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For with You is the source of life;
in Your light we shall see light

The flow of life to the worlds is only “with” G-d, not His essence;
through Torah, mitzvos and the self-nullification of the heart,
Israel draws His essential light down so that it is seen, and Israel

is seen in that light.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e Likkutei Torah

THE CHASSIDISHE PARSHA
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THE BIG IDEA

The flow of life to the worlds is only “with” G-d, not His essence; through Torah,
mitzvos and the self-nullification of the heart, Israel draws His essential light down

so that it is seen, and Israel is seen in that light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks two questions on the verse “For with You is the source of life; in Your light we shall
see light”: what the two readings of “we shall see light” mean, and why the verse says “with You” rather
than “You are.” It answers through Zechariah’s golden menorah, the source of Israel’s souls: its seven
lamps are the divine attributes that shine on every Jew from above, fed by pipes from ever higher lev-
els, all drawn down through “gold,” the left side. G-d “enthroned on high” is beyond even Chochmah
and Chesed, so entering the worlds is a lowering for Him. Seen from His loftiness, all is as nothing, the
nations prevail in exile and His governance is like sleep. Seen “from heaven,” through the Torah,
Israel appears great, like an object in a clear mirror. Heaven and earth, Torah and prayer, cause this
lowering, when mitzvos are done with fiery love and the self-nullification of a servant, awakened by the
roots of Torah and mitzvos, the two olive trees. So the source of life is only “with” G-d, His light is seen

through Torah and mitzvos, and Israel is seen in it.
OUTLINE

1 Two questions and the golden menorah 11-2

Two readings of “we shall see light” and the question of “with You”; the menorah as the source of Israel’s
souls, its lamps and pipes as light from above, all drawn through gold, the left side.

2 He who is enthroned on high lowers Himself 13-4

G-d is beyond Chochmah and Chesed, so His entering the worlds is a lowering; it comes through Torah and
mitzvos, the limbs of the King, drawn down by an arousal from below.

3 Loftiness, exile and sleep 15-7

From G-d’s loftiness all worlds are as nothing: the nations draw life from it, and His governance is like
sleep; the prayer “Awake!” asks for His essence to be revealed through Torah and mitzvos.

4 Looking from heaven: Israel seen through the Torah 18-9

Through the Torah Israel is seen as great, like an object in a clear mirror; mitzvos need the heart’s fiery de-
sire, kindled by contemplating G-d’s unchanging transcendence.
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5 The crown, the servant and the cause of the lowering

110-14

The menorah’s bowl is the crown of Malchus; true service is accepting G-d’s kingship beyond reason;

heaven and earth, Torah and prayer, and bitter crying out draw the Infinite Light down.

6 The olive trees and the answer

1M5-17

The roots of Torah and mitzvos awaken the soul’s fiery longing; the source of life is only “with” G-d, His

light is seen through Torah and mitzvos, and Israel is seen in it.

KEY CONCEPTS

An arousal from above X7°Y77 XMIynK

Divine light given unprompted. Here it is the seven lamps
of the menorah that shine on every Jew, even the wicked,
as an encompassing light.

The encompassing and the filling light /7°1%y 93 2210
709y 93 Konn

Light above the worlds and light within them; drawing
light from the first into the second is the “water” that flows
from high to low, a lowering for G-d.

Gold, the left side >xnw /am

Gold stands for Gevurah and for the fiery love and awe of
the heart, through which every drawing-down from the
highest levels comes.
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Limbs of the King x5%17 1128 n7n7

The 248 positive mitzvos are united with the Infinite Light
as a limb is with the soul, so through them His light clothes
itself in Chochmah and Chesed.

Self-nullification of will 7137 911072

The servant’s acceptance of G-d’s kingship beyond rea-
son; it makes G-d King, subdues the sitra achra and draws
down the Infinite Light.

Heaven and earth 77X 0°nw

The Written and Oral Torah, or Torah and prayer: the place
into which G-d lowers Himself and the means by which He
is drawn to do so.
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SECTION 1 - 1-2

Two questions and the golden menorah
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“For with You is the source of life; in Your light we shall see light.” Now, what is written, “we shall

see light” (nir’eh or), has two interpretations.

The maamar opens with a verse from Psalms and notes that its last phrase, nir’eh or, can be read in two
ways. The whole discourse will show how both readings are true.
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The first is in its plain sense: that the light is seen and revealed. And the second is [as] the plural,

spoken on their own behalf, that is to say: we shall see the light.

Read one way, the phrase says that light becomes visible. Read the other way, the Hebrew nir’eh is first per-
son plural, so King David speaks for Israel: “we” are the ones who will see the light.
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And to understand this, [we must] also understand what [is meant by] “For with You is the source of
life,” and it is not written “For You are.” For it is written (Zechariah 4): “I saw,

The Alter Rebbe adds a second question: why does the verse say the source of life is “with You” rather than
simply “You are the source of life”? The wording hints that the source of life is something beside G-d, not His
very essence. To answer, he turns to Zechariah’s vision of the menorah.
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and behold, a menorah all of gold, with its bowl upon its top, and its seven lamps upon it, seven

and seven pipes to the lamps that are upon its top, and two olive trees over it.”

This is the prophet’s vision: a golden menorah with a bowl on top, seven lamps, pipes feeding the lamps, and
two olive trees beside it. Each detail will be interpreted in turn.
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And the explanation of the matter: the subject of the menorah is as it is written, “This is the word of
G-d to Zerubbabel.” That is to say, the menorah is the level of “the word of G-d,” which is the level
of the Congregation of Israel, the source of the souls

The angel explains the vision to Zechariah as “the word of G-d to Zerubbabel.” The Alter Rebbe reads “the

word of G-d” as Malchus, which is also called the Congregation of Israel (Knesses Yisrael), the collective root

from which all Jewish souls come. So the menorah stands for the source of the souls of Israel.
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of Israel. And its seven lamps are the seven supernal attributes, love and awe and glorification, etc.,
which shine from above upon every soul of Israel as an arousal from above, so that even upon a
wicked person it rests from above, in an encompassing (makif) manner.

The seven lamps are the seven emotive attributes of G-d (love, awe, glorification and the rest), which shine

on every Jew as a gift from above, not as a reward for his own effort. Because this light only hovers over the

person as an encompassing light, it rests even on a wicked person.
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Therefore it is written “upon it”: at this level, which is an indwelling from above in an encompass-
ing manner, all are equal for good, as our Sages, of blessed memory, said: “Wherever ten sit to-
gether, the Shechinah rests,” and as is explained in the Tanya.

The word “upon it” shows that the lamps sit above the menorah, encompassing it. On this level every Jew is

equal for good, just as the Talmud says the Shechinah rests on any gathering of ten, without asking who they
are.
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And “seven and seven pipes” are the drawings-down from higher levels, from the level of the light
that encompasses all worlds (sovev kol almin), to this arousal from above. And there are many lev-
els, one above the other, up to the very highest heights, and all of them are of the order of “seven
[and] seven.” And this is [the meaning of] “to the lamps that are upon its top.”

The pipes that feed the lamps are channels drawing light from ever higher levels, up to the light that encom-

passes all worlds, into the gift from above that shines on every Jew. Each higher level repeats the pattern of

seven, so the vision shows lamps fed from levels that themselves stand “upon its top.”
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Now it is written, “a menorah all of gold”: every drawing-down from the highest of heights, from
the head of all levels, comes by means of the level of gold, which is the level of the left, as it is writ-

ten, “From the north comes gold; upon G-d is awesome splendor.”

The menorah is “all of gold,” and gold in Kabbalah belongs to the left side, the side of Gevurah. The Alter
Rebbe states that every drawing-down from the very highest levels comes through this quality, and cites
Job’sverse linking gold with the north, the side of the left.

SECTION 2 - 13-4

He who is enthroned on high lowers Himself
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And the matter [is this]. It is written, “He who is enthroned on high, who lowers Himself to look
upon heaven and upon earth.” “Heaven” (shamayim) means “there is water” (sham mayim), that

is, the level of water,

The Alter Rebbe brings a verse from Psalms that describes G-d as exalted yet lowering Himself to look upon
heaven and earth. He reads shamayim (heaven) as sham mayim, “there is water.”
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which is the level of a drawing-down from a high place, from [the light that] encompasses all
worlds, to a low place, to become the level of [the light that] fills all worlds; and this is a lowering

and descent for Him, may He be blessed.

Water flows from high to low, so “water” stands for light drawn down from the encompassing light, which is

above the worlds, into the light that fills the worlds and enters them. For G-d this is a lowering.
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And “upon heaven and upon earth” (with the extra letters beis) is interpreted in two ways. The first:

that He lowers Himself, as it were, to look into the heavens and into the earth.

In Hebrew the verse says “to look ba-shamayim u-va-aretz,” with an extra letter beis meaning “in” or “by

means of.” The first reading takes it as “in”: G-d lowers Himself to look into heaven and earth.
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And the second, that is to say: that by means of the level of heaven and earth He lowers Himself, for

they themselves are what cause this descent and lowering.

The second reading takes the beis as “by means of”: heaven and earth are the very cause of G-d’s lowering.
What “heaven and earth” mean in this sense is explained later in the maamar.
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And the explanation of the matter: “He who is enthroned on high” does not mean that He, may He
be blessed, is high in terms of place, for indeed it is written, “There is a place with Me,” and He,
may He be blessed, is the place of the world, etc.

G-d’s being “on high” cannot mean height in space, since He is the place of the world and not contained in
it. The verse “There is a place with Me” and the Midrash’s teaching that G-d is the place of the world make
this point.
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Rather, it means high in stature, rising level upon level without end or limit, in that He is holy and

set apart from the bounds of the worlds.

His height is one of stature: He is beyond every level without limit, holy and apart from the whole category of
worlds.
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For “You made them all with wisdom” (Chochmah), and “the world is built by kindness” (Chesed),
and He, may He be blessed, is exalted and lifted above the level of supernal Chochmah and super-
nal Chesed, and they bear no comparison to Him, may He be blessed, at all,

The worlds are made through Chochmah and built through Chesed, as two verses in Psalms say. G-d is above

even the supernal Chochmah and Chesed, and they cannot be compared to Him at all.
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as it is written, “Yours, O G-d, is the greatness,” etc.: the attribute of greatness is nullified before
Him and does not even merit the name “greatness” at all.

Even the attribute of “greatness” in the verse “Yours, O G-d, is the greatness” is nullified before Him.
Compared to G-d, it does not even deserve the name “greatness.”
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And likewise the level of Chochmah is considered, relative to the Holy One, blessed be He, like
physical making, as it is written, “You made them all with wisdom.” Rather, the fact that the Infinite
Light (Or Ein Sof), blessed be He, clothes itself in Chochmah and Chesed and spreads out within
the worlds is a great descent and lowering.

Even Chochmah, the highest intellect, is to G-d like physical making, as the verse calls creation through wis-

dom a “making.” So when the Infinite Light clothes itself in Chochmah and Chesed and spreads into the
worlds, that is a great descent.
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Now this clothing is by way of Torah and mitzvos. As our Sages, of blessed memory, said: “The Holy
One, blessed be He, puts on tefillin”; “The Holy One, blessed be He, prays”; and they said, “This
teaches that the Holy One, blessed be He, wrapped Himself,” etc. And they said, “[During] the first
three [hours] He sits and occupies Himself with Torah,” etc.

G-d’s light clothes itself in Chochmah and Chesed by way of Torah and mitzvos. The Talmud describes G-d

as putting on tefillin, praying, wrapping Himself in a tallis and studying Torah, showing that the mitzvos ex-
ist above as the very garments of G-d’s light.
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And likewise all the mitzvos in this way. And this is [the meaning of] “who has sanctified us with His

mitzvos”: “with His mitzvos” precisely, for the mitzvos, the 248 commandments, are the 248 limbs
of the King. That is to say,

The blessing says “who has sanctified us with His mitzvos,” stressing that they are His. The Tikkunei Zohar

teaches that the 248 positive commandments are the 248 “limbs of the King.”
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just as, for example, a physical limb is nullified and united with the spiritual life-force that dwells
within it, so all the mitzvos are nullified and united with the Infinite Light, blessed be He, itself; and
in them

A physical limb has no will of its own and is wholly united with the soul that gives it life. In the same way the
mitzvos are wholly united with the Infinite Light itself.
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and through them the revelation of the Infinite Light, blessed be He, is drawn down to clothe itself
in the level of Chochmah and Chesed. And “who has sanctified us”: for by an arousal from below,
when a person performs G-d’s mitzvos, he brings about an arousal from above, and “a spirit

brings a spirit and draws forth a spirit,” etc.

Through the mitzvos the Infinite Light is drawn down into Chochmah and Chesed. When a person does a
mitzvah below, it awakens a response above; the Zohar puts it as “a spirit brings a spirit and draws forth a
spirit.”

SECTION 3 - 15-7

Loftiness, exile and sleep
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And this is [the meaning of] “Look down from heaven and see,” and “Look down from Your holy
dwelling, from heaven, and bless Your people Israel.” For

Two verses ask G-d to “look down from heaven,” and the second asks Him to bless Israel. The Alter Rebbe

will explain why the blessing depends on G-d’s looking “from heaven,” and first explains G-d’s loftiness.
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it is written, “G-d is high above all nations”: the idolatrous nations receive life-force from the side
of G-d’s loftiness and His exaltation in His essence, as it were, in that, by His very essence and be-
ing, He is exalted and lifted above the bounds of the worlds, higher and lower, and they have no re-
lation or connection to Him at all.

“G-d is high above all nations”: the verse links the nations with G-d’s loftiness. In this teaching, the nations

draw their life-force from the level where G-d is utterly beyond the worlds and they have no relation to Him;
there the worlds are as nothing, so no distinction between them is felt.
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And from this comes the dominion of the idolatrous nations over Israel in the time of exile, [as it is
said,] “Nations dance in His sanctuary,” etc. For “the spider grasps with its hands, yet it is in the
king’s palaces,” since it does not occupy any place at all.

From this source comes the nations’ power over Israel during exile, which the Sages describe with the image

of strangers in G-d’s sanctuary. The verse about the spider, which lives even in a king’s palace because it

takes up no space, illustrates how something counted as nothing is not pushed out.
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And so all the worlds, higher and lower, are considered truly as nothing before the Holy One,
blessed be He, as it is written, “For His Name alone is exalted; only His glory and radiance and light
is upon earth and heaven.”

All the worlds are as nothing before G-d. The verse “His Name alone is exalted; only His glory is upon earth

and heaven” means that only a glimmer of His light relates to the worlds, while He Himself is exalted beyond
them.
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And this is [the meaning of] “When the Holy One, blessed be He, ascends on high,” etc. That is to
say, the life-force is withdrawn from the radiance far, far upward, to the level of His essence and
being.

The Zohar’s phrase “when the Holy One, blessed be He, ascends on high” is read as the withdrawal of the
life-force from that glimmer back up to G-d’s own essence.
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And then the worlds do not occupy any place at all, and the conduct of the worlds is in the manner
of sleep, as it were, like a sleeping person whose intellect has withdrawn from its vessel, the body,
to its source and root, and nothing remains but the power of imagination, which is an impression
(reshimu), etc.

Then the worlds count for nothing, and G-d’s governance of them is like sleep. In sleep the intellect leaves

the body and returns to its source, leaving only the imagination, a mere trace; so too only a faint impression
of G-d’s light is left directing the worlds.
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Therefore it is written, “And G-d awoke as one asleep,” and it is written, “Awake! Why do You sleep,
O G-d?”: that there be a revelation of the Infinite Light, blessed be He, in Chochmah and Chesed, at
the level of His very essence and being, may He be blessed, in His glory and His very self, and
“may He make His face shine”: the inner dimension of His will, etc. And this is through the draw-
ing-down of Torah and mitzvos.

The verses “G-d awoke as one asleep” and “Awake! Why do You sleep?” ask that G-d’s governance be no

longer like sleep, but that His very essence be revealed in Chochmah and Chesed, with the inner dimension
of His will shining. This awakening is brought about by drawing the light down through Torah and mitzvos.

SECTION 4 - 118-9

Looking from heaven: Israel seen through the Torah
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And this is [the meaning of] “Look down from heaven and see,” and “Look down from Your holy
dwelling, from heaven”: [heaven, shamayim, is] “there is water” (sham mayim), which is the level

of the Torah, which is likened to water; and then “and bless Your people Israel.”

Now the Alter Rebbe answers why the blessing of Israel depends on G-d’s looking “from heaven.” Shamayim
is read again as sham mayim, “there is water,” and water is a common image for Torah, so G-d’s looking

“from heaven” means looking through the Torah.
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For through this level we, the people of the Children of Israel, will be seen before Him as some-

thing of importance, for the whole essence of comprehension and revelation is

When G-d looks at the world through the Torah, Israel appears before Him as something of real importance,
unlike the view from His loftiness where everything is as nothing. This is because all comprehension and
revelation of G-d come through the Torah.
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through the Torah, and the Torah is with us in a revealed way. And this is [the meaning of] “The
heavens were opened and I saw visions of G-d”: the level of the clear, shining lens (aspaklaria

hame’irah), which comes through the level of heaven.

The Torah is revealed and given to us. Ezekiel’s words “the heavens were opened and I saw visions of G-d”
describe the clear, shining lens of prophecy, and the Alter Rebbe links that clarity to “heaven,” that is, to the
Torah.
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[Israel] is seen before Him, as it were, as if, by way of analogy, one looks in a shining mirror made
of glass: through the mirror, the thing seen in it appears greater and finer than it appears when
seen without a mirror.

A good glass mirror can make what is seen in it look larger and finer than it looks to the naked eye. The anal-
ogy prepares the claim that follows about how Israel looks when seen through the Torah.
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So, through looking and gazing by way of the Torah, there Israel, who fulfill the Torah, are seen be-

fore Him with praise and greatness.

Seen through the Torah, which Israel keeps, Israel appears before G-d with praise and greatness. The Torah
acts like that mirror, magnifying Israel’s worth in G-d’s eyes.
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And this is [the meaning of] “And who is like Your people Israel, one nation on earth”: that is, they

draw down the level of “Havayah is One” to rest and be revealed, so that it rests in the lower earth.

The verse “who is like Your people Israel, one nation on earth” is read as describing Israel’s task: to draw the
oneness of Havayah down so that it rests and is revealed on the lowest earth. Israel is “one nation” because
it brings G-d’s oneness into the world.

likuteitorah.com/torah-ohr/mikeitz/5/ 12
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Now our Sages, of blessed memory, said, “Mitzvos require intention”: that is, the intention of the
heart, the desire of the heart (re’usa d’liba), to draw down the Infinite Light, blessed be He, from
the Source of all, so that it be drawn down and revealed in the level of Chochmah and Chesed.

The Sages’ rule that mitzvos require intention is read here as the heart’s desire to draw the Infinite Light
down from its source into Chochmah and Chesed. The mitzvah is the channel; the heart’s longing is what
moves the light through it.
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And this is the level of gold, for gold sparkles like sparks and glowing coals of fire. And so must the

desire of the heart be, with flames of the fire of love.

This is why the menorah is of gold: gold sparkles like glowing embers. So too the heart’s desire in doing a

mitzvah should burn with the fire of love.
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And this is when one fulfills what our Sages, of blessed memory, said: “Every day they should be in
your eyes as new.” That is, when he takes to heart and contemplates with his mind and intellect

what is written, “I am first and I am last,”

This fire comes when one fulfills the teaching that the words of Torah should be new to you each day. One
brings this about by contemplating that G-d is “first and last,” beyond all time.
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and “I, G-d, have not changed,” and “You were [the same] before the world was created,” etc. And
this is the first interpretation of “upon heaven and upon earth”: that He lowers Himself into the
level of heaven and earth.

G-d does not change: He is the same before and after the world’s creation, so the world adds nothing to Him.

Realizing that His light enters heaven and earth at all becomes the first reading of “lowers Himself to look

upon heaven and earth”: G-d lowers Himself into them.

likuteitorah.com/torah-ohr/mikeitz/5/ 13
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SECTION 5 - 110-14

The crown, the servant and the cause of the lowering
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And the explanation of the second interpretation, that the level of heaven and earth is what causes
the lowering, will be understood from what is written, “with its bowl (gulah) upon its top”: gulah is
from the expression gulas hakoseres, “the crown of the capital,” which is the level of a crown above
the head. And this is the level of the Keser (Crown) of Malchus, the crown of Tiferes.

The second reading, that heaven and earth cause G-d’s lowering, begins from the bowl “upon its top” in
Zechariah’s menorah. Gulah is read as the crowning bowl of a pillar’s capital, a crown above the head, which
is Keser of Malchus, the crown that Malchus forms for Tiferes.
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And the matter [is this]: it is a great principle in the service of G-d that service which comes from
one’s own will and choice, because the thoughtful grasp that “nearness to G-d is good,” is not
called by the name “the service of a servant.”

Service that comes from a person’s own understanding, because he grasps that closeness to G-d is good, is
not yet the service of a servant. It still rests on his own will and reasoning.
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For the essence of service is to accept upon oneself the yoke of the Kingdom of Heaven, which is
above reason and above knowledge that can be grasped, as it is written, “You shall surely set a king

over yourself,”

The core of service is accepting G-d’s kingship beyond reason, as the Torah commands “You shall surely set
a king over yourself.”

likuteitorah.com/torah-ohr/mikeitz/5/ 14
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and as our Sages, of blessed memory, said, “Nullify your will before His will”: that he have self-nul-
lification of will, as though he had no other will at all except to fulfill what G-d, may He be blessed,
commands him. And through this acceptance the sitra achra is subdued, and the glory of the Holy
One, blessed be He, is raised up, etc.

The Mishnah’s “Nullify your will before His will” means having no will of one’s own except to do what G-d

commands. Such acceptance subdues the sitra achra, the side opposed to holiness, and so raises G-d’s glory,
as the Zohar teaches.
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And this is [the meaning of] “Blessed are You, G-d, our G-d, King of the world”: that the level of His
kingship over the world is drawn down because of the self-nullification of will, to be His servant.
And then it is drawn down from above to become the level of King, for there is no king without a
people.

The blessing formula “King of the world” expresses G-d’s kingship, and it comes about through people nulli-

fying their will to be His servants. As the saying goes, there is no king without a people, so it is the people’s
acceptance that makes G-d King.
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And this is [the meaning of] “For the Children of Israel are servants to Me”: it means that by their

2

being in the state of servants, they will then be “to Me,” and then the revelation of the Infinite

Light, blessed be He, will be drawn down from the Source of all.

“The Children of Israel are servants to Me” is read as cause and effect: by being servants they become
“Mine,” and through that the Infinite Light is revealed from the Source of all.
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And this is [the meaning of| “who lowers Himself to look upon heaven and upon earth”: that is, by
means of the level of heaven and earth, which are the Written Torah and the Oral Torah, and

sometimes

Now the second reading is applied: “heaven and earth” are the Written Torah and the Oral Torah, and they
are what bring G-d to lower Himself.

likuteitorah.com/torah-ohr/mikeitz/5/ 15
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they are called Torah and prayer, through this he brings about the descent and drawing-down of
the Infinite Light, blessed be He. For prayer is of the level of earth, which is the self-nullification of
will, to be like dust.

Sometimes heaven and earth are called Torah and prayer. Prayer is “earth” because it expresses the nullifi-

cation of one’s will, to be like the dust of the earth, and through Torah and prayer the Infinite Light is drawn
down.
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And this is the matter of crying out with bitterness: “Their heart cried out,” “And they cried out to
G-d in their distress,” and through this, “And Pharaoh drew near.” For through an arousal from be-
low, from the depth of the heart, in the bitterness of one’s soul, from the inner dimension of the
point of the heart, the sitra achra is subdued and the glory of the Holy One, blessed be He, is raised
up, etc.

Bitter crying out from the depth of the heart is an arousal from below that subdues the sitra achra. The Alter

Rebbe brings verses about Israel crying out in distress, and “Pharaoh drew near,” which the Midrash reads
as Pharaoh bringing Israel near to repentance through their fear.

19 °N%R M7 R7A2 R0 0 109V WP 1398 1PMIZNa 1R WK IR 1IN0 7Y 1
LRD1DT RTIPRN 172 07K IR M2031°0 UM Penr)

And likewise through the Torah and the mitzvos, “who has sanctified us with His mitzvos,” for He
has raised us up into the supernal holiness, etc., as is explained elsewhere: “a spirit brings a spirit
and draws forth a spirit” of G-d, and the revelation of the Infinite Light, blessed be He, from the
Source of all.

Torah and mitzvos also raise a person into supernal holiness. As the Zohar says, a spirit from below brings a

spirit from above, and so the revelation of the Infinite Light is drawn down from its source.

likuteitorah.com/torah-ohr/mikeitz/5/ 16
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The olive trees and the answer
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And this is the level of “a menorah of gold,” etc., the level of the left, as it is written, “From the
north comes gold,” etc. But as for what causes this great level and rank, and this self-nullification

of will: it is written, “and two olive trees over it, one on the right of the bowl and one on its left.”

The fiery self-nullification just described is the “gold” of the menorah, the left side. The Alter Rebbe now
asks what causes this great level and points to the two olive trees standing on either side of the menorah.
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And another verse says, “which pour the gold out of themselves”: meaning that through them the
level of gold is drawn down. And they are the level of Torah and mitzvos in their root, from which

flows an arousal in the spark of G-dliness that is in a person,

The olive trees “pour out gold”: they are the roots of Torah and mitzvos, which awaken the spark of

G-dliness in a person. The gold of fiery love is drawn from them.
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to arouse love like flames of fire, and bitterness over his soul from the depth of the heart, in his dis-
tress in exile, in the prison of the body, and that his soul should yearn to pour itself out into the bo-

som of its Father, in the expiry of the soul, to leave its sheath.

That awakening stirs fiery love and bitterness over the soul’s exile in the body, and a longing to pour itself
into its Father’s bosom, to leave its sheath. The soul in the body is like a prisoner who longs to return home.

likuteitorah.com/torah-ohr/mikeitz/5/ 17
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And this is [the meaning of] “For with You is the source of life”: that is, the source of life and of the
drawings-down of the flow of divine light into all the worlds, higher and lower, is nullified and sec-
ondary relative to the Holy One, blessed be He, in His glory and His very self. For the Holy One,
blessed be He, in His glory and His very self is not within the category of drawing-down and flow at
all.

Here the opening question is answered: the verse says the source of life is “with You” because that source,
the flow of light to all worlds, is not G-d’s essence. It is secondary and nullified before Him, while G-d

Himself is beyond any flow at all.
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Rather, “in Your light we shall see light”: that is, through the shining of the light of Torah and
mitzvos, which are the “limbs of the King,” there is a drawing-down, so that light is seen and re-

vealed openly.

“In Your light we shall see light” is the first reading: through the light of Torah and mitzvos, the “limbs of the

King,” G-d’s essential light is drawn down and becomes visible.
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And also “we shall see”: since the light is seen through us, we are seen in this light, and the radi-
ance of Israel’s holiness is revealed, as it is written, “And who is like Your people Israel,” etc.

The second reading is that “we shall see”: because the light is revealed through Israel, Israel too is seen in it

and the holiness of Israel shines out. This returns to “who is like Your people Israel.”

likuteitorah.com/torah-ohr/mikeitz/5/ 18
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IN ONE'S AVODAH

Do the mitzvos with intention: the heart’s fiery desire to draw G-d’s light down, kindled by contemplating

that He is unchanged by creation, so that the mitzvos are new each day. Above all, accept His kingship be-

yond reason, nullifying your will before His, and let prayer be “earth,” humble as dust; cry out from the

depth of the heart over the soul’s distance in exile. Through this His light is revealed in the world and Israel

is seen in it.

QUESTIONS FOR DISCUSSION

1.

Why does the verse say “with You is the source of life” rather than “You are the source of life”? What does
that imply about the flow of life to the worlds?

. How can the same light rest equally on the righteous and the wicked, and what is the difference between

encompassing and inner light?

. Why does G-d’s loftiness leave the worlds “asleep,” and how do Torah and mitzvos “awaken” Him?

The maamar says service from one’s own understanding is not yet “the service of a servant.” What does
accepting G-d’s kingship add?

. How does the image of a mirror explain the way Israel is “seen” when G-d looks through the Torah?

likuteitorah.com/torah-ohr/mikeitz/5/ 19
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The transcript makes the connection explicit: to under-
stand what the “light” is, the souls of Israel as a whole are
compared to a menorah.
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Zechariah’s vision of the golden menorah with its bowl,
lamps and pipes. The Alter Rebbe interprets each detail as
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And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
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The angel’s explanation of the menorah vision. The Alter
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Congregation of Israel.
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the encompassing light rests on all Jews equally.
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The pipes of the menorah in Zechariah’s vision, here read
as the channels of light from higher levels.
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the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
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The Tzemach Tzedek quotes this passage about the golden
menorah and the verse in Job.
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“From the north comes gold; upon G-d is awesome splen-
dor.” The verse links gold with the north, which in
Kabbalah is the left side, Gevurah.
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Out of the north cometh golden splendour, About G-d is ter-
rible majesty.
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The Tzemach Tzedek quotes this explanation of “He who is
enthroned on high” in Or HaTorah on Yisro, and discusses
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it in his volume on the Prophets and Writings.
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below.
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Who is like unto the L-RD our G-d, That is enthroned on
high,
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Kehot’s note points to Psalms 113:6 for these words.
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That looketh down low Upon heaven and upon the earth?
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“He who is enthroned on high, who lowers Himself to look
upon heaven and earth.” The Alter Rebbe reads both the
place and the cause of G-d’s lowering into these words.
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Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?
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G-d tells Moshe, “There is a place with Me,” which the
Sages read as teaching that place is within G-d, not G-d
within place.
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And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.
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The Midrash teaches that G-d is the place of the world and
the world is not His place. It shows that “on high” cannot
mean physical height.
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“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...
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“You made them all with wisdom”: the worlds come into
being through Chochmah, which the Alter Rebbe calls a
mere “making” relative to G-d.
Psalms 104:24773:77p 0°%°11n
3P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 0°9n

112° 70m 2P

“The world is built by kindness”: the worlds are sustained
through Chesed. G-d Himself is above both Chochmah
and Chesed.
Psalms 89:3°3:0”5 0°2°71n
:D2 ANINY 120 DY 71327 700 079 NN
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,u0°%0n

YT T R

“Yours, O G-d, is the greatness”: greatness, the attribute of
Chesed, is nullified before G-d.

I Chronicles 29:118™:1v”3 X 0171 *927

YN D03 9373 TN MRIT NNENT MM NPT M A
SWXT? 937 Ripammm 17w N 77

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 K17

likuteitorah.com/torah-ohr/mikeitz/5/

IR 7IRT2 7RI 0°°0 NP 1Y 0D

PARAGRAPH 4

23

24

25

26
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The Talmud teaches that the Holy One, blessed be He, puts
on tefillin, meaning the mitzvos exist above as well.
Berakhot 6a:17-181>-1>:X ") N1272
RI7 172 WATRAY 1730 :pO%Y 227 MR LRTN 27 92 1°2X 027 0K
i — "2 Y PN AR T YAV MR 1Rn o
19BN PR — PHY PIMA” iR N7 WX nT mRw ,min
R boid ﬁray? 9°0” NRIY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XNV TINNR N7TIR L2 ,2 wrAw 07IpD ARD LR, M2

Soonn mrapn
The Talmud’s teaching that the Holy One, blessed be He,
prays, cited together with the tefillin teaching.

Berakhot 7ax *t n1572

A7 ALYNIY TR

The Talmud reads the verse of the Thirteen Attributes as
teaching that G-d wrapped Himself in a tallis like a prayer
leader.
Rosh Hashanah 17b:5°71:2 v awin w9
K ,2IND KPR RPWPR 2090 927 90K LRI IR DY N iy
X7 ,7923 MR KIT 72 WITRA AYNIY TRPn LIniNY wDR
>10%7 Y> — PRYIN PRIPOY 11 92 37 K .1PDn 170 Awhn? i°
.07 5rin IR M7 7700

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,00

19102 POIYY 2WI° MNWNRT °A

The Talmud teaches that in the first three hours of the day
the Holy One, blessed be He, sits and occupies Himself
with Torah.
Avodah Zarah 3b:7°1:2°3 77t 7712y
Yo% 07 17 NIYY TRy D°RY 37 IR 17N 37 IR KM PR
171 WP — NIPIY ,17IR2 PRIYY AW KT N2 WITRT — NIWYRID
XD TRIY — 717792 0PIy 2 NNIY ARIAY 17,1710 0P3YT o nX
DRI KO 2y 20 110
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
KEHOT'S NOTE
2,7y
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27

28

29

NPT 1°92aR 1709 17 1PTIPE URR
The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;

the passage is shown below.

Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1”1pn

IMORT RINT RWOR TANER WPRT ,RDPYINNRT RTINY KT 1120 1IN

AT MR PUT 071 WK CTPRT NIRRT RTuOm) 0K

X3XY GTR KBX IGTP WK TN Y TAK KT PI3 AT

BT AMPNE 017 92 0B *RT ,IRAN RAPOY 9Y Xy Y g

"X ,RDZT 3K 3K 222 MU MR K TP N0 1RT
RINT RYIOR YTP WK TIY M

Tikkunei Zohar - Vocalized (Public Domain)

KEHOT'S NOTE
B nvn i

117 PR M7 509N MM
Kehot’s note points to Zohar II, 162b for these words.

Zohar II, 162ba ,20p 2°mt
KEHOT'S NOTE
.2,20p 27m

199 JPwRRY M NR M

The Zohar teaches that a spirit from below brings and
draws forth a spirit from above. The Alter Rebbe uses it for
the arousal from below that a mitzvah creates.

Zohar, Terumah 66:669-6781”7yN-Y”07N:1”0 1MN 7717 100
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 5

30

31

©vanIMm

The Tzemach Tzedek quotes this passage in Vayera and
Va’eschanan, and in Zachor discusses the subject of G-d’s
“looking” (habatah) and “looking down” (hashkafah).
KEHOT'S NOTE
7131’2 N7MIR R a5 Y 1aNNRY WX ,0WN T 770 X% 2 N7AIR2 RN

L1RPWM V2T 1Py 1DWIR Y

TINTY DoRwn van
“Look down from heaven and see”: the psalmist’s plea that
G-d look upon His vine, Israel.
Psalms 80:151"0:’2 0°2°n
:NINRT 7193 TR XY DNER BT RI™IW NIRIT DOPOR
O G-d of hosts, return, we beseech Thee; Look from heaven,

and behold, and be mindful of this vine,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
0,0 0°%0n

TR 1IYRn nERwm
The prayer at the giving of the tithes, asking G-d to look

down from heaven and bless Israel. The Alter Rebbe will
read “from heaven” as through the Torah.
Deuteronomy 26:1517v:17> 0°127
XY PXIGTIN TRYTN T DRYITR WP 1R nppyn
{W3T) 370 N3 PN 1PNIN? DYV KD 337 ANN3 WK MR
Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk
and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
AT RN°R 777 IR .TND‘? 17981 .2, .7 ,2°9% ﬂ"h?‘?] Y ,10 0°937
AR Y791 97X P7On NMINAn Oy 272 °y 0”wn 0°97K871 9902 o°>nn
2,V 1IRA .ﬂ”1|7'7] 2Py N vy Rirahl .2°%2°y 1”290 1n”d1 0
JIROD 77Rn

1 ama o by on

“G-d is high above all nations”: the verse just before “He
who is enthroned on high,” which the Alter Rebbe reads as
the source of the nations’ life-force.
Psalms 113:4°7:37p 0°2°1n
117923 00w By °n 0%aP vy o
The L-RD is high above all nations, His glory is above the
heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

MBDINA 287 °Y (273WN DRI L?IIN N0 KM YR .T,p 0O9n
R¥YP Y (0”WN NREIT) 17290 17R02 03 R .07

NP ovhapn oMoy

A later maamar that discusses the source of the nations’
life-force; the note sends the reader there.
KEHOT'S NOTE
K2y R”WN 0°91KN0 98020y

1927772 17PN BN
The Talmud describes the Men of the Great Assembly

lamenting that strangers were in G-d’s sanctuary; the
Kehot note marks it as “see,” a related passage.

Yoma 69b2 v”0 R
KEHOT'S NOTE
.2,00 K1Y KT

wann 0°7°a nonnw

“The spider grasps with its hands, yet it is in the king’s
palaces.” The Alter Rebbe uses it as an image for some-
thing that takes up no place and so is not pushed out.

Proverbs 30:28n175:7 “5wn
(790 %9372 X°) DR D13 PRy
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The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M, obwn
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There a gloss is added here: that even the level of
“exalted,” the light that encompasses all worlds, is also
from the level of “His Name.”
KEHOT'S NOTE
9573 K177 Y710 23w M2 DAw)” 71727 IR A0 15 °y oW 1”570 n”0a
2 (mw nan

172 1MW 23w 0D

“For His Name alone is exalted; His glory is upon earth
and heaven.” The Alter Rebbe reads “His glory” as the
mere radiance that reaches the worlds.

Psalms 148:135™:1”np "% nn
DY PIRTPY 1730 1729 Nt 231700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2, nnp oYnn

730w Ma2 R MRRIYR nanam

The Rebbe notes there that the theme of G-d’s governance
as “sleep” is developed in the Purim maamar of 5708 and
in the maamar “BaLaylah HaHu” of 5700, which discuss
the night when “the king’s sleep was disturbed.”

KEHOT'S NOTE

m°wn 0270 RN TV IRT7 YT PINTIR P YN QW nUwn 1n*hoa

»BRPY MR D17 AR L7 (@7IRRAN °02) NPW RIAT 19992 177 790K 17D

.260°y 1y
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akla=R el
“And G-d awoke as one asleep”: the psalm describes G-d
rising up to act on Israel’s behalf.
Psalms 78:657770:1”y 0°2°11n
177 123707 71232 21X 1D YN
Then the L-rd awaked as one asleep, Like a mighty man re-
covering from wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1o,ny 2°%nn

TIWOR R Y
“Awake! Why do You sleep, O G-d?”: a plea from a time of

likuteitorah.com/torah-ohr/mikeitz/5/

42

IR 7IRT2 7RI 0°°0 NP 1Y 0D

suffering for G-d to reveal Himself.
Psalms 44:24775:7"n 0°2°11n
37 MAPK TPRT 3TN YN Mo Y
Awake, why sleepest Thou, O L-rd? Arouse Thyself, cast not

off for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

YU IMIR PO NP ARD LAWY AR D DMK AT .70, TR 0090
L2979 PN PR PUARDY .20V RPN 1702

1912 N7
“May He make His face shine upon us”: the Alter Rebbe
reads G-d’s “face” as the inner dimension of His will.
Psalms 67:2°2:1"0 0°°n
3170 110K 112N 1107271 1130 0PN
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Look down from Your holy dwelling, from heaven, and
bless Your people Israel.” The Alter Rebbe now reads
“from heaven” as “through the Torah.”
Deuteronomy 26:1517v:173 0°7127
NXY PRIPIAR AMYTAR TN DWEATR TWTR 1iven novpwn
W37 370 N3] TN WNIN? NYI0I KD 17 ANNI WK M7
Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.MBOIM BM1W2 2P *Y K71 27570 17102 X2 1R YR .0 ,10 02127
7 XIT ADPWAWD RPYT 1 219m DX IRIDT :HUh 18017 1RD A0WM
55 By 09 "N 73T LRPIT PRIWS TaY DR 7721 DR wnd IR Cnwn
wann 0°7°2 NPnnw T°Y 10 NnRmn onan nn ”53,773 TIRY M7 072
LW PRan wRl MNPV NATIM 19 XY 172 2790 15 0N N0
AT M2 DRI 190% W NI R wen And ATy ORI Y DInN
02T N, MINT NOWHT 7Y 1177 11187 N1PH%ID °Na3 1730 KM Tom

LD D AW 1A PR NYRR 1PW R PR

07 QW D°RwR I

That passage refers back to this maamar’s discussion of
“look down from Your holy dwelling, from heaven, and
bless,” and explains “from heaven” through the phrase
“providing for their Father in heaven,” the light of Abba
within Z’eir Anpin.
KEHOT'S NOTE
0w A P2 R T wUw nMpea fRn

o%n aw

The Talmud explains shamayim as sham mayim, “there is
water.” Here it supports reading heaven as the Torah,
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46

47

48

49

which is likened to water.

Chagigah 12ax 2 f°an
KEHOT'S NOTE

X ,20 A

2O TewnIY 11NN N2

The version there adds the proof that Torah is likened to
water: “Ho, all who are thirsty, come to the water,” which
refers to the Torah.
KEHOT'S NOTE
Dy oRp MW M5 01D 109 KN 9 "7 IMRIY] (0w 1*wn 0°IRKRRT 9002
[ mnnena

WM 1277 17199 QORINI PRI 232 oY 11NN

The Tzemach Tzedek quotes this line, that Israel is seen
before G-d as something of importance, in his discourses
on Balak.
KEHOT'S NOTE
2y NRY P’?J D N”MIR2 RN

Donwh N

Ezekiel’s opening vision. The Alter Rebbe uses it to link
the opening of “heaven” with clear sight of G-dliness.

Ezekiel 1:1'X:X DRp1°

0377y APIAITIING "IN WIN? AwnN2 "¥°IN2 MY w3 o
SDPP7X NN NN D720 17093 722

Now it came to pass in the thirtieth year, in the fourth

month, in the fifth day of the month, as I was among the

captives by the river Chebar that the heavens were opened,

and I saw visions of G-d.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X LR PRp

SRS Ty oM

David’s praise of Israel as “one nation on earth.” The Alter
Rebbe reads “one” as G-d’s oneness, which Israel draws
down to the earth.

I Chronicles 17:21x”2:1> X 0°2°71 *727
Dy 12 Ni70% DOPPRT 127 WK T TN V1A PN TR W
DgRn QPIRTIYN Y C3En w7 niX nivTy oy 77 oy
:0%13
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst

redeem out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KD 1P R"T
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The Talmud discusses whether mitzvos require intention.

The Alter Rebbe reads the intention as the heart’s desire to

draw down the divine light.
Berakhot 13a:22-257173-272:X 3> N1272
DATRP — ™27 T3 IR K1 A2 MISPIE NisH AR YRY o
,M2N33 YRU NX™P 1327110 17307 XIIP2 1R X R 12NApY

307 923 ;07 miR 0onIm 220 12T

GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2, 20T LK L0 MID72

M2ANT WK °2WA2 . . X0 K17 20w

The Tzemach Tzedek quotes this explanation of gold as
the sparkling fire of love in his commentary on Psalms.
KEHOT'S NOTE
Y0y IR P2 RN

QoWIND 7°3°y2 1 o 553
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.°99011 w32 ., 0°727 A

791N "IN TIWNRT OIR

“I am first and I am last”: G-d is beyond time, which is a
subject for contemplation that kindles love.

Isaiah 44:6":7"n 17 yw°

MO "I UK 2R NIRDY R OAPRN PRIRUTRn M oanRtD

DRPOR PR >TY7Im

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 ey

STPIW R 17705 2INY

“I, G-d, have not changed”: creation makes no change in
G-d, so His entering the worlds is a lowering.
Malachi 3:6"1:3 "5x%n
:00°72 K2 232712 DARY "NPY R °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn
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wRA By 1P
The bowl on top of the menorah in Zechariah’s vision.
Zechariah 4:2°2:7 170t
-2y [P3 AP 271 NN 7T PR BRI XD 1AK 12 2K KN
“2y UK NiNg? NipY YY) AYAT TPy N3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT’'S NOTE
.2,7700

naMan NP Y

The bowls of the capitals on top of the pillars in Shlomo’s
Temple. The Alter Rebbe uses the phrase to read gulah as
a crown above the head.

1 Kings 7:418"n:1 X 0°971

niDAPM DY DOTINYT WRITPYTIWR Nnan ﬂ'?.u 0% D>y
:0°TINY WRITPY WX NAndi niPa Tnwny nivd? ony

the two pillars, and the two bowls of the capitals that were on

the top of the pillars; and the two networks to cover the two

bowls of the capitals that were on the top of the pillars;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2n-Xn L1 R-07997
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The command to appoint a king, read here as accepting
G-d’s kingship over oneself.

Deuteronomy 17:15170:1* 0”127
Ty DD TOK 2790 12 TRYN N NP WK T7n T2y 0o Di

NI PIRTKD WK 121 oK 772y Nn? 2010 KD 7n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A0, 0%M27

12987 2190 3187 P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,2 MaR
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Rabban Gamliel’s teaching, “Nullify your will before His
will,” the model of the servant’s self-nullification.

Pirkei Avot 2:4°7:2 max mwn
Plok| 129370 M7 ARy 072 ,729%70 12937 Ay IR 100 RN
IR PP A28 2380 D2I0K 1187 Pp2ty 1o L1187 pEn A
NX 170 PXY 301 0P 7Y TREY2 PRRD XY ,M28T 12 U700 OX
iDloy ,ynw? WK PRY 127 TUKRR PRY LiNipn? oIy Ty 9720
;380 X2 RBY MUK TIDNYI? KA 2R ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N”UD *°2ONN

The Zohar teaches that when the sitra achra is subdued,
the glory of the Holy One, blessed be He, rises in all the
worlds.

Zohar I1, 128ba ,n5p 2°mt
KEHOT'S NOTE
.OW 17R31 7,09 1ap1 .79OKY 2 ,15p 27 IR
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oy K92 79n PR
There “no king without a people” explains the Name
Elokim as rulership: through contraction the Shechinah
clothes itself in creations so that a separate existence can
come about and then be nullified to G-d.
KEHOT’'S NOTE
%R ,1%7 D107 1Paya XD WIANRY 0 LT L33 PR WX, 90YD o
13T WO RITW MMy NwR oy X932 99n PRT LR ANRY nMpha
1R NZIT 210722 1R 127 D1 ,991 Do 11137 Dvan 57BYR)
(@70 MPn TRy %3 27Y1 P70 ANy 27y nPw B2 wrny) Y90 nmay

oy
072y »*12 9% %>
“For the Children of Israel are servants to Me”: read as

service making Israel G-d’s own.
Leviticus 25:557171:71”3 X7
D281 PINR DNIR CNRYITTIWR 07 0712y 0072y PRI 9
027K °1 IR

For unto Me the children of Israel are servants; they are My
servants whom I brought forth out of the land of Egypt: I am
the L-RD your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

11,9 RPN
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“Who lowers Himself to look upon heaven and earth,” now
read in its second sense: through heaven and earth G-d
lowers Himself.
Psalms 113:61:37p 0°2°1n
PRI D2 NIXT? Ewnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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64 o2% pyx
“Their heart cried out to G-d”: a cry from the depth of the
heart.

Lamentations 2:1817°:°2 12X

DR 712771 Ond YT 2010 270130 19°87N2 Nnin 21TIRTPR 027 Py
°Y"N2 OTRYR 7 N1D AN

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.1 ,2 19K

65 on® 982’1 DR PYEn

“They cried out to G-d in their distress,” and He rescued
them.
Psalms 107:6":1"p 0°2°1n
10972 D7PNIPIRAN 072 182 070K pYEN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Pharaoh drew near”: the Kehot note directs us to the
Midrash’s reading on this verse.
Exodus 14:10:7”> mnw
DITPIMR YOI 018K 13T DPPYTNR PRIPIOI YN 2700 1Y
NTOR PRI YN TR IR
And when Pharaoh drew nigh, the children of Israel lifted
up their eyes, and, behold, the Egyptians were marching af-
ter them; and they were sore afraid; and the children of
Israel cried out unto the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That passage refers to “the maamar Ki Imcha Mekor
Chayim” and explains that through the Torah and mitzvos

likuteitorah.com/torah-ohr/mikeitz/5/
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a person does below, an arousal from below brings an
arousal from above; the note suggests that “elsewhere”
may refer to it.
Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
SSINY A7¥7 L1 RXN NMPR ARD LAY LR LR PUYR RN .2 ,20p vm
LIX9 oW 131190
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A spirit from below brings and draws forth a spirit from

above.
Zohar, Terumah 66:669-6781”1yN-Y”01N:10 112190, 7190
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 15

69 AR 271 1R8N
| Gold comes “from the north,” the left side.
Job 37:22275:7% 2R
2797 X791 Ai5R2y nnX 2t 1ioxn
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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70 5y 0ON°t Do
The two olive trees on either side of the menorah’s bowl.
Zechariah 4:3°2:7 >0t
MPRY™2Y TR 7230 TR X 7Py 0N 073
and two olive-trees by it, one upon the right side of the bowl,
and the other upon the left side thereof.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 16
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The olive branches that “pour the gold out of themselves.”
The Alter Rebbe reads them as the roots of Torah and
mitzvos.
Zechariah 4:1227:7 7°72t
NS O T2 WK 0N VAW Cnwtim YRR MR NI 1N
120 DU”?;{?; jakirialaly byt
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And I answered the second time, and said unto him: ‘What
are these two olive branches, which are beside the two gold-
en spouts, that empty the golden oil out of themselves?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72 Yy

That manuscript reads “through them” (27> »yw) instead of
“through” (°"yw).
KEHOT’'S NOTE
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Tanya describes the soul’s love like flames of fire, longing

to pour itself into its Father’s bosom.
KEHOT'S NOTE
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PARAGRAPH 17

74 TIN N1 99182 0°°1 7IPR Ry 02
The opening verse, now fully explained in both readings.
Psalms 36:10:1"% 0°2°11n
(TIRTINTI F7IR2 0°°0 2P0 YD
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

75 PR TRy ™

“Who is like Your people Israel”: Israel’s holiness revealed
in the light they draw down.
I Chronicles 17:21x72:1> X 0°2°71 "127
Dy ¥ niTob DOPRRT T2 MWK YINI T N3 X Ay M
DIERR DPI2UIYR TRy CIEn UNY NIXT NI 0w P oy
:0%1
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst
redeem out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe adds that the end of the verse, “one nation on
earth,” should be included here, and asks why the maamar
did not quote it: whether because of a censor’s omission
or because the Alter Rebbe said it so.
KEHOT'S NOTE
21021 00T M2 f]’tﬂ.'l‘? w™" 201 (M) 5wn »n*o0a m arTa
Son moynD O DRIWCW 110 ,PIR2 AR A R (GRS Rys on)
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