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The Rabbis taught: the mitzvah of the
Chanukah lamp... Beis Shammai say...

The mitzvos are the soul’s garments and the soul is the wick that
lets G-d’s light catch them. Chanukah’s lights, like the eight
“princes of men,” draw an encompassing light from above
wisdom that must be built up from below step by step; that is why

Beis Hillel’s rule, ascending from one to eight, prevails.
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THE BIG IDEA

The mitzvos are the soul’s garments and the soul is the wick that lets G-d’s light
catch them. Chanukah’s lights, like the eight “princes of men,” draw an encom-
passing light from above wisdom that must be built up from below step by step;

that is why Beis Hillel’s rule, ascending from one to eight, prevails.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Beis Shammai model the Chanukah lights on the decreasing bullocks of Sukkos.
It first explains that the mitzvos become the soul’s garments in Gan Eden: a created soul can grasp the
radiance of the Shechinah, which is G-dliness itself, only through a screen, and the mitzvos, rooted in
Keser yet performed with physical things, are that screen. Two images follow. The two kinds of mirror,
clear glass and a silvered mirror, correspond to Moshe’s prophecy and that of the other prophets, and
to the mitzvos and the transformed animal soul, whose “reflected light” reaches even higher. In the
lamp, the mitzvos are the oil and the soul is the wick; the dark light of love “with all your might” comes
first, then the white light of the mitzvah’s joy. The Menorah’s seven lamps match the seven shepherds,
who teach and give inward light; Chanukah’s eight match the eight princes, perfectly righteous people
who give encompassing light from a higher source. Against Greek wisdom, the repair had to come
from above wisdom. Sukkos, a Torah festival, reveals its light from above all at once and then decreas-

es; Chanukah, a rabbinic light drawn from below, must grow from one.

OUTLINE

1 The question, and the mitzvos as garments 11-5

Why compare the Chanukah lights to the Sukkos bullocks? The mitzvos are the soul’s garments in Gan
Eden, where it ascends endlessly in grasping the Infinite.

2 Why the soul needs a garment 16-13

A finite soul receives infinite radiance only through a screen; the mitzvos, rooted in Keser and performed
physically, are that screen and the purpose of the soul’s descent.

3 The two mirrors 114-20

Clear glass and a silvered mirror: Moshe’s prophecy and the other prophets’; the transformed animal
soul produces a reflected light that draws from Atik, above the mitzvos’ root.
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4 Garments, crowns and the lamp

121-29

G-dliness is above spirit as much as matter; the radiance and the crown; in the lamp the mitzvos are the

oil and the soul the wick, giving a dark light and a white light.

5 Seven shepherds and eight princes

130-42

The Menorah’s seven lamps are the shepherds who teach inwardly; Chanukah’s eight are the princes
whose encompassing light, from above wisdom, overcomes Greek wisdom and shines even in exile.

6 Beis Shammai and Beis Hillel

143-48

Sukkos, a Torah festival, reveals its light from above at once and decreases; Chanukah, drawn from be-

low, must increase. Accepting the yoke of Heaven and refining the animal soul come first.

7 The roots of the shepherds and princes

149-55

The princes are the outer dimension of a higher level, rooted in the first eight tikkunim of Arich Anpin

and in Binah, above the shattering; hence their power against evil.

KEY CONCEPTS

Garments of the soul 72w 2127

The mitzvos a person performs become garments through
which the soul, in Gan Eden, can receive the radiance of
the Shechinah, which it could not otherwise grasp.

Luminous speculum and speculum that does not
shine "KM TPRWY TPRMAT RMPPOOXR

Clear glass that shows the thing itself, and a silvered mir-
ror that shows only an image but also lets one see oneself
and what is behind; applied to prophecy, to the mitzvos,
and to the transformed animal soul.

Wick and oil 72w1 7%°ns

In this world the soul is the wick on which G-d’s light takes
hold and the mitzvos are the oil it consumes; in Gan Eden
the roles reverse.
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The shepherds teach and give inward light, like the
Menorah’s seven lamps; the princes are perfectly right-
eous and give encompassing light from a higher source,
like Chanukah'’s eight lights.

Encompassing and inner lights 0°°72°191 0°9°pn

Inner light is absorbed and understood; encompassing
light is too great to enter and affects one from beyond, and
comes from a higher level.

With all your might 7781 933

Love beyond one’s natural measure, born of transforming
the animal soul, which draws a light that does not follow
the ordered chain of worlds.
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SECTION 1 - 11-5

The question, and the mitzvos as garments
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The Rabbis taught: “The mitzvah of the Chanukah lamp, etc.” Beis Shammai say: on the first day
one lights eight; from then on one goes on decreasing (like the bullocks of the Festival). And Beis
Hillel say: on the first day one lights one; from then on one goes on increasing (“we ascend in holi-

ness,” etc.).

The maamar opens with the Talmud’s dispute over how to light the Chanukah lights. Beis Shammai count
down from eight, as the bullocks offered on Sukkos decrease each day; Beis Hillel count up from one, be-
cause in matters of holiness one only goes upward.
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To understand what the Chanukah lamp has to do with the bullocks of the Festival, let us first pref-
ace what is written, “For a mitzvah is a lamp and the Torah is light”: the mitzvos are called a lamp.

And it is also written, “The soul of man is the lamp of G-d”: the soul is called a lamp.

Beis Shammai’s comparison raises a question: what do Chanukah lights have to do with the Sukkos offer-
ings? To answer, the Alter Rebbe first examines two verses that call something a “lamp”: the mitzvah
(Proverbs 6) and the human soul (Proverbs 20).
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And in the Zohar it is explained that the mitzvos are called garments, in which the soul clothes it-

selfin Gan Eden; and the soul must fulfill the 613 mitzvos so that the garment will be complete.

The Zohar teaches that the mitzvos a person performs become the soul’s garments in Gan Eden, the spiritu-
al paradise where souls enjoy G-dliness after this life. Since the soul has 613 “limbs” matching the 613
mitzvos, it needs all of them for its garment to be whole.
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And if one of the mitzvos is lacking, its garment is lacking. Therefore it must come [down] again to

fulfill that mitzvah which was lacking, in order to complete the garment.

A missing mitzvah leaves a gap in the soul’s garment. That is why a soul may need to return to this world: to
perform the mitzvah it lacked and so complete its garment.
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And to explain the matter of the soul’s garment in Gan Eden: Now, in Gan Eden the souls take plea-
sure in the radiance of the Shechinah, and the radiance is a glow from the Infinite Light (Or Ein
Sof).

To explain why the soul needs a garment, the Alter Rebbe describes what happens in Gan Eden. The souls’
reward is to enjoy the “radiance of the Shechinah,” and that radiance is itself a glow of the Infinite Light.
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And the souls delight in Gan Eden in that they apprehend some glow of the radiance; and the radi-
ance is a glow from the Infinite One (Ein Sof), without limit. Therefore, although in general there
are only two levels, the Higher Gan Eden in Beriah and the Lower Gan Eden in Yetzirah,

Because the radiance comes from the Infinite, the pleasure of grasping it has no limit. In general terms

there are just two Gardens of Eden: a higher one in the World of Beriah and a lower one in the World of
Yetzirah.
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in detail there are apprehensions without limit: the righteous “go from strength to strength,” for
their souls ascend from one elevation to another, since there is no number to the apprehensions of
the light and radiance, which is a glow from the Infinite Light, blessed be He.

Within those two there are endless gradations of understanding. The verse “they go from strength to

strength” describes souls that keep rising, because there is no end to what can be grasped of an infinite
light.
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And whenever the soul must ascend from one Gan Eden to the next, there must first be the level of
the River of Fire (nehar di nur), so that all its previous apprehensions are nullified (see the dis-
course beginning “Vayehi Mikeitz”).

Before a soul can rise to a higher level of Gan Eden, it passes through the “River of Fire” (described in the

Zohar), which makes it forget its earlier understanding. The text refers to the maamar “Vayehi Mikeitz” at the

start of this parsha, where this is discussed.
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For the previous apprehension, compared to the apprehension above it, bears no comparison at all
and is entirely nullified before it. Since these apprehensions are the apprehending of a glow from
the Infinite Light, blessed be He, it follows that before every further apprehension one attains of
the light, the apprehension below it is nullified.

The reason is that a lower understanding is as nothing compared with a higher one. Each new grasp of the
Infinite Light dwarfs the previous one so completely that the former must be set aside.
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For this reason “every tzaddik is burned by the canopy of his fellow,” that is, by the level of appre-
hension that hovers over his fellow; since their apprehension is not one, and each has a different
apprehension, in which he enjoys the radiance of the Shechinah that shines upon him.

The Talmud says each tzaddik is “burned” by his fellow’s canopy in the World to Come. The Alter Rebbe ex-

plains this as the pain of seeing a level of understanding above one’s own, since each soul enjoys its own dis-
tinct glimpse of the Shechinah.
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And this is [the meaning of] “And holy ones every day praise You, selah.” “Holy ones” are the souls
in Gan Eden, who are called holy; “praise You, selah”: wherever “selah” is said, it denotes the level
of without limit, for their apprehension is constantly renewed from the Infinite Light, which is
without limit.

A line from the Amidah, “holy ones praise You every day, selah,” is read as describing the souls in Gan Eden.
The Talmud teaches that “selah” means endlessness, so the souls’ praise reflects understanding that is re-
newed without end.
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Therefore our Sages said, “Better that he be judged and come to the World to Come,” for all the
judgments are not worth [considering] compared to the delight of his apprehension described
above. Even in the Lower Gan Eden there is no comparison at all, etc.
The Talmud reports that Elisha ben Avuyah’s judgment was carried out so that he could reach the World to
Come: “better he be judged and come to the World to Come.” The Alter Rebbe explains that any suffering is

worth it, since nothing compares to the delight of grasping G-dliness; even the Lower Gan Eden is beyond
comparison with this world.

07 22PN PO PN DPRIRD 1DWRIY SAIYNT 0D MPYRT 017 7Y 1Ry ¥7A T NN 37 1
Rehleb Rl

And likewise the Lower Gan Eden compared to the Higher Gan Eden, up to the highest heights, for
the delights drawn from the Infinite Light, the source of all delights, are without limit.

The same gap exists between the Lower and the Higher Gan Eden, and so on upward without end. Because

all delight comes from the Infinite Light, the source of every pleasure, the delights it gives are limitless.
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As we see with our own senses that even what fell in the shattering of the vessels, physical delights,
is also without measure, for there are many kinds of delights, as is known, without number. If so,
all the more is their root and source, spiritual delight, even of the Lower Gan Eden, without limit,
from the Infinite One.
Physical pleasures came into being through the “shattering of the vessels,” the primordial breaking in which
sparks of holiness fell into the physical world. If even these fallen pleasures come in countless kinds, then

their spiritual source, even in the Lower Gan Eden, must be all the more without limit, since it flows from the
Infinite.
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SECTION 2 - 16-13

Why the soul needs a garment
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For this reason the soul, which is a limited being, cannot apprehend the revelation of the radiance,
which is the very essence of G-dliness, except through a garment, which is the level of a screen

(masach);

Here is the answer to why the soul needs a garment: as a created, limited being it cannot directly grasp the
radiance, which is G-dliness itself. It needs a garment that acts as a screen, filtering the light.
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and through that garment and screen it is able to receive the light and the radiance, as is explained
in Etz Chaim that there is the level of a screen and a curtain (pargod).

Through that garment the soul can receive the light. The Alter Rebbe notes that the Arizal’s Etz Chaim speaks
of a “screen” (masach) and “curtain” (pargod) that make it possible for a lower level to receive from a higher
one; the Kehot note places this at the beginning of the gate on the order of the worlds of Atzilus, Beriah,
Yetzirah and Asiyah.
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As, for example, a great light which one cannot look at because of its great brightness; but when
there is a separating screen, then one can receive the light, once the illumination has been some-

what concealed by the screen.

The first illustration: a very bright light blinds, but through a filtering screen one can look at it. The screen
does not block the light; it dims it enough to make it receivable.
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And likewise a matter of wisdom and great intellect cannot be explained to one who is small in wis-
dom except through a garment and a parable; then he understands the matter. So too the mitzvos
are called garments, for they too are the level of a parable.

The second illustration: a deep idea can be taught to a beginner only through a parable that “clothes” it. The

mitzvos are garments in the same way: they are a kind of parable through which the soul receives what it
could not otherwise grasp.
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As it is written, “the parable of the Ancient One”: that is, that there should be a revelation of the
very essence of the will of the Infinite Light; this cannot come to be revealed to any created being
except through the clothing of His will, may He be blessed, in physical action, the deed of the
mitzvah.

The phrase “the parable of the Ancient One” (from Samuel) is read as “the parable of the One who precedes

the world,” G-d Himself. G-d’s innermost will cannot be revealed to any creature directly; it can only be re-
vealed when it is clothed in a physical act, the doing of a mitzvah.

SR TINY 970 Tl”?}? N2 °N2n QWYY TRN 7123 MERT v 1’?2713]? NIxnT Pl 13171
Therefore the mitzvos are called garments. And the root of the mitzvos is very high, for their root is
from the level of the Supernal Keser, the 620 pillars of light.

That is why the mitzvos are called garments. Their root is very high, in the Supernal Keser, the level of di-
vine will above intellect, which Kabbalah calls the “620 pillars of light,” corresponding to the 613 mitzvos of
the Torah and the 7 of the Rabbis.
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And they descended in a chain by way of the “hairs,” etc., until they descended below into physical
Asiyah, tzitzis and sukkah, and in them specifically His will, may He be blessed, is revealed. “The
end of action is first in thought,” “their beginning is embedded in their end.” For in one place it
says, “In the beginning [G-d] created, etc., the heavens and the earth”: heavens first.
From Keser the mitzvos descended step by step, through the “hairs” (a Kabbalistic image for thin channels
from the Crown), down to physical deeds such as tzitzis and sukkah, and in these specifically G-d’s will is re-

vealed. As the saying goes, what comes last in action was first in thought; Sefer Yetzirah teaches that the be-

ginning is embedded in the end. The first verse of the Torah lists heaven before earth.
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And it is written, “On the day that the L-rd G-d made earth and heavens”: earth first. Here it refers

to action, and there to thought. And in general, heavens are the level of spirituality,

A second verse puts earth before heaven. The Sages resolved the contradiction: in actual creation heaven
came first, but in G-d’s thought earth came first. Heaven stands for the spiritual.
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and earth the level of physicality. In action, heavens came first, for in the order of the chain of de-
scent the spiritual gives life to and brings into being the physical; but in thought, the physical
came first, “the end of action is first in thought,” for the revelation of the light is from the light that

encompasses all worlds (sovev kol almin).

Earth stands for the physical. In the order of creation the spiritual gives rise to the physical, so heaven
comes first; but in G-d’s intention the physical is first, because it is through physical things that the highest
light, the light that encompasses all worlds, is revealed.
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And the revelation of the will, the 620 pillars of light, comes through fulfilling His will in truly
physical things, whose root is from the World of Tohu; and in them specifically the Supernal will is
clothed.

The divine will, the “620 pillars of light,” is revealed specifically when it is carried out with physical things.
These things are rooted in the World of Tohu, the primordial world of intense lights that shattered, and that is
why the Supernal will can be clothed in them.
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Therefore the mitzvos are garments through which the soul is able to apprehend and enjoy the de-

light and the radiance in Gan Eden.

This explains why the mitzvos serve as garments: through them the soul can grasp and enjoy the delight and
radiance of Gan Eden.
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For this reason the mitzvos are like a garment, for the nature of a garment is that it does not enter
into a person to be his inner life-force,

A garment differs from what nourishes a person from within. It stays outside and does not become part of
the person’s inner life.

likuteitorah.com/torah-ohr/mikeitz/4/ 10
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as food does, which becomes truly one with the person and gives him life; and nevertheless one
must say that garments have a superior quality, for their root is from the level of the encompassing
[lights] (makifim).

Food becomes one with the body and sustains it, while a garment does not. Yet garments have an advantage:
they correspond to the “encompassing” lights (makifim), which are higher than what can enter within.
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For this reason it encompasses a person, protects him and guards him. So too the deed of the
mitzvos, whose root is from the level of the encompassing [lights], the Supernal Keser;

Because a garment surrounds a person, it can protect and guard him. The mitzvos are the same: their root is

in the “encompassing” lights of the Supernal Keser, the Crown above intellect.
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therefore their revelation does not come below as an inner light, but only in actual physical action;

and, as is known, what is higher in its root falls lower.

Since their root is so high, the mitzvos cannot be revealed below as an inner, understood light; they come
down only as plain physical deeds. This follows a known rule: the higher a thing’s source, the lower it falls.
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Indeed, through the deed of the mitzvos an encompassing [light] and a screen come about, so that
through the mitzvos [the soul] is able to delight in the delight of the Infinite Light. And this is the
purpose of the soul’s descent: a descent for the sake of an ascent.

Performing the mitzvos creates an encompassing garment that also acts as a screen, letting the soul enjoy

the delight of the Infinite Light. This is why the soul comes down into a body: the descent serves a greater

ascent.
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Through doing the mitzvah it is able to receive the light and the delight through the screen men-
tioned above, for the soul clothes itself in Gan Eden in the garments of the mitzvos; and because
the root of the mitzvos is from the Gulgalta and the Supernal Keser,

Through the mitzvah’s screen the soul can receive the light and delight in Gan Eden, where it wears the

mitzvos as garments. The mitzvos can do this because they are rooted in the Gulgalta (the “skull,” the outer
aspect of Keser) and the Supernal Keser.
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therefore, through fulfilling the mitzvos, His will, may He be blessed (“today to do them, and to-
morrow to receive their reward” in Gan Eden, where their light will be revealed), then, when the
soul clothes itself in the garment of the mitzvos, the soul will delight in the delight of the Infinite
Light, which is without limit, through the screen and garment of the mitzvos, as explained above.
The Talmud says that this world is the place to perform the mitzvos and the next world the place for their re-

ward. When the soul wears the garment of its mitzvos in Gan Eden, their hidden light is revealed and the
soul enjoys the limitless delight of the Infinite Light through that garment.
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For they are intermediaries, whose root is exalted, from the Supernal Keser, and they descended in
a chain below into physical things (and see what is written above on the verse “And Avraham was
old, advanced in days”).

The mitzvos are “intermediaries”: rooted in the highest Keser yet brought down into physical things, they

join the soul to what is far beyond it. The text refers back to the maamar on “Avraham was old, advanced in

days,” where the “days” are explained as these garments.

likuteitorah.com/torah-ohr/mikeitz/4/ 12



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 4 10 12111 91 M¥n 9”n
SECTION 3 - 114-20

The two mirrors

0°29 UWI? NIRT7 972K 1OR L7132 PRIV N°9191 KA IR 1239 90 *T 2 MIRIZT NIRIND 11V N
And this is the meaning of “the mirrors of the women who assembled”: for a mirror (mar’ah) is a
glass in which one sees. Yet it says “mirrors” in the plural,

The copper laver in the Mishkan was made from “the mirrors of the women who assembled” at its entrance.
A mirror is glass in which one sees, but the verse uses the plural, “mirrors.”

TR PINTR MR A7 7Y MWR 77027 N2101 11707 TPRRA ROIPPEOR F.MIRIN 2w 0D
A

because there are two [kinds of| mirrors. [One is] the luminous speculum (aspaklaria hame’irah),
that is, clear glass through which one can see from afar by direct light.

E)

The plural hints at two kinds of mirror. The first is the “luminous speculum,” clear glass like a window,

through which one sees even distant things directly.
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And this is the difference between Moshe our teacher, peace be upon him, and all the prophets: of
Moshe it says, “u-mar’eh, and not in riddles,” and mar’eh is written with a segol, which is a mascu-
line form; it is the luminous speculum, through which even a thing far from a person is seen by di-
rect light.

The Torah says Moshe saw G-d “u-mar’eh, not in riddles.” The Alter Rebbe notes that mar’eh here is vow-

elled with a segol, a masculine form, which indicates the luminous speculum: direct, clear sight even of what
is far away.
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So too the deed of the mitzvah, in whose garment the soul is clothed in Gan Eden: through that gar-
ment, through the deed of these mitzvos, the soul is able to enjoy the radiance of the Shechinah in
Gan Eden

The mitzvos work like that clear glass. Clothed in the garment of its mitzvos, the soul in Gan Eden can enjoy
the radiance of the Shechinah.

likuteitorah.com/torah-ohr/mikeitz/4/ 13

14

15



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 4 10 12111 91 M¥n 9”n

732 1on TRynm 07RIR 9ANI ORI AWK W0 IR TIORDT XPPPD0RI 113 °N° 17IRD MY
9737 XO9PDOR 93 XD 1 RD 97113927 Y

and to enjoy His light, may He be blessed, as through the luminous speculum, by direct light, in
which the Infinite Light is drawn down and revealed from above to below in Gan Eden. And Moshe

our teacher too did not see without this speculum.

In Gan Eden the soul enjoys G-d’s light as through clear glass, the Infinite Light shining down directly. Even
Moshe needed such a “glass”: no one sees without some medium.
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As it is written, “u-mar’eh, and not in riddles,” that is, through the luminous speculum, for without
a speculum he could not have apprehended the level of the Infinite Light. But the other prophets
saw through a mar’ah with a kamatz, the speculum that does not shine, [as it says,|] “and through
the prophets I am imaged.”

Moshe’s sight was through the luminous speculum, without which even he could not have grasped the
Infinite Light. The other prophets saw through mar’ah with a kamatz, the speculum that does not shine, as
the verse says, G-d is “imaged” through the prophets.
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And the speculum that does not shine is what is called a spiegel [mirror]: that is, there is a screen
and covering on the glass; but the screen is not something thick that conceals and covers the light

entirely, only something thin and fine, namely the well-known silver coating.

The speculum that does not shine is an ordinary mirror (the Yiddish spiegel): glass with a covering on it. The
covering is not thick enough to block everything; it is only the thin layer of silver on the back of a mirror.
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And then, when one looks into this speculum, reflected light is drawn back from it, but one cannot

see through the glass by direct light.

In a mirror the light bounces back, “reflected light,” instead of passing through as “direct light.” One cannot
see through it.
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16

17

18



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 4 10 12111 91 M¥n 9”n

RT3 3729 NINT P71 OK 90 TORNT ROMIPPOOKR 7Y 110 AMNZYI IRIIT 9277 NN PRI PR 107
7PN 1KY R7PPDOK Y

And therefore one does not see the essence and very being of the thing seen, as through the lumi-

nous speculum; only an image is seen through the speculum that does not shine.

So in a mirror one sees only an image, not the thing itself as through a window.
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However, the speculum that does not shine has one quality that is higher in rank: one can see one-
self and also see what is behind one, as is known, which cannot be seen through the luminous

speculum. And this is [the meaning of] “earth came first”; consider this carefully.

Yet a mirror has an advantage a window lacks: one can see oneself and what is behind one. The Alter Rebbe
links this to “earth came first,” the physical being first in G-d’s thought.
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And in this way they answered in the Gemara in Yevamos (end of chapter 4) that Yeshayahu, who

said, “And I saw G-d,” [saw] through the speculum that does not shine, in which he could see G-d,

The Talmud reconciles Isaiah’s “I saw G-d” with the verse “no man shall see Me” by saying that Isaiah saw

through the speculum that does not shine. Paradoxically, that lesser medium allowed a seeing of G-d.
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whereas of the luminous speculum it is written, “For no man shall see Me, etc.” And the speculum
that does not shine is the level of “with all your might,” that is, the descent of the soul into the body,
a descent for the sake of an ascent, to transform the animal soul;

Of the luminous speculum it says “no man shall see Me.” The speculum that does not shine corresponds to

serving G-d “with all your might,” beyond one’s limits: the soul descends into a body to transform the ani-

mal soul, a descent for the sake of ascent.
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and through subduing and transforming [it], “with all your might,” without limit, beyond the ves-
sel, then there is drawn from above as well, not in order and not by way of the chain of descent, the

shining of the Supernal Light.

When a person subdues and transforms the animal soul with a love that breaks his own limits, a matching
light comes from above that also breaks the normal order of the worlds: a higher light that does not follow
the step-by-step chain of descent.
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And this is the speculum that does not shine: that is, through something that screens and sepa-
rates, so that the light does not shine directly; that is, the animal soul covers and conceals the light.
In the soul, the mirror’s screen is the animal soul. It conceals the G-dly light so that it does not shine

directly.
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Yet the separating thing is not a thick screen that conceals entirely; rather, it can be subdued and

transformed, and then reflected light comes about from it,

Like the mirror’s thin silver, the animal soul is not a total barrier. It can be subdued and transformed, and
then it produces “reflected light.”
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as with glass, where through the concealing screen a new reflected light is added that did not exist
before the screen was there, and one can then see a new light, that is, one can see also what is be-

hind one.

In a mirror the silvering creates something new: reflected light that lets one see what is behind one. The
screen does not only hide; it adds a new kind of sight.

likuteitorah.com/torah-ohr/mikeitz/4/ 16

19



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 4 10 12111 91 M¥n 9”n

AAWIN NPW 07PN N1 973 RN IR A0INI TIRM 933 12 MUY IR 27711 °9DANIY IR 571N
PPNOR K”DD R™DINR YW 75y JN¥ 7797 7133

So too, after the animal soul has been transformed, then through “with all your might” a light is
added that shines more than before the soul was in the body, a descent for the sake of an ascent; for
when the sitra achra is subdued, there ascends

Likewise, when the animal soul is transformed through love “with all your might,” a greater light shines than

before the soul came down into the body. The Zohar teaches that when the sitra achra, the side opposed to
holiness, is subdued, G-d’s glory rises.
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the glory of the Holy One, blessed be He, higher and higher, and it shines not according to the or-
der of the chain of descent; and this is called the speculum that does not shine (and see what is
written above on “I will make him a helper opposite him”). And this revelation may be understood
in the way explained elsewhere on the meaning of “My holiness is above your holiness”: what does
it teach us? It is obvious!

This light is higher and higher and shines beyond the normal order of the worlds. This, too, is the “speculum

that does not shine.” The Alter Rebbe introduces a Midrash, “My holiness is above your holiness,” and asks

why it needs saying at all.
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Rather, it means that the mitzvos are from the level of Keser, as explained above, and this is “your
holiness”: “Who has sanctified us, etc.” And it is known that Keser comprises two partzufim: the
level of Atik, which is the lowest level within the Emanator, and the level of Arich Anpin, which is
the root of the emanated.

The answer: the mitzvos come from Keser, and so give Israel a holiness (“Who has sanctified us with His

mitzvos”). Keser itself has two levels: Atik, the lowest level of the Creator Himself, and Arich Anpin, the root
of all that is created.
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And of this it says, “Could it be like Me?”, that is, the lowest level within the Emanator, which is
Atik. The verse teaches, “For I am holy”: My holiness is above your holiness, for the mitzvos draw

down from the level of Arich Anpin,

The Midrash says, “Could Israel’s holiness be like Mine? The verse says, ‘For I am holy’: My holiness is
above yours.” The Alter Rebbe explains: Israel’s holiness comes from the mitzvos, drawn from Arich Anpin,
while G-d’s “My holiness” refers to Atik, which is higher.
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whereas Atik is called Atik Yomin (the Ancient of Days) because it is removed and separate from the
level of the “days,” which are the garments made from the mitzvos, of which it is said, “Who is the

man, etc.,

Atik is called “the Ancient of Days” because it is set apart from the “days,” the garments made from the
mitzvos. The Alter Rebbe cites the Psalm “Who is the man...”
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who desires life, who loves days to see good?” [and then,] “Turn from evil and do good.” And that is
in the level of Arich Anpin; whereas the level of Atik Yomin is the level of “My holiness is above,

”»

etc.

“Who loves days to see good? Turn from evil and do good”: the “days” are made by doing mitzvos, which be-
long to Arich Anpin. Atik is above them, “My holiness is above.”
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But through the refinement of the animal soul “with all your might,” a revelation is drawn from
this level, etc. For this is the meaning of “In the place where baalei teshuvah stand, etc.,” with
greater strength, the level of “with all your might,” etc.

Yet when the animal soul is refined with love “with all your might,” a revelation is drawn even from Atik. This

is why baalei teshuvah stand where the perfectly righteous cannot: their return comes with “greater
strength,” beyond measure.
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Garments, crowns and the lamp
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And for a further explanation of the soul’s garments in Gan Eden, it can be understood from what
is explained in the holy Zohar at the end of Parshas Toldos: that the angels, when they descend to
this world, clothe themselves in a garment; for since they are spiritual, in order for them to be

drawn into the lowly world it must be through a garment, etc.

The Alter Rebbe adds a further angle on the soul’s garments, from the Zohar at the end of Parshas Toldos.
When angels come down into this world they must put on a garment, because purely spiritual beings cannot
otherwise exist in a physical place.
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And so it can be understood in reverse: in order for the soul to apprehend and enjoy the radiance

of the Shechinah, it too must be through a spiritual garment, as explained above.

The soul’s case is the reverse: it goes up rather than down. To grasp the radiance of the Shechinah it, too,
needs a garment, a spiritual one.
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But at first glance the analogy is not alike, for the soul is a spiritual entity; if so, why does it need a

garment in order to apprehend the radiance, etc.?

An objection: the angel needs a garment because it is spiritual and enters a physical world. But the soul is
spiritual and goes to a spiritual place, so why would it need a garment?
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But the explanation is that spirituality and physicality are both created and brought into being
from nothing to something, whereas the radiance of the Shechinah is a revelation of actual
G-dliness, as [explained] in Parshas Chayei Sarah on the verse “And Avraham was old.”

The answer is that spiritual and physical are both created, brought into being from nothing. The radiance of

the Shechinah is not something created; it is G-dliness itself, as explained in the maamar on “Avraham was
old” in Chayei Sarah.
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And G-dliness is above spirituality just as it is above physicality, for created beings bear no com-
parison to the Creator.

G-dliness is just as far above the spiritual as it is above the physical, since nothing created compares to the
Creator. So the soul, though spiritual, needs a garment to receive it.
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And this is [the meaning of] “Who is enthroned on high, etc., Who looks down low, etc.” Therefore,
for [the soul] to apprehend this very revelation, it is possible only through a garment from the deed

of the mitzvos, etc.

The Psalm describes G-d as enthroned high above and yet looking down low, equally far from heaven and
earth. Therefore the soul can receive the revelation of G-dliness only through a garment made from its

mitzvos.
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Now our Sages said, “The righteous sit with their crowns on their heads and enjoy the radiance.”
“Enjoy the radiance” means a revelation of the very essence of the radiance; and this is like seeing
through the luminous speculum, which is the apprehension of the very essence, through the gar-

ments from the mitzvos.

The Talmud says the righteous in the World to Come sit with crowns on their heads and enjoy the radiance of
the Shechinah. “Enjoying the radiance” is seeing G-dliness itself, as through the clear, luminous speculum,
by means of the garments of the mitzvos.
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But “their crowns” is the level of the encompassing [light], and it is a level that is above the radi-

ance and the illumination they apprehend; therefore it is not drawn in a revealed way, but only

The “crowns” are something different: an encompassing light, higher than the radiance the souls grasp.
Because it is so high, it cannot be revealed openly.
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in the manner of seeing through the speculum that does not shine, in which the essence of what is

seen is not apprehended, but only in the manner of “and through the prophets I am imaged, etc.”

The crown is received only as through the mirror that does not shine: one does not see its essence, only an
image, as with the prophets other than Moshe.
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And therefore it is called a crown. (And see what is written below on the verse “Go out and see, etc.,
with the crown, etc.” And this is drawn through “with all your might,” as explained above.)

That is why it is called a crown: it sits above the head and encircles it rather than entering. The text refers
forward to the verse “Go out and see... the crown,” and says this crown comes from serving G-d “with all
your might.”
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And this is the meaning of “a mitzvah is a lamp” and of “The soul of man is the lamp of G-d”: they
are two kinds of lamp. One is the luminous speculum, and the second the speculum that does not

shine.

Now the two “lamps” from the opening, the mitzvah and the soul, are linked to the two kinds of mirror. One
lamp corresponds to the clear, luminous speculum and the other to the speculum that does not shine.
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And the explanation is that in a lamp there are oil and a wick, and two hues of light: the dark light
upon the wick, and the white light.

A lamp has oil and a wick, and its flame has two colours: a dark light close to the wick, and a white light above
it. The Zohar uses these two lights often as symbols.
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Now the light, which is the essence of the lamp, takes hold specifically on the wick. But the light
cannot take hold of the oil itself except through the wick; and nevertheless it is the oil that is con-

sumed in the light, and through one wick much oil is consumed, etc.

The flame can only take hold on the wick; it cannot catch the oil directly. Yet it is the oil that actually burns,
drawn up through the wick, and one wick burns a great deal of oil.
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And so too, the deed of the mitzvos in this world is the level of the oil, as stated in the Zohar in [the
section of| the Yanuka in Balak; that is, the oil of holy anointing, whose root is in Supernal

Chochmah and the Supernal will.

In this world the mitzvos are the oil. The Zohar’s account of the child-sage in Parshas Balak compares good

deeds to oil; their root is the holy anointing oil, which stands for Supernal Chochmah and the Supernal will.
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But since they descended in a chain and came down into physicality in this world, the Infinite
Light, blessed be He, has no way to take hold of them except through the wick, which is the G-dly
soul that fulfills the mitzvos; and then it is [the soul] that draws into them the revelation of the
Infinite Light, blessed be He.

Since the mitzvos have come down into physical things, the Infinite Light cannot take hold of them directly.

It needs a wick, the G-dly soul that performs them; through the soul the divine light is drawn into the physi-
cal deed.
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As it is written, “which man shall do them,” for man is the one who makes them into mitzvos,
drawing into them the Infinite Light, blessed be He; which is not so with “the kindness of the
nations.”

The verse “which man shall do them” can be read as “which man shall make them”: a person makes the

deed into a mitzvah by drawing the Infinite Light into it. The same act of kindness done without that connec-
tion, “the kindness of the nations,” lacks this.
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And this is [the meaning of] “and He set a Torah in Israel”: that is, because there is in the soul the
quality of self-sacrifice (mesirus nefesh) in [saying] “One” in the Shema, which is the level of self-
nullification (bittul) to the Infinite Light, blessed be He. And this is like the analogy of the wick on
which the light takes hold.

The soul can serve as the wick because it can give itself up entirely to G-d, as when one says “One” in the
Shema with readiness for self-sacrifice. That self-nullification lets the divine light take hold of it, as the flame
takes hold of the wick.
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That is, through this self-nullification, etc.; which is not so with the oil, for the soul is spiritual and
has this self-nullification,
Self-nullification is what the soul has and the oil does not: the soul is spiritual and can set itself aside before

G-d.
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whereas of the deed of the mitzvos themselves one cannot say so; and therefore the light takes hold

specifically on the wick, except that in it

The physical mitzvos themselves cannot be said to have such self-nullification. That is why the light takes
hold of the wick, the soul.
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and through it the revelation of the Infinite Light, blessed be He, is drawn into the deed of the
mitzvos, which are of physical things; and this is like the analogy of the oil that is consumed in the
light.

Through the soul, the light then reaches the physical mitzvos and “consumes” them, as the flame consumes
the oil drawn up through the wick.
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And through one wick much oil is consumed: that is, one soul fulfills and does countless mitzvos in

the years of its life.

One wick burns much oil: one soul performs countless mitzvos over a lifetime.
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Now from the oil is drawn the white light, which is like the level of the luminous speculum, that is,
the level of direct light; and it is the level of the 620 pillars of light, as explained above. And the
dark light is drawn from the wick, for the dark light is the level of the speculum that does not shine.

The white light comes from the oil, the mitzvos: it is direct light, like clear glass, the “620 pillars of light”
from above. The dark light comes from the wick, the soul, and corresponds to the mirror that does not shine.
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And it is the love “with all your might,” which is drawn from the transformation of the animal soul.

For the wick is the G-dly soul clothed in the animal soul.

The dark light is the love “with all your might” that comes from transforming the animal soul. The wick is

not the G-dly soul alone but the G-dly soul as it is clothed in the animal soul.
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For the soul is called a wick specifically when it is clothed in the body; then it is called a wick in re-
lation to the mitzvos, which are called oil, meaning that the light takes hold specifically on the wick;

for then, in their descent below, the soul is spiritual and the mitzvos are physical.

The soul is the “wick” only while it is in the body. Here below the soul is spiritual and the mitzvos physical,
so the light takes hold of the soul and through it of the mitzvos.
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But when they ascend above to Gan Eden, on the contrary, the Infinite Light is revealed to the soul

by means of the garments made from the deed of the mitzvos; if so, then the mitzvos are

In Gan Eden it is the other way round: the Infinite Light reaches the soul through the garments made from
its mitzvos.
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like the wick, and the soul is the oil that is consumed in the Infinite Light, blessed be He, by means
of the wick, which is the garments from the mitzvos, etc. But in this world it is the reverse: the soul

is called the wick.

There the mitzvos are the wick and the soul is the oil that is “consumed” in the Infinite Light. In this world it
is the reverse, and the soul is the wick.
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And since this is so, that [the soul] is called a wick only when clothed in the animal soul, therefore

the dark light is drawn from it, which is the level of “with all your might,” etc.,

Since the soul is a wick only when clothed in the animal soul, the dark light it gives off is the love “with all

your might,” born of transforming that animal soul.
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the level of reflected light; and from the deed of the mitzvos is drawn the white light, which is the

level of the joy of a mitzvah. And both alike are good, for there is a superior quality in this, etc.,

That dark light is “reflected light,” rising from below. The white light, from the mitzvos, is the joy of a mitz-

vah. Each has its own advantage.
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and there is, etc., as explained above regarding the luminous speculum and the one that does not
shine. And this is why the soul is called a lamp and the mitzvos too are called a lamp.
This parallels the two speculums described earlier, each with its own quality. It explains why both the soul

and the mitzvos are called a lamp.
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That is, the soul is the level of the wick (when clothed in the animal soul) and the mitzvos are the
level of the oil, and through this two kinds of light are drawn, as it is written, “ve’ahavta” (“and you

shall love”), whose numerical value is twice “or” (light).

The soul (in the body) is the wick and the mitzvos are the oil, and together they produce two lights. The word
ve’ahavta (“and you shall love”) has the numerical value 414, twice or (“light,” 207).
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This is the level of “with all your might” and the joy of a mitzvah. And just as when a lamp is lit, first

the light around the wick, which is the dark light, is drawn and rises,

The two lights are love “with all your might” and the joy of a mitzvah. When a lamp is lit, the dark light
around the wick appears first.
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and afterwards the white light is drawn and revealed; so first there must be the ascent in the level
of “with all your might,” and then “spirit brings forth spirit and draws down spirit”: the revelation
of the Infinite Light, blessed be He, through the deed of the mitzvos.

Only afterward does the white light appear. So too, first one must rise with love “with all your might,” and
then, as the Zohar says, “spirit brings forth spirit”: the effort from below draws down the revelation of the
Infinite Light through the mitzvos.

SECTION 5 - 130-42

Seven shepherds and eight princes
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Now the matter of kindling the lamps that were in the Sanctuary, seven lamps, corresponds to sev-
en levels that exist among those who serve G-d as awhole.

The Alter Rebbe now turns to the number of lights. The seven-branched Menorah in the Sanctuary stands for
seven types among those who serve G-d.
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There is one whose service is in the mode of love, and there is one whose main service is in the
mode of awe, etc. And they are drawn from the level of the seven shepherds who sustain the whole

of the souls of Israel

Some serve mainly with love, others mainly with awe, and so on through seven modes. These seven types

draw from the “seven shepherds,” the great leaders who nourish all the souls of Israel.
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(for although each one receives from all seven shepherds, nevertheless there is one in whom this
quality predominates more, etc., as stated in the Zohar, “the children of Avraham, etc., the chil-
dren of Yitzchak, etc.”).

Every soul receives something from all seven, but in each person one quality dominates. The Zohar speaks
accordingly of “children of Avraham” (whose trait is love) and “children of Yitzchak” (whose trait is awe).
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And the eight lamps of Chanukah correspond to the eight princes of men, as it is written in Michah

(chapter 5): “When Assyria comes into our land, etc.,

The eight Chanukah lights, by contrast, correspond to the “eight princes of men” in the prophecy of Michah
about a future Assyrian invasion.
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we will raise up against him seven shepherds and eight princes of men.” And in the Gemara in
Sukkah (52b) it explains: the seven shepherds are Avraham, Yaakov, Moshe, etc.,

Michah promises that seven shepherds and eight princes will rise against Assyria. The Talmud identifies the
seven shepherds as figures such as Avraham, Yaakov and Moshe.
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and the eight princes of men are Yishai and Shaul, etc., and Mashiach and Eliyahu. And to under-
stand this, that the Chanukah lamps correspond to the eight princes of men:
The eight princes include Yishai, Shaul, Mashiach and Eliyahu. The question now is why the Chanukah

lights should correspond to these princes.
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The explanation is that “shepherd” has two meanings. The first is in the sense of sustaining others,
as in “re’enu, zunenu” (tend us, nourish us).

The answer begins with the word “shepherd” (ro’eh), which has two senses. The first is one who feeds others,
as in the Grace after Meals: “tend us, nourish us.”
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And the second, that he shepherds himself, that is, he is sustained, as in “and the she-donkeys were
grazing beside them,” and likewise in the Gemara, “grazing in the fields,” and the like.

The second sense of ro’eh is grazing, feeding oneself, as the she-donkeys “grazed” in the book of Job, and
the Talmud’s phrase “grazing in the fields.”
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And likewise with the seven shepherds there are these two aspects. For they are the ones who sus-
tain the Community of Israel: Avraham with love, as it is written, “Avraham who loved Me,” whose
root is from the Supernal Chesed, which is the level of love, and he bestows from this level upon
the Community of Israel; and Moshe our teacher, peace be upon him, bestows the level of Daas,

etc.

The seven shepherds have both senses: they feed others and are fed themselves. Avraham, rooted in

Supernal Chesed, gives love to the people of Israel; Moshe gives them Daas, knowledge of G-d.
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And he is called the Faithful Shepherd, for he sustains faith by drawing down the knowledge of

G-d. And Yaakov bestows compassion. And indeed,

Moshe is called the “Faithful Shepherd” because he nourishes Israel’s faith by giving them knowledge of
G-d. Yaakov gives them compassion.
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through their sustaining the Community of Israel they too are sustained. For it is known that the
Infinite One, blessed be He, is exalted and uplifted without end above the level of Chochmah and

the emotive attributes, as the saying goes, “He is not any of these attributes at all.”

By feeding Israel, the shepherds are fed too. G-d Himself is infinitely above wisdom and the emotional at-
tributes; as Tikkunei Zohar says, He is none of these attributes at all.
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And for the revelation of the Infinite Light, blessed be He, to be drawn into the Supernal attributes,

it is according to the deeds of human beings: through an arousal from below in love,

Because G-d is above the attributes, His light enters them according to human deeds. When people arouse
love from below, a response comes from above.
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then, “as water [reflects| face to face,” there is also drawn above a revelation of the Infinite Light,

blessed be He, in the attribute of love and kindness, so that it is “I have loved you, etc.”

As water reflects a face, so G-d’s love answers human love: the Infinite Light is revealed in the Supernal at-
tribute of love and kindness, “I have loved you.”
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Thus, through the seven shepherds bestowing love and awe upon the souls of Israel, through the
love and awe aroused in the souls of Israel, an additional light and revelation from the Infinite One,

blessed be He, is drawn into the Supernal attributes,

So when the shepherds awaken love and awe in Israel, that love and awe draws extra light from the Infinite
into the Supernal attributes.
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which are the root of the level of the shepherds; and so they are sustained through this, etc. And
this is [the meaning of] “Eat, friends (re’im)”: they are the shepherds (ro’im), who are friends of the

Omnipresent.

Those Supernal attributes are the shepherds’ own root, so the shepherds are nourished in turn. The Song of

Songs says “Eat, friends (re’im)”; the shepherds (ro’im) are G-d’s friends.
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Now likewise there is [such sustenance| above as well, as the saying goes, “Israel sustains their
Father in Heaven, etc.” This sustenance is that the Infinite Light be drawn to be in the level of “like

the appearance of a man,” and that is through the Torah,

There is also “sustenance” above: the Midrash says Israel sustains their Father in Heaven. This means draw-
ing the Infinite Light into the form “like the appearance of a man,” the human-like structure of the Sefiros,
through Torah.

DIRT 710 OADR UV MDT $19°30 Cnad na 973 RO AN *onnDa mnk 5% wrnd
72 O”RIR AW 72w Y70 °12 ROOW 77107 7Y 0”RIR NOWnRA X117 92 1232 Y 10Nl 9annm
=)

as it is written, “Come, eat of My bread,” for the Torah too is the level of “My bread,” as it were. For
just as through bread a person lives and his soul is joined with his body, so is the drawing down of
the Infinite Light through the Torah, which is the level of Supernal Chochmah, in which the Infinite
Light, blessed be He, rests; and in it

The Torah is called G-d’s “bread.” Bread binds a person’s soul to his body; Torah, which is Supernal
Chochmah where the Infinite Light rests, draws that light down.
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and through it [the light] is drawn and clothed in the attributes, Chesed being the right arm, etc.
And from this, too, nourishment is drawn for the soul, as it is written, “and Your Torah is within my
innards.”

Through Torah the light enters the attributes, such as Chesed, “the right arm.” The Torah also becomes food

for the soul, as the Psalm says, “Your Torah is within my innards.”
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Now this level of the shepherds is a drawing-down in an inward way; this is the meaning of “and

»”

Your Torah is within my innards,” as with the comprehension of Torah, that a ruling of law be

grasped and held by one’s intellect,

The shepherds’ way of giving is inward: it enters a person like food. This is how Torah study works: one un-

derstands a halachic ruling so that it is held within one’s mind.
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and likewise in contemplation, that the greatness of the Creator, blessed be He, be grasped, as it is
written, “Know this day, etc.,” “Know the G-d of your father, etc.”; and as the intellect is, so will the

love be, etc.

Contemplation works the same way: one grasps G-d’s greatness with the mind, as the verses “Know this day”
and “Know the G-d of your father” command. The love that follows matches the depth of understanding.
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And this is like the analogy of the shepherd who feeds and waters the sheep, which is the bestowal
of life-force inwardly. And so in every generation there are the heads of the thousands of Israel who
teach them Torah.

The shepherd feeds and waters his flock: he gives them life from within. In every generation the leaders who
teach Israel Torah play this role.
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And as in the saying “Moshe, you have spoken well,” in which Rava is called Moshe because he
taught Torah, etc. And likewise, what the shepherds are sustained by through this is also an inward

apprehension, in the manner of “and from my students more than from all.”

The Talmud uses “Moshe” as a title of honour for a great teacher of Torah. The teachers too gain inward un-

derstanding through teaching, as the Sage said, “from my students I learned more than from all.”
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And likewise, far above, it is the revelation of the Infinite Light in Supernal Chochmabh; this is the
meaning of “Eat, friends, etc.” But the matter of the princes of men

At the highest level, this mutual nourishment is the revelation of the Infinite Light in Supernal Chochmah,
the meaning of “Eat, friends.” Now the Alter Rebbe turns to the princes of men.
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is that they are not in the category of shepherds and teachers of Israel like Moshe and the
Patriarchs; rather, they are perfectly righteous, like Yishai, who died only because of the counsel of

the serpent.

The princes are not shepherds and teachers like Moshe and the Patriarchs. They are perfectly righteous peo-
ple, like Yishai, King David’s father, who the Talmud says died only because death entered the world through
the serpent, not for any sin of his own.
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And we do not find this even in Moshe, the Faithful Shepherd. And yet Moshe is “our teacher,” and

it iswritten, “Remember the Torah of Moshe.”

Even Moshe, the Faithful Shepherd, is not said to have died only through the serpent’s counsel, without any
sin of his own. Yet Moshe is “our teacher,” and the Torah bears his name.
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Which is not so with Yishai, who was not a shepherd in the manner of Moshe, etc.; and nevertheless
there is found in him a superior quality, that he was perfect, to the point that he died only because
of the counsel of the serpent, etc.

Yishai was not a shepherd-teacher like Moshe. Yet he had a quality of his own: he was so perfect that he died

only because death entered the world through the serpent.
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And from them too strength is drawn to the souls of Israel in [divine] service, in the manner of an
encompassing [light]; whereas from the shepherds it is drawn inwardly, and is called food, as ex-
plained above.

The princes also give strength to Israel’s service, but as an encompassing influence. The shepherds give in-
wardly, like food, as explained above.
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But from the princes it is drawn only in the manner of an encompassing [light]. Like a prince,
which is a matter of kingship, which is the level of an encompassing [light], for his name is called

upon the people of his country, etc.,

A prince’s influence is like kingship: the king’s name rests over all the people of his land, encompassing
them without entering them.
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and it is not an actually inward bestowal (but it is, for example, like one who is moved by the prayer
of a righteous man who prays with love and awe and self-sacrifice, so that through this he too is
moved.

An example: someone watching a righteous person pray with love, awe and self-sacrifice is moved by it. He
has been influenced, but not by being taught.
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And this is an illumination from the level of the encompassing [light], for he has not received from
him inwardly understanding and wisdom through speech, which is an inward bestowal; rather, he
was moved by his righteousness, and his righteousness and his love and awe are at a distance from
him, the level of an encompassing [light].)

He received no understanding through words, which would be inward giving. He was simply moved by the
righteous man’s holiness, which remains beyond him; that is an encompassing influence.
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But it is known that the encompassing is from a higher level than the inward, for the encompassing
[lights] are rooted in the light that encompasses all worlds, and the inward ones in the level of the
light that fills all worlds.

Yet the encompassing is higher than the inward. Encompassing lights come from the light that surrounds all
worlds, inward lights from the light that fills them.
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And in a similar way our Sages said, “Greater is attending [upon the Torah’s scholars] than study-
ing it.” Although study is an inward bestowal and attendance is external, nevertheless through it
one receives more fear of Heaven, etc.

The Talmud says that attending a Torah scholar is greater than studying with him. Study is inward giving

and attendance external, yet attendance brings more fear of Heaven.
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And it is like a drawing-down in the manner of an encompassing [light] (for what can be drawn into
the student’s intellect inwardly is only a glimmer of the teacher’s intellect; and therefore “a person
does not grasp his teacher’s mind, etc.”).

Attendance transmits in an encompassing way. What the student absorbs through study is only a glimmer of
the teacher’s mind; as the Talmud says, a person does not fully grasp his teacher’s mind (for forty years).
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And therefore it says, “When Assyria comes, etc., we will raise up against him seven shepherds and
eight princes of men”: for through the eight princes of men the evil will be repelled, in one respect,
more than through the shepherds; for the shepherds, which are a drawing-down in an inward way,

This is why Michah names both shepherds and princes against Assyria. In one respect the princes repel evil
better than the shepherds.
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through the many levels of the chain of descent, nurture can be drawn from it to the external
forces, as, for example, from the fingernails; not like Avraham, from whom came, etc.

Inward light descends through many levels, and at its far edges the forces of evil can draw nourishment
from it, as from the “fingernails,” the outermost part of the body. So too, from Avraham came (Yishmael).
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And likewise in the comprehension of Torah our Sages said, “For those who go to its left, etc.,” and
“Whoever says, ‘I have only Torah,’ etc.” And there must also be a drawing-down from the eight
princes of men, the level of encompassing [lights], for the encompassing [light] blinds the eyes of
the external forces, etc. And this is the matter of Torah and acts of kindness: through the Torah the
level of food is drawn.
Torah study too needs the princes’ encompassing light. The Talmud warns that for those who go to the
Torah’s “left” it can be harmful, and that one who says “I have only Torah” lacks even Torah. The encom-

passing light “blinds” the external forces so they cannot draw from it. That is why Torah needs acts of kind-

ness: Torah gives inward “food.”
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And this is the level of the shepherds. And through acts of kindness the level of a garment and an
encompassing [light] is drawn, and this is the level of the drawing-down through the princes of
men: “Greater is attending, etc.”

Torah is the shepherds’ level. Acts of kindness draw down a garment, an encompassing light; that is the
princes’ level, like “attending is greater.”
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And the difference between the shepherds and the princes of men will be understood further in the
manner of what we find with Rabbi Yochanan ben Zakkai, who was a prince

The difference between shepherds and princes is illustrated by Rabbi Yochanan ben Zakkai, the leading
teacher of his generation.
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of the Torah, who taught Torah to Israel; and nevertheless he said to Rabbi Chanina ben Dosa, “Ask
for mercy for me,” for his prayer was much greater than his own, to the point that “had Rabbi

Yochanan ben Zakkai pressed [his head between his knees], etc.”

Though he taught all Israel Torah, he asked Rabbi Chanina ben Dosa to pray for his son. His own prayer

would not have helped, even had he pressed his head between his knees all day.
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And of Rabbi Chanina ben Dosa we do not find that he taught Torah in the manner of Rabbi

Yochanan ben Zakkai, and no laws in his name are found in the Mishnabh.

Rabbi Chanina ben Dosa, by contrast, is not known as a teacher, and no laws in the Mishnah are taught in
his name.
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And this is like the difference between the shepherds and the princes of men, etc.; for Rabbi
Yochanan ben Zakkai was a shepherd and sustainer of Israel, like Moshe our teacher, peace be

upon him.

This is the difference between shepherds and princes: Rabbi Yochanan ben Zakkai fed Israel with Torah, like
Moshe.
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And Rabbi Chanina ben Dosa did not have this quality, but he was perfectly righteous without any

blemish, to the point that our Sages said that the World to Come was created

Rabbi Chanina ben Dosa lacked that role but was perfectly righteous, so much that the Talmud says the
World to Come was created for him.
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only for his sake; and the souls of Israel received from him the ways of divine service and piety, in
the manner of “Greater is attending it, etc.”; and his prayer was heard more than [that of] Rabbi

Yochanan ben Zakkai.

People learned from him the ways of service and piety by observing him, as attendance teaches. His prayer

was answered more than Rabbi Yochanan ben Zakkai’s.
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And so it says, “we will raise up against him seven shepherds and eight princes of men,” for the

level of the princes of men is more effective against the level of Assyria

That is why Michah names the princes against Assyria: they are more effective against such an enemy.
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“when it comes, etc.,” because they draw down from the level of the light that encompasses all
worlds; like the prayer of Rabbi Chanina ben Dosa to overturn nature, etc., which is through a
drawing-down from the level of the light that encompasses all worlds, which is above the order and

gradation of the chain of descent, etc.

The princes draw from the light that encompasses all worlds, above the ordered chain of creation. That is
how Rabbi Chanina’s prayer could change nature: his miracles came from a light above the natural order.
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And this is the matter of the Chanukah lamps. For they defiled all the oils in the Sanctuary through

the strength of the wisdom of kelipah; therefore “they sought to make them forget Your Torah, etc.”

Now the Chanukah lights. The Greeks defiled the Sanctuary’s oils through the power of the “wisdom of keli-
pah,” Greek wisdom. They sought, as the Chanukah prayer says, to make Israel forget the Torah.
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And therefore it was necessary to draw down from the level that is above the Chochmah of holi-

ness, which is from the level of the supernal encompassing [lights]. And this is the cruse of oil that

was sealed with the seal of the High Priest, which is the level of “and abundant in kindness,” etc.
Since the attack came through wisdom, the remedy had to come from above holy Chochmah, from the su-

pernal encompassing lights. The one cruse sealed by the High Priest stands for “abundant in kindness,” a
kindness beyond measure.
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(And because it is from the level of an encompassing [light], it is drawn and lowered below as well,
to be lit even now in our generations when the Holy Temple does not stand; whereas in the Holy
Temple there were seven lamps, from the level of the seven shepherds, except that the revelation
was actual, in an inward way, as the saying goes, “It is a testimony to all who come into the world,

”»
.

etc

Because the Chanukah light is encompassing, it reaches down even to our time, when there is no Temple.
The Temple’s seven lamps came from the seven shepherds and shone inwardly and openly, a testimony to
all the world.
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And see what is written below on “For You are my lamp, Havayah, and Havayah illuminates my
darkness.” The first Name Havayah is in the level of the chain of descent, and from it is drawn the
level of “You are my lamp”;

The verse “You are my lamp, Havayah, and Havayah illuminates my darkness” has two Names. The first

Havayah is G-dliness within the chain of worlds, the source of “You are my lamp.”
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that is, the lamps of the Sanctuary, etc. And the second Name Havayah is from the level of the light
that encompasses all worlds, which is above the chain of descent, and from it is drawn the level of

“illuminates my darkness”; and these are the Chanukah lamps.

That first level is the Temple lamps. The second Havayah is from the light that encompasses the worlds,

above the chain of descent, and it “illuminates my darkness”: these are the Chanukah lights.
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And in this way is the difference between the level of the seven shepherds and the level of the eight
princes of men: for through the seven shepherds is drawn the drawing-down of food to the
Community of Israel, the level of “and Your Torah is within my innards,” which is what can be
drawn inwardly; this is from the level of the Name Havayah that is drawn into the worlds of Atzilus,
Beriah, Yetzirah and Asiyah.

So too the shepherds and princes: the shepherds give “food,” Torah that enters within, from the Havayah

that is drawn into the worlds of Atzilus, Beriah, Yetzirah and Asiyah.
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But through the princes of men encompassing [lights] are drawn, and it is from the level of the
Name Havayah that is above the bounds of being clothed in the worlds, but shines as an encom-

passing [light], like the prayer of Rabbi Chanina ben Dosa to overturn nature, etc.,

The princes draw encompassing lights from the Havayah that is above being clothed in the worlds, the pow-

er behind Rabbi Chanina’s prayer to change nature.
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as explained above. And it is what is drawn through the deed of the mitzvos, which are drawings-
down of the level of encompassing [lights], for the mitzvos are called “the King’s commands.” And
see the discourse beginning “A Psalm, a song for the dedication of the House,” on the matter of
food and garment, etc.

The mitzvos too draw encompassing lights: they are “the King’s commands,” above understanding. A maa-
mar in Likkutei Torah discusses food (Torah) and garment (mitzvos).
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And therefore the level of Mashiach too is from the princes of men, for of Mashiach it is said, “And
he shall be imbued [with the scent],” [meaning] “he smells and judges”; and smell is the level of an
encompassing [light], “the scent of their garments,” whereas the shepherds are the level of food,
etc. And below it will be explained that in Mashiach there are both levels.)

Mashiach is counted among the princes. Isaiah says he will judge by “scent”; the Talmud reads it as “he

smells and judges.” Smell is an encompassing sense, the scent of garments, while the shepherds give food.
Later the Alter Rebbe will show that Mashiach has both qualities.

SECTION 6 - 143-48

Beis Shammai and Beis Hillel
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And through this the Gemara will be understood: Beis Shammai say, on the first day one lights
eight; from then on one goes on decreasing. And the reason of Beis Shammai is that they derive it
from the bullocks of the Festival, where on the first day one offers thirteen, and from then on one
goes on decreasing, etc.

With all this in place, the Alter Rebbe returns to the Talmud’s dispute. Beis Shammai model the Chanukah
lights on the Sukkos bullocks: thirteen on the first day, decreasing each day after.
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And Beis Hillel say, on the first day one lights one; from then on one goes on increasing, etc. For
the bullocks of the Festival, too, are the drawing down of supernal encompassing [lights], for
Sukkos is the revelation of the encompassing [lights], as it is written, “For His kindness has pre-
vailed over us.”

Beis Hillel increase from one. Like Chanukah, the Sukkos offerings draw down supernal encompassing
lights; Sukkos is the festival of the encompassing sukkah, of G-d’s kindness that “has prevailed over us.”
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And through this drawing-down the seventy princes are also refined and transformed, to become
nullified in this light. And this is [the meaning of] “Praise G-d, all nations, etc., for His kindness has

prevailed over us.”

The light of Sukkos refines even the “seventy princes,” the spiritual powers over the seventy nations, so that
they are nullified in it. So the Psalm calls on all nations to praise G-d, because His kindness to Israel has
prevailed.
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And therefore it begins with thirteen bullocks, corresponding to the thirteen attributes of mercy,
which are encompassing [lights], as is known. And afterwards they go on diminishing, for since
several levels have already been refined through the drawing-down of the first day, there is no

longer need for so great an illumination as on the first day, etc.

The bullocks begin at thirteen, matching the Thirteen Attributes of Mercy, which are encompassing lights.
They decrease because once much has been refined on the first day, less light is needed afterward.
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Now on Chanukah too these encompassing [lights] are drawn down, so that through them the keli-

pos will be repelled. But on Chanukah it is in the mode of war,

On Chanukah, too, encompassing lights are drawn down to repel the kelipos, the forces of concealment. But
on Chanukah this happens through war.
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as it is written, “They surrounded me, etc.; in the name of G-d I will cut them down, etc.”; and that
too is specifically through the encompassing [lights]. And this is [the meaning of] “It is better to
take refuge in Havayah than to trust, etc.,” as explained elsewhere.

The Psalm says, “They surrounded me... in the name of G-d I will cut them down.” That victory too comes

through encompassing light; hence “it is better to take refuge in Havayah,” the Name above nature, than to
rely on human power.
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And on Sukkos, since it is from the Torah, it is not through war; rather they become subdued of
themselves through this revelation, etc. And since both matters are the drawing down of encom-
passing [lights], Beis Shammai therefore derive the Chanukah lamps from the bullocks of the

Festival: at first there must be a greater revelation,

Sukkos is a Torah festival, so the opposing forces submit of themselves before the revelation, without battle.
Since both festivals draw encompassing lights, Beis Shammai derive Chanukah from Sukkos: the greatest
light first, then less.
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and afterwards it goes on diminishing, for the reason explained above regarding the bullocks of
the Festival. And Beis Hillel hold, “we ascend in holiness, etc.” Meaning: it is not comparable, to

learn this from the bullocks of the Festival,

So the lights decrease, as with the bullocks. Beis Hillel hold that we ascend in holiness, because the two cases

are not comparable.
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for the festival of Sukkos is from the Torah, and the Torah comes forth from Supernal Chochmah,
from above to below. If so, the revelation comes and is drawn of itself, from above to below.

Sukkos is from the Torah, and the Torah comes forth from Supernal Chochmah, from above downward. So
its revelation comes on its own initiative from above.
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Therefore even the highest illumination can come and be drawn at the very beginning, for who can
hold back and who can prevent G-d, may His Name be blessed? “Is the hand of G-d too short?”

Because a Torah festival is a revelation from G-d’s side, the highest light can come at once; nothing can hold
G-d back. “Is G-d’s hand too short?”
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Which is not so with Chanukah, which is rabbinic: it was they who drew down this revelation. If so,
since it is drawn from below, it is impossible to reach and draw down the great revelation at the

start, but only little by little: at first one draws down one lamp,

Chanukah is rabbinic: the Sages themselves drew this light down, from below. What is drawn from below
cannot reach its height at once; it starts with one light.
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and afterwards “we ascend in holiness, etc.,” and the light goes on increasing, etc. (And an exam-
ple of the matter is Pesach and the Counting of the Omer: for on Pesach the revelation was an

arousal from above, of itself, “the King of kings revealed Himself to them, etc.”

Then the light grows, “ascending in holiness.” The Alter Rebbe compares Pesach and the Omer: on Pesach
the revelation came from above, unprompted, as the Haggadah says, “the King of kings revealed Himself to
them.”
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And afterwards there must be “And you shall count for yourselves,” to transform the emotive at-
tributes, by drawing “today is one day of the Omer” into the animal soul, etc. And tomorrow, “today

is two days”; and one does not say “the second day,” but “two days.”

Then comes the Counting of the Omer, which refines the emotions by drawing light into the animal soul day
by day. The count says “two days,” not “the second day.”
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That is to say, today a higher level is drawn that includes two days, and afterwards the light goes on
increasing, etc. Thus in the Counting of the Omer, which is an arousal from above through an

arousal from below, one draws down little by little, and it goes on growing brighter, etc.: two days,
three days, etc.

Each day includes the previous ones, so the light keeps growing. The Omer is an arousal from above that
comes through arousal from below, so it grows step by step.
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And this is like Chanukah: first one lamp, and afterwards it goes on increasing, etc. But on Pesach,
when the revelation was of itself, the whole of the light that is drawn afterwards through all the days
of the Omer, this entire revelation itself was there at the beginning, etc., for the reason explained

above.

That is like Chanukah: one light, then more. But on Pesach, where the revelation came from above, all the
light later drawn through the Omer was revealed at the very start.
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And from this, too, will be understood what is written in Pri Etz Chaim on the Counting of the
Omer: that we draw down the encompassing [lights] of Imma, but the inner ones we do not have the

power to draw down, except in the time of the Holy Temple.

This explains the Arizal’s teaching in Pri Etz Chaim: during the Omer we draw down the encompassing lights
of Imma (Binah), but the inner lights could be drawn only when the Temple stood.
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And this is as explained regarding the seven shepherds, that they are the level of the inner [lights],
and this was in the Menorah in the Holy Temple, seven branches; whereas now we draw down from

the level of the encompassing [lights]|, which are the eight princes of men.)

The inner lights are the seven shepherds, the seven-branched Menorah of the Temple. Today we draw the
encompassing lights, the eight princes, as in the Chanukah lights.

13 27771 71772 IR D93 013 RITW 13207 COmign DR anTpw wrmIy nhap 1°1y 1217 97an vom
7 07N nnwan

And through all the above, the matter of accepting the yoke of the kingdom of Heaven, which pre-
cedes the yoke of the mitzvos, will be understood: it is the level of “with all your might,” the refine-
ment of the animal soul, “the soul of man is the lamp of G-d.”

Now the Alter Rebbe draws a lesson for service: accepting the yoke of Heaven comes before accepting the

mitzvos. That acceptance is love “with all your might,” the refining of the animal soul: “the soul is the lamp
of G-d.”
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And although this is the level of the speculum that does not shine, it precedes the yoke of the

mitzvos, even though “a mitzvah is a lamp” is the level of the luminous speculum.

That is the mirror that does not shine, yet it comes before the mitzvos, which are the luminous speculum.
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But [it precedes] because through it there is a revelation of a higher level, as explained above. And
further, because it is like the wick and the oil: there is no way for the light to hang on the oil, which
is “a mitzvah is a lamp,”

It comes first because it reveals a higher level, as explained, and because the flame cannot catch the oil (the
mitzvos) directly.
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except by first taking hold on the wick, which is the level of “the lamp of Havayah is the soul of

man,” as explained above. (And see what is written on “I saw, and behold, a menorah of gold, etc.”)

The flame must first catch the wick, the soul, “the lamp of Havayah.” The note points to a Likkutei Torah
maamar on Zechariah’s vision of a golden menorah.
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And therefore too the Counting of the Omer, which is the refinement of the animal soul, the specu-
lum that does not shine, precedes the Giving of the Torah on Shavuos, which is “a mitzvah is a
lamp.” And this is “And you shall count for yourselves from the day after the Sabbath.”

Likewise, the Omer, refining the animal soul, comes before Shavuos and the Torah. The Torah says to count
“from the day after the Sabbath.”
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For the Sabbath is the level of “a mitzvah is a lamp”; but the level of “My holiness is above your ho-
liness” is called “the day after the Sabbath,” that is, above the level of the Sabbath.

“The Sabbath” stands for the mitzvah as lamp; “the day after the Sabbath” is above it: “My holiness is above
your holiness.”
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And this is the matter of accepting the yoke of the kingdom of Heaven, the utterances “I am” and
“You shall have no [other gods],” which come before the mitzvah of Shabbos. And it is the matter of
“And you shall count for yourselves,” the Counting of the Omer, the refinement of the soul, as is

known, and the rectification of the emotive attributes, to turn darkness into light.

So at Sinai “I am” and “You shall have no other gods,” acceptance of G-d’s sovereignty, came before
Shabbos. The Omer count refines the soul and corrects the emotions, turning darkness into light.

SECTION 7 - 149-55

The roots of the shepherds and princes
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And to understand the explanation of the above regarding the eight princes of men: certainly the

shepherds are loftier than they, in that they bestow from the level of the inner dimension,

To clarify the princes: the shepherds are certainly greater in one way, because they give inwardly.
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which is not so with the princes of men. That is because the souls of the shepherds are from the
level of the inner dimension, and the princes from the level of the outer dimension (and therefore
Moshe is among the shepherds and Eliyahu among the princes; and it is known that Moshe is from
the level of the inner dimension and Eliyahu from the level of the outer dimension).

Their souls come from an inner dimension, the princes’ from an outer one. So Moshe is a shepherd and

Eliyahu a prince; Moshe is known to come from the inner dimension, Eliyahu from the outer.
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However, in this lies the superiority of the princes of men: their souls are from the level of a higher
world than the souls of the shepherds, except that they are from the outer dimension of the higher,

and the shepherds are from the inner dimension of the lower.

Yet the princes have an advantage: their souls come from a higher world. They are the outer dimension of a
higher level, while the shepherds are the inner dimension of a lower one.
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And it is, for example, like the leaves of very prized and precious kinds of fruit, which have a supe-

riority over other fruits.

An analogy: the leaves of a very precious fruit tree have an advantage over other fruits.
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Although the leaves are external and have no taste, not even as much as the simple kinds of fruit,

nevertheless they are of another kind and category, far more prized than the kind of inferior fruits.

The leaves are external and tasteless, less than even simple fruit, yet they belong to a far more precious
species.
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And against this, the fruits have a superiority over the leaves, in that they are nevertheless a kind of

fruit and have taste, which is not so with the leaves, etc.

Fruit, on the other hand, has the advantage of being edible and tasty, which leaves lack.
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Now in this way there are two kinds of souls. There are souls of the G-d-fearing and the whole, like
“a perfect burnt-offering,” and nevertheless they cannot teach others the Torah of G-d; and there
are souls of masters of Torah, who are not so utterly whole, without any blemish, as the souls men-
tioned above.

The same two types exist among souls generally. Some are G-d-fearing and wholly perfect, like a flawless of-

fering, yet cannot teach Torah to others; others are masters of Torah who teach but are not entirely free of
blemish.
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That is, the souls of the G-d-fearing and the perfect are taken from the hidden world, and therefore
they are not the providers of the generation, since they are from the hidden world, in a state of hid-
denness and concealment; and it is “that which is guarded from contact,” etc. And nevertheless
they are not such masters of Torah, since they are only the level of the outer dimension of the
higher.

The perfectly pious come from the “hidden world” (alma de’iskasya), a higher level marked by concealment.

So they are not the providers of their generation; they are “guarded” from contact with the lower world. Nor
are they great teachers, since they come from the outer dimension of the higher level.

5% MPann2 an 197 ROPANRT XADY 110NN Do SNan oY pA N°RCID Nan an 1910 29y
21

And the masters of Torah are from the level of the inner dimension, except that they are from the
level of the inner dimension of the lower, the revealed world; therefore they are in a revealed state,
to teach, etc.

The masters of Torah come from the inner dimension, but of the lower, “revealed world.” That is why their
gifts are open and they teach.
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And in this way is the matter of the eight princes of men, whose root is from the first eight of the

thirteen tikkunim of the beard of Arich Anpin, which are the level of encompassing [lights].

The eight princes are rooted in the first eight of the “thirteen tikkunim of the beard” of Arich Anpin,
Kabbalistic channels of divine mercy that correspond to the Thirteen Attributes of Mercy. These eight are en-
compassing lights.
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For the tikkun “to the thousands” (la’alafim) is the level of inner light, for “la’alafim” is [as in] “I
will teach you (a’alefcha) Chochmah, I will teach you Binah”; for Abba and Imma draw nurture

from two mazalos of Arich Anpin, and this nurture is the level of inner light,

The tikkun called la’alafim (“for thousands”) is inner light. The word is read through the verse “I will teach
you (a’alefcha) wisdom”: Abba and Imma, Chochmah and Binah, draw from two of these channels, and that
is inner light.
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and it is like the level of the shepherds, “Israel sustain, etc.,” “Eat, friends,” Abba and Imma, etc.

And this is [the meaning of] “He preserves kindness for thousands (la’alafim).”

This is the shepherds’ level: Israel nourishing above, “Eat, friends,” as explained, here applied to Abba and

Imma. That is the meaning of “He preserves kindness for thousands.”
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And therefore the form of the Alef is a Yud above, a Yud below and a Vav in the middle, for the
drawing-down inwardly must come through contraction (tzimtzum), etc.

The letter Alef is drawn as a Yud above, a Yud below and a slanted Vav between them. It shows that light
drawn inward must pass through contraction: the small upper Yud, then the extending Vav.
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But the first eight mazalos, which precede the level of “to the thousands,” are the level of encom-
passing [lights], and from there is the root of the eight princes of men; and so they are higher than

the source of the level of the shepherds, whose root is from the level of Chochmah and Binah,

The first eight channels, before la’alafim, are encompassing lights, the root of the eight princes. So the
princes’ root is higher than the shepherds’, which lies in Chochmah and Binah.
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which are the level of “to the thousands” mentioned above. But nevertheless the shepherds are
from the level of the inner dimension and the princes of men from the level of the outer dimen-

sion, except that they are the outer dimension of the higher, etc.

Still, the shepherds are from the inner dimension and the princes from the outer, though it is the outer di-
mension of a higher level.
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And on Chanukah, when they defiled all the oils in the Sanctuary, which is the level of the blemish
that reaches Chochmah and Binah, they therefore needed to rectify it specifically through encom-

passing [lights], which are above the root of Chochmah.

On Chanukah the Greeks defiled the oils, a blemish that reached Chochmah and Binah, the level of wisdom

itself. So the repair had to come from encompassing lights above the root of Chochmah.
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And on Sukkos the thirteen tikkunim of the beard are also drawn down, and this is the matter of
the thirteen bullocks, etc. Only, on Sukkos the seventy princes become subdued of themselves
through this, etc., which is not so on Chanukah, etc., as explained above.

On Sukkos the thirteen tikkunim are also drawn down, hence thirteen bullocks. But on Sukkos the seventy

princes submit by themselves, while Chanukah requires a fight.
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And on this Beis Shammai and Beis Hillel disagree regarding the lighting of the Chanukah lamp, as
explained above. There is a further explanation of the seven shepherds and eight princes of men:
for in the seven lower [Sefiros] there was the shattering, and Binah, the eighth firmament, is called
the world of freedom, the “wine preserved [in its grapes].”

This is the basis of the dispute between Beis Shammai and Beis Hillel. A second explanation: the shattering

of the vessels took place in the seven lower Sefiros, while Binah, “the eighth firmament,” is the world of free-
dom, the “wine preserved in its grapes,” untouched by the shattering.
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Now the seven shepherds are drawn from the seven lower [Sefiros], and the eight princes of men
from the level of the eighth firmament; therefore they are more effective in repelling the level of

Assyria. And see what is written on “For the conductor, on the sheminis, etc.”

The seven shepherds come from the seven lower Sefiros, the eight princes from the eighth level, Binah,
which was never broken. So the princes are more effective against Assyria. The text refers to a maamar on

“on the sheminis,” the eight-stringed harp.

IN ONE'S AVODAH

First accept the yoke of Heaven and work to transform the animal soul with a love beyond one’s measure;
that is the wick on which the light of the mitzvos can take hold. Then perform the mitzvos with joy. And in a
time of darkness, like Chanukah, build the light from below one step at a time, always ascending in
holiness.

QUESTIONS FOR DISCUSSION

1. Why does a spiritual soul need a garment to receive G-dliness, if an angel needs one only to descend into

a physical world?
2. Inwhatway is the silvered mirror, which shows only an image, higher than clear glass?

3. Why must the flame catch the wick before the oil, and what does that teach about accepting the yoke of
Heaven before the mitzvos?

4. How can the princes of men, who do not teach, have a higher root than the shepherds who do?

5. Why does a light drawn from below, like the Chanukah lights, have to grow step by step, while Sukkos be-
gins at its height?
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An early transcript of this same maamar, which dates it to
Shabbos Chanukah 5571 (1810).
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The Talmud records the dispute: Beis Shammai decrease
from eight, like the bullocks of Sukkos; Beis Hillel in-
crease from one, because one ascends in holiness. This is
the text the whole maamar sets out to explain.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A parallel discussion of the link between the Chanukah
lights and the Sukkos bullocks.
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“For a mitzvah is a lamp and the Torah is light.” The Alter
Rebbe draws from it that the mitzvos are called a lamp.

Proverbs 6:23375:1 "2wn
701 NINJIR 020 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A discussion of why the mitzvos are called a lamp.
KEHOT'S NOTE
AYPNCY R 972 9”1 07MIR R
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“The soul of man is the lamp of G-d.” From it the soul too
is called a lamp.
Proverbs 20:2717:0 *5wn
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The spirit of man is the lamp of the L-RD, searching all the
inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Cited by the Kehot note: the Zohar describes the garments
the soul wears in Gan Eden, made from its good deeds in
this world.
Zohar II, 210ax ,» 2°m
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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These letters discuss the soul’s need to fulfill all 613
mitzvos for its garments to be complete.
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A lengthy discussion of Beis Shammai’s approach to the
Chanukah lights.
KEHOT'S NOTE
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There the World to Come, in which souls enjoy the radi-
ance of the Shechinah, is defined as grasping the very es-
sence of G-dliness in revelation, and the question is raised
how a created soul can grasp what is beyond grasp; the
same question this maamar answers with the garment of

the mitzvos.
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That maamar speaks of a double ascent, “one elevation af-
ter another,” in the redemption from Egypt and the future
redemption, a parallel to the soul’s rising from level to
level.

KEHOT’'S NOTE
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“They go from strength to strength.” The Alter Rebbe
reads it as the endless ascent of the souls of the righteous
in Gan Eden.

Psalms 84:8°11:7"5 0°%°1n
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They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Cited by the Kehot note: the Zohar describes the soul im-
mersing in the River of Fire between one Garden and the
next, to be purified and to forget its previous level.

Zohar II, 211b2 ,x*1 27m
KEHOT'S NOTE
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14 PR o TR

The maamar the text refers to by name.
KEHOT'S NOTE

X LRD Doyb

PARAGRAPH 3
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The Talmud says that in the future each righteous person
is burned by the canopy of his fellow. Here it illustrates
that each soul has its own level of understanding.
Bava Batra 75a:157"v:X 17"y X7n2 822
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the “holy ones” of this blessing are explained as the
souls that are higher than all other souls.
KEHOT'S NOTE
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The Talmud teaches that wherever “selah” appears it
means without end. The Alter Rebbe applies it to the end-
less renewal of the souls’ understanding.

Eruvin 54ar 771 1°217°%y
KEHOT'S NOTE
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PARAGRAPH 4
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Said of Elisha ben Avuyah: better that he be judged and
enter the World to Come. Here it shows that the delight of
Gan Eden outweighs any judgment.
Chagigah 15b:3°1:1 10 7331
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 5

19 1Ayt — 123 902 NI W

In that transcript a new section, section 2, begins at this
point.
KEHOT'S NOTE
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PARAGRAPH 6
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ANPnna Y72 770 WY

PARAGRAPH 7
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the passage shares nothing with the note
KEHOT’'S NOTE
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PARAGRAPH 8
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“As the parable of the Ancient One says.” The Alter Rebbe
reads it as the parable through which G-d’s essence is re-
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vealed: the mitzvos.
I Samuel 24:147:775 X PX1nw
1277200 K2 077 YU Y2 DOYEIR "ITRT 2WR TR UKD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A variant reading: “that it would be able” (?51°?) instead of
“that it can” (?12°w).
KEHOT’'S NOTE
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PARAGRAPH 9
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“Their end is embedded in their beginning and their be-
ginning in their end.” It supports the idea that the lowest
level, physical action, is bound up with the highest.
Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 NP 1NPAN2 1910 7IY: AR 92 MatED Ty
D10 1IN 17 TR 21991 21w 19 1°RY T PTRY NPnaa 7wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
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“In the beginning G-d created the heavens and the earth”:
here heaven comes first.
Genesis 1: XX n°wR12
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In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X L,R NPWRA2

PARAGRAPH 10
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“On the day the L-rd G-d made earth and heavens”: here
earth comes first.

Genesis 2:47:’2 N"wR12
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kel

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud resolves the two verses: heaven was first in
creation, earth first in thought. The Alter Rebbe applies it
to the primacy of the physical in G-d’s intent.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 13
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“Today to do them, and tomorrow to receive their reward”:
this world is for performing the mitzvos, the next for their
reward. The Alter Rebbe explains the reward as the revela-
tion of the mitzvos’ light in Gan Eden.
Eruvin 22a:5-6"-"11:X 273 1°217%Y
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William Davidson, Vocalized Aramaic (C£C—BY—NC) h
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That maamar asks why one hour of teshuvah and good
deeds in this world is better than all the life of the World to
Come, when their purpose is to become the soul’s gar-
ments for enjoying the radiance of the Shechinah.
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“Avraham was old, advanced in days.” The earlier maamar

on this verse explains the “days” as the soul’s garments
made from its mitzvos.
Genesis 24:1°X:775 N"wx12
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And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the early transcript a new section, section 3, begins
here.
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The laver was made “from the mirrors of the women who
assembled.” The plural “mirrors” is read as two kinds of
seeing.
Exodus 38:8'm:m"% mnw
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And he made the laver of brass, and the base thereof of
brass, of the mirrors of the serving women that did service
at the door of the tent of meeting.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

33 IR ’2 W° 52

The passage on Shemini Atzeres speaks of the “seeing” of
G-dliness that the lofty souls received in Temple times, a
parallel use of the theme of sight.
KEHOT'S NOTE
JPPAIYR Y RWN 50’0 NPTIR LA, WU .2 ,38 BUYRw N7IPD RAM
W03 AR WD AW R L,MWAN Y T 710 DPWRI2 NPTIR RA
.MD%IR1 T73°Y R*Ypn

34 MMORMT RYMPPDON

That passage cites this very maamar: the luminous specu-
lum is clear glass through which one sees the thing itself
even from afar, while the speculum that does not shine is
the mirror (spiegel) with a thin coating, in which one sees
only an image.
KEHOT'S NOTE
2,79 wriw n7PR IRT LIRDM Y0P KO0 DRw Y0 X 710 WU NPTIRA
7972 0y DApM L9901 UPPAMUR Y RWD %D D NPMIRDY LRI PURNY
7Y OWY 198 °Y 1PN MIMW S0IPRa 73 XN AYPN Y wna .'|‘7’N1
27990 1?02 IXOM YOP APRWDOR 1P MIKAIRT NIXIN MLWDAY 25
R 1777 NIDDINA 2 70 JNIPYIR D NPTIRD O3 R AT PAYa .90V R 7D
YR Ty 1

PARAGRAPH 15

35 7ywn 1°2 wARRT 1IN

This passage is copied there.
KEHOT'S NOTE
23779 179N 170 KPP Y 12T NPMING PRy

36 nIToma KDY IR

G-d speaks to Moshe “mouth to mouth, in a vision and not
in riddles.” The Alter Rebbe reads the vowel of mar’eh as

likuteitorah.com/torah-ohr/mikeitz/4/
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| indicating the luminous speculum.

Numbers 12:8°1:27° 72712

o YT ©°2° 7 ninm J'I‘I"f_'l; R51 hglakl ‘IB"I;'B_{ H@'bg 2
Y3 *12¥2 7277 DX

with him do I speak mouth to mouth, even manifestly, and

not in dark speeches; and the similitude of the L-RD doth he

behold; wherefore then were ye not afraid to speak against

My servant, against Moses?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,2°9272

37 2710 — AW MY
Or HaTorah reads “and one may say that likewise,” instead
of “likewise.”

KEHOT'S NOTE
2”10 971 :n7mRa

38 51302 NP — K
A related discussion of the vowelling of mar’eh.

KEHOT’'S NOTE
.2D°Y MT°0 N”MIR ART

PARAGRAPH 16

39 N*PPRON 92 FINIT 1 R 973 13930 e
Parallel discussions of the point that Moshe too saw
through a speculum.

KEHOT'S NOTE
00w’y K271 LK L,NP 7 °°1 D NMIND KT

40 ONN M2 Pt — 10

Or HaTorah adds a long gloss here.
KEHOT'S NOTE
L1I1IR 170 QW N7IR2

4 TN PPPROR 117 — K9

These words are absent in Or HaTorah’s version.
KEHOT'S NOTE
.OW N”MR3a RN°% 19R N

42 TRTN BON%237 79
“Through the prophets I am imaged”: the other prophets
saw only an image, the speculum that does not shine.

Hosea 12:11x>:27 yuii

ST DR°23T 7221 "N°277 T 230X DOR°2IT0Y "A1IT
I have also spoken unto the prophets, And I have multiplied
visions; And by the ministry of the prophets have I used
similitudes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WK% ,2° YU
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PARAGRAPH 18
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44

45

46

47

48

49

50
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A parallel discussion of seeing only an image in a mirror.
KEHOT'S NOTE
SUWRCY MR DMK ART

79K MR ROPPDON Y

Or HaTorah’s version adds text here.
KEHOT'S NOTE
1RO W° 927R2 N7TIND

TN NOPPROND MNP — NINAR

Or HaTorah adds a gloss on the mirror’s advantage of see-
ing behind oneself.
KEHOT'S NOTE
LA WO NI

(7720) N1n2°2 K22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.a,un

jaksh ahehil

Isaiah’s vision of G-d on a high throne, which the Talmud
contrasts with “no man shall see Me.”
Isaiah 6:1°X:1 171°yw°
K@) DY XD™PY 2P °FIRNR AN Y 77 Ninniv:
:227777NR DORYN 1IN
In the year that king Uzziah died I saw the L-rd sitting upon

a throne high and lifted up, and His train filled the temple.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud says all the prophets looked through a specu-
lum that does not shine, while Moshe looked through a lu-
minous one; so Isaiah could say “I saw.”
Yevamot 49b:107:2 v N2’
APRY KIV2PBOK2 193003 DON°T 22 XUNTH U1 DX AN
JTPRRT RT2P20KI PRI 1727 YD ,TTRY
William Davidson, Vocalized Aramaic (CC-BY-NC)

°IN7 XD %D
“For no man shall see Me and live,” said to Moshe; the
Alter Rebbe applies it to the luminous speculum.
Exodus 33:20°2:3"% mnw
M1 DR *IRTRY °3 °I8NK 1R 2230 R 8™
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,35 mnw
=78n 953 na

“With all your might”: love beyond measure, which the
Alter Rebbe identifies with the speculum that does not

likuteitorah.com/torah-ohr/mikeitz/4/
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shine and the transformation of the animal soul.

Deuteronomy 6:5°77:"1 %7127
STTRR™P22) TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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Cited by the Kehot note: when the sitra achra is subdued,
the glory of the Holy One, blessed be He, rises in all the
worlds.

Zohar II, 67b2 ,1o 27m
KEHOT’'S NOTE
.2,10 1AP% 1IRT .19 P72 R°IN AR LK ,TEP .2 ,MOP 2,10 27 IRA

NTT3 RPT R™MPPOONR *pa N

The early transcript ends at this point.
KEHOT'S NOTE
D" NNana oy

17310 MY WP NWYN By

There the Name Elokim is a shield and sheath for the
Name Havayah: it hides the overwhelming light so that
separate beings can exist.
KEHOT'S NOTE
R

1A MY D WYR 7Y

“I will make him a helper opposite him”: the earlier maa-
mar on this verse is cited for the idea of a screen that
conceals.

Genesis 2:181°:’2 N°wx12
117330 1y P IRYR 1727 DIRT NI 230KD 07P0R T RN
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QONWITPR YR SAWITR 78 XUH2 INANY

These are the “elsewhere” where the Alter Rebbe explains
“My holiness is above your holiness.”
KEHOT'S NOTE
.2,30°383.99°R) 2,1 9w n7pY IR

0991370 *2n 2195 N YT

There the mitzvos are called “Keser of Keser,” but only its
outer level, since the inner Keser is included in the
Infinite and is not counted among the ten Sefiros; it is re-
vealed only through its outer level, like a torch seen from
afar.
KEHOT'S NOTE
0w n71R21 A ,RX TP XA
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PARAGRAPH 20

57 "IN WP D
“You shall be holy, for I am holy.” The Midrash reads it as

“My holiness is above your holiness.”

Leviticus 19:2°2:0” Rp"

"X UITR 22 PN DUWTR DIPR NTRKY PRI NTYTRRTOR 12T
Habiri\
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d

am holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

58 1R POy
“The Ancient of Days sat”: the source of the name Atik
Yomin, which the Alter Rebbe reads as removed from the
“days.”

Daniel 7:9°0:1 917

Y M0 320D AYIRY 207 PR PRYY R NIRRT TY M) M
:P?T N TIP3 MITT 1°22W 2072 RPd YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

59 NIERIN BWYAT . L PR PNy

The Rebbe suggests that Atik is “removed from the days”
as regards the mitzvos in themselves, not as regards the
refinement of time they effect, and notes that this passage
ends “but through the refinement of the animal soul...”;
he leaves the question for further study.

KEHOT'S NOTE

711 772 1Ay XD DaR (DY T8R) MEAT PIYS RO 100w b v

, 19 2711 M2 7Y R QW KR™IN2 DY0nw mn Py LY nwyIw

.78 Y N79WN 19T DNNARY 177 — Y73

60 27 NINTY 0% MR 1D WO N

“Who is the man who desires life, who loves days to see
good?” The “days” are the garments made by the mitzvos.

Psalms 34:1337°:77% 0°%°1n
22y mm} 0°1? 2R 0°°0 7RI WORI™N
Who is the man that desireth life, and loveth days, That he

may see good therein?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,79 0o%nn

61 27Ty 72N SPyaw oIpna

There teshuvah “with greater strength” is explained as
turning the fiery bad traits around to G-d, subduing and
transforming darkness into light, which brings great de-
light above; that is why baalei teshuvah stand where the
perfectly righteous cannot.

KEHOT'S NOTE

likuteitorah.com/torah-ohr/mikeitz/4/
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62 Ty AN Yhyaw nipna

Where baalei teshuvah stand, the perfectly righteous can-

not stand. It shows the higher revelation drawn by refin-

ing the animal soul.
Berakhot 34b:22-23375-273:27"% n172
— PRIy NN *2Y20 OipR AN 230 MWT I 27T RIoD)
221771 PImT? 0P DiPw” anRIY 1Ty 0K 073 00T
— "PAMY? oR7 277 MR 108 02 AR ATm LRYPI2 PRIy
ﬂ;'[? 297 MY — 72977 R LRIRYR 1772y 0270 pin v

-ROWT 0 PN 7703

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

63 7o X9oma
Baalei teshuvah draw near with greater strength than the

righteous; here it is the strength of “with all your might.”

Zohar I, 129b2 ,v0p R”mt
KEHOT'S NOTE

5oy R 2,09 RV

PARAGRAPH 21

64 w1271 17192 7IN°2 MpoInY

Another, longer transcript of this section, printed from a
manuscript in the Tzemach Tzedek’s hand.

KEHOT'S NOTE

(8737 PPN91a 0272) 37 °Y RPYPN IPITTR P1RM™A N197IR2 NANX A0

PARAGRAPH 22

65 S5oRwnn 13 1PN

“Who is enthroned on high, Who looks down low, upon
heaven and earth.” G-d is equally beyond the spiritual
heavens and the physical earth.

Psalms 113:5°7:27°p 0°2°1n

:NIY? 2T PPN D
Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A.7,p 0onn

66 shopwnr

The second half of the verse, “Who looks down low,” com-
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67

68

69

70

pleting the thought.
Psalms 113:61:37p 0°2°1n
P8I DWW NIXT? *27Bwnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

WRR . L1t AR R

The manuscript reads here: “the Shechinah, which is a
revelation of actual G-dliness, above spirituality just as it
is above physicality, the very essence of the radiance.”
KEHOT'S NOTE
W MpoR MDA RITW TOwR” 19K PN DIpna R¥N1 1223 a2
WnRn I IR DA 17Yn? KITw 11 NPAman 1oyt

TR ORE PI0DA TRPY WYY

There “Go out and see” is read as the souls going out from
their root in Gan Eden to be clothed in this physical world,
because only “today, to do them,” through Torah in this
world, is a new light drawn from above the chain of
worlds; and “King Shlomo” as the peace that light makes
between opposites.
KEHOT'S NOTE
2,095 R

170y "12) 729K NRY

“Go out and see, daughters of Zion, King Shlomo with the
crown.” The text points to a later discussion of this verse
to explain the crown.
Song of Songs 3:11x™°:3 0°°wn 1w
P2 R YooYy MLY2 AHPY q9n2 1R N3 APR My
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

022w OoOpoTR
In the World to Come there is no eating or drinking; the
righteous sit with crowns on their heads and enjoy the ra-

diance of the Shechinah. The Alter Rebbe distinguishes
the radiance from the crown.

Berakhot 17a:1227:X > 11372
32 1K N27 0790 X327 0y MO 02y XY 1377 AI03 RPN
K21 IRIR KDY 1AMY REpn KDY 719271 797D KDY AONW KDY 070K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE XPX ,NNA XYY AR
ST 122K DORPRT DR MY 0KV ,1170W 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

likuteitorah.com/torah-ohr/mikeitz/4/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE

P7AR2 D271 WD VAW T DR PO AINTR P70 2001 AR LKL M072

.28°y 27N

5710 IR P02 . L DUy MR wrnyY)

This whole parenthesis is missing in the manuscript; it ap-
pears to be an addition by the Tzemach Tzedek.
KEHOT'S NOTE
L3S NROYT MW IRTID LYV PO PR 127 1122

PARAGRAPH 23
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“For a mitzvah is a lamp”: the mitzvah as one lamp.
Proverbs 6:23373:1 "own
01 NINJIA 00 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QIN nhwa. A
“The soul of man is the lamp of G-d”: the soul as the other
lamp.
Proverbs 20:27175:3 “5wn
:][_D;"T[U"?? an o Yl )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Pesachim 7b:181”°:2°1 0°1on
KI773 K7 ;XIBTY TERET KT KDY — PRI Ny K K 73)
X791 RPX RV K0 ¥PDIT — APIART K1IMI2 0YPUa AP
JMINT K O 131 NINYR 131 19T ,°DY K193 MWNT — R3TWT
O NN Y YRY R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10°M0D AR .13 ,0 7PN

PARAGRAPH 25

74

PR3T RPIP2 M — YR

Tanya explains this Zohar at length: the light of the
Shechinah is like the flame of a lamp that holds only on
the wick and needs oil, and the G-dly soul is the wick while
the mitzvos are the oil.
KEHOT'S NOTE
3.7 PRD KON IR LR LIEP
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76

QINP QNN AWY® IWN

“Which a man shall do and live by them.” Read here as
“which man shall make them”: the person makes the deed
into a mitzvah.
Leviticus 18:5°77:17 Rp7
>IX D712 M) DT8] DOX NYy? WK "WRYRTNN "NpN-NK Dn1Re
Havayah
Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Ezekiel 20:11x7>:’5 HRpir>
DNIX AEy? WX DNIX CNYTIN "LIYRNX) NIPTNY D77 1K)
‘02 °m BTNy
And I gave them My statutes, and taught them Mine ordi-

nances, which if a man do, he shall live by them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R, ORPITC LT, XAPM

2oRIRY TOn

“The kindness of the nations” is contrasted with a deed
done as a mitzvah, into which the Infinite Light is drawn.
Proverbs 14:3477%: 7 "own
Hahyoly] D’mf? 0M *IATONIN 1PTE
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 26
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5NIw°2 W MM
“And He set a Torah in Israel”: the Torah and mitzvos take
hold through the souls of Israel.
Psalms 78:57:1”y 0°2°1n
DYTIN? APDIARTNN M WK PRI o 77I0 2pyra My o
Hahyihini)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,ny ooonn

W”Pa TAN2 270N
“Hear O Israel... G-d is One”: the word “One” of the
Shema, said with readiness for self-sacrifice.
Deuteronomy 6:4°7:1 0°727
10X Havayah 1°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 29
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“And you shall love the L-rd your G-d... with all your
might.” The word ve’ahavta equals twice “light.”

Deuteronomy 6:5°77:"1 0°7127
STRR™P221 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9IN 272 °Un°A2 N2ANY

The previous maamar explains the blessing “Baruch
Shem” said before ve’ahavta: G-d as “Yachid,” beyond the
worlds entirely, above “One,” which is G-d as the worlds
are nullified before Him.
KEHOT'S NOTE
2,29 9795 o1

99 TPWRRY 7197 2K M7

A later passage that discusses this Zohar and gives further
sources.
KEHOT'S NOTE
2w 7, TR

199 JPWRRY 7197 27K M7

“Spirit brings forth spirit and draws down spirit”: an
arousal from below draws down an arousal from above.
Here it describes how love beyond measure draws down
the revelation of the Infinite Light through the mitzvos.

Zohar, Terumah 66:669-67811yN-Y”01N:1”0 11170, 7190
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 30
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NIM3°T WIpRa Y Mnan nRbyn

The Tzemach Tzedek’s explanation of the mitzvah of the
Chanukah lamp, which takes up the comparison with the
Sanctuary’s seven lamps.
KEHOT'S NOTE
APPWwN 91N A1 177 LT9ORI R LT UMD Pmsn 1T

N3 ANTIAYY WO — AYaw 1w

The Rebbe’s textual note on these words.
KEHOT’'S NOTE
377 PIMTR 7O% 0PI My Py RA
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A lengthy discussion of the eight princes of men.
KEHOT'S NOTE
197K YN Y 197 73 NPMIRG IRD 7T PIYa 191IK3

The Talmud names the seven shepherds (among them
Avraham, Yaakov and Moshe) and the eight princes
(among them Yishai, Shaul, Eliyahu and Mashiach).
Sukkah 52b:1337°:2 271 1210
1P 1°NIINIRD 79777 7271 BRI X2 03 MWK Di’?@‘ o>
T 27D°YIY 1YY NI IND TN 2203 MY DY 1Y Yoy
RM .ibxmp; Y™ 3pY? OiTAR 1) n?rg‘mm nY OTR ,y8nRa
17103 ,0inY ,PRIMYA L IREY w0 2U0TR 22701 nIng” 1)
ATPRY LW TS
And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?
— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who

are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

93°01 AR DY YW 179Y 139MPY *191 118N N27 9D IWNR
oIN
Michah’s prophecy that seven shepherds and eight
princes of men will arise against Assyria. The Alter Rebbe
links the princes to the eight Chanukah lights.
Micah 5:47:1 115°n
1P 1PNIARIR TIT7 02 1I¥IN RITD MWK Di'?!? moam
{078 72°0) MY DY MY 1Yy
And this shall be peace: When the Assyrian shall come into
our land, And when he shall tread in our palaces, Then shall
we raise against him seven shepherds, And eight princes
among men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW . . 93°01 N

Discusses why Mashiach is not counted among the
shepherds.

KEHOT'S NOTE

172 731 XD MOWRY A IV TIMYT C9Iwa 209 Y 1700 wUpta XD

MA@ Mwnaw 27y w1 T2 1P AR LYYy 0OYIn
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“The she-donkeys were grazing beside them”: ro’eh as
feeding oneself.

Job 1:1477:% 2rx
-5y niYY NIANRTY MY 1T P27 MR APRTOR KD RDm
0T
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that there came a messenger unto Job, and said: ‘The oxen
were plowing, and the asses feeding beside them;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

L7 LR PR

92N Q72N

“Avraham who loved Me”: Avraham’s quality is love, root-
ed in Chesed.

Isaiah 41:8'1:X"1 17°yw°
30K D38 31 NN WK 3pY? 7Ty 2K Ao
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1 LRn Y
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“As water reflects face to face, so the heart of man to
man.” G-d’s love answers the love of the soul.
Proverbs 27:19v7>:173 “own
:DT¥? OTNT727 12 07382 07397 002
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DONN NN
“I have loved you, says G-d”: the love revealed from above
in response.
Malachi 1:2°2:°K *5x7n
P2 MY MRRTPT ANITK 79I DNTRRY N WK DINK AN
:JPY2"NR 27K 1DR]
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°y7 199K

“Eat, friends; drink.” Read as the shepherds (ro’im), G-d’s
friends (re’im), being nourished.

Song of Songs 5:1°X:’11 0°7°Wi W

W27°Dy *1y? "NY3K "HY20y i MR 9D CNNK 1Y NK3

10797 1YY INY 07y 129K 227070y ° "Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 34

94

95

96

97

2ORWaY QP ar® 1Po11Dn DR

Cited by the Kehot note: Israel provides sustenance for
their Father in Heaven. The Alter Rebbe explains it as
drawing the Infinite Light into the attributes.

Zohar III, 7b2 1 »’mt
KEHOT'S NOTE

.1 7 TP "NYRw VI RTY .2,V .N0107 20V R U

QTN N2

“The likeness as the appearance of a man” above the
throne: the human-like form of the Sefiros.
Ezekiel 1:26772:°R HRpie
M7 SY1 RDI MNT 1°D071AR NRIND QWRIDY WK Y7 Dynm
sTi2yR7 VY DX MNR3 N XO3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nnoa e 159
“Come, eat of My bread”: the Torah as G-d’s bread.
Proverbs 9:571:'0 *own
PN30R 1773 N 73 M2 157
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 05wn

Syn 9IN2 9naam
“Your Torah is within my innards”: Torah as inner food for
the soul.
Psalms 40:9°0:1 0°2°1n
2% 71N2 A07IM "A3EN 2K AN NiwY?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35

98

Syn 7102 9hm
Torah as food that enters within, the inward giving of the
shepherds.
Psalms 40:9°0:'» 0°2°71n
¥R 7IN2 907N A3EN oK A3 NiwY?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/mikeitz/4/
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12 112121 71 MXN "N

Tanya, Likkutei Amarim 5:118”>:’71 00K *01p°7 ;17WR Pon RN
'R YV P00 YYTI MNIY 131 ,7Yn 702 A07I0Y” 1IN0 0
Timn X0 MM LNIIRT 0TIV 132 il Cwnby 3 p1o
DR M2 N2V 31 ,ARYY 71IR2 M 071Y2 oYY ninvi?
27A7

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

TPNI8R 777 .2,30 IR NPT (797K 2,0) 17D R°IN IR .Y 1 009N
.19P P2 17970 — 0727 o1 Ut LT ,a0p

v Y™

“Know this day and take to your heart”: contemplation of
G-d’s greatness.

Deuteronomy 4:39v”%:"7 0”127

“2¥) YR DWW DPORT KIT T °D 7327778 NAWm 00 YT
T PR NN YIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.09 ,70°727

TN PR NN YT

“Know the G-d of your father and serve Him”: knowledge
leading to service.

I Chronicles 28:9'0:175 X 0°1°71 127
2 Y9 WHIM D2 373 TTIY) T PN ¥ 213 MW
OXY 77 R$2? 12WITRTON 12n Niawnn 1377901 N viiT niaapted
2TY? A YR
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 KT

PARAGRAPH 36

101

NANRRP 2w wn

“Moshe, you have spoken well”: the Talmud addresses a
great Sage as “Moshe.” The Alter Rebbe explains it as a ti-
tle for one who teaches Torah.

Shabbat 101b:33:2 X”p naw

N — PYOIR P2 POUR P2 PTT PR PRIY P2 wpn i
SR R

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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27wY 2 ,KRp naw

2'919%m me snbnm

“I learned much from my teachers... and from my stu-
dents more than from all.” Teaching is itself a source of
understanding for the teacher.
Taanit 7a:12-1337>-277:X *t n°1yn
Y7 mRIY LYY TN 17 2wRI M7 PO 72 M 21 M
AN 4T3 NN T TR Y M <17 e g mopime? w0
IR 227 MNT T .DOPITHT DY DOTTIN DOILR 002N TN
910 0P UTuenm i AN veam S onian CnTe 1370
T SN2 ,70% PN RBY NRIRY7 N3 217 K92 12 KA 020
,”0% NI RN NRIP?” — NI 137 70PA 0K 7077 107 Kpg 2D
077 197 Xn% 92 91 — K7 X
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
R ,TN%Iyn

PARAGRAPH 37

wna bW Uy pa nnw W
Four died only through the serpent’s counsel, among
them Yishai, the father of David. Here he exemplifies the
perfectly righteous princes.
Bava Batra 17a:61:X 1> R7n2 X232
DY 12 PRI AT PR UM YT DY NR YR M1 un
127 K23 TP NT 12 XD I VA YN LAYR 22X 01
PWIX DY XYY DXV :2°N07T,[XI7] AP WIERT T P3N UM
K3 0K 7oKL XIN? WYY WX 13 KPRYY ,X3ET 7Y 380 nn
K21 7K1 W01 N2 531 - AR OR 77173 NANR w1 N2 2R O
Y 1 N2 XYY PRPIRY TATX DPIUINY PNT K00 W N2
U3 Y Yoy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X, 2"

PARAGRAPH 38

wn N3N 1ot

“Remember the Torah of Moshe My servant”: Moshe as
the teacher of Torah.

Malachi 3:22275:3 93871

D°p0 PRI 2270y 29M2 INIR CNMY WK T2y AR N7in
:0°VBYm

Remember ye the law of Moses My servant, which I com-

manded unto him in Horeb for all Israel, even statutes and

ordinances.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.23 ,3°9R5n

likuteitorah.com/torah-ohr/mikeitz/4/
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TTIRHR AN IR T191TA

Attending a Torah scholar is greater than studying Torah
from him. Here it shows that encompassing influence sur-
passes inward teaching.

Berakhot 7b:26172:2"t m>12
TR DY AT M) o0 12 TR 0270 0w 1anie 227 K
77 9y DM PYY WK VDY 12 YEPPR B aRIY ,ATIRPD NP
NP AYIRY TPATAY TP — YPEY KPR NN KD TRY MmN
ATINPN
R. Johanan also said in the name of R. Simeon b. Johai :
Greater is the service of Torah than its study : as it is said,
"Elisha the son of Shaphat is here, who poured water on the
hands of Elijah" (II Kings iii. 11). It is not mentioned that he
studied [with Elijah] but that he poured water. That teaches

that its service is greater than its study.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar I, 98b2 ,ng x”mt
KEHOT'S NOTE
.2, I8 R LT MOna

TTINDR AN WIRY 91T

Cited by the Kehot note alongside the Talmud for the
greatness of attending the Sages.
Zohar, Vayera 1:14-5:7817y:"11-77’X X% 71111 190
Straightway “it lifts up its eyes and looks, and lo, three men
stand over against it”. Who are these three men? They are
Abraham, Isaac, and Jacob, who stand over this lower grade,
and from whom it draws sustenance and nourishment.
Thereupon “it sees and runs to meet them”, since it is the
desire of this lower grade to attach itself to them, and its joy
is to be drawn after them. “And it bows down to the
ground”, to prepare a throne near them. Observe that the
Almighty made ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

37 NNYIN WIN DORP R
A person does not grasp his teacher’s mind until forty
years. The student receives only a glimmer through study.
Avodah Zarah 5b:22:2°1 77t 12y
MY DY MY KPK XYW 107 A K A mwn AN
D2 7103 XY SN MY DY 13TRI DN TR VY
7Y MINT MNYIR WP CRP K7 APn Yy 037 oy N 27
I YRR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

5y P DORP XIT R P TYW L,AWN DN AP AR L2, Y
.12%2 neaenn

PARAGRAPH 39

M2 poIRNRYRR

For those who go to its right, the Torah is a potion of life;
for those who go to its left, a potion of death. It shows that
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the inner light of Torah can be misused without
protection.

Shabbat 63ax 370 naw

109 TN KPR % PR ARING P

Whoever says he has only Torah does not have even
Torah; Torah must be joined with acts of kindness.
Yevamot 109b:4-5"1-7:2 0”p Mna°
R2NT — 122 7277 WY Ypin piT 9w YT — 18T 27y
PR INU WD .179R 92 1K — 71730 19 PR niIRD 9D niK 0o 01
INDPWD M1 R .TIR KPR 12 PR — 7790 KPR 7 PR iR P2
NP MR L,RDD 27 MK TRDYY KR .7 PR 1790 19°DRT RPN
WPRY 9D nTn?2 MY my2 WY 9D — vany) ot
TP 9K My

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p Mn2’

PARAGRAPH 40

110 N”D17 Q°917 12 waenn

States that the seven shepherds are from the level of inner
light and the eight princes of men from encompassing
light.
KEHOT'S NOTE
R”03 M 11D IR PNan 17 00917 1T V2 Y ©POIN NYT YRR 17T R
AR MR W 13000

M NO1T 72 R2°21 *77 1N . . ONDT 72 1AM 12

Rabbi Yochanan ben Zakkai asks Rabbi Chanina ben Dosa
to pray for his sick son, saying his own prayer would not
be heard even had he pressed his head between his knees
all day.
Berakhot 34b:28173:2 775 m312
12729 227 23K 7790 7In7? 7770 ROIT 12 K370 0212 Npyn 1Y
19y Wpa ,2232 RI°AD 3P MR K31 12 1080 027 DY 12 oM KD
MR LM L0000 PEY WRA P32 P2 IWRA 073 LN oonmn
D1 %3 1272 P2 SWXT DY KD 12 M oubK KDL 12 1P 01
29mm 973 RI°20 097 SAAYR 37 770K .07y 0OmPawn 0 KD — 1913
>10%7 T3 T "IK1, 770 2107 T2YD ANIT X RPK NG A7 0N
el
It also happened with R. Hannina b. Dosa that he went to
Torah with Rabban Johanan b. Zakkai. The son of Rabban
Johanan b. Zakkai fell ill, and he said to him, "Hannina, my
son ! Pray on his behalf that he may live" R. Hannina laid
his head between his knees, and prayed on his behalf, and
he recovered. Rabban Johanan b. Zakkai said, "Were Ben
Zakkai to press his head between his knees all the day long,
no notice would be taken of him." His wife said to ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2,7 mona

likuteitorah.com/torah-ohr/mikeitz/4/
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PARAGRAPH 41

12 1252wa KPR 27myn X121 Ko
The World to Come was created only for the completely
righteous, such as Rabbi Chanina ben Dosa.

Berakhot 61b2 X0 n1572
KEHOT'S NOTE
.2,%0 N2

13 N”D3 1MW 0O nyaw 1Y 11O
The seven shepherds and eight princes raised against
Assyria.

Micah 5:4"7:’11 12°n

RPN APNIMINI TIT 731 UEW2 KN MR aidy ny
DTN *2°0) N3N DY YV Ty

And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes

among men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 42

14 RSN PYRRW man W TR U

Three maamarim of the Rebbe that discuss why the reme-
dy against the Greeks had to come from above wisdom.
KEHOT'S NOTE
7Ly avn Umb?: n”110] 270 MPLwn 12110 71 MEn 9N 177 IR
S1MWN 012 77T L[RP Y TN VPP BP0 TPO NPRwn PRnia anRl
[2°p 9 0 vpPn 7o) 170 Rwn

15 Tom AM

“And abundant in Kkindness,” one of the Thirteen
Attributes of Mercy; the High Priest’s seal is linked to it.
Exodus 34:61:7°% mnw
700727 D%EN TN 13m0 SR m NP 1’;@'55} 93y
NRRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

116 71y N2k NOT MY

The western lamp of the Menorah was a testimony to all
the world that the Shechinah rests in Israel.

Shabbat 22b:22:1 27> naw
29773 RIT ATIRY °21 779797 MTY N2INDR Yann” :nwy 27 2°0n
KPX 1097 X 72T82 PRI °32 2P0Y MY DY P2 KoM
Rn PRIWP2 MY NowaY 07y UX27 KU1 MITY KPR 1IND
T ,7PNINA0 NTRD 1Y A2 1N 237YR T3 9T 20 0K 2mTY
K97 X230 X ,N173 292297 1172 RO R .0°00% M7 A 0T M
XD? PR ,MER PN DWW MWRT NP P2 RWR RIPIXY PRUn
118 *WINoR DI KT
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, v

117 7511 973 NN 00 D7y 1apY wrny

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.XL,RM PR

s SOWR 193 7P T %3 IR %D

Two Names Havayah: the first within the chain of worlds
(the Temple lamps), the second above it (the Chanukah
lamps).
II Samuel 22:29173:373 2 YRnw
:°3wn 13 Havayahi Havayah 773 npR™3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

19 N”D1 MM *rab 0oy nyaw N2 a whenn

This passage is quoted there.
KEHOT'S NOTE
YN Y R 990 971 07N R

120 T9nm MBS PN Msnn

Places where the mitzvos are explained as “the King’s
commands.”

KEHOT'S NOTE

JAMNRY DY .270 21K M3 wn 727 7772 7R3 3™ D n”wb il

.2,19 TP AR K7D YRt a7

121 %21 N21aM W 7Rt 7772

The maamar “Mizmor Shir Chanukas HaBayis” discusses
food and garment, Torah and mitzvos.
KEHOT’'S NOTE
.11972 970 N™PH

122 D527 NN W IR

The heading of the Psalm on which the cited Likkutei
Torah maamar is built.

Psalms 30:1k:"7 0°%°11n
:711‘? N30 N2ANTY iR
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
123 N”Dan 273 K7 mown

Points to this passage on Mashiach belonging to the
princes of men.
KEHOT'S NOTE
IRDR 77n (109 °Y ¥”01N 1PID) V7N NYT YR 1712

124 PRTI 712 109

“And he shall be imbued with the fear of G-d,” read as
Mashiach judging by scent.

Isaiah 11:33:x 17yw>
7010 PR Ywnp RDY Vi 1Y IXINPTRPY T DR IMm

likuteitorah.com/torah-ohr/mikeitz/4/

12 112121 71 MXN "N

And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Sanhedrin 93b:7-8°1-"1:2 27X 1°77710

27 L0701 PO NIER APYONY PR ©ITI00PK 27 MR

PTEI VIV "LIBY? PPY AXIDY K2 1°NOT PRTY AT SN

RIPDY PIY 1PRAA 720 R 72 2PN MY YR moim ovp1

SPRT) M7IRT 2°N2 MWn3 PR 1MWK LUR RIX 1277 7 0K
SPUR L PRTY MR KT AT I LPRT) 119 7K 13K 1

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

MPY ARDY A7 RTD %991 DR 07AMT .2 ,28 1PITHI0 IR LR Py
a.uap

125 1A’ W nPwnaT

The Rebbe notes that the Talmud counts Mashiach among
the princes because that is his principal quality, even
though he has both.
KEHOT'S NOTE
MR PP NAY) 12 PR MY *pn BP0 ,0°5°013 2wni 2,231 15102
.(255°Y >"@N D°INRNIT 71902 ¥

PARAGRAPH 43

126 T2 NMID TPONY INDR MR PRI WK 2 RUWa

The Talmud’s dispute, now explained in light of the whole
maamar.

Shabbat 21b:5°77:2 X723 naw

SI0RY TR '?;’? 73,7770 .0°21 WOR 13,7213 MR 127 1N

;Y P20 1IUNT O :07IRIR ORRY N°2 PTG 1 PITIRm

,NAR PP T 1IURT 01 07K DRI nva1 .97 nois 970K 1RO
-723m1 7701 77K TR

William Davidson, Vocalized Aramaic (CC-BY-NC) '

127 1701 1277y 723 92
“For His kindness has prevailed over us”: the overwhelm-
ing, encompassing kindness revealed on Sukkos.

Psalms 117:2°2:7°p 0°2°1n
:AR71990 079y Havayah-nnR) 1700 3209y 72373
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 44

128 %13 3 °71 NN 190

“Praise G-d, all nations, laud Him all peoples, for His
kindness has prevailed over us.” The nations praise G-d
when His encompassing kindness is revealed.

Psalms 117:1°X:1p 0°%°1n

:0°RRI22 IINIY 0733700 7N 1970
O praise the L-RD, all ye nations; Laud Him, all ye peoples.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 45

129 o9 mR °3 °71 owa "0 *3120
“They surrounded me... in the name of G-d I will cut them
down”: victory through G-d’s name, the mode of war.

Psalms 118:11x7>:17°p 0°2°1n
:02°7K >3 77 DY °11320703 *1120
They compass me about, yea, they compass me about;

Verily, in the name of the L-RD I will cut them off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 YA 779102 Monk

“It is better to take refuge in G-d than to trust in princes”:
reliance on the Name above nature, the encompassing
level.
Psalms 118:9'0:1">p 0°%°11n
:0°2°712 MR N2 NIon? 23v
It is better to take refuge in the L-RD Than to trust in
princes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 47

131 WP PRy
Beis Hillel’s reason: one goes up in matters of holiness,
not down.

Shabbat 21b:6-7"1-1:2 8”2 naw
997 P37 XYY LTP0I2IT DN TAID KRBT NPIT RDYD WK 10 ...
RYw1 200 "2 712 KDY N°27 XY R 70 PREPD 007 740
27 0K 737 12 72 NI WMWY DTN PR WP 1RYRT P2 maT
T2 AWY ORI NG NP3 AWY TOR T8 17 001 W 0
17277 DYV NI AN L30T "8 T I2T? DYY 1N MY PPN no2
JOTRI TRY P2 1PYnT
William Davidson, Vocalized Aramaic (CC-BY-NC) o -

132 NP1 y”nn RN9INY

The Torah comes forth from Supernal Chochmah. A Torah
festival is a revelation that comes from above.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 17N° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.’” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 48

133 Y117 5101 209R SN %D

A parallel use of the phrase “who can hold back” about a
revelation from above.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/mikeitz/4/

13 71211 71 MXn N
.194°Y "D WMpP2 KM 2,72 Msn 777 XY

134 "5 [Prna Y

The text in this manuscript extends up to this point.
KEHOT'S NOTE
.1223 7122 R¥N1 27y

135 AMM om22 Bran ayun
The words here quote Shabbat 21b:6-7; the passage is
shown below.

Shabbat 21b:6-7"1-1:2 8”5 naw

257 P27 RRYLY 103230 0O T2 KDY N°IT RRYY N 10 ..

NRY1 L30T 712 T332 NRY N°2T KnYD MWK T PRI 00 T2

20N M0 73 12 131 MW TR PR WP TRIRT P20 mnaT

*1272 7YY TONY RRY 1723 NPY MK TR T 073 0 v

17277 DYV NI AN L30T "8 T PI2T? DYV 1N MY .PRn no2
IR PR WP 1RYRT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

7D TA1D 077 71910 MW KPR T2 P0m 9% wra 03 yrRn 1IRaT?
DY . . 2K Naw XY M NMB P78 0naw (7MIX TAD Dw) AN
446y TP YMPY WTIPA 1PRYNT 270 W DX ORTIT R YN

136 ngn Sy e wrmy nbap

The Shema comes before “And it shall be if you listen” so

that one first accepts the yoke of Heaven and then the yoke

of the mitzvos.
Mishnah Berakhot 2:2°2:’2 01272 m1wn
T2 LYRYY Y 3 LMY MWK 1972 172 ,0°7080 172 1 PN
NRR? RN T3 IRRMY YRY DX MM T LY X mm? gy
°27 R .pooR? x> %7 NTJN’? 77;&”1 2 ,90R 777 °27 .2°87
23270 1D NPX ¥nW OX MW7 ynw maTp may ,nmp 12 yui
OX 7771 .Ni%n Y 179y 2R 900Xy 7PN 0oy Mot By oy
3T PR MR 7792 093 A8 YU OX I ,RRT? YRy

:09°2 KPR

These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section
of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

137 QIN Nhwa R M

The soul as the lamp, the wick on which the flame takes
hold.

Proverbs 20:2717:0 “5wn

:m;"j’[f_‘l"?? wan o7xR ﬂT_JT?J ik
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 27T N91an 7271 SNOR7 27y

The maamar “Raisi VeHinei Menoras Zahav,” on
Zechariah’s menorah, which the text cites for the soul as
wick.
KEHOT’'S NOTE
msyna e nmph

139 27T N9 A DSR2y
Zechariah’s vision of a golden menorah, the subject of the
cited Likkutei Torah maamar.

Zechariah 4:2°2:7 170t

-5y P37 271 NI 73T PR IR XD AAK 72 72K RN

-5y WK NINE? NP NIV 1YY I°PY 1enh Ayav AwKa
AYRT

And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 Nawn nannn 052 onaao
The command to count the Omer “from the day after the
Sabbath,” read here as above the level of Shabbos.

Leviticus 23:157°1:373 RIp™

YU MIUNT VMY 03T 0P NIWT MR 07 ON19N
370 DR NAN2Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,30 RPN

141 TINRW PR PIWRN 010 XA
The words here quote Shabbat 21b:5; the passage is shown

below.
Shabbat 21b:5°77:2 X723 naw
LTARY TAR 227 11 ,1°1TIRM AN UOR 11,7211 MR 127 10
1Y YT TN DI DRI ORRY 002 L PTIRT R PTIRM
,NAR PP T 1IURT 01 :07niR DRI nvar .9%9m nois 970K 10
-723m1 7701 777K TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,8d naw
142 170M 1399y 723 %0 L L R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
P ooonn

likuteitorah.com/torah-ohr/mikeitz/4/

12 112121 71 MXN "N

143 1251130
Kehot’s note points to Psalms 118:11 for these words.
Psalms 118:11x™:1"p 0°2°1n
:07°2K *2 °1 O3 *11220703 >3320
They compass me about, yea, they compass me about;

Verily, in the name of the L-RD I will cut them off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

WX ,mp 072N

144 non 21w

The words here quote Psalms 118:9; the passage is shown
below.
Psalms 118:9'0:1">p 0°%°11n
:0°2°712 MY2n N2 nIoN? 23
It is better to take refuge in the L-RD Than to trust in
princes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, mp o°Pan

145 AT DR T TIRDR T NPT

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.0I17°Y R 970 0”MIR2 R

146 NP2 y»nn RN"M9INY
Kehot’s note points to Zohar II, 85a for these words.

Zohar II, 85ax ,i1n 27mt
KEHOT'S NOTE

LN ,ROP OW AR R ,712 27mM

147 AasPN T TMm
“Is the hand of G-d too short?” Nothing limits a revelation
from above.

Numbers 11:23272:X”° 72712

:X27OR *127 71270 RN NRY IR 7 T YRR T kN
And the L-RD said unto Moses: ‘Is the L-RD’S hand waxed
short? now shalt thou see whether My word shall come to

pass unto thee or not.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 49

148 7NN W nontan nan

A parallel discussion of the shepherds as the inner dimen-
sion of the lower and the princes as the outer dimension
of the higher.
KEHOT'S NOTE
0”0 N NYT WD]? 177 .A72 12127 71 M¥R P3N 9772 IR
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PARAGRAPH 52

149 27N 12 NI 220K 13PN 0

Points to this passage and explains that the drawing-down
into Chochmah is in the manner of “teaching,” which
comes through contraction.

KEHOT'S NOTE

X117 11312 7wnRanw 13°°0m” :'[ND‘? 19781 772°Yy ©”o0IN W WD‘? 1772

2 DI8NE Y MY TP RIDVIR VM2

150 713172 TDPRN 751 PRN 11°°7 B°BPNY 0D

Suggests that la’alafim here has two meanings, the level of
Chochmah and Binah and the mode of drawing-down
through contraction, and that they are linked, since con-
traction is needed only for light drawn inward.
KEHOT'S NOTE
7390 MY DOX1P°Ra ﬂ’?N NIR N23yn 772n-0°373Y1 9202 71319R2 IRT
5y NPT (X D°W1°D 1w — D°RPRAW 71107 ANIRIDW 125 1IyaD
"Y) OWNTT 19IRY 770 Dy RpPY (2 ”0oaR” Dwa PAW 2™ N1Pna
DIXMX °”Y) TOWNIT T 1IN (RIT QOWITODT CIWT WP (137 DIXnY
7719 »nab RO 1ownnnwd NP17T NI — ’]”5}{ NN R (o
»na NPANM R (270) *00ERRY” NIPTNw 1Pom (PR Ak 3PRwn)
— (@°2°Ppn N2 O "D°BYRL” DTIPY MBANY R™MN2 IR WrR) u1
TOWNAN 1DIR 978, (7E°99R”72 KT w1I°D) 1 12°naR qwnrw 132,100
121N WY (”D"EﬁN”J 27 WIT°D) MDY DI%NR 7Y

151 11°3 JEYRN 1201 799RN

“Listen to me, and I will teach you (a’alefcha) wisdom.”
The word links “teaching” to the letter Alef and to
la’alafim.
Job 33:33275:37% 21K
dala=ly 3???5?5,1 vana ’Y?'VD‘,U' R R7OX
If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Shabbat 104ax 7°p naw
KEHOT'S NOTE
X ,TP NAw a7 ,35 2R

152 2°DPRY ToM 81
“He preserves kindness for thousands,” one of the
Thirteen Attributes. The tikkun la’alafim is the inner light
of Chochmah and Binah.

Exodus 34:7:7°% mnw

NiaR 13y TRR TR KD 1R NRLM YD) 19y K1 0°DPRY TO0 1K)
:0°¥2777Y) WYY 0712 *1277Y1 071270y

keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,70 mnw

likuteitorah.com/torah-ohr/mikeitz/4/

12 112121 71 MXN "N

PARAGRAPH 53

153 YRIARD 170 a1 Ryn 171 N3N RPN
There the Alef is a Yud above, a Yud below and a Vav be-
tween, showing that every drawing-down (the Vav) comes
through contraction (the upper Yud), descending level af-
ter level until it can be the delight of created beings in the
Higher Gan Eden.

KEHOT'S NOTE
S79RY TOW Y MPYAN TARD TIRNM P 77721 2,00 1P 03 IR1an

154 IsnE vy HU8 nIntana nownn

| Explains that drawing light inward requires contraction.
KEHOT'S NOTE
.711°Y V?OIN NYT IYAD 17T IR

PARAGRAPH 55

155 ARt

“The wine preserved in its grapes since the six days of
Creation,” the reward of the World to Come. Here it is
Binah, untouched by the shattering.

Berakhot 34b2a 7% n1o12

156 nenwn By Nk oy

There “on the sheminis” is the level of the Supernal Keser,
the “supernal wonder,” above the six (the two Vavs), drawn
from the will beyond them.

KEHOT'S NOTE

192 MWPH 186 1Y 346 °Y 3”N W”W‘?J\ X ,20 ¥°7tn ﬂ”wb hhhal

.°m°1°0 Sw M1 0y 7131107 NNl

157 neRwn By nean®

“For the conductor, on the sheminis”: the eighth, linked to
the level above the seven.

Psalms 6:1°X: 0°2°71n
:T7 TRt PPrRwa-oy niraa nem?
For the Leader; with string-music; on the Sheminith. A

Psalm of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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