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For You Are My Lamp, Havayah

The soul is a lamp of the Name Havayah: Torah and awe are its
oil, and the animal soul is the wick that the G-dly soul’s flame
transforms, so that the truth of Havayah shines in the physical
world. When later, weaker generations cannot light that lamp
themselves, a higher Havayah, beyond the ordered worlds,

illuminates their darkness, as at Chanukah.
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THE BIG IDEA

The soul is a lamp of the Name Havayah: Torah and awe are its oil, and the animal
soul is the wick that the G-dly soul’s flame transforms, so that the truth of Havayah
shines in the physical world. When later, weaker generations cannot light that lamp
themselves, a higher Havayah, beyond the ordered worlds, illuminates their dark-

ness, as at Chanukah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why King David’s verse names Havayah twice, the second time with an added vav.
The soul in the body is “the lamp of Havayah”: its oil, wick and two colors of flame match the Name’s
four letters. The G-dly soul’s light grips the animal soul as a flame grips a wick, in order to subdue and
transform it. To show how the lowly animal soul can become light, the Alter Rebbe explains “I will exalt
You, my G-d the King”: creation flows only from G-d’s kingship, a radiance reached through contrac-
tions, yet G-d’s essence is revealed specifically in the physical world through the mitzvos, as a flame
becomes light only on a wick. Because the animal soul’s root is very high, its transformation calls
down a kindness beyond the ordered worlds. The oil is the Torah and the higher awe drawn from
Chochmah; the wick is the lower awe; the two flames are love from above and love born of contempla-
tion. The second, higher Havayah illuminates the darkness of later generations, who lack strength of

their own, as the Chanukah miracle shows.

OUTLINE

1 The question and the lamp 1-2

Why the Name is doubled; the soul as a lamp whose four parts match the four letters of Havayah.

2 Wick and oil 13-5

The Sanctuary lamps as testimony; how a flame burns; the G-dly soul grips and transforms the animal soul
as a flame consumes a wick.

3 “Iwill exalt You, my G-d the King” 16-10

Kingship as a mere radiance reached through contractions; loving G-d’s essence; the two orders of
“Unique One, Life of the worlds, King,” and the transcendent King enclothed in the physical world.
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4 Light revealed through deeds

1M11-13

Mitzvos in this world draw down G-d’s essence, like a flame on a wick; kindling the lamps brings the truth

of Havayah, before whom above and below are equal.

mn4

The transformed animal soul, rooted very high, arouses a surge of kindness without contractions; the Torah

5 Kindness beyond measure
as the oil.
6 0il, awe and love

115-21

Oil as the inner life from Chochmah; Torah and silent prayer as the higher awe (yud); the wick as the low-

er awe (final hei); two loves as the two flames (first hei and vav).

7 The higher Havayah

122-23

The added vav; the two Names in “Havayah, Havayah”; the Name above the ordered worlds that brings

compassion into the lower one.

8 The darkness of the later generations

124-26

Weaker souls need great toil; the higher Havayah lights their darkness through an arousal from above.

9 Chanukah

127-28

Greek wisdom defiled the oils of holy Chochmah; the High Priest’s sealed cruse, love from above, lit all

eight days.

KEY CONCEPTS

The lamp of Havayah 07X nnwi 1191

The soul in the body, whose oil, wick and two flames corre-
spond to the four letters of the Name Havayah.

Subduing and transforming (iskafya and

is’hapcha) x597nx1 R*25NR

The G-dly soul first subdues the animal soul and then
transforms it, as a flame consumes a wick and turns it into
light.

Kingship (Malchus) n15%»

G-d’s rule over the worlds, which is only an outward radi-
ance reached through contractions, not His essence; all
creation flows from it.
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The higher and lower awe 7XNN 7877 AR R

The higher awe is self-nullification drawn from
Chochmah, the oil and the yud; the lower awe is the fear of

rebelling against the King, the wick and the final hei.

Two loves, two colors of light 71x 111272 — 172°17 872
Great love that comes from above as a gift, the white light
and the first hei; and love born of contemplating G-d’s
greatness, the dark light and the vav.

The two Names Havayah *171 minw 2

One Havayah within the ordered worlds and a higher one
above them, marked by the added vav, which brings com-
passion and light even where the soul’s own lamp is dark.

An arousal from above X7°y27 XMIynx

Divine light given without being prompted from below, as
in the darkness of later generations and in the Chanukah
miracle.
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SECTION 1 - 1-2

The question and the lamp
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“For You are my lamp, Havayah, and Havayah illuminates my darkness.” [We need| to understand
the repetition of Havayah twice: the first is “Havayah,” and the second is “and Havayah,” with an
added vav.

The maamar opens with a verse spoken by King David in which the Name Havayah appears twice. The Alter
Rebbe asks why it is repeated, and why the second time it carries an extra letter vav (“and Havayah”).
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Now it is written, “The lamp of Havayah is the soul of man.” This means that the soul of man,
which is enclothed in the body, is the level of a lamp of the Name Havayah, because all four letters

of the Name Havayah are alluded to in a lamp.

He begins with the verse in Proverbs that calls the human soul “the lamp of Havayah.” The soul, as it lives in
a body, is a lamp of this Name, because each of the Name’s four letters has a counterpart in the parts of a
lamp; Or HaTorah, cited in the Kehot note, gives the Arizal’s Pri Etz Chaim (Sha’ar HaShabbos, end of chap-
ter 4) as the source of this teaching.
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That is, in the four things in a lamp: the oil, the wick, and two colors of light — the dark light (neho-
ra uchma), which takes hold of the wick, and the white light (nehora chivra) above it.

A lamp has four parts: the oil, the wick, and two shades of flame. The dark light sits close to the wick and
grips it, while the white light rises above it.
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Therefore the soul is called a lamp, for it, too, has these four aspects — oil, wick, and two colors of
light —which are alluded to in the four letters of Havayah.

The soul has the same four elements, which is why it is called a lamp, and these four correspond to the four
letters of the Name Havayah. Which part matches which letter is spelled out later in the maamar.
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SECTION 2 - 13-5

Wick and oil
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[We must] understand these four aspects in the soul, and also understand the matter of the lamps
that were in the Sanctuary.

Two questions are raised together: what the four parts of the lamp are within the soul, and what the lamps of
the Sanctuary, the Menorah, meant.
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Of them our Sages, of blessed memory, said, “Does He need its light?” etc. “Rather, it is a testimo-
ny to all who come into the world that the Shechinah (Divine Presence) dwells among Israel.” And

one must explain why the lamps in particular are a testimony to the indwelling of the Shechinah.

The Talmud asks whether G-d could possibly need the Menorah’s light, and answers that the lamps were a
testimony to the world that the Shechinah (Divine Presence) dwells among the Jewish people. The Alter
Rebbe asks why lamps in particular should be that testimony.
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But the explanation is this: a light shines because the light takes hold of the wick and consumes it.

Yet the wick alone would go out and be consumed quickly.

He starts from how a flame works. A flame gives light by taking hold of the wick and burning it, but a wick
burning by itself would soon go out.
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Nor would the light’s shining be so good; [it is so] only through the oil, which is what brings about
the joining of the light with the wick.

The oil is what keeps the flame joined to the wick and makes the light shine well. With this the analogy is
ready to be applied to the soul.
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And it is what makes the light good and bright: through the oil the color of the white light comes
about, and through the wick the dark color.

The oil produces the white light, while the wick produces the dark light. The two shades of flame thus come
from the two things that feed it.
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Just as in this whole analogy, so it is with the enclothing of the soul in the body and the animal soul:
the light that takes hold of and is enclothed in the animal soul is like the light in the analogy that
takes hold of the wick. For the animal soul is taken from the level of kelipas nogah and is made up
of the ten Sefiros of nogah, intellect and emotive attributes (middos).

Now the analogy is applied: the light of the G-dly soul that takes hold of the animal soul is like the flame that

grips the wick. The animal soul comes from kelipas nogah, the one level of concealment that can still be re-
fined and raised up, and it has ten powers of intellect and emotion.

99 .AWITP2 DAY [nepoxn waal RT3 RO WAL (oo qwy] O7Y W 103 7.AWY (1 nmys o P91 9D
®.07TRI DTRM VPW WK .10 OND W [nonaan weia) 377132 N2 WY

For “[G-d] made this opposite that.” Just as there are ten Sefiros in the soul, that is, the G-dly soul,
which are in holiness, so there are ten levels in the animal soul, which are for their own sake, etc.
“When man rules over man.”
This follows the principle that G-d made holiness and its opposite as parallels: the G-dly soul’s ten powers
are in holiness, while the animal soul’s ten are self-centered, “for their own sake.” Koheles’ “when man

rules over man” plainly speaks of one person’s power over another; here it alludes to the two souls in a per-
son contending for control.
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“And one nation shall be stronger than the other nation.” The ten Sefiros of the G-dly soul take hold
of and are enclothed in the ten Sefiros of the animal soul, which are their counterpart. The intent is
to transform the animal soul and consume it in the light of the soul.

G-d told Rivkah that of the twins in her womb “one nation shall be stronger than the other,” and the Alter

Rebbe applies this to the two souls. The G-dly soul’s powers enter the animal soul’s matching powers in or-
der to transform it and consume it in the soul’s light.
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And [the intent is] that there be subjugation and transformation (iskafya and is’hapcha), etc., like
the consuming of the wick by the light that takes hold of it. And just as the wick itself is transformed

into light and fire, so the animal soul itself undergoes transformation (is’hapcha), etc.

The goal is both to subdue the animal soul (iskafya) and to transform it (is’hapcha), as a flame consumes a
wick. Just as the wick itself turns into light and fire, the animal soul itself is meant to be transformed.

SECTION 3 - 16-10

“Iwill exalt You, my G-d the King”
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But [we need] to understand this: how can the transformation of the vitalizing animal soul come

about, so that it rises to so great a level that light and a revelation of G-dliness come from it?

The Alter Rebbe asks how the animal soul, which merely animates the body, can rise so high that it becomes

a source of light and revealed G-dliness. The answer unfolds over the next several paragraphs.
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Now it is written, “I will exalt You, my G-d the King.” There are two interpretations of this: the first,
“I will exalt You” from below to above; and the second, “I will exalt You” meaning that the exalta-
tion be drawn down from above to below.

He opens with the first verse of Psalm 145, “I will exalt You, my G-d the King.” To “exalt” G-d can mean rais-

ing things from below upward, or drawing exaltation from above down into the world.
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The explanation of the matter: the meaning of Elokai (“my G-d”) is from the expression “the
mighty (eilei) of the land,” which denotes power. King David, peace be upon him, said this regard-

ing the world as awhole.

The word Elokai, “my G-d,” is read as related to eilei ha’aretz, “the mighty of the land,” so it signifies power.
King David was speaking of G-d as the power at work throughout the whole world.

likuteitorah.com/torah-ohr/mikeitz/13/ 7
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[He meant] that the power and the life-force (chayus) drawn into them from the Infinite Light (Or
Ein Sof), blessed be He, which fills all worlds (memalei kol almin), are on the level of “the King”:
because He is King over the whole world, they live and endure, and came into being from nothing
to something from this level of His kingship (Malchus), may He be blessed.

The power and life-force that flow into the world from the Infinite Light, as it fills all worlds, come from G-d

as King. Because He is King over the world, it lives, endures and came into being from nothing, all from His
kingship (Malchus).
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It is known that the kingship and dominion in a king are only a level of illumination and of exten-
sion toward others, and do not touch the king himself, as do the other virtues and qualities in him
— that he is wise, etc.

A king’s rule reaches outward to his subjects; it is not part of his own person the way his wisdom and other
qualities are. Kingship is only an illumination of the king that extends to others.
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This is [the meaning of] “Your kingship is the kingship of all worlds”: the coming into being of all
worlds, higher and lower, and the power and life-force (chayus) enclothed in them that bring them
into being, are drawn from the level of the attribute of “Your kingship” (Malchus) —which is the es-
sence of kingship and dominion — and not from the essence of the King Himself, but only from the
level of His kingship, etc.

This explains the verse “Your kingship is the kingship of all worlds”: the worlds and the life-force that creates

them come from G-d’s attribute of kingship (Malchus) alone, not from His essence. All of creation derives

from an outward glimmer of G-d.

likuteitorah.com/torah-ohr/mikeitz/13/ 8



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 13 S2W 71°2° 7179171 °0 991 1NKR 0D

YOI WrNOY .0MMENE M0 1R °N° 1m0 22 172 (o pr 1x] OPRIR MVWANT NP 1Im
M%7 97 71291 P28 T0TRT 23R

Now, for the Infinite Light (Or Ein Sof), blessed be He, to extend into the level of His kingship
(Malchus), may He be blessed, there were several contractions (tzimtzumim), as it is written, “To

make known to the sons of man His mighty acts and the glory of the splendor of His kingship.”

For the Infinite Light to extend into the level of kingship, several contractions (tzimtzumim) were needed.
The verse from Psalm 145 speaks of G-d’s “mighty acts” together with the glory of His kingship.
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“His mighty acts” (gevurosav) are the very tzimtzumim, so that there be “the glory of the splendor
of His kingship.” And this is nothing but the level of radiance (ziv), to be glory and splendor — as in
the saying, “Blessed be the Name of the glory of His kingship forever and ever”: the level of a name

alone.

The word gevuros, “mighty acts,” also means restraints, so the Alter Rebbe reads it as the contractions that
make kingship possible. Kingship is only a radiance (ziv), as the response “Blessed be the Name of the glory
of His kingship” suggests: it is only a “name,” not G-d’s essence.
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Therefore, “I will exalt You”: through this one comes to fulfill “You shall love Havayah your G-d” —
that is, the Infinite Light, blessed be He, itself — “with all your heart,” with both your inclinations;
for through this there is subjugation (iskafya), etc., so that one has no desire or will other than

Him, as it is written, “Whom do I have in heaven...” etc.

Therefore “Iwill exalt You” means directing one’s love beyond this radiance to the Infinite Light itself, loving
G-d “with all your heart,” with both the good and the evil inclination. When the evil inclination is subdued, a

person wants nothing but G-d, as in “Whom do I have in heaven...”.
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This is “I will exalt You” from below to above. (See the Zohar, Vaera, end of 28b.) And “I will exalt

You” is also the drawing down of the exaltation from above to below.

This love that rises toward G-d’s essence is “exalting” from below upward, and the Zohar on Vaera is cited
for it. The second meaning, drawing the exaltation down from above, is explained next.

likuteitorah.com/torah-ohr/mikeitz/13/ 9
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The explanation: at times we say, “Unique One, Life of the worlds, King,” and at times we say,

“King, Unique One, Life of the worlds.”

To explain the downward meaning, the Alter Rebbe points to two orders of the same words in the prayers.
One places “King” last, the other places it first.
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The meaning of “Unique One, Life of the worlds, King” is that He is unique and singular, He alone,
may He be blessed, holy and set apart, etc.

In “Unique One, Life of the worlds, King,” G-d is first “Unique”: alone, holy, and set apart from the worlds.
Only after that is He their life and their King.
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And “Life of the worlds” comes about through several contractions (tzimtzumim), for Him to be on
the level of King to the world; and through this, “Iwill exalt You” from above to below, etc.

In the first order, G-d becomes the “Life of the worlds” only through several contractions that bring Him to
be King over the world. The Alter Rebbe links this to the second meaning of “I will exalt You,” drawing the
exaltation from above to below.
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And “King, Unique One, Life of the worlds” means that, in order to be the Life of the worlds, He
contracts Himself into the level of King; and this level of King, although it is the last level relative to
the Infinite One (Ein Sof), blessed be He, Himself, is nevertheless on the level of unique and singu-
lar, holy and set apart, etc., relative to the coming into being of worlds.

In the second order, “King” comes first: to give life to the worlds, G-d contracts Himself into the level of

King. Yet this level, though it is the last and lowest relative to Ein Sof itself, is still “Unique,” holy and set
apart compared with the worlds.
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Therefore the level of His kingship (Malchus) is drawn to the level of “Unique One, Life of the
worlds,” so that the King, unique, holy and set apart, etc., is enclothed in the level of worlds — that

is, specifically in this physical world, for “their beginning is wedged in their end,” precisely.

Because of this, G-d’s kingship can carry the quality of “Unique” into the worlds themselves, so that the holy,
transcendent King is enclothed within them. This happens specifically in the physical world, for, as Sefer
Yetzirah says, the beginning of things is “wedged in their end”: the highest is bound to the lowest.

SECTION 4 - 111-13

Light revealed through deeds

172 07K IR NOWNRT RIT 9 222 amwy 01 10 01 IR 23R R 2 IORT DT M
MAYPNT NIWSN RN WHn

This is [the meaning of] “And these words which I command you today shall be...” etc., “today, to
do them”: for it is a drawing down of the Infinite Light (Or Ein Sof), blessed be He, itself — “com-
mand you” (metzavecha) in the sense of connection.

The verse “These words which I command you today” is read as a drawing down of the Infinite Light itself.

“Command” (metzavecha) is heard as tzavsa, “connection,” since the mitzvah binds a person to G-d.
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[It is] specifically on the level of “today, to do them,” that is, in this world, the world of action, and
not in the higher worlds, which come about through the chain of descending worlds (hishtalshelus),
in a descent of hidden levels from cause to effect, etc., and are far from the Infinite Light, blessed
be He, itself.

This happens specifically “today, to do them”: in this world, the world of action, as the Talmud reads the

words, and not in the higher worlds. The higher worlds come about through a gradual descent from cause to
effect, and so they are distant from the Infinite Light itself.
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This is not so at the end of action: there the Infinite Light, blessed be He, itself is revealed, not in
the way of the descent and chaining-down of the worlds, but like the analogy of the light that takes
hold of the wick, which, before it takes hold of the wick, does not count as light at all.

At the end of action, the lowest point, the Infinite Light itself is revealed, not through gradual descent. It is
like a flame catching a wick: before it grips the wick, it is not counted as light at all.
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Through its taking hold of a physical thing, a revelation of light comes into being. But this light
must be drawn down through a person’s service, and “a spirit brings a spirit and draws down a
spirit.” “If he sets his heart toward Him, he will gather his spirit and his soul to Him.”
A flame becomes visible light only by holding onto something physical, and so G-d’s light is revealed
through physical deeds. Yet this light must be drawn down by a person’s own service: as the Zohar says, a
spirit from below “brings a spirit” from above. Elihu’s words in Iyov, which plainly speak of G-d setting His

heart on man and gathering back his spirit, are read here as a person setting his heart toward G-d and gath-
ering his spirit and soul to Him.
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This is the meaning of kindling the lamps: to kindle and to draw down the light so that it takes hold
of the wick. And this is [the meaning of| “Havayah is near to all who call upon Him, to all who call
upon Him in truth.”

Kindling the lamps means drawing the light down so that it takes hold of the wick. This is the meaning of
“Havayah is near to all who call upon Him in truth”: calling upon Him draws His nearness down.
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That is, so that there be “the truth of Havayah” in the world (le’olam). The truth of Havayah is that

above and below are equal before Him, may He be blessed — “as the darkness, so the light.”

Calling “in truth” means bringing “the truth of Havayah” into the world. That truth is that above and below
are equal before Him, as “darkness is like light” to Him.
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And the order of the chain of descending worlds (hishtalshelus) is only relative to us and to all the
worlds created from nothing to something, so that they not be nullified out of existence; and this is

9 3

called “in our likeness,” “the likeness of the glory of Havayah.” But “in our image,” “in the image

of G-d,” means the truth of His unity, may He be blessed, in the higher and lower realms equally.

The graded order of higher and lower worlds exists only from our perspective and that of created beings, so
that they are not overwhelmed out of existence; this is called G-d’s “likeness.” G-d’s “image,” by contrast, is

the truth of His unity, present equally in the highest and the lowest realms.

SECTION 5 - 114

Kindness beyond measure
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And how is “the truth of Havayah” drawn into the world? Scripture says, “For His kindness has pre-
vailed over us” — through a surge of supernal kindness (Chesed) and light, beyond the measure of

the chain of descending worlds (hishtalshelus).

How is the truth of Havayah drawn into the world? Through “His kindness has prevailed over us”: a surge of
supernal kindness and light that exceeds the measured order of the descending worlds.
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This is through the animal soul, when it is transformed and subjugated (is’hapcha and iskafya). For
although the animal soul, below in this world, is on a low level, its root and supernal source is nev-

ertheless exceedingly high above.

This surge comes about through the animal soul when it is transformed and subdued. Though it stands low
in this world, the animal soul’s root is very high.
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For it is from the level of “before any king reigned,” as explained elsewhere concerning the food
on which man lives: its root is from a high place, etc.

Its root is in the level of “before any king reigned,” the kings of Edom, which in Kabbalah are the World of
Tohu that preceded the ordered worlds. In Torah Ohr, Beshalach, the Alter Rebbe explains the same way why
food, though lower than man, can sustain him: the divine spark in it has a higher root, from Tohu.
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Therefore, through the transformation of the animal soul, by the good prevailing over the evil, one
arouses correspondingly above, in its root, a surge of light and supernal kindness, so that there be
arevelation of “the truth of Havayah” in the world — the very truth of Havayah.

Therefore, when the animal soul is transformed by the good overpowering the evil, it arouses in its lofty root

a surge of supernal light and kindness. This reveals the truth of Havayah in the world, the truth of Havayah
itself.
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(This is the level of supernal kindness that sweetens the gevuros (restraints). That is, as explained
above, the extension of the light into the level of Malchus (sovereignty) comes about through ge-
vuros and contractions (tzimtzumim), as it is written, “To make known to the sons of man His
mighty acts (gevurosav),” etc.

The parenthesis explains that this is supernal kindness that “sweetens” the restraints (gevuros). As explained

above, kingship is revealed only through restraints and contractions, the “mighty acts” of the verse.

likuteitorah.com/torah-ohr/mikeitz/13/ 14
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But the level of “For You are my lamp, Havayah” is the level of “For His kindness has prevailed
over us,” so that there be added light without contractions, etc. This level of sweetening is called
the union of the Holy One, blessed be He, and His Shechinah, as explained in Tanya, chapter 41, in
the gloss.)

The light of “For You are my lamp, Havayah,” however, is the kindness that “prevails,” bringing added light
without contractions. This sweetening is the union of the Holy One, blessed be He, and His Shechinah, dis-

cussed in the gloss to Tanya, chapter 41.
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However, as in the analogy of the lamp’s light mentioned above, through the consumption of the

wick alone it does not shine so well, but only through the oil.

The lamp analogy has a further element: the burning of the wick alone does not give good light without oil.
The oil now needs its counterpart in the soul.
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So, too, there must be the level of oil in a person’s service, in the enclothing of the soul in the body.
This is the “holy anointing 0il” (shemen mishchas kodesh), and it alludes to the Torah.
A person’s service while the soul is in the body also needs “oil.” This oil is the Torah, alluded to by the “holy

anointing oil.”
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For “holy” (kodesh) is on the level of Chochmah (wisdom), and “the Torah issues from Chochmah.”
And oil is the inner dimension (pnimiyus) of the life-force in all the things from which oil is
extracted.

“Holy” (kodesh) signifies Chochmah, and the Torah comes from Chochmah. Qil is the innermost life-force of
whatever it is pressed from.
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Qil, awe and love
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Therefore there is oil in all things, even in stones, for “You made them all with Chochmah
(wisdom),” and in all of them there is the inner dimension (pnimiyus) of the life-force, on the level

of oil.

Since everything was made through Chochmah, every created thing has an inner life-force, its “o0il,” even
stones. Another transcript of this maamar (Sefer HaMaamarim 5568), quoted in the Kehot note, brings the
verse “oil out of the flinty rock” as proof that oil is the inner dimension of every existing thing.
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And the oil drawn from “holy” (kodesh), which is supernal Chochmah, is also what is enclothed
even in physical matters, such as Zeraim [and] Moed, etc.

The oil drawn from “holy,” supernal Chochmah, is likewise enclothed in the Torah’s treatment of physical
matters. Zeraim and Moed are orders of the Mishnah, which deal with agriculture and with the festivals.
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This oil is what brings about a great illumination, so that the light shines well. That is, so that there
be a revelation of the Infinite Light (Or Ein Sof), blessed be He, in a person’s soul, an actual revela-
tion, as though he sees, etc.

The oil makes the light shine brightly: it brings a real revelation of the Infinite Light in a person’s soul, as

vivid as if he could see it.
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Not in imaginings born of thought alone, which pass and fade away and are not fixed in the soul in
absolute truth; rather, the revelation should be in the heart, in absolute truth, fixed and firmly

planted like a peg that will not be moved, so that it is before him always.

This is not a passing image produced by thought alone, which fades and leaves no lasting mark. The revela-

tion must be fixed in the heart, as firm as a peg that cannot be moved, so that it stays before him always.
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This revelation is so that “the awe of G-d” be “upon his face”: the higher awe (yirah ila’ah), on the
level of true self-nullification (bittul), alluded to in the letter yud of the Name Havayah. For, as is

known, the Name Havayah is awe and love, love and awe (dechilu urechimu, rechimu udechilu).

Such a lasting revelation produces “the awe of G-d upon his face”: the higher awe, complete self-nullifica-
tion, alluded to in the yud of Havayah. As is known, the four letters of Havayah are awe and love, then love
and awe; Likkutei Torah on Shir HaShirim refers back to this maamar for exactly this, that great love is the
upper hei and the higher awe the yud.
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It follows that the letter yud, which alludes to Chochmah (wisdom), is the level of awe (dechilu),
which is the level of the higher awe: “If there is no Chochmah, there is no awe.” Therefore our

Sages, of blessed memory, said, “Just as there [it was] with dread and awe, so too here,” etc.

The yud stands for Chochmah, so it is the higher awe, as the saying “If there is no Chochmah, there is no
awe” teaches. For this reason the Torah, which comes from Chochmah, must be studied with the dread and
awe of Sinai.
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This is because of the enclothing of supernal Chochmah (wisdom), where the Infinite Light (Or Ein
Sof), blessed be He, itself rests and is revealed in a state of self-nullification (bittul), even in the
physical matters spoken of in the Torah that is before us.

The reason is that supernal Chochmabh is enclothed in the Torah, and there the Infinite Light rests and is re-

vealed in a state of self-nullification. This holds even for the Torah’s discussions of physical matters.
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And this halachah is the very word of G-d. So too, when a person is engaged in Torah, [it is| the very
word of G-d, and the breath of His mouth speaks in him.

Every law of the Torah is therefore truly the word of G-d. When a person studies Torah, the word of G-d and
the breath of His mouth speak through him.
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As it is written, “And My words which I have placed in your mouth”; and of this it is said, “And you
shall speak of them (bam),” so that there be a drawing down of Chochmah (wisdom) and the higher

awe into them (bam) — into the words of Torah.

Yeshayahu’s “My words which I have placed in your mouth” supports this. “You shall speak of them (bam)” is
read as drawing Chochmah and the higher awe into the words of Torah one speaks.
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From this derives the Shemoneh Esreh prayer [said] in a whisper and in silence — the level of oil,
which is the level of self-nullification (bittul). This is alluded to by the bowings and prostrations in
prayer, which are drawings-down of self-nullification.

The Shemoneh Esreh is said in a whisper and in silence because it expresses this “oil,” the self-nullification
of the higher awe. The bowing in prayer likewise draws down that self-nullification.

S TIAR [xn nixal RPT2 NI RN ORWM @A 022 7an°n15 119970 DTRYa 2°05 199
5859 47125 2109 MIAND XY 172P [ov09nn w3kn Tona) RUANA 1IN RPY AIRNN IRD X070 Qv
LTI 19991 78R WRA IR 12 B9 79°ND N2 KM

Therefore it is written, “When they stood, they let down their wings” — the level of whisper and si-
lence. And the awe alluded to in the final hei of the Name Havayah is the lower awe (yirah tata’ah):
not to rebel against the King of the kings of kings, the Holy One, blessed be He, and not to defy the
eyes of His glory. It is the level of the wick, over which the light of the fire rules, to transform and
consume it.

Yechezkel’s angels let down their wings when they stand still, like the quiet of the whispered prayer. The low-

er awe, alluded to in the final hei of Havayah, is the fear of rebelling against the King; it corresponds to the

wick, which the flame overpowers, transforms and consumes.
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The two colors of light are the two [mentions of] love (rechimu) in the Name Havayah, for ve’ahavta
(“you shall love”) is in gematria twice or (“light”). That is: the love alluded to in the first hei of
Havayabh is the level of great love (ahavah rabbah) that comes from above, “love in delights,” which
is the level of a gift, etc.

The two colors of flame correspond to the two mentions of love in “awe and love, love and awe,” and ve’ahav-

ta (“you shall love,” 414) equals twice or (“light,” 207). The love of the first hei is great love that comes from

above, “love in delights,” given as a gift.
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It is the level of the white light (nehora chivra). And the love alluded to in the vav of the Name
Havayah is the love born in the soul that comprehends and contemplates the greatness of the
Infinite One (Ein Sof), blessed be He; it is the level of the dark light (nehora uchma), which is close
to the wick and takes hold of it.

The love from above is the white light. The love of the vav is born when the soul understands and contem-
plates G-d’s greatness; it is the dark light, close to the wick and gripping it.
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This is [the meaning of] “For You are my lamp, Havayah”: the level of Havayah is on the level of a
lamp, with oil and wick and the two colors of light alluded to in the four letters of Havayah; [it] be-
comes “my lamp,” being enclothed in “the lamp of Havayah, the soul of man,” as explained above.

Now the first half of the verse is explained: Havayah takes the form of a lamp, with oil, wick and two lights,

matching the Name’s four letters. It becomes “my lamp” by being enclothed in the human soul, “the lamp of
Havayah.”
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The higher Havayah
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“And Havayah illuminates my darkness.” “And Havayah,” with the added vav, alludes to an even
higher level of Havayah, as it is written, “Havayah, Havayah, G-d, compassionate and gracious,”
etc.
The second half of the verse, “and Havayah illuminates my darkness,” uses “and Havayah” with an added
vav, pointing to an even higher level of the Name. The same doubled Name opens the thirteen attributes of
mercy, “Havayah, Havayah, G-d, compassionate and gracious”; Likkutei Torah on Chukas, cited in the

Kehot note, brings from the Idra Rabba of the Zohar that the first Name there is in Z’eir Anpin and the sec-
ond in Atik, the inner level of Keser.
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And a cantillation mark (pesik) separates between them, for there are two levels of Havayah. The
explanation: in one place it is written, “Havayah, compassionate and gracious,” and in another it is
written, “Gracious and compassionate is Havayah.”

There a cantillation mark (pesik) separates the two Names, showing that they are two levels. Scripture also

says both “Havayah, compassionate and gracious” and “Gracious and compassionate is Havayah,” and the
different order will explain the two levels.
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The meaning of “Havayah, compassionate and gracious” is that, in order for the attributes of com-
passion and grace to be revealed from the Infinite Light (Or Ein Sof), blessed be He, for “He is not
of any of these attributes at all,” there had to be the level of Havayah, which is contraction and ex-
pansion, drawing down and expansion.

“Havayah, compassionate and gracious” puts the Name first. G-d’s essence, the Infinite Light, has none of

these attributes, as the Tikkunei Zohar says, so there had to be Havayah, understood as contraction and ex-

pansion, a drawing-down that lets compassion and grace emerge.
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But the meaning of “Gracious and compassionate is Havayah” is that from the level of “gracious
and compassionate,” that is, because “He desires kindness,” the level of Havayah, which is con-
traction and expansion, etc., within the order of the chain of descending worlds (hishtalshelus), is

drawn down.

In “Gracious and compassionate is Havayah,” the order is reversed and the attributes come first: because
G-d “desires kindness,” the Havayah of the ordered worlds, with its contraction and expansion, is drawn
from compassion and grace.
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Whereas the Havayah that precedes “compassionate and gracious” is the Havayah that is above the
bounds of the chain of descending worlds.

The Havayah that comes before “compassionate and gracious” in the thirteen attributes is higher, above the
bounds of the ordered worlds.
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There, too, the level of Havayah, which is contraction and expansion, etc., comes about, in order to
draw the attribute of “compassionate and gracious” into the Havayah that is within the order of the
chain of descending worlds.

Even the higher Havayah involves a kind of contraction and expansion, but its purpose is to bring compas-
sion and grace into the lower Havayah within the ordered worlds. The higher Name is thus the source of the

kindness that reaches the lower one.
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(See also what is explained on the verse “And I besought Havayah,” and on the verse “And Israel

saw the great hand,” etc., concerning the two Names Havayah.)

The Alter Rebbe refers to two other maamarim that discuss the two Names Havayah. The Kehot notes locate
them in Or HaTorah on Va’eschanan and in Torah Ohr on Beshalach.
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The darkness of the later generations
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Now, in the early generations, as in [the times of] the Prophets and Judges, we find a generation en-
tirely meritorious or entirely guilty. Whoever was meritorious was meritorious at the level of a
great tzaddik or a prophet, and whoever was guilty was completely wicked; thus there were no
intermediates.

In earlier eras, such as the time of the Prophets and Judges, whole generations were either entirely righteous

or entirely guilty. The righteous were great tzaddikim or prophets and the guilty were completely wicked,
with no one in between.
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But in the later generations, generation after generation, there are neither such wicked people nor
such good tzaddikim.

In the later generations the extremes have faded. There are neither such wicked people nor such outstand-
ing tzaddikim.
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The explanation is that in the early generations there were lofty souls from high levels, and by
virtue of their souls themselves they were able to rule over the evil in their soul; as soon as one
contemplated the greatness of the Infinite One (Ein Sof), blessed be He, awe would come to him,
etc. — except a completely wicked person, who strengthens the evil in his soul with utter disdain.
The early generations had lofty souls whose own strength let them master the evil within; merely contem-

plating G-d’s greatness brought them to awe. Only someone completely wicked, who deliberately strength-
ened his evil, failed.
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But the later generations — “the heels of Mashiach” (ikvesa diMeshicha), the level of heels — have
no strength in their souls themselves to rule over the evil, and they need great toil: toil of the soul
and toil of the flesh.

The later generations, “the heels of Mashiach,” are souls of the heel, the lowest part of the body. Their souls

lack the strength to master evil on their own, so they must toil greatly, with both soul and body.
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This is [the meaning of] “And Havayah illuminates my darkness”: the level of darkness in the later
generations. For King David, peace be upon him, said this on behalf of the whole of Israel, among
whom there is a level of darkness in the later generations, the heels of Mashiach.

“And Havayah illuminates my darkness” refers to the darkness of these later generations. King David spoke
for the whole Jewish people, including the generations before Mashiach, when the soul’s own lamp is dim.
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[Then] there is no “You are my lamp, Havayah”; that is, there is no “lamp of Havayah, the soul of
man.” Nevertheless, “and Havayah” — the level of the higher Havayah, which is above the chain of

9

descending worlds (hishtalshelus) — “illuminates my darkness,” and “for His own sake, for His
own sake He will act,” for “He desires kindness,” through an arousal from above without an arousal

from below.

In those generations the soul is not a lamp that shines by its own power. Even so, the higher Havayah, above
the ordered worlds, lights up the darkness for His own sake, because He desires kindness, as an arousal from

above that does not depend on an arousal from below.
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SECTION 9 - 127-28

Chanukah
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This is the meaning of the miracle of Chanukah, when the Greeks entered the Sanctuary (Heichal).
The Heichal is the level of the mind: [its letters are] hei-yud [and] kaf-lamed, in gematria the fifty

gates of Binah (understanding).

The Chanukah miracle illustrates this. The Greeks entered the Heichal, the Temple sanctuary, which corre-
sponds to the mind: its letters divide into >*71, which the Kehot note explains as the hei of Binah, and "3,
whose numerical value, fifty, matches the fifty gates of Binah (understanding).

0°9109°0 171 R 8113w .R°D10979 113 NPNXOT Mnon ©7nev%pT nnan N2 on 2ran 0o
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These Greeks are the level of the Chochmah (wisdom) of kelipah (the husk): external wisdoms,

such as philosophy. For at that time there were philosophers who denied prophecy.

The Greeks stand for the Chochmah of kelipah, external wisdom such as philosophy. In that era there were
philosophers who denied prophecy.
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Therefore they defiled all the oils, [the oils] of the level of Chochmah (wisdom) in holiness, for they
sought “to make them forget Your Torah,” etc. And a miracle came about through a cruse of oil that
was lying with the seal of the High Priest — “the beard of the High Priest,” supernal kindness
(Chesed); “when Aharon kindles the lamps” — Aharon, “the escort of the Queen.”

The Greeks defiled the oils, holy Chochmah, aiming to make Israel forget the Torah, as the Chanukah prayer

puts it. The miracle came through a cruse sealed by the High Priest, who represents supernal kindness:
Aharon, who kindles the lamps and is called “the escort of the Queen,” the Shechinah.

likuteitorah.com/torah-ohr/mikeitz/13/ 24

27

28



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 13 S2W 71°2° 7179171 °0 991 1NKR 0D

T AWNAN QY 00 T 90 1P 1M [keyoT kniynxa) YPRTYNRG TRYnRRn IR 30K RO
1791 1AM RO (k0057 xmaynx] A7RTYAR 092 YRR AR T20RT IN2 NINORD 1100w NN
ZmPwhnwnn 1 ahvyn ahynbw 1179y 1701 NaoINa

This is love that comes from above, through an arousal from above. From it they lit all eight days,
which are thought and the seven emotive attributes (middos), so that they shine with the light of
the love that comes from above, without an arousal from below. And it is from the level of the vav,
the added vav, the supernal [level] that is far above the chain of descending worlds (hishtalshelus).
Aharon’s kindness is love from above, given without prompting from below. From that single cruse they lit

all eight days, corresponding to thought and the seven emotive attributes, so that all of them shine with this

higher love, which comes from the “and Havayah” with the added vav, far above the ordered worlds.

IN ONE'S AVODAH

A person must bring “oil” into his service: Torah studied with the awe of Sinai, and prayer said in silence
and self-nullification, so that the G-dly soul’s flame takes hold of the animal soul and transforms it. The light
must be drawn by his own effort, “a spirit brings a spirit,” and in the later generations this demands great
toil of soul and body. When his own lamp seems dark, the higher Havayah illuminates the darkness as an
arousal from above, as the Chanukah lights show.

QUESTIONS FOR DISCUSSION

1. Why does the white light come from the oil and the dark light from the wick, and how do the two lights
match the two kinds of love?

2. What is the difference between “Unique One, Life of the worlds, King” and “King, Unique One, Life of the

worlds,” and why is the highest level revealed specifically in the physical world?
3. How can the animal soul, which stands so low, arouse a kindness greater than the ordered worlds?

4. Why must Torah be studied with the awe of Sinai, and how does the silent Shemoneh Esreh express the
same “oil”?

5. What does the cruse sealed by the High Priest teach about generations whose own lamp is dim?
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The note says a transcript (hanachah) of this maamar is
printed there, attributing it, with a question mark, to the
Mitteler Rebbe.
KEHOT'S NOTE
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David’s song of thanks on the day G-d saved him from all
his enemies and from Shaul: “For You are my lamp,
Havayah, and Havayah illuminates my darkness,” G-d is
his light in every dark hour. The doubled Name in this
verse is the question the whole maamar answers.

II Samuel 22:29175:275 1 YRInw
PIWN IR 1N 071 AR

For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Psalms 18:29v”2:1”> 0°2°11n
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For Thou dost light my lamp; the L-RD my G-d doth lighten

my darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo’s proverb: “The lamp of Havayah is the soul of
man, searching all the inner chambers”: G-d sees into a
person through his own soul, as with a lamp. The Alter
Rebbe reads “lamp” precisely: the soul is a lamp in which
the four letters of the Name are reflected. (context:
Steinsaltz Tanakh)

Proverbs 20:27173:°3 *5wn
110270777722 IR DT NPYI T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,9 °%wn

likuteitorah.com/torah-ohr/mikeitz/13/

4 932 NITAIIR I OWT NPMIR Y2 Pow

Or HaTorah there gives Pri Etz Chaim, Shaar HaShabbos,
end of chapter 4, as the source for the four letters of the
Name being alluded to in a lamp.

KEHOT'S NOTE
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The Tikkunei Zohar speaks of the “three colors of the
lamp.” The Kehot note points there for the colors of the
flame described here.

Tikkunei Zohar, Tikkun 61 1)p°n ™pn
KEHOT'S NOTE
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The Talmud asks whether G-d needs the Menorah’s light,
since Israel traveled forty years in the desert by His light,
and answers that it is a testimony to all who come into the
world that the Shechinah rests upon Israel.

Shabbat 22b:22:2 275 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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Koheles advises enjoying the good day and reflecting on
the bad one, for G-d made “this opposite that,” good
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alongside bad. The Alter Rebbe takes it as the principle
that holiness and its opposite are made as parallels, so the
animal soul has ten powers matching the G-dly soul’s ten.
(context: Steinsaltz Tanakh)

Ecclesiastes 7:147":1 noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Koheles observes a time “when man rules over man” to
his harm: one person’s power over another. The Alter
Rebbe reads the two “men” as the two souls within one
person, each with its ten powers, contending for rule.
(context: Steinsaltz Tanakh)

Ecclesiastes 8:9°0:’11 nomip

WRYD NN A1 WK APyRTeI? 232NN 1IN K APy
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All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d told Rivkah that two nations were in her womb and
“one nation shall be stronger than the other.” The maamar
applies it to the inner contest between the G-dly soul and
the animal soul.

Genesis 25:23372:71”3 N°wX12
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And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says a passage from here is quoted in Or
HaTorah on Yisro and Va’eschanan, and also refers to Or
HaTorah on Terumah.

KEHOT’'S NOTE
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David opens Psalm 145: “I will exalt You, my G-d the King,
and bless Your Name forever and ever,” a song of praise.
The maamar reads “exalt” in two directions and explains
“my G-d” and “the King” as levels of divine power.

Psalms 145:1°R:71”np 0°9°10
STY1 0P1Y7 AN 1272K) 7201 0iR TaniaR TIT? APan
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for the two interpretations of “I will
exalt You.”
KEHOT'S NOTE
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Nevuchadnetzar exiled King Yehoyachin to Babylon with
his household and “the mighty (eilei) of the land,” its nota-
bles. From this use of eilei, “mighty,” the Alter Rebbe de-
rives that Elokai connotes power. (context: Steinsaltz
Tanakh)

11 Kings 24:15770:773 2 0°9%1

Ezekiel 17:1337:17° 5xp1>
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and he took of the seed royal, and made a covenant with

him, and brought him under an oath, and the mighty of the

land he took away;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That text reads that this is the power of the G-dly light that
brings all beings into existence from nothing, as in “to the
G-d of gods,” the power and source of all the forces called
elokim, the angels known as “sons of Elokim.”

KEHOT'S NOTE
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“Your kingship is the kingship of all worlds.” The Alter
Rebbe infers that every world exists through G-d’s king-
ship alone.

Psalms 145:1337>:7”np 0°2°n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note lists this autograph, of which only part of the

maamar survives, together with Buch 1223 as the manu-

scripts where a gloss dated 5595 (1834-35) is added here.
KEHOT’'S NOTE
1223 7122 (100 IRWT MRNATA PPN PI) ¥UR0 PPONNA 1135 A2
SR NWHR RITY POR CPAY An MIMT 73PN Nawn TURAT 0N
37 NP IR 1D 7D A7 20 R Ay I0WwDS DOPRR 1w 03 pIRT
,19 1°R NNR2 DIAR ,TIR XPR 1w 9amn IR0 ,napn o2 1onn
DIRI T°2W 1977 Dwnd RIT Q2PN 193 11y RI7 197 119 137 00 PIym
RW°1 PN 19 2791 7on% 919°9 193wt 0miT R JARAW 1aR7 DR 1D
M LTART PINTY DR 702 WOw T A5 73M LART 1YaA0 71907 97IKa
5X RXW X P71 09PYNA M AOM 0 00 PUTY P RPwD M non
DR IRV DI 72301 1O 93 PYD ARAD IR wen 1aRT ;1 hhan
12 772w 197 YW A 1203 ,IRY? 1ART WAV TA IR ANPON 102 1R
115 A0 PR O3 0PYNA Twn ORI ROON ORI 11372 M9 DR obyn
IR PWRIY 770 OwYD 1AW 7Y 13 DYnn 0Onwa P T Na0 MPhan
RITY ,7°7° "wyn wa 0y m99oa °n° 1amn qwnan oophra nrnm
woD vRmAT PR MRPIYT IXN23 MY 1D DIRA 102w 197 7903 Dwnd
17 3199 MO PN O MIYARR UYW 1mD DR MY 0M ,¥ann 99T
TR PR MIND Cm 7207 1T 10,10 It R v%h R 2o mind
0°37 NWS 0°POR W Pl 199 TUYWIDD Pna yUomn nan ooownl
T 119 1973 U 11 NI MPRanT 21200 Y DO 0°pYR UUnd
M T8 PRY 0P 137 772391 PITD 137 11800 P71 DORYe OTNd
w2%nn DONYD? OX M1 1D PRID MP0A WO DONYDYY 995 1M Pno1n
727 11 1D 71973 PRI DOMYERY 773D 21N0% 100 nwynm o1 vown
MMIZT MANRT 192 99 10 AP 102 M 12 Pown mwabnn b2
nPmIn 0Py MDY 0OPPR MIND Mownn v nd w1 57y nTm
m9Iwn WA MM 152 S M noa Pown mwabnm ,nrnem
mn2y mpbanna 191,10 omTm Amsa wol mann noa oRwn
212°7 12 93 %9 RP1T 190 Hwnl 9731 10 P72 0% miny v ooy
SwnY 5973 121 KP1 1D W N3 N0 wRwnn nUTy 1mn POR Mownn
WS DOPYR 1N ,570 MPRINT "12°7 12 70 PRI wRwnn IR0 1ownn
Swnd 1K TRynbw nom MPhaw MmphR Nwh cvwad 973 RIT IR LN
LANPRYD P R Ty YeNm Y Dyann DIRAY ,0TRIW 197 M%)
mMSYanm MW DI 12 PRY NI XY 7 23R %3 2°N3 19ynd oRwn
RIT 1701993 297 1379 11993 DR 0Dy $7an na Mvea mownn vy
AR PA RITY 1D wRwn TR IR Dwnd ,R1nPYa TR P RPIT
P70 DRPPY ORI R T MRWINM Oy 9y TP cpaw n ,mobn
1w SYID PR M N2 190 37Y1 TR IRy MIin M9ta KDY TIRA

likuteitorah.com/torah-ohr/mikeitz/13/

"W 1°A° 17711 1 "1 NK °D

N, RPOAN TWRIY WAL IR Dwnd X2 wnn KW IR 10 0w
nawnn ahYRbw MpYR RIT M NOw Amb awwed mphr N phr
710 OTRAR 197 Pwnd K91 0TRA

PARAGRAPH 9

17

18

19

QN 212 YU

David: those who know G-d’s greatness are to make known
“to the sons of man His mighty acts and the glory of the
splendor of His kingship.” The Alter Rebbe reads “mighty
acts” (gevuros, also “restraints”) as the contractions
through which the glory of kingship is revealed.
Psalms 145:1227:71"np 02210
:iMabn 97 79293 R123 0787 212 YT
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe to Israel, in the Shema: “You shall love Havayah
your G-d with all your heart.” The maamar identifies the
object of this love as the Infinite Light itself, beyond the ra-
diance of kingship.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah reads “with all your heart” as “with both your

inclinations, the good and the evil.” Here it means that the

love of G-d subdues the evil inclination as well.
Mishnah Berakhot 9:5°77:’t) n172 mawn
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Asaf declares that he has no one in heaven and desires

nothing on earth besides G-d. It describes the state in
which a person wants nothing but Him.

Psalms 73:25772:3"y 0°2°1n
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Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah explains the upward exaltation as the radi-
ance (ziv) rising, so to speak, to its source as it is included
in G-d’s essence.
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Or HaTorah quotes the Zohar passage cited here, “to raise
it to the supernal light... so that the lower light shines con-
stantly in the supernal light,” and explains it.
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The note refers there for the two orders of “Unique One,
Life of the worlds, King.”
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The note refers there for the order “King, Unique One,
Life of the worlds.”
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Kehot’s marei makom for these words (its note is below).
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Sefer Yetzirah says the ten Sefiros have “their end wedged
in their beginning and their beginning in their end, like a
flame bound to a coal.” The Alter Rebbe uses it to explain
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why the highest level is revealed specifically in the lowest
world.

Sefer Yetzirah 1:7°1’% 717°%° 700
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Moshe to Israel: “these words which I command you today
shall be upon your heart.” In the plain sense Moshe is the
one commanding; the maamar reads metzavecha, “com-
mand you,” as connection, a drawing down of the Infinite
Light itself, and “today” as this world of action. (context:
Steinsaltz Tanakh)
Deuteronomy 6:6":"1 0°127
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And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud reads “today, to do them” as “today to do
them, and not tomorrow to do them; tomorrow to receive
their reward.” The Alter Rebbe stresses that the divine
light is revealed through doing in this world.
Eruvin 22a:5-6"-"11:X 2723 1°217°Y
DT T3 "I WK 2NIT KD 7 13 YUIT 21 WNT 1M
— oniy? oY ,oniy? NNy K91 — "onivy? oY, onivy?
R 2303 12 PRIMY 22 KPR 30 220 2K .09t D3R
17 "y2m "N TN 770098 T8 00T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The verse “which I command you today, to do them,” on
which the Talmud’s teaching in Eiruvin is based.
Deuteronomy 7:11x"°:t 0°127
DT TR 223 WK DVIYRINN) SPIINN) MERTNS 7100
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah comments that in this world specifically the
level of “Unique” (Keser) is joined with “King” (Malchus),
not in the way of hishtalshelus, which is why it is likened to
a flame catching a wick, where a great light takes hold in
the darkness of the wick.
KEHOT'S NOTE
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The Zohar teaches that a spirit below brings and draws
down a spirit from above. Here it explains why the divine
light must be drawn down by a person’s own service.

Zohar II, 162ba ,20p 2°mt
KEHOT'S NOTE
.2,20p 27m
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Elihu tells Iyov that G-d has no need to wrong anyone: if
He set His heart on a man, He would simply gather his
spirit and soul back to Himself, and the man would die.
The maamar reads the words the other way: a person who
sets his heart toward G-d gathers his own spirit and soul to
Him, the spirit from below that draws down a spirit from
above. (context: Steinsaltz Tanakh)

Job 34:1477:77% 2R
OR? VPR INNW iM7 125 PHR ootroR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah notes that the blessing says “to kindle” and
not the Torah’s “when you raise up” (beha’alos’cha): the
Sanctuary lamp, like the Shabbos lamp, is “I will exalt
You” from below upward, while the Chanukah lamp is “I
will exalt You” from above downward, so the blessing says

“to kindle.”

KEHOT'S NOTE
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David, in Psalm 145: “Havayah is near to all who call upon
Him, to all who call upon Him in truth”: He is close to
whoever turns to Him sincerely. The maamar reads calling
“in truth” as drawing “the truth of Havayah” into the
world. (context: Steinsaltz Tanakh)

Psalms 145:1817:1”p 0°2°1n
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The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Darkness is like light” before G-d. Here it expresses that
above and below are equal before Him.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K? Di%D 17°2) Jan UKD quUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let us make man in our image, in our likeness.” The
maamar takes “likeness” as the graded order of worlds and
“image” as the truth of G-d’s unity.

Genesis 1:26172:’X N°wR12
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And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yechezkel’s vision of the throne ends, “this was the ap-
pearance of the likeness of the glory of Havayah,” and he
falls on his face. The maamar uses the phrase for the or-
dered hierarchy that exists only from the creatures’
perspective.

Ezekiel 1:28m72:°R HRpir>

NI 2°30 ANT N2 12 DWHT 02 1Y MY IR NWRD X032
9279 21 YRR 1977y PERY RN 1TTI20 MnT X

As the appearance of the bow that is in the cloud in the day

of rain, so was the appearance of the brightness round

about. This was the appearance of the likeness of the glory

of the L-RD. And when I saw it, I fell upon my face, and I

heard avoice of one that spoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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38

39

2opoN abxa

Man was created “in the image of G-d.” Here the “image”
is the truth of G-d’s unity, equal in the higher and lower
realms.

Genesis 1:27172:X N°wx12
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Halghe

And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist calls on the nations to praise G-d, “for His
kindness has prevailed over us, and the truth of Havayah
forever

endures le’olam means

“forever”; the maamar reads it as “into the world.”

(le’olam).” Plainly
Psalms 117:2°2:7°p 0°2°11n

:R220 07IYY *NTNNR1 1700 1179 123703
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For His kindness has prevailed over us, and the truth of
Havayah endures forever.” The maamar reads the first
half as the way the second is achieved: a surge of kindness
draws the truth of Havayah into the world.

Psalms 117:2°2:7p 0°2°11n
:R790 07IY7 *NTNNRY 707 1179 123703
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah lists “the kings who reigned in the land of Edom
before any king reigned over the children of Israel.” In
Kabbalah these kings, who reigned and died, are the World
of Tohu; the Alter Rebbe uses the phrase for the lofty root
of the animal soul, prior to the ordered worlds.

Genesis 36:31x77:1”% nowr12
SR 337 T2 2397 DT TN 1370 UK D3P 17N
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Beshalach passage asks why man needs bread when

bread does not need him, and answers from the roots of

Tohu and Tikkun: “man shall live” refers to the G-dly soul,

which gains light from the divine spark in its food.
KEHOT'S NOTE
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Moshe reminds Israel of the manna: “man does not live by
bread alone, but by all that comes from the mouth of
Havayah does man live.” The maamar refers to the expla-
nation that food sustains man because its root is higher.
Deuteronomy 8:3°1:’11 0°727
1927 NI NYT X2 DYTIRD WK RINY 72N T39I BN
oM *AD R¥INTPD75Y 93 DXT 1°0° 3727 ooy KD 0D ¥UTin
Hai 03]

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse cited above, whose “mighty acts” (gevuros) are
read as the contractions through which kingship is
revealed.
Psalms 145:1227:1”np 0°2°1n
1M1 977 79291 10123 DR 127 YOI
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar’s opening verse. Here “You are my lamp” is
identified with the kindness that prevails, bringing light
without contractions.
I Samuel 22:29175:275 1 PRIDW
22U T30 M N 2T AR
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text’s own reference to the gloss in chapter 41 of
Tanya, which discusses the union of the Holy One, blessed
be He, and His Shechinah.

Tanya, Likkutei Amarim 41x” 072X 01972 ;710K P2 ,8%1N

WP Nnwn 1w
G-d tells Moshe to say to Israel: “This shall be a holy

anointing oil (shemen mishchas kodesh) to Me for your
generations,” the oil for anointing the Mishkan and the
priests. The Alter Rebbe reads “holy” (kodesh) as
Chochmabh, so the holy oil alludes to the Torah.
Exodus 30:31x77:% mnw
[DPNTT? %7 AL T WIPNOWR 1Y TKY 1270 PRI 23270
And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your
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generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the preceding maamar, oil is the refining of the intellec-
tual soul from nogah, rooted in the World of Tohu; drawn
after the wick of the G-dly soul it turns into light, the great
love of “with all your might.” The wick there is the mitz-
vah, whose physical objects also come from Tohu.
KEHOT'S NOTE
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The psalmist marvels at creation: “How many are Your
works, Havayah; You made them all with wisdom.” The
Alter Rebbe infers that Chochmah, the “oil,” is within
every created thing. (context: Steinsaltz Tanakh)

Psalms 104:24773:7"p 0°%°1n
L3P PIST TR Iy Moana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David: “I have set Havayah before me always; because He
is at my right hand, I shall not falter.” The maamar echoes
it for the revelation of G-d that stays fixed before a person
constantly.

Psalms 16:8'1:1"v 0°2°1n
0IBRTP2 V1RR 3 TRN AP T oMY
I have set the L-RD always before me; Surely He is at my

right hand, I shall not be moved.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“If there is no wisdom, there is no awe.” The Alter Rebbe
reads it as the higher awe flowing from Chochmah, the
yud of Havayah.
Pirkei Avot 3:17t>:’1 N1aR mwn
T97 PR OX PR 7T TR LTIA PR OX IR T 12 Y9N 01
DK .90 1P 8T X OX 7N TX L0018 OX .T790 X LN
OX .TIA TR L8R PR OR A2 PR LNYT PR OX LOYT PR LIP3 TR
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud teaches that Torah must be studied as it was
given at Sinai, “with dread and awe.” The maamar ex-
plains this from the higher awe within the Torah’s
Chochmah.
Berakhot 22a:4"7:X 275 m>72
DY TUN O 1IN PN "I 7337 TP ONYTINY A0
TR AR Y7121 NNT2Y R PR 1707 M 727902 TROR N 0197
-P71 NI AR AR
for there is a teaching: "Thou shalt make them known unto
thy children and thy children's children" (Deut. iv. 9) and it
continues, "The day that thou stoodest before the L-rd thy
G-d in Horeb" (Deut. iv. 10) — as [the Israelites stood at
Horeb] with dread and fear aod trembling and shaking, so
here [when teaching Torah] must it be with dread and fear
and trembling and shaking.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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G-d’s covenant with those of Israel who return to Him:
“My spirit that is upon you and My words which I have
placed in your mouth shall not depart from your mouth,”
nor from their children’s. The maamar uses it for the word
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of G-d spoken by one who studies Torah. (context:
Steinsaltz Tanakh)

Isaiah 59:21x”2:0"1171°yW°
02 °MRETIPN 13T T7Y WK T 7 T DOIN P13 NI
:DZY7TY) YR T N AP I 0 T8 TR WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe, in the Shema: “and you shall speak of them,” the
words of Torah, at home and on the way. The maamar
reads “of them” (bam, literally “in them”) as drawing
Chochmah and the higher awe into those words.

Deuteronomy 6:7°1:") 0°727
72202 7773 A0 P22 ANAW2 D2 DIIN TI7 DR
Eefak el

and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Yechezkel’s vision the angels’ wings are loud in motion,
but “when they stood, they let down their wings.” The
maamar takes this stillness as the silence of prayer.

Ezekiel 1:24775:R xpin°
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And when they went, I heard the noise of their wings like the

noise of great waters, like the voice of the Almighty, a noise

of tumult like the noise of a host; when they stood, they let

down their wings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The manuscript reads “vehi” (feminine) instead of “vehu,”
so that “it is the level of the wick” refers explicitly to the
awe (yirah, a feminine noun).
KEHOT'S NOTE
RO :57an 7 noa
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Yeshayahu rebukes those whose words and deeds “defy the
eyes of His glory.” The maamar uses the phrase for the
lower awe, the fear of rebelling against G-d.
Isaiah 3:8 11y
>y N2 nToR 07y 01iwHTD Do) nTINM 0P AW 0D
37920
For Jerusalem is ruined, And Judah is fallen; Because their
tongue and their doings are against the L-RD, To provoke

the eyes of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You shall love Havayah your G-d,” Moshe’s words in the

Shema. The word ve’ahavta (414) equals twice the word or,

“light” (207), matching the two lights of the flame.
Deuteronomy 6:5°77:"1 %727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the source of this gematria was given there.
KEHOT'S NOTE
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“How fair and how pleasant you are, love in delights.” In
Chassidus this names the love that comes as a gift from
above.

Song of Songs 7:7°1:t 0*°wi W
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How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening verse, whose first half is now explained as the
four letters of Havayah forming the lamp of the soul.

II Samuel 22:29173:273 2 Rnw

PIWR IR N1 P NIRRT
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“The lamp of Havayah is the soul of man,” the lamp in
which Havayah is enclothed.

Proverbs 20:27175:°3 "own
V™A N DTN R T )
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The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The second half of the opening verse, now explained as a
higher level of Havayah.
II Samuel 22:29173:275 1 PR1Nw
P2V 773 1 °1 273 ARD
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When G-d passed before Moshe and revealed the thirteen
attributes of mercy, He proclaimed, “Havayah, Havayah,
G-d, compassionate and gracious.” The maamar sees in
the doubled Name two levels of Havayah.

Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for the two orders “Havayah, com-
passionate and gracious” and “Gracious and compassion-
ate is Havayah.”
KEHOT'S NOTE
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“Gracious and compassionate is Havayah,” where the at-
tributes precede the Name.
Psalms 111:4°7:8p 0°%°11n
1 DI 1130 1PNINYDI? 1YY 131
He hath made a memorial for His wonderful works; The
L-RD is gracious and full of compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Gracious and compassionate is Havayah, slow to anger
and great in kindness,” again with the attributes before
the Name.
Psalms 145:81:717p 0°2°11n
:ng"?j;ﬂ D°BR TR 7 DI 10
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The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note says Likkutei Torah there cites the Idra that the

first Name is in Z’eir Anpin and the second in Atik.
KEHOT'S NOTE
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In the thirteen attributes the Name precedes “compas-
sionate and gracious.” The maamar identifies that Name
as the Havayah above the ordered worlds.
Exodus 34:61:7"% mnw
700727 BN TN 1Im oI Y??S T RIPN 1’;5'55_7 ai 'I'Jy:l
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Eliyahu’s prayer in the introduction to the Tikkunei
Zohar, the attributes are said to show how G-d conducts
the world, while He Himself is “not of any of these attribut-
es at all.”
Tikkunei Zohar 17b:5-7°t-’11:2 1> 917 *1pn
IPRT YT UAWR XD 7T ART RYPT TR 70 NORT IRD Dax
5y 1on 1wInnm Ny 37 01p J5P0 TR 1POR Do IRDY A
977 By 177710 1711 IRDAR (79 2°77°0K X73) 79 DOX XM ROT 7T
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Constantinople, 1740 (CC-BY-NC)
R I 1an

Here the attributes precede the Name. The maamar reads
this as the Havayah of the ordered worlds, drawn from
G-d’s desire for kindness.

Psalms 145:81:77p 0°%°11n

:'rgr;l"?',r::n 3K TN’ 0N A0
The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

119977 .. 90 IR — Pownn 1w

In the manuscript, the words from “drawing down” to
“that is” read only: “but from the level of gracious and

34



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 13

76

77

78

compassionate, that is” (11°°117 21771 1111 *>121 IX).
KEHOT'S NOTE
J29°77 DINTY 110 °N2an R 0w °”non2

N7 70 ¥RM 52

Michah'’s closing praise: “Who is a G-d like You, who bears
iniquity ... He does not hold His anger forever, for He de-
sires kindness.” Here this desire is the source from which
the Havayah of the ordered worlds is drawn. (context:
Steinsaltz Tanakh)
Micah 7:18m™:1 13°n
TY? PINITR? NP NUIREY? YERThY 131 11y REpd Tind Pxon
R 700 Y073 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N TAMANY D7V WrR

The note identifies the discourse on “And I besought
Havayah,” to which the Alter Rebbe refers for the two
Names Havayabh, as printed in Or HaTorah.
KEHOT'S NOTE
0By 1NNRY N7MR

BNW? R 279
This is the maamar on “And Israel saw the great hand,” to
which the Alter Rebbe refers for the two Names Havayah.
KEHOT'S NOTE
.T,RD 1pY

PARAGRAPH 25

79
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The Mishnah describes the era “in the footsteps of
Mashiach.” The Alter Rebbe calls the souls of that era
“heels,” the level that needs great toil to overcome evil.
Mishnah Sotah 9:15170:’t 0 Mwn
*27 nipwn .niNg 1371 0233 K2 LPROP03 12 Tivny 121 nawn ...
202 ,XPPY 21 MWD .0°NINT Th YT POD LAY 12 YR
nnwn LAy SR 1202 K0T 12 RI 21 NREH .TIRT 133D
MY RMILR MY X7 TEP) BTN 0D XILR "0 21
N AN P02 K91 12 P 121 N .0Ton P N
npYn YD1 1Y AN 17IRT 7920 Pua R PROPR: 121
- P20 ,73XD 13 PRYRY? °7
When Rabbi Meir died, the composers of fables ceased.
When Ben Azzai died, the diligent students [of Torah]
ceased. When Ben Zoma died, the expounders ceased.
When Rabbi Joshua died, goodness ceased from the world.
When Rabban Shimon ben Gamaliel died, locusts come and
troubles multiplied. When Rabbi Elazar ben Azaryah died,

the sages ceased to be wealthy. When Rabbi Akiba died, the
glory of the Torah ceased. When Rabbi Hanina ben Dosa

likuteitorah.com/torah-ohr/mikeitz/13/

22w 173 71791 °1 %71 DR %D

died, men of wondrous deeds ceased. When Rabbi Yose
Katnuta died, the pious men (hasidim) ceased and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The second half of the opening verse, now applied to the
darkness of the later generations.
II Samuel 22:291”3:27 2 PXinw
P2WR 08010 271 AR
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0N NRwa 770 A
“The lamp of Havayah is the soul of man.” In the later
generations this lamp does not shine by its own strength.
Proverbs 20:27175:°0 *own
:VI"T02D N DT NPT T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y YRk YR
G-d says, “For My sake, for My sake I will act.” The maa-

mar uses the words for light given from above, not earned

from below.
Isaiah 48:118™:1"n 11°yw°

STARTR XY *71397 22 TR 02 Ny Cayn? "iyn?

For Mine own sake, for Mine own sake, will I do it; For how
should it be profaned? And My glory will I not give to
another.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 70 ¥EM 52

G-d “desires kindness,” the reason the higher Havayah
shines even where there is no arousal from below.

Micah 7:181:1 121

Y7 PUINITRD NP1 NIRYY YRRy 1y 1Y R 7ind DXn

X7 700 ¥EO7D 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DWW R RRWR Ayt L L m

The note refers there for the higher Havayah that illumi-
nates the darkness.
KEHOT'S NOTE

.96°Y R DY
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PARAGRAPH 27

85 55519 011 10101

The Talmud’s account of Chanukah: when the Greeks en-
tered the Heichal they defiled all its oils. The Alter Rebbe
reads the Heichal as the mind and the Greeks as the wis-
dom of kelipah.

Shabbat 21b:10-11x">-:2 X”5 naw
RPT IR K20 193107 *ni® 199092 17532 127 MNT 719110 RN
D2 XY 92777 02191 1W0IDWIY 132 NIaynay K77 192 To0N?
K21 372 ,09081) "KW N°2 MOPR 1123w 5N Doanwn
X1 2973 173 DU nnina nnn v 1w Y TR 7D KPR IR
07 M3 a3mn P77 03 12 R 0N BY TR XpX 92 M)
3 :007 1A ARTIM P92 0°290 0°R2 DIRWIY DIYAR NN My
... NNAR R
William Davidson, Vocalized Aramaic (CC-BY-NC)

86 27w NOLRoaa P v, L oo

The Tzemach Tzedek’s gloss there explains **i1 as the hei
of Binah, the source of what is called “Kol” (?3), and cites
the Zohar on Lech Lecha.
KEHOT'S NOTE
PR ROW 11°27 71137007 :0W °D1 X7 N2 1Y T70PN 1702 1ot
N> P90 R”T NIR R”IRNM2 3”01 2778 T? ’D 912 RIM ,53 Pan 2w
WY TIRNN °PIIT 172 RAPRT 1°2 RAP1IT TI0° °Pa 9070

87 19°%P7 MAoM na on At ohavm

An earlier maamar says the Greeks defiled the oils through
the strength of the Chochmabh of kelipah, so light had to be
drawn from above holy Chochmah: the cruse sealed by the
High Priest, “abundant in kindness.” Because it comes
from an encompassing level it reaches even our genera-
tions without the Temple, and that passage refers ahead to
this maamar, where the first Havayah, within hishtal-
shelus, is “You are my lamp,” the lamps of the Temple.
KEHOT'S NOTE
w”IpR .79°R) 170D 211 ANR 3 2700 177 AR WY LR L,T YR IRD
.246°y 1730 Xwn 07

88 7AT2W N°DIDIPOD — F12OPPT Y

The manuscript adds “etc.” and reads “and at that time”
(1m121 ) instead of “for at that time.”
KEHOT'S NOTE
At 1 1o P7an v noa

PARAGRAPH 28

89 223w B3 INRY

The Talmud relates that the Greeks defiled all the oils in
the Heichal and only one cruse, sealed by the High Priest,

likuteitorah.com/torah-ohr/mikeitz/13/
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22w 173 71791 °1 %71 DR %D

was found. Here the oils are holy Chochmah and the
sealed cruse is love from above.

Shabbat 21b:10:1 x> naw
RPT 1R R23nn 121107 “niv 1902 71733 11271 AT 2A20 ORn
92 IXRY 22707 DN WIWIY 132 NIayNT? KPTY 132 TRON?
X721 1P72 ,0INEN RINYD N°2 MO MW 900w ooy
K71 2973 1013 2% $anina nam MOV 1Y 20 TN 72 RPN W
.07n7 AR 3mn 1P 2T 03 92 1Yl TR i pURTA? KPX 92 10
JIRTIM P22 07230 0°n2 DIRRYY DIY2R NINR MR
William Davidson, Vocalized Aramaic (CC-BY-NC)

TNTIN onPownL — 13w AW

There it is suggested that Greek wisdom grew strong
enough to seek “to make them forget Your Torah” because
it drew from the wisdom of the Torah, the root of all the
world’s wisdoms, and used it wrongly; they wanted to de-
file the holiness within the Torah’s wisdom.
KEHOT'S NOTE
1B 90 7D 7Y (TRURPT MMM N NndN MNAAnTw amb wn”
55 W] 7N NNann onew APt 78R LR°T 7NN amawnh”
[MMNR nnona oMmpm ovaw (@291 °1°1y D30) DDWaw mnonm
1197 °Y R 775 273w Mn°wh 980 — M%7 "nba 19IR2 (72 Wwnnwnw)
TN NRONAY TWITRT DR 170 RPYY 137”7 198 °Y DY RN

NI DR IR NYeyna

G-d’s instruction that Aharon burn the incense “when
Aharon kindles the lamps at dusk.” The maamar connects
Aharon, the High Priest, with supernal kindness and the
love that comes from above.

Exodus 30:8°11:'% minw

M °30% TRR Nbp MITLR? D2 P2 NMITNY 110X myam
:02°0777

And when Aaron lighteth the lamps at dusk, he shall burn it,

a perpetual incense before the L-RD throughout your

generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 nmw

NN 117027 NP2 1R
The note says the source of this phrase was given there.

KEHOT’'S NOTE
.2,2% 57y o1

mbwhnwnm m aoyn noyndw

A gloss there offers another reading: the cruse is the high-
er awe, sealed within great love.
KEHOT'S NOTE
1NN INM > ARDPY IR 1T TR Dw a1 97 1013 1223 122
KPR 777K >Man 712yn? R0 KDY AT 23 77AR Pna X 0D Bw
197172 NI YR 7D N Pwaann X9T 1Y 10 P 12 nwabnnw
PAY M7 %3 02107 MM WIPNn2 1PAw NN PPay aan Lanenm
SPMIRW N ,NIMA3 MRYAT 1T IR 3 %11 21 AR 03 7Y RN wIpPn2
2N WINPT AARAN P02 K17 °02 771K 09 10 P78 R0 TIRD 99
Mo Bw Nam no0 opoR Pn2 XIM CN° AN199n A R IRNN T
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