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An Explanation of the Verse
“For You Are My Lamp”

Light can be raised from below, as on Shabbos, or drawn down
from above, as on Chanukah. The deepest light, rooted in the
hidden wisdom within Keser, reaches the lowest places directly,
through the physical mitzvos, tzedakah and the pure oil of

Chanukah, without passing through the long chain of descent.
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THE BIG IDEA

Light can be raised from below, as on Shabbos, or drawn down from above, as on
Chanukah. The deepest light, rooted in the hidden wisdom within Keser, reaches
the lowest places directly, through the physical mitzvos, tzedakah and the pure oil
of Chanukah, without passing through the long chain of descent.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “For You are my lamp, Havayah, and Havayah illuminates my darkness”
through two meanings of “I will exalt You”: drawing G-d’s exaltedness down into Malchus, and raising
Malchus up toward its source. These are Shabbos, the ascent, and Chanukah, the drawing down. The
ascent is refinement, turning “something” into “nothing,” above all when the animal soul, rooted in
the lofty but unbalanced World of Tohu, is subdued and the heart cries out. Yet this upward rush, like a
wick, soon burns out without oil. The oil is Chochmah; its highest form, rooted in Mocha Stima’ah, the
hidden wisdom within Keser, enters the physical Torah and mitzvos directly. So at Chanukah only the
cruse sealed by the High Priest, whose source is that hidden wisdom, could give light. The verse’s two
Names are Z’eir Anpin, which lit the lofty early generations, and Arich Anpin, which lights the darkness
before Mashiach, drawn down through tzedakah. The maamar ends with the flame’s two colors as the

two loves within the Name Havayah, framed by its two awes.

OUTLINE

1 Two meanings of “Iwill exalt You” 11-3

G-d’s exaltedness is drawn down into Malchus, the life of all worlds; and Malchus is raised from below, up
to the Malchus of the Infinite.

2 Shabbos: the ascent through refinement 14-9

Refinement turns something into nothing. The animal soul, rooted in Tohu, where light overwhelmed the
vessels, rises highest when it is subdued, in the cry of the heart.

3 The cry of the heart, and the wick 110-11

Since all worlds come from a mere glimmer, the heart yearns upward (ratzo, the wick); but it must return
and draw down (shov, the oil of Chanukah).

4 The oil: Chochmah in the Torah 112-15
Oil is Chochmah at every level. Avraham kept the mitzvos before they took physical form; the higher

Chochmah, rooted in Mocha Stima’ah, enters the physical Torah given at Sinai directly.
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5 The sealed cruse and the doubled Name

116-19

The one pure cruse, sealed by the High Priest, reflects the source in Mocha Stima’ah. The verse’s two

Names are Z’eir Anpin and Arich Anpin: the early generations and the time before Mashiach.

6 Tzedakabh, oil and the two lights

120-22

Tzedakah, like a seed in the earth, carries a hidden infinite power. Hidden oil makes the flame shine: the

blue light of the wick and the white light of the oil.

7 Two loves between two awes

123-24

The two lights are the two loves within the Name Havayah, framed by higher awe (self-nullification) and

lower awe (fear of the King), and hinted at in V’ahavta, twice “light.”

KEY CONCEPTS

Ascent and drawing down 713w IR?Y1

Two directions of divine service: raising the world from
below toward its source (Shabbos), and drawing light from
above into the world (Chanukah).

Refinement (birurim) 0°717°2

Turning “something” into “nothing”: lifting the lower
world, like grass absorbed into the beast, so that it no
longer stands on its own.

Tohu and Tikkun 71p°n1170

Tohu is a world of overwhelming light and few vessels,
where each attribute is absolute and the vessels shattered;
Tikkun has many vessels and tempered light, so the attrib-
utes include one another. The animal soul comes from
Tohu, the G-dly soul from Tikkun.

Ratzo and shov 2121 X139

Running and returning: the heart’s yearning upward, like
a wick, and the return that draws the light down into life,
like oil.
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Mocha Stima’ah (the hidden brain) 1x»°no XmIN

The hidden wisdom within Keser, the Chochmah within
Keser; the source of higher awe, of the thirteen tikkunim,
and of the light drawn into the physical Torah.

The thirteen tikkunim of the beard x1p>7°11p°n 3
Channels of the highest mercy, identified in the maamar
with the Thirteen Attributes of Mercy, which begin with
“Kel, merciful and gracious” and are drawn from
“Havayah, Havayah,” which precedes them.

Arich Anpin and Z’eir Anpin 7°21X 7°¥11 1°918 7°IR

Two levels of the Name Havayah: Z’eir Anpin, through
which the worlds come to be step by step, and Arich Anpin,
the source of grace and mercy, which lights the darkness
before Mashiach.

Higher and lower awe 18NN X7 7IRD7Y 18T

Higher awe, in Chochmah, is complete self-nullification
before G-d; lower awe, in Malchus, is a subject’s fear of re-
belling against the King.
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SECTION 1 - 11-3

Two meanings of “I will exalt You”
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An explanation of the verse “For You are my lamp.” Now, regarding “I will exalt You” (aromimcha),
which is in the second person, there are two interpretations. The first is from above to below: that
the exaltedness that is above be drawn down below — “Single One, Life of the worlds, King”: that He
alone is single and unique (yachid umeyuchad), and [as] “Life of the worlds” He is drawn down to

be in Malchus (sovereignty), [over| myriads upon myriads of worlds.

This explanation (biur) continues the preceding maamar on the verse “For You are my lamp, Havayah, and
Havayah illuminates my darkness,” which read “I will exalt You, my G-d the King” (Psalms 145:1) in two
ways. Because “I will exalt You” speaks to G-d directly, it can mean drawing His exaltedness down into the
world or raising something up to Him. In the first sense, the words of the prayers “Single One, Life of the

worlds, King” describe how the One who is utterly alone also becomes, as King, the life of countless worlds.
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And in the writings of the Arizal it is written that [it is] through tzimtzum (contraction) and the va-
cated space, etc. — for it is impossible for there to be worlds and created beings at all from the level
of the Infinite One (Ein Sof) Himself. And all the supernal drawings-down were drawn into Malchus
(sovereignty), as is known that the thirteen tikkunim of the beard (tikkunei dikna) were drawn
down below into Malchus, because “her feet go down,” etc.

The Arizal taught that creation required tzimtzum, a withdrawal of the Infinite Light that left a “vacated
space” in which finite worlds could exist; worlds cannot come straight from the Infinite One as He is. So
every flow from above passes through Malchus, G-d’s kingship, the last of the Sefiros. Even the “thirteen
tikkunim of the beard,” the highest channels of mercy, descend into Malchus, pictured as one whose “feet go
down” into the lower worlds. In Kabbalah these are the thirteen features of the “beard” of Arich Anpin, the
outer dimension of Keser, and they correspond to the Thirteen Attributes of Mercy. The maamar’s point is

that even mercy from this lofty source reaches the worlds only by passing through Malchus.
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Therefore Malchus (sovereignty) is called by the name Atarah (crown) in the books of the
Kabbalists, for Malchus is the level of the Supernal Keser (the Crown) that is drawn into Malchus.

And also, “Iwill exalt You” [means] to exalt Malchus, “King, Single One, Life of the worlds.”

Kabbalistic books call Malchus Atarah, a crown, because the Supernal Keser, the highest level, is itself
drawn down into Malchus. “I will exalt You” also has a second meaning: to raise Malchus up, as in the words
“King, Single One, Life of the worlds.”
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As is known, the Malchus of the World of Atzilus (Emanation) becomes Atik for the World of Beriah
(Creation), the level of “Single One,” in order to be “Life of the worlds.” And one must exalt
Malchus in the level of “Single One,” up to the Malchus of the Infinite One (Ein Sof), from below to

above.

As is known, when the Malchus of Atzilus descends to become Atik, the inner core of Keser, for the World of
Beriah, it acts there as “Single One” in order to give life to the worlds. Exalting Malchus lifts it from below to
above, until it reaches the Malchus of the Infinite One, kingship within the Infinite itself.

SECTION 2 - 14-9

Shabbos: the ascent through refinement

L0RD PYnn TOWwnI 191 IPYRD avnn IRDPYT Naw 00 °.a913m naw 1 avR na o 4
And these two levels are Shabbos and Chanukah: for Shabbos is an ascent from below to above, and
Chanukah is a drawing down from above to below.

The two meanings of “I will exalt You” now become two holy days. Shabbos is the ascent from below to
above, and Chanukah the drawing down of light from above to below.
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And this ascent is the matter of the refinements (birurim): “He causes grass to grow for the beast”;
“a thousand mountains,” etc., which are from the level of Kel Shaddai spelled out in full, etc.

The ascent is the work of birurim, refining the material of the world and raising it to holiness. The text al-
ludes to the verse “He causes grass to grow for the beast” and to the beasts on “a thousand mountains,” and
traces these to the Divine Name Kel Shaddai spelled out in full: its spelled-out letters (71> nv7 1@ 7% 7%X) add
up to 999, and with the Name itself counted as one they make a thousand (elef), the “thousand mountains.”
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That is, it is included in the beast, so as to become “nothing” (ayin). For refinement means making
“nothing” out of “something” (yesh); for in the drawing down, “something” is made from “noth-
ing” — the Names Ban [and] Sag, coarse, which is yeshus (selfhood) — and the refinement is to turn
[it] over from “something” to “nothing,” and this is through the Name Mah, the level of self-nullifi-
cation (bittul).
Refinement turns “something” (yesh) into “nothing” (ayin): the grass is absorbed into the beast and no
longer stands on its own. The descent of creation runs the other way and produces coarse, self-assertive ex-
istence; the text links it with the Names Ban (52, the value of behemah, “beast”) and Sag (63), two ways of

spelling out the Name Havayah. The reversal comes through the Name Mah (45), a word that also means
“what?”, the stance of self-nullification (bittul).
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And below, this level is in the animal soul, “when it is subdued,” etc., through which it raises up
very high above.

In a person, this ascent happens in the animal soul when it is subdued (iskafya), when its drives are held in
check for the sake of holiness; through this it is raised very high.
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For the animal soul has its root in the World of Tohu (Chaos), like all the physical foods, which
came down from the World of Tohu in the shattering of the vessels. Therefore they said, “Wine and
fragrance make [one| wise.” And they said, “I had not eaten ox meat,” etc. For they are from a lofty
root.

The animal soul’s root is in the World of Tohu (Chaos), the world that preceded the ordered World of Tikkun,
and physical foods also came down from Tohu in the shattering of the vessels, when that world’s vessels
broke and their sparks fell into lower realms. That is why the Talmud says that wine and fragrance sharpen
the mind, and records a Sage explaining an earlier answer by saying he had not yet eaten ox meat: these
physical things carry a lofty root. Tanya, Iggeres HaKodesh 20, quotes the same saying: wisdom too is nour-
ished from below, as a light that rises from the bottom of Asiyah, where the power of the Infinite is revealed
most strongly.

likuteitorah.com/torah-ohr/mikeitz/14/ 6
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And likewise the animal soul in man has its root there, for it was taken from the dregs of the
Ofanim and the Chayos (living creatures) of the Chariot: the face of the lion, from which the life-

force (chayus) of all the wild beasts (chayos) is drawn;

The animal soul itself was taken from the “dregs” of the Ofanim and the Chayos, the angels of Ezekiel’s vi-
sion of the Divine Chariot. The word chayos means both these “living creatures” and wild beasts, whose life-
force is chayus: from the face of the lion comes the life-force of all the wild beasts.
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from the face of the ox, the life-force of the domestic animals; and from the face of the eagle, the
life-force of the birds, etc. And all of them have their root in the World of Tohu, [from where] they

came down into the World of Beriah (Creation) in the shattering of the vessels.

Likewise the face of the ox gives life to the domestic animals, and the face of the eagle to the birds. All these

roots lie in Tohu, and they came down into Beriah, the realm of creation, in the shattering of the vessels.
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Now, the nature of the World of Tohu is that there was no inter-inclusion, because of abundant light

and few vessels, so that there was an overpowering of the light;

Tohu (Chaos) was a world of intense light in vessels too few to hold it. Because the light overpowered the ves-
sels, each attribute stood alone, with no inter-inclusion, no blending with the others.
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as with “Bela son of Beor, and the name of his city was Dinhavah”: din havah (“give judgment”),
complete judgment without inter-inclusion, because it is strong judgment.
The Torah lists the kings who reigned in Edom before Israel had a king, beginning with “Bela son of Beor,
and the name of his city was Dinhavah,” and Kabbalah reads these kings as the attributes of Tohu. The text

reads Dinhavah as din havah, “give judgment!”: judgment in pure, unmixed form, too strong to blend with
kindness.
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And likewise Yovav, Chesed (kindness), etc.; therefore there cannot be inter-inclusion, etc. This is
not so with the Name Mah, the level of self-nullification (bittul), the World of Tikkun (Rectification):

many vessels and little light, so that a weakening of the light came about.

Yovav, the next king of Edom, is Chesed (kindness), and it too is absolute: kindness so unlimited that it can-
not combine with restraint. The World of Tikkun (Rectification), linked with the Name Mah and self-nullifica-

tion, is the opposite: many vessels and less light, so that the light is weakened enough to be contained.
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Therefore, although there is judgment in it, nevertheless it is not so strong, and there can be inter-

inclusion, etc.

Because the light of Tikkun is tempered, even its judgment is not so severe, and the attributes can be includ-

ed in one another. Kindness and judgment can then work together instead of excluding each other.
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The animal soul has its root in Tohu, whereas the G-dly soul is from the level of Tikkun; therefore it
is the one that refines, etc. And the animal soul, when it is subdued, is lifted high above, etc.

The animal soul comes from Tohu and the G-dly soul from Tikkun, which is why the G-dly soul, with its bal-
ance and self-nullification, is the one that refines the animal soul. Yet when the animal soul is subdued, it is

lifted very high, because its root in Tohu is so lofty.
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This is [the meaning of| “Their heart cried out,” which refers to the animal soul, which is the level

of the heart; and a cry is an ascent from below to above with meod (utmost intensity).

The verse “Their heart cried out” is read as speaking of the animal soul, which the text identifies with the

heart. A cry is an ascent from below to above with meod, utmost intensity.
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SECTION 3 - 110-11

The cry of the heart, and the wick
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And this is the ascent of the level of Malchus (sovereignty), “I will exalt You,” higher and higher, up
to Keser (the Crown). For everything was made from the surplus of the intellect (mochin), the level
of hairs, etc.; for with regard to the Infinite One (Ein Sof), blessed be He, in [His] essence, He has no
connection, proportion or relation with the creation of the worlds,

This cry is the ascent of Malchus that “I will exalt You” describes, reaching up to Keser. The worlds were

made only from the “surplus” of the Divine intellect, pictured as hairs, because G-d’s own essence has no
relation or proportion to creation at all.

13 2RDY KD YW INM° DK 120 IMNRYD YA I1RW RNPYI TIRT 00 290N MYY 7Y ROR
21 PPN PN TR NRZMIRK T 717 1010 2apnw oo

but only through hairs, the surplus of the intellect, a mere glimmer that does not touch His essence
— just as, if one cuts the hair, it does not hurt, etc. — only that [creation] receives nurture through a
hair, very greatly contracted, from the surplus of the intellect, etc.

Hair grows from what is left over, and cutting it causes no pain: it belongs to the person yet does not touch

his inner life. So the worlds draw their life through a very narrow “hair,” a mere glimmer that does not affect
G-d’s essence.
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And when a person takes to heart that this is only a mere glimmer, [which serves] to be the light
that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin),
then, on account of this, the cry in the heart will grow great, etc. And this is the level of ratzo (run-
ning forth), the level of the wick.

When a person reflects that all of G-d’s light that fills and surrounds the worlds is only a faint glimmer of

Him, the heart cries out to rise beyond it. This yearning is ratzo, “running” toward G-d, and it corresponds
to the wick of the lamp.

likuteitorah.com/torah-ohr/mikeitz/14/ 9
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But “if your heart runs, return to the One”: a drawing down from above to below, the level of
Chanukah. For the wick goes out quickly and also does not shine so much; and this is through the
oil.
Ratzo must be joined by shov, “returning”: “if your heart runs, return to the One,” drawing the light down
from above to below, which is the theme of Chanukah. A wick alone burns out quickly and gives little light; it
is the oil that lets the flame last and shine.

SECTION 4 - 112-15

The oil: Chochmah in the Torah
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And the matter of the oil: in all things there is oil, etc., for there is Chochmah (wisdom) of the
World of Atzilus (Emanation) and Chochmah of the World of Beriah (Creation), etc.,

Oil stands for Chochmah, wisdom, which is present at every level of reality: there is a Chochmah of Atzilus, a

Chochmah of Beriah, and so on down.
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until it becomes the Chochmah of the World of Asiyah (Action), which is the Torah before us, en-
clothed in physicality. And there is a Torah of Beriah, about which they said, “Avraham our father,
peace be upon him, kept the Torah before it was given,” that is, before it was enclothed in this
physical world.

At the lowest level, the Chochmah of Asiyah, wisdom is the Torah as we have it, clothed in physical things. A

higher Torah, the Torah of Beriah, is what the Mishnah means when it says that Avraham kept the whole
Torah before it was given: he kept it before it was clothed in this physical world.
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Therefore he fulfilled the mitzvah of tefillin, even though “Sanctify to Me every firstborn” had not
yet been written, since there had been no Exodus from Egypt at all.

Avraham kept the mitzvah of tefillin even though their passages, beginning with “Sanctify to Me every first-
born,” recall the Exodus, which had not yet happened. He kept the mitzvah at its higher level, before it took

physical form.
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And likewise circumcision: he also fulfilled it before he circumcised himself physically. For the
meaning of circumcision is the removal of the foreskin, so that there be no nurture for the external
forces; and Avraham our father, peace be upon him, fulfilled this mitzvah above, in that he re-
moved the nurture of the external forces; only, this mitzvah was not enclothed in physicality, in the
actual act of circumcision. And this is [the meaning of| “before it was given.”
He likewise kept circumcision before he physically circumcised himself. Circumcision means removing the
foreskin so that the external forces, the powers opposed to holiness, receive no nurture; Avraham accom-

plished this spiritually first, and only the physical act was missing. That is the meaning of “before it was
given.”
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And the main point of drawing down the oil is that there be a drawing down of the higher
Chochmah (wisdom); for there is a higher Chochmah and a lower Chochmah. The lower

Chochmabh is that which is taken from the emotive attributes (middos).

The oil that is drawn down is above all the higher Chochmah, which transcends the emotions, unlike the

lower Chochmah that is derived from them.
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And the higher Chochmah (wisdom) is above the emotive attributes (middos). Awe and love, love
and awe (dechilu u’rechimu, rechimu u’dechilu): the lower awe is from the lower unity (yichuda
tata’ah), in Malchus (sovereignty); whereas the higher awe is in the higher Chochmah.

Love and awe come in an order: awe and love, love and awe. The lower awe comes from the lower unity, G-d

as present within the world, in Malchus; the higher awe is in the higher Chochmah.
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And its root is from Mocha Stima’ah (the hidden brain), which is from the Gevurah (restraint) of
Atik, from where the hairs are drawn, in the form of the thirteen tikkunim of the beard (tikkunei
dikna). But their source and root is in Mocha Stima’ah, and not [in] Abba (Chochmah) of the World
of Atzilus (Emanation).
The higher awe is rooted in Mocha Stima’ah, the “hidden brain,” which comes from the Gevurah of Atik, the
innermost level of Keser; from there the “hairs,” the thirteen tikkunim of the beard, extend, and their true
source is this hidden brain, not Abba, the Chochmah of Atzilus. In Likkutei Torah, Shir HaShirim, the Alter

Rebbe refers back to this passage: higher awe, the yud of the Name, is rooted in Mocha Stima’ah, from the
Gevurah of Atik.

1171 ] PPN nb:p 7YY 7 [reavip awn aann] PPRN n‘;':zp 27y 9N2J2W 7o N2 13°M
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This is the level of the Chochmah within Keser, according to the Kabbalah of Rabbi Moshe
Cordovero; and according to the Kabbalah of the Arizal, it is higher above, in the Malchus of the
Infinite One (Ein Sof).
This hidden source is what Rabbi Moshe Cordovero (the Ramak) calls the Chochmah within Keser; according
to the Arizal it is higher still, in the Malchus of the Infinite itself. In Likkutei Torah, Shelach, the Alter Rebbe

returns to this passage and explains that this higher Chochmah is above even the gulgalta, the Keser, of
Arich Anpin.

0172 RIT IR UDIR WK RPUT o2 mnal 07201 NIAYAR 11°1DDW 17IN2 wnl oM
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And this source is drawn into the Torah that is before us in physicality, given at Sinai, specifically:

“which I command you” is in “today, to do them,” specifically. Whereas above, it is by way of the

chain of descending worlds (hishtalshelus), from cause to effect, through many myriads of levels.
This same lofty source is drawn into the physical Torah given at Sinai (the Hebrew abbreviation 0”2n1), as in

the verse “which I command you today, to do them,” the word “today” pointing to the doing of mitzvos in this

world. Above, by contrast, light descends step by step through countless levels of cause and effect.

likuteitorah.com/torah-ohr/mikeitz/14/ 12
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If so, the level of Malchus is very far from the level of Mocha Stima’ah, the Chochmah within Keser.
But into the physical World of Asiyah (Action) it is drawn not in the manner of the chain of descent.

Through the chain of descent, Malchus is extremely far from Mocha Stima’ah, the Chochmah within Keser.
Yet in physical Asiyah, through the Torah’s physical mitzvos, that highest source is drawn down directly,
without passing through the chain.

SECTION 5 - 116-19

The sealed cruse and the doubled Name
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And this is the matter of the miracle of Chanukah: the Greeks defiled all the oils, for they are from
the level of the Chochmah (wisdom) of kelipah (the husk). For Babylon is called “the head of gold,”
and Persia and Media the two arms, etc. And there remained only one cruse [of oil] with the seal of
the High Priest.
The miracle of Chanukah fits this pattern: the Greeks, who stand for the Chochmah of kelipah, the wisdom of
the forces opposed to holiness, defiled all the oil, which stands for holy Chochmah. In the Book of Daniel,
Babylon is the head of gold in the vision of the kingdoms, and the text calls Persia and Media the arms; only
one cruse of oil, sealed with the High Priest’s seal, remained pure. An earlier transcript of this teaching

(Maamarei Admur HaZaken 5568), cited in the Kehot note, explains that Babylon was then “the head,” the
Keser of kelipah.
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The seal is Yesod (foundation); and the High Priest is the “Great Priest” (Kahana Rabba), “abundant
in kindness,” which is in the thirteen tikkunim of the beard (tikkunei dikna), the beard of the Great

Priest.

The seal stands for Yesod, the Sefirah that connects and transmits. The High Priest (kohen gadol) is the
Zohar’s “Great Priest” (Kahana Rabba), and “great” (rabba) echoes rav chesed, “abundant in kindness”: his
beard, with its thirteen tikkunim, is identified with the Thirteen Attributes of Mercy.

97311 3 [meno k] 0717 KT IPNAT RIT K3

And the source of the Great Priest is Mocha Stima’ah (the hidden brain), mentioned above.

The source of this “Great Priest” is Mocha Stima’ah, the hidden brain described above.

likuteitorah.com/torah-ohr/mikeitz/14/ 13
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And this is the meaning of “Havayah, Havayah, Kel, merciful and gracious,” etc.: that for there to
be “Kel, merciful and gracious,” etc., which are the thirteen tikkunim of the beard, whose begin-
ning is from the level of “Kel,” there must be a drawing down from the level of “Havayah,
Havayah,” the two pe’os (sidelocks), etc., which is the source drawn from Mocha Stima’ah, etc.
This is why, in the Torah, the attributes of mercy, “Kel, merciful and gracious,” are preceded by “Havayah,
Havayah.” The thirteen attributes begin with the Name Kel; for them to come into being, a flow must first

come from the doubled “Havayah, Havayah,” which corresponds to the two pe’os (sidelocks), and that flow
comes from Mocha Stima’ah.

Q771132 RRYD P°0RY 11 °11 2°02 77102 1IM

Now, in the Torah it is written “Havayah, Havayah,” and the cantillation separates between them.

In the Torah’s “Havayah, Havayah,” at the start of the Thirteen Attributes, the cantillation sets a pause (a pe-
sik) between the two Names.

290D 117K N2MAM 17 [naoina] 201N AT I 3800w 193 I I 70 AR 09 290 BRI
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And in the Prophets it is written, “For You are my lamp, Havayah, and Havayah illuminates my
darkness”: “Havayah and Havayah,” with the addition of the connecting vav, and it is not separat-
ed, etc.

The verse from the Prophets on which this maamar is built also says the Name twice, “For You are my lamp,
Havayah, and Havayah illuminates my darkness,” but there the second Name is joined to the first by the let-
ter vav, “and,” with no pause. In Likkutei Torah, Chukas, the Alter Rebbe cites the Idra’s rule that when
Havayah appears twice in one verse, the first is in Z’eir Anpin and the second in Atik, and refers back to this

verse.

likuteitorah.com/torah-ohr/mikeitz/14/ 14
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The explanation is this: it is written, “Gracious and merciful is Havayah,” and it is written,
“Havayah, merciful and gracious.” For there are two [levels of] Havayah: one in Z’eir Anpin (the
emotive attributes), so that there be worlds of created beings, etc.; and the other in Arich Anpin, so
that there be “gracious and merciful.”
To explain the difference, the text brings two verses that order the same words in opposite ways, “Gracious
and merciful is Havayah” and “Havayah, merciful and gracious.” They reflect two levels of Havayah: one in

Z’eir Anpin, from which the created worlds come to be, and one in Arich Anpin, the source of grace and mer-

cy themselves.
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Now, “Havayah, merciful and gracious” is in Arich Anpin: the drawing down of the Havayah of
Arich Anpin, the two pe’os, etc., to draw the thirteen tikkunim of the beard (tikkunei dikna) into

Z’eir Anpin (the emotive attributes);

“Havayah, merciful and gracious,” with the Name first, describes Arich Anpin: its Havayah, the two pe’os,
flows down in order to bring the thirteen tikkunim into Z’eir Anpin.

2129977 QWA R¥I NIPTR RP1A (xape7 onpen] TN 370 DI TN NOWNAT 117 ° Y0 Tan 5aR
but “Gracious and merciful is Havayah” means the drawing down of “gracious and merciful,” the
thirteen tikkunim of the beard, into Z’eir Anpin, so that Z’eir Anpin be in the Name Havayah, etc.

“Gracious and merciful is Havayah,” with the Name last, describes the result: the thirteen attributes of grace
and mercy are drawn into Z’eir Anpin so that Z’eir Anpin itself can bear the Name Havayah.

RITY [x3p°7 "1pon] TN 3790 [mvwbnwn) NPWRPNW 2M22 RIAW X177 13997 00 993 10K 09 9N
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And this is [the meaning of] “For You are my lamp, Havayah”: that is, the Havayah of Z’eir Anpin
(the emotive attributes), which is in the manner of the chain of descending worlds (hishtalshelus)
from the thirteen tikkunim of the beard. And this corresponds to the early generations, whose souls
were in essence on a lofty level.

The first half of the verse, “For You are my lamp, Havayah,” refers to the Havayah of Z’eir Anpin, which re-

ceives its light step by step from the thirteen tikkunim. It corresponds to the early generations, whose souls

were themselves on a lofty level.

likuteitorah.com/torah-ohr/mikeitz/14/ 15
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This is not so with “and Havayah illuminates my darkness”: for “my darkness,” [the time of] the
footsteps of Mashiach, [the light] is drawn from the Name Havayah of Arich Anpin, not in the man-
ner of the chain of descent; and there must be the connecting vav, to draw down from so lofty a
place.

“And Havayah illuminates my darkness” refers to the darkness of the time just before Mashiach, “the foot-

steps of Mashiach.” Its light comes from the Havayah of Arich Anpin, outside the ordinary chain of descent,
and the joining vav is needed to draw light down from so high a place.

SECTION 6 - 120-22

Tzedakah, oil and the two lights
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And this is through tzedakah (charity), as our Sages, of blessed memory, said: “Israel will be re-
deemed only through tzedakah.”

The light of Arich Anpin is drawn down through tzedakah, charity, as the Sages taught that redemption
comes only through tzedakah.
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For of tzedakah it is said, “He sows tzedakos,” for it is in the manner of sowing, like the seed sown
in the earth, which makes much grow because of the power of growth that is in the earth, which is
in concealment, and in which there is an aspect of the Infinite (Ein Sof), to make [things] grow with-
out end.
The morning blessing before the Shema (Yotzer Or) calls G-d the One who “sows tzedakos,” for charity works
like sowing. A seed sown in the ground yields far more than itself, because the earth holds a hidden power of

growth that is, in a sense, infinite: it can keep producing without end. Iggeres HaKodesh 20, cited in the
Kehot note, explains that this power comes from the Infinite Light that shines at the very bottom of Asiyah.

71900 997 K°N0 KRR *N2n RIAW 02973 07K M9 213 712 WO 1971 N33 RO P78 70

So too, tzedakah is in the manner of sowing, in which there is an aspect of the power of the Infinite

(Ein Sof), in concealment, which is from the level of Arich Anpin, “the most hidden of all hidden.”

Tzedakah likewise holds a hidden power of the Infinite. That power comes from Arich Anpin, called “the
most hidden of all hidden.”

likuteitorah.com/torah-ohr/mikeitz/14/ 16
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And through this the revelation of the Infinite Light (Or Ein Sof) itself increases, which was con-
cealed in Mocha Stima’ah (the hidden brain) before it came down to be drawn into the thirteen
tikkunim of the beard (tikkunei dikna). And this was also [so] on Chanukah: they defiled all the oils
below,

Through tzedakah, the revelation of the Infinite Light itself increases: the light that was hidden in Mocha

Stima’ah before it came down into the thirteen tikkunim. Chanukah shows the same pattern, since all the oil
below had been defiled.

L9731 K3 RITD (513 1mo) 37110 W 1RNINAY 1AW PW 90 Y K7D PR AwER 107 R
and it was not possible to draw down except through the cruse of oil that bore the seal of the High
Priest, the “Great Priest” mentioned above.

The light could be drawn down only through the one cruse sealed with the High Priest’s seal, the “Great
Priest” whose source, as explained above, is Mocha Stima’ah.
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And the matter of the oil is concealment, for the oil is absorbed in the wick; and from there it

shines with greater intensity as the oil is drawn after the wick.

Oil stands for concealment: it soaks into the wick and is not seen. Yet from that hidden place it makes the
flame shine all the more, as the oil is drawn up the wick.
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Now, through the aspect of the oil and the wick, two hues of light come about: the blue light (neho-
ra techela), through the wick, which only makes the light take hold but does not shine so much;
rather, [it shines| through the oil, which is what shines with a pure and bright light: the white light
(nehora chivra).
The flame of a lamp shows two colors. The blue light, produced by the wick, only lets the flame hold on and
gives little light; rather, it is the oil that produces the pure, bright light, the white light. In Likkutei Torah,

Shelach, the Alter Rebbe refers back to this passage and gives the reason: the oil is the higher Chochmah, the
Torah, while the blue light comes from the wick being consumed.

likuteitorah.com/torah-ohr/mikeitz/14/ 17
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That is, that it be revealed, face to face, as though one sees, and not in imaginings (dimyonos) in
thought alone, which is called concealment and not revelation: “after our likeness (kidmuseinu),”

etc.

The white light stands for open, direct revelation, as though one saw G-dliness face to face, not merely imag-
ined it in thought, which the text calls concealment. The words “after our likeness” (kidmuseinu), from the
verse of man’s creation, share their root, d-m-h, with dimyonos, “imaginings.”

SECTION 7 - 123-24

Two loves between two awes
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And the two lights, the blue light and the white light, are the two [mentions of] “love” (rechimu) in
the middle of the two [mentions of] “awe” (dechilu): for the yud is awe, the hei is love, the vav is

love, and the [final] hei is awe.

The two lights correspond to love and awe in the four letters of the Name Havayah: yud is awe, the first hei
love, the vav love, the final hei awe. So the two loves stand in the middle, framed by two kinds of awe.
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The explanation is that there is a higher awe, in Chochmah (wisdom), the level of actual self-nullifi-
cation (bittul). This is not so with the lower awe, the level of fear, in Malchus (sovereignty): not to

rebel against the King, trembling from dread of the Throne.

Higher awe, in Chochmabh, is complete self-nullification before G-d. Lower awe, in Malchus, is fear: a sub-
ject’s fear of rebelling against the King, like the trembling before the Throne.

likuteitorah.com/torah-ohr/mikeitz/14/ 18
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And “they all proclaim in awe and fear,” etc. This is fear from the outer dimension (chitzoniyus).
But the higher awe is the level of actual self-nullification (bittul), since “there is nothing else be-
sides Him.”

Those before the Throne “all proclaim in awe and fear”: this is the lower, outward fear. Higher awe is com-
plete self-nullification, since “there is nothing else besides Him.”
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And this is the matter of the Shemoneh Esreh prayer, bowings and prostrations: the drawing down
of self-nullification. And the two [mentions of] “love” are: the higher hei, Binah (understanding),
which is “love in delights,”

The bowing and prostration of the Shemoneh Esreh draw this self-nullification down into a person. Of the

two loves, the higher belongs to the first hei, Binah, and is called “love in delights,” a phrase from the Song
of Songs.
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and it is a love that comes from above; and the “love” in the vav is Z’eir Anpin (the emotive attribut-
es), a love that [comes] through the contemplation of the intellectual soul, from below to above.
And this is [why] “V’ahavta” (“And you shall love”) is [numerically] twice “or” (light), etc. And this
suffices for the understanding.

This higher love comes from above, while the lower love, in the vav, Z’eir Anpin, is born of the mind’s con-

templation and rises from below. The word V’ahavta, “and you shall love,” has the numerical value 414,
twice or, “light” (207): the two loves are the two lights.

likuteitorah.com/torah-ohr/mikeitz/14/ 19
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Reflecting that all revealed G-dliness is only a glimmer beside G-d Himself should make the heart, even the

animal soul, cry out and rise. But that upward rush must return and be drawn down into life, through the

Torah and the physical mitzvos, and above all through tzedakah, which carries a hidden infinite power. The

bowing of the Shemoneh Esreh draws down the self-nullification of higher awe.

QUESTIONS FOR DISCUSSION

1.

Why does subduing the animal soul raise it so high, if its root is in Tohu, the world whose vessels
shattered?

. What does the wick give the flame, and what does the oil give it? How do they correspond to ratzo and

shov?

. How could Avraham keep tefillin and circumcision before the Torah was given, and what changed when it

was given at Sinai?

Why should the darkest time, the footsteps of Mashiach, draw from a higher source than the lofty early
generations?

. Inwhatway is tzedakah like a seed sown in the earth?

likuteitorah.com/torah-ohr/mikeitz/14/ 20
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PARAGRAPH 1

108 Y 71N

The note says that a long explanation (biur) of this verse is
found there, apparently by the Mitteler Rebbe.
KEHOT'S NOTE
NPITIR P”D'? R AR IR IR R¥N1,190°Y 2990 170pna

%92 NN 2

In the song David sang on the day G-d saved him from all
his enemies and from Shaul, he says, “For You are my
lamp, Havayah, and Havayah illuminates my darkness”;
the whole maamar explains this verse and its two mentions
of the Name. (context: Steinsaltz Tanakh)

II Samuel 22:29173:275 2 "Rnw
DY R M T AN
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Blcleinh

David’s psalm of praise opens, “I will exalt You, my G-d
the King, and bless Your Name forever,” plainly the
psalmist extolling G-d. The preceding maamar (Torah
Ohr, Miketz, “For You are my lamp”) read this address to
G-d as King in two ways, as drawing His exaltedness down
and as raising Malchus up. (context: Steinsaltz Tanakh)

Psalms 145:1’R:171p 0°2°10
7Y 077 T0Y 7373K) TR "AiPR TumiR 177 1PN

[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

v YRR N

The Tzemach Tzedek’s discourses for Yom Kippur are cit-
ed for a parallel to this first interpretation, in which the
exaltedness above is drawn down below.
KEHOT'S NOTE
LDEPIRY 5”319 0°W17T NPMIR R

TN TN 1727 RITW — Mnmian nw

Tanya explains the unity of the Holy One, blessed be He,
who is called “single and unique” and is alone just as be-
fore the world was created; the worlds make no change in
His unity.
Tanya, Likkutei Amarim 20:2-30°nK "0Ip°% ;1WRY PP ,X°IN
-2
IR PN 123 NP2 NPAN TII? I LAY 2070 X2
RIY DoPRRD 9977 I0Pm T R RITTIN2TATRD BU
:0PMIRY 02 W 0PIV KW 0TI MY ind Nan 9Tap
- WB 1D RIIWH RN AR ,07IY7 K721 KDY TY NI ARY
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 2

’5 BUANTOY

There this teaching is cited in the name of Etz Chaim,
which the note identifies as Sha’ar 1, Anaf 2.
KEHOT’'S NOTE
naoin ﬂ"1p5] AR 2 72y °R YW XM L,A7Y0 Qw2 °D 17N’y 170opna
.191X2 XApND

Shr oipnt 2Ny
The Arizal describes the Infinite Light filling all existence

until, when He willed to create, it contracted and left a va-
cated space for the worlds; the text cites this to show that
the worlds cannot come from the Infinite as it is.
Sefer Etz Chaim 1:3-4’7-3°R 011 vy
WY WP A7 RIT PO M PNan 07 ox YIinan oovon by ...
D¥IRM O°K121M DP9RRIT MY 233 T30 97T DIR RN
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OTPTTE DM I DIPRN IN2 WK Meyn 9% Prm omvhy
72173 NPNPART TR PCY ON2 PR AR Ta%H UK RN
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... 212> 03 091 933w 1Y VID 931 DR 0PI DAY B
Sefer Etz Chaim (Public Domain)

T A

Proverbs warns against the strange woman, whose “feet go
down to death”; the Kabbalists apply the words to
Malchus, whose lowest level reaches down into the lower
worlds. (context: Steinsaltz Tanakh)

Proverbs 5:571:°1 7wn
3007 PPIYE PG My N1 7N
Her feet go down to death; Her steps take hold on the

nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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The Tzemach Tzedek’s commentary on the Zohar is cited
for the whole passage, from Shabbos and Chanukah as as-
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"

cent and descent to the source drawn into the physical
Torah (paragraph 15).
KEHOT'S NOTE
PNy 27 P T2 IR D PR AN PIRTR POY AR 7IR22 XD

e RN monLn

The psalmist praises G-d who, through the rain, makes
grass grow for the cattle and plants for man’s labor; here
the grass that becomes part of the animal is the model of
refinement, the lower absorbed into the higher. (context:
Steinsaltz Tanakh)

Psalms 104:147:7°p 0°2°1n
[PIRT"TR OO XOIN? DTN NTY2 2PY) MRN22 TN RN
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1770 PR

G-d says He needs no offerings, for every beast of the for-
est is His, and the cattle (behemos) on a thousand hills;
the Aramaic “a thousand mountains” in the text echoes it.
(context: Steinsaltz Tanakh)

Psalms 50:10:1 0°%°71n
MP8™7772 NN 1NNl 27
For every beast of the forest is Mine, and the cattle upon a

thousand hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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Rava says that wine and fragrance make him wise; the text
takes this as a sign that physical things rooted in Tohu can
add light to the mind.
Yoma 76b:71:2 17y X1
XY UKD vyl — 1 WP 1371 .Y R 290D 07 XA 1
IR 7MY 203 R (RITT RITT M0 L0 ATl — A
K20 X3 TANT 1M YR — 2L KD Iman — 131 .mew
JPIRE — A
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
22,1y R

NTINT Wwea RIPION KD

A Sage explains an earlier statement by saying that he had
not eaten ox meat, so his mind was not clear; the text cites
it to show that such food comes from a lofty root.
Bava Kamma 72a:1-47-"R:X 27y Rnp 822
N 7RDD RIW ORI KY™ KIW N2 KXY XTINT RT3 700K KT
AP RIIP R RD°D ,KIDOKD 19313 “IN20” AP RIR RY™M :ApY
27 AP MR 191 1970 NRINN LW .KIBRI IP1D *inm”
1037 RPN MYMY? ALK AR Y WK 397 ARG 2230

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/mikeitz/14/

14

15

MmN 7117 991 1NKR %3 PI0A Y757 2IN"2...
2RLaY P

1Ry wAwn oY

There it says that the light of the intellect is increased even
by ox meat and physical wine, because their root is in
Tohu, which precedes Tikkun; the passage continues at
length.

KEHOT'S NOTE

MPRWA 7T NI WwaAn POWH IR 03 A0INA *IN” 2390 °Y 270 nPopna

LIDMIRA WY P1IPNY TP AN ©N22 QYR 00

el ko]
Ezekiel describes the four Chayos of the Chariot, each with
the face of a man, a lion on the right, an ox on the left and
an eagle; the text makes the lion, the ox and the eagle the
sources of life for wild beasts, domestic animals and birds.
(context: Steinsaltz Tanakh)

Ezekiel 1:10”:'x Hxptn»

Qw1 OnYIIRY PRNITOR AN %191 DIR 1B O7IR MIaT
DY W33 TYI? PWnEm

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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17

ya12y°a
Among the kings who reigned in Edom before any king

reigned over Israel, the first was Bela son of Beor, whose

city was Dinhavah; plainly the verse only names his city.

The text, with the Kabbalists, reads Dinhavah as din

havah, “give judgment.” (context: Steinsaltz Tanakh)
Genesis 36:32272:7"% nowr12

:712737 477y OWY 1iY2712 ¥ 0iTRD Toan

And Bela the son of Beor reigned in Edom; and the name of
his city was Dinhabah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.29 3% nowxna

"ya 72 yea

In Sha’ar Derushei Nekudos the Arizal explains the kings
of Edom as the attributes of Tohu that broke: Bela son of
Beor is Daas and Yovav is Chesed. The Kehot note cites
this chapter on “din havah, complete judgment.”
Sefer Etz Chaim 8:4°7:’n 0>°n vy
>3 Y71 727 TAR DN OPAW 1221 MIAT XA RV 0CAWNI A0 T ...
WR 0°9%nn PR APWS NwAD2 7510 099N Iy o PR o
2 PPNYTIT 7231 NYT T 7IYA 12 YPA 0D 0 D1TR PR 1090
SIpw 117 97y WK 19°9P7 NPT 7102 RIM PPIIRWD Y92 X1 OyRa
RIRT 7°%¥ NyT N2 awaw c9 SRAwea awnd ovwn miniRa
10! KXW DY223 TARIT PPDY NYT YT PIY I 1IM RO
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M1 712 370 7010 RIT 237 .MSIRD KPR AIPORR RN M NPT

... 70 N1°N2 R °D A '(1727'?
Sefer Etz Chaim (Public Domain)

12197 7R T

There it is explained that this is because it is “strong and
forceful judgment, in the mode of the overpowering of the
light.”

KEHOT'S NOTE

197 M2 10°2 RIM” 2190 °Y 170pN2 770 MTPI "W1T 3w 17y IR

J7TIRT NT1230 °N22 /%P pin

PARAGRAPH 8
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When Bela died, Yovav son of Zerach of Botzrah, from an-
other city of Edom, reigned in his place; the text makes
him the attribute of Chesed in Tohu. (context: Steinsaltz
Tanakh)

Genesis 36:33372:17% n*wx12

KEHOT'S NOTE

TOMM M22 RIAW 77%37% 229° T2 191”7 0w 170pna LAY 1% nowRaa

1 9o Iyt 990 10Ty 191900 2120° KPW PN pHnm Pn2a X0 Oa
N7 090

T0M 22171
The Arizal writes that Yovav is Chesed, and that “son of
Zerach” means shining, for Chesed is called light; the text
uses this to show that in Tohu even kindness was absolute.
Sefer Etz Chaim 8:4"7:’r1 0°°n vy
»N2 YN *0% PRI Awnd 0Py MmRa pw 100 0y ..
ARRIT VDY NPT YT PV M TIM RPTAW RIRT POY NyT
2217 .N19°IRI KPP APDIR NS AT NPT 20NN KXW 0y9aa
IR RIAPAT TOM NN RIT OO AT PR AT 13 30 701 KIn
D70 wnn K17 Qwn N1PNIRY 271 TI0 R %I 717123 K17 own Y7110
R 291 771 22 10D TI0 O 1AM N7 PR SN YIRD own
07 O MTM237 N2 0 W NPNIR O ORRM AR %D ann

LTI AMR 1) 2919 IRDH W22 0°0eN
Sefer Etz Chaim (Public Domain)

PARAGRAPH 9
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Lamenting Jerusalem’s destruction, the poet says, “Their
heart cried out to Havayah,” the heart of the city’s people;
the text reads “their heart” as the animal soul and the cry
as its intense ascent. (context: Steinsaltz Tanakh)

Lamentations 2:1817°:’2 12X

DR 12721 OnP AYNRT D010 21030 1987 N2 Nnin 23TIRTOR 027 Py
9°9"N2 D7A"5X 77 N 18R

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/mikeitz/14/
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PARAGRAPH 11
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24
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In Ezekiel’s vision the Chayos “ran and returned” like
flashes of fire; the text calls the heart’s yearning upward
ratzo, “running,” and links it to the wick. (context:
Steinsaltz Tanakh)
Ezekiel 1:14 77X Dxpi°
2127 XN 23 RI¥7 NiTOm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TNRD 21 2% P aR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
KT ARTRPA2 TN

TNRD 2 2% 1 aR

The Tikkunei Zohar teaches that if your heart runs, it must
return; the text makes this return the drawing down from
above, the oil of Chanukah.
Tikkunei Zohar 7a:3°2:X *t 911 °1pn
PHY OTX TRIND MBRT RQIT MAT PY (0 R PRPIT) RN
RNPOY IRTYYL ,1PTIPI YT 2793 KT W R T2 AR KT npynen
RTIRY 1R RPDY R NP2 OTX NOPT LK RPDY LiPIn KPU9D
AIRIIR? X 27207 W00 RRW AR K 2907 M7 K RDPYIRKT
IR 2% 727 77 ORT

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 12
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The note says this theme, Avraham’s keeping the Torah
before it was given, is explained there at length.
KEHOT'S NOTE
.71A0°Y 70PN 31K .PPWIT°R A0 mIwn

7301 RPW TY 7700 DX VYRR 0P

The Mishnah says that Avraham our father kept the whole
Torah before it was given; the text explains that he kept the
Torah of Beriah, before it was clothed in this physical
world.

Mishnah Kiddushin 4:1477°:7 1°217°p 71wn
DT73XY (79 NP@R12) ,DIPWD 12Y 173X DT72RD IRIR KT 1) ...
22 DX AP DIIR NYYY ¥R 732 DI DK 712 M IR
DT YR WK 2Ry (10 Ow) ,ImRIY ,mand KPY 1Y APD IR0
2179 0IPT *Nign NVRwR VYN P2
Rabbi Judah said: an unmarried man must not tend cattle,
nor may two unmarried men sleep together under the same
cover. But the sages permit it. One whose business is with
women must not be alone with women. And one should not

teach his son a woman'’s trade. Rabbi Meir says: one should
always teach his son a clean and easy profession, and pray
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to Him to whom wealth and property belong. For a profes-
sion does not contain [the potential for] poverty and wealth,
for poverty is not due to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 13
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After the Exodus G-d tells Moshe, “Sanctify to Me every
firstborn”; this opens the first of the tefillin passages,
which speak of the Exodus. The text notes that Avraham
kept tefillin before it was written. (context: Steinsaltz
Tanakh)

Exodus 13:2°2:3 mnw

XA R DTXD PRI °322 D070 TR MI0270) YR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

28 0”11 WA INPYY TRoNa ANDYY RS

The passage there refers to this maamar (“in Miketz, in the
explanation of the verse ‘For You are my lamp’”): great
love is the higher hei and higher awe the yud, and higher
awe is rooted in Mocha Stima’ah, from the Gevurah of
Atik.

KEHOT'S NOTE

RITY 2 UPYPT W™ D RN WURIY Y 18R 10 wrhw n”wp‘?:

RITW 19 2173 R M 190 N3 @il QwnY X”RT 17N °nan oynb
07y DORP1Y 93 MI9DR ran Twnan 077 a2 1 ROy IR Mvani

PARAGRAPH 15
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Sh’lach 51b refers back to this maamar: the source of the
Torah is in Mocha Stima’ah, the Chochmah within Keser
according to the Ramak, and according to the Arizal high-
er, in the Malchus of the Infinite, and that source is drawn
into the physical Torah, “their beginning wedged in their
end.” There he adds that this higher Chochmah is the root
of Chochmah in the unknowable head (Radla), above the
gulgalta of Arich Anpin.
KEHOT'S NOTE
.2 ,R1 19w n71pha kn

30 oMWy’ QA NI I8N DIN IWN

Moshe tells Israel to keep the commandment, the statutes
and the laws “which I command you today, to do them”;
the text stresses “today” and “to do them”: the highest

likuteitorah.com/torah-ohr/mikeitz/14/

TAmIIRA 737 97 INR 9D P10 DY MIRCA...

source is drawn into the physical doing of the mitzvos.
(context: Steinsaltz Tanakh)
Deuteronomy 7:11x”°:t 0°727
DT )37 *20 WK DVIYRINK) DPNT TN MERT NN NRY)
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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There it is explained why the Greeks defiled all the oils in
the Sanctuary specifically.
KEHOT'S NOTE
.RPIT 9972 0P 93 IRNbY 7R3 77K 1390 °Y 1opna

32 N2TTT NWo P2 92390

Interpreting Nebuchadnezzar’s dream of a statue made of
four metals, Daniel tells the king of Babylon, “You are the
head of gold”; the parts below stand for the kingdoms that
follow. The text uses this image of a body for the king-
doms. (context: Steinsaltz Tanakh)

Daniel 2:38177:2 ox°17
KEHOT'S NOTE

205 M2 RITW WX IR 0 9232w 391”7190 °Y 1Popna LA L2 BRoT
.OW BR2 27Y°Y L7OPN BPRD LT ,1° TPy N7IpDa AR L7 nevpT

33 2110 W mmina R e
The Talmud tells that when the Greeks entered the

Sanctuary they defiled all its oils, and the Hasmoneans
found only one cruse sealed with the High Priest’s seal,
which burned for eight days.
Shabbat 21b:10%:2 X”> naw
RPT IR K20 123107 “ni® 199092 17532 1271 MNT 719110 XD
52 1Ry 92777 0O 10IDWIY 1372 NIIYNTY? K77 1in2 TO0N?
X721 1972 ,090801 "X2INYT N°3 NoYR TI23WY P27 Do
K21 ,2973 173 DY nnina nnn v 1w Y TN 7D KPR IRID
.0°1? 1Y 3mm P27 03 92 1Y LIR 0 pUoTaY KPR 92 M0
IRTIM P22 00290 0on° DR DIYAR NN MY
William Davidson, Vocalized Aramaic (CC-BY-NC)

34 TI0° NI amn

This Kabbalistic dictionary of terms is cited, under the let-
ter ches, for “seal” (chosam) as a name of Yesod.
KEHOT’'S NOTE
A0WN2 Y T 00T LR Y MW NTAIR ART L0 Y0 1 NIR R™IRND

35 MR NI .. TN A NIAW L L 2D

There the High Priest and the seal of the High Priest are
explained.
KEHOT'S NOTE
7Y X715 D MMM 370 1°1Y IR 90 Y 1Popna
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As G-d passes before Moshe He proclaims the Thirteen
Attributes of Mercy, beginning “Havayah, Havayah, Kel,
merciful and gracious”; the text identifies them with the
thirteen tikkunim of the beard, and their source with the
doubled Name. (context: Steinsaltz Tanakh)

Exodus 34:61:7"% mnw

700727 BRI 13m0 5R 1 Lkl 1’;5—)"?5_7 112y
gelahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 17
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39

40

SOW 7193 11 R 91 NN 02
David’s song of thanks for his rescue: “For You are my
lamp, Havayah, and Havayah illuminates my darkness”;
here the second Name is joined to the first with avav. (con-
text: Steinsaltz Tanakh)

II Samuel 22:291”3:27 2 PXInw
2 I T T K
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SIW 2% 7511 T L L 1971122 Ky P°0D

Chukas 57c-d opens the explanation of “This is the statute
of the Torah” with the Idra (Zohar 3:138b): wherever
Havayah appears twice in one verse, the first is in Z’eir
Anpin and the second in Atik.
KEHOT'S NOTE
,Unn P M 0vOM0 On Mnwn CAaw RO ¥R A L1 npn nMpha
TR 1092 Y P 09140 (KW AR O N7pL

T NMan

In David’s psalm of praise: “Gracious and merciful is
Havayah, slow to anger and great in kindness”; here grace
and mercy come before the Name. (context: Steinsaltz
Tanakh)

Psalms 145:8'1:17p 0°2°11n
:TOM"9TH 02K TR °A 0INT 1IN
The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
7M1 2 BR R

In the Thirteen Attributes, “Havayah, Havayah, Kel, mer-
ciful and gracious,” the Name comes first; the text quotes

likuteitorah.com/torah-ohr/mikeitz/14/
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it as “Havayah, merciful (context:

Steinsaltz Tanakh)

and gracious.”

Exodus 34:61:7"% mnw

700727 D%EN TN 13m0 5?5 T ORI 1’;@'55} ai 1’:;7;1
NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TR°Y 7790 770 LK LA TAANRY NPIPY AR A ,T N

PARAGRAPH 18
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Mnamamman

G-d’s proclamation to Moshe, “Havayah, Havayah, Kel,
merciful and gracious”: with the Name first, the text as-
signs it to the Havayah of Arich Anpin. (context: Steinsaltz
Tanakh)
Exodus 34:67:7°% mnw
700727 %EN TN 13m0 Y?N T RPN 1’;@"?5_7 ai lejl
gaiAhy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T Nnan

David’s praise, “Gracious and merciful is Havayah”: with
the Name last, the text reads it as the attributes drawn into
Z’eir Anpin so that it bears the Name. (context: Steinsaltz
Tanakh)

Psalms 145:81:717ap 0°%°11n

:'rgrj"?w 02K 7K’ 007 1N
The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 19
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“For You are my lamp, Havayah”: the text assigns the first
Name to the Havayah of Z’eir Anpin and the second, “and
Havayah illuminates my darkness,” to Arich Anpin.
II Samuel 22:29175:275 2 PRInw
DY R M P 1K)
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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44 PTS 5°Y 129570 . L 92W 7°2° 911 2”RWn

That maamar refers back to this passage: “and Havayah il-
luminates my darkness” through tzedakah.
KEHOT'S NOTE
LIRDY 79787 F1¥P °Y R”I7N 0°727 19K 1772

45 NWwR Mapy

The Mishnah describes the troubles of the time “in the
footsteps of Mashiach,” just before the redemption; the
text identifies this time with “my darkness.”

Mishnah Sotah 9:15170:’t 0 MIwnH
RO2°20 1 ,WTpnT NP2 20W 09 IR '?17;{( 11}?’?;{ °17 ...
RYIXT RBY) LRYINT ROYD KM KU KIIDOY X390 )Y

;122 17701 272 100 1230 ,7°RRY 1P ,R39? KDXT KPwn niapya
293 LM M T 102 LANIA TPRY ,MPE? 970 movem
LI KDY Y yn 122100 1230 WKy DY 1923 L
... 0°7910 nom
When Rabbi Meir died, the composers of fables ceased.
When Ben Azzai died, the diligent students [of Torah]
ceased. When Ben Zoma died, the expounders ceased.
When Rabbi Joshua died, goodness ceased from the world.
When Rabban Shimon ben Gamaliel died, locusts come and
troubles multiplied. When Rabbi Elazar ben Azaryah died,
the sages ceased to be wealthy. When Rabbi Akiba died, the
glory of the Torah ceased. When Rabbi Hanina ben Dosa
died, men of wondrous deeds ceased. When Rabbi Yose
Katnuta died, the pious men (hasidim) ceased and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 20
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The Talmud teaches that Jerusalem will be redeemed only
through tzedakah, from the verse “Zion will be redeemed
with justice, and those who return to her with tzedakah”;
the text cites it as “Israel will be redeemed only through
tzedakah.”

Shabbat 139a:5-6"-"11:X ©”2p naw

LEYRD TR MRIY LIRS KDY NUTRY DU PR XY K

SPIBK VP03 — PP 2703 K (XD 27 MWK UIPTII P°IY 118N
SRR P02 — T P02 N

Ulah said: Jerusalem will only be redeemed through right-

eousness, as is says “Zion shall be redeemed through justice

and her penitent through righteousness.” (Isaiah 1:27)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE

.X ,U9p naw
47 mpTE Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR XYY No"a o

likuteitorah.com/torah-ohr/mikeitz/14/
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The end of the letter explains that the element of earth
constantly brings forth grasses and trees, something from
nothing, through its power of growth, because beneath the
“feet” of Adam Kadmon, at the bottom of Asiyah, the
Infinite Light that encompasses all worlds shines.

KEHOT'S NOTE
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49 APTE 2Y 129970 . . 92WH 71920 7911 2”RWn

Kehot’s note points to where this is explained further: The
Rebbe Rashab’s maamar “(5651) ”07127 19X.
KEHOT'S NOTE
LIRID U8R XD Y K710 02927 19K A7
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After the Greeks defiled the oils, only one cruse remained,
lying under the seal of the High Priest; the text sees in it
the light drawn from Mocha Stima’ah.

Shabbat 21b:10%:2 X”> naw
RPT IR K20 123107 “ni® 199092 17532 1271 NMNT 719110 ORD
23 IRRY 92°07 0PN VIV 132 NIIYNT? KPTY 1912 TRONY
K21 P72 ,09081) "KW N°2 MOPn 1123w 50N Doanwn
K21 2973 173 DY nnina nnn monw 1w Y TN 72 KPR IR
.0°1? 1Y 3mm 1pYPTM 03 92 1Y LTR 0i° pUoTaY KPR 92 M0
LIRTIM 9202 021 0oR? DIRDYY DIYAR NN MY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The two colors of light are discussed there at length.
KEHOT'S NOTE
.F1919X2 797K 1390 Y n7opna
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Sh’lach 45c explains the white fire as the self-nullification
of Atzilus and the blue light as Malchus, which takes in the
separate worlds, and refers to this maamar: the blue light
comes from the consuming of the wick and the white light
from the oil, because oil is the higher Chochmah, the
Torah.
KEHOT'S NOTE
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53 1AMnTa

G-d says, “Let us make man in our image, after our like-
ness”; the text quotes “after our likeness” (kidmuseinu) as
it contrasts true revelation with imaginings (dimyonos) in
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thought, a word from the same root. (context: Steinsaltz
Tanakh)
Genesis 1:26172:’X N"wX12
RIYN 027 NIT2 1T MATD 10PRD DIR Tyl DoPRR NN
PITPY U] U077 YIRT23 MR D
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Moshe tells Israel they were shown G-d’s wonders “to
know that Havayah is G-d; there is nothing else besides
Him”; the text grounds higher awe, true self-nullification,
in this truth. (context: Steinsaltz Tanakh)

Deuteronomy 4:3571”2:"7 0°127
37270 TIY 1K DOPPRT K77 7D NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°212yN2 NAANR

The lover praises his bride: “How beautiful and how pleas-
ant you are, love in delights”; the text calls the higher love,
of Binah, by this name. (context: Steinsaltz Tanakh)

Song of Songs 7:7°1:t 0*° Wi 1w
:0°2YN2 NATR NRYITIM N3N

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 RI7 97912 9200

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,0 932 ﬂ”w‘? hhal

NnanRY

Moshe commands Israel, “And you shall love Havayah
your G-d”; the text notes that V’ahavta (414) equals twice
or, “light” (207), hinting at the two loves. (context:
Steinsaltz Tanakh)

Deuteronomy 6:5°77:1 0°7127
STTRRT222 qWDI22N 72277222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN 272 NaANY

The note says the sources for “V’ahavta, twice or” are giv-
en there.
KEHOT'S NOTE
23,29 9995 101
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