TORAH OHR - PARSHAS MIKEITZ - MAAMAR 3

M9%3r 193y

The subject of Chanukah

Love of G-d has two sources, both from above: the power to
kindle it at all (“when Aaron kindles”) and the added love that
enlarges it beyond human measure (“when he tends”). A person
reaches both through the mitzvos, which, like the oil of a lamp,

are dark to the mind yet draw down G-d Himself.
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THE BIG IDEA

Love of G-d has two sources, both from above: the power to kindle it at all (“when
Aaron kindles”) and the added love that enlarges it beyond human measure (“when
he tends”). A person reaches both through the mitzvos, which, like the oil of a

lamp, are dark to the mind yet draw down G-d Himself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Chanukah is marked with lights, not a feast, because the Greek decree was against the Torah, not
against Jewish bodies; and the verse calls a mitzvah a lamp and the Torah light. The mitzvah is like oil:
it has no light of its own, yet from it the light of Chochmah, the Oral Torah, is drawn. The Alter Rebbe
then asks why the Menorah’s morning lighting is called “tending” and its evening lighting “kindling”.
The Menorah is the collective soul of Israel, and its seven lamps are the seven shepherds, among them
Aaron, who kindles Israel’s love for G-d. A person can build love by contemplating G-d’s kingship over
countless worlds; yet all that kingship is only G-d’s “Name” and His humility, while G-d, the Singular
One, is beyond the worlds. Realizing this, the soul longs to leave the worlds and cleave to Him. Even
this longing is G-d’s gift, “kindling”, given to a soul that is dark like evening; the love from above that
enlarges it is “tending”, the morning quality of Abraham’s kindness. Both come through the mitzvos,

the King’s limbs: grasping one draws the King Himself.

OUTLINE

1 Why Chanukah is kept with lights 7

The Greek decree targeted Torah, not bodies, so the commemoration is “a mitzvah is a lamp and the Torah
light”; what, then, is the “way of life”?

2 The mitzvah as oil; the Menorah’s two lightings 12

The mitzvah, like oil, is dark in itself yet feeds the light of Torah wisdom. Why is the morning lighting “tend-
ing” and the evening lighting “kindling”? The Menorah is the soul of Israel.

3 Aaron and the love from above 13-4

Aaron, one of the seven shepherds, kindles Israel’s love; without G-d’s help no physical person could love
Him. The “ordinary fire” is the love gained from contemplating G-d’s kingship.

4 One and Singular: kingship as humility 15-8
“One” is G-d in relation to the worlds; “Singular” is G-d beyond them. Life-force, kingship and praise be-

long only to His Name, and His greatness over the worlds is His humility.
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5 Kindling, tending, and the mitzvos

19

The soul longs to go beyond the worlds; G-d gives the power to love (kindling) and enlarges it (tending), and

both are reached through the mitzvos, the King’s limbs.

KEY CONCEPTS

A mitzvah is alamp mx»n "3

The mitzvah is compared to the oil of a lamp: it has no
light of its own that the mind can grasp, yet the light of
Torah comes from it.

Tending and kindling m>yna112°v73

The two verbs for the Menorah’s morning and evening
lighting: kindling is G-d’s gift of the very power to love;
tending is the added love from above that enlarges it.
Groomsman of the Matronita Xn°117v17 R172WIW

The Zohar’s title for Aaron, who prepares the Congregation
of Israel for union with G-d by kindling their love.
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One and Singular 7°1°1 71X

“One” is G-d’s unity as the worlds are nullified before Him;
“Singular” is G-d as He is in Himself, beyond any relation
toworlds.

The ordinary fire v1°77 52 WK

The love a person produces himself by contemplating
G-d’s kingship, like the fire the priests brought to the altar
alongside the fire from heaven.

The King’s limbs X3%17 112K 1717

The 248 positive commandments; grasping one of them
draws G-d Himself to the person, as grasping a king’s limb
draws the king.
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SECTION 1 - 11

Why Chanukah is kept with lights
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The subject of Chanukah. Now, [the Sages| established [the commemoration of| the miracle with
lights. This is not so with the other miracles: on Pesach, [commemorating] the Exodus from Egypt,
“you shall eat matzos”; on Purim, “days of feasting and joy” — corresponding to the exile, which
was also physical: in Egypt, “with mortar and with bricks”; and in the days of Haman, he sought “to
destroy...” and “to take their spoil for plunder.”

The maamar opens by noting that each festival commemorates its miracle in a fitting way. Pesach and Purim

are marked with eating and feasting, because those exiles threatened the Jews’ bodies: slavery in Egypt, and
Haman’s decree to destroy them and plunder their property.

90710 aPawaR °TINT NIPA PA ORIRD 193 XD DNRTR DY 02 PRAWS 1Y 797102 O RYN
9997 TR 7701 TN 3 %9 () bwn) PI0BRT OV PY MN12 93P 99°8% 9137 OpIn 07°aya)
.m0 NINoIN %N

This is not so with Chanukah, when Israel dwelt on their own land and were not exiled from their
country; there was only an exile of the Torah, “to make them forget Your Torah and to make them
transgress the statutes of Your will.” Therefore [the Sages] established [the commemoration] with
lights, on account of the verse (Proverbs 6), “For a mitzvah is a lamp and the Torah is light, and the
reproofs of discipline are the way of life.”

The Greek decrees did not drive Israel from its land or threaten their bodies; they aimed at the Torah, to

make Jews forget it and abandon its laws. So the rescue is marked with lights, since the verse in Proverbs
calls a mitzvah a lamp and the Torah light.
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And [we need] to understand the meaning of this verse, and also the end of the verse, where it is
written, “and the way of life...”. It requires explanation: what “way of life” is there besides the
Torah and the mitzvos mentioned earlier in the verse?

The Alter Rebbe raises a question on the rest of the verse. If the lamp is the mitzvah and the light is the

Torah, what further “way of life” does the verse add?

likuteitorah.com/torah-ohr/mikeitz/3/ 4



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 3 10 171y
SECTION 2 - 12

The mitzvah as oil; the Menorah’s two lightings

TS 1w oW DY RIPI NI 100 1237 RIT IRD 770 1910 g Downnw an 0o 1aym
STIYY Pw A1 1w S 91 B

The explanation is this. That [the verse| likens the mitzvah to a lamp and the Torah to light is un-
derstood: just as the lamp is named after the oil, as in the language of our Sages, of blessed memo-

ry, “a lamp of oil, a lamp of wax,”

The verse likens the mitzvah to a lamp, and the Alter Rebbe explains why. In the Sages’ language a lamp is
named after its fuel (“a lamp of oil, a lamp of wax”), so “lamp” means the fuel.
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then, although the oil has no light of its own, and on the contrary, it extinguishes a light that falls

into it, nevertheless from it

Oil gives no light of itself; pour it on a flame and it puts the flame out. Yet the light depends on it.
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and through it is drawn the blaze of the flame of light that takes hold on the wick, by the little oil

that is drawn up after the wick; for indeed, when the oil runs out, the light goes out.

The flame holds on the wick and burns the small amount of oil drawn up the wick. When the oil is gone the

flame dies, which shows that the light comes from the oil.
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Exactly so is the mitzvah: although it is the will of the King, without any reason or understanding,

and there is no comprehension in it at all, nevertheless from it

The mitzvah is like the oil. It is the King’s will, and in itself there is no reason in it that the mind can grasp.
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and through it the light of Chochmah is drawn down and revealed. This is the Oral Torah, for “the

Torah issues from Chochmah”; and the Chochmah and understanding in the Oral Torah are only

Yet from the mitzvah the light of Chochmah, the wisdom of the Oral Torah, is drawn down. The Zohar says
the Torah issues from Chochmah, and the whole purpose of the Oral Torah’s wisdom is to explain the
mitzvos.
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to understand and comprehend the explanation and reason of the mitzvos, each tractate according

to its subject. And [now for] the explanation of this matter in detail, in the service of G-d.

Each tractate of the Talmud explains the mitzvos of its own subject; that is the “light” drawn from the
“lamp”. The Alter Rebbe now turns to how this works in a person’s service of G-d.
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Now it is written (Exodus 30), “Every morning, when he tends (be-heitivo) the lamps, he shall burn
it [the incense]; and when Aaron kindles (be-haalos) the lamps at dusk, he shall burn it.” We need
to understand why regarding the morning it says “when he tends,” and regarding dusk “when he

kindles.”

In the Torah’s command about the incense, the morning lighting is called hetavah, “tending” or “making
good”, and the evening lighting haalaah, “raising up” or “kindling”. The question is why the two times are
described with different verbs.
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Now, the Congregation of Israel, the source of the souls of Israel, is called by the name “Menorah.”

It is [made] of one hammered piece, for all Israel are in unity, and it divides into seven lamps.

The Congregation of Israel, the collective source of all Jewish souls, is the Menorah. The Menorah was ham-
mered from a single piece of gold, which shows that all Jews are one; yet it branches into seven lamps.
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For in particular, there are six hundred thousand general sparks, each spark dividing into six hun-
dred thousand particular sparks, as is explained in Tanya; and in general, they are included in the

seventy souls with which our forefathers went down to Egypt.

Souls divide into 600,000 general sparks, each subdividing into 600,000 particular ones. More generally
they are contained in the seventy souls of Jacob’s family who went down to Egypt.
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SECTION 3 - 13-4

Aaron and the love from above
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And the most general [division] of the general is called by the name “seven lamps.” For Aaron, “the
groomsman of the Matronita,” is “Aaron the priest of G-d Most High,” one of the seven shepherds
who sustain and bestow His G-dliness, may He be blessed, upon the Congregation of Israel, so that
they shine with the light of love, to blaze up toward Him, may He be blessed, with the expiring

The seventy souls are gathered, most generally, into seven lamps. These correspond to the seven “shep-
herds” who channel G-dliness to the Jewish people, and Aaron, called in the Zohar the “groomsman” who
brings the bride (the Congregation of Israel) to the King, is one of them. His task is to kindle their love for
G-d so that it blazes up until the soul longs to leave itself.
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of the soul, like a flame that rises of itself; and to fulfill the mitzvah of “You shall love,” which they
take upon themselves in the Shema, so that it be so in utmost truth, fixed in the heart of each and
every one of Israel. For a person on his own, since he is corporeal and clothed in physical matters,
would not be able [to do so| were it not that the Holy One, blessed be He, helps him.

The flame “rising of itself” is the halachic standard for kindling the lamps, applied here to love that becomes

self-sustaining. Every Jew accepts the command to love G-d in the Shema, but a person clothed in a physical
body could not truly feel it without G-d’s help.
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And the help is a love that comes from above, to draw him to Him. This is the level of “when he
kindles” and “when he tends.” For our Sages, of blessed memory, said: “Although the fire comes
down from heaven, it is a mitzvah to bring [fire] from an ordinary [source].”

G-d’s help comes as a love sent from above that draws the person to Him; this is what the two verbs, “kin-

dling” and “tending”, refer to. The Sages taught that although fire came down from heaven onto the altar,

there is a mitzvah to bring ordinary fire as well.
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Explanation: the “ordinary” [fire] is the love a person acquires on account of the worlds, from the
level of His sovereignty, may He be blessed, that He is a great and awesome King

The “ordinary” fire stands for the love a person generates himself, by contemplating G-d’s sovereignty over
the worlds. He is the great and awesome King of them all.
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over all the worlds, higher and lower, and “all the host of heaven bow down to You,” and “a thou-
sand thousands [serve Him] and ten thousand times ten thousand [stand] before Him...,” as ex-
plained in the Gemara and in the Zohar, in explaining the multitude of the worlds and His
greatness.

Contemplating the vast number of worlds and hosts that bow before G-d, as described in the Talmud and

Zohar, brings a person to love Him. This is a love he can reach by his own effort.

SECTION 4 - 115-8

One and Singular: kingship as humility
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Along these lines our Sages, of blessed memory, instituted saying “Blessed be the name of the glo-
ry of His kingdom forever and ever” before “You shall love.” For we say, “Singular One, life of the
worlds, King, praised and glorified forever and ever is His great Name....” Explanation: “Singular”
(Yachid) is higher than the level of “One” (Echad).

The Sages instituted the silent line “Blessed be the name of the glory of His kingdom” before “You shall love”
for the same reason: to prompt the love that comes from contemplating G-d’s kingship. The morning prayer
calls G-d “Singular” (Yachid), which is higher than “One” (Echad).
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For “One” means, as the saying of our Sages, of blessed memory, that He is One in the heavens and
on earth and in the four directions of the world; for all the higher worlds occupy no place |of their
own], to be an entity and a thing separate in its own right, and “all before Him are as nothing,” and

they are truly accounted as naught before Him, and there is nothing else besides Him.

“One” means that G-d is one throughout heaven, earth and the four directions: the worlds exist, but they are
nothing before Him and have no existence of their own. This is the unity of G-d as it relates to creation.
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Therefore He is called “One,” and this is when He is measured against the worlds. But “Singular”
means that He is singular and unique in Himself, He alone, and not within the category of worlds at
all.

“One” still describes G-d in relation to the worlds. “Singular” describes Him as He is in Himself, beyond any
relation to worlds at all.
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And “life of the worlds, King” means that all the life-force of the worlds, by which He gives life to
them all and brings them all into being, higher and lower, is only because He is King, and they all
receive life-force from the level of His sovereignty, may He be blessed, because He is King over
them.

“Life of the worlds, King” means that G-d gives the worlds life and existence only as their King. Kingship is a
relationship to others, so the life-force of all worlds comes from G-d’s Malchus, not from His essence.
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So too, that He is “praised and glorified” — that is, the praise [that comes] because they grasp His
greatness — is “forever and ever,” for “His greatness is unsearchable,” and above there is praise af-
ter praise and elevation after elevation without end and without limit; and all this is because of
“His great Name.”

The creatures’ praise of G-d, based on how much of His greatness they grasp, never ends, since there is al-

ways a higher level to grasp. Yet all of it is praise of “His great Name”, not of Him.
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For [all this is] only so that His Name and His sovereignty be called upon them; and it cannot touch

the level of His essence and being at all,

The purpose of all this is that G-d’s Name and kingship should rest upon the worlds. None of it reaches His
essence.

I
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for “no thought can grasp Him” at all, since He is singular and unique, and “His Name alone is ex-

alted,” as it is written, “Your kingdom is a kingdom of all worlds.”

No thought can grasp G-d, since He is singular and His Name alone is exalted. So the verse says “Your king-
dom is a kingdom of all worlds”: His kingdom relates to the worlds, while He Himself is beyond them.

0°Rw2 “NIRAD 9PPRWRT 2°N07D ‘C.AMANAY XYM AN O “ANDITA RN INRY 2P0 N
“7.0°%9W M9 NP MAYPY TPDwaD AR AW N RERY PR

This is [the meaning of] “In the place where you find His greatness, there you find His humility,” as
it is written, “Who lowers Himself to look upon the heavens and the earth”: for to Him, may He be

blessed, this is accounted a lowering and humility, “to revive the spirit of the lowly.”

The Sages taught that wherever G-d’s greatness is mentioned, His humility is mentioned too. Even looking
upon heaven and earth is, for G-d, a lowering of Himself, done in order to give life to the lowly.
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So too what is written, “He supports the fallen, heals the sick and raises the bowed.” And the whole
kingdom is called by the name “earth,” being like this lowly earth, which has descended from its
place of glory, so that He be called by the name “King.”

G-d’s kingdom is called “earth”, the lowest level, because ruling the worlds is a descent from His glory. He

lowers Himself so that He may be called King.
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Therefore every creature will understand this: when he takes it to heart and broadens his mind in
His greatness, may He be blessed, and the wonders of His works in the multitude of the worlds with-
out limit, he will grasp that this is His humility, may He be blessed, and there is no comparison to

Him, for He is not within the category of worlds at all.

Anyone who reflects deeply on G-d’s greatness in the countless worlds will realize that all of it is only His hu-
mility. G-d Himself cannot be compared to it at all, since He is beyond the worlds entirely.

SECTION 5 - 19

Kindling, tending, and the mitzvos
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And He is “the One Who is equal and makes equal small and great.” As a result, the soul and heart
will blaze and flame up to shine with the light of love, “with all your soul” in truth, to go out of the

confines of the worlds,

G-d treats small and great alike, so the person who realizes that all the worlds are only G-d’s humility will
want to leave their confines altogether. His love will blaze “with all your soul”, a longing to cleave to G-d be-
yond all created existence.
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as it is written, “Whom do I have in heaven [but You]? And besides You I desire nothing on earth;
my flesh and my heart yearn.” This is [the meaning of] “You shall love Havayah your G-d”: for

ahavah (love) is from the root avah, which means desire and will.

The Psalmist’s cry, wanting nothing in heaven or earth but G-d, expresses this love. The Alter Rebbe then
reads “You shall love” through the root of ahavah, avah, which means “to want”.

likuteitorah.com/torah-ohr/mikeitz/3/ 11



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 3 10 171y

FAMRT IR 1PPY P00 1T RANDT RNIYAR 291 W01 12 7P2791 009K 1 0000 X2DT RNy 11007
TNAWI LAWY SWIIR 119 27O NI 1293 AR WK N1 U1 abynbn

That is, the will of the heart that Havayah be “your G-d,” and to cleave to Him in truth. And through
this arousal from below, the light of love from above will rest upon him, to enlarge the blaze of the

fire of love in his heart beyond the measure of human strength and [of] the root of his soul,

Love, then, is the heart’s desire that Havayah truly be “your G-d”, and to cleave to Him. When a person
awakens this desire from below, a love from above comes to rest on him and makes the fire in his heart

greater than any human being, or even his soul’s root, could produce.
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which is within limit and boundary and created, so as to draw near to G-d in truth, and [to] self-
nullification (bittul) before Him in actual existence, through the level of Aaron the High Priest.

Even the soul’s root is created and limited. The love from above, given through the supernal Aaron, the High

Priest, lets a person truly draw near to G-d and set aside his very existence before Him.
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For ve-ahavta (“you shall love”) equals in numerical value twice or (“light”). And this level is called
“when he tends (be-heitivo),” for from the supernal goodness and kindness He bestows upon the

spirit of the lowly, to make good and to enlarge the love below.

The numerical value of ve-ahavta (414) is twice that of or, “light” (207), hinting at two lights of love: one from
below and one from above. The love from above is “tending” (hetavah), from the word for “good”, since it
comes from G-d’s goodness to the lowly and makes the love below better and greater.
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But in truth, the arousal from below too, as [explained] above, that a person should desire to cleave

to Him in truth, this too

The Alter Rebbe now adds a further point. Even the arousal from below, the person’s own wish to cleave to
G-d, which was presented above as his own effort, is not really his own.

likuteitorah.com/torah-ohr/mikeitz/3/ 12
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is a gift of G-d, not according to the strength of the person’s soul, his temperament and his nature.
And this is called the level of “and when Aaron kindles (be-haalos),” for the supernal Aaron is the

one who gives strength to the Congregation of Israel to awaken this love.

That wish too is G-d’s gift, not the product of a person’s temperament or strength. It is called “kindling”
(haalaah), because the supernal Aaron gives Israel the power to kindle their own love.

NTH RITY P12 N7 DAR LIIN 12 PRY INRY TN M 7909 29y DT RITW 002790 172
12°U12 NP2 XA %2 %79pa ONaR DOWY WS TN WOR ONAR

This is “at dusk,” which is the attribute of evening, night and darkness, which of itself has no light.
But the attribute of morning, which is the attribute of Abraham, the man of kindness, as it is writ-
ten, “And Abraham rose early in the morning,” is the level of “when he tends.”

Evening stands for the person on his own, dark with no light of himself, so the lighting then is “kindling”:
Aaron lights what has no light. Morning is Abraham’s attribute of kindness, and the lighting then is
“tending”, the added love that comes from above.

7Y YORW DIRT 0N 13T (RIDZ2 ANRwY RWNI2 KT PIv2 Oommaws 211 1772 1apR wrny)
%7 T7I0 7Y RIT IR L9V 10K 02 195K 3050w 0o

(And see what is written below in the maamar beginning “Sing and rejoice,” on the subject of “song
in the evening and joy in the morning.”) Now, who is the person who can reach this far, that the

level of the supernal Aaron should reach him? But it is through Torah and mitzvos.

The text refers to a later maamar on “song in the evening and joy in the morning” for a related pairing. It
then asks how an ordinary person could reach the point where the supernal Aaron’s help comes to him, and

answers: through Torah and mitzvos.

5237 1w Dwna D90 1AW 02 PR 797097 La9Y1 TRY 71123 DIPnK 1POWnI MBI %K 21 0D
moynby 0Dy 77K M2 pI QW N1°IDa 0°0131 PRY

For “a mitzvah is a lamp,” since the mitzvos are drawn from a very high and exalted place.
Therefore there is no comprehension in them at all, like the analogy of the oil above; for they do

not enter the inwardness of their soul, but only as something encompassing them from above,

The mitzvos are called a “lamp” because they come from a place so high that the mind cannot grasp it. Like
the oil, they do not enter the soul’s understanding but surround it from above.

likuteitorah.com/torah-ohr/mikeitz/3/ 13
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as it is written, “You shall surely set a king over you”: like a king who rules over his people and is
high above them, and they do his will without reason or understanding, for it is the command of
the king, and “the heart of kings is unsearchable” — the comprehension for whose sake they were
commanded. Yet nevertheless it is

The Torah’s command to set a king over oneself shows the relationship: subjects obey the king’s orders with-

out understanding them, since the king’s reasons are beyond them. So too a Jew does the mitzvos as the
King’s will, even though he cannot grasp the reasons.

PR TWNI 12702 AN O 13T 1OR 197WHm 112K TR 9N DR 0DINW DTRD Pwn 17y
63.64 53591 12°1%) 29N 73

by way of analogy like a person who grasps the king by one of his limbs and draws him to himself:
the king’s life-force within him is drawn along after him too. So it is written, “and His right hand
embraces me.”

Yet whoever grasps a king by one of his limbs draws the whole king to himself, since the king’s life is in each
limb. So a person who does a mitzvah draws G-d Himself close, as the verse says, “His right hand embraces

El

me .

N° 17IN° N2 170K @Rl K9Onn MISHT NOWRN MUY ROPRT PPRARK 17R0 On YU n7ea nan oo
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For the 248 positive commandments are the 248 limbs of the King; and through drawing down the
mitzvos, there is drawn after it, as a matter of course, the level of His unity, may He be blessed,

Himself and in His glory, in the level of His unity, as [explained] above.

The 248 positive commandments are called the 248 “limbs” of the King. By doing the mitzvos a person
draws down G-d’s own unity, which, as explained, is beyond all the worlds.

likuteitorah.com/torah-ohr/mikeitz/3/ 14
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IN ONE'S AVODAH

Contemplate how G-d’s greatness over all the worlds is only His humility, until the heart longs for G-d

Himself; know that even this longing is His gift, and reach Him through doing the mitzvos, whose reasons

are beyond understanding.

QUESTIONS FOR DISCUSSION

1.
2.

Why does a spiritual decree call for a commemoration with lights rather than with feasting?

How can oil, which puts out a flame poured on it, be the source of the lamp’s light, and what does this say

about mitzvos whose reasons we do not understand?

. What is the difference between “One” and “Singular”, and why does it lead to love that wants to leave the

worlds?

If even the arousal from below is a gift from above, what is left for the person to do?

. How does grasping a king by one limb explain the power of a single mitzvah?

likuteitorah.com/torah-ohr/mikeitz/3/ 15
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PARAGRAPH 1
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The note refers the reader to the Rebbe’s own source notes
on this maamar, printed earlier in the Kehot edition.
KEHOT'S NOTE
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The Rebbe asks why the lights, and not the military victo-
ry, became the festival’s mitzvah, since without the victory
there would have been no miracle of the oil.
KEHOT'S NOTE
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The Torah commands eating matzos on Pesach; the Alter
Rebbe cites it as the way Pesach commemorates a physical
redemption.

Exodus 12:1817°:2”> mnw

mRI 0P 7Y nEn ﬂ'?;Rh 273 Wf[h'? 01> WYy 7YaIN3 TWRI2
:2792 U2 0y

In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen-

tieth day of the month at even.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Mordechai establishes Purim as days of feasting and joy;
its celebration through the body matches a decree against
the body.

Esther 9:22273:’ 1noX

1R 077 1873 WK WIND DR DTN 073 N3N 0R2

mowm nnnty YR ow oI Nivy? 2% oP? SaRm nnntd
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the days wherein the Jews had rest from their enemies, and

the month which was turned unto them from sorrow to glad-

ness, and from mourning into a good day; that they should

make them days of feasting and gladness, and of sending
portions one to another, and gifts to the poor.

likuteitorah.com/torah-ohr/mikeitz/3/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°13%21 2

The Egyptians embittered Israel’s lives with hard labor in
mortar and bricks, a bodily exile.

Exodus 1:14772X Mnw

NY 772 1T2Y72221 0232720 N2 QYR 77292 DIPITNR NN
7193 0712 1T39K DTy

And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2 obbuen

The phrase “to take their spoil for plunder” belongs to the
language of the decrees in the Book of Esther; it shows
that Haman’s threat was to life and property.

Esther 8:11x”°:’1 1NOX
DBy TaY2) PIRT? PYIPY P33 WK TR 175 103 WK
D°WI AL ONXR 02137 70T Y 20723 NK TaRDY N TRwn?
1927 09U
that the king had granted the Jews that were in every city to
gather themselves together, and to stand for their life, to de-
stroy, and to slay, and to cause to perish, all the forces of the
people and province that would assault them, their little
ones and women, and to take the spoil of them for a prey,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,TANOR

727312 DURWR — TRwnL 1w

In this manuscript the words “in the Greek exile” are
added here.
KEHOT'S NOTE
1 a2 Ao 167 122

7707 — annIN 71

In this manuscript the word “which they sought” is added,
so that it reads “only an exile of the Torah, which they
sought to make them forget.”
KEHOT'S NOTE
%W A0 97 167 T122

SIN 7790 18R 7299 . . PIDEA DW BY MINI2 yap %80

The Rebbe shows that the verse “a mitzvah is a lamp and
the Torah light” belongs especially to the Chanukah lamp,
drawing on Rashi to Shabbos 23b.

Shabbat 23b2 275 naw

KEHOT’'S NOTE
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10 | Solomon calls the mitzvah a lamp and the Torah light; the
Alter Rebbe makes this verse the reason Chanukah is kept
with lights, and the key to the whole maamar.

Proverbs 6:23375:1 "2wn
0 NINJIR 0% T IR AN MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

1" 19 MR Pwnnw

The Tzemach Tzedek’s discussion of the verse “a mitzvah
is alamp” in Proverbs, parallel to this passage.
KEHOT'S NOTE
Aypny Hwn 971 7R AR

12 7AW aw Py XA Y
The Tzemach Tzedek quotes this point, that the lamp is
named after its oil.

KEHOT'S NOTE

SPW RIT T PP 2,10 P XD AYPN Y X 12 77 N7MING RN

19°y 2’1nAN 70 1N 121y 7177 AR — 727 Py R 7D oonen vy
27y LNNR 11110 07 0n°aw) 9 °2 111
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The Zohar teaches that the Torah issues from Chochmah,
supernal wisdom; the Alter Rebbe uses it to identify the
“light” of the verse with the Chochmah revealed in the
Oral Torah.

Zohar II, 121ax ,x2p 2”mt
KEHOT'S NOTE
R LROP 27

14 117°VP° N1727 NN 12°072 9P22 9pPa2

Aaron burns the incense each morning when he tends the
Menorah’s lamps; the verb “tends” becomes one pole of
the maamar’s analysis.
Exodus 30:7°1% mnw
nN3ATAR 12002 T2 P32 DM NoR TR 1YY PuRm
HATYR?
And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 mbynar —12%ena T

This manuscript reads “and it is written, ‘and when
[Aaron] kindles’” here.
KEHOT'S NOTE
.MPYa1 27091 5737 167 7122

16 | In the evening he burns incense when he kindles the
lamps; the Alter Rebbe asks why a different verb is used

likuteitorah.com/torah-ohr/mikeitz/3/
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here.
Exodus 30:8'1:'7 mnw
M1 2307 TRR Nbp MITYR? 07397 T3 NUITNR 1N moyn:
:02°n7?
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your

generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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These passages in Likkutei Torah refer back to this
discussion.
Song of Songs 5:47:’11 02w W
P9y 17 Y NI AT NPY TiT
My beloved put in his hand by the hole of the door, And my
heart was moved for him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
%y 3975 979N R0 LT LT WY L ,an Ran .20 mbyina nmpha
JIRO% 7% — 19PN

nwpn RO

The Menorah was to be made of hammered work from a
single piece of gold; this becomes an image of the unity of
all Jewish souls.

Exodus 25:31x77:7175 nnw

Y M) AT MM Apyn Avpr WA 3 N
VI 3R 0091 17ND2

And thou shalt make a candlestick of pure gold: of beaten

work shall the candlestick be made, even its base, and its

shaft; its cups, its knops, and its flowers, shall be of one

piece with it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N°1n2 AN13and
Tanya chapter 37 explains how the souls of Israel divide
into 600,000 general souls, each subdividing further into
sparks.
KEHOT'S NOTE
[X”P52 :573m 167 7122] 1P P

22127? 1°M1aR 17°Y wol Doyawa

Moses recalls that the forefathers went down to Egypt sev-
enty souls; these seventy are the general roots of all
Jewish souls.
Deuteronomy 10:222373: 0°727
3133 TPOR M WY DY) IR THIA TV UHI 2YI3
217 YD
Thy fathers went down into Egypt with threescore and ten
persons; and now the L-RD thy G-d hath made thee as the

stars of heaven for multitude.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 3

21

22

23

24

NDN°110NT R1°2WIWW 19AR
Another Zohar passage naming Aaron the groomsman of
the Matronita.
Zohar I, 266b2 ,107 XMt
Zohar II, 49b2 ,un 27m
KEHOT’'S NOTE
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LRDPN0AT R 7Y AOPIR Y MEN NUMIR IRY L0PRTIR 1Iyva
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The Raya Mehemna names Aaron the groomsman of the
Matronita.
Zohar, Vayikra 47:334-49:342-75w:n RPN
27NRw:vrn
All this happened when the men were sinful and not worthy

,0mi 980

that the spirit of prophecy should rest upon them.” AND IF
THE WHOLE CONGREGATION OF ISRAEL SHALL ERR, ETC.
This has been explained to mean, “err in interpreting the
law”. The “congregation” (‘adath) refers to those who were
in Jerusalem, from whence instruction went forth to all the
people, so that if those who were there erred the whole peo-
ple erred. AND THE THING BE HID FROM THE EYES OF
THE ASSEMBLY: the eyes of the assembly are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1175y PR 111
The phrase “priest of G-d Most High” is said of Malki-

tzedek; the Alter Rebbe applies it to Aaron as the supernal
priest.

Genesis 14:1817°:77 n°wx12
12y 2K 170 KM 17 0 X337 02W 77 PTTIYI
And Melchizedek king of Salem brought forth bread and

wine; and he was priest of G-d the Most High.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%919 Ayawn . . IR
Asked for the source of Aaron being one of the seven shep-
herds, since the Talmud (Sukkah 52b) does not name him,
the Rebbe points to the Zohar Chadash (end, Tikkunim
104a), which lists Abraham, Isaac, Jacob, Adam, Aaron,
David and Solomon, and to the Zohar (2:26b), which joins
Aaron with Moses.
KEHOT'S NOTE
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The Talmud speaks of seven shepherds; its list does not
name Aaron, a point the Rebbe’s letter in the notes
addresses.
Sukkah 52b:13277:2 271 1210
MART 1NN T 21 1ZIND K °3 MR 0iPY 7 1
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And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?
— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who

are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Sages say one must kindle until the flame rises of it-
self; here it describes love of G-d that becomes self-
sustaining.
Shabbat 21a:9°'v:X k7> naw
172 TP7YTe TR DURIN YMKY Donawt nine Xen 92 ) )
TN 73 NiPYIP” MRIY DN UTpn2 102 PR7Y TR TR — N3Y2
K21 ,7°9°Rn 179y NATPY KON °73 — AP MR KIM LA "3 XN
AR 927 077 DY 1Py ROy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The command “You shall love Havayah your G-d”, accept-
ed with the Shema, which the Alter Rebbe says must be-
come truly fixed in every heart.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages say a person’s inclination overpowers him dai-
ly, and without the Holy One’s help he could not withstand
it; the Alter Rebbe applies this to the ability to love G-d.

Kiddushin 30b2a°> pw11p

PARAGRAPH 4
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The Talmud teaches that although fire descended from
heaven onto the altar, it is still a mitzvah to bring ordinary
fire; the Alter Rebbe reads it as the love a person produces
himself.
Eruvin 63a:1570:X 270 1°217°y
7Y TIIK °32 307 KD IR APOPR 027 XN KT 7RY 11D ROYY
DY W 1797 1K °12 1017 WATT PRN 127 YR 2192 1970 1Y
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William Davidson, Vocalized Aramaic (CC-BY-NC) h
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Maimonides rules that although fire came down from

heaven, it is a mitzvah to bring ordinary fire to the altar.

Mishneh Torah, Daily Offerings and Additional Offerings
2:1°X22 PDOIM 0¥7°AN MO 17N mawn
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Torat Emet 363 (Public Domain)
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This manuscript lacks the word “ordinary” here.
KEHOT'S NOTE
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The Levites declare that all the host of heaven bow down
to G-d, the maker of heaven and earth; it expresses His
kingship over the worlds.

Nehemiah 9:6:’0 7°nm
DN23D3) DOBYT B DRERTNK PRy AnX 9737 N oxnany
X3¥1 DP2"NK MR IAN) B2 WK DR PY WK1 TINT
:oIAYn 77 DRwn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Daniel sees a thousand thousands serving G-d and myri-
ads upon myriads standing before Him, a picture of the
vastness of His kingdom.

Daniel 7:107:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The Talmud’s discussion of the heavens and their hosts,
cited by Kehot as the passage on the multitude of the
worlds.
Chagigah 12ax 2 aan
KEHOT'S NOTE
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PARAGRAPH 5
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The Talmud explains why “Blessed be the name of the glo-

ry of His kingdom forever and ever” is said after the first
verse of the Shema, though it is not in the Torah.
Pesachim 56a:8-9°v-"1:X 171 0°1oD
LR KD A2 WD 1R KD ATINRD 21091 090 1330 IR
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William Davidson., Vocalize;j Aramaic (CC-BY-NC)
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The Code of Jewish Law rules that “Blessed be the name of
the glory of His kingdom” is said quietly after the first
verse of the Shema.
Shulchan Arukh, Orach Chayim 61:13-140>n n1Wx , 77y mo
T7-377:R"0
193 BYR PP0RAY TP ORWN2 17ORIwa MR 778 YR P00 NR
:NIZN IRWD DO M59H N9Ap 12 P70 P79 NARI? Y1 0wh
3w TR APOR 121 T DR P2 WK PI0Da pUoant W A
(TP17) TR’ RITAPOR RITW °7 93 DRI yRw yaw RIw 010
RIT 0°nw MOPn 212°p 7Y °3 71037 TR P2 vyn pPoanh v
:(ANATAR) NWRI PI0D

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

37 QORYI om T

A later maamar explains “Your kingdom is a kingdom of
all worlds”: the worlds come from G-d’s kingship, which is
only an outward radiance and does not touch the King
Himself, and “Blessed be the name...” refers to the level of
aname alone.
KEHOT'S NOTE
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38 TIN2Y DORW2 AN NIAWY
The Talmud teaches that in saying “One” in the Shema one
should intend that G-d rules in heaven, on earth and in the
four directions.

Berakhot 13b:181°:2 3> M1372
>21 Y ynw IR It IR N APERR N PXIY ynw 3 un
2307 277 AP? R RY X0 °277 27 AP? MW XowIT A
,1°19 Y 1T YR IYW 00D 12 AP IR .0MY MOYn %Y
.00Y NN B3y 1Y Sapn
Our Rabbis have taught: "Hear, O Israel, the L-rd our G-d,
the L-rd is one" — that was the reading of the Shema' of R.
Judah ha-Nasi'. Rab said to R. Hiyya, "I have never seen
Rabbi receive the yoke of the kingdom of heaven upon him-
self." He replied to him, "Son of princes, at the time when
he passed his hands across his face, he received upon him-
self the yoke of the kingdom of heaven."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“There is nothing else besides Him”: the Alter Rebbe reads
it as saying the worlds have no existence apart from G-d.

Deuteronomy 4:357172:"7 0°127
37270 TIY 1K DOPPRIT K70 7D NYT? NXIT AR

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

likuteitorah.com/torah-ohr/mikeitz/3/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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“His greatness is unsearchable”: the Alter Rebbe uses it to
show that praise of G-d can rise without end.

Psalms 145:33:7”np 0°2°1n
2P0 PR NPT TR PPm T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

4 555 52°0°an *awnn nok
Elijah’s discourse says no thought can grasp G-d at all;
here it shows that no praise touches His essence.

Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn

7awnn N°D N0 3 DY RMOND PRYY DO DY ARDY NI NAR
Wy NP PIPY LPNPN WY NPPERT K1 NIR J99D T2 Xo%BN
JPRANRT PRRYY LPRANR KPT 1°N0 PrbYy 12 RATIRD L1700
72 PWPT KIT NIRY LKW °33n (RMOONR K1) NR20ONR 10N
PORM 71920 1 TN WUIERT IRD P ARIDA NIRT 1A 1P T

.72 WK DR 190 2WRNR Y
Constantinople, 1740 (CC-BY-NC)

42 1727 1w 23N
“His Name alone is exalted”: G-d is beyond all the worlds
that praise Him.

Psalms 148:1337>:1”np 0°%°1n
DY PIRTPY 1737 1727 It 233700 °n ownR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

43 o171y 5 MoPn Mo
“Your kingdom is a kingdom of all worlds”: G-d’s kingship

is what relates to the worlds, while He Himself remains be-
yond them.
Psalms 145:1327:171p o°%°1n
T 137222 ANPWHM 0ONPY23 NIoPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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44 ANDITA REIA TIANY 2IPR3
An earlier maamar in Miketz, where the sources for this
saying are given.

KEHOT'S NOTE
LT ,X2 290 1o
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Rabbi Yochanan teaches that wherever Scripture mentions
G-d’s greatness it also mentions His humility; the Alter
Rebbe reads G-d’s kingship over the worlds as that
humility.
Megillah 31a:12-132-27:X X*? 19731
LRI 7102 WiTRI DY IN7123 RN NARY Dipn ‘); 7080 227 IR
UPwM ,0°K°232 1Y ,77IR2 2IND 711 927 MDY X¥IN AR
117X DOPPRT RPR X 02°P°K 7 °2” :17im2 20D .0vaanda
MY UMIMPRY 0N vBYn ARiy? N2 N3 DUNTRT
(N2 220271 N WY TY 12T RPN 07 MR 197 :0OKR°232
23917 1990”2237 ,0°:N22 W M PDYt XIT NNy
... 0°mINY %2R” :A°N2 2°N71 Y Ap2 NiaTYa
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

NINTR 2nwnan

G-d “lowers Himself to look upon the heavens and the
earth”: even His attention to the highest worlds is a
descent.

Psalms 113:61:3"°p 0°2°1n

PN DWW NINRT? V27 Bwn
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
:0°9190 APIN 07911 RDIY 079911 IMI0 .1, 0P 072N

o°%ew M nenn®
G-d, who dwells on high, is with the lowly “to revive the
spirit of the lowly”.
Isaiah 57:157"v:1"1 17°yw°
RIT"NRY T12WR WATRY 010 100 W71 7Y 10 KD 07 R 100D
:0°KD71 27 Ni*Na?Y 0°90W M0 NNy Mmoo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°D125 AN

G-d supports the fallen and raises the bowed down; fur-
ther examples of His humility.

Psalms 145:147:17np 0°2°10
:0°21D377227 ARiN 0770177227 °1 Inio

likuteitorah.com/torah-ohr/mikeitz/3/
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The L-RD upholdeth all that fall, And raiseth up all those that
are bowed down.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TPRW P PAND nne

Likkutei Torah explains that G-d’s kingship is called
“earth” as the lowest level, which relates to a people, and
refers explicitly to this maamar’s phrase “like this lowly
earth”.
KEHOT'S NOTE
X ,T9WN 9% 99 0 APTIR L2, 92T 1MIpD R

NP1 1MW 7on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“With all your soul” in the command to love G-d; here it
describes a love that longs to leave the confines of the
worlds.
Deuteronomy 6:5°77:1 0°127
R332 TWRI223 73377793 RPN M NN DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIND SNZOM KD Ry 2w D on
The Psalmist wants nothing in heaven or on earth but
G-d; the Alter Rebbe cites it as the essence of true love.
Psalms 73:257172:3"y 0°9°1n
PIR3 NEDND TR OMY2 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92291 "IN 1195

“My flesh and my heart yearn”: the soul’s longing that ex-
pires in love of G-d.
Psalms 73:26172:3"y 0°2°11n
‘0217 D°P2N P2 "33 M8 2239 MY 19D
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71877 7O WD RITW 7N WAwH 7208 9D

Nasso explains love as coming from avah, will: that a per-
son’s will and desire, with all his heart and soul, be for the
revelation of G-dliness and His unity in the world and the
soul.

KEHOT'S NOTE
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G-d revives “the spirit of the lowly”; here the goodness
from above that enlarges the love below.
Isaiah 57:1570:1"17°yw°
RDT-NRY 1I3WR WiTR1 DI 1% w11 7Y 19 Ry 07 K 15 7D
:0°KD71 27 Ni°Na?Y 0°9DW M0 NN Moo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIN D%y °2°1NR%A2 NAANY

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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N7 2ORPR NN
Koheles calls a person’s good portion “a gift of G-d”; the

Alter Rebbe applies the phrase to the power to arouse love
from below.
Ecclesiastes 3:1337°:3 nbip
:R°7 D°PPR NAn 9RY722 230 ARTY DY) PORPY DINTPD 0N
But also that every man should eat and drink, and enjoy

pleasure for all his labour, is the gift of G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P22 Q92N 2oWN
Kehot’s note points to Genesis 25:3 for these words.
Genesis 25:3°2:7772 N°wx12

KEHOT'S NOTE
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Abraham rose early in the morning to go to the Akedah;
morning is linked to Abraham, the man of kindness.

Genesis 22:3’1:27> N°wR12

nXY AR Lk PIWTNR M7 ﬁ'm_-g-mg WEQ?l 1i2’.’1.31 [alri=h D;[D’Eﬂ_
[DPPORT Y2 IMRTITR DIPRTOR 27 0N M7V %Y YR 122 PO
And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and

rose up, and went unto the place of which G-d had told him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MBw *1M 1T DS

The Alter Rebbe himself refers to this later maamar, on
“song in the evening and joy in the morning”, which pairs
evening and morning in a parallel way.

KEHOT'S NOTE
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The command to set a king over oneself; the Alter Rebbe
uses it to picture the mitzvos as the King’s commands,

obeyed without understanding.

Deuteronomy 17:15170:1*> 0°927

R PPN WK 7191 WOR 772y NN? 7010 KD 7
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The heart of kings is unsearchable”: the reasons for the
King’s commands lie beyond the subjects’ understanding.
Proverbs 25:32:7173 “own
PN PR 07270 221 pRY? YN M7 DY
The heaven for height, and the earth for depth, and the

heart of kings is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His right hand embraces me”: through the mitzvos G-d
draws the person close in an embrace.
Song of Songs 2:61:’2 0°7°Wi1 W
221P20R 41717 "WRA? Nan {9RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The same words recur near the end of the Song, cited by
Kehot as a second location.
Song of Songs 8:3%:’1 0°°wWn W
21200 $1°07) "WRA noR oRnE
His left hand should be under my head, And his right hand

should embrace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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