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An Explanation of the Above

G-d’s own “mitzvos” are the descent of His Infinite Light into the
Sefiros: the mochin are the “tefillin,” and the light entering them
is His “putting them on.” A person’s mitzvos draw that light into
Atzilus, while nullifying one’s will and loving G-d without limit
draw down the Will of all wills itself, the “bowl” atop Zechariah’s

menorah.
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THE BIG IDEA

G-d’s own “mitzvos” are the descent of His Infinite Light into the Sefiros: the
mochin are the “tefillin,” and the light entering them is His “putting them on.” A
person’s mitzvos draw that light into Atzilus, while nullifying one’s will and loving
G-d without limit draw down the Will of all wills itself, the “bowl” atop Zechariah’s

menorah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining “For with You is the source of life,” the maamar asks what it means that G-d puts on tefillin,
wraps Himself in tzitzis and prays. Atzilus is nothing before the Infinite Light, which reaches it only
through the kav and many contractions; that descent is G-d’s “mitzvah.” As with human tefillin, there
is the object (the four mochin) and the act (the Infinite Light enclothing itself in them). The Alter Rebbe
asks how the “object” can exist above, where everything comes from G-d, and answers from Patach
Eliyahu: only the mature light withdraws, and the vessels have their own root, so they remain “like a
body without a soul.” Two readings of “the Holy One” (the Infinite Light, or Z’eir Anpin) are both true.
Tzaddikim add light in Atzilus, and that light enables beinonim to refine nogah. “Who lowers Himself
to look upon heaven and earth” is then read twice: G-d enters Z’eir Anpin and Nukva through the
mitzvos, and boundless love (“heaven”) and nullification of will (“earth”) draw down Keser,
Zechariah’s “bowl,” from the essence itself. This is why the Shema precedes the mitzvos, and how “In

Your light we see light” is fulfilled.

OUTLINE

1 G-d’s mitzvos: the descent of the Infinite Light 11-4

The 613 mitzvos are paths in Z’eir Anpin; G-d’s “tefillin” are the Infinite Light enclothed in Chochmah, and
His tzedakah is the flow of Chesed.

2 The object and the act 15-7
As tefillin become a mitzvah only when worn, the mochin above are completed when the Infinite Light en-
ters them.

3 How the “tefillin” exist above 18-12

From Patach Eliyahu: only the mature mochin withdraw, and the vessels have their own root, so they re-
main “like a body without a soul.”
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4 G-d’s Torah, prayer and the two readings

m3

“The Holy One” is either the Infinite Light or Z’eir Anpin; both are true, as “My mitzvos” and “the mitzvos of

Havayah.”

5 Tzaddikim and beinonim

1M4-15

Tzaddikim add light in Atzilus; that light is what lets beinonim refine evil from nogah, so the intent is one.

6 “Who lowers Himself”: the first reading

116-18

G-d’s light enters Z’eir Anpin and Nukva, waking the Sefiros from “sleep”; then Israel is blessed and seen

as important.

7 Zechariah’s menorah

119-21

The bowl is Keser (Atik), the pipes are the attributes above intellect, and the olive trees are the mazalos

from which oil is drawn by crushing, the refinement of the sparks.

8 Nullification of will

122-24

Mitzvos refine the sparks of nogah, but setting aside one’s will draws down the bowl itself, above

intellect.

9 “Who lowers Himself”: the second reading

125

“Heaven” (boundless love) and “earth” (nullification of will) draw Keser to Atzilus, before the mitzvos draw

light into the vessels; hence the Shema comes first.

10 “For with You is the source of life”

126-27

Each world’s source is only the subordinate “with You” of the one above, but man’s service draws added
light from the essence (“Your light”), and Israel is “seen.”

KEY CONCEPTS

G-d’s tefillin 7°2°2n m°1 172p0
The Infinite Light binding itself to and enclothing itself in

Chochmah and the mochin, the way a person puts on
tefillin.

Like a body without a soul xnnwi 822 9130

The vessels of the Sefiros when the mature light has with-
drawn: they still exist from their own root but are as noth-
ing compared with their illuminated state.

Mature and immature mochin "1 n1%737 1Pmn
vyt

Full and diminished states of the divine intellect; with-
drawal of the mature mochin is compared to sleep.
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The bowl upon its top 7wx1 %y 771

From Zechariah’s menorah: Keser (Atik) of Atzilus, drawn
from Malchus of Adam Kadmon, which crowns the mochin
and also receives added light from above.

Nullification of will 7137 511072
Setting aside all one’s own desires for G-d’s will alone; it
connects to the Will of all wills and is called “earth.”

The Will of all wills 71y 957 X197

The source of all particular divine wills, the root of the 613
mitzvos.

Kelipas nogah 1111 n2°%p

The intermediate husk, mixing good and evil, from which
the physical materials of mitzvos come and whose sparks
the mitzvos refine.



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 6 1?”3” 1?57 2182

SECTION 1 - 11-4

G-d’s mitzvos: the descent of the Infinite Light
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An explanation of the above.

This short heading marks the maamar as a further explanation of the teaching that precedes it in Torah Ohr,
Miketz. What follows develops the ideas of the previous discourse in more detail.
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An explanation of the matter, according to [the verse], “For with You is the source of life.” The 613
mitzvos are the 613 paths in the skull (gulgalta) of Z’eir Anpin, and their root is from the one path
of Arich Anpin. And the point is that all the mitzvos are called “the mitzvos of Havayah”: the Holy
One, blessed be He, puts on tefillin, wraps Himself in tzitzis, and prays.
The maamar is built on the verse “For with You is the source of life” (Psalms 36:10). The Zohar teaches that
the 613 mitzvos correspond to 613 “paths” in the head (gulgalta) of Z’eir Anpin, the configuration of the di-
vine emotive attributes, all rooted in a single path of Arich Anpin, the higher configuration of the divine will.

The Sages say that G-d Himself “puts on tefillin,” “wraps Himself in tzitzis” and “prays”; the maamar sets
out to explain what it means that the mitzvos are G-d’s own mitzvos.
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The explanation of the matter is this: it is known that Atzilus bears no comparison at all to the es-

sence of the Infinite Light, blessed be He, and all is considered as nothing at all before Him, may
He be blessed.

Even Atzilus, the highest of the worlds, is nothing compared with the essence of the Infinite Light. This sets
up the problem: how can a light so far above Atzilus be drawn into it at all?
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The source of the light drawn down to them is only from the level of the kav (line of light), a mere
glimmer. And even after that there are many further contractions, until the light is drawn down in
the form of Chochmah and Chesed.

What reaches Atzilus is only the kav, a thin ray of the Infinite Light, and even that passes through many fur-

ther contractions before it appears as Chochmah and Chesed. The descent is enormous, and the maamar

will identify it with G-d’s “mitzvos.”
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This is what is called the level of “hairs”: “Abba draws nourishment from the mazal,” for the level
of a hair is a drawing-down that skips over [the gap in] proportion. And for this great descent and
lowering to take place, that is what is called “the mitzvah of Havayah”: that the Holy One, blessed
be He, fulfills the mitzvos.
In Kabbalah, “hairs” stand for a channel that carries only a faint trace of the source, the way hair grows from
the head but holds almost none of its life. “Abba [Chochmah] draws nourishment from the mazal,” the hair

of the beard of Arich Anpin, because the flow from the level above Chochmah to Chochmah must leap across

a gap of proportion. This great descent is what is meant when we say G-d “fulfills the mitzvos.”
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That is, [when it is said] that He puts on tefillin, it means the drawing-down by which the Infinite
Light becomes enclothed in Chochmah. “Tefillin” is a term of binding and joining from above to
below. Therefore, what is written in them? “For who is a great nation...”
G-d’s “putting on tefillin” is the Infinite Light becoming enclothed in Chochmah. The word tefillin is linked
to binding and joining, the bond of the higher with the lower. That is why G-d’s tefillin contain praise of

Israel: “For who is a great nation...” (Deuteronomy 4:7).
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For the main purpose of the flow of Chochmah is for the sake of the souls of Israel, as will be ex-
plained below with the help of Heaven. And His mitzvah of tzedakah, may He be blessed, is the
drawing-down in the form of Chesed, so that “the world is built by kindness.”

The flow of Chochmah is ultimately for the sake of the souls of Israel, a point the maamar promises to devel-
op. G-d’s “mitzvah of tzedakah” is His drawing down of Chesed, so that, in the words of the Psalm, “the

world is built by kindness.”

SECTION 2 - 115-7

The object and the act
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Now, take as an analogy the fulfilling of the mitzvos by a person. There are two things here. The
first is the mitzvah itself, before the person performs it,
The Alter Rebbe now turns to a human analogy. In any mitzvah a person does, two stages can be distin-

guished, the first being the mitzvah object as it exists before he uses it.
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such as the tefillin themselves or the tzitzis. The second is when the person does the mitzvah and

fulfills it, that is, when he puts on the tefillin and wraps himself in the tzitzis.

The first stage is the object itself, such as tefillin or tzitzis. The second stage is the act of the mitzvah: putting
on the tefillin or wrapping oneself in the tzitzis.
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And this is the main thing and the completion of the act of the mitzvah, for only then is it a mitz-

vah; for without placing the tefillin on the head and the arm,

The act is what makes the mitzvah complete. Without placing the tefillin on head and arm, there is no
mitzvah.
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even though the four passages are properly written and there is holiness in them, still there is not

yet in this a revelation of the Supreme Will, until the person places them on his head and his arm.

Properly written tefillin are holy even in a box on the shelf. Yet the Supreme Will is revealed only when a Jew
puts them on, so the holiness of the object is not yet the revelation of G-d’s will that the mitzvah brings.
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In the same way it can be understood above: the tefillin themselves are the four mochin,

Chochmah, Binah, and Daas, which divides into Chesed and Gevurah. This is the first aspect.

Applied above, the “tefillin themselves” are the four mochin, the intellectual faculties of Chochmah, Binah
and Daas, with Daas divided into its Chesed and Gevurah sides. (Physical tefillin of the head likewise have
four compartments.) These are the first stage, the mitzvah “object.”
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But the main thing is when the Holy One, blessed be He, puts on the tefillin, that is, the enclothing
of the Infinite Light in Chochmah, and this is the completion of their mitzvah; whereas the four
mochin in themselves bear no comparison at all to [the state] when the Holy One, blessed be He,

puts them on.

G-d “putting on” the tefillin is the Infinite Light enclothing itself in these mochin, the completion of the
mitzvah. Just as worn tefillin far surpass tefillin on a shelf, the mochin with the Infinite Light in them are be-
yond comparison with the mochin on their own.

SECTION 3 - 118-12

How the “tefillin” exist above
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And just as below, the mitzvah is when one puts on the tefillin, as said above. But how is it fitting to

say so in the analogue? It is understandable in the analogy: the tefillin

The Alter Rebbe raises a difficulty with the analogy. Below, the mitzvah is the act of putting on the tefillin, but
can the same distinction be made above?

likuteitorah.com/torah-ohr/mikeitz/6/ 7
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have an existence outside the person; therefore even before the person puts them on, they have an
existence and are a holy object. But above, it is written, “For everything is from You.”

Physical tefillin exist apart from the person, so they can be holy objects before he wears them. Above, howev-
er, “everything is from You”: the mochin have no existence independent of the light that comes from G-d.
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And the coming-into-being of Chochmabh is from Him, may He be blessed; “He is the Knower, and
He is the Knowledge...” If so, how can tefillin be conceived above before they are put on?

Chochmah itself comes into being from G-d, and as Maimonides writes, G-d is “the Knower and the
Knowledge,” one with His knowing. If so, how can there be divine “tefillin” that exist before G-d puts them
on?
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But the matter is according to what is said in the passage of “Elijah opened”: “And when You with-
draw from them, they all remain like a body...” For it is difficult, as said above: how do they have

any existence, even like a body...?

The answer will come from Patach Eliyahu, the prayer of Elijah in the Tikkunei Zohar, which says that when
G-d withdraws from the Sefiros they remain “like a body without a soul.” But this raises the same question:

how can the Sefiros remain at all, even as a body, without Him?
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It is understandable in a person, [since| the body has an existence of its own, for its coming-into-
being is not from the soul but from the drops of the father and mother... But that is not so above,

for “everything is from You.”

In a person the body exists on its own, since it comes from the parents and not from the soul. Above, though,
everything comes from G-d, so it is not clear how anything could remain once He withdraws.

likuteitorah.com/torah-ohr/mikeitz/6/ 8
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If so, “when You withdraw...,” how do they have any existence at all? But the answer is that “with-
draw” does not mean a complete withdrawal, only a withdrawal of the mature mochin (mochin de-

gadlus), while the immature mochin (mochin de-katnus) remain, as in a person when he sleeps.

The answer is that “withdraw” does not mean a total withdrawal. Only the mature mochin (gadlus) withdraw,
while the immature mochin (katnus) remain, as a sleeping person keeps a reduced awareness even though

his full intellect is not active.
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And also, the vessels, which are called “the body,” have a root of their own in the Infinite Light,
namely from the level of “reaching and not reaching.” Only afterward does the light whose root is

higher than this level become enclothed in them, and its enclothing is like a soul in a body.

The vessels, called the “body,” have their own root in the Infinite Light, in the level called “reaching and not
reaching,” which touches the vessels’ source but does not truly enter it. The higher light later enters them

like a soul in a body, but the vessels themselves exist from their own root.
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And in this there is immaturity and maturity. Therefore, even when the mature mochin withdraw,

the vessels remain like a body, since they have a root of their own;

The vessels can be in a state of immaturity or maturity. Because they have their own root, they remain like a
body even when the mature mochin leave them.
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only, because this level bears no comparison to the level when the light and the mature mochin

shine in them, it is therefore called “like a body without a soul.”

They are called “a body without a soul” not because they are lifeless, but because their state without the ma-
ture light bears no comparison to their state when that light shines in them.

likuteitorah.com/torah-ohr/mikeitz/6/ 9
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In the same way one can understand the matter of “the Holy One, blessed be He, puts on tefillin”: it
means an added light in the level of Chochmah, and great mochin, until they protrude upon the

head and the vessel;

So too, “G-d puts on tefillin” means an added light in Chochmah and great mochin, so strong that they “pro-
trude upon the head,” as tefillin stand out on a person’s head.
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whereas the tefillin in themselves also have an existence, in the manner of “like a body without a
soul.” And so it is to be understood with all the other mitzvos as well.

The “tefillin themselves” correspond to the vessels that exist like a body without a soul. The same pattern ap-
plies to all of G-d’s mitzvos: an existing vessel, and an added light that fills it.

SECTION 4 - 113

G-d’s Torah, prayer and the two readings
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And “the Holy One, blessed be He, sits and occupies Himself with Torah”: this is the drawing-down
of letters from the level of His great Name... And “the Holy One, blessed be He, prays: May it be My

will...”

The Sages say that G-d “sits and occupies Himself with Torah”: this is the drawing down of the letters from

His great Name. They also say G-d prays, “May it be My will that My mercy overcome My anger.”
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that the attributes of Arich Anpin be drawn into Z’eir Anpin... and “abundant in kindness...” There

is another explanation: that “the Holy One, blessed be He” means Z’eir Anpin of Atzilus.

G-d’s prayer means that the attributes of Arich Anpin, the higher mercies such as “abundant in kindness,”
should flow into Z’eir Anpin. A second reading then follows: “the Holy One” refers to Z’eir Anpin of Atzilus
itself.

likuteitorah.com/torah-ohr/mikeitz/6/ 10

12

13



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 6 1?”3” 1?57 2182

FPAPT 1PIY3 0102 17AD WURY ann a9ynR o 97KY 2% 0oownan R7IRD MR 1 1Panm
N9 MWW BPann

And the tefillin are the mochin from Abba and Imma that are drawn down to Him, and if so, they
are higher than He. According to this, [the statement] that the Holy One, blessed be He, prays “that
My mercy may overcome...” fits all the better,

On the second reading, the tefillin are the mochin that Z’eir Anpin receives from Abba and Imma, which are
above it. This fits G-d’s prayer even better, since one prays for what is above oneself.

NN 71721P 17192 971 WI7°92 IRANI 772D 1°IY2 2970 0OWI°D °29) 10 RPRT MR D 10w
K1Y NAR DOWI°DI 2101 13 Y733 YUYNWRY

[meaning] that the attributes of Arich Anpin be drawn down to Him... (The two explanations above
about “the Holy One, blessed be He” are explained in the commentary on the Zohar on the matter
of “the Holy One, blessed be He, comes to delight in the Garden of Eden...” And both explanations
are true, and it is

G-d’s prayer, on this reading, is that the attributes of Arich Anpin be drawn down to Z’eir Anpin. A paren-

thetical note says the two readings are also discussed in the commentary on the Zohar’s phrase “the Holy
One comes to delight in the Garden of Eden,” and that both are true.
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as is explained elsewhere: that there is the level of “My mitzvos” of the Emanator Himself, may He
be blessed, and the level of “the mitzvos of Havayah” of Z’eir Anpin of Atzilus. And certainly in
Z’eir Anpin the mitzvos are a drawing-down from what is above Him; whereas higher still, in the
Infinite One, blessed be He, “My mitzvos” are drawings-down from Him to the roots of the ves-
sels... And this is enough for the wise.)

Two levels of divine mitzvos are distinguished: “My mitzvos,” those of the Emanator Himself, and “the

mitzvos of Havayah,” those of Z’eir Anpin. For Z’eir Anpin, a mitzvah is a light drawn from above it; for the
Infinite One, “My mitzvos” are the light He draws from Himself into the roots of the vessels.

likuteitorah.com/torah-ohr/mikeitz/6/ 11
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And this is why the mitzvos are called “the way of Havayah” and “the paths of Havayah”: they are,
as it were, a way and a path by which the Infinite Light, blessed be He, is drawn down to become

enclothed in Atzilus; and every drawing-down is through the Name Havayah, as is known.

That is why Scripture calls the mitzvos “the way of Havayah” and “the paths of Havayah.” They are the road
on which the Infinite Light travels to enclothe itself in Atzilus, and every such flow passes through the Name
Havayah, which means bringing into being.

SECTION 5 - 114-15

Tzaddikim and beinonim
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Now, the main intent in the performance of the mitzvos below, by a person, is that through it the
same is drawn down above, so that the Holy One, blessed be He, fulfills the mitzvos, in the manner

explained above; and this is what is called “adding light in Atzilus.”

The purpose of a person’s mitzvos below is to bring about G-d’s “mitzvos” above, the added light described
earlier. This is what Kabbalah calls “adding light in Atzilus.”

572 Onvw MIZna 7157 9Py 0°111°22 Dar 590 onbw 17112 Y0 PRW QOpUTRa RPIT M N
AP0y 2o 17917 9120

But this applies specifically to tzaddikim, in whose nefesh, ruach, and neshamah there is no evil at
all. But for beinonim, the main intent in their mitzvah must be to refine their nefesh, ruach, and
neshamah through it.

That purpose applies fully to tzaddikim, whose nefesh, ruach and neshamah, the levels of the soul, hold no

evil at all. For beinonim, the “intermediate” people of Tanya who still have evil to contend with, the main

purpose of their mitzvos is to refine their own souls.

likuteitorah.com/torah-ohr/mikeitz/6/ 12
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But this needs to be understood: is not the mitzvah one and the same for tzaddikim and for beinon-
im? For the tefillin of Moshe and Aharon are exactly the four passages of our tefillin. So how can

the main intent differ so much?

The Alter Rebbe raises a question about what he has just said. The mitzvah is identical for everyone: the
tefillin of Moshe and Aharon contained the same four Torah passages as ours, so how can its main purpose
differ between a tzaddik and a beinoni?
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But the point is that in truth it is all one intent. For when there is an addition of light in Atzilus
through the mitzvos of the tzaddikim, then automatically there is power to refine the evil from keli-
pas nogah of Beriah, Yetzirah, and Asiyah...

The answer is that the purpose is really one. When the mitzvos of tzaddikim add light in Atzilus, that added
light itself gives the power to refine the evil mixed into kelipas nogah, the “glowing husk” of the lower worlds
that is neither wholly holy nor wholly evil, which is the beinoni’s task.

SECTION 6 - 116-18

“Who lowers Himself”: the first reading
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And this is the meaning of “Who lowers Himself to look upon heaven and earth,” according to the
first explanation: that He lowers Himself to become enclothed within the level of heaven and earth,
which are Z’eir Anpin and Nukva. For

The verse “Who lowers Himself to look upon heaven and earth” (Psalms 113:6) is read as describing G-d’s

own mitzvos: He lowers Himself to become enclothed within “heaven and earth.” On this first explanation,
these are Z’eir Anpin and Nukva, the masculine and feminine configurations of Atzilus.

likuteitorah.com/torah-ohr/mikeitz/6/ 13
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behold, “He is high above all...”; and [there is] the level of “when You withdraw from them,” from
the vessels of the ten Sefiros, which is like sleep, which is the withdrawal of the mochin into the es-

sence of the soul.

G-d is “high above all,” so His light can be withdrawn from the vessels of the ten Sefiros, the state of “when
You withdraw from them.” The Alter Rebbe compares this to sleep, when a person’s mochin withdraw into
the essence of the soul and are not active.
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And even though in dreams he has combinations of the letters of thought, it is only thought without
wisdom, only the level of imagination. Whereas when he wakes from sleep, the intellect shines in
his thought.

In dreams the mind still combines the letters of thought, but without wisdom, only as imagination. When a
person wakes, his intellect shines into his thinking again.
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In the same way the analogue is to be understood: [at] the level of the withdrawal of the light and
the mature mochin that are enclothed in the ten Sefiros into the level of the essence, the Infinite
Light, the revelation below is then called, by way of analogy, the level of sleep.

Above, when the light and the mature mochin withdraw from the ten Sefiros back into the essence of the

Infinite Light, what remains revealed below is like sleep: the forms continue, but without their true inner
light.
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And through this, the idolatrous nations, Egypt and Babylon, also had dominion. But through the
enclothing of the light and the mature mochin in the ten Sefiros, and this is the meaning of “the
Holy One, blessed be He, puts on tefillin...,” as said above,

In that “sleeping” state, the nations that served idols, Egypt and Babylon, were able to dominate, because the

divine light was not revealed in its strength. When the light and mature mochin are enclothed in the Sefiros,
which is what “the Holy One puts on tefillin” means, the situation changes.

likuteitorah.com/torah-ohr/mikeitz/6/ 14
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which is the explanation of “Who lowers Himself” to become enclothed within heaven and earth, of
this it is said, “Look down from Your holy dwelling, from heaven.” And then, through this, “and

bless Your people Israel,”

This is G-d lowering Himself into “heaven and earth,” of which Moshe prays, “Look down from Your holy
dwelling, from heaven, and bless Your people Israel” (Deuteronomy 26:15). G-d’s “looking down” is His

light entering the Sefiros, and the blessing of Israel follows from it.

PR Dawa RIT MnRn mwbnwna 1119707 °2 2Wn N27% DORTIY IR IRDI T7IR2 Ty
S qaaliahi
in the manner of “In Your light we see light,” that we are seen as something of importance; for the

purpose of the chain of descending worlds is for the sake of fulfilling the Torah and mitzvos.

“In Your light we see light” (Psalms 36:10) is read to mean that Israel are “seen” as something important.
The reason is that the whole chain of descending worlds exists for the sake of the Torah and mitzvos that
Israel fulfills.

SECTION 7 - 119-21

Zechariah’s menorah
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Now, to understand the second explanation of the verse “Who lowers Himself to look,” namely that
through heaven and earth this lowering is brought about, we must first introduce the matter of
Zechariah’s menorah: “and a bowl upon its top...”

The second reading of “Who lowers Himself to look upon heaven and earth” is that “heaven and earth” are

the cause of G-d’s lowering, not only where it ends. To explain it, the Alter Rebbe introduces Zechariah’s vi-

sion of a golden menorah with “a bowl upon its top” (Zechariah 4:2).

likuteitorah.com/torah-ohr/mikeitz/6/ 15
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For the order of the chain of descent and of the drawing-down from the Emanator to the emanated
beings is through the level of Keser, which contains something of the lowest level of the Infinite
One, and this is the level of Atik.

Light passes from G-d, the Emanator, to the emanated worlds through Keser, the “crown.” Keser contains
something of the lowest level of the level above, and this aspect is called Atik, the “Ancient One.”
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That is: just as Malchus of Atzilus becomes Atik for Beriah, so that the level of Keser of Beriah con-

tains something of the lowest level of Atzilus itself,

For example, Malchus, the lowest level of Atzilus, becomes Atik, the inner Keser, of the next world, Beriah.
So Beriah’s Keser contains the very lowest level of Atzilus.
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namely of the level of Malchus of Atzilus, so too from the level of Malchus of Adam Kadmon (which
is called Malchus of the Infinite One) comes to be Atik and Keser for Atzilus; and this is “the bowl

upon its top.”

In the same way, Malchus of Adam Kadmon, the primordial level above Atzilus (also called Malchus of the
Infinite One), becomes the Atik and Keser of Atzilus. This is the “bowl upon its top” of Zechariah’s menorah.
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As it is written, “the bowl of the capital,” which crowns and surrounds the top of its head from

above. So too the level of Keser is the level of a crown and an encompassing over the mochin.

The phrase “the bowl of the capital” (I Kings 7:41) shows that a “bowl” sits on top and surrounds the head
like a crown. Keser likewise is a crown that encircles the mochin and is not inside them.

likuteitorah.com/torah-ohr/mikeitz/6/ 16
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“And its seven lamps” are the emotive attributes of Atzilus, and “seven pipes to the lamps” are the
seven lower [Sefiros] of Atik Yomin, which are the source of the flow to the emotive attributes of
Atzilus. Therefore they are called “pipes to the lamps...”

The menorah’s seven lamps are the seven emotive attributes of Atzilus, and the “seven pipes to the lamps”

are the seven lower Sefiros of Atik Yomin, which feed those attributes. As pipes bring oil to a lamp, these
higher attributes supply the emotive attributes of Atzilus.
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As is explained elsewhere, there are two levels of emotive attributes. The first is the emotive attrib-
utes that are below intellect and contemplation, and they are called “mountains of light.”
There are two kinds of emotive attributes. The first kind are those born from intellect and contemplation, the

love and awe a person reaches by meditating on G-d’s greatness; these are called “mountains of light,” since
they are lit up by understanding.
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The second is the emotive attributes that are above intellect and understandable reason, and they
are called “great love” and “mountains of darkness.” And these emotive attributes that are above
intellect are called the “pipes” for the emotive attributes that are drawn from the intellect, which
are called “lamps...”

The second kind are above intellect and reason, such as “great love” (ahavah rabbah), and are called “moun-

tains of darkness” because the mind cannot grasp them. These higher attributes are the “pipes” that feed the
attributes born of intellect, the “lamps.”
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“And two olive trees upon it, one to the right of the bowl...”: these are the level of Chochmah and
Binah of Arich Anpin, and they are also the level of the two mazalos, “notzer” and “venakeh,” which
are the sources of Chochmah and Binah of Atzilus.

The “two olive trees” beside the bowl (Zechariah 4:3) are Chochmah and Binah of Arich Anpin. They are also

the two “mazalos” called notzer and venakeh, from the Thirteen Attributes of Mercy, which are the sources of
Chochmah and Binah of Atzilus.

likuteitorah.com/torah-ohr/mikeitz/6/ 17
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Now, the olive is bitter, but oil is extracted from it by crushing. This is the level of the refinement of
the 288 sparks through subduing and transforming [the sitra achra],

An olive is bitter, yet crushing it brings out oil. This stands for refining the 288 sparks of holiness that fell
into the lower realms, which is done by subduing the sitra achra (iskafya) and by transforming it (is’hapcha).
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as the saying goes, “When the sitra achra is subdued, the glory of the Holy One, blessed be He, ris-
es [and is revealed].” And the source of the drawing-down of mayin nukvin and mayin duchrin,

which through the refinements is drawn from the two mazalos mentioned above:

The Zohar says that when the sitra achra is subdued, G-d’s glory rises and is revealed. These refinements are
also the source of the “feminine waters” (mayin nukvin), the arousal from below, and the “masculine wa-

ters” (mayin duchrin), the flow from above, both drawn from the two mazalos.
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the mazal “venakeh” is the root of all the mayin nukvin, and the mazal “notzer” is the root of the
mayin duchrin. Therefore they themselves are the two olive trees mentioned above.

The mazal venakeh is the root of the arousal from below, and notzer is the root of the flow from above. That

iswhy they are the two olive trees whose oil, the light drawn out by crushing, feeds the menorah.

SECTION 8 - 122-24

Nullification of will
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Now, the main cause of the drawing-down of the level of “the bowl upon its top” mentioned above
is through the nullification of will, which is the level of divine service that is above choice based on
intellect and understanding; for through this one brings about the drawing-down of the bowl,
which is the level of Keser and the encompassing [light] that is above intellect.

The “bowl upon its top” (Keser, the encompassing light above intellect) is drawn down mainly through the

nullification of will (bittul ha-ratzon). This is a service above any choice made by reasoning, and so it reach-

es a level that is itself above reason.
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The explanation of the matter: from the refinements of the 288 sparks, reflected light is produced
from below to above, up to the highest heights, so that even in the hidden Chochmah the light re-
turns higher still.

Refining the 288 sparks produces “reflected light,” light rising from below to above. It rises so high that it
reaches even into the hidden Chochmah, the concealed wisdom of Arich Anpin.
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And this is the breaking-through of the hairs of the head; and through this there is afterward drawn
from above an added light and an abundant flow, and it is drawn below through the hairs of the
beard, which are a drawing-down from above to below.

This rising light is pictured as the hairs of the head breaking through. In response an added light and abun-
dant flow descend through the “hairs of the beard,” the channels of flow from above to below.
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Therefore all the practical mitzvos are from the level of nogah, such as the wool of tzitzis and the
parchment of tefillin; for when the sparks in nogah are refined through fulfilling the mitzvah,

added lights are drawn into Atzilus, as said above.

The practical mitzvos are done with physical things from kelipas nogah, such as the wool of tzitzis and the
parchment of tefillin. Using them for a mitzvah refines the sparks within them and brings added light into
Atzilus.
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But the level of the nullification of will has an additional advantage, and the sitra achra is subdued
more, because of the nullification of the body’s will in general: one sets aside all his desires and re-
solves in his heart to follow G-d,

Nullification of will goes further. One sets aside the body’s will as a whole, not just in a particular act, and re-
solves to follow G-d, which subdues the sitra achra more than any single mitzvah does.
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SECTION 9 - 125

“Who lowers Himself”: the second reading
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and as if he has no will at all, only what G-d wills is his will. This is the true subduing of the sitra
achra, with greater dignity and greater power than in fulfilling a single mitzvah; and so the draw-
ing-down through this is the level of “and a bowl upon its top,”

Completing the previous sentence, the Alter Rebbe describes total nullification of will: a person has no will of

his own except what G-d wills. This subdues the sitra achra more powerfully than a single mitzvah, and it

draws down “the bowl upon its top,” the Keser above Atzilus.
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which is the level of “the Will of all wills,” that is, the source of all the wills. Whereas the 613
mitzvos are the 613 paths in the skull of Z’eir Anpin, which is, by way of analogy below, the level of
the particular wills.

This bowl is “the Will of all wills,” the source of every particular divine will. The 613 mitzvos, the 613 paths

in the head of Z’eir Anpin, are by comparison like a person’s particular wishes, each one a specific expres-
sion of will.
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But their source and root is the level of “the Will of all wills,” and this is drawn down specifically
through the nullification of will, for by this one binds oneself to the very Master of the will. And this
level of nullification of will is called “earth,” for one makes oneself truly like dust.

The root of all the particular mitzvos is the Will of all wills, and it is reached only by setting aside one’s own

will, which binds a person to the Master of the will Himself, not merely to one of His wishes. This self-efface-

ment is called “earth,” since one makes oneself like dust that everyone treads on.
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(And “heaven” means the encompassing [light]: this is the level of the love “with all your might,”
truly without limit, through which one draws down [the light] to become the source of the flow from
the Emanator into the emanated beings, that is, one brings about the level of the bowl, etc., and
also the pipes, which are all above intellect.)

In a parenthesis, “heaven” is defined as the encompassing light, reached through love “with all your might”

(bechol me’odecha), a love truly without limit. Like the nullification of will, it is above intellect, and it draws

down the bowl and the pipes, the channels from the Emanator to the worlds.
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And this is “Who lowers Himself to look upon heaven and earth”: through heaven and earth of this

level, the lowering takes place from the Infinite One itself, so that Keser is drawn down to Atzilus.

This gives the second reading of “Who lowers Himself to look upon heaven and earth”: through this “heav-
en” (boundless love) and “earth” (nullification of will), the Infinite One Himself lowers Himself, so that Keser
is drawn down to Atzilus. Here heaven and earth are the cause of the lowering.
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And afterward, through the Torah and mitzvos, the enclothing of the light from Keser in the 613
paths of Z’eir Anpin takes place, and [in] “the 248 limbs of the King...” And this is the explanation
of “Who lowers Himself” within heaven and earth, which are Z’eir Anpin and Nukva of Atzilus.

After that, Torah and mitzvos bring the light from Keser into the 613 paths of Z’eir Anpin and “the 248 limbs

of the King,” the 248 positive mitzvos. This corresponds to the first reading, in which G-d lowers Himself

into heaven and earth, Z’eir Anpin and Nukva.
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(As is written in the writings of the Arizal, of blessed memory: drawing down the union of Abba and
Imma is through self-sacrifice, and the union of Z’eir Anpin and Nukva is through Torah and
mitzvos. These two drawings-down are the two explanations given here of “Who lowers Himself to
look upon heaven and earth”; and as is explained elsewhere, there is a higher heaven and earth
and there is a lower heaven and earth.)

The parenthesis cites the Arizal: the higher union of Abba and Imma (Chochmah and Binah) is brought

about by self-sacrifice, while the union of Z’eir Anpin and Nukva comes through Torah and mitzvos. These
match the two readings of the verse, which speak of a higher and a lower “heaven and earth.”
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And this is the meaning of what our Sages, of blessed memory, said: Why does [the passage of]
Shema precede “And it shall be, if you will listen”? So that one first accepts upon himself the yoke
of the kingship of Heaven, and afterward accepts upon himself the yoke of the mitzvos. For in the
passage of Shema it says “with all your might,” and this is the level of “heaven” according to the

second explanation.

The Mishnah asks why the Shema is said before “And it shall be, if you will listen”: so that one first accepts

1o

the yoke of Heaven’s kingship and then the yoke of the mitzvos. The Shema’s “with all your might” is the
boundless love called “heaven” in the second reading.
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And also what our Sages, of blessed memory, said: “For whatever measure He metes out to you,
thank Him very, very much”: this is the level of “earth,” the nullification of will.

The Sages read “me’odecha” (your might) as “whatever measure (middah) He metes out to you, thank (mod-
eh) Him very much.” Accepting everything G-d sends with thanks is the nullification of will called “earth.”
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And all this is called accepting the yoke of the kingship of Heaven, meaning Malchus of the Infinite
One, which is called “the kingship of Heaven,” the level of the encompassing [light], through which

“and a bowl upon its top...” is drawn down,

Together these make up accepting the yoke of Heaven’s kingship, where “kingship of Heaven” means

Malchus of the Infinite One, an encompassing light. Through it “the bowl upon its top” is drawn down.
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so that it becomes Atik for Atzilus. And afterward, “And it shall be, if you will listen” is the drawing
of the light into the vessels through the mitzvos, within heaven and earth, as said above.

Malchus of the Infinite One thus becomes Atik for Atzilus. Only then does “And it shall be, if you will listen,”
the observance of the mitzvos, draw the light into the vessels within Z’eir Anpin and Nukva.

SECTION 10 - 1126-27

“For with You is the source of life”
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And this is “For with You is the source of life.” That is, the level of Malchus in the World of Atzilus,
which becomes Atik for Beriah, Yetzirah, and Asiyah, is called the source of life of Beriah, Yetzirah,

and Asiyah, for Keser is the source and root...

The maamar returns to its opening verse, “For with You is the source of life.” Malchus of Atzilus, which be-
comes Atik (the inner Keser) of the lower worlds Beriah, Yetzirah and Asiyah, is their “source of life,” since
Keser is the root of each world.
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But in truth it is only the level of “with You,” secondary and nullified to the level of the essence of
Atzilus. Therefore it does not say “for You are,” but only “for with You.”

That source is only “with You”: secondary and nullified before the essence of Atzilus, its lowest level. That is
why the verse says “with You” and not “You are” the source of life.
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And so, higher still, Malchus of Adam Kadmon is the source of life of Atzilus, since it becomes Atik
for Atzilus; and it is the level of “with You,” secondary and nullified to the being and essence of
Adam Kadmon. And this is “Who is enthroned on high...”

Higher up, Malchus of Adam Kadmon is the source of life of Atzilus, yet it too is only “with You,” nullified be-

fore the essence of Adam Kadmon. This is “Who is enthroned on high” (Psalms 113:5): the essence remains
exalted, and only its lowest level becomes the source of the level below.
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But the explanation of “Who lowers Himself to look upon heaven and earth,” according to the two
explanations above, is that through this one draws down an added light from the being and essence

of the light in Adam Kadmon, to be drawn into the level of “the bowl upon its top.”

“Who lowers Himself to look upon heaven and earth,” in both readings, means that a person’s service draws
an added light from the very essence of Adam Kadmon into “the bowl upon its top.” More than the usual
lowest level descends.

19 DW 1177312 2WA°DTD Dapn M2 M3 ROT 0T A°PRY NAMOT NP1 M3 ROW Y 19130 199Y)
:(11 72932 99K NDOIN W PPRT IR MnRgynw 1100 Y1t 12w 900

(Therefore the bowl, although it is like “the bowl of the capital” and encompassing, is nevertheless
like a recipient, as Rashi explains in Zechariah there: like a basin holding the oil. That is, from the

essence of the light of Adam Kadmon an added light is drawn into this bowl.)

This explains why the bowl, though it is a crown that encompasses, is also a receiver. Rashi on Zechariah
calls it a basin that holds the oil, and here it receives the added light from the essence of Adam Kadmon.

MNBYN qwnPY 9y na R®) 70K 913 1199 11900 19 T7IX2 5 ¢TI AXAD TR 7
5715 $79aR3 I IR DD PPRT IRA

And this is “In Your light we see light.” “Your light” is in direct address, that is, like the level of
“You” and not the level of “with You”: that from the essence of the light of Adam Kadmon it be

drawn down so that the light is seen in Atzilus, Beriah, Yetzirah, and Asiyah, as said above.

“In Your light we see light” speaks to G-d directly (“Your”), which points to the level of “You,” the essence,
not merely “with You.” It describes the added light from the essence of Adam Kadmon being revealed in all
four worlds, Atzilus, Beriah, Yetzirah and Asiyah.

19 °°97Y NX 7131 .19 79°pwn 292 9710 09N 117713 11 2122w 13NN 11XD O3

And also “we are seen”: that in this level we will be of importance, as said above in the explanation
of “Look down..., and bless Your people...”

“We see” can also be read “we are seen”: at this level Israel are regarded as important. This connects back to
“Look down... and bless Your people Israel” (paragraph 18), closing the maamar.
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IN ONE'S AVODAH

A person’s mitzvos draw light into Atzilus and refine the sparks of nogah. Before the yoke of the mitzvos,
though, comes the yoke of Heaven’s kingship: loving G-d “with all your might,” without limit, and setting
aside one’s own will entirely, making oneself like dust and thanking G-d for whatever He sends. This reach-

es the Will of all wills and draws down light from the essence itself.

QUESTIONS FOR DISCUSSION

1. What is the difference between the tefillin as an object and the act of putting them on, and how does the
maamar apply this to G-d’s “tefillin”?

2. How does the idea that the vessels have “a root of their own” answer the question raised by “everything is

from You”?
3. Why is the nullification of will a greater subduing of the sitra achra than any single mitzvah?

4. How do the two readings of “Who lowers Himself to look upon heaven and earth” match the order of the
Shema and “And it shall be, if you will listen”?

5. What is the significance of the verse saying “with You” rather than “You” in “For with You is the source of
life”?
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PARAGRAPH 1
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The note points to a parallel version of this maamar as
transcribed (hanachah) by the Mitteler Rebbe, printed in
Sefer HaMaamarim 5563.

KEHOT'S NOTE
.70°Y 2”0pPN 1”02 RVATR NNan

PARAGRAPH 2

2 “For with You is the source of life; in Your light we see
light.” The whole maamar is an explanation of this verse,
which is taken up again at its end.

Psalms 36:10>:7"% 0°2°1n
:ﬂ‘lN';‘l}jj; ?ﬁjk; jakidy] 'hp?; qAMY=3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Rabba describes paths in the skull of the divine
“head”; the Kehot note cites it, with the Arizal’s commen-
tary, for the correspondence of the 613 mitzvos to these
paths.

Zohar III, 129ax ,v5p 3m

KEHOT'S NOTE
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The earlier maamar in Miketz speaks of drawing down
from the encompassing light (sovev) and the inner light
(memalei), the background to calling the mitzvos channels
of the Name Havayah.
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The Talmud says that the Holy One, blessed be He, puts on

tefillin, and asks what is written in them. The Alter Rebbe
uses it to speak of G-d’s own “mitzvos.”

Berakhot 6ax " n1>72

Rosh Hashanah 17b2 > 11w wxa

KEHOT'S NOTE

]?:PY? 03 AR WA DwHD 7172 37T RNp°0a .2, 177 WK ,1 11072
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likuteitorah.com/torah-ohr/mikeitz/6/
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PARAGRAPH 4
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Kehot’s note points to Zohar III, 289b for these words.

Zohar III, 289b2 ,uv27 »m
KEHOT'S NOTE
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The note points to a parallel discussion of the Infinite
Light becoming enclothed in Chochmah.
KEHOT'S NOTE
.23°y MDyni W 177 WD 0°IRKRNRT 990 X7

5173039 %
“For who is a great nation that has G-d close to it...” It
shows that G-d’s tefillin, the bond of the Infinite Light with
Chochmabh, are for Israel.
Deuteronomy 4:7°1:"7 0°727
1RIP7222 APRYR D YRR 0°37p DORPR PR PiTa van D
B

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

137 0y P70 a0 LR 2bw Y nnRY B nPMmK AR7 L ,T 00127
PR
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The Talmud asks what is written in G-d’s tefillin and lists
praises of Israel, including “For who is a great nation.”
Berakhot 6a:20-21x”3-"2:X "1 N1372
1T TRR 37 PA 12 XN 277 pOY 72 190 21 AP My
N PIND TN V13 PR 093 77 P2 MK 772 N3 7 Koy
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Rab Nahman b. Isaac asked Rab Hiyya b. Abin : What is writ-
ten in the Tefillin of the L-rd of the Universe ? He answered,
"And who is like Thy people Israel, a nation one in the
earth?" (I Chron. xvii 21). Does, then, the Holy One, blessed
be He, glory in the praises of Israel ? Yes, for it is written,
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"Thou hast avouched the L-rd this day" (Deut. xxvi. 17) and
"The L-rd hath avouched thee this day " (ibid. v. 18). The
Holy One, blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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This is the passage the text promises (“as will be explained
below”): it repeats that tefillin mean binding from above
to below and explains that Chochmah flows through the
angels only as messengers, its real purpose being to draw
Chochmah into the souls of Israel.
KEHOT'S NOTE
X ,00 1P 0 X

m12° 70N D2
“The world is built by kindness.” G-d’s tzedakah is the
drawing down of Chesed by which the worlds are built.
Psalms 89:3'3:1"0 0°2°11n
10712 ANINY 130 DY 112> 707 0PIY AR
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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PARAGRAPH 8

12
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David says, “For everything is from You.” Here it shows
that nothing above has an existence apart from G-d.
I Chronicles 29:1477:v”2 X 0°1°71 *727
JT 930 @D NN ITINTY 103 IYITD RY W I N 7
:77 2103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of
Thee, and of Thine own have we given Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 9
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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likuteitorah.com/torah-ohr/mikeitz/6/

14

15

16

5211 5y 71872

Yo7 RIT PTR XYM

Maimonides writes that G-d is the Knower, the Known and

the Knowledge, all one. Here it shows that Chochmah has

no existence apart from G-d.
Mishneh Torah, Foundations of the Torah 2:10,77n mwn
222 TN >TI0° M2
Rkl mn”?g Ow MR YA AyT72 Y71 07702 00 10 ’573’??(127
77 9231 N30 23 TE 230 TN KK 127370 XY, IAYT) TIm R
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) » Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPR2 N

ND1A2 1IRNWN 177°31 P2NDON NAX T

In Patach Eliyahu, Elijah says to G-d that when He with-
draws from the Sefiros they all remain like a body without
a soul. The Alter Rebbe uses it as the model for the mitz-
vah “object” above.

Tikkunei Zohar 17aR 1 771 °1pn

PARAGRAPH 13

17
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The Talmud describes how the Holy One, blessed be He,
divides His day, part of it sitting and occupying Himself
with Torah. Here it is the drawing down of the letters of
the Torah from His great Name.
Avodah Zarah 3b:7°1:2°2 7171 T2y
YR 080 M7 MY MY DORY 137 0K T 37 10K KT 220K
171 WP — NPT ,17IR2 PRIYY AW KT N2 WITRT — NIWYRID
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Talmud says that G-d prays: “May it be My will that My
mercy overcome My anger.” Here it is read as the drawing
of Arich Anpin’s attributes into Z’eir Anpin.

Berakhot 7a:1'R:X "t 1272
?obann NI N2 VITRAY TIn o9 v31 mwn [P v e
"DNPan” PNYBN MP33 AN "W 7 7% DNiReIm” sy
.22Bnn XIT 102 YATROY X9, NPDR” KPR 10K KD
R. Johanan said in the name of R. Jose : Whence is it that the
Holy One, blessed be He, prays? ] As it is said, "Even them
will I bring to My holy mountain, and make them joyful in
My house of prayer [lit. the house of My prayer]" (ibid. Ivi.
7). It is not said "their prayer" but "My prayer" ; hence we

infer that the Holy One, blessed be He, prays.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“Abundant in kindness” is one of the Thirteen Attributes
of Mercy, which in Kabbalah belong to Arich Anpin.

Exodus 34:61:7"% mnw
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:NRKY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, Or HaTorah cites, for this reading,
the Zohar’s account of tefillin in which four mochin reach
Z’eir Anpin from the hidden brain of Atik.
KEHOT'S NOTE
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The note cites this Zohar on the kavanah of tefillin: from
the flow of the hidden higher brain of Atik, four mochin

are found in Z’eir Anpin.

Zohar, Vaetchanan 7:35-8:457771:’1-1172:"1 1aNNX1 ,77717 790

57 owiee
A later discussion of the two readings of “the Holy One”
and His tefillin, cited by the note.
KEHOT'S NOTE
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The Midrash says that what G-d does He tells Israel to do.
The Kehot note cites it, via Sefer HaMaamarim 5666, as
the basis for G-d’s own mitzvos.
Shemot Rabbah 30:9°:"% 7127 ninw
555 15 Wy X2 DRWS? PvowE 1PN 2pYeR 11T AR L, ...
,017% 1N X921 ,072910 »72990 Pon 1w ,apy 7omb ROR i
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Another matter, “these are the ordinances” (Exodus 21:1),
that is what is written: “He declares His words to Jacob”
(Psalms 147:19); these are the commandments, “His statutes
and ordinances to Israel” (Psalms 147:19); these are the or-
dinances. Because the attributes of the Holy One blessed be
He are unlike the attributes of flesh and blood. The attribute
of flesh and blood is that he instructs others to perform, but
he does not perform anything. The Holy One blessed be He
is not so. What He performs, He says to Israel ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

T
“They will keep the way of Havayah, doing righteousness
and justice.” The mitzvos are the “way” by which the
Infinite Light travels into Atzilus.
Genesis 18:19v™:1 n°wxX12
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For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He

hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“All the paths of Havayah are kindness and truth.” Like

”

“way,” “paths” describes the mitzvos as channels of the di-

vine light.
Psalms 25:10:7173 0°2°1n
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All the paths of the L-RD are mercy and truth Unto such as
keep His covenant and His testimonies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The passage there teaches that every drawing down of the
Infinite, both in the lower and the higher unity, comes
through the soul’s descent into the body for the sake of as-
cent, the refinement the beinoni achieves through
mitzvos.
KEHOT'S NOTE
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A textual variant: instead of “our tefillin” (de-tefillin she-
lanu), the gloss reads “like the tefillin” (ke-tefillin), mean-
ing that Moshe and Aharon’s tefillin had the four passages
just like ours.
KEHOT’'S NOTE
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PARAGRAPH 16
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“Who lowers Himself to look upon heaven and earth.” The
Alter Rebbe reads it as G-d lowering Himself to enter
“heaven and earth,” the configurations of Atzilus.

Psalms 113:6":3p 0°2°1n
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That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Havayah is high above all nations.” G-d’s transcendence
is the starting point from which He lowers Himself.

Psalms 113:4°7:37p 0°2°11n
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The L-RD is high above all nations, His glory is above the
heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Patach Eliyahu: when G-d withdraws from the Sefiros they
remain like a body without a soul. Here it describes the
state of “sleep” above.

Tikkunei Zohar 17aR 1 771 °1pn
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“Look down from Your holy dwelling, from heaven, and
bless Your people Israel.” The Alter Rebbe reads the look-
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ing down as the Infinite Light entering the Sefiros, which
brings blessing to Israel.

Deuteronomy 26:15119:17 8127
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Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In Your light we see light,” from the maamar’s opening
verse. Here it means that through G-d’s light Israel is
“seen” as important.

Psalms 36:107:1”% 0°2°11n
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For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Zechariah sees a golden menorah with a bowl on its top,
seven lamps and seven pipes. The Alter Rebbe reads each
part as a level in the descent of light.

Zechariah 4:2°2:7 10t
-2y [P3 AP 271 NN MAT PR BRI XD 1AK 12 72K RN
"2y WX NiNg? NIPEIN NPV NYIY TPy 10N 1YAY) ATXY
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And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya ch. 20 explains G-d’s absolute unity and that cre-
ation brings no change in Him, going on to describe the
divine speech (Malchus) as the source of the worlds, the
background to Malchus of one level becoming the source
of the next.

Tanya, Likkutei Amarim 20°3 0°12R >01p°2 ;7\WRY P21 ,R°IN
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The “bowls of the capitals” atop the pillars of Solomon’s
Temple show that a gulah is a rounded crown on top.

1 Kings 7:418"n:1 X 0°971
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the two pillars, and the two bowls of the capitals that were on

the top of the pillars; and the two networks to cover the two

bowls of the capitals that were on the top of the pillars;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And two olive trees by it, one on the right of the bowl and
one on its left.” Here they are Chochmah and Binah of
Arich Anpin.

Zechariah 4:3'1:"7 19701
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and two olive-trees by it, one upon the right side of the bowl,
and the other upon the left side thereof.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Keeping kindness (notzer chesed) for thousands... and
clearing (venakeh).” In Kabbalah these attributes are two
of the thirteen “mazalos” of the beard of Arich Anpin.
Exodus 34:7°1:77% mnw
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keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar teaches that when the sitra achra is subdued,
the glory of the Holy One rises in all the worlds. Here it is
the crushing of the olive that yields its oil.

Zohar I1, 128ba ,n5p 2°mt
KEHOT’'S NOTE
.7,1D 1P DI IR .21 27t

PARAGRAPH 25
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“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” “With all your

likuteitorah.com/torah-ohr/mikeitz/6/
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might” is read as a love without limit, the “heaven” of the
second reading.

Deuteronomy 6:5°77:"1 %7127
STRR™P22) TWDI 233 73377223 TR M AK DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PINDY QoW NINTD “ooawnn

Here read the second way: “heaven and earth” in a per-
son’s service cause G-d’s lowering of Himself.

Psalms 113:61:37p 0°2°1n
PINDY DORW3 NIXT? P awnd

That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271 7IRMD2 R

According to the note, that maamar gives the source in Etz
Chaim for the teaching that the union of Abba and Imma
comes through self-sacrifice, and lists the parallels in
Likkutei Torah and Derech Mitzvosecha.
KEHOT'S NOTE
3,37 IR N7pPa 03 1791 .A7YR 1m0l nmop Y APwn IR 2°an 1772
2,770 X791 yw nyab 101 QWA WITRP NIBR PMEN 77721 .70
w7321 7,327 IR LK L2 Rw2 n”po LR w1 5Puw M7y 973 AR
.(QW 3”WN 0°MRNT 9002 ¥ IR PTI)

PP YR TaTe e

The Mishnah explains that the Shema comes first so that
one accepts the yoke of Heaven’s kingship before the yoke
of the mitzvos. Here it matches the order of drawing down
Keser before the light enters the vessels.
Berakhot 13a:21x”2:X 37> n1372
" OX TV YRy NYE TR M R 12 YOI 231 TN
21y 1723 3R 12 NKY 7NN DY M3TR Y 7Y YAty 21 —
DI°2 172 3791 YN OX MY — TINRN”? *Ying ox 77 .nign
.1;'?3 b} N‘?R 2731 9K "IN ,ﬂ'??‘?;ﬂ PN
R. Joshua b. Karhah said: Why does the section "Hear, O
Israel" precede "And it shall come to pass if ye shall
hearken"? So that a man shall first receive upon himself the
yoke of the kingdom of heaven, and afterwards receive upon
himself the yoke of the commandments. And why does "And
it shall came to pass if ye shall hearken" precede "And the
L-rd spake" ? Because the former applies both during the
day and night, but the latter during the day only.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

LN, M1072
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The Mishnah reads “with all your might” (me’odecha) as
thanking G-d for whatever measure He gives. The Alter
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Rebbe calls this acceptance “earth,” the nullification of
will.

Berakhot 54a:61:X 771 N1572
DITRY MRIY 107 Py T DY 7377 Y 1127 DI 0
210 972, W3 — 71337 2227 7N 7227 293 TROR M NN

PR 92217 .9WD1 NK DIl RIT APPER — YW1 9237 .37 1%
T RATY TR T 993 — PAIRR P22 K 13T 9 232 —

A2 7in a9
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The second paragraph of the Shema, about observing the
mitzvos. Here it is the drawing of light into the vessels of
Z’eir Anpin and Nukva.

Deuteronomy 11:1327:X” 0°727

MK DT DI T I TV MK WRYN YRUDR T
:DWRI7331 022272332 172y 0P Y

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 26
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“For with You is the source of life.” The Alter Rebbe stress-

es “with You” rather than “You”: the source is only a sub-
ordinate level of the essence.

Psalms 36:10:1"7 0°2°11n
(IRTINTI T7IR2 0°°0 2P0 Y
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

naws "meaaan

“Who is enthroned on high.” The essence remains exalted
even as its lowest level becomes the source of the next
world.

Psalms 113:5°7:3°p 0°7°1n
NITY AT AROR 1D

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rashi explains the gulah as a basin that holds oil. The Alter
Rebbe uses this to show that the bowl, the Keser, also re-
ceives added light from above.

Rashi on Zechariah 4:2°2:’7 7°73t 5y >"w1
DD PR3 YR NS NPy MR (10 YwaY) Md LAWK By 19
79°nem 1AW 7PIMIw P02 P01 Ayawn 2y 9
0°30p ML AYaw PRI 919 71 509 . mpwin ayawt ayaw :aank
71771 299 MIpRIN TR 777 72T 1 28 pawnw
with its oil - bowl on top of it as in (Josh. 15:19): “The upper
springs”. This is an expression for a spring, [hence] a sort of
large round bowl. and its seven lamps A type of vessel into
which oil and wicks are inserted. seven tubes each Seven
small tubes come to every lamp, for the oil flows from the
bowl through those tubes into each lamp.

On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)

PARAGRAPH 27
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JIXDD U¥n 3,y 97 npha

TIN N2 9982

“In Your light we see light.” The direct address “Your” sig-
nals the essence itself, whose light is revealed in all the
worlds.
Psalms 36:10:1"% 0°2°1n
(TIRTINTI T7IR2 0°°0 2P0 YT
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

91y AR 9721 .19 nEpwn

“Look down from Your holy dwelling... and bless Your
people Israel,” recalled from paragraph 18 to close the
maamar.

Deuteronomy 26:1517v:17> 0°7127

NRY PRWONR ARYTIR TN DWEIIR WP TiyRn nppwn
{W3T) 370 D31 P 1PNIN? Y3V KD 337 ANN3 VUK MR

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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