 71PN NAw Ayany’? 0197 X™MN2
SIMRM2 IRT LMRD ROR OMIRD N7R 013,633 TR T2 M —
L2700 WY K ,207 21T .VIW Y NPWRIA RN

PARAGRAPH 2

13 DTN NRw1 MR

“The soul of man is the lamp of G-d, searching all the in-
ner chambers.” The maamar reads it as the soul giving
light to the Divine.

Proverbs 20:27175:3 “5wn
2™TIN"5D wHN o8 MYy )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,3 °%wn

14 T oY P s
Other manuscripts read “His lamp of G-d” or “the lamps
of Havayah.” One copy, dated Shabbos Vayigash 5623,
adds a gloss: the soul draws light into the Name Havayah,
which is Z’eir Anpin, and this light comes from Atik, which
is called “the light of Havayah.”

KEHOT'S NOTE
MM 117 2RI AN 7 OW 101 2040 DA TR 1A PIN3-R0aN a3
1DY DT T AR RENI (X ,03) IRA0INA DOZ2AR 7P 122 M0 e
RO 11°°777 ) 0 AT QW NRERI L,prER 257N NIwT WA D navw
wrn NPT PrYR AR T TIWRTAT 7RI RV RITW 0 Qw2 IR NOwnRn
PRI RPT? RIITI 1ANNT RPOAY P31 IR 271 170 1990 °K MR RPIRND3
R”Y 9707 97IR2 179 971 AN o J97ay 19003 113%an 03 0onyeR i
.(7172% 739 11 7182 119911 159 2Py N°2 p1oan vInTa

15 o791 NR %D

David’s song: “For You are my lamp, O G-d, and G-d lights
up my darkness.” Here G-d is the lamp of the soul, the re-
verse of the verse in Proverbs.

II Samuel 22:29175:275 2 PRIDw
°3wn A3 Havayahl Havayah >7° nnR™3
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For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.05,25 2-PRInw

PARAGRAPH 3

16 70 BN I 9o

The last verse of Psalms. The maamar reads tehallel as
“will illuminate” and makes the verse the key to the soul as
alamp.
Psalms 150:6":17p 0°2°1n
AR AR PPN M 9o
Let every thing that hath breath praise the L-RD. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

11937 DYTPAw 7MY :20W Y (07N NR¥IM) 17370 RPN . L,Ip 0°9nn
RI7T AW 7372 RI7 0K N33 500 075y 93 2190 Anwan 93 71002 P
7y 970y 7t pI0D2 0¥TP 197 01°aN CTW NRw wURD 11°2 N2 97

.AnPNN’Y 27972 9”1 07MR AR7

17 BYrn o — Py W
The other transcript asks explicitly why the verse says
tehallel and not “praise” (teshabach), which is the ques-
tion this part answers.

KEHOT'S NOTE
719 M2wn AnR K21 5200 1w nn ox” Top Y 170pn 7ol

18 11902

“When His lamp shone over my head.” It shows that the
root of tehallel means to shine.
Job 29:3°3:75 2%
YN 77K $99IR7 WK 2Py 91 192
When His lamp shined above my head, And by His light I
walked through darkness;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,00 PR

19 TANT YR

There the word is explained as “brightness and gleaming
and extra radiance, as in yahel or.” The 5565 transcript (p.
124) reads the same.

KEHOT'S NOTE

511° 113 17700 I apnam masna '{Wl'?” 25w Y Ow R*IIR RN

STOP Y 1P0pPN2 1731 77K
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“For I, G-d, have not changed.” Chassidus uses it for the
principle that creation brings no change in G-d.

Malachi 3:61:’3 "2x%n
:DJJ"_?; R 2]722";; onx) ’n’;'@? R PIR "3

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

21 Y7I2W Q7P NI ANKY

The later Miketz maamar also explains “Sing and rejoice,
O daughter of Zion”: the level of “daughter,” which re-
ceives from an arousal from above, will be raised very
high, and this is linked to the Chanukah lamp lit at the
door, facing outward.
KEHOT'S NOTE
SUTIRM DY UITIR RN LT ,1 2,07 1P 03 AR LA nPan nov
vy

22 N7 ANRY Y723 7P NI NN
The morning prayer: “You are He before the world was
created; You are He since the world was created.” It states
the same principle in the words of the liturgy.

Weekday Siddur Chabad, Shacharit, Morning Prayer 16717°0
™V AW NN NN ,2Inn mnte 1" an

PARAGRAPH 4

23 PPT2191. . PIEAN WK 93 PR ML 1oownm

The Mitteler Rebbe explains the example at length: when
the intellect grasps a thought it is caught up in it, so that at
that moment it cannot grasp another.
KEHOT'S NOTE
1T 72wn’ 1°1y2 05Na Sownws XAAT 7191IK2 IR DY RPN "0KR2
27y MR 9w 203w 931 KD AYw AMNAW wrn 72 05N

24 05°MaWnn *Mawnn XY %5

“For My thoughts are not your thoughts.” Here it means
that G-d’s “thought” about the worlds does not enclose
Him as a person’s thought encloses his soul.
Isaiah 55:8'm:17117°yw°
"M ON3 °977 D2°371 K71 0 NIAYM2 *Niawm X 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,13 7Y

PARAGRAPH 6
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“Your eyes are open upon all the ways of the children of
man, to give each according to his ways.” It states G-d’s
detailed providence.
Jeremiah 32:19v7>:27% 1o
NN O *32 27777277y NNRD PPy WK My 3 13y
PPPYR 219 PITTI WKY
great in counsel, and mighty in work; whose eyes are open
upon all the ways of the sons of men, to give every one ac-
cording to his ways, and according to the fruit of his doings;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
00,25

26 P17 2192 Do
There the Alter Rebbe explains that G-d’s knowledge of all
the worlds is not His mind being clothed in them but “re-
vealed and known” of itself, and that only human knowl-
edge must be clothed in what it knows.

KEHOT'S NOTE

N”MIR .92°K1 79p °Y 170pN BP0 AR .OW PR T, YD RA

Y PRI RPN STNRN LIRDD 1787 10V 70T0 NUMIRD A0p Y DOy
SToW
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The author says that with these words the Alter Rebbe an-
swered the question: this is not a clothing of thought at all,
only “revealed and known.”

KEHOT'S NOTE
Mw2%N7 "N PRY 92111527 $7°0 MW 19102 ¥07 %Y 17510 103
07y Y1771 7193 772 RITW K7D D90 mawnnn

28 NIR2X 7AW 7Y PP
The angels’ call, “Holy, holy, holy is the G-d of hosts.” The

maamar reads the three “holies” as three levels of separa-
tion before G-d becomes the Creator of the hosts.
Isaiah 6:3"2:1171°yw°
PIRTTPD KPn NIRIY N WITR wATR WiTR InRY AR M K
117923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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The maamar in Emor asks about the three groups of an-
gels who say “holy” once, twice and three times, and ex-
plains that “holy” means separate, as in “I, G-d, have not
changed,” with no change in Him before and after
creation.
KEHOT'S NOTE
MIaRD PR 7,0 IRT LT LMD RWI TR K OLXD IR n7ph RA
.NXpn TP Y NOWRA2 KPR

30 T AWAw AR A . L WP 272

The Tzemach Tzedek cites this passage there and lists sev-
eral other places where the threefold “Holy” is explained.
KEHOT'S NOTE
AV RIMW MIMIPR ARIY 1781 OWY 1O Y X 71 71 N7TING PIRn
21T B2

31 Wya Donw "7 93732

“By the word of G-d the heavens were made, and by the
breath of His mouth all their host.” It shows that creation
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comes from divine speech.
Psalms 33:61:3"2 0°2°1n
10823773 1B M2 Wrya 0w T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

PARAGRAPH 8

32 MNWRAT NPNINM

The Tzemach Tzedek quotes this passage about the first
three letters of the Name.
KEHOT'S NOTE
.2NWN Y 2970 971 D7NIR2 RN

PARAGRAPH 9

33 2oy 8 N el

“Trust in G-d forever, for with Yah, G-d is the Rock of
worlds.” The Talmud reads “with Yah” as “with the yud
and the hei.”
Isaiah 26:4"7:1"2 \°yw°
0793y 11 7 AR 73 TYTTY 2N
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AN"IW MR P77 TR 2,70 Y 2 710 NPWRI2 NUIND LT 00 e
TOWRNY IR PWIY ,MINIZ T NP OURN TWRPY DMIINT PURY PR
TPwnaD 1700 02 IRwDY 17aY° $733 110737 1N NP9TYNR Y U
RI23W °7 PwnnDY ,aTaye 1m0 RITR 27y 12 X121w 77 N2

TRy i rmy 12

34 2MYn K21 772

The Talmud says this world was created with the hei and
the World to Come with the yud. The maamar reads the
yud as tzimtzum.

Menachot 29b:13-147">-3>:2 1”3 MmN

>1Dm 0°0YIN 1AW DOPYTIW 2191 TP RAT ODIYT X121 AR CaEn
TPRW 17°WYn °180 D1°WRA 7102 12w DOP°T73W 191 WK 7102 N
R°IN1 0°7903 37 MK M "NAN %37 A0 27 MR P T PmT
1PN° AT AT 932 NPYL W 12 WO 1”0 27 ANRT KT RN 7°N21N

1 whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“In the World to Come ...
crowns on their heads and take pleasure in the radiance of

the righteous sit with their

30



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 7

36

37

the Shechinah.” This is the definition of the World to Come
used here.

Berakhot 17a:1227:X > N1372
32 1K R27 0797 X327 0y MO 029y XY 1377 AID3 RPN
K21 IRIR K21 1ARY KEpn KDY 19271 777D KDY AONW KDY 170K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE XPX ,MNA XYY AR
DARY®Y 99K DOPORT DR MY SMRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Tzemach Tzedek suggests that the three things that
preceded the world, water, wind and fire, are three Sefiros
or three lines, the contractions through which the Infinite
shines in a way the worlds can receive.
KEHOT'S NOTE
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“To bequeath to those who love Me yesh (substance).” Yesh
here becomes a name for the “something” that the souls
receive.
Proverbs 8:21x72:'1 “own
:RPRR D7°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Ben Azzai: “The reward of a mitzvah is a mitzvah.” Here it
means the mitzvah itself draws down the revelation that is
its reward.

Pirkei Avot 4:2°2:*7 MaR mawn
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Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
DoONN %3 7°E0 YN
“When you eat the toil of your hands, you are fortunate.”
The reward is the fruit of a person’s own work.
Psalms 128:2°2:175p 0°2°11n
77 2901 PN PN ° P Yo
When thou eatest the labour of thy hands, Happy shalt thou
be, and it shall be well with thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And He placed him in the Garden of Eden to work it and
to guard it.”
Genesis 2:15170:’2 N°wR12
SAIRYPY ATY? TTYTIAR NI DIRTNN DK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tikkunei Zohar, Tikkun 54 - 87b:771 11p°n ™pn
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Tikkunei Zohar - Vocalized (Public Domain)

Zohar III, 165b2 ,70p 3t
KEHOT'S NOTE
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“I will breathe out and draw in breath together.” The maa-
mar reads it as the rhythm of breathing, running and
returning.

Isaiah 42:1477:2"n W°yw°
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I have long time held My peace, I have been still, and re-
frained Myself; Now will I cry like a travailing woman,

Gasping and panting at once.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash on the five names of the soul, pointed to in
the Rebbe’s note quoted by Kehot, which connects the soul
with breath.

Bereshit Rabbah 14:9°0:7™ 127 n°wx"2
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It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Tzemach Tzedek quotes this definition of self-sacri-
fice as giving over the will, and refers to Likkutei Torah,
Re’eh.
KEHOT'S NOTE
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“My soul (will) is not toward this people.” Chassidus uses
it to show that nefesh means will, so that self-sacrifice is
giving over the will.

Jeremiah 15:1'R:17"0 o7
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Then said the L-RD unto me: ‘Though Moses and Samuel

stood before Me, yet My mind could not be toward this peo-

ple; cast them out of My sight, and let them go forth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Genesis 23:8°11:273 N°wX12
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And he spoke with them, saying: ‘If it be your mind that I
should bury my dead out of my sight, hear me, and entreat
for me to Ephron the son of Zohar,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Psalms 27:1227>:15 0°2°11n
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Deliver me not over unto the will of mine adversaries; For
false witnesses are risen up against me, and such as breathe
outviolence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Whom have I in heaven? And with You I desire nothing
on earth.” It describes a person whose only desire is G-d.
Psalms 73:257773:37y 0°2°11n
PR PNIDOKD A0y DMWY 0N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah is G-d; there is nothing else besides Him.”
Chassidus reads it as meaning that nothing exists apart
from Him.
Deuteronomy 4:35772:"7 0°127
17251 T3y 1K 0°PPRT KT T 02 NYT? DRIT AAN
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Mine is the silver and Mine is the gold, says G-d of hosts.”

Here “says” (ne’um) points to G-d’s word as the root of all
material things.
Haggai 2:8'1:"2 %1
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Mine is the silver, and Mine the gold, saith the L-RD of

hosts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A discussion of the level of “says” (ne’um) and the word of
G-d as the root of things.
KEHOT'S NOTE
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“And these words which I command you this day shall be
upon your heart.” From the Shema; here, the “returning”
that follows the self-sacrifice of “One.”
Deuteronomy 6:6:1 0°727
71237779 OV 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall speak of them when you sit in your house
and when you walk on the way.” It brings the Torah into
every part of life.
Deuteronomy 6:7°1:"1 0°727
AU T3 NP A2 ANW2 02 MM 7 0nuwy
RPN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Since the day the Temple was destroyed, the Holy One,
blessed be He, has in His world only the four cubits of ha-

likuteitorah.com/torah-ohr/mikeitz/7/
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lachah alone.” Here it explains how the holy, separate G-d
dwells in the world.
Berakhot 8a:18-19v™-n":X ’n n1>72
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192 .XOY°33 732 XPPIM KIPI 132 KIO M T 73K M)
20T DR — RPIYT AT TR 92 RN 27 MWRT RT? RIYRTT
DU nink ¥y2IR KPX NPIYI X7 T02 WiTRa? 47 PR WIpnT nha
RIO™T R RPX KDY M KY — 7272 1271
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Sefer Yetzirah’s “if your heart runs, return to the Place,”
the root of the teaching of running and returning; the
Kehot note points here.
Sefer Yetzirah 1:8'n:’X 77°%° 7800
29w 935 77 0K 9797 7291 12791 P 0192 1noha mnveD Y
1112 0701 711937 7YY .2 XIZT DA IR 13’?127 mpnb

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The introduction to Tikkunei Zohar: if your heart runs, re-
turn. The Alter Rebbe applies it to the rhythm of running

and returning in divine service.

Tikkunei Zohar 7a:3’2:X *t 77t °1pn
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Tikkunei Zohar - Vocalized (Public Domain)
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XD 7D ART (X ,Y) AnTPRa N

Ealniah g=ige]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Against your will you are born, and against your will you
live.” Here it means the soul stays in the body in order to
fulfil its purpose below.
Pirkei Avot 4:22275:7 MaR miwn
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He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“G-d is your guardian; G-d is your shadow at your right
hand.” Read as: G-d responds to a person as a shadow fol-
lows his movements.

Psalms 121:5’77:X725p 0°2°1n
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The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek adds here: as explained in the maa-
mar “Tze’enah U’re’enah” on “and bless Havayah,” which
means drawing blessing and added light into the Name
Havayah.
KEHOT'S NOTE
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“For You are my lamp, O G-d.” The word atah is read as

likuteitorah.com/torah-ohr/mikeitz/7/
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alef-tav (the Torah’s letters) plus hei (the mitzvos).
II Samuel 22:29173:27 2 PXInw
:°2wn 7°3° Havayah Havayah >7°1 nx=3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya explains that at times the heart is dull as stone even
though the mind understands G-d’s greatness, because
the coarseness of kelipah darkens the soul’s light.

Tanya, Likkutei Amarim 29:150°71R ’mp"? Hil'2\.l p‘?n ,N°1n
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Kehot Publication Society (CC-BY-NC) o
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“For any man who has a blemish shall not draw near.” A
blemished priest may not serve; the maamar applies it to
the soul.
Leviticus 21:1817°:X”5 Rp"
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For whatsoever man he be that hath a blemish, he shall not
approach: a blind man, or a lame, or he that hath any thing

maimed, or anything too long,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“He has a blemish; he shall not approach to offer the
bread of his G-d.”

Leviticus 21:21X72:X”> Xp"
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no man of the seed of Aaron the priest, that hath a blemish,

shall come nigh to offer the offerings of the L-RD made by

fire; he hath a blemish; he shall not come nigh to offer the

bread of his G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the perfect shall inherit good.” Only what is whole
can receive the good.

Proverbs 28:10™:n17> “5wn
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Whoso causeth the upright to go astray in an evil way, He
shall fall himself into his own pit; But the whole-hearted
shall inherit good.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And there is no good but Torah, as it is said, ‘For I have

given you good teaching.’”
Pirkei Avot 6:3’3:) Mar mwn
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One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Mitteler Rebbe explains that the soul is cast down and
humbled as it rises in prayer, so that it cannot come close
to G-d with the love and awe of running and returning.
KEHOT’'S NOTE
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“Let him return to G-d, and He will have mercy on him.”
Teshuvah is what removes the obstacle.
Isaiah 55:71:7”1171°yw”
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Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The manuscript reads “by her nature” instead of “by
nature.”
KEHOT'S NOTE
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“Until a spirit is poured upon us from on high.” It de-
scribes help that comes from above.

Isaiah 32:157°0:27% 1oyw»
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Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
counted for a forest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Hear, O daughter, and see ... forget your people and your
father’s house.” Here, the call to the receiver to leave
worldly habits behind.

Psalms 45:11x>:77”"n 0°7°1n
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'Hearken, O daughter, and consider, and incline thine ear;
Forget also thine own people, and thy father's house;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek quotes a section from this point of
the maamar and from the explanation that follows it.
KEHOT'S NOTE
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“You will give truth to Yaakov, kindness to Avraham, as
You swore to our fathers from the days of old.” Each
phrase is read as a gift from above to the one who cannot
reach it alone.

Micah 7:20°5:1 19"
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your name shall no longer be Yaakov but Yisrael, for you
have striven with G-d and with men and have prevailed.”
Yisrael is the one who has already won.
Genesis 32:29073:27% n"wr12
DORPRTOY NPT PRILTON v Anw Ty MmN 3Py XD
:20IM DOWIRDYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.13,2% nowRn2

R T — anenbnn W

The manuscript reads “he has gone down lower and
lower.”
KEHOT'S NOTE
.10R YN 7% :633 722

o2y MaTpw nawn
Teshuvah is among the seven things created before the
world. Here it is the source, beyond the world’s order, of
the help given from above.
Pesachim 54a:8-9'v-'n:X 771 0°1on
,N3W OREIN2 — 1777 IR .0DIT°IT TIR2 RT L1777 N2 KT ROUR N’?
KT PR N2W 2793 DITIT M) N3P 3992 — DT MW
;17N 0 1PN 0PIYT KW OTIP NI 03T NPT XD
Rl el $W Y, WTRnn N°21,71290 R L0370 LTIV 1A ,AWm
0°77 0793”7 :2°N27 ,AWA 21077 NWRY 21PN :2°n37 ,11in
20X °12 127 MR RDT TY WX 2WR” 12200 ,”-'n'r‘?z
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 22
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The Tzemach Tzedek explains at length why G-d over-
looked these sins but not the neglect of Torah.
KEHOT'S NOTE
M7y 1ANNRY D N7IRD 71219K2 IR .2 970°KRT RNMPN2

»mm e Prran®

“To separate between the impure and the pure, and be-
tween the animal that may be eaten and the animal that
may not be eaten.” Torah law as the separation of good
from evil.

Leviticus 11:4711:8 RIp"

X7 @R 700 12 NPIRIT TIAT P INOT P KD 172 107
2280

to make a difference between the unclean and the clean, and

between the living thing that may be eaten and the living

thing that may not be eaten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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10%m° oosn o
The Torah speaks: “Through me kings reign.” The Sages
read “kings” as the Rabbis and their teachings.
Proverbs 8:1510:’n “own
P73 PR D 137 D37 2
By me kings reign, And princes decree justice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,nohen

Nnobn nvann

The Talmud’s phrase “the Mishnayos are queens,” cited by
the Kehot note. Here, halachah carries royal authority.
Beitzah 28b:14-151"0-77:2 1”2 132
P21 27 — RDDYRW X271 27 — KNP 1PR°IN0 08 K99 20
»INn NINDY A2 RIOK 291202 PR .RNDPH 1PN 177170
.Di1°2°2 PRI MY 22K 1032 12072 7% PP (2w DTN K KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,07 1P 103 IR .2 ,10 1803

w13 *°2An AN

“Though you soar aloft like the eagle, and though you set
your nest among the stars, from there I will bring you
down, says G-d.” Said of Edom; here, G-d’s word casting
down kelipah.
Obadiah 1:47°x 7°72%y
TOND TN DY TR 0 0°2913 PRONY W30 NTON
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR Ty

1IN *2318 5 17an"

“For behold, Your enemies shall perish; all the workers of
iniquity shall be scattered.”
Psalms 92:10:27% 0°7°1n
TN "2¥B703 11BN TN TN MITD N PIR NI
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,23 0°%0n

N1 0N P2 — INa T

The
forbidden,” in the reverse order.
KEHOT'S NOTE

manuscript reads “between permitted and

LI0°RY 0% 173 :633 22
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The Sages read “the word of G-d” in Amos as halachah.

Here it means the halachic ruling in a person’s mouth is
G-d’s own word.
Shabbat 138b:11-1227-8">:2 1”%p naw
R LRI T — 1277, PR M — " 12T ,n;’gq t—"n127
SY 123 Pivny WK 07Ny 0K 27U 27 DR wpd? 1wniv”
ORI R°7 XM DX ¥y DY °R233 NP0 °N22 ANnMm Amn
TP TRYLROT TIY
William Davidson, Vocalized Aramaic (CC-BY-NC)

e AN o

“To bequeath to those who love Me yesh.” Israel are “those
who love” G-d.
Proverbs 8:21x72:'1 “own
:RPRR DPOIERY U2 2R 2o
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.31 ohwn

SR RLRE A
“For the sake of my brothers and companions, I will speak

peace within you.” Read as G-d calling Israel His brothers
and companions.

Psalms 122:8°1:275p 0°2°11n

73 DY2Y RITTIITN YT IR 1Y
For my brethren and companions' sakes, I will now say:
'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,23p B°21n
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Yitzchak: “The voice is the voice of Yaakov, but the hands
are the hands of Esav.”

Genesis 27:22273:1”3 n°wX12

10 DU APY? PR TRl NP A1 AR pretvoR 3pyr Ui

Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,12 NPWRI2

9°22 9927 DOWRY

“And I have put My words in your mouth.” G-d’s words in

likuteitorah.com/torah-ohr/mikeitz/7/
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the mouth of the one who learns.
Isaiah 51:161"v:R"17°yWw°
KDY PIN TOR) DY Y3 T3 T ¥; TR 13T DY)
SIARTRY 11087
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,R1yw

9°D2 "NNAY WK 2T

“And My words which I have placed in your mouth shall
not depart from your mouth.” Read as: the words of Torah
a person speaks are truly G-d’s.
Isaiah 59:21873:0"1171°yw°
72 MR WK 13T T7Y K T V2K DOIK D712 NN
:D’?W"fyl ANYR T AN YT YA 2 YN Em 7780 WW?'N’?
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD 01 yw
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“Open to me, my sister, my beloved, my dove, my perfect

”

one.
Song of Songs 5:2°2:"11 0>°Ww W
NN "N Ny PN YPTnng ppit T %ip Y 2271 MY IR
777 70707 DRy PN WNIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 wrnw

SNRIND KPR "nRn NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LAWY °IR 7Y 127 wURw
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The Midrash on “I am asleep”: do not read “my perfect

one” but “my twin,” as if G-d and Israel were twins.
Shir HaShirim Rabbah 5:31:71 7121 2°9°wi1 2°w
v’ nyTi> NNy men WDK N 220 MK AIN2 DX "NUYD
O V2K [P °27) X370 727 ,°NIND DK AYYD NTRX NXY,0277)
02173 DYA37 *3W DR LYD PXIYTD YU 1RITN) 07 NTIY
,0°2213 N7i2y M1awn 0230 DX g .MoPn vl magn via?
°2 2y A% ,0°2212 NTI2y2 "IX"W DIPR IR DY PIRY N nyTv
20 9270 1 %21 KD 72 KIX "1 I AT 1 AT A2Y 0T 12

... NP7 AN

“I have removed my tunic; how can I don it? I have washed
my feet; how can I soil them? My beloved extended his hand
through the hole, and my core was stirred for him” (Song of
Songs 5:3-4). “I have removed my tunic” - Rabbi Yohanan
said: Even the simplest of the simple knows how to undress
and dress, and you say: “I have removed my tunic”? Rabbi
Hanina and Rabbi Yohanan say: On the day that the wicked
Nebuchadnezzar attacked Israel, he removed from them two
great garments: ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)

91 7790 RDX 9 1R RINRT R0
“Whoever says, ‘I have nothing but Torah,” does not have
even Torah.” Here, Torah needs the bond with G-d that
self-sacrifice gives.

Yevamot 109b:4-5"1-7:2 0”p NMna°

NINT — 1271 7277 LY YRIN PIT ANPY 2TaYT — 1R 02y

PR IRUWD .179R 92 1K — 71730 19 PR niIRT 9D niR 0o 01

INUPWD M1 R .TIR KPR 12 PR — 7790 KPR 9 PR 0iRT 92

;NP MR L,RDD 27 MK TRDYY KR .7 PR 1790 19°DRT RPN

WPRY 9D ,nTn?a Y my2 WY 9D — "any) ot
NP2 9K My

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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92 71 RP1D 7172D1 RAPIINT

There the Alter Rebbe explains that through the Torah and
mitzvos G-d Himself is present, “the Torah and the Holy
One, blessed be He, are entirely one,” and that “the Holy
One, blessed be He” means G-d as holy and wholly sepa-
rate from the worlds.
KEHOT'S NOTE
3,117 101

PARAGRAPH 26

93 TIIND 170R°

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/mikeitz/7/
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“He established a testimony in Yaakov and set a Torah in
Yisrael.” Read as two levels in Torah matching the two
names.
Psalms 78:5'1:11"y 0°2°1n
Dy*7i? 1P MIAR"NN M WK 2X7°2 Y 77im 3Py 2 MY opn
Hahyihni)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,ny @°%nn

95 NpPa1 nonn RN%IRT

The Zohar: “The Torah comes forth from Chochmah.”
Here, self-sacrifice reaches the root from which Torah is
drawn.

Zohar I1, 121ax ,X3p 27mt
KEHOT'S NOTE
WX ,1D W AR LR L,ROp 27t

PARAGRAPH 27
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A parallel discussion of “testimony in Yaakov, Torah in
Yisrael.”
KEHOT’'S NOTE
.2,3¥ 79 9% nPmr A

97 onR anown
“And you shall do them.” The Kehot note cites the Sages’

reading of “them” as “you”: by doing mitzvos, a person
“makes” himself.
Leviticus 26:372:772 RIp™
:ODR ONPRYY 1MYA NIZNTNRY 1970 "npnaoR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

98 2°N2 QNN QNKR anw

The Zohar reads “you shall do them” as “you shall make
yourselves,” a reading cited in the Kehot note.
Leviticus 22:31x”7:275 X1p™
°71 %28 BOK DY) "N DOV
And ye shall keep My commandments, and do them: I am

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Zohar I11, 113ba ,xp 3t

Vayikra Rabbah 35:61:177% 121 R1p™
KEHOT'S NOTE
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“Which a man shall do and live by them.” Here, through
man the Torah and mitzvos are drawn down.

Leviticus 18:5°77:1” Xp"

I 712 M OTRT BOX APY? WX "VRYRTNR) "NPTIN ONTRY
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT R
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The Rebbe’s maamar on the same verse discusses this
point in a footnote.

KEHOT'S NOTE

L1177y 290 ARy (7N Upf??: N”10) 17OWN “nnaw °17 177 X7

101 770 BN A 9o

“Let every soul praise Yah,” read earlier as the soul giving
light.

Psalms 150:6":17p 0°2°11n
AR"P9n AR YN mawan 9o
Let every thing that hath breath praise the L-RD. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

,1p 8°9nn

102 0°127 ON
“A joyful mother of children.” The level of “mother,”
which gives birth to the revelation of G-dliness.

Psalms 113:9°0:37>p 0°%°1n
:ARm9RT ANl 0°12770K N°27 NRY Wi
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 N2 °nnwl

The opening verse, now applied to the Time to Come,
when the “daughter” will rise.

Zechariah 2:147°:2 71770t
M"OR3 72903 "NIYI R 22 118°N2 M)
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
104 NRW 9n°2 7%yn N3 Pnaw

The note points to a parallel discussion in Likkutei Torah
of the future elevation of the receiving level.
KEHOT'S NOTE
o0 LRYP Y MW D R N0 ¥URAD AN CMIRCAN LA ,00 nhw nMph Y
.10’V 971 RPN’ °Y T 770 Mnw WX ,10p 71w 21’ 07K
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“Excelling in dignity and excelling in power.” The “daugh-
ter” will be raised beyond the others.
Genesis 49:3°1:0"n N°WX12
1Y AN NRY 02 229X NPWRTI D AR °702 12917
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-

cellency of power.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

106 27py 2°n nwN
“A woman of valor is the crown of her husband.” The re-
ceiving level will itself become a crown.

Proverbs 12:4'7:27 *5wn
Y2 PHMEYD 2721 M2Y2 MY P07 NYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107 13 2By 21 NWN NP9

The Tzemach Tzedek quotes this passage and adds that
she herself becomes the crown of her husband, Z’eir
Anpin, higher than Binah, of which it is said “the crown
with which his mother crowned him,” and not only that
she is the crown.
KEHOT'S NOTE
ARy RO 7201 1RD‘? 199%% WY To0WN °Y 2 772 773 07N RN
MR RYW 0 vnan abtyn K7 RIMw APYa% Ano vy nwyl
0P INRY RO KDY IR 17 1I0YR 17092

108 N”13 W”HnS

The note suggests this as the “elsewhere” the maamar
refers to.
KEHOT'S NOTE
.‘|77’R1 AN Y IR D NI CY

PARAGRAPH 28

109 oY MINva nEp

Another transcript of this explanation appears there.
KEHOT'S NOTE
LAWY NPWRDD R7ITTR OI0RN .5,7 Y 170N 12”102 NANR AN

PARAGRAPH 29
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“To separate between the impure and the pure.” Torah as
the power that separates.

Leviticus 11:4711:X” RIp"

X? WX 707 1721 NPIRIT 70T PN 0T I K0T P2 P17
228N

to make a difference between the unclean and the clean, and

between the living thing that may be eaten and the living

thing that may not be eaten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And My words which I have placed in your mouth.” The
words of Torah a person speaks are G-d’s own.

Isaiah 59:21x”2:0"117°yW°

D2 MYTITY 13T T7Y WK M 71 T DOIK 112 NN I
:0P1 T YR TV Y I 22 A 2B I WK

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

q%nam 23 Tays mEn

A parallel discussion of the servant and the minister be-
fore the king.

KEHOT'S NOTE

IR 79RT MPANMA O 2,10 1% N7IPR IR L2070 Y IR D 1PN Y

7Y ,NIRT°2 ANTIAYW T2 °N2Y . L AW ANTAYY W N2

Tonr 1R Tays . . PR 21eP WD

Rabban Yochanan ben Zakkai’s wife asked why Rabbi
Chanina’s prayer was answered and his was not; he said
Rabbi Chanina is “like a servant before the king” and he
himself “like a minister before the king.” Here the two im-
ages describe the masters of Torah and those whose ser-
vice is the mitzvos.

Berakhot 34b:28173:3 775 m312
12729 227 23K 7790 7In7? 7770 ROIT 12 K370 0212 Npyn 1Y
12y Wpa ,°12 RI°A0 1P MR LORDT 12 13080 027 PY 112 APm ORD
xR 1M L0onnn 1"?5] TP 1372 12 WK M 1N o
DT 92 1972 T°2 WX NN "KL 12 707 P2RPK K21 13 10T 1
27mn 2172 K172 221 AWK 7 170K 0Py Dontawn 1 KD — 191D
>197 D T IRY L7700 2107 T2YD MNIT KIT KPR ,IRY A2 0K
780
It also happened with R. Hannina b. Dosa that he went to
Torah with Rabban Johanan b. Zakkai. The son of Rabban
Johanan b. Zakkai fell ill, and he said to him, "Hannina, my
son ! Pray on his behalf that he may live" R. Hannina laid
his head between his knees, and prayed on his behalf, and
he recovered. Rabban Johanan b. Zakkai said, "Were Ben
Zakkai to press his head between his knees all the day long,

no notice would be taken of him." His wife said to ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N2 NARF .. OAR A TN

The Mitteler Rebbe explains Ehe-yeh as “I am ready to be
revealed” from the hidden essence of the Infinite Light
that shines in the inner dimension of Keser.
KEHOT'S NOTE
NM°1D2 PRAW OPKINT MAXYT 02Y7 12 ARDANKD i1 RIR AR »07”
AW Y NPWRAD RVTIR SIRRD — 7Anon
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“You will give truth to Yaakov,” here the third unification,
received like a seal.

Micah 7:20°5:1 119°%
:07R *0°R APNIR? AYITIWR DIIIXT 700 IpyY? nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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