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T H E  B I G  I D E A

The flow of life to the worlds is only “with” G-d, not His essence; through Torah,

mitzvos and the self-nullification of the heart, Israel draws His essential light down

so that it is seen, and Israel is seen in that light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks two questions on the verse “For with You is the source of life; in Your light we shall

see light”: what the two readings of “we shall see light” mean, and why the verse says “with You” rather

than “You are.” It answers through Zechariah’s golden menorah, the source of Israel’s souls: its seven

lamps are the divine attributes that shine on every Jew from above, fed by pipes from ever higher lev‐

els, all drawn down through “gold,” the left side. G-d “enthroned on high” is beyond even Chochmah

and Chesed, so entering the worlds is a lowering for Him. Seen from His loftiness, all is as nothing, the

nations prevail in exile and His governance is like sleep. Seen “from heaven,” through the Torah,

Israel appears great, like an object in a clear mirror. Heaven and earth, Torah and prayer, cause this

lowering, when mitzvos are done with fiery love and the self-nullification of a servant, awakened by the

roots of Torah and mitzvos, the two olive trees. So the source of life is only “with” G-d, His light is seen

through Torah and mitzvos, and Israel is seen in it.

O U T L I N E

1 Two questions and the golden menorah

Two readings of “we shall see light” and the question of “with You”; the menorah as the source of Israel’s

souls, its lamps and pipes as light from above, all drawn through gold, the left side.

¶1–2

2 He who is enthroned on high lowers Himself

G-d is beyond Chochmah and Chesed, so His entering the worlds is a lowering; it comes through Torah and

mitzvos, the limbs of the King, drawn down by an arousal from below.

¶3–4

3 Loftiness, exile and sleep

From G-d’s loftiness all worlds are as nothing: the nations draw life from it, and His governance is like

sleep; the prayer “Awake!” asks for His essence to be revealed through Torah and mitzvos.

¶5–7

4 Looking from heaven: Israel seen through the Torah

Through the Torah Israel is seen as great, like an object in a clear mirror; mitzvos need the heart’s fiery de‐

sire, kindled by contemplating G-d’s unchanging transcendence.

¶8–9
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5 The crown, the servant and the cause of the lowering

The menorah’s bowl is the crown of Malchus; true service is accepting G-d’s kingship beyond reason;

heaven and earth, Torah and prayer, and bitter crying out draw the Infinite Light down.

¶10–14

6 The olive trees and the answer

The roots of Torah and mitzvos awaken the soul’s fiery longing; the source of life is only “with” G-d, His

light is seen through Torah and mitzvos, and Israel is seen in it.

¶15–17

K E Y  C O N C E P T S

An arousal from above אתערותא דלעילא
Divine light given unprompted. Here it is the seven lamps

of the menorah that shine on every Jew, even the wicked,

as an encompassing light.

The encompassing and the filling light סובב כל עלמין /
ממלא כל עלמין
Light above the worlds and light within them; drawing

light from the first into the second is the “water” that flows

from high to low, a lowering for G-d.

Gold, the left side זהב / שמאל
Gold stands for Gevurah and for the fiery love and awe of

the heart, through which every drawing-down from the

highest levels comes.

Limbs of the King רמ״ח אברין דמלכא
The 248 positive mitzvos are united with the Infinite Light

as a limb is with the soul, so through them His light clothes

itself in Chochmah and Chesed.

Self-nullification of will ביטול רצון
The servant’s acceptance of G-d’s kingship beyond rea‐

son; it makes G-d King, subdues the sitra achra and draws

down the Infinite Light.

Heaven and earth שמים וארץ
The Written and Oral Torah, or Torah and prayer: the place

into which G-d lowers Himself and the means by which He

is drawn to do so.
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S E C T I O N  1  ·  ¶ 1 – 2

Two questions and the golden menorah

3 1 באורך נראה אור. הנה מ״ש נראה אור יש בו ב׳ פירושים. כי עמך מקור חיים2,

“For with You is the source of life; in Your light we shall see light.” Now, what is written, “we shall

see light” (nir’eh or), has two interpretations.

The maamar opens with a verse from Psalms and notes that its last phrase, nir’eh or, can be read in two

ways. The whole discourse will show how both readings are true.

הא׳ הוא כפשוטו שהאור נראה ומתגלה. והב׳ לשון רבים מדברים בעדם כלומר אנחנו נראה את האור.

The first is in its plain sense: that the light is seen and revealed. And the second is [as] the plural,

spoken on their own behalf, that is to say: we shall see the light.

Read one way, the phrase says that light becomes visible. Read the other way, the Hebrew nir’eh is first per‐

son plural, so King David speaks for Israel: “we” are the ones who will see the light.

4 )זכריה ד( ראיתי ולהבין זה גם להבין מהו כי עמך מקור חיים ולא כתיב כי אתה. כי הנה כתיב5,

And to understand this, [we must] also understand what [is meant by] “For with You is the source of

life,” and it is not written “For You are.” For it is written (Zechariah 4): “I saw,

The Alter Rebbe adds a second question: why does the verse say the source of life is “with You” rather than

simply “You are the source of life”? The wording hints that the source of life is something beside G-d, not His

very essence. To answer, he turns to Zechariah’s vision of the menorah.

והנה מנורת זהב כולה וגולה על ראשה6 ושבעה נרתיה עליה שבעה ושבעה מוצקות לנרות אשר על
7 ראשה ושנים זיתים עליה.

and behold, a menorah all of gold, with its bowl upon its top, and its seven lamps upon it, seven

and seven pipes to the lamps that are upon its top, and two olive trees over it.”

This is the prophet’s vision: a golden menorah with a bowl on top, seven lamps, pipes feeding the lamps, and

two olive trees beside it. Each detail will be interpreted in turn.

1
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וביאור הדבר כי הנה ענין המנורה הוא כמ״ש זה דבר8 ה׳ אל זרובבל. כלומר שהמנורה הוא בחי׳ דבר

ה׳ הוא בחי׳ כנ״י מקור נשמות

And the explanation of the matter: the subject of the menorah is as it is written, “This is the word of

G-d to Zerubbabel.” That is to say, the menorah is the level of “the word of G-d,” which is the level

of the Congregation of Israel, the source of the souls

The angel explains the vision to Zechariah as “the word of G-d to Zerubbabel.” The Alter Rebbe reads “the

word of G-d” as Malchus, which is also called the Congregation of Israel (Knesses Yisrael), the collective root

from which all Jewish souls come. So the menorah stands for the source of the souls of Israel.

ישראל ושבעה נרותיה הם ז׳ מדות עליונות אהוי״ר והתפארות כו׳ שמאירים מלמעלה בכל נפש

מישראל בבחי׳ אתעדל״ע שאפי׳ ברשע שורה עליו מלמעלה בבחי׳ מקיף

of Israel. And its seven lamps are the seven supernal attributes, love and awe and glorification, etc.,

which shine from above upon every soul of Israel as an arousal from above, so that even upon a

wicked person it rests from above, in an encompassing (makif) manner.

The seven lamps are the seven emotive attributes of G-d (love, awe, glorification and the rest), which shine

on every Jew as a gift from above, not as a reward for his own effort. Because this light only hovers over the

person as an encompassing light, it rests even on a wicked person.

ולכן כתיב עליה שבבחי׳ זו שהוא בבחי׳ השראה מלמעלה בבחי׳ מקיף כולם שוים לטובה וכמארז״ל
9 ,10 אכל בי עשרה שכינתא שריא וכמ״ש בתניא.

Therefore it is written “upon it”: at this level, which is an indwelling from above in an encompass‐

ing manner, all are equal for good, as our Sages, of blessed memory, said: “Wherever ten sit to‐

gether, the Shechinah rests,” and as is explained in the Tanya.

The word “upon it” shows that the lamps sit above the menorah, encompassing it. On this level every Jew is

equal for good, just as the Talmud says the Shechinah rests on any gathering of ten, without asking who they

are.

ושבעה ושבעה מוצקות11 הם בחי׳ המשכות ממדריגות עליונות מבחינת סוכ״ע לאתעדל״ע זו. וכמה

דרגין דא לעילא מן דא עד רום המעלות וכולם הם בחי׳ שבעה שבעה. וזהו לנרות אשר על ראשה.

And “seven and seven pipes” are the drawings-down from higher levels, from the level of the light

that encompasses all worlds (sovev kol almin), to this arousal from above. And there are many lev‐

els, one above the other, up to the very highest heights, and all of them are of the order of “seven

[and] seven.” And this is [the meaning of] “to the lamps that are upon its top.”

The pipes that feed the lamps are channels drawing light from ever higher levels, up to the light that encom‐

passes all worlds, into the gift from above that shines on every Jew. Each higher level repeats the pattern of

seven, so the vision shows lamps fed from levels that themselves stand “upon its top.”

2
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S E C T I O N  2  ·  ¶ 3 – 4

He who is enthroned on high lowers Himself

והנה כתיב מנורת זהב כולה שכל המשכות מלעילא לעילא מריש כל דרגין הוא ע״י בחי׳ זהב שהוא
12 ,13 בחי׳ שמאל כמ״ש מצפון זהב יאתה על אלוה נורא הוד:

Now it is written, “a menorah all of gold”: every drawing-down from the highest of heights, from

the head of all levels, comes by means of the level of gold, which is the level of the left, as it is writ‐

ten, “From the north comes gold; upon G-d is awesome splendor.”

The menorah is “all of gold,” and gold in Kabbalah belongs to the left side, the side of Gevurah. The Alter

Rebbe states that every drawing-down from the very highest levels comes through this quality, and cites

Job’s verse linking gold with the north, the side of the left.

16 שמים פי׳ שם מים דהיינו והענין כי הנה כתיב14 המגביהי לשבת15 המשפילי לראות בשמים ובארץ17,

בחינת מים

And the matter [is this]. It is written, “He who is enthroned on high, who lowers Himself to look

upon heaven and upon earth.” “Heaven” (shamayim) means “there is water” (sham mayim), that

is, the level of water,

The Alter Rebbe brings a verse from Psalms that describes G-d as exalted yet lowering Himself to look upon

heaven and earth. He reads shamayim (heaven) as sham mayim, “there is water.”

שהוא בחינת המשכה ממקום גבוה מסוכ״ע למקום נמוך להיות בחי׳ ממכ״ע והוא בחינת השפלה

וירידה אצלו ית׳.

which is the level of a drawing-down from a high place, from [the light that] encompasses all

worlds, to a low place, to become the level of [the light that] fills all worlds; and this is a lowering

and descent for Him, may He be blessed.

Water flows from high to low, so “water” stands for light drawn down from the encompassing light, which is

above the worlds, into the light that fills the worlds and enters them. For G-d this is a lowering.

ופי׳ בשמים ובארץ )בביתי״ן הנוספין( מתפרש לשני ענינים. הא׳ שהוא משפיל א״ע כביכול לראות תוך

השמים ותוך הארץ.

And “upon heaven and upon earth” (with the extra letters beis) is interpreted in two ways. The first:

that He lowers Himself, as it were, to look into the heavens and into the earth.

In Hebrew the verse says “to look ba-shamayim u-va-aretz,” with an extra letter beis meaning “in” or “by

means of.” The first reading takes it as “in”: G-d lowers Himself to look into heaven and earth.

3
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והב׳ כלומר שע״י בחינת שמים וארץ משפיל א״ע שהם הם הגורמים לבחי׳ ירידה והשפלה זו.

And the second, that is to say: that by means of the level of heaven and earth He lowers Himself, for

they themselves are what cause this descent and lowering.

The second reading takes the beis as “by means of”: heaven and earth are the very cause of G-d’s lowering.

What “heaven and earth” mean in this sense is explained later in the maamar.

וביאור הענין כי פי׳ המגביהי לשבת אין ר״ל שהוא ית׳ גבוה בבחינת מקום שהרי הנה מקום אתי18

כתיב והוא ית׳ מקומו של עולם19 כו׳.

And the explanation of the matter: “He who is enthroned on high” does not mean that He, may He

be blessed, is high in terms of place, for indeed it is written, “There is a place with Me,” and He,

may He be blessed, is the place of the world, etc.

G-d’s being “on high” cannot mean height in space, since He is the place of the world and not contained in

it. The verse “There is a place with Me” and the Midrash’s teaching that G-d is the place of the world make

this point.

אלא פי׳ גבוה במעלה ועילוי אחר עילוי עד אין קץ ותכלית שהוא קדוש ומובדל מגדר עלמין

Rather, it means high in stature, rising level upon level without end or limit, in that He is holy and

set apart from the bounds of the worlds.

His height is one of stature: He is beyond every level without limit, holy and apart from the whole category of

worlds.

כי כלם בחכמה עשית20 ועולם חסד יבנה21 והוא ית׳ רם ונשא ממדרגת חכמה עילאה וחסד עליון ואין

להם ערוך אליו ית׳ כלל

For “You made them all with wisdom” (Chochmah), and “the world is built by kindness” (Chesed),

and He, may He be blessed, is exalted and lifted above the level of supernal Chochmah and super‐

nal Chesed, and they bear no comparison to Him, may He be blessed, at all,

The worlds are made through Chochmah and built through Chesed, as two verses in Psalms say. G-d is above

even the supernal Chochmah and Chesed, and they cannot be compared to Him at all.

וכדכתיב לך ה׳ הגדולה כו׳ שמדת הגדולה היא בטילה אליו ואין עולה בשם גדולה כלל.

as it is written, “Yours, O G-d, is the greatness,” etc.: the attribute of greatness is nullified before

Him and does not even merit the name “greatness” at all.

Even the attribute of “greatness” in the verse “Yours, O G-d, is the greatness” is nullified before Him.

Compared to G-d, it does not even deserve the name “greatness.”
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וכן בחינת חכמה נחשבת לגבי הקב״ה כעשי׳ גשמית כמ״ש כולם בחכמה עשית אלא מה שמתלבש אור
22 א״ס ב״ה בחכמה וחסד ומתפשט תוך עלמין הוא בחינת ירידה והשפלה גדולה.

And likewise the level of Chochmah is considered, relative to the Holy One, blessed be He, like

physical making, as it is written, “You made them all with wisdom.” Rather, the fact that the Infinite

Light (Or Ein Sof), blessed be He, clothes itself in Chochmah and Chesed and spreads out within

the worlds is a great descent and lowering.

Even Chochmah, the highest intellect, is to G-d like physical making, as the verse calls creation through wis‐

dom a “making.” So when the Infinite Light clothes itself in Chochmah and Chesed and spreads into the

worlds, that is a great descent.

והנה בחינת התלבשות זו היא בבחינת תורה ומצות. וכמארז״ל הקב״ה מניח תפילין הקב״ה

23 ואמרו מלמד שנתעטף הקב״ה25 כו׳. ואמרו ג׳ ראשונות יושב ועוסק בתורה26 כו׳. מתפלל24,

Now this clothing is by way of Torah and mitzvos. As our Sages, of blessed memory, said: “The Holy

One, blessed be He, puts on tefillin”; “The Holy One, blessed be He, prays”; and they said, “This

teaches that the Holy One, blessed be He, wrapped Himself,” etc. And they said, “[During] the first

three [hours] He sits and occupies Himself with Torah,” etc.

G-d’s light clothes itself in Chochmah and Chesed by way of Torah and mitzvos. The Talmud describes G-d

as putting on tefillin, praying, wrapping Himself in a tallis and studying Torah, showing that the mitzvos ex‐

ist above as the very garments of G-d’s light.

וכן עד״ז כל המצות. וזהו אשר קדשנו במצותיו במצותיו דייקא שהמצות רמ״ח פקודין הן רמ״ח אברין

דמלכא27 כלומר

And likewise all the mitzvos in this way. And this is [the meaning of] “who has sanctified us with His

mitzvos”: “with His mitzvos” precisely, for the mitzvos, the 248 commandments, are the 248 limbs

of the King. That is to say,

The blessing says “who has sanctified us with His mitzvos,” stressing that they are His. The Tikkunei Zohar

teaches that the 248 positive commandments are the 248 “limbs of the King.”

כמו למשל אבר הגשמי שהוא בטל ומתאחד עם החיות הרוחני השוכן בקרבו כך כל המצות הם בטלים

ומתאחדים באור א״ס ב״ה ממש ובהם

just as, for example, a physical limb is nullified and united with the spiritual life-force that dwells

within it, so all the mitzvos are nullified and united with the Infinite Light, blessed be He, itself; and

in them

A physical limb has no will of its own and is wholly united with the soul that gives it life. In the same way the

mitzvos are wholly united with the Infinite Light itself.

4
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S E C T I O N  3  ·  ¶ 5 – 7

Loftiness, exile and sleep

ועל ידיהם נמשך גילוי אור א״ס ב״ה להתלבש בבחי׳ חכמה וחסד וקדשנו שבאתעדל״ת בעשיית האדם

28 כו׳: מצות ה׳ גורם אתעדל״ע ורוח אייתי רוח ואמשיך רוח29,

and through them the revelation of the Infinite Light, blessed be He, is drawn down to clothe itself

in the level of Chochmah and Chesed. And “who has sanctified us”: for by an arousal from below,

when a person performs G-d’s mitzvos, he brings about an arousal from above, and “a spirit

brings a spirit and draws forth a spirit,” etc.

Through the mitzvos the Infinite Light is drawn down into Chochmah and Chesed. When a person does a

mitzvah below, it awakens a response above; the Zohar puts it as “a spirit brings a spirit and draws forth a

spirit.”

וזהו הבט30 משמים וראה31 והשקיפה ממעון קדשך32 מן השמים וברך את עמך את ישראל. כי

And this is [the meaning of] “Look down from heaven and see,” and “Look down from Your holy

dwelling, from heaven, and bless Your people Israel.” For

Two verses ask G-d to “look down from heaven,” and the second asks Him to bless Israel. The Alter Rebbe

will explain why the blessing depends on G-d’s looking “from heaven,” and first explains G-d’s loftiness.

הנה כתיב רם על כל גוים33 ה׳ שהעכו״ם מקבלים חיות34 מצד רוממות ה׳ והתנשאותו בעצמותו

כביכול שהוא מצד עצמותו ומהותו רם ונשא מגדר עלמין עליונים ותחתונים ואין להם יחוס ושייכות

אליו כלל

it is written, “G-d is high above all nations”: the idolatrous nations receive life-force from the side

of G-d’s loftiness and His exaltation in His essence, as it were, in that, by His very essence and be‐

ing, He is exalted and lifted above the bounds of the worlds, higher and lower, and they have no re‐

lation or connection to Him at all.

“G-d is high above all nations”: the verse links the nations with G-d’s loftiness. In this teaching, the nations

draw their life-force from the level where G-d is utterly beyond the worlds and they have no relation to Him;

there the worlds are as nothing, so no distinction between them is felt.

5
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ומזה נמשך ממשלת העכו״ם על ישראל בזמן הגלות גוים מרקדין בהיכלו35 כו׳. כי שממית בידים

תתפש36 והיא בהיכלי מלך שאינו תופס מקום כלל.

And from this comes the dominion of the idolatrous nations over Israel in the time of exile, [as it is

said,] “Nations dance in His sanctuary,” etc. For “the spider grasps with its hands, yet it is in the

king’s palaces,” since it does not occupy any place at all.

From this source comes the nations’ power over Israel during exile, which the Sages describe with the image

of strangers in G-d’s sanctuary. The verse about the spider, which lives even in a king’s palace because it

takes up no space, illustrates how something counted as nothing is not pushed out.

וכך כל העולמות עליונים ותחתונים כולא כלא ממש חשיבי קמי קוב״ה וכדכתיב כי נשגב שמו

37 רק הודו וזיוו והארתו על ארץ ושמים. לבדו38,

And so all the worlds, higher and lower, are considered truly as nothing before the Holy One,

blessed be He, as it is written, “For His Name alone is exalted; only His glory and radiance and light

is upon earth and heaven.”

All the worlds are as nothing before G-d. The verse “His Name alone is exalted; only His glory is upon earth

and heaven” means that only a glimmer of His light relates to the worlds, while He Himself is exalted beyond

them.

וזהו כד סליק קוב״ה לעילא כו׳. ר״ל שנסתלק החיות מההארה למעלה מעלה לבחי׳ עצמותו ומהותו

And this is [the meaning of] “When the Holy One, blessed be He, ascends on high,” etc. That is to

say, the life-force is withdrawn from the radiance far, far upward, to the level of His essence and

being.

The Zohar’s phrase “when the Holy One, blessed be He, ascends on high” is read as the withdrawal of the

life-force from that glimmer back up to G-d’s own essence.

ואזי העולמות אינם תופסים מקום כלל והנהגת העולמות הוא בבחי׳ שינה39 כביכול כאדם הישן

שנסתלק שכלו מהכלי שהוא הגוף למקורו ושרשו ולא נשאר כ״א כח הדמיון שהוא רשימו כו׳.

And then the worlds do not occupy any place at all, and the conduct of the worlds is in the manner

of sleep, as it were, like a sleeping person whose intellect has withdrawn from its vessel, the body,

to its source and root, and nothing remains but the power of imagination, which is an impression

(reshimu), etc.

Then the worlds count for nothing, and G-d’s governance of them is like sleep. In sleep the intellect leaves

the body and returns to its source, leaving only the imagination, a mere trace; so too only a faint impression

of G-d’s light is left directing the worlds.

6
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S E C T I O N  4  ·  ¶ 8 – 9

Looking from heaven: Israel seen through the Torah

41 ה׳ שיהיה גילוי אור א״ס ב״ה בחכמה וחסד 40 ה׳ וכתיב עורה למה תישן ולכן כתיב ויקץ כישן

בבחינת עצמותו ומהותו ית׳ בכבודו ובעצמו ויאר פניו42 פנימיות רצונו כו׳. והיינו ע״י המשכת

התומ״צ.

Therefore it is written, “And G-d awoke as one asleep,” and it is written, “Awake! Why do You sleep,

O G-d?”: that there be a revelation of the Infinite Light, blessed be He, in Chochmah and Chesed, at

the level of His very essence and being, may He be blessed, in His glory and His very self, and

“may He make His face shine”: the inner dimension of His will, etc. And this is through the draw‐

ing-down of Torah and mitzvos.

The verses “G-d awoke as one asleep” and “Awake! Why do You sleep?” ask that G-d’s governance be no

longer like sleep, but that His very essence be revealed in Chochmah and Chesed, with the inner dimension

of His will shining. This awakening is brought about by drawing the light down through Torah and mitzvos.

7

44 שהיא בחי׳ התורה שנמשלה וזהו הבט משמים וראה והשקיפה ממעון קדשך43 מן השמים שם מים45,

למים46 ואזי וברך את עמך את ישראל

And this is [the meaning of] “Look down from heaven and see,” and “Look down from Your holy

dwelling, from heaven”: [heaven, shamayim, is] “there is water” (sham mayim), which is the level

of the Torah, which is likened to water; and then “and bless Your people Israel.”

Now the Alter Rebbe answers why the blessing of Israel depends on G-d’s looking “from heaven.” Shamayim

is read again as sham mayim, “there is water,” and water is a common image for Torah, so G-d’s looking

“from heaven” means looking through the Torah.

כי ע״י בחינה זו נהי׳ אנחנו עם בני ישראל נתראים לפניו לדבר חשוב47 שכל עיקר ההשגה והגילוי

הוא

For through this level we, the people of the Children of Israel, will be seen before Him as some‐

thing of importance, for the whole essence of comprehension and revelation is

When G-d looks at the world through the Torah, Israel appears before Him as something of real importance,

unlike the view from His loftiness where everything is as nothing. This is because all comprehension and

revelation of G-d come through the Torah.

8
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ע״י התורה והתורה היא אצלנו בהתגלות וזהו נפתחו השמים48 ואראה מראות אלקים בחינת

אספקלריא המאירה שע״י בחי׳ שמים.

through the Torah, and the Torah is with us in a revealed way. And this is [the meaning of] “The

heavens were opened and I saw visions of G-d”: the level of the clear, shining lens (aspaklaria

hame’irah), which comes through the level of heaven.

The Torah is revealed and given to us. Ezekiel’s words “the heavens were opened and I saw visions of G-d”

describe the clear, shining lens of prophecy, and the Alter Rebbe links that clarity to “heaven,” that is, to the

Torah.

הנה מתראה לפניו כביכול כאלו עד״מ רואה במראה המאירה שהיא מכלי זכוכית שע״י המראה נראה

הדבר שרואין בה לדבר גדול יותר ומשובח יותר ממה שרואין אותה כך בלא מראה.

[Israel] is seen before Him, as it were, as if, by way of analogy, one looks in a shining mirror made

of glass: through the mirror, the thing seen in it appears greater and finer than it appears when

seen without a mirror.

A good glass mirror can make what is seen in it look larger and finer than it looks to the naked eye. The anal‐

ogy prepares the claim that follows about how Israel looks when seen through the Torah.

כך ע״י הבטה והשקפה בבחי׳ התורה שם נראים לפניו ישראל שהם מקיימי׳ התורה בבחי׳ שבח

וגדולה.

So, through looking and gazing by way of the Torah, there Israel, who fulfill the Torah, are seen be‐

fore Him with praise and greatness.

Seen through the Torah, which Israel keeps, Israel appears before G-d with praise and greatness. The Torah

acts like that mirror, magnifying Israel’s worth in G-d’s eyes.

וזהו ומי כעמך ישראל49 גוי אחד בארץ פי׳ שהם ממשיכים להיות שורה ומתגלה בחי׳ הוי״ה אחד

שיהיה שורה בארץ התחתונה.

And this is [the meaning of] “And who is like Your people Israel, one nation on earth”: that is, they

draw down the level of “Havayah is One” to rest and be revealed, so that it rests in the lower earth.

The verse “who is like Your people Israel, one nation on earth” is read as describing Israel’s task: to draw the

oneness of Havayah down so that it rests and is revealed on the lowest earth. Israel is “one nation” because

it brings G-d’s oneness into the world.
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והנה ארז״ל מצות צריכות כוונה50 היינו כוונת הלב רעותא דלבא להמשיך אא״ס ב״ה ממקורא דכולא

שיומשך ויתגלה בבחי׳ חכמ׳ וחסד.

Now our Sages, of blessed memory, said, “Mitzvos require intention”: that is, the intention of the

heart, the desire of the heart (re’usa d’liba), to draw down the Infinite Light, blessed be He, from

the Source of all, so that it be drawn down and revealed in the level of Chochmah and Chesed.

The Sages’ rule that mitzvos require intention is read here as the heart’s desire to draw the Infinite Light

down from its source into Chochmah and Chesed. The mitzvah is the channel; the heart’s longing is what

moves the light through it.

וזהו בחי׳ הזהב שהזהב הוא מנוצץ כעין ניצוצי וגחלי אש לוחשות. וכך צריך להיות בחי׳ רעותא דלבא
51 ברשפי אש האהבה.

And this is the level of gold, for gold sparkles like sparks and glowing coals of fire. And so must the

desire of the heart be, with flames of the fire of love.

This is why the menorah is of gold: gold sparkles like glowing embers. So too the heart’s desire in doing a

mitzvah should burn with the fire of love.

והיינו כשיקיים מארז״ל בכל יום52 יהיו בעיניך כחדשים. דהיינו כשישים אל לבו ויתבונן במוחו ושכלו
53 מ״ש אני ראשון ואני אחרון.

And this is when one fulfills what our Sages, of blessed memory, said: “Every day they should be in

your eyes as new.” That is, when he takes to heart and contemplates with his mind and intellect

what is written, “I am first and I am last,”

This fire comes when one fulfills the teaching that the words of Torah should be new to you each day. One

brings this about by contemplating that G-d is “first and last,” beyond all time.

ואני הוי״ה לא שניתי54 ואתה הוא קודם שנברא העולם כו׳. וזהו פי׳ הא׳ של בשמים ובארץ דהיינו

שמשפיל א״ע לתוך בחינת שמים וארץ:

and “I, G-d, have not changed,” and “You were [the same] before the world was created,” etc. And

this is the first interpretation of “upon heaven and upon earth”: that He lowers Himself into the

level of heaven and earth.

G-d does not change: He is the same before and after the world’s creation, so the world adds nothing to Him.

Realizing that His light enters heaven and earth at all becomes the first reading of “lowers Himself to look

upon heaven and earth”: G-d lowers Himself into them.

9
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S E C T I O N  5  ·  ¶ 1 0 – 1 4

The crown, the servant and the cause of the lowering

וביאור פי׳ הב׳ שבחינת שמים וארץ הוא הגורם ההשפלה יובן עם מ״ש וגלה על ראשה55 שפי׳ גולה

הוא מלשון גולת הכותרת56 שהיא בחי׳ כתר למעלה מן הראש. והיינו בחי׳ כתר מלכות עטרת

תפארת.

And the explanation of the second interpretation, that the level of heaven and earth is what causes

the lowering, will be understood from what is written, “with its bowl (gulah) upon its top”: gulah is

from the expression gulas hakoseres, “the crown of the capital,” which is the level of a crown above

the head. And this is the level of the Keser (Crown) of Malchus, the crown of Tiferes.

The second reading, that heaven and earth cause G-d’s lowering, begins from the bowl “upon its top” in

Zechariah’s menorah. Gulah is read as the crowning bowl of a pillar’s capital, a crown above the head, which

is Keser of Malchus, the crown that Malchus forms for Tiferes.

10

והענין כי זה כלל גדול בעבודת ה׳ שהעבודה שמצד הרצון והבחירה שמחמת השגת המשכילים קרבת

אלקים כי טוב אין זו נק׳ בשם עבודת עבד

And the matter [is this]: it is a great principle in the service of G-d that service which comes from

one’s own will and choice, because the thoughtful grasp that “nearness to G-d is good,” is not

called by the name “the service of a servant.”

Service that comes from a person’s own understanding, because he grasps that closeness to G-d is good, is

not yet the service of a servant. It still rests on his own will and reasoning.

כי עיקר העבודה היא לקבל עליו עול מ״ש שהיא למעלה מן הטעם והדעת המושג וכמ״ש שום תשים
עליך מלך57

For the essence of service is to accept upon oneself the yoke of the Kingdom of Heaven, which is

above reason and above knowledge that can be grasped, as it is written, “You shall surely set a king

over yourself,”

The core of service is accepting G-d’s kingship beyond reason, as the Torah commands “You shall surely set

a king over yourself.”

11
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58 שיהיה לו ביטול רצון וכאלו אין לו רצון אחר כלל רק לקיים וכמארז״ל בטל רצונך מפני רצונו59,

מה שמצוה עליו השי״ת ובקבל׳ זו אתכפיי׳ סט״א60 ואסתלק יקרא דקוב״ה כו׳.

and as our Sages, of blessed memory, said, “Nullify your will before His will”: that he have self-nul‐

lification of will, as though he had no other will at all except to fulfill what G-d, may He be blessed,

commands him. And through this acceptance the sitra achra is subdued, and the glory of the Holy

One, blessed be He, is raised up, etc.

The Mishnah’s “Nullify your will before His will” means having no will of one’s own except to do what G-d

commands. Such acceptance subdues the sitra achra, the side opposed to holiness, and so raises G-d’s glory,

as the Zohar teaches.

וזהו ברוך אתה הוי״ה אמ״ה שנמשך להיות בחי׳ מלכותו על העולם מחמת ביטול רצון להיות עבד לו.
61 ואזי נמשך מלמעלה להיות בחי׳ מלך כי אין מלך בלא עם.

And this is [the meaning of] “Blessed are You, G-d, our G-d, King of the world”: that the level of His

kingship over the world is drawn down because of the self-nullification of will, to be His servant.

And then it is drawn down from above to become the level of King, for there is no king without a

people.

The blessing formula “King of the world” expresses G-d’s kingship, and it comes about through people nulli‐

fying their will to be His servants. As the saying goes, there is no king without a people, so it is the people’s

acceptance that makes G-d King.

וזהו כי לי בני62 ישראל עבדים פירושו שע״י שיהיו בבחי׳ עבדים אזי יהיו לי ואזי יומשך גילוי אור א״ס

ב״ה ממקורא דכולא.

And this is [the meaning of] “For the Children of Israel are servants to Me”: it means that by their

being in the state of servants, they will then be “to Me,” and then the revelation of the Infinite

Light, blessed be He, will be drawn down from the Source of all.

“The Children of Israel are servants to Me” is read as cause and effect: by being servants they become

“Mine,” and through that the Infinite Light is revealed from the Source of all.
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וזהו המשפילי לראות בשמים ובארץ63 פי׳ שע״י בחי׳ שמים וארץ שהם בחי׳ תושב״כ ותורה שבע״פ

ופעמים

And this is [the meaning of] “who lowers Himself to look upon heaven and upon earth”: that is, by

means of the level of heaven and earth, which are the Written Torah and the Oral Torah, and

sometimes

Now the second reading is applied: “heaven and earth” are the Written Torah and the Oral Torah, and they

are what bring G-d to lower Himself.

13
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שהם נקראים בחינת תורה ותפלה ועי״ז גורם ירידת והמשכת אור א״ס ב״ה כי התפלה היא מבחי׳ ארץ

שהיא בחי׳ ביטול רצון להיות כעפר.

they are called Torah and prayer, through this he brings about the descent and drawing-down of

the Infinite Light, blessed be He. For prayer is of the level of earth, which is the self-nullification of

will, to be like dust.

Sometimes heaven and earth are called Torah and prayer. Prayer is “earth” because it expresses the nullifi‐

cation of one’s will, to be like the dust of the earth, and through Torah and prayer the Infinite Light is drawn

down.

וזהו ענין הצעקה במרירות צעק לבם64 ויצעקו אל65 ה׳ בצר להם ועי״ז ופרעה הקריב66 כי ע״י

אתעדל״ת מעומק׳ דלבא במרירו׳ נפשו מפנימיות נקודת הלב אזי אתכפיי׳ סט״א ואסתלק יקרא

דקוב״ה וכו׳

And this is the matter of crying out with bitterness: “Their heart cried out,” “And they cried out to

G-d in their distress,” and through this, “And Pharaoh drew near.” For through an arousal from be‐

low, from the depth of the heart, in the bitterness of one’s soul, from the inner dimension of the

point of the heart, the sitra achra is subdued and the glory of the Holy One, blessed be He, is raised

up, etc.

Bitter crying out from the depth of the heart is an arousal from below that subdues the sitra achra. The Alter

Rebbe brings verses about Israel crying out in distress, and “Pharaoh drew near,” which the Midrash reads

as Pharaoh bringing Israel near to repentance through their fear.

וכן ע״י התורה והמצות אשר קדשנו במצותיו שהעלנו בקדש העליון כו׳ כמ״ש במ״א רוח אייתי רוח67

ואמשיך רוח68 ה׳ וגילוי אור א״ס ב״ה ממקורא דכולא.

And likewise through the Torah and the mitzvos, “who has sanctified us with His mitzvos,” for He

has raised us up into the supernal holiness, etc., as is explained elsewhere: “a spirit brings a spirit

and draws forth a spirit” of G-d, and the revelation of the Infinite Light, blessed be He, from the

Source of all.

Torah and mitzvos also raise a person into supernal holiness. As the Zohar says, a spirit from below brings a

spirit from above, and so the revelation of the Infinite Light is drawn down from its source.

14
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S E C T I O N  6  ·  ¶ 1 5 – 1 7

The olive trees and the answer

וזהו בחי׳ מנורת זהב כו׳ בחי׳ שמאל וכמ״ש מצפון זהב יאתה69 כו׳. אך הגורם לבחי׳ ומדרגה רבה זו

וביטול רצון זה. הנה כתיב ושנים זיתים עליה70 אחד מימין הגלה וא׳ על שמאלה.

And this is the level of “a menorah of gold,” etc., the level of the left, as it is written, “From the

north comes gold,” etc. But as for what causes this great level and rank, and this self-nullification

of will: it is written, “and two olive trees over it, one on the right of the bowl and one on its left.”

The fiery self-nullification just described is the “gold” of the menorah, the left side. The Alter Rebbe now

asks what causes this great level and points to the two olive trees standing on either side of the menorah.

15

וכתוב אחד אומר אשר הם מריקים הזהב71 פי׳ שע״י72 נמשך בחי׳ הזהב והם הם בחי׳ התורה והמצות

בשרשם שמהם נשפע בחינת התעוררות בנצוץ אלקות שבאדם

And another verse says, “which pour the gold out of themselves”: meaning that through them the

level of gold is drawn down. And they are the level of Torah and mitzvos in their root, from which

flows an arousal in the spark of G-dliness that is in a person,

The olive trees “pour out gold”: they are the roots of Torah and mitzvos, which awaken the spark of

G-dliness in a person. The gold of fiery love is drawn from them.

לעורר את האהבה כרשפי אש ומרירות על נפשו מעומקא דלבא בצר לו בגלותא במאסר הגוף ולהיות

כלתה נפשו להשתפך אל חיק אביה73 בכלות הנפש לצאת מנרתקה.

to arouse love like flames of fire, and bitterness over his soul from the depth of the heart, in his dis‐

tress in exile, in the prison of the body, and that his soul should yearn to pour itself out into the bo‐

som of its Father, in the expiry of the soul, to leave its sheath.

That awakening stirs fiery love and bitterness over the soul’s exile in the body, and a longing to pour itself

into its Father’s bosom, to leave its sheath. The soul in the body is like a prisoner who longs to return home.

16
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וזהו כי עמך מקור חיים74 ר״ל שמקור החיים והמשכות שפע אור אלקי בכל העולמות עליונים

ותחתונים הוא בטל וטפל לגבי קוב״ה בכבודו ובעצמו כי הקב״ה בכבודו ובעצמו אינו בגדר המשכה

והשפע׳ כלל

And this is [the meaning of] “For with You is the source of life”: that is, the source of life and of the

drawings-down of the flow of divine light into all the worlds, higher and lower, is nullified and sec‐

ondary relative to the Holy One, blessed be He, in His glory and His very self. For the Holy One,

blessed be He, in His glory and His very self is not within the category of drawing-down and flow at

all.

Here the opening question is answered: the verse says the source of life is “with You” because that source,

the flow of light to all worlds, is not G-d’s essence. It is secondary and nullified before Him, while G-d

Himself is beyond any flow at all.

אלא שבאורך נראה אור דהיינו ע״י הארת אור התורה ומצות שהן הן בחי׳ אברין דמלכא שם בחי׳

המשכה להיות נראה אור ונתגלה בבחי׳ גילוי

Rather, “in Your light we shall see light”: that is, through the shining of the light of Torah and

mitzvos, which are the “limbs of the King,” there is a drawing-down, so that light is seen and re‐

vealed openly.

“In Your light we shall see light” is the first reading: through the light of Torah and mitzvos, the “limbs of the

King,” G-d’s essential light is drawn down and becomes visible.

וגם אנחנו נראה כי מאחר שעל ידינו מתראה האור הרי אנחנו נראים באור זה ומתגל׳ הארת קדוש׳
76 ישראל כמ״ש ומי כעמך ישראל75 כו׳:

And also “we shall see”: since the light is seen through us, we are seen in this light, and the radi‐

ance of Israel’s holiness is revealed, as it is written, “And who is like Your people Israel,” etc.

The second reading is that “we shall see”: because the light is revealed through Israel, Israel too is seen in it

and the holiness of Israel shines out. This returns to “who is like Your people Israel.”

17
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I N  O N E ’ S  A V O D A H

Do the mitzvos with intention: the heart’s fiery desire to draw G-d’s light down, kindled by contemplating

that He is unchanged by creation, so that the mitzvos are new each day. Above all, accept His kingship be‐

yond reason, nullifying your will before His, and let prayer be “earth,” humble as dust; cry out from the

depth of the heart over the soul’s distance in exile. Through this His light is revealed in the world and Israel

is seen in it.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the verse say “with You is the source of life” rather than “You are the source of life”? What does

that imply about the flow of life to the worlds?

2. How can the same light rest equally on the righteous and the wicked, and what is the difference between

encompassing and inner light?

3. Why does G-d’s loftiness leave the worlds “asleep,” and how do Torah and mitzvos “awaken” Him?

4. The maamar says service from one’s own understanding is not yet “the service of a servant.” What does

accepting G-d’s kingship add?

5. How does the image of a mirror explain the way Israel is “seen” when G-d looks through the Torah?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

כי עמך מקור חיים

The note identifies this as the Mitteler Rebbe’s transcript

of the same discourse, an earlier record of this maamar

that can be compared with the text here.

K E H O T ’ S  N O T E

הנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ג ע׳ נט. ראה לעיל בציונים לכ״ק
אדמו״ר זי״ע. ראה ד״ה כי עמך מקור חיים תשל״ד. בלקו״ת נשא נט, ב.

בהעלותך לד, ד. שלח לט, א. קרח נה, ג. מציין לד״ה זה.

1

כי עמך מקור חיים

King David’s verse: “For with You is the source of life; in

Your light we shall see light.” It is the theme verse of the

whole maamar.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ

For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים לו, י.

2

יש בו ב׳ פירושים

That transcript explains the difference between the two

readings: seeing light out of light is like seeing through a

screen, a mirror that does not shine, while “we shall see

the light” means seeing the light itself, with a great

advantage.

K E H O T ’ S  N O T E

בסה״מ תקס״ג ע׳ נט מבאר ההפרש בין ב׳ הפירושים ”שכאשר יראה אור
מתוך האור ה״ז ענין אספקלריא דלא נהרא כמו שרואין האור דרך מסך כו׳,
וכאשר אנחנו נראה את האור היינו שנראה האור ממש ביתרון גדול”.
ובד״ה כי עמך תשל״ד )מהנחה( מבאר: ”דהיינו שהכח לראות אור זה בעולם
הוא רק בידי ישראל וכמבואר בכ״מ דכל הנבראים חוץ מישראל הרי הם
בבחי׳ עומדים, שעומדים במקומם ובמדידה והגבלה שלהם, ולכן אין
ביכולתם להמשיך אלא ענין שבמדידה והגבלה, משא״כ ישראל שהם
מהלכים ולמעלה ממדידה והגבלה הרי יש ביכולתם להמשיך ע״י קיום

התורה ומצות בחי׳ האור שלמעלה” ע״ש.

3

כי הנה כתיב

The transcript makes the connection explicit: to under‐

stand what the “light” is, the souls of Israel as a whole are

compared to a menorah.

K E H O T ’ S  N O T E

בסה״מ תקס״ג שם מקשר ההמשך שכדי להבין ענין האור מהו, הנה כללות
נש״י נמשלו למנורה.

4

כי הנה כתיב וראיתי
Zechariah’s vision of the golden menorah with its bowl,

lamps and pipes. The Alter Rebbe interprets each detail as

a stage in the flow of divine light to the souls of Israel.

Zechariah 4:2זכריה ד׳:ב׳

ל־ גֻלָּהּ עַ לָּהּ וְ ב כֻּ ת זָהָ נוֹרַ נֵּה מְ הִ י וְ יתִ אִ ר רָ אֹמַ ה וָ ה רֹאֶ ה אַתָּ י מָ לַ ר אֵ יֹּאמֶ וַ
ל־ ר עַ נֵּרוֹת אֲשֶׁ קוֹת לַ ה מוּצָ עָ בְ שִׁ ה וְ עָ בְ יהָ שִׁ לֶ יהָ עָ ה נֵרֹתֶ עָ בְ שִׁ הּ וְ רֹאשָׁ

הּ: רֹאשָׁ
And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

זכרי׳ ד, ב. וראה באוה״ת נ״ך כרך א ע׳ תקט שמבאר הפסוק.

5

וגולה על ראשה
That passage speaks of a crown made of precious stones

and of the crowns Israel received for “we will do” and “we

will hear,” and it refers back here.

K E H O T ’ S  N O T E

רש״י מבאר כמו גולות עליות )הושע טו, יט(. בלקו״ת שה״ש כב, א מציין
לכאן.

6

ושנים זיתים עליה

The two olive trees standing beside the menorah, which

later in the maamar are explained as the roots of Torah

and mitzvos.

Zechariah 4:3זכריה ד׳:ג׳

מֹאלָהּ: ל־שְׂ ד עַ חָ אֶ גֻּלָּה וְ ין הַ ימִ ד מִ חָ יהָ אֶ לֶ ים עָ נַיִם זֵיתִ וּשְׁ
and two olive-trees by it, one upon the right side of the bowl,

and the other upon the left side thereof.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

7

זה דבר ה׳ אל זרובבל

The angel’s explanation of the menorah vision. The Alter

Rebbe reads “the word of G-d” as the level of Malchus, the

Congregation of Israel.

Zechariah 4:6זכריה ד׳:ו׳

כֹחַ לֹא בְ יִל וְ חַ בֶל לֵאמֹר לֹא בְ בָּ רֻ ל־זְ בַר־ה׳ אֶ י לֵאמֹר זֶה דְּ לַ ר אֵ יֹּאמֶ ן וַ יַּעַ וַ
בָאוֹת: ר ה׳ צְ י אָמַ רוּחִ ם־בְּ י אִ כִּ

Then he answered and spoke unto me, saying: ‘This is the

word of the L-RD unto Zerubbabel, saying: Not by might,

nor by power, but by My spirit, saith the L-RD of hosts.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

זכרי׳ ד, ו.

8

אכל בי עשרה שכינתא שריא, וכמ״ש בתניא

The Talmud teaches that the Shechinah rests on every

gathering of ten Jews. The Alter Rebbe uses it to show that

9
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P A R A G R A P H  2

P A R A G R A P H  3

the encompassing light rests on all Jews equally.

Sanhedrin 39a:11סנהדרין ל״ט א:י״א

יָא, רְ א שָׁ תָּ ינְ כִ ה שְׁ רָ שְׂ י עַ יתוּ כֹּל בֵּ רִ ל: אָמְ יאֵ לִ ן גַּמְ בָּ רַ ר לְ יסָ ר לֵקהּ קֵ מַ אֲ

ר לֵקהּ: מַ א. אֲ קָ תְ אַפָּ א בֵּקהּ בְּ חָ יהּ, מְ עֵ מָּ שַׁ יֵיהּ לְ רְ יכָּא? קַ א אִ תָּ ינְ כִ ה שְׁ כַּמָּ
א. א נָיְחָ מָ לְ י עָ א אַכּוּלֵּ שָׁ מְ ר לֵקהּ: שִׁ מַ ר? אֲ יסָ קֵ יהּ דְּ יתֵ בֵ א בְּ שָׁ מְ ל שִׁ אי עָ אַמַּ
יךְ הוּא רִ א בְּ שָׁ י קוּדְ מֵּ קַ י דְּ שֵׁ מָּ בּוֹא שַׁ י רִ פֵ לֶף אַלְ ן אֶ ד מִ חַ א דְּ שָׁ מְ ה שִׁ וּמָ

ה. כַמָּ ה וְ ת כַּמָּ ל אַחַ יךְ הוּא עַ רִ א בְּ שָׁ קוּדְ א דְּ תָּ ינְ כִ א, שְׁ מָ לְ י עָ א אַכּוּלֵּ נָיְחָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

פרק יא. סנהדרין לט, א.

כמ״ש בתניא
These chapters of Tanya are where the reference to “what

is explained in the Tanya” may point.

K E H O T ’ S  N O T E

פ״ו. פי״א. בסה״מ תקס״ג ע׳ נט אינו מציין לתניא. בבוך 1103: בלק״א.

10

The pipes of the menorah in Zechariah’s vision, here read

as the channels of light from higher levels.

Zechariah 4:2זכריה ד׳:ב׳

ל־ גֻלָּהּ עַ לָּהּ וְ ב כֻּ ת זָהָ נוֹרַ נֵּה מְ הִ י וְ יתִ אִ ר רָ אֹמַ ה וָ ה רֹאֶ ה אַתָּ י מָ לַ ר אֵ יֹּאמֶ וַ
ל־ ר עַ נֵּרוֹת אֲשֶׁ קוֹת לַ ה מוּצָ עָ בְ שִׁ ה וְ עָ בְ יהָ שִׁ לֶ יהָ עָ ה נֵרֹתֶ עָ בְ שִׁ הּ וְ רֹאשָׁ

הּ: רֹאשָׁ

And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

11

והנה כתיב . . נורא הוד

The Tzemach Tzedek quotes this passage about the golden

menorah and the verse in Job.

K E H O T ’ S  N O T E

מובא באוה״ת בראשית כרך א קפב, א. יהל אור ע׳ עג.

12

מצפון זהב יאתה . . נורא הוד

“From the north comes gold; upon G-d is awesome splen‐

dor.” The verse links gold with the north, which in

Kabbalah is the left side, Gevurah.

Job 37:22איוב ל״ז:כ״ב

א הוֹד: לוֹהַּ נוֹרָ ל־אֱ ה עַ תֶ ב יֶאֱ פוֹן זָהָ צָּ מִ

Out of the north cometh golden splendour, About G-d is ter‐

rible majesty.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב לז, כב.

13

והענין כי הנה כתיב

The Tzemach Tzedek quotes this explanation of “He who is

enthroned on high” in Or HaTorah on Yisro, and discusses

it in his volume on the Prophets and Writings.

K E H O T ’ S  N O T E

מובא באוה״ת יתרו ע׳ א׳כה. ראה סה״מ תרכ״ט )הוצאת תשנ״ב( ע׳ לג. ושם
ע׳ רצב נעתק קטע מכאן. וראה גם אוה״ת נ״ך כרך א ע׳ תקע.

14

המגביהי לשבת
The words here quote Psalms 113:5; the passage is shown

below.

Psalms 113:5תהילים קי״ג:ה׳

בֶת: שָׁ י לָ יהִ בִּ גְ מַּ ינוּ הַ לֹקֵ  י כַּה׳ אֱ מִ
Who is like unto the L-RD our G-d, That is enthroned on

high,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קיג, ה.

15

Kehot’s note points to Psalms 113:6 for these words.

Psalms 113:6תהילים קי״ג:ו׳

ץ: יִם וּבָאָרֶ מַ שָּׁ אוֹת בַּ רְ י לִ ילִ פִּ שְׁ מַּ הַ
That looketh down low Upon heaven and upon the earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

16

המגביהי לשבת המשפילי לראות בשמים ובארץ

“He who is enthroned on high, who lowers Himself to look

upon heaven and earth.” The Alter Rebbe reads both the

place and the cause of G-d’s lowering into these words.

Psalms 113:5–6תהילים קי״ג:ה׳-ו׳

ץ: יִם וּבָאָרֶ מַ שָּׁ אוֹת בַּ רְ י לִ ילִ פִּ שְׁ מַּ בֶת: הַ שָׁ י לָ יהִ בִּ גְ מַּ ינוּ הַ לֹקֵ  י כַּה׳ אֱ מִ
Who is like unto the L-RD our G-d, That is enthroned on

high, That looketh down low Upon heaven and upon the

earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

17

הנה מקום אתי

G-d tells Moshe, “There is a place with Me,” which the

Sages read as teaching that place is within G-d, not G-d

within place.

Exodus 33:21שמות ל״ג:כ״א

צּוּר: ל־הַ תָּ עַ בְ צַּ נִ י וְ תִּ קוֹם אִ נֵּה מָ ר ה׳ הִ יֹּאמֶ וַ
And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות לג, כא.

18

והוא ית׳ מקומו של עולם
The Midrash teaches that G-d is the place of the world and

the world is not His place. It shows that “on high” cannot

mean physical height.

Bereshit Rabbah 68:9בראשית רבה ס״ח:ט׳

ויפגע במקום - ר׳ הונא בשם ר׳ אמי אמר: מפני מה מכנין שמו של
הקב״ה וקוראין אותו מקום? שהוא מקומו של עולם, ואין עולמו
מקומו, מן מה דכתיב )שמות לג(: הנה מקום אתי, הוי, הקדוש ברוך

הוא מקומו של עולם, ואין עולמו מקומו. אמר רבי יצחק: כתיב )דברים

19
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P A R A G R A P H  4
לג(: מעונה אלקי קדם, אין אנו יודעים אם הקב״ה מעונו של עולמו
ואם עולמו מעונו, מן מה דכתיב )תהלים צ(: ה׳ מעון אתה, הוי. הקדוש
ברוך הוא מעונו של עולמו, ואין עולמו מעונו. אמר רבי אבא בר יודן:

לגבור, שהוא רוכב על …
“He encountered the place and spent the night there be‐

cause the sun had set; he took from the stones of the place,

which he placed beneath his head, and lay down in that

place” (Genesis 28:11). “He encountered [vayifga] the place”

– Rav Huna said in the name of Rabbi Ami: Why do they

change the name of the Holy One blessed be He and call

Him the Omnipresent [hamakom]? It is because He is the

place [mekomo] of the world, and His world is not His place.

From what …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

K E H O T ’ S  N O T E

ב״ר סח, י.

כולם בחכמה עשית

“You made them all with wisdom”: the worlds come into

being through Chochmah, which the Alter Rebbe calls a

mere “making” relative to G-d.

Psalms 104:24תהילים ק״ד:כ״ד

: יָנֶךָ נְ ץ קִ אָרֶ אָה הָ לְ יתָ מָ שִׂ ה עָ מָ כְ חׇ לָּם בְּ יךָ ה׳ כֻּ עֲשֶׂ בּוּ מַ ה־רַ מָ
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, כד.

20

ועולם חסד יבנה
“The world is built by kindness”: the worlds are sustained

through Chesed. G-d Himself is above both Chochmah

and Chesed.

Psalms 89:3תהילים פ״ט:ג׳

ם: הֶ ךָ בָ מוּנָתְ ן אֱ כִ יִם תָּ מַ נֶה שָׁ בָּ ד יִ סֶ י עוֹלָם חֶ תִּ רְ י־אָמַ כִּ
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים פט, ג.
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לך ה׳ הגדולה

“Yours, O G-d, is the greatness”: greatness, the attribute of

Chesed, is nullified before G-d.

I Chronicles 29:11דברי הימים א כ״ט:י״א

ץ יִם וּבָאָרֶ מַ שָּׁ י־כֹל בַּ הוֹד כִּ הַ נֵּצַח וְ הַ ת וְ רֶ אֶ פְ תִּ הַ ה וְ בוּרָ גְּ הַ לָּה וְ דֻ גְּ ךָ ה׳ הַ לְ
רֹאשׁ: כֹל לְ א לְ נַשֵּׂ תְ מִּ הַ כָה וְ לָ מְ מַּ ךָ ה׳ הַ לְ

Thine, O L-RD, is the greatness, and the power, and the glo‐

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דה״א כט, יא.

22

הקב״ה מניח תפילין, הקב״ה מתפלל

The Talmud teaches that the Holy One, blessed be He, puts

on tefillin, meaning the mitzvos exist above as well.

Berakhot 6a:17–18ברכות ו׳ א:י״ז-י״ח

רוּךְ הוּא דוֹשׁ בָּ קָּ הַ ן שֶׁ נַּיִ ק: מִ חָ צְ י יִ בִּ ר רַ א, אָמַ ב אַדָּ ין בַּר רַ י אָבִ בִּ ר רַ אָמַ
ינוֹ״ — זוֹ ימִ זּוֹ״. ״בִּ רוֹעַ עֻ זְ ינוֹ וּבִ ימִ בַּע ה׳ בִּ שְׁ ר: ״נִ מַ נֶּאֱ ין שֶׁ ילִּ פִ יחַ תְּ נִּ מַ
ין, ילִּ פִ לּוּ תְּ זּוֹ״ — אֵ רוֹעַ עֻ זְ ת לָמוֹ״, ״וּבִ שׁ דָּ ינוֹ אֵ ימִ ר: ״מִ מַ נֶּאֱ ה, שֶׁ תּוֹרָ

ן״. מּוֹ יִתֵּ עַ ר: ״ה׳ עֹז לְ מַ נֶּאֱ שֶׁ
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence

is it that the Holy One, blessed be He, lays Tefillin ? As it is

said, "The L-rd hath sworn by His right hand, and by the

arm of His strength" (Is. Ixii. 8). "By His right hand" means

Torah ; as it is said, "At His right hand was a fiery law unto

them" (Deut. xxxiii. 2); "by the arm of His strength" means

Tefillin, as it is said, "The L-rd will give strength unto …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות ו, א. ראה לקו״ת שה״ש ב, ב. אוה״ת ואתחנן ע׳ תצז.
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הקב״ה מתפלל

The Talmud’s teaching that the Holy One, blessed be He,

prays, cited together with the tefillin teaching.

Berakhot 7aברכות ז׳ א

24

מלמד שנתעטף הקב״ה

The Talmud reads the verse of the Thirteen Attributes as

teaching that G-d wrapped Himself in a tallis like a prayer

leader.

Rosh Hashanah 17b:5ראש השנה י״ז ב:ה׳

י א כָּתוּב, אִ רָ קְ לֵא מִ מָ לְ נָן: אִ י יוֹחָ בִּ ר רַ א״. אָמַ רָ קְ יִּ נָיו וַ ל פָּ יַּעֲבוֹר ה׳ עַ ״וַ
אָה רְ הֶ בּוּר, וְ יחַ צִ לִ שְׁ רוּךְ הוּא כִּ דוֹשׁ בָּ קָּ ף הַ טֵּ עַ תְ נִּ ד שֶׁ לַמֵּ רוֹ. מְ אוֹמְ ר לְ שָׁ פְ אֶ

נַי פָ ין — יַעֲשׂוּ לְ אִ ל חוֹטְ אֵ רָ יִּשְׂ ן שֶׁ מַ ר לוֹ: כׇּל זְ לָּה. אָמַ פִ ר תְּ דֶ ה סֵ מֹשֶׁ לוֹ לְ
ם. הֶ ל לָ י מוֹחֵ נִ אֲ זֶּה וַ ר הַ דֶ כַּסֵּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה יז, ב.
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ג׳ ראשונות יושב ועוסק בתורה

The Talmud teaches that in the first three hours of the day

the Holy One, blessed be He, sits and occupies Himself

with Torah.

Avodah Zarah 3b:7עבודה זרה ג׳ ב:ז׳

לֹשׁ יּוֹם, שָׁ י הַ וֵ עוֹת הָ ה שָׁ רֵ שְׂ ים עֶ תֵּ ב: שְׁ ר רַ ה אָמַ ב יְהוּדָ ר רַ א אָמַ הָ י? וְ ינִ אִ
ן דָ ב וְ יּוֹת — יוֹשֵׁ נִ ה, שְׁ ק בַּתּוֹרָ עוֹסֵ ב וְ רוּךְ הוּא יוֹשֵׁ דוֹשׁ בָּ קָּ אשׁוֹנוֹת — הַ רִ הָ
א סֵּ כִּ ד מִ יָיה — עוֹמֵ לָ יֵּיב עוֹלָם כְּ חַ תְ נִּ ה שֶׁ רוֹאֶ ן שֶׁ יוָ עוֹלָם כּוּלּוֹ, כֵּ ת כָּל הָ אֶ

ים, חֲמִ א רַ סֵּ ל כִּ ב עַ יוֹשֵׁ ין וְ דִּ הַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע״ז ג, ב.

26
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רמ״ח פקודין הן רמ״ח אברין דמלכא

The words here quote Tikkunei Zohar, Tikkun 30 · 74a:8;

the passage is shown below.

Tikkunei Zohar, Tikkun 30 · 74a:8תקו״ז תיקון ל

יהוּ אִ אַבָּא דְ א דְ רָ טְ סִּ ה מִ צוּוְ יהוּ מְ אִ א, דְ יתָ עִ צָ מְ אֶ א דְ מּוּדָ א עַ ה דָ צוּוְ עוֹד מְ וְ
ה עוֹשֶׂ ה וְ צוּוְ יק מְ י צַדִּ כִ הָ "ר, וְ שֶׁ י אֲ יהִ אִ א דְ ימָּ אִ א דְ רָ טְ סִּ רֹא״שׁ, וּמִ

אַבָּא נוּ וְ שָׁ דְּ א קִ מָּ נוּ, אִ שָׁ דְּ ר קִ יהוּ אֲשֶׁ יְ וַ רְ ל תַּ ר עַ מַ תְּ א אִ ין דָּ גִ יהוּ, וּבְ יְ וַ רְ תַּ מִ
ם, חֶ רֶ יחוּ דְ תִ ם, פְּ חֶ ר כָּל רֶ טֶ י פֶּ יהִ אִ אָה, דְ תָּ א תַּ תָּ ינְ כִ ל שְׁ אן עַ ל מָ נוּ, עַ וָּ צִ
י יהִ כָּא, אִ לְ מַ בֶר דְּ אֵ בֶר וְ כָל אֵ וַת יהו״ה בְּ צְ י מִ יהִ ין, אִ קּוּדִ "ח פִּ מַ יהוּ רְ אִ דְּ

אַבָּא א דְ רָ טְ סִּ נוּ מִ שָׁ דְּ ר קִ עוֹד אֲשֶׁ וָה, וְ צְ מִ
Tikkunei Zohar - Vocalized (Public Domain)
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ראה ת״ז תי׳ ל.
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ורוח אייתי רוח ואמשיך רוח
Kehot’s note points to Zohar II, 162b for these words.

Zohar II, 162bזח״ב קסב, ב
K E H O T ’ S  N O T E

זח״ב קסב, ב.

28

ורוח אייתי רוח ואמשיך רוח

The Zohar teaches that a spirit from below brings and

draws forth a spirit from above. The Alter Rebbe uses it for

the arousal from below that a mitzvah creates.

Zohar, Terumah 66:669–678ספר הזהר, תרומה ס״ו:תרס״ט-תער״ח
“With all thy soul”-the “all” includes all aspects of the soul,

viz. nephesh, ruah, and neshamah. As to “with all thy pos‐

sessions”, these also have various aspects, each one differ‐

ent from the other. True love to the Holy One, blessed be He,

consists in just this, that we give over to Him all our emo‐

tional, intellectual, and material faculties and possessions,

and love Him. Should it be asked, How can a man love Him

with the evil inclination? Is not the evil inclination the se‐

ducer, preventing man from approaching the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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וזהו הבט

The Tzemach Tzedek quotes this passage in Vayera and

Va’eschanan, and in Zachor discusses the subject of G-d’s

“looking” (habatah) and “looking down” (hashkafah).
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מובא באוה״ת פ׳ וירא כרך ד תשס, א. ואתחנן ע׳ שלב. וראה אוה״ת פ׳ זכור
ע׳ א׳תשפו מענין הבטה והשקפה.

30

הבט משמים וראה
“Look down from heaven and see”: the psalmist’s plea that

G-d look upon His vine, Israel.

Psalms 80:15תהילים פ׳:ט״ו

ן זֹאת: קֹד גֶּפֶ ה וּפְ אֵ יִם וּרְ מַ שָּׁ בֵּט מִ בָאוֹת שׁוּב־נָא הַ ים צְ לֹקִ  אֱ
O G-d of hosts, return, we beseech Thee; Look from heaven,

and behold, and be mindful of this vine,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים פ, טו.
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והשקיפה ממעון קדשך

The prayer at the giving of the tithes, asking G-d to look

down from heaven and bless Israel. The Alter Rebbe will

read “from heaven” as through the Torah.

Deuteronomy 26:15דברים כ״ו:ט״ו

ת אֵ ל וְ אֵ רָ ת־יִשְׂ ךָ אֶ מְּ ת־עַ ךְ אֶ רֵ יִם וּבָ מַ שָּׁ ן־הַ ךָ מִ שְׁ דְ עוֹן קׇ מְּ יפָה מִ קִ שְׁ הַ
בָשׁ: לָב וּדְ ץ זָבַת חָ רֶ ינוּ אֶ בֹתֵ אֲ תָּ לַ עְ בַּ שְׁ ר נִ נוּ כַּאֲשֶׁ ה לָ תָּ ר נָתַ ה אֲשֶׁ מָ דָ אֲ הָ

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים כו, טו. בלקו״ת צו יב, ד. טז, ב. מציין לכאן. ראה ד״ה איתא במדרש
תהלים בספר המאמרים תש״ח ע׳ 272 עם הגהות מכ״ק אדמו״ר זי״ע. וראה
גם בסה״מ תרכ״ז ע׳ קיב. תרל״ד ע׳ נג. תרנ״ג ע קיב. בלקו״ת האזינו עג, ב

מציין לכאן.
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רם על כל גוים ה׳

“G-d is high above all nations”: the verse just before “He

who is enthroned on high,” which the Alter Rebbe reads as

the source of the nations’ life-force.

Psalms 113:4תהילים קי״ג:ד׳

בוֹדוֹ: יִם כְּ מַ שָּׁ ל הַ ל־כׇּל־גּוֹיִם ה׳ עַ ם עַ רָ

The L-RD is high above all nations, His glory is above the

heavens.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קיג, ד. קטע מובא בסה״מ תרכ״ט )הוצאת תשנ״ב( ע׳ רצב בהוספות
ושינויים. ראה גם בסה״מ תרכ״ז )הוצאת תש״ס( ע׳ קעא.
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שהעכו״ם מקבלים חיות
A later maamar that discusses the source of the nations’

life-force; the note sends the reader there.
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ע׳ בספר המאמרים תש״א ע׳ יא.

34

גוים מרקדין בהיכלו
The Talmud describes the Men of the Great Assembly

lamenting that strangers were in G-d’s sanctuary; the

Kehot note marks it as “see,” a related passage.

Yoma 69bיומא ס״ט ב
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ראה יומא סט, ב.
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שממית בידים תתפש

“The spider grasps with its hands, yet it is in the king’s

palaces.” The Alter Rebbe uses it as an image for some‐

thing that takes up no place and so is not pushed out.

Proverbs 30:28משלי ל׳:כ״ח

: ךְ לֶ י מֶ לֵ יכְ הֵ יא בְּ הִ פֵּשׂ וְ תַ יִם תְּ יָדַ ית בְּ מִ מָ שְׂ

36
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The spider thou canst take with the hands, Yet is she in

kings’palaces.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ל, כח.

וכדכתיב כי נשגב שמו לבדו

There a gloss is added here: that even the level of

“exalted,” the light that encompasses all worlds, is also

from the level of “His Name.”

K E H O T ’ S  N O T E

בספה״מ תרכ״ט שם ע׳ לג נוסף כאן הג״ה: ”)שגם בחי׳ נשגב סוכ״ע הוא ג״כ
מבחי׳ שמו(”.

37

כי נשגב שמו לבדו

“For His Name alone is exalted; His glory is upon earth

and heaven.” The Alter Rebbe reads “His glory” as the

mere radiance that reaches the worlds.

Psalms 148:13תהילים קמ״ח:י״ג

יִם: מָ שָׁ ץ וְ רֶ ל־אֶ דּוֹ הוֹדוֹ עַ בַ מוֹ לְ גָּב שְׁ שְׂ י־נִ ם ה׳ כִּ ת־שֵׁ לוּ אֶ לְ הַ יְ

Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יג.

38

והנהגת העולמות הוא בבחי׳ שינה

The Rebbe notes there that the theme of G-d’s governance

as “sleep” is developed in the Purim maamar of 5708 and

in the maamar “BaLaylah HaHu” of 5700, which discuss

the night when “the king’s sleep was disturbed.”
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בסה״מ תש״ח שם העיר כ״ק אדמו״ר זי״ע ”ראה עד״ז במאמר פורים תש״ח
פ״ו ואילך. ד״ה בלילה ההוא ש״ת )בס׳ המאמרים(”. ראה יהל אור לקאפי׳

עג ע׳ 260.
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ויקץ כישן ה׳

“And G-d awoke as one asleep”: the psalm describes G-d

rising up to act on Israel’s behalf.

Psalms 78:65תהילים ע״ח:ס״ה

ן: יָּיִ רוֹנֵן מִ תְ בּוֹר מִ גִ דֹ־נָי כְּ ן אֲ יָשֵׁ ץ כְּ קַ יִּ וַ

Then the L-rd awaked as one asleep, Like a mighty man re‐

covering from wine.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עח, סה.
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עורה למה תישן ה׳

“Awake! Why do You sleep, O G-d?”: a plea from a time of

suffering for G-d to reveal Himself.

Psalms 44:24תהילים מ״ד:כ״ד

נֶצַח: נַח לָ זְ יצָה אַל־תִּ קִ דֹ־נָי הָ ן אֲ ישַׁ ה תִ ה לָמָּ עוּרָ

Awake, why sleepest Thou, O L-rd? Arouse Thyself, cast not

off for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים מד, כד. ראה אוה״ת פ׳ ראה ע׳ תשנה. ראה הערת כ״ק אדמו״ר זי״ע
בסה״מ תש״א ע׳ יב. ובאג״ק שלו חי״ח ע׳ רכב.
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ויאר פניו
“May He make His face shine upon us”: the Alter Rebbe

reads G-d’s “face” as the inner dimension of His will.

Psalms 67:2תהילים ס״ז:ב׳

לָה: נוּ סֶ תָּ נָיו אִ ר־פָּ נוּ יָאֵ כֵ רְ יבָ נֵּנוּ וִ חׇ ים יְ לֹקִ  אֱ
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השקיפה ממעון קדשיך

“Look down from Your holy dwelling, from heaven, and

bless Your people Israel.” The Alter Rebbe now reads

“from heaven” as “through the Torah.”

Deuteronomy 26:15דברים כ״ו:ט״ו

ת אֵ ל וְ אֵ רָ ת־יִשְׂ ךָ אֶ מְּ ת־עַ ךְ אֶ רֵ יִם וּבָ מַ שָּׁ ן־הַ ךָ מִ שְׁ דְ עוֹן קׇ מְּ יפָה מִ קִ שְׁ הַ
בָשׁ: לָב וּדְ ץ זָבַת חָ רֶ ינוּ אֶ בֹתֵ אֲ תָּ לַ עְ בַּ שְׁ ר נִ נוּ כַּאֲשֶׁ ה לָ תָּ ר נָתַ ה אֲשֶׁ מָ דָ אֲ הָ

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים כו, טו. קטע מכאן מובא בסה״מ תרל״ב ח״א ע׳ קב בשינוים והוספות.
ונוסף כאן הוספה וז״ל: דלכאו׳ צ״ל מפני מה דוקא כשההשקפה הוא מן
השמי׳ אז נמשך להיות וברך את עמך ישראל דוקא. דהנה כתי׳ רם על כל
גוים הוי׳ שאו״ה מקבלי׳ חיות מבחי׳ רוממות כו׳ ע״ד שממית בידים תתפש
כו׳, וזהו כד סליק קוב״ה לעילא כו׳ והנהגת העולמות נמשך מבחי׳ שינה,
אמנם ע״ז נא׳ עורה למה תישן ה׳ והיינו שיהי׳ גילוי אוא״ס בבחי׳ חכמה
וחסד ויאר פניו בבחי׳ פנימיות רצונו, והיינו ע״י המשכת התומ״צ, וזהו הבט

משמי׳ וראה השקיפה ממעון קדשיך מן השמי׳: פי׳ שמים.

43

מן השמים שם מים

That passage refers back to this maamar’s discussion of

“look down from Your holy dwelling, from heaven, and

bless,” and explains “from heaven” through the phrase

“providing for their Father in heaven,” the light of Abba

within Z’eir Anpin.

K E H O T ’ S  N O T E

ראה בלקו״ת שה״ש יד, א בפי׳ מן השמים.

44

שם מים
The Talmud explains shamayim as sham mayim, “there is

water.” Here it supports reading heaven as the Torah,

45
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P A R A G R A P H  9
which is likened to water.

Chagigah 12aחגיגה י״ב א
K E H O T ’ S  N O T E

חגיגה יב, א.

בחי׳ התורה שנמשלה למים

The version there adds the proof that Torah is likened to

water: “Ho, all who are thirsty, come to the water,” which

refers to the Torah.

K E H O T ’ S  N O T E

בספר המאמרים תש״ח שם: ]שנאמר הוי כל צמא לכו למים כו׳ שזה קאי על
בחי׳ התורה כו׳[.

46

אנחנו עם בני ישראל נתראים לפניו לדבר חשוב

The Tzemach Tzedek quotes this line, that Israel is seen

before G-d as something of importance, in his discourses

on Balak.

K E H O T ’ S  N O T E

מובא באוה״ת פ׳ בלק ע׳ א׳כח. ע״ש.
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נפתחו השמים
Ezekiel’s opening vision. The Alter Rebbe uses it to link

the opening of “heaven” with clear sight of G-dliness.

Ezekiel 1:1יחזקאל א׳:א׳

ר־ הַ ל־נְ גּוֹלָה עַ ־הַ תוֹךְ י בְ נִ אֲ שׁ וַ ה לַחֹדֶ שָּׁ חֲמִ י בַּ יעִ בִ רְ נָה בָּ ים שָׁ לֹשִׁ  שְׁ י בִּ הִ יְ וַ
ים: לֹקִ  אוֹת אֱ רְ ה מַ אֶ רְ אֶ יִם וָ מַ שָּׁ חוּ הַ תְּ פְ בָר נִ כְּ

Now it came to pass in the thirtieth year, in the fourth

month, in the fifth day of the month, as I was among the

captives by the river Chebar that the heavens were opened,

and I saw visions of G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, א.
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ומי כעמך ישראל

David’s praise of Israel as “one nation on earth.” The Alter

Rebbe reads “one” as G-d’s oneness, which Israel draws

down to the earth.

I Chronicles 17:21דברי הימים א י״ז:כ״א

ם דּוֹת לוֹ עָ פְ ים לִ לֹקִ  אֱ ךְ הָ לַ ר הָ ץ אֲשֶׁ ד בָּאָרֶ חָ ל גּוֹי אֶ אֵ רָ ךָ יִשְׂ מְּ עַ י כְּ וּמִ

יִם רַ צְ מִּ יתָ מִ דִ ר־פָּ שֶׁ ךָ אֲ מְּ נֵי עַ פְּ שׁ מִ גָרֵ אוֹת לְ נֹרָ לּוֹת וְ דֻ ם גְּ ךָ שֵׁ לָשׂוּם לְ
גּוֹיִם:

And who is like Thy people Israel, a nation one in the earth,

whom G-d went to redeem unto Himself for a people, to

make Thee a name by great and tremendous things, in dri‐

ving out nations from before Thy people, whom Thou didst

redeem out of Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דה״א יז, כא.

49

מצות צריכות כוונה

The Talmud discusses whether mitzvos require intention.

The Alter Rebbe reads the intention as the heart’s desire to

draw down the divine light.

Berakhot 13a:22–25ברכות י״ג א:כ״ב-כ״ה

רוֹת. קְ בּוֹ״ — לִ ון לִ וֵּ ם כִּ אי ״אִ ונָה. מַ וָּ יכוֹת כַּ רִ וֹת צְ צְ ינַּהּ מִ ע מִ מַ ׳ שְׁ מָ גְּ
בָהּ, תָ כְ ע כִּ מַ יאַת שְׁ רִ נַן: קְ בָּ נוּ רַ . תָּ יהַּ גִּ הַ א לְ קוֹרֵ י! בְּ רֵ א קָ א קָ הָ רוֹת?! וְ קְ לִ

כָל לָשׁוֹן. ים: בְּ רִ ים אוֹמְ חֲכָמִ י. וַ בִּ י רַ רֵ בְ דִּ
GEMARA Is the conclusion to be drawn [from the opening

sentence of the Mishnah] that the performance of the com‐

mandments requires Kawwanah? No; for] what means If he

directed his heart to read ? Just to read [in the Torah for the

sake of study]. But he was reading! [It is to differentiate him]

from one who is reading [the Torah] for the purpose of cor‐

recting. Our Rabbis have taught : The Shema' must be read

as it is written: These are the words of Rabbi; but the Sages

say …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות יג, א. זח״ג שו, ב.
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שהזהב הוא מנוצץ . . ברשפי אש האהבה

The Tzemach Tzedek quotes this explanation of gold as

the sparkling fire of love in his commentary on Psalms.

K E H O T ’ S  N O T E

מובא ביהל אור ע׳ עג.
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בכל יום יהיו בעיניך כחדשים
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

רש״י דברים ו, ו. בשם הספרי.
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אני ראשון ואני אחרון
“I am first and I am last”: G-d is beyond time, which is a

subject for contemplation that kindles love.

Isaiah 44:6ישעיהו מ״ד:ו׳

י אַחֲרוֹן נִ אֲ אשׁוֹן וַ י רִ נִ בָאוֹת אֲ לוֹ ה׳ צְ גֹאֲ ל וְ אֵ רָ ־יִשְׂ ךְ לֶ ר ה׳ מֶ כֹּה־אָמַ
ים: לֹקִ  ין אֱ י אֵ דַ עָ לְ בַּ וּמִ

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be‐

side Me there is no G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מד, ו.
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ואני הוי״ה לא שניתי

“I, G-d, have not changed”: creation makes no change in

G-d, so His entering the worlds is a lowering.

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
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P A R A G R A P H  1 1

P A R A G R A P H  1 2

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלאכי ג, ו.

וגלה על ראשה

The bowl on top of the menorah in Zechariah’s vision.

Zechariah 4:2זכריה ד׳:ב׳

ל־ גֻלָּהּ עַ לָּהּ וְ ב כֻּ ת זָהָ נוֹרַ נֵּה מְ הִ י וְ יתִ אִ ר רָ אֹמַ ה וָ ה רֹאֶ ה אַתָּ י מָ לַ ר אֵ יֹּאמֶ וַ
ל־ ר עַ נֵּרוֹת אֲשֶׁ קוֹת לַ ה מוּצָ עָ בְ שִׁ ה וְ עָ בְ יהָ שִׁ לֶ יהָ עָ ה נֵרֹתֶ עָ בְ שִׁ הּ וְ רֹאשָׁ

הּ: רֹאשָׁ
And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זכרי׳ ד, ב.
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מלשון גולת הכותרת
The bowls of the capitals on top of the pillars in Shlomo’s

Temple. The Alter Rebbe uses the phrase to read gulah as

a crown above the head.

I Kings 7:41מלכים א ז׳:מ״א

בָכוֹת שְּׂ הַ יִם וְ תָּ ים שְׁ מּוּדִ עַ ל־רֹאשׁ הָ ר־עַ שֶׁ רֹת אֲ כֹּתָ גֻלֹּת הַ נַיִם וְ ים שְׁ דִ מֻּ עַ
ים: מּוּדִ עַ ל־רֹאשׁ הָ ר עַ רֹת אֲשֶׁ כֹּתָ י גֻּלּוֹת הַ תֵּ ת־שְׁ כַסּוֹת אֶ יִם לְ תַּ שְׁ

the two pillars, and the two bowls of the capitals that were on

the top of the pillars; and the two networks to cover the two

bowls of the capitals that were on the top of the pillars;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלכים-א ז, מא-מב.
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שום תשים עליך מלך

The command to appoint a king, read here as accepting

G-d’s kingship over oneself.

Deuteronomy 17:15דברים י״ז:ט״ו
יךָ לֶ ים עָ שִׂ יךָ תָּ ב אַחֶ רֶ קֶּ יךָ בּוֹ מִ לֹקֶ  ר ה׳ אֱ חַ בְ ר יִ ךְ אֲשֶׁ לֶ יךָ מֶ לֶ ים עָ שִׂ שׂוֹם תָּ

יךָ הוּא: ר לֹא־אָחִ י אֲשֶׁ רִ ישׁ נׇכְ יךָ אִ לֶ ת עָ ךְ לֹא תוּכַל לָתֵ לֶ מֶ

thou shalt in any wise set him king over thee, whom the

L-RD thy G-d shall choose; one from among thy brethren

shalt thou set king over thee; thou mayest not put a foreign‐

er over thee, who is not thy brother.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יז, טו.
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בטל רצונך מפני רצונו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ב, ד.
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בטל רצונך מפני רצונו

Rabban Gamliel’s teaching, “Nullify your will before His

will,” the model of the servant’s self-nullification.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ
ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ

ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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אתכפיי׳ סט״א

The Zohar teaches that when the sitra achra is subdued,

the glory of the Holy One, blessed be He, rises in all the

worlds.

Zohar II, 128bזח״ב קכח, ב
K E H O T ’ S  N O T E

ראה זח״ב קכח, ב ואילך. ולקמן פט, ד ובמ״מ שם.
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אין מלך בלא עם

There “no king without a people” explains the Name

Elokim as rulership: through contraction the Shechinah

clothes itself in creations so that a separate existence can

come about and then be nullified to G-d.

K E H O T ’ S  N O T E

נסמן לעיל ה, א. לקמן נג, ד. מה שמבואר כאן בענין ביטול רצון, מצויין
בלקו״ת ואתחנן יא, ג: דאין מלך בלא עם לשון עוממות שהוא יש ודבר
ואעפ״כ מבטל רצונו מכל וכל, וכל דבר שאינו בביטול הרצון אינו נק׳
עבודה כלל )ועמ״ש בפ׳ שלח ע״פ ועתה יגדל, וע״פ כי עמך מקור חיים(.

ע״כ.
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כי לי בנ״י עבדים

“For the Children of Israel are servants to Me”: read as

service making Israel G-d’s own.

Leviticus 25:55ויקרא כ״ה:נ״ה

יִם רָ צְ ץ מִ רֶ אֶ ם מֵ י אוֹתָ ר־הוֹצֵאתִ שֶׁ ם אֲ י הֵ דַ ים עֲבָ דִ ל עֲבָ אֵ רָ נֵי־יִשְׂ י בְ י־לִ כִּ
יכֶם: לֹקֵ  י ה׳ אֱ נִ אֲ

For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא כה, נה.
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המשפילי לראות בשמים ובארץ

“Who lowers Himself to look upon heaven and earth,” now

read in its second sense: through heaven and earth G-d

lowers Himself.

Psalms 113:6תהילים קי״ג:ו׳

ץ: יִם וּבָאָרֶ מַ שָּׁ אוֹת בַּ רְ י לִ ילִ פִּ שְׁ מַּ הַ
That looketh down low Upon heaven and upon the earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צעק לבם
“Their heart cried out to G-d”: a cry from the depth of the

heart.

Lamentations 2:18איכה ב׳:י״ח

יְלָה אַל־ לַ ם וָ ה יוֹמָ עָ מְ ל דִּ נַּחַ י כַ ידִ יּוֹן הוֹרִ ת בַּת־צִ דֹ־נָי חוֹמַ ל־אֲ בָּם אֶ ק לִ עַ צָ
: ינֵךְ דֹּם בַּת־עֵ ךְ אַל־תִּ י פוּגַת לָ נִ תְּ תִּ

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איכה ב, יח.
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ויצעקו אל ה׳ בצר להם

“They cried out to G-d in their distress,” and He rescued

them.

Psalms 107:6תהילים ק״ז:ו׳

ילֵם: ם יַצִּ יהֶ צוּקוֹתֵ מְּ ם מִ הֶ צַּר לָ ל־ה׳ בַּ עֲקוּ אֶ צְ יִּ וַ

Then they cried unto the L-RD in their trouble, And He de‐

livered them out of their distresses.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קז, ו.
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ופרעה הקריב

“And Pharaoh drew near”: the Kehot note directs us to the

Midrash’s reading on this verse.

Exodus 14:10שמות י״ד:י׳

ם יהֶ עַ אַחֲרֵ יִם נֹסֵ רַ צְ נֵּה מִ הִ ם וְ ינֵיהֶ ת־עֵ ל אֶ אֵ רָ נֵי־יִשְׂ אוּ בְ יִּשְׂ יב וַ רִ קְ עֹה הִ רְ וּפַ

ל־ה׳ ל אֶ אֵ רָ נֵי־יִשְׂ עֲקוּ בְ צְ יִּ אֹד וַ אוּ מְ ירְ יִּ וַ
And when Pharaoh drew nigh, the children of Israel lifted

up their eyes, and, behold, the Egyptians were marching af‐

ter them; and they were sore afraid; and the children of

Israel cried out unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יד, י. וראה שמו״ר עה״פ.
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כמ״ש במ״א רוח אייתי רוח
That passage refers to “the maamar Ki Imcha Mekor

Chayim” and explains that through the Torah and mitzvos

a person does below, an arousal from below brings an

arousal from above; the note suggests that “elsewhere”

may refer to it.

Zohar II, 162bזח״ב קסב, ב
K E H O T ’ S  N O T E

זח״ב קסב, ב. ראה לעיל א, א. ובכ״מ. ראה לקו״ת תצא מ, רע״ג ואולי
הכוונה שם לכאן.
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רוח אייתי רוח ואמשיך רוח

A spirit from below brings and draws forth a spirit from

above.

Zohar, Terumah 66:669–678ספר הזהר, תרומה ס״ו:תרס״ט-תער״ח
“With all thy soul”-the “all” includes all aspects of the soul,

viz. nephesh, ruah, and neshamah. As to “with all thy pos‐

sessions”, these also have various aspects, each one differ‐

ent from the other. True love to the Holy One, blessed be He,

consists in just this, that we give over to Him all our emo‐

tional, intellectual, and material faculties and possessions,

and love Him. Should it be asked, How can a man love Him

with the evil inclination? Is not the evil inclination the se‐

ducer, preventing man from approaching the …

The Zohar; London, Soncino Press, 1933 (Public Domain)

68

מצפון זהב יאתה

Gold comes “from the north,” the left side.

Job 37:22איוב ל״ז:כ״ב

א הוֹד: לוֹהַּ נוֹרָ ל־אֱ ה עַ תֶ ב יֶאֱ פוֹן זָהָ צָּ מִ
Out of the north cometh golden splendour, About G-d is ter‐

rible majesty.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב לז, כב. ראה בלקו״ת בהעלותך לב, ד. שזהב הוא יראה )לכן נקרא
שמאל(. לה, ב
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ושנים זיתים עלי׳

The two olive trees on either side of the menorah’s bowl.

Zechariah 4:3זכריה ד׳:ג׳

מֹאלָהּ: ל־שְׂ ד עַ חָ אֶ גֻּלָּה וְ ין הַ ימִ ד מִ חָ יהָ אֶ לֶ ים עָ נַיִם זֵיתִ וּשְׁ

and two olive-trees by it, one upon the right side of the bowl,

and the other upon the left side thereof.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זכרי׳ ד, ג.
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אשר הם מריקים הזהב

The olive branches that “pour the gold out of themselves.”

The Alter Rebbe reads them as the roots of Torah and

mitzvos.

Zechariah 4:12זכריה ד׳:י״ב

רוֹת תְּ נְ נֵי צַ יַד שְׁ ר בְּ ים אֲשֶׁ זֵּיתִ י הַ לֵ בְּ י שִׁ תֵּ ה־שְׁ יו מַ לָ ר אֵ אֹמַ ית וָ נִ ן שֵׁ אַעַ וָ
ב: זָּהָ ם הַ יהֶ עֲלֵ ים מֵ יקִ רִ מְ ב הַ זָּהָ הַ
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And I answered the second time, and said unto him: ‘What

are these two olive branches, which are beside the two gold‐

en spouts, that empty the golden oil out of themselves?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

שע״י

That manuscript reads “through them” (שעל ידם) instead of

“through” (שע"י).

K E H O T ’ S  N O T E

בבוך תניא-ברוק הגי׳: שעל ידם.
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להשתפך אל חיק אביה

Tanya describes the soul’s love like flames of fire, longing

to pour itself into its Father’s bosom.

K E H O T ’ S  N O T E

תניא פרק נ. ראה גם לעיל כז, א, ולקמן סז, א וש״נ.
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כי עמך מקור חיים באורך נראה אור

The opening verse, now fully explained in both readings.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ
For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומי כעמך ישראל

“Who is like Your people Israel”: Israel’s holiness revealed

in the light they draw down.

I Chronicles 17:21דברי הימים א י״ז:כ״א

ם דּוֹת לוֹ עָ פְ ים לִ לֹקִ  אֱ ךְ הָ לַ ר הָ ץ אֲשֶׁ ד בָּאָרֶ חָ ל גּוֹי אֶ אֵ רָ ךָ יִשְׂ מְּ עַ י כְּ וּמִ

יִם רַ צְ מִּ יתָ מִ דִ ר־פָּ שֶׁ ךָ אֲ מְּ נֵי עַ פְּ שׁ מִ גָרֵ אוֹת לְ נֹרָ לּוֹת וְ דֻ ם גְּ ךָ שֵׁ לָשׂוּם לְ
גּוֹיִם:

And who is like Thy people Israel, a nation one in the earth,

whom G-d went to redeem unto Himself for a people, to

make Thee a name by great and tremendous things, in dri‐

ving out nations from before Thy people, whom Thou didst

redeem out of Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דה״א יז, כא.
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וגם אנחנו נראה . . כמ״ש ומי כעמך ישראל כו׳

The Rebbe adds that the end of the verse, “one nation on

earth,” should be included here, and asks why the maamar

did not quote it: whether because of a censor’s omission

or because the Alter Rebbe said it so.

K E H O T ’ S  N O T E

בד״ה זה בספה״מ תשל״ד )הנחה( מוסיף: ”ויש להוסיף בזה דסיום הכתוב
)מי כעמך ישראל( הוא גוי אחד בארץ, היינו שישראל הם למעלה מכל

האומות ]וצ״ע מדוע לא הובא סיום הכתוב בהדרוש, אם זהו מחמת השמטת
הצנזור או שכך אמר רבינו הזקן בדיבור[”, ע״ש.
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