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The Chanukah Lamp: A
Mitzvah to Place It on the Left
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“The Chanukah lamp: it is a mitzvah to place it,” etc., “on the left, so that the mezuzah is on the
right and the Chanukah lamp on the left.” And we must explain the reason why the Chanukah lamp
is not also on the right, like the mezuzah.
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But this will be understood by first explaining what is written, “Whatever Havayah desired, He has

done”; and it is written, “By the word of Havayah the heavens were made.”
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And “with ten utterances the world was created,” which were utterance and speech, and it was not
created by desire and will alone. The explanation: it is known that all things have matter and form.
The matter is what that thing is in general, that is, its being heaven or earth, or sun and moon.
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And the form is every shape and every figure, in appearance and surface, that each thing has “in
its likeness, in its image”: the manner in which it was made,
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as, for example, the heavens and the earth are spheres, and from the earth to the firmament, etc.;
and the sun and the moon are shining orbs, etc. And so too, in this way, with every created thing.
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Now, the matter was created by the word of G-d and by the ten utterances: through the utterance
“Let there be light,” the aspect of light came into being from nothing (ayin) to something (yesh);
and likewise, through the utterance “Let there be a firmament,” the firmament came into being

from nothing to something.
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But the manner of the firmament’s form, “in its likeness, in its image,” was made by G-d’s desire,

which did not come into revelation in speech or utterance.
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Now, the reason that the matter was created by utterance and speech, and not everything was cre-
ated by G-d’s desire and His will alone, is that then there would not have been a revelation from
nothing to something; rather, the world would have been truly nullified in its existence.
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But the main revelation of the “something” is through the word of G-d, “for He commanded and

they were created.”
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“Commanded” (tzivah) is in the sense of “the king’s command,” for “Your kingship is a kingship
over all worlds,” [and] “there is no king without a people.” For the level of Malchus (sovereignty) is
a level of exaltation and withdrawal, so that it does not shine and become revealed except as a

name alone.
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And this is [the meaning of| “Let them praise the name of Havayah, for He commanded and they
were created”: like, by way of analogy, a king of flesh and blood, whose kingship is his name alone,

which is called over his land,
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but not in the manner of the actual enclothement of the power of the maker in what is made. And
the enclothement of the power of the maker in what is made is below, in the seventy princes (the

prince of water, the prince of, etc.), who are from the dregs of the Ofanim.
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And there are [beings] “higher than the high” that also receive by way of cause and effect, up to the

angels, which are separate intellects: these are the face of the lion [and] the face of the ox in the

Chariot.
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But the life-force of the face of the ox [and] the face of the lion is truly something from nothing.
That is, the drawing down of the life-force that they have is in the mode of “nothing” and a mere
glimmer, which is the level of a name alone; and from this the revelation of the “something” comes
about.
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However, the purpose of creating something from nothing is so that the “something” be nullified to

the “nothing,” and “the glory of Havayah be revealed” below as above.
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As it will be in the Time to Come: “For they shall see eye to eye,” etc. And this depends on our ser-
vice all our days, “today, to do them.” And “all Israel have a share in the World to Come.”
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And each one must draw this revelation into his share, so that there be the nullification of the
“something.” This comes from contemplating the greatness of the Infinite One (Ein Sof), blessed

be He: that “You are He before the world was created, and You are He,” etc.,
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without any change, for “I, Havayah, have not changed”; for the world does not conceal before
Him, may He be blessed, and “darkness is as light,” for the concealment and hiding exist only for
our eyes of flesh.
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But “before Him all is considered as nothing,” truly, and above and below are equal before Him, so

that He is present below exactly as above.
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If so, the level of the “something” too is nullified to Him, may He be blessed. And this is [the mean-
ing of] “For great is Havayah, and our L-rd is above all Elokim.”
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And the meaning of “above all Elokim”: these are the 120 combinations of Elokim, which conceal
and hide the light of Havayah and His holiness, so that the Infinite Light (Or Ein Sof), blessed be

He, should not be revealed as it is, so that the worlds would not be nullified in their existence;
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but rather that the world appear as a “something” and a separate entity. But the light of Havayah is

greater than them all and rules over them all, so that the “something” is nullified.
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(And this is [the meaning of] “For I know that [Havayah] is great,” etc. “I”: this is the Community of
Israel. But the idolaters say, “Havayah has forsaken the land”; and Pharaoh said, “I do not know
Havayah,” etc. Therefore it is said of Yisro, after he converted, “Now I know that Havayah is great,”

etc.)
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That is, because “whatever Havayah desired” is drawn down, and He “has done” [it] also “in the
heavens and on the earth”: for all of them have shape and figure from the level of the desire and
will of Havayah, which did not come into revelation in speech and utterance, which is what brings

about yeshus (being a “something™).
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And this is the meaning of “He associated the attribute of mercy”: for throughout the work of cre-

ation it is written, “And Elokim said,” and afterward He associated the attribute of mercy, as it is

written, “On the day that Havayah Elokim made,” etc.
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And this is [the meaning of] “Why should the nations say, ‘Where, now, is their G-d?’”: that

G-dliness is in the state of “where,” that is, in a state of withdrawal, because they say, “Havayah has

forsaken the land,”
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and [that] the world is conducted only through the level of Elokim, which is the Name of tzimtzum
(contraction) and withdrawal, so that the world be a “something” and a separate entity. But in truth,

“whatever Havayah desired, He has done.”
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And the whole psalm before this one speaks of this matter: “The sea saw and fled,” etc.; “Who turns
the rock,” etc.
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For it tells the praise of the superiority of the Name Havayah, which rules over the Name Elokim
and changes nature: [as with] the flint rock, which is of the element of fire, and from it He brings

forth water.

likuteitorah.com/torah-ohr/mikeitz/15/ 6

9

10



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 15 NInw 7o ,bxnwn "9 nn’an 1% 119910 9.,

1317 997 927 $02 YavInn yaun 27y w° N33 1R 009Yn DIZNEN RITW DOPPR Dww 09 137
LR 19 1WOW 7172 [mi0 pr k] OPRIR 12°3 1713 RITW 1999 DWInm 17710 0w 2232 P93 X7 10310m
13 D13%1 1IRT 0°71 03 199

That is, because the Name Elokim, which is the tzimtzum (contraction) and conceals, so that
[things] are in a state of “something” according to the nature implanted in each thing, according to
its composition and character, is nullified before the Name Havayah, which rules over it, which is
the revelation of the Infinite Light (Or Ein Sof), blessed be He, for as His Name is, so is He.

Therefore also “the sea saw and fled,” etc.

YanNY T¥ °n° 19X DU2a°S wal 7100M1 1950 IR LOTRA T 9O DUOwtY 131200 wRD 1Im
219 2R 9% o1 wrnaY 12 IpaTRY 20D 12% 9aRY UMy CAIynn vwann®

Now, when a person contemplates and comprehends all this, then his soul will pine and yearn to be

nullified to Him, may He be blessed, until it desires to strip itself of the pleasures of this world, and

to turn his heart over completely, and to cleave to Him, as it is written, “Whom have I in heaven,”

etc.
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And in the Zohar they said: “Whoever does not taste bitter [turned] to sweet, and turn darkness into
light, has no share here.” For one must turn the taste of the bitter into sweetness.
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And “bitter” means the desires of this world and the pleasures that flow from the chambers (heicha-
los) of the kelipos (husks). For there is nothing below that does not have a chamber above corre-

sponding to it, from which that thing comes forth and receives its flow.
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And all the pleasures of this world, even a trivial thing, even one who curls his hair: that life-force is

drawn from the chambers of impurity.
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Therefore Yosef was punished by sitting in prison twelve years, because he curled his hair, as is
stated in the Gemara on the verse “And Yosef was handsome of form and handsome of
appearance”: immediately, “his master’s wife cast [her eyes],” etc.
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And one must turn his heart over, to truly taste sweetness: “Taste and see that Havayah is good.”
“Then you will delight in Havayah.”
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And this was the meaning of the sacrifices: that the fat from an animal soul is transformed, and ris-
es and is absorbed into the fire from above that consumes on the altar, to be “a fire-offering, a
pleasing fragrance to Havayah.” And so too shall prayer be, which is in place of the sacrifices: to set

one’s soul aflame with the fire from above and to delight in Havayah.
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And the meaning of “darkness turned into light” is that the physical darkness of this world, the
work of heaven and earth, which appear as a “something” and a physical thing, be turned into
light, so that there be in it a revelation of the Infinite Light (Or Ein Sof), blessed be He, so that the
“something” be nullified to Him, may He be blessed, and “the glory of Havayah be revealed” below

as above.
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That is, through the level of “tasting bitter [turned] to sweet,” which is from below to above, turning
one’s heart and the desires of this world to cleave to Him, may He be blessed, with longing and

thirst, etc.,
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the light of G-d will shine from above to below in the place of the darkness of this world, so that the
world will not conceal the light of G-d and His holiness.
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And this is also the meaning of “a mitzvah is a lamp, and the Torah is light”: “a mitzvah is a lamp”
is the level of ascent from below to above, and “the Torah is light” is the level of drawing down

from above to below; and through the level of “a mitzvah is a lamp,” the light of the Torah comes.
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The explanation of the matter: now, it must be explained what letters are. For the letters are divided
in pronunciation by the five organs of articulation of the mouth: Alef, Ches, Hei, Ayin from the
throat, etc.
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Now, the organs of articulation, the instruments of speech, are not like a lyre, which is an instru-
ment of melody: when the musician plays on it, it produces a sound, and that sound comes from

the movement of the lyre, which produces the sound.
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This is not so with the letters: they do not come about because of the movements of the instruments
of speech, which are the five organs of articulation of the mouth. For the movements of the letters
come out by themselves and of their own accord, without any preparation or deliberate intention
in a person to move the tongue for the letters Dalet, Tes, Lamed, Nun, Tav, or the lips for the letters
Beis, Vav, Mem, Pei.
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On the contrary, the letters move the tongue for the letters Dalet, Tes, Lamed, Nun, Tav, and the

lips for the letters Beis, Vav, Mem, Pei; and the letters, in themselves, are rooted in the soul itself.
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And it is the soul that brings them out from concealment into revelation, first in the letters of

thought and afterward in the letters of speech. And this is what is written, “And man became a liv-

ing soul (nefesh chayah).”
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And Targum Onkelos [renders it] “a speaking spirit,” for the letters are on the level of Chayah. For
there are in man Nefesh, Ruach, Neshamah [and] Chayah. Nefesh is the level of the letters of
thought and speech.
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And Ruach is the breath of the heart, which is voice, composed of fire, air and water, as is known.

And Neshamah is the level of intellectual comprehension: “and the neshamah of Shaddai gives

them understanding.”
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And Chayah is the level of Chochmah (wisdom), that is, the source of wisdom, which is above com-
prehension; and there is the root of the letters. Only, He “set them in the mouth,” and not that He

created them there in the mouth;
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for their creation and coming into being, in their root, is above, on the level of Chayah; and from
there they were drawn down and divided into twenty-two letters, for each and every man to speak

with them according to his language.
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With this one will understand the saying of our Sages, of blessed memory, that Metatron ties knots
for his Maker from the prayers of Israel.
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For the angels raise up the prayers, because the speech of man is physical, while the angels are
spiritual, their speech being like our thought; and through the angel who receives the prayer, the

prayer is refined from physicality to spirituality, through that angel.
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Now, [it goes] “higher than the high,” up to the supernal world, in which is the dwelling place of

Metatron; and he ties crowns, which are above the head and the intellect (mochin).
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And through this he draws down new letters. For prayer is a request, “Yehi ratzon” (“May there be

will”), that a level of will come into being.
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For, as the supernal will has already been drawn into Chochmah (wisdom), Chochmah dictates, ac-
cording to the Torah, “There is no suffering without sin,” for sin brings suffering, G-d forbid. But
through prayer, “Yehi ratzon,” the supernal will that is above the level of Chochmah is drawn

down, and there, it is simple mercy, and “your transgressions are many,” etc.
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And this is what our Sages, of blessed memory, said: when Israel say “May His great Name be
blessed,” etc., the Holy One, blessed be He, nods His head. That is, He moves and draws down His

“head,” which is the supernal will, blessed be He;
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for that is what is being requested: “May His great Name be blessed,” that His great Name, which is
above the level of the chain of descending worlds (hishtalshelus), be blessed and drawn down, for it

is “great and exceedingly praised.”
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And the drawing down of this supernal will is through the raising of the letters of prayer to their
root and source, the Supernal Keser (the Crown), through Metatron. That is, because the root of the
letters is in the Supernal Keser, above the level of Chochmah (wisdom) and the intellect (mochin);
only, the beginning of revelation is in Chochmabh, for it is impossible to understand and grasp any

intelligible thing except through letters.
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But the letters themselves are not on the level of intellect, for intellect that is grasped cannot grasp

the essential nature of the letters in themselves; rather, they are a garment of the intellect.

likuteitorah.com/torah-ohr/mikeitz/15/ 12



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 15 NInw 7o ,bxnwn "9 nn’an 1% 119910 9.,

TP T QwnY JPown R whabD mund vwand T 1°0Y NAIRON nan RIT O wabm
127 12WAN NPNIR NS

And this garment is from the level of the supernal outer dimension (chitzoniyus), which descended
and spread downward to clothe the intellect. And from there it descends further, to become letters

of thought and speech.
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Now, the Torah too was clothed in letters in this way: the letters of the Torah have their root far
above the level of the Torah. For “the Torah issues from Chochmah (wisdom),” while the letters

have their root above, on the level of Keser (the Crown).
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And otiyos (letters) is from the word asa (“came”), which denotes drawing down; for the letters are

drawings-down, in which and through which it is drawn down to become the Torah.

LSNP DWn Owa NRAPA INNIY 79INT RIM 21T Pwn 9K AWK 30D 137 90 17y

The explanation: it is written, “As the parable of the Primordial One says,” and this is the Torah, for

the Torah is called “the parable of the Primordial One.”
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And the explanation of this: the nature of a parable is to represent the thing it illustrates (the

nimshal) in a way that it will be understood from within the parable.
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Yet the parable is a different thing, which is not the essence of what it illustrates; only, what it illus-

trates is understood from within it, because it resembles it in some respect.
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And this is what is written, “And through the prophets I am likened.” And our Sages, of blessed
memory, compared prophetic vision to a mirror (aspaklaria): just as one sees in a mirror, although
the likeness of the form appears in its very shape and image, nevertheless this is not the actual
body of the form itself, but only its likeness and its image;
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so too, all the prophets’ apprehension of His G-dliness, may He be blessed, is only on the level of

likeness and resemblance.
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That is, like a parable, from which the thing it illustrates is understood. But regarding His actual

G-dliness, may He be blessed, it is written, “For [man] shall not see Me,” etc., and as our Sages, of

blessed memory, said.
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And this is what is written of Shlomo, “And he spoke three thousand parables,” on every single
matter of the words of Torah, etc. That is, on every single matter of the words of Torah he told its

spiritual meaning.
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For example, the mitzvah of sacrifices from animals, [in which] fat and blood are offered upon the
altar, through a kohen and the priestly garments: he would explain the matter of the sacrifices in
spiritual terms, what is called fat and blood in spirituality, and what is a kohen, and what are the

priestly garments.
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Now, [there are,] “higher than the high,” many spiritual levels, one above the other. And Shlomo, in
hiswisdom, grasped three thousand parables, that is, three thousand levels, one above the other.
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And all of them are only on the level of a parable relative to the level of actual G-dliness, which

rests and is clothed in the Torah.
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Now, Shlomo grasped only three thousand parables. But in truth, it is so up to the highest heights,
without end: all of them are only on the level of a parable of the Primordial One of the world, that is,
the Infinite Light (Or Ein Sof), blessed be He, itself, which is far above the level and bounds of the

chain of descending worlds (hishtalshelus).
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[It is] neither on the level of the light that fills all worlds (memalei kol almin) nor on the level of the
light that encompasses all worlds (sovev kol almin). Only, the Torah was drawn down from there by

way of letters and drawings-down.
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Of this our Sages, of blessed memory, said: King David, peace be upon him, would join the Torah

above with the Holy One, blessed be He. That is, he drew down the letters of the Torah from the

Infinite Light (Or Ein Sof), blessed be He, itself.
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And of this it is said, “which man shall do,” etc.: “to make them,” for the making of the Torah is
through man. And as our Sages, of blessed memory, said, “I account it to you as though you had

made Me.”
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And this is [the meaning of| “and the Torah is light”: the Torah radiates the Infinite Light, blessed
be He, itself. But the light of the Torah is called by the name “light” only through “a mitzvah is a

lamp.”
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The explanation: the shining of the lamp’s light comes about through there being air around the
light; whereas without air it would go out and not shine at all.
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Therefore one does not overturn a vessel over a lamp on Shabbos, lest it go out, for by overturning

the vessel one blocks the air that is around the light.
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That is, the air brings about the shining of the lamp’s light because avir (air) is the letters of or
(light) [and] yud, the air being the source of the light.
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For the yud that is hidden within the letters of avir is the concealment of the light; and in it and

through it the light is drawn and goes out from concealment into revelation.
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And this is like the level of the letters that are above the Torah; and there is the root and source of
the mitzvos, which are rooted in the supernal will, blessed be He, which is above Chochmah (wis-
dom), the level of “the Torah issues from Chochmah.”
0772 %7 IR (] 7R N2 TR 1IpRD TRynR qunbn aRDYN N10M22 1w MRt NPwya 199
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Therefore the doing of the mitzvos, which are an ascent from below to above, to their source and
root, the level of avir, or [and] yud, causes the light of the Torah to shine,
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for all the mitzvos are called by the name tzedakah, as it is written, “And it will be tzedakah for us,

ifwe take care to do all this mitzvah,” etc.
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And tzedakah to the poor and destitute is a drawing down and bestowal “to revive the spirit of the
lowly.”
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And in this way, above, one arouses the level of drawings-down “to revive the spirit of the lowly,”
for “before Him all is considered as nothing,” and all are called lowly and poor in relation to Him,
may He be blessed. And these drawings-down and bestowals are themselves the light of the Torah,

for light and flow are all one.
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And this is what our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,’
does not have even Torah.” Rather, there must be Torah and deeds of kindness (gemilus
chasadim),
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for without deeds of kindness, which is tzedakah, the light of the Torah does not shine for him.
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And this is [the meaning of] “does not have even Torah”: that is, the Torah does not belong and re-

late to him; rather, the Torah is the level of the letters mentioned above.
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And this is [the meaning of] “it draws spirit and brings spirit.” That is, “spirit” (ruach) is the level of
avir mentioned above: first “it draws” the source, the level of letters; and afterward “it brings,”
drawing down the drawing down of the Infinite Light (Or Ein Sof), blessed be He, into Chochmah
(wisdom), the beginning of the revelation of the letters, so that the Torah be light.
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With this, the matter of “the mezuzah on the right and the Chanukah lamp on the left” will be un-
derstood. For the mezuzah is the level of ascent from below to above, like the level of the mitzvos.
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And the matter of the mezuzah is that one writes the passages of Shema and VeHayah Im Shamoa,
in which is written “One,” and “And you shall love with all your heart, and with all your soul, and

with all your might”: the level of ascent.
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And it is affixed at the entrance of the house, to raise up the house and all that is in it, all his prop-
erty and possessions in all the chests, so that they be nullified to the love of G-d: “with all your
might,” with all your money.
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Therefore the mezuzah is affixed on the right, for “and His right hand embraces me,” like a person
who embraces his friend, drawing him close to himself; so too there is drawn down “the right that
draws near,” to raise up to Him, may He be blessed, everyone who comes to draw near to Him, may
He be blessed.
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But the Chanukah lamp is the drawing down of the light of the Torah, for the Greeks sought “to
make them forget Your Torah”; therefore it is on the left. For “from His right hand, a fiery law for

them”: the Torah is likened to fire, as is known.
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And especially since the main mitzvah of the Chanukah lamp is to shine outside, in the public do-
main (reshus harabim, “the domain of the many”); and the level of “the many” is the mountain of
separation (tura difruda), from the level of the seven nations: that there too the light of G-d and His
holiness should shine, so that there be no concealment and hiding, as there was in the days of the

Hasmoneans, when the Greeks sought “to make them forget Your Torah.”
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And when the kingdom of the Hasmonean house prevailed, they instituted the drawing down of the

light of the Torah also into the place of the many, the mountains of separation.

RN 3 11w N17122 75121 RIAW PRX°T XALY2 IWYT 7°W7 NINIR 10 WA 7Im

Now, the root of the seven nations is “the head of Eisav in the bosom of Yitzchak,” which is from the
level of Gevuros (restraint), which are the level of the left.
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But what causes the drawing down of the Chanukah lamp on the left is the level of the mezuzah on
the right, which is the level of ascent: through this ascent the drawing down mentioned above
comes about, and it is drawn down also into the place of darkness, the level of the mountains of

separation.
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For the main thing is that the darkness itself should shine, that is, the level of “darkness turned into

light.” And this is what our Sages, of blessed memory, said (Sotah 49): “On what does the world en-
dure? On the ‘Amen, may His great Name be blessed’ of the Aggadah.”
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For the Aggadah is the level of Targum, since the whole Talmud is in the language of Targum; and

Targum is the level of the back (achorayim) of holiness, as is known.
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And when it is drawn down so that “His great Name be blessed,” and it is drawn down also into the
level of Targum, which is on the level of the back, then darkness is turned into light; and this is the

essence of the world’s endurance.
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