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“And It Came to Pass at the End of
Two Full Years” (second maamar)

The Torah sustains all the worlds, yet its true essence is G-d’s
own delight, far above them; a person who learns with that
delight draws down a supernal love that protects the good of
prayer, while one who lacks it has only a dot of G-dliness that his

desires can soon consume.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Torah sustains all the worlds, yet its true essence is G-d’s own delight, far
above them; a person who learns with that delight draws down a supernal love that
protects the good of prayer, while one who lacks it has only a dot of G-dliness that

his desires can soon consume.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah dwells in the inner dimension of every Jewish soul, which, like G-d and the Torah, has a hid-
den side (its intellect) and a revealed side (its love and awe). Within the soul there is a holy “Pharaoh,”
the power to uncover hidden light, but uncovering requires removing coverings: the foreskin and the
thin membrane of permitted desires, and above all arrogance. Humility, being “like dust” (77¥79 has the
letters of 72¥1), and even suffering, which comes to humble a person, reveal this light. The maamar
then asks why David called the Torah’s statutes “songs” and was punished for it. Through the verse
“Many things have You done,” it explains that since Sinai all the worlds live from the Torah below, and
a single law outweighs them all; David rejoiced in this power, which he needed against his enemies.
But the Torah’s true praise is higher: it is G-d’s own delight, “His song.” Without that delight, “two
years of days” end and “Pharaoh dreams”: G-dliness in prayer is only a dot above the letters, and the
good cows of love and awe are eaten by the bad. Delight in Torah draws a thread of kindness that pre-
vents this.

OUTLINE

1 The Torah in the soul’s hidden and revealed levels m

The Torah dwells in every soul, which, like G-d, the Torah and Israel, has a hidden intellect and a revealed
love and awe, corresponding to the four components of the Torah text.

2 The holy Pharaoh and the way to uncover it 12

Pharaoh means uncovering; the soul’s light is revealed through circumcision, periah and above all humility,
and suffering comes to break pride. The questions about David’s “songs” are raised.

3 “Many things have You done” 13-4

The great worlds descended through countless levels into physical existence, all of which are nothing be-
fore G-d, so that Havayah should be “my G-d” through the Torah, His wisdom and will.
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4 A single law sustains all the worlds

15

Since Sinai the worlds live from Torah and mitzvos below; each law flows from supernal Chochmah and out-

weighs all the higher worlds, and G-d’s “thoughts” are higher still.

5 Why David was faulted

16

David rejoiced in the Torah as the life of the worlds, which he needed against his enemies, but was faulted for
praising it only in this way, since the Torah is G-d’s own delight.

6 The Sages’ counsel and Pharaoh’s dream

17

Rising above opponents through Torah and lowering oneself like dust nullifies them; delight in Torah re-

moves all obstacles, and without it G-dliness in prayer is only a dot above the letters.

7 The cows and the thread of kindness

18

Emotions from prayer alone can be consumed by later desires, but the song of Torah draws a supernal love

from above that prevents the bad cows from appearing.

KEY CONCEPTS

The holy Pharaoh nw17paw nynn

The power in the G-dly soul to uncover and reveal hidden
light, named for the root pera, “to uncover.”

Milah and periah 71y>791 712

The two stages of circumcision, applied to the soul: re-
moving gross evil, then the thin covering of permitted de-
sires from kelipas nogah.

Coarseness of spirit 11777 11031

Arrogance, regarding oneself as an independent exis-
tence; it forms the screen over the soul’s G-dly light.

Ta’amim, nekudos, tagin, osiyos 7°2n N7l 0°nyY
NPNIR

The cantillation notes, vowels, crowns and letters of the
Torah, which have parallels in the soul; the ta’amim are
the song and delight of the Torah.
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Your wonders and Your thoughts 7°mawnn1 P nIx?o3

The Supernal Wonder (Pele Elyon) and supernal
Chochmah, which reach us through the Torah.

Delights o ywyw
The Torah as G-d’s own delight in His wisdom, higher than
its role as the life of the worlds.

A dot at the tops of the letters 717.0x *©°92 771p1

The cholem vowel; a spark of G-dliness that shines in the
mind from above but does not enter the person.

Thread of kindness 701 2 11

A supernal love drawn from above upon one who studies
Torah with its song, greater than the soul’s natural love.
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SECTION 1 - 11

The Torah in the soul’s hidden and revealed levels
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“And it came to pass at the end of two full years, and Pharaoh dreamed, and behold, he was stand-
ing by the River.” Now, it is written (Ruth 4), “And this was formerly in Israel,” and “this” means

nothing other than Torah; for this Torah exists in the inner dimension of every Jewish soul.

The maamar opens with the verse of Pharaoh’s dream, which it will interpret only at the end. It first sets out a
principle: the Sages read the word “this” (zos) in the verse from Ruth as a reference to the Torah, and the
Alter Rebbe adds that this Torah is present within the inner core of every Jewish soul.
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For every soul has an inner dimension (pnimiyus) and an outer dimension (chitzoniyus), that is,
the aspects of the hidden and the revealed; for just as the Holy One, blessed be He, is hidden and

revealed,

Every soul has two layers: an inner, hidden dimension and an outer, revealed one. This mirrors a pattern
found in G-d Himself, who is both concealed and revealed.
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so is the Torah, and so is Israel, etc. The hidden aspect is the inner dimension, Chochmah, Binah
and Daas, in one’s G-dly soul, which is not grasped or seen by the eye.

The same double structure of hidden and revealed runs through the Torah and through the Jewish people. In
the soul, the hidden layer is its intellect, Chochmah, Binah and Daas, which works inwardly and cannot be

seen by others.
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And the revealed aspect is its outer dimension, which is the level of love and awe, etc. Therefore,
just as the Torah has ta’amim, nekudos, tagin and osiyos (cantillation notes, vowels, crowns and
letters), so these levels exist in the G-dly soul, as [will be explained] below.

The revealed layer of the soul is its love and awe of G-d, the emotions that show outwardly. The four compo-

nents of the written Torah, its cantillation notes, vowels, crowns and letters, have parallels in the G-dly soul,

and the maamar will develop this below, especially the level of the ta’amim, the melody of the Torah.

likuteitorah.com/torah-ohr/mikeitz/2/ 4



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 2 IR DY T 1AM 090 IYN9Y 0O 0oNAY YRR O

SECTION 2 - 112

The holy Pharaoh and the way to uncover it
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Now, just as there is a Pharaoh in kelipah, so there is [a Pharaoh] in the holiness of the G-dly soul,
as is written in the Zohar on Vayigash: “[where| the lights are uncovered (de’isparyu) and
revealed,” etc.

The name Pharaoh (Par’oh) is connected with the Aramaic root for “uncovering,” used in the Zohar of lights

that are revealed. So besides the Pharaoh of the kelipah, the forces opposed to holiness, there is a holy
“Pharaoh” in the G-dly soul: the power by which hidden light is uncovered.
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For “this opposite that,” etc.: in the chain of descending worlds (hishtalshelus), from the level of
the Pharaoh of holiness, further and further down, there is drawn the level of the lower Pharaoh,
who said, “I do not know G-d.” This is the level of forgetfulness, which descends from the level of
the revealed world (alma de’isgalya), the Pharaoh of holiness, as it is written, “Her feet go down to
death.”
G-d made holiness and its opposite as mirror images. As the levels descend, the holy Pharaoh, which belongs
to the revealed world, gives rise far below to the Egyptian Pharaoh who said he did not know G-d; that is, it

gives rise to forgetfulness of G-d. The verse about the feet of the foreign woman going down to death de-
scribes how the lowest extension of a level can feed what opposes it.
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But in what is “hidden from the eye,” the hidden world (alma de’iskasya), “blessing is found,” from
the Source of blessings. As it is written (Proverbs 11), “But with the modest is wisdom”: [this is] the
place of remembrance, as it is written, “and for a remembrance between your eyes.”

In contrast, blessing is found in what is hidden from sight, in the hidden world, which receives from the very

Source of blessing. Wisdom rests with the modest, and the place between the eyes, where tefillin are worn “as
a remembrance,” is the level of memory, the opposite of the forgetfulness just described.
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Now, one can speak of [lights being| “uncovered” only [as emerging] from within a covering that
was over them at first. For it is written, “Who will go up for us to heaven?”, whose initial letters
[spell] milah (circumcision) and whose final letters [spell] Havayah: so that the light of G-d should
shine upon us in revelation,

Uncovering presupposes a covering that was there first. The verse “Who will go up for us to heaven?” hides

two words in its letters: its initial letters spell milah (circumcision) and its final letters spell the Name
Havayah, teaching that circumcision must come before G-dliness can shine openly.
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and not only in the form of letters but in the depth of thought, in contemplation of the very being
and essence [of] “I, Havayah, have not changed,” so that it is fixed in one’s mind and heart (this is
the level of “Who will go up for us to heaven?”, the level of grasping G-dliness), there must first be
the level of milah.

The goal is not merely to picture the letters of G-d’s Name but to contemplate deeply the essence expressed

in “I, Havayah, have not changed,” until it is fixed in mind and heart. Such true grasp of G-dliness, “going
up to heaven,” requires first a circumcision, the removal of what blocks it.
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For above there is the level of “your iniquities separate,” and the obstructions must be removed;
and likewise below, in the human soul, it is written, “You shall circumcise the foreskin of your
heart.”

Above, sins create a barrier between a person and G-d, and that barrier must be removed. In a person’s in-
ner life, this removal is the “circumcision of the heart” that the Torah commands.
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But after the cutting away of the foreskin there is still the level of periah (uncovering), which is a
thin skin that covers and overlays; this is the level of physical desires from kelipas nogah, which
are for permitted things, and which cover and conceal the light of G-d.
In physical circumcision, after the foreskin is cut there is a second step, periah, uncovering a thin mem-
brane. Spiritually, the foreskin is gross evil, while the thin membrane is the desire for permitted physical

pleasures; these come from kelipas nogah, the neutral realm that can be raised to holiness, yet they still
cover and hide G-d’s light.
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Likewise, even in order for the level of the Chariot, “the face of a lion, the face of an ox,” etc.,
which is the level of natural love and awe, to be revealed upon him,

The same applies to a person’s natural love and awe of G-d, which are compared to the faces of the lion and
the ox in the Chariot of Ezekiel’s vision. Even for these emotions to be revealed, something must first be

removed.
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it is written (Ezekiel 1), “And I saw,” etc., “and from its midst, like the appearance of the
chashmal,” etc. (chash, mal), “and from its midst, the likeness of four living creatures,” etc.

In Ezekiel’s vision the chashmal comes before the four living creatures of the Chariot. The word chashmal is
read as two words, chash (silent) and mal (circumcise, or speak): it is a barrier that must be cut through be-

fore the creatures, that is, love and awe, can appear.
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The counsel given for this is what we say, “And may my soul be like dust to all”; for 7y75 (Pharaoh)
has the letters of 12y (the dust). Through this, one can be in the state of Pharaoh, so that he uncov-
ers (yifra) and reveals the covering that is upon him.

The remedy is the humility we express at the end of the Amidah: “may my soul be like dust to all.” The word

ny79 (Pharaoh) contains the same letters as 78y71 (the dust), showing that by becoming like dust a person

reaches the holy “Pharaoh” and uncovers what hides his soul’s light.
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As it is written (Numbers 5), “And he shall uncover (u’fara) the woman’s head.” For the
Congregation of Israel is called “a woman who fears G-d,” and one must reveal the treasury of the
fear of Heaven by making one’s soul like dust to all.

The same root appears in the Torah’s law of the sotah, where the priest “uncovers” the woman’s head. The

Jewish people are called “a woman who fears G-d,” and it is through lowliness like dust that the hidden trea-

sury of the fear of Heaven within the soul is uncovered.

927 WD YR 2w 1M NI0A NANAY MAT NI0A MR Rl RITY 1P0YY J0nT YIp° M
LRP1T 11137 X9 RI7 PR MIRND 7IRNA R Y702

And through this the screen that is over him will be torn. [That screen] derives from the level of
coarseness of spirit: because of his coarse spirit, in that he regards himself as an existence and a
thing unto itself, he craves desires and wants his will to be fulfilled, precisely.

Humility tears the screen over the soul because that screen comes from arrogance. A person who regards

himself as a separate, independent existence develops cravings and insists that his will be done; this self-im-

portance is the covering.
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He must crush his coarseness of spirit. Along these lines are the sufferings of this world that come

upon a person: it is not because of punishment that he is unworthy to dwell in the tranquility of

this world; for we find regarding Nebuchadnezzar (Sanhedrin 96a; see there, and see the Yalkut)
Arrogance must therefore be crushed, and the Alter Rebbe explains the sufferings of this world in this light.

They are not a sign that a person does not deserve comfort as a punishment; the Talmud’s account of
Nebuchadnezzar shows how much even a small act of honor to G-d earns.
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that because he walked three steps in honor of G-d, blessed be He, they decreed for him kingship

over the whole world, and for his descendants after him for three generations; and there is no Jew

who has not honored the Omnipresent that much, so all the good of this world is fitting for him.
According to the Talmud, Nebuchadnezzar was rewarded with world dominion for three generations for run-

ning a few steps in G-d’s honor. Every Jew has honored G-d at least that much, so every Jew deserves all the
good of this world.
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Rather, the sufferings come to crush a person, to subdue him and to humble his coarseness of

spirit, as our Sages, of blessed memory, said (Berachos 7), “One chastisement is better,” etc.

The purpose of suffering is therefore to break a person’s pride and humble him. The Sages say that a single
inner chastisement is better than many lashes.
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For when his eyes see that sufferings come upon him, his mind is humbled and he becomes sub-
dued; and this is precious in G-d’s eyes, that through this there should be the revelation of the level
of Pharaoh from the dust.

When a person sees suffering come upon him, he is humbled, and G-d values this humility because it brings
out the holy Pharaoh from the dust. Lowliness uncovers the soul’s hidden light.
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Now, the Torah has the levels of ta’amim, nekudos, tagin and osiyos; and the level of the ta’amim in
the Oral Torah is as it is written (Psalms 42), “And at night His song is with me”: the level of song

and of the ta’amim, which is the level of melody, is “with me.”

The Alter Rebbe returns to the four components of the Torah text. The ta’amim, the cantillation marks that
give the verses their melody, correspond in the Oral Torah to the song of Torah, which the verse “at night His
song is with me” describes as present with a person.
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The explanation of the matter is as it is written (Psalms 119), “Your statutes were songs to me in the

house of my sojourning.” And to understand this: how are they songs?

King David said that G-d’s statutes were songs to him during his wanderings. This raises the question of how
laws and statutes can be called songs.

likuteitorah.com/torah-ohr/mikeitz/2/ 9
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And also, why was David punished for calling words of Torah “songs”? Now, [our Sages] said (Gittin
7), “Rise early and stay late at the house of study concerning them, and they will perish by

themselves.”

The Talmud says that David was punished for calling words of Torah songs, which also needs explaining. The
Alter Rebbe also cites the Talmud’s advice that one who is troubled by enemies should go early and late to
the house of study, and they will disappear by themselves.
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The matter is [as follows]. It is written (Psalms 40), “Many things have You done, You, Havayah my
G-d; Your wonders and Your thoughts are toward us; none can be compared to You; were I to tell

and speak of them, they are too numerous to recount.”

The key to both questions is a verse in Psalms: G-d has done many great things, yet His wonders and
thoughts are directed toward us, beyond compare and beyond counting. The following paragraphs explain
this verse phrase by phrase.

SECTION 3 - 13-4

“Many things have You done”
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The explanation of the verse “Many things have You done”: “many” means everything that is great
and mighty, that is, the great and awesome higher worlds,

The Alter Rebbe begins to explain the verse from Psalms. “Many” (rabbos) means things that are great and
mighty, and so it refers to the lofty spiritual worlds.

likuteitorah.com/torah-ohr/mikeitz/2/ 10
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“You have done” [them] into the level of physical Asiyah (action), for they descended from cause to
effect through many and diverse levels, as it says in the verse, “were I to tell and speak of them,

they are too numerous to recount,” until they came into being in the level of physical Asiyah.

“You have done” means that these great worlds were brought down, stage by stage from cause to effect, until
they reached physical existence (Asiyah). The verse’s words “too numerous to recount” describe how many
stages this descent passed through.
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And as it is written (ibid. 135), “Why should they say, ‘Where (ayeh) is their G-d?’”, [meaning] that
He is in the state of ayeh (“where?”), separate, covered and far from them, as it is written, “Exalted

above,” etc.

Because of this long descent, G-d appears hidden and remote, so that the nations can ask, “Where is their
G-d?” He seems exalted far above the world, separate and concealed.
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But they do not know and do not understand that “whatever G-d desired, He has done”: G-d’s de-
sire descended so far that it is in physical Asiyah. And why so much? So that Havayah should be my
G-d, my own G-d, through

What they fail to understand is that it was G-d’s own desire that brought the worlds all the way down into

physical existence. The purpose of such a far descent is that Havayah, the transcendent G-d, should become

“my G-d,” personally present to each person.
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“Your wonders and Your thoughts are toward us”; for “the Torah issues from Chochmah,” meaning
that its principal revelation is from Chochmah. But in truth it is the will of the Omnipresent, and He
and His will are one.

This happens through the Torah, in which G-d’s wonders and thoughts come to us. The Torah is revealed

from Chochmah, divine wisdom, but in truth it is G-d’s will, and His will is one with Him, so in the Torah one
meets G-d Himself.
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And this is [the meaning of] “Your wonders”: that which is wondrous, separate and covered, beyond
any grasp at all, the Supernal Wonder (Pele Elyon). “And Your thoughts” is the level of supernal
Chochmah, drawn down to us through the Torah. “None can be compared to You; were I to tell and

speak of them, they are too numerous to recount.”

“Your wonders” refers to the Supernal Wonder (Pele Elyon), a level of G-dliness so hidden that it cannot be
grasped at all. “Your thoughts” is supernal Chochmah, divine wisdom, which reaches us through the Torah;
both come “toward us,” even though nothing can compare to G-d and the levels are beyond counting.
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For there to be so great a chain of descent and lowering, from a very high and exalted level down to
avery low level, there had to be many kinds of worlds without number, kinds upon kinds of differ-

ent kinds,

For G-dliness to descend from the highest level to the lowest, the descent had to pass through countless
kinds of worlds. Each kind contains many different sub-kinds.
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as it is written (Job 25), “Is there any number to His troops?”, and it is written (Daniel 7), “A thou-
sand thousands serve Him, and myriads of myriads,” etc.; and that is the number of one troop and
one chamber (heichal), while the chambers are without number.

Two verses illustrate the vast number of spiritual beings: G-d’s troops are beyond number, and “a thousand
thousands” serve Him. Yet that enormous figure describes only one troop in one chamber (heichal) of the

spiritual worlds, and the chambers themselves are countless.
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Nevertheless, none of them “can be compared to You”: even the very highest level, which is the

root of the beginnings of coming into being, nevertheless, relative to

Despite all these levels, none of them can be compared to G-d. Even the very highest, the root from which all

creation begins, is no exception.
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His being and essence, blessed be He, it has no comparison at all, for it is not of His order nor of
His being at all, since it is in the category of the created or the emanated and has a beginning of
limitation.

Compared with G-d’s own essence, even the highest level has no relation at all, because it is created or em-

anated and so has a beginning and a limit. Whatever has a limit belongs to a different order from the Infinite
One.
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This is not so with the Creator, blessed be He, before whom all is considered as truly nothing; to
Him everything is considered as naught, [so that] the first level and the last level on the lowest rung
are all equal to Him. Nevertheless,

Before G-d, everything is as nothing, and so the highest and the lowest levels are equally nothing to Him. In
His eyes there is no difference between the loftiest world and the lowest rung.
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for there to be the chain of descending worlds and the descent of the levels, there had to be levels
“too numerous to recount,” so that the worlds would not be nullified out of existence. And all this is
so that Havayah should be my G-d, and “Your wonders and Your thoughts [are] toward us,” as men-
tioned above.

Even so, the descent needed countless intermediate levels, so that the worlds would not be dissolved by

G-d’s light and would be able to exist. The whole purpose of this graded descent is that Havayah should be-
come “my G-d,” and that His wonders and thoughts should reach us through the Torah.
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SECTION 4 - 15

A single law sustains all the worlds
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Now, before the Giving of the Torah, the higher and the lower [beings| were sustained by the kind-
ness of the Holy One, blessed be He; that is, the sustenance and life-force of the higher and lower
worlds were drawn from their source and beginning, from above to below, as a free gift and simple

kindness, through an arousal from above alone.

Before the Torah was given at Sinai, all the worlds received their life purely as a gift from G-d, flowing from

above to below. It came through an arousal from above alone, not in response to anything done below.
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But after the Giving of the Torah, the maintenance of the life-force of the worlds comes through the

deeds of the lower beings in Torah and mitzvos, from below to above.

Since the Giving of the Torah, the life of the worlds depends on what people do below, through Torah and

mitzvos. Their deeds raise up what sustains the worlds, from below to above.
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This is like, by way of analogy, this physical earth, which makes all kinds of delights grow, and they

are the food of man and the maintenance of his life; and also when a person eats from animals,

The Alter Rebbe offers an analogy from nature. The physical earth grows all kinds of pleasant foods, which

sustain human life, and even meat ultimately comes from the earth.

999°2 57y K17 QTR NP N2 290 KNI PIART 12 P9IRW 721 17920 2w 101 191703 Pty 1an
JORT 1 1220 300 N2

the main growth and life-force of the animal is from what it eats from the earth. It follows that all of
man’s food and life-force comes through a refinement, in which the good hidden in the earth is se-

lected out.

An animal grows and lives from what it eats from the earth. So all human nourishment comes from a process

of refinement, extracting the good hidden in the earth.
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So, by way of analogy, the sustenance of the higher worlds comes from their receiving their life-
force from the Torah that is in this lowly world. Now, it is written (Proverbs 4),

In the same way, the higher worlds are nourished by the Torah studied in this lowly world. The Torah here
below is like the earth, from which the upper worlds draw their food.
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“Exalt her (salseleha), and she will raise you up,” like a person who curls (mesalsel) his hair so that
each strand is by itself. So it is with all the countless details of the laws: that in this matter the law is
thus, and in that matter the law shall be thus; [this] is drawn from supernal Chochmah, from the

level of “Your wonders and Your thoughts” mentioned above.

The verse says to “exalt” (salsel) the Torah, a word related to curling hair so that each strand stands apart. So
too each detail of Torah law is distinct, “in this case the law is thus, in that case thus,” and each detail flows
from supernal Chochmah, from G-d’s wonders and thoughts.
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This is what King David, peace be upon him, said (Psalms 92), “How great are Your works, O G-d;

Your thoughts are very deep.” The meaning of “great”

The Alter Rebbe now reads another verse: “How great are Your works, O G-d; Your thoughts are very deep.”
He begins by asking what “great” means when said of G-d.
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is in line with what our Sages, of blessed memory, said: “Wherever you find His greatness, there

you find His humility.” For the level of greatness does not apply before Him, blessed be He, since

The Sages say that wherever G-d’s greatness is mentioned, His humility is mentioned too. This is because
greatness in the ordinary sense does not apply to G-d at all.
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“G-d is great and exceedingly praised, and His greatness is unfathomable,” and He is not in the cat-

egory of comparison, measure and place at all, such that the term “greatness” could apply to Him.

G-d’s greatness is unfathomable; He is beyond any comparison, measure or place. Words like “great” imply
a scale, and G-d is not on any scale.
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Rather, the term “greatness” [refers to] His humility, in that He enclothed Himself in the level and
attribute of greatness, to spread forth and enclothe Himself within the worlds to give them life. And

this is [the meaning of|] “How great are Your works, O G-d.”

So what we call G-d’s “greatness” is really His humility: He lowers Himself into the attribute of greatness in
order to spread into the worlds and give them life. “How great are Your works” means how much He has con-
descended in His works.
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For what is drawn down and spreads below by way of the details of a single law is itself the suste-
nance and maintenance of the life-force of all the worlds, higher and lower; and all the higher
worlds are as truly nothing compared to what is drawn from the details of a single law, which is the

source of their life-force and existence.

The light that flows down through the details of even a single law of the Torah is what sustains all the worlds,
higher and lower. All the higher worlds together are nothing compared with the source that a single law

contains.
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For every law is a drawing-down and spreading-forth of light from the Supreme Will, blessed be

He, and supernal Chochmah, which are the source of life-force for all the worlds.

This is because every law of the Torah is an extension of the Supreme Will and supernal Chochmah. These
two are the source of life for every world.
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And if this is so regarding the greatness of His works, then how much more so [does it hold that]
“Your thoughts are very deep,” which is a level far, far above the level of worlds; rather, it encom-

passes and surrounds them and does not enclothe itself within them.

If the “greatness” of G-d’s works, His giving life to the worlds, is already so vast, then “Your thoughts are very
deep” refers to something far higher still. It is a level that does not enter the worlds at all but encompasses
them from beyond (sovev).
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From this the thoughtful person will contemplate [and come]| to have his desire in the Torah of
G-d, to rejoice and exult in it, as it is written (Proverbs 8), “And all desirable things cannot compare

to her”: even the higher desires, as in what is written, “All

A thoughtful person who contemplates this will come to desire the Torah and rejoice in it. The verse says that
no desirable things compare to the Torah, and the Alter Rebbe applies this even to G-d’s own “desires,” the
higher worlds.
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that Havayah desired He has done, in the heavens and on the earth,” and “the heavens” are the
higher worlds, “cannot compare to her,” for they are all as truly nothing relative to a single law,

which is from the level of “Your wonders and Your thoughts” mentioned above.

“Whatever Havayah desired, He has done in the heavens,” so the heavens, the higher worlds, are among
G-d’s desires. Yet they cannot compare to a single Torah law, because that law comes from G-d’s wonders
and thoughts.

SECTION 5 - 116

Why David was faulted

219 190700 1PRDYR ¥ Rt 7991 Ry DY NP 1030 N 1T MORINY XITRI wURO

As it is written in the Idra that the laws are the level of the strands and hairs above, and “each

strand extends to hidden worlds,” etc.

The Idra, a section of the Zohar, describes the laws of the Torah as the “hairs” of the supernal Countenance.

Each strand reaches to hidden worlds, carrying life from a very high source.
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And as it is written in Etz Chaim that all the strands and hairs come from the refinement of the 288
sparks, etc., and the ultimate purpose of the refinement is in this world, etc.

The Arizal’s Etz Chaim teaches that these strands and hairs come from the refinement of the 288 sparks that
fell in the shattering of the vessels. That refinement is completed only in this world, through Torah and
mitzvos.
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And this is [the meaning of] “Your statutes were songs to me in the house of my sojourning”: he re-
joiced and was glad in them until they were to him like songs and delights; yet he was punished for
calling them songs.

Now the verse about David is explained: the statutes of the Torah gave him such joy that they felt to him like
songs and delights. Yet he was punished for calling them songs.
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[He was punished] not for having learned in this way, but for having praised them with this quality
alone, that it is the source and life-force of all the worlds.

David was not faulted for studying the Torah with joy. He was faulted for praising the Torah only for this
quality, that it is the source of life for all the worlds, as though that were its highest virtue.
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For in truth it is far, far higher than the level of maintaining and giving life to all the worlds, as it is
written (ibid.), “And I was beside Him an amon, and I was delights day, day”; and it is explained in
the Midrash (Bereishis Rabbah, ch. 1): amon [means] “wondrous” (mufla), which is from the level
of the Supernal Wonder, the level of “Your wonders and Your thoughts.”

In truth the Torah is far above even the role of sustaining the worlds. The Torah says of itself that it was an

amon beside G-d, which the Midrash, as cited here, explains as “wondrous,” connecting it with the Supernal
Wonder, the level of G-d’s wonders and thoughts.
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And this is [the meaning of] “day, day,” corresponding to the two levels, “Your wonders” and “Your
thoughts”; and this is [the meaning of] “and I was delights”: it is the delight of the Holy One,
blessed be He, as it were, in His glory and in His essence. By way of analogy,

The doubled “day, day” in the verse refers to the two levels, G-d’s wonders and His thoughts. “Delights”
means that the Torah is G-d’s own delight, as it were, in His very essence.
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just as a person delights in his wisdom when he says something wise, so, and infinitely more, by a
thousand thousand degrees of separation, the Holy One, blessed be He, delights in His supernal
wisdom, which cannot enclothe itself within the worlds at all. But King David, peace be upon him,
needed [this] for the time being:

Just as a person enjoys his own wisdom when he expresses a wise thought, G-d delights, infinitely more, in

His supernal wisdom, which is too lofty to enter the worlds at all. David, however, needed the Torah’s life-
giving power at that time.
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“in the house of my sojourning,” for they hated him, and severities are sweetened only at their
root, that is, at the root of the worlds’ coming into being, when they came into being and were
drawn from absolute nothingness; [so he needed] to delight and rejoice in his portion, which he
draws down through his Torah

David was being persecuted by those who hated him, and the Sages teach that harsh judgments can be soft-

ened only at their root. That root is the source of the worlds’ creation from nothing, so David needed to re-
joice in the part of the Torah that he draws down to give life to the worlds.
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for the maintenance and life-force of the worlds, so that through this all the obstructions will auto-
matically be nullified, since they receive their life-force from it and are nullified before it; and
when he draws its light down below, “terror and dread will fall upon them,” and they will be as

though they had never been.

Since all opposing forces receive their life from the Torah, when a person draws its light down they are nulli-
fied before it by themselves. “Terror and dread” fall on them, and they become as if they had never existed.

SECTION 6 - 17

The Sages’ counsel and Pharaoh’s dream
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And this is the counsel that our Sages, of blessed memory, gave: “Rise early and stay late concern-
ing them (aleihem),” that is, that one be in a state of “over them” (aleihem), far above and higher
than them,

The Alter Rebbe returns to the Sages’ advice to go early and late to the house of study, and they will perish by
themselves. He reads “concerning them” (aleihem) as “above them”: a person should rise to a level higher
than his opponents.
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namely, in the state of Torah study, which is very high and exalted, being the source of their life-
force. And therefore “they perish” and are nullified “by themselves,” and are pushed away
automatically.

That higher level is Torah study, since the Torah is the source from which even opposing forces draw their

life. When a person is bound to their source, they fade away by themselves without a fight.

likuteitorah.com/torah-ohr/mikeitz/2/ 20



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 2 IR DY T 1AM 090 IYN9Y 0O 0oNAY YRR O

FINRY TR 98YI 10w 9730 912091 7o17°R 0 oY% 8y Cwal naa 1100 amehy 21y
5715 N7 MR 79YRD Tunn Myswnn 991 one RY

And “stay late concerning them” means the level of “may my soul be like dust to all,” to be silent
and to bear [it], as mentioned above, so that one be like dust and earth, from which comes forth
bread, and all the influences from below to above after the Giving of the Torah, as mentioned

above;

“Stay late” is the second approach: humility, “may my soul be like dust to all,” keeping silent and bearing in-
sults. Like the earth, which yields bread, a humble person becomes the ground from which, since Sinai, all
influence rises from below to above.
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that is, when the good is refined out of the evil, etc., then the evil automatically falls and is nulli-
fied, as it is written (Isaiah 41), “They shall be as nothing, and the men who strive with you shall

perish,” for they no longer have any life-force.

This is the work of refinement, separating good from evil, and once the good is removed, the evil falls away

on its own. As Isaiah says, the opponents become as nothing, because they no longer have any life-force.
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But in truth this alone is not the virtue and praise of the Torah; rather, [it is] as it is written, “And at
night His song is with me”: it says “His song,” that is, the delight of the Holy One, blessed be He, as
it is written, “And I was beside Him,” etc., “delights”; this shall be “with me.” And as it is written

(Psalms 149), “Let Israel rejoice in its Maker.”

Yet giving life to the worlds and overcoming opponents is not the Torah’s true praise. The verse calls the
Torah “His song,” G-d’s own delight, and a person can share in that delight, as “Israel rejoices in its Maker.”
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Now, through this level of joy and delight in the Torah of G-d, one removes every obstruction from
within and from without, and no evil descends from above at all.

Through joy and delight in the Torah, every obstacle, inner and outer, is removed. Since no evil comes down
from above, a person who is bound to that higher delight is protected from harm.
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But when one does not have this level of delight mentioned above, of him it is said, “And it came to
pass at the end of two full years (shenasayim yamim).” This means that the level of “two years of

days,”

Now the maamar’s opening verse is explained. When a person lacks this delight in the Torah, the phrase “at
the end of two full years” applies to him; “two years of days” hints at the “day, day” of the verse about the
Torah’s delights.
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which is the level of “day, day,” the level of delight mentioned above, is for him at an end and a
limit; that is to say, he does not have the above level in his Torah study. And then, “Pharaoh dreams

(cholem).”

For such a person, the delight of “day, day” has come to an end, meaning that his Torah study lacks this joy.
Then “Pharaoh dreams”: the word for dreaming, cholem, is also the name of the vowel written as a dot above
the letters.
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This means: even though he has the level of Pharaoh, which is the level of revelation of G-dliness
through prayer, nevertheless it is not in the level of the ta’amim, which are the level of melody and

the delight mentioned above, but only in the level of “a dot at the tops of the letters,”

Such a person still has a “Pharaoh,” a revelation of G-dliness in his prayer. But it lacks the ta’amim, the

melody and delight of the Torah; it is only like the cholem, a dot above the letters.
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for the soul is full of letters, and the light of G-d that shines in it is only the level of a small dot at its
top, in that an illumination and drawing-down of G-dliness sparkles in his intellect; but it is not en-
clothed within him, only in the manner of something that encompasses him (makif).

The soul is full of “letters,” its thoughts and faculties, and G-d’s light touches it only like a small dot above

them, a spark in the intellect. That light does not become part of the person but hovers over him from out-
side (makif).
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SECTION 7 - 118

The cows and the thread of kindness
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“And behold, he was standing by the River (ye’or).” From it, too, there is drawn a flow to the seven

good cows, which are the seven attributes, love and awe, etc.,

In the dream Pharaoh stands by the River, the Nile. The River represents a flow from above that also feeds

the seven good cows, which are the seven emotional attributes, love and awe and the rest.
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the natural [ones], so that after prayer, because of this, he will be [engaged] in “turning from evil

and doing good.” But after this, “behold, seven other cows,” etc.

These natural emotions, stirred during prayer, lead a person afterward to avoid evil and do good. But then
come the seven other cows of the dream.
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“And they ate,” etc., “and it was not known,” etc.: for some long time after prayer, physical attrib-
utes and desires may be aroused and make [him]| forget entirely the good attributes, love and awe,
etc., that were [his] during prayer.

In the dream, the bad cows ate the good ones, and it was not noticed that they had eaten them. So too, some

time after prayer, physical desires can arise and erase the love and awe a person felt while praying.
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This is not so with the level of the ta’amim, which are the level of song and melody mentioned
above. Of this they said (Avodah Zarah 3), “Whoever engages in Torah at night, a thread of kind-
ness is drawn over him by day,

This does not happen with the ta’amim, the song of the Torah. The Talmud says that whoever studies Torah
at night has a thread of kindness drawn over him by day.
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as it is said, ‘By day G-d commands His kindness, and at night His song is with me.’” [This means]
that a thread of kindness and supernal love comes upon him from above, a new love, beyond the

nature of the G-dly soul, to cleave

The Talmud bases this on the verse “by day G-d commands His kindness, and at night His song is with me.”
This “thread of kindness” is a new, supernal love that comes from above, greater than the natural love of the
G-dly soul.

TRIY RIT IRIY AR CWOI2 TTIPI PN2D TOWRM IR YRl YRt 0°3IYNa AR N2 °n° 13
219 19YR97 7117 37 1K 70 D90 MY NN 100 ROW IRIRYT 137 TR 10y Uwnm 0ann by

to Him, blessed be He, the level of love with delights; and from there a river (ye’or) and flow is
drawn to the level of “a dot at the tops of the letters,” for the River stands over the cholem and
draws upon it a great and mighty illumination, so that there will be no bad cows at all, for “no evil

descends from above,” etc.

This is a love with delight, which feeds the “River” that flows down to the dot above the letters, the spark of
G-dliness in the mind. The River stands over the cholem and gives it great strength, so the bad cows cannot
arise at all, since no evil comes down from above.

IN ONE'S AVODAH

Make yourself “like dust to all”: humility, even the humbling brought by suffering, uncovers the soul’s hid-
den light. Study the Torah not only as the source of life and protection but with joy in it as G-d’s own delight;
that joy draws down a love from above that keeps the love and awe of prayer from being eaten up by the de-
sires of the day.
QUESTIONS FOR DISCUSSION

1. How does the letter-play between 1¥78 and 715971 connect humility with revealing hidden G-dliness?

2. According to the maamar, if suffering is not a punishment, what is its purpose?

3. Why is a single law of the Torah greater than all the higher worlds, and what is higher still than that?

4

. What exactly was lacking in David’s calling the Torah “songs,” and why did he need that praise at the
time?

5. What is the difference between the love and awe aroused in prayer and the “thread of kindness” drawn by

the song of Torah?
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PARAGRAPH 1

1 PPR M

The note refers the reader to the Rebbe’s source notes
printed earlier in the volume for further references on this
maamar.
KEHOT'S NOTE
.2,39PNN 1719719 NPTIRD MITAT LY IR proR ooavea 595 R
IRTY .O7IPN NIwn T ARRNAY 1°%Kn oY) R ,wnn 3 9702 00MRp
R\ ghizakisl7zabRilanh ikl sl (el 098P I7ATR °92KR 07102

2 TPn o
The Torah’s account of Pharaoh’s dream two years after
Yosef’s imprisonment. The whole maamar reads this verse
as a description of the soul’s service.

Genesis 41:TX:X"2 N°WR12
W2y Ty 1M 0PN N9 0w DN YRR "I
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XN NPWRA2

3 The verse describes the old custom of redemption and ex-
change in Israel. The Alter Rebbe cites it for the Sages’
teaching that “this” (zos) refers to the Torah.

Ruth 4:7°1:7 N1

wPX APy 13723 DR MmNy MpNan-by PN 2 07107 NNy
2RM22 ITIYAT NRT YR 100 Y3

Now this was the custom in former time in Israel concerning

redeeming and concerning exchanging, to confirm all

things: a man drew off his shoe, and gave it to his neigh-

bour; and this was the attestation in Israel.—

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

4 7790 KON DINT PR

The Talmud explains the word “this” in “this is the Torah”
as a reference to the Torah itself. The Alter Rebbe uses it to
identify the “this” in Israel with the Torah that lives in
every soul.
Avodah Zarah 2b:6-71-"1:2°2 77t 1712y
R‘;?tg PIRT TRY,PNRT 7732 022 %17 RRIY 20K 1730 002 U0 mb;
W01 MR IREY T LUATR O WK 17IRT DRN? ARRIY IR
RIT ?RDYV RN IR 072 m:‘;r_: 10131 ,°nin m:‘?r_: ey
2372 K0T KEIN IS XPO MW 2PNIT 720 NI KU
[M3] 1773790m1 ,337D 1°NIYA 1PIIRY 077072 PR M9 21 IMm
2172 M D;I'? "R1,2972 Wy 1’?’[.}7;1 ,2173
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 81b2 ,x5 x’mt
KEHOT'S NOTE

likuteitorah.com/torah-ohr/mikeitz/2/
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The Zohar teaches that three levels are bound together, the
Holy One, blessed be He, the Torah and Israel, and each is
both hidden and revealed. The Alter Rebbe applies this to
the inner and outer dimensions of the soul.

Zohar III, 73ax ,2y »m

Zohar I1, 227b2 ;107 2”mt

KEHOT'S NOTE

.N ,2% R2n .7 ,0Y OniD n”w’? AR .1M”32) .2 ,109 271 LR Ay m
LN, DOWRI2 1710 .7 ,20 1179 .2 ,0n 0°2%)
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This manuscript adds that the hidden level is not grasped
or seen by eyes of flesh, and that there is no person who
lacks this inner level that cannot be grasped or seen.
KEHOT'S NOTE
M2 7M1 PRY QTR 79 1KY w2 10D IR AR 0 633 a2
Y7 IR AN PRY NP1

N3 9NAR — YT

This manuscript adds that these two levels, the hidden and
the revealed in the soul, are called Yisrael and Yaakov.
KEHOT'S NOTE
.13 7950 2pY™1 DRIWS paT 0 19K M2 °2 :A01 633 122

17702 X”Nav

Or HaTorah discusses the four components of the Torah
text, ta’amim, nekudos, tagin and osiyos, which this para-
graph introduces.
KEHOT'S NOTE
ART .70 DORYUT YWY N7 MTIPIT YW 272 NPNIRD WYY 0778
L2YPN°2°YY ,NAPN’2 Y 1700 RARY NPMIR

NOPYRM WD . . NN

The note says that the parallel between ta’amim, nekudos,
tagin and osiyos and the levels of the G-dly soul is ex-
plained there.
KEHOT'S NOTE
X ,T2 11972 17IpR IR LT79ORY 19w Y WY NN RAN:

PP L L RPNV WO 1D 10

In this manuscript the sentence comparing the four com-
ponents of the Torah to the levels of the soul appears in
parentheses, as an aside.
KEHOT'S NOTE
.(#) 0°72102 X2 1824 122
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PARAGRAPH 2
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The note quotes this maamar’s reading of the Zohar:
through drawing down Keser (Pharaoh), even the revealed
lights within the chain of worlds become “uncovered,” be-
yond limitation.

KEHOT'S NOTE

% WY [y Y 1 vPYon BU0] 27PwN CTay TIT 1772 R LK LM

(P1973) ©1%°32 03 L(AYIR) NOT NOwRR UYW R wIew
07y ,223mn 1Py 13PIaNRT 19182 0N MbwhnwnT

12 7793 12ANNRY IYPIENNRT WA A wrhd

The Zohar on Vayigash links the name Pharaoh to lights
being uncovered and revealed. The Alter Rebbe uses this
to speak of a holy Pharaoh in the soul.

Zohar, Vayigash 10:99-11:10817p:X"-1"%:™ w*1 777 190

13 71 NN NPT RD

Pharaoh answers Moshe: “Who is G-d that I should listen
to His voice? I do not know G-d.” Here it stands for forget-
fulness of G-d, the lowest descent of the revealed world.

Exodus 5:2°2:°71 mnw

“NY YT X7 PXLNR M7 19p3 yRwK WK T 0 Y12 KRN
MPYR KD PRI -nR 03’0

And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover [ will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,0 mnawe

14 N T A

Said of the foreign woman whose feet go down to death. It
illustrates how the lowest extension of a level nourishes
what opposes holiness.
Proverbs 5:571:°11 7wn
3017 TP 2RY My N1 17N
Her feet go down to death; Her steps take hold on the
nether-world;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,m0hen

15 TR 79727 . L PYR T o2

The Talmud teaches that blessing rests only on what is hid-
den from the eye. The Alter Rebbe applies it to the hidden
world, which draws from the Source of blessing.

Taanit 8b:13-147"-3:2°1 n°ayn
MRIY LY T MO T2 KDY AN 12727 PR PO 27 0K
7127207 X PRYNY? °27 °27T RIN 2TPROKI 13737 NN ANK 7L
NX AR 7Y MY 32 UKW YR PRY 1272 XPR 13
79%7 > IR L1373 DR TInY 01937 1327 1A UIONOKR2 19727
SR LTI 2INT NIT? TR 1072 NYWAY ARYR 1 TPInvn
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Bava Metzia 42a:4-5’17-"7:X 277 RY°%¥1 X223

SIDRIY TP TR P19 1272 KPR IR 72720 PR PO 221 0N

713720 PX :PRYNY? °27 27 XIN 7TROR 712727 NN ANK N1

NX 0K N I3 MRIY 2 NURIW YT PRY 1272 KPR AN

79%7 7> IR L5179 IR TING 72907 1327 139 TPR0R2 197210

SR ,TIN? PInn T ApyRa 1972 NYWAY 1°R0K N TPInn

nP°BN 1120 - T2 72 XY TR UM 2192 1972 mRwn ;g
- 13720 PRY 97 XY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,2112”2.2,1 0°1yn aR7

TPy P2 0T
The verse of the tefillin, “a remembrance between your

eyes.” It identifies the hidden level with remembrance, the
opposite of the lower Pharaoh’s forgetfulness.

Exodus 13:9'0:3” mnw

2 322 "1 MR TN Y0P TPY P2 1A AT7PY nixY 32 mm
:077800 1 ARSI 7R T2

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0 mne
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Moshe says the Torah is not in heaven, that one should ask
“Who will go up for us to heaven?” The Alter Rebbe reads
its initial and final letters as milah and Havayah.

Deuteronomy 30:122:"% 0°727

ANR 1y0W 117 IR MY 11977y on ANk’ KT 0mwa X
MIPYN

It is not in heaven, that thou shouldest say: “‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71 1701 11990 N7 v 13 1y on

That passage explains the foreskin as kelipas nogah, which
separates holiness from the impure kelipos, and says that
removing it allows the covenant to be revealed below as
above.
KEHOT'S NOTE
22,2 9790 AR (R LRPP) ¥ °0 .35 N .nPana anTpnavn

TP NPT oM NN w1 by on

The Tikkunei Zohar notes that the initial letters of this
verse spell milah and its final letters spell the Name
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Havayah. The Alter Rebbe draws from this that circumci-
sion precedes the revelation of G-dliness.
Tikkunei Zohar 131a:1°X:X X”2p 971117 °11pn
TV BT T3 737 13777 KPT A0 73N AK7R 03 ...
WK T REE 1 17 198 ° 0 P2 PRI AR nawnT MUy XY
,NNYI RPPY? P20 AW 0™ niR Cpioy ,1"Pn nivn
TP O °2 YINT RY 72 I (1 1D D) Ap3 DORNY NI NI
APYT PTIPD 22 A72Y P3pn WTRT KR TN R 7Y K1
PER DY 1w 10 KPY? APY 1PnN 0T mn 1972
... NI I2 RETIP APY 1PR0T 0Py
Tikkunei Zohar - Vocalized (Public Domain)
MPIw R 1 0IN
“I, G-d, have not changed.” The Alter Rebbe presents it as
the content of deep contemplation on G-d’s unchanging
essence.
Malachi 3:61:2 °38%n
DI‘I"?J ) 2PY°7°12 ONKRY "NIY et hakl
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%% 7an oMy

“Your iniquities have separated between you and your

G-d.” It describes the barrier above that must be removed.
Isaiah 59:2°2:v7117°yw°

ITROT DPMIRLM D2R2K 1777 093 DV7TIR P 0P AYON *D

:yInwn 097 0%1D

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05227 n®1Y NX anbm

The command to circumcise the heart. It is the inner
counterpart of physical circumcision, the removal of what
blocks G-dliness.
Deuteronomy 10:161"v: 0°727
:TIY 1WpN X 02271Y) 02227 N27Y NX oYM

Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ezekiel describes the faces of the living creatures of the
Chariot, including a lion and an ox. The Alter Rebbe iden-
tifies them with natural love and awe.

Ezekiel 1:10”:'% Hxrptn»
MWD DRYIIR? PRIITOR MR 1D OTX °I9 0TI mnm
AINYIR? W1 INYIRT Nt
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ezekiel sees a storm wind and cloud, and from within it
something like the chashmal. It shows a barrier that pre-
cedes the appearance of the living creatures.

Ezekiel 1:47:°% P>

27301 NARPNN WRY 21T 12y 1R N2 MIY0 M0 13 KXY
SWRT TR RwnD Y3 A2 2730

And I looked, and, behold, a stormy wind came out of the

north, a great cloud, with a fire flashing up, so that a bright-

ness was round about it; and out of the midst thereof as the

colour of electrum, out of the midst of the fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B W D dawn

There the chashmal is explained as the curtain (parsa) that
comes from the outer aspect of Binah and surrounds what
lies within it, through which inner light is drawn down.
KEHOT'S NOTE
27,20 2% XY
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From within appeared the likeness of four living crea-
tures. These are revealed only after the chashmal.

Ezekiel 1:5°7:°x Pxptn»

73T OTR NINT 17°K0 1) N3P Y28 MnT Ainm
And out of the midst thereof came the likeness of four living
creatures. And this was their appearance: they had the like-

ness of a man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The prayer of Mar son of Ravina, said at the close of the
Amidah: “may my soul be like dust to all.” It is the counsel
of humility that uncovers the soul.

Berakhot 17a:4’7:X 1> M1372
’JﬁW"? -mx; ,’ng” 227 IR H’Dﬁ5$ 0°°0n M °3 KI°277 7°72
232 79y3 *wal ,0iTn "WDl *27pn?) ,AnIn 12T "nina yn
,97 ¥32R 23278 WDl 137N PN 907902 *27 N LN
221 .o?iya X327 nivyned Ny Pam LAy AwRm 3n 3
1877 P .omiag Y2p) onsy 97 MYm MY vy wawing
27PRIN RN T30 37 19371 7R TN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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KEHOT’'S NOTE
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The note points to this Kabbalistic lexicon’s entry on
Pharaoh for the letter-play of fy72 and 72y1.
KEHOT'S NOTE
PYw KIM” 12,071 IRD 1IN AR LAYID 7Y 7°N020 0Mon 05y
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“A woman who fears G-d, she shall be praised.” The
Congregation of Israel is this woman, whose treasure is the
fear of Heaven.

Proverbs 31:30°7:x7% “>wn
{2900 X1 °1TNRY WX °9°0 3M 107 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud says the Holy One, blessed be He, has in His
treasury only a treasure of the fear of Heaven. Here that
treasure is hidden in the soul and uncovered through
humility.
Berakhot 33b:24775:2 3”7 m>12
°27 DR RPI °30 MR 7ROT RO RNPR DMWY NRT 0N
DY I%IN KPR PLI3 D722 RIT 702 WiTRa? 9P 1R ond 12 Tivnw
SRR RO NRTY MR 00 NXT?
Is, then, the fear of Heaven a small thing? Lo, R. Hannina
has said in the name of R. Simeon b. Johai : The Holy One,
blessed be He, has in His treasury nothing but the store of
heavenly fear; as it is said, "And the fear of the L-rd which is
His treasure"” (Is. xxxiii. 6) !

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The note points to a talk of the Rebbe connected with the
account of Nebuchadnezzar’s reward.

KEHOT'S NOTE
.279°Y 170N WMIPR R TN 10 00300 onynw

32 952 DIPRT 7290 RPW PRAWR QTR 77 XY

The note points to Maimonides’ Epistle on Forced
Conversion as a parallel to the claim that every Jew has
honored G-d at least this much.

KEHOT'S NOTE

7D 07an2 AW NAAR IR

33 | “One chastisement in a person’s heart is better than many
lashes.” It supports the idea that suffering comes to hum-
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ble a person from within.

Berakhot 7a:22272:X ’t n1372
0P oTx 5W iz‘?; NAR NI 7250 090 237 DR 13010 %27 9K
MY VAR M AR DR ADTN NIY N mean
NP ,anR W’.?'? U . IRYn IR 5 231 "3 IR PWOR PR 120K
ZTINR 20D N2 1IR3 TIP3 DAY R NP TN
Further said R. Johanan in the name of R. Jose : One chas-
tisement in the heart of a man is better than many lashes ;
as it is said, "And she shall run after her lovers, but she shall
not overtake them, and she shall seek them, but shall not
find them ; then shall she say [in her heart], I will go and re-
turn to my first husband ; for then was it better with me than

now " (Hos. ii. 9). R. Simeon b. Lakish said : It ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N”Nav °n2 w° 17ina nam
The note says Or HaTorah quotes a passage from here and
explains the four components ta’amim, nekudos, tagin
and osiyos at length.
KEHOT'S NOTE
1°392 121K AIR2NI QWY AYPN’2°Y T 770 MW NN K212 IRON Yup
0N A2 NN DRT qwnRn2 AR ANDR Y 13792 02 AR KRNI
7717 70 P7IARD 177317 17781 OW N7IIND (VY Y 27N »70] LRD Y0
[92773 8] 372 AR ADER PANY 7772 NMIPD 0D NP Mt 1T
777 IR
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The note points to Or HaTorah for the idea that the
ta’amim of the Torah correspond to the Oral Torah.
KEHOT'S NOTE
JUANNR 'Y 127927 DR °D .2YpN°2°y QW Mnw N”MIRa IR7

“By day G-d commands His kindness, and at night His
song is with me.” The Alter Rebbe identifies this song with
the ta’amim, the melody of Torah.
Psalms 42:9°0:2°n 0°2°1n
710 PR 1700 1Y 7Y 12°P21 i70m 1 MRy ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

David says G-d’s statutes were songs to him in the house
of his wanderings. The maamar asks how laws can be
songs.
Psalms 119:54771:0"°p 0°%°1n
7R NP2 RN 257157 nimt
Thy statutes have been my songs in the house of my
pilgrimage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1t N7 RAPW By 71T waya b

The Kuntres Acharon of Tanya discusses why David was
punished for calling words of Torah songs, the same ques-
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tion the maamar raises here.

Sotah 34ax 7% w0
KEHOT'S NOTE
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N1t N7 RAPW By 71T waya b

The Talmud says David was punished for calling words of
Torah “songs.” The maamar will explain what was lacking
in that praise.
Sotah 35a:21-222”3-X"2:X 1”7 1010
SRIPRY 7790 1277 XY *38n — TIT WY1 A1 218N X2 U7
R TN WITRT 19 N P 1022 RN 0 ¢ NNy Ry
mﬁN RIip aaR 7R 2 PIY APYNT” 102 :m;:y’ rnjn M7
PYTP 127 1°2 2% Nipien IPERY 1372 A7°WoR 1T 17nin
70N TR ,’”U] W'f,?[l m‘:g °2 101 ) nap ,;;r?.!,, 122027 LNIR
RR?2392
William Davidson, Vocalized Aramaic (CC-BY-NC)

1w

The note points to a footnote in this maamar that discuss-
es the Talmud’s advice in Gittin to go early and late to the
house of study.
KEHOT'S NOTE
.19 TIYR (11°y 2-UPIPN BPAD) YN ANY3 5% T AR LYY

Advice given to one troubled by enemies: go early and late
to the house of study, and they will perish by themselves.
The maamar later explains how Torah study nullifies
opponents.

Gittin 7a:7°1:X 1 "2
P MPY .72 DIPORT RIPEH K1 LKW VP YIN R APY nPw
;07990 0°%%0 A7 0Pvp XM 2 oiT - iR DRinnm Cnb oirr
*Bn R¥2 1277 1772°KR 193 1M WTRD 1027 1Ry 279 03w
.123p2 K2°227 MmN YR "3
William Davidson, Vocalized Aramaic (CC-BY-NC) '
The verse on which the following paragraphs are built. Its

phrases explain both the life Torah gives the worlds and
the higher delight it holds.
Psalms 40:6":1 0°2°71n
TR TIY PR APYR NIV PO *P0R N ANK vy M
9DON MIY MIATRY AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Vayigash 1:1-12:135 for these
words.

Zohar, Vayigash 1:1-12:135779p:27-’R 'R w*1 7717 790

In the sotah ritual the priest uncovers the woman’s head.
The Alter Rebbe uses the root pera, uncovering, which is
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shared by Pharaoh’s name.

Numbers 5:181:’1 712712

T°B2°23 1) MNT WXI"NK 3191 M %307 YN DK 1197 TR

D77 N P DT T KW DRI N 12T nmm nR
DTN

And the priest shall set the woman before the L-RD, and let

the hair of the woman’s head go loose, and put the meal-of-

fering of memorial in her hands, which is the meal-offering

of jealousy; and the priest shall have in his hand the water of

bitterness that causeth the curse.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“With the modest is wisdom.” It supports the idea that
what is hidden and modest is the place of blessing and
remembrance.

Proverbs 11:2°2:X” *5wn
HjaiiglaR LRk g3 1152 N2 TI717R2
When pride cometh, then cometh shame; But with the lowly

iswisdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud relates that Nebuchadnezzar ran a few steps
to honor G-d and was rewarded with rule for three genera-
tions. The Alter Rebbe infers that every Jew deserves all
the good of this world, so suffering is not punishment.

Sanhedrin 96ax 1% 1717710

PARAGRAPH 3
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o1y NN 1157 . . Man e
Yahel Or, the Tzemach Tzedek’s commentary on Psalms,
cites the Zohar on Vayechi, which reads “many” (rabbos)
as “great and lofty above all,” as in “the outcry of Sodom is
great.” This supports reading “many” here as the great
higher worlds.
KEHOT'S NOTE
K7 N112 N129 D79 1717 1) RPATYY o179 197981 230 °Y 71 7Y IR D02
53 7R 3170 NPYT 1M WY 113 K215 PY 1°27271 PRYSY MPTa man
1RO” .'[NDY? 179871 R ,1D "R .7 ,2°1% !'I”WP'?J 03 1IRT .71973 1m0 1an
'[”Sf? 1°°%n oWy .10y %90 B0 .1 Y0 179N RN D 1772 KM
1°R 7RI PPAYW AR2AND QWT .2 0 Ann Dww 771 wriw ﬂ”ﬁ,?‘?l
aPn Yy

DINTIN MDA — 1T T

This manuscript reads “the great and the awesome,” with
the definite article on both words; the meaning is the
same.

KEHOT'S NOTE

DRI MPITAT 11824 123

ARRW 10 MW M2 — ey 1

This manuscript reads: “many and diverse, until they
came into being in the level of physical Asiyah, as it is
written, ‘Whatever G-d desired, He has done,’” which King
David said in answer to the heretics, ‘Why should the na-

29



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 2

50

51

52

53

54

tions say...”” It ties the verses more closely to a reply to
those who deny G-d’s presence in the world.
KEHOT'S NOTE
TWR D5 wrRd Uawa WY Ma3 NN TY MY Ma :1824 T122
... 0”17 1R 1R 0 mawn? 17YnT IRRY 1wy n ran

“Many things have You done, Havayah my G-d; Your won-
ders and Your thoughts are toward us.” This paragraph ex-
plains its first words as the descent of the great worlds into
physical being.
Psalms 40:6":' 0°2°11n
TR TIY PR PR PRIV TOX?RI POK 1 AAK 1Py M
7201 1NZY MATR AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of
them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

O 1IRRY R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SNYRT NRTY TIN LAY P9I ,”0%an” 01 P02

QTPYR R 1R b
“Why should the nations say, ‘Where is their G-d?’” The

next verse answers, “Our G-d is in heaven; whatever He
desired, He has done,” which the Alter Rebbe draws on
here.
Psalms 115:2°2:170p 0°2°110
:DPRPR RITOR 02337 190K° Y
Wherefore should the nations say: 'Where is now their G-d?'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"5 Py o

“G-d is exalted above all nations; His glory is above the
heavens.” It describes G-d as seemingly remote from the
world.
Psalms 113:4°7:37p 0°%°1n
:17923 0onwn By °n 0%aPa vy 0
The L-RD is high above all nations, His glory is above the
heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

7,30 B°%nn

WY T YEN TWNR P
“Whatever G-d desired, He has done, in the heavens and
on the earth.” The Alter Rebbe reads it as G-d’s desire
reaching all the way down into physical existence.
Psalms 135:6":777%p 07210
:nm‘ruj'b;q 07172 YIRDY DR Ny N vanTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
1,79 0onn

NP1 nonn RN%IN

The Zohar teaches that the Torah issues from Chochmah.
The Alter Rebbe adds that its essence is G-d’s will, which is
one with Him.

Zohar I1, 121ax ,Xop 27m
KEHOT'S NOTE
WX L,7TD OW AR LK ,ROP 27T

NP1 nonn RN%IN

The Zohar here too speaks of the Torah coming forth from

supernal Chochmah.
Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 17N° 17 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.’” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 4
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The note says that the concept of Pele, the Supernal
Wonder, is explained there.
KEHOT'S NOTE
D°0IP°P1 9902 IRT .19PN Y K T3 ¥URAD MR IRAND K9 Py
.RDD Ty 3787 RN

The continuation of the verse the maamar is explaining.
Here it describes the countless levels of descent, none of
which compare to G-d.
Psalms 40:6"1:'n 0°2°1n
TR TP PR PIR TRATI TAR?DI OPOR N AN NPy nian
7900 1NZY MATRY TR
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INR AV A2 — INR 77w

This manuscript reads “a very, very low level,” stressing
further how far the descent reaches.
KEHOT'S NOTE
IR YR v ona” 1824 A2

“Is there any number to His troops?” It illustrates the
countless spiritual beings in the worlds.
Job 25:372:7175 21°R
MR DIPRY 7291 PTITA? 00N WL
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61

62

Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In Daniel’s vision, thousands of thousands serve G-d and
myriads of myriads stand before Him. The Alter Rebbe
says this is the count of only one troop and one chamber.

Daniel 7:10”:t 5x°17

1221 927 ARY? PEYR APK CMINTPTR PR A T AW
AM°N2 197807 207 RIT 1IP) 1T

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2w Wan K9S 1 X917

The Zohar teaches that all before Him is considered as
nothing. The Alter Rebbe uses it to show that the highest
and lowest levels are equal before G-d.

Zohar, Introduction 20:188-22:199-n72p> nnTpn A 180
V”%pP:2"2

R. Simeon then opened his discourse on the precepts of the
Torah. He said: ‘The precepts of the Torah which the Holy
One has given to Israel are all laid down in the first chapter
of Genesis in summary. In the Beginning G-d created.1The
remainder of this chapter is more in the style of the Ra’yah
Mehemnah than of the Zohar. This contains the first precept
of all, to wit, the fear of the L-rd, as it is written: “The fear of
the L-rd is the beginning of wisdom” (Ps. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 5
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“Exalt her, and she will raise you up.” The Alter Rebbe
connects salsel with curling each strand of hair, like the
separate details of Torah law.
Proverbs 4:8'1:’7 *own
:T3P30N 73 77220 TeRiIm 77970
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“How great are Your works, O G-d; Your thoughts are very
deep.” The two halves correspond to the Torah as the life
of the worlds and the Torah as G-d’s own thought, which is
higher still.
Psalms 92:6":27% 0°%°11n
PN PRy TR N PRYR 2T
How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ANPITA RS NN 2IPR2

Rabbi Yochanan teaches that wherever Scripture mentions
G-d’s greatness, it mentions His humility. The Alter Rebbe
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reads G-d’s “greatness” in the worlds as His humility.
Megillah 31a:12-1327-27%:X X”2 19°3n
LRIT N2 WITRA DY IN7123 R¥IA AARY Dipn 93 7amit 227 nN
PWM ,0°K7232 MY ,TIIA2 NI 71 127 IMIMNIY RIIN IAK
S1TRY O°PPRT PR XA 02°PPR N 997 :miR2 203 .0°2IN32

FPINI PN N IR TY 193 RPN 07 R D7 oReR
20177 3919” :2°nd7 ,0°:N22 WHWH MmN DY DT NXY

D’?,’ﬁn? 22X” 11702 2°00 ,”ﬂmp' P2 mﬂjﬁ{;
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d
of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.40 °Y W”N DOIARNT 9902 YO AINTIR PP DAY AR LK LRD 09I
APRAR I YD 2100y TPUN

IRR PRI T 1T

“G-d is great and exceedingly praised, and His greatness is
unfathomable.” It shows that greatness in the ordinary
sense cannot describe Him.
Psalms 145:3:1”np 0°2°nn
20 1R NPT TRR Do PiTa
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, np oonn

PINDY DORW2 WY 7770 PEN WK 9

“Whatever G-d desired, He has done, in the heavens and
on the earth.” The heavens, the higher worlds, are G-d’s
desires, yet they do not compare to a single law.
Psalms 135:61:77”%p 0°2°1n
:NINTA=H1 0712 PINDY DORY2 Y N YENTIYK 93
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“All desirable things cannot compare to her,” said of wis-
dom, the Torah. The Alter Rebbe applies it even to the
higher worlds that are G-d’s desires.

Proverbs 8:11x7>:’11 "own
2N x> mxgg"?;u 0°3°38m 1930 "2iv™3
For wisdom is better than rubies, And all things desirable

are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 6
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“And they will be as though they had never been.” It de-
scribes the complete nullification of those who oppose
holiness.
Obadiah 1:161v X 7°721y
P IYP) MY TRA 0137773 INY? TR I0°0Y DNy UKD °2
2777 Ki93
For as ye have drunk upon My holy mountain, So shall all
the nations drink continually, Yea, they shall drink, and
swallow down, And shall be as though they had not been.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

13 1Y I M0 N9PONY . L NN WU
This whole passage, from the Idra through the refinement
of the sparks in this world, is absent in this manuscript.
KEHOT'S NOTE
.1824 122 RN°2 T YOP

anaww by NPX

The Kuntres Acharon of Tanya discusses why David was
faulted for calling words of Torah songs, a parallel to this
paragraph’s answer.
Numbers 18:3°2:11”> 72712
X7 02RI-PR1 WTPT “2270K AR PIRIP) NYRYm AATRYR 1Y
HalgligiabRatyliab! ’lﬂ?g:'N51 [l
And they shall keep thy charge, and the charge of all the
Tent; only they shall not come nigh unto the holy furniture

and unto the altar, that they die not, neither they, nor ye.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

NRZIT) 17570 BUA0 .OW B VIPPPAY (R ,0p) Mt TIT 17T RMIp IR
7R0D 1187 3,1 12713 .2 ,19 IR 17Ipa R0D 1oRnw 731y (07wn
¥ 2775 771 MR L2 ,3p00 11770 2w D NPMIRA ARD LI 1Ayl

.Xnpnn

0% 01 DOPIWYW TONINY 1IAN 1PEN OINY

The Torah, speaking as wisdom, says it was beside G-d as
an amon and was His delight day by day. The Alter Rebbe
reads it as the Torah being G-d’s own delight, above the
worlds.
Proverbs 8:30°7:'1 “own
:NY"232 1397 N O O DYIWYY MR 11K 123K M)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9P NP . . (R”D 772) WA

The Midrash gives several meanings of amon, such as “tu-
tor,” “covered” and “hidden.” The Kehot notes record that
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the reading “wondrous” quoted here is not found in the
printed editions of this Midrash.
Bereshit Rabbah 1:1°X:’X 7127 n°wx"2
OIRY 7R APER MRy (2,1 Chwn) ,AnD man oyvin oo
,CTIR” .91 VTIRRT LAIATR LVTinR” 7NN 09 0P DoywyY
ART 72 770 - 23372 71K .RN37 ,7TINRT RRT DR LYIRn
- 11919 "TINR” PRI DR TRE REY IWRI” (2> ,K° 727012) MR
ninawR 1pan y?ﬁn ’?2 DoIRRA” (7,7 72°R) MR DRT 0 900
nR R O7N” (1,2 INOR) MR ART A7 T - ¥IRIn L TinN”
,77IR Xan 200N (7,2 0INI) :XM°NT 71D - RN27,110K 71070
... RN27 R™I7I095K7 RV DRI 37030001
Rabbi Hoshaya the Great began: “I was with Him as an
amon, a delight day after day...” (Proverbs 8:30) - amon
means a child’s caretaker, amon means covered, amon
means hidden, and some say amon means greatness. Amon
means a child’s caretaker, as it says: “As a caretaker [omen]
carries a nursing child” (Numbers 11:12). Amon means cov-
ered, as it says: “Those covered [ha’emunim] in scarlet...”
(Lamentations 4:5). Amon means hidden, as it says: “He was
omen Hadassa” (Esther 2:7). Amon means great, as it says:

“Are you better than ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

D 972 D17 NS 0w .KRPAN Y 2 77D 771 NUMIRA 770 R0
»IRT 229 TIAR 1 RIT 0D ANKDOND KM RIPI X921 PR XD NPWR12
0°972 WPIR PO PYONOAL CNREM LwrY 1Ry RPD Cnan Xnw
2w YRR O 71772 YRR R R”N2” 0w 2001 (20971 723 PIRY) 0712
M2 0 o oY L, hY KD N2 1100 R9DIN TR L1INR 198K TR D
(W wAIw 1M2) RO NPWRN2 D 7TRAR Y1 ,TMAwnm PnRbal
7R 593 P01 KDY LY NAR 019N NAR AATD AR P IR KD
5y ¥7% IR L,XDDIM TIMR 973 W 1IMRY MR WA W0 ORI LKPDImN
IPRTY ,INR 01972 7137 WATA2 ROPA APK @ P9IRY R0 972 Dwaw
»91 PPN DY 5D OYW O°w° 0°01972 O3 NRDPPW 0TIWWHR 01972
70797 MATE PA °RI KD 091921 DIYR OY 1097w D°WINN2 0 ,N7D°

L7RN37 7IMRT N°KY VIR

Py 1IN0 wabnme 1919 NY

The note quotes Or HaTorah: this wisdom that cannot en-
ter the worlds is the hidden Chochmah (Chochmah
Stima’ah), while “You made them all with wisdom” refers
to the Chochmabh of Atzilus.
KEHOT'S NOTE
WY nona 091D wrm ARNUN0 nnon rna XIn” ow 9”1 n”MR2a
2 MDOXNT 10om Im YIR T0° Mn1ona

RN ANRON 2YPY P1an

From the Song at the Sea: “terror and dread will fall upon
them.” Here it describes how opposing forces are nullified
when the light of the Torah is drawn down.

Exodus 15:161°0:170 mnw
Ry 72PTY 1IRD WMT I ST 0D Rk OpPRy YEn
:°3p 10y 72y>-1y Havayah
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Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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The advice to one troubled by enemies to go early and late
to the house of study. The Alter Rebbe reads “early” as ris-
ing above them through Torah and “late” as humility.
Gittin 7a:7°1:X ’1 P13
P MPY .72 DIPORT RIPZN KPY LRI 0P YIN RP APY NPY
;00990 0oPon 9% 0PR XA P DiT - v Yhinnim b o
"B K¥2 1270 I7KR 1792 1M ,WTR 137 1Py 20ym 0w
A2ip2 K31 NN YRR "2
William Davidson, Vocalized Aramaic (CC-BY-NC)

217°% 1N 5% 1y "wol

The prayer said at the end of the Amidah: “To those who

curse me, may my soul be silent, and may my soul be like

dust to all.” It is the humility that makes a person like the

earth.
Berakhot 17a:47:X 17> M>72
>19% 2983 ,°PPK” 237 UK APNIPE 07°0n M 3 RI°2T A2 1
232 10y *¥an ,0¥Tn w1 *ovpn?1 ,Mn 138 "nindtn ¥y
97 ¥aan ’J’?’K-Ul SWD3 AITIN PPRIZNN ,AN7IN2 °2% nna .mnn
521 .0%1¥2 K27 nivanng nivy Yo ,ayY awRm 37 %
11877 P .o;iagn Y2p) onsy 97 MYm MY Yy wAving

27PRIN RN T30 37 19371 7R TN

Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

“They shall be as nothing, and the men who strive with you

shall perish.” Opponents cease to exist once their life-
force is withdrawn.

Isaiah 41:118™:X"n 1°yw°
19277 PWIN 1R PRI P02 0037 02 mpN w2 1
Behold, all they that were incensed against thee Shall be
ashamed and confounded; They that strove with thee Shall
be as nothing, and shall perish.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
My 1w 7P
“At night His song is with me.” The Alter Rebbe reads “His
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song” as G-d’s own delight in the Torah.
Psalms 42:9'0:2"n 0°%°1n
271 PR 1700 "1y 7Y 12°P21 im0 ' My ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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DUIWYW 13 19BN TN
The Torah was G-d’s delight day by day. Here that delight
iswhat a person shares in when studying with joy.
Proverbs 8:30°2:'1 "own
:NY"2332 1397 N O 0P YWY MR I I I
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Let Israel rejoice in its Maker.” It shows that the Jewish
people can share in G-d’s own joy.
Psalms 149:2°2:0"1p 0°2°1n
1037031273 1I°8™33 Py DX Mot
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
mynRPR T ¥ PR
The Midrash teaches that nothing evil descends from
above. The Alter Rebbe uses it to explain why delight in
the Torah removes all harm.
Bereshit Rabbah 51:3°3:X”1 127 n°wX12
131 NP1E3 WX 0°ND 0OYwA By T (R° 0°91N) TR0 WX D093
M9 1°97 QIR 772 %8R 171° "R N°7511 WX 1PT78m 0°mIa 0onD
7Y% 12 NN RTR NYTY RNw R 1Y N0 W naoa
1"0°a rii>h) 1N 7 DI 1M1 72 SRYRW® "1 DD NAN INARIY
2509 NBNR 72yRPR T Y7 937 PR ORI R PRI NKRY
RTW X7 7IY0 M7 09 90K MR A5 T2 WK (Thp 0°9nn)
D 73 RIM RT RAR RPDD wOPD 12 wUIT RN 1MAT NwY
... VT RIR IR 79’7 AND° (1D 012T)

“Brimstone and fire” - that is what is written: “He will rain
fire
brimstone...” (Psalms 11:6). “Pahim” - [this means both]

upon the wicked burning coal [pahim], and
coals and traps. “Fire and brimstone” - why is it that when a
person smells brimstone his soul becomes unsettled? It is
because it knows that it will be sentenced with it in the fu-
ture, as it is stated: “[Fire and brimstone...] will be their lot
[menat kosam]” (Psalms 11:6). Rabbi Yishmael bar Nahman
in the name of Rabbi Yonatan: Like a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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The note points to Or HaTorah on Miketz for further dis-
cussion of the Torah as G-d’s delight.
KEHOT'S NOTE
X ,UPW YRR D NYMIRY

0°n° o NIW YRR oM
The opening verse of the maamar. “Two years of days” is
read as the end of the Torah’s “day, day” delight.
Genesis 41:T'R:X"1 N°wR12
IR0y TRY NI PN YYD 0N 0N YRR O
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a talk of the Rebbe that discusses the
phrase “at the end” in this verse.
KEHOT’'S NOTE
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Pharaoh dreams that he is standing by the River. The River
is read as the flow that nourishes the soul’s emotions.

Genesis 41:1°R:X”1n N°wR12
IOy Ty 3T 0PN Y1) 0O 0ONIY YRR VTN
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Seven cows, fine-looking and fat, come up from the River.
They stand for the seven good emotions stirred during
prayer.
Genesis 41:2°2:X”1 N"wR12
7Py 2 nR°I21 ARTR NigY ning yav noy phsam~Ekhil
ANR2
And, behold, there came up out of the river seven kine, well-

favoured and fat-fleshed; and they fed in the reed-grass.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Turn from evil and do good.” It describes the conduct
that the good emotions of prayer should lead to.

Psalms 34:157°0:7"% 0°%°nn
AnETMN Dﬁ5t§ wpa JﬁU'HW}Zl ¥ 0
Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
NRR M"2 yaw man

Seven other cows, ugly and thin, come up after them.
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They stand for the physical desires that arise after prayer.
Genesis 41:3°2:X"1 N°WRI2
NPT AR NIYY RO 10K nivy ninR nive yaw mam
207 NDRPY NIIRI PIK NITRYM T2
And, behold, seven other kine came up after them out of the
river, ill favoured and lean-fleshed; and stood by the other

kine upon the brink of the river.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The ugly cows eat the good cows. So the desires can con-
sume the love and awe felt in prayer.
Genesis 41:4°7:8”1 N°wR12
np B YW DY AT NPT ANTRT NiyY ninen nyvaxm
R al-Readhihsakhihhalh)
And the ill-favoured and lean-fleshed kine did eat up the
seven well-favoured and fat kine. So Pharaoh awoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Pharaoh tells Yosef that it was not known that they had eat-
en them. The good emotions are erased without a trace.

Genesis 41:21x872:X"1 N"WR12

TWRD ¥ TR MIIPOR W™D YT KDY MII1R7OK maKam
YRR MPNN2

And when they had eaten them up, it could not be known

that they had eaten them; but they were still ill-favoured as

at the beginning. So I awoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage gathers sources on the “thread of kindness”
in the Zohar and Midrash, and refers explicitly to Torah
Ohr’s maamar “Vayehi Miketz” for the explanation of the
saying that a thread of kindness is drawn over him by day.

KEHOT'S NOTE
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The verse on which the Talmud bases the thread of kind-
ness. The night’s “song” is the delight of the Torah.
Psalms 42:9'0:271 0°7°11n
271 PR 1700 "1y 7Y 12°P21 im0 ' My ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches that whoever studies Torah at night
has a thread of kindness drawn over him by day. The Alter
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Rebbe reads this as a supernal love drawn down by the
song of the Torah.
Avodah Zarah 3b:1477°:2°3 171 172y
§2 179O0RR MR 21272 PRI 1IN 2127H PRiRa 9D 17 21 K
Onn? o°nnY YW M VY mvn 0°DUpn” InRIY 07N 223
Win X T2 WiTRT 7772 MiR2 poiva YD R v mN
W APYPa1 4700 N MIRY Ond” IMRIY 032 7O PU vIn 1oy
ony 1Y TI'?"?:'I‘ DI 279700 N MR° 0nd” Yy N vy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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