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“And it came to pass at the end of two
full years, and Pharaoh was dreaming”

The love of G-d awakened in prayer lasts only when it is held in
the vessels of Torah and aimed at G-d’s purpose, a dwelling place
below; prayer that seeks its own experience forgets “Yosef,” and

its light fades like Pharaoh’s dream.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The love of G-d awakened in prayer lasts only when it is held in the vessels of Torah
and aimed at G-d’s purpose, a dwelling place below; prayer that seeks its own ex-

perience forgets “Yosef,” and its light fades like Pharaoh’s dream.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the story of the chief butler and Pharaoh as a map of the G-dly soul. The soul has
water in the mind (contemplating G-d’s greatness) and fire in the heart (a burning thirst for Him),
joined by the kaneh, the windpipe: the voice and letters of Torah and prayer. This is the holy “chief but-
ler.” In his dream, the vine is the Congregation of Israel, the grapes are the souls, and their wine is the
hidden love of G-d, released only by the “crushing” of humility and offered up in prayer to the holy
Pharaoh, the revelation of G-d. One who has sinned cannot reach this joyful wine; for him there is the
intoxicating wine of bitterness, which, like the Zohar’s truly righteous who think each day of departing
the world, makes him forget worldly concerns and pray from the depth of the heart. Both wines must be
“hidden away” in the Written and Oral Torah, for G-d’s sake. When the butler forgets Yosef, this pur-
pose, the Torah “ends” and prayer becomes a dream swallowed by the lean cows.

OUTLINE

1 The butler’s forgetting and the holy counterparts n

Miketz follows from the butler forgetting Yosef; Pharaoh and the butler have counterparts in holiness.

2 Water, fire and the windpipe 12-7

The four elements in the body and the G-dly soul: the mind’s contemplation, the heart’s fiery love, and the
windpipe, the voice and letters of Torah, that joins them; this is the holy chief butler.

3 The butler’s dream: the gladdening wine 18-12

The vine is Israel, the grapes are souls, the wine is the hidden love, released by humility and carried by the
voice of prayer to the holy Pharaoh, the revelation of G-d.

4 The intoxicating wine of bitterness 113-15

One who has sinned cannot reach joy in prayer; his counsel is the wine that dulls the mind, accepting the
four death penalties sincerely.
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The truly righteous and the river of fire 116-17

The Zohar’s truly righteous think of departing the world in order to forget worldly matters and cleave to
G-d; the lower river of fire is the dregs of the angels’ love.

6 Bitterness that becomes prayer

118-20

Reflecting on his descent, a person becomes bitter, forgets his affairs, and prays “Blessed are You” from

the heart, after first making himself lowly.

7 Hiding the light in Torah: the level of Yosef

121-22

The light of both wines must be stored in the Written and Oral Torah, the cup, and aimed at G-d’s delight,

a dwelling below.

8 Forgetting Yosef, and Pharaoh’s dream

123-25

Prayer for one’s own sake forgets Yosef; Torah ends, prayer becomes a dream, and the lean cows swallow

the good feelings, while the level of Yosef is untouched.

KEY CONCEPTS

The element of water in the mind n1»2w %11 70°

Contemplation of G-d’s greatness, how all is as nothing
before Him; it descends like water and draws G-d’s light
down through Torah and mitzvos.

The element of fire in the heart 272w wxi 710

The burning thirst for G-d born of that contemplation, a
love that rises like a flame and longs to leave the world.

The windpipe (kaneh), the holy chief butler v ,71p
PN

The voice and letters of Torah and prayer, which connect
the mind’s water to the heart’s fire and carry the soul’s
love upward.
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The gladdening wine nnwni 1

The hidden love of G-d inherited from the forefathers, re-
vealed with joy in prayer by the upright, once humility has
pressed it out.

The intoxicating wine 7>wni 1>

Bitterness over one’s distance from G-d, which makes a
person forget worldly concerns and pray sincerely; the way
for one who has sinned.

Pharaoh in holiness w172 11y19
The revelation of G-d, from peri’ah, uncovering, to which
the love of prayer is offered.

Yosef no1°

Service that “adds” delight and gratification before G-d,
aimed at making Him a dwelling place below, by holding
His light in the letters of Torah.
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SECTION 1 - 11

The butler’s forgetting and the holy counterparts
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“And it came to pass at the end of two full years, and Pharaoh was dreaming,” etc. Now, this portion
is joined to the portion before it: “Yet the chief butler did not remember Yosef,” etc.

The maamar opens with the first verse of Parshas Miketz, where Pharaoh dreams two years after the chief
butler was released from prison. The Alter Rebbe notes that this verse follows directly on the last verse of the

previous portion, where the butler forgot Yosef, so the two must be read together.
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For because he did not remember, “And it came to pass at the end” came about. The explanation of
the matter: just as there is a Pharaoh and a chief butler in kelipah, so, “G-d made the one opposite
the other,” so that likewise on the side of holiness there are also these levels.

The butler’s forgetting is what caused the two further years to pass, the “end” with which Miketz opens. The

Alter Rebbe will read the story as a map of the soul: every force in kelipah (the realm that conceals G-d) has a

counterpart in holiness, so there is a holy “Pharaoh” and a holy “chief butler” as well.

SECTION 2 - 112-7

Water, fire and the windpipe
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Now, there are four elements in the human soul: fire, air, water and earth. The element of fire
dwells in the heart. The source of the moisture is from the brain, for that is where the element of
water dwells. And the lungs draw every kind of drink and moisture from the brain by way of the
windpipe, to cool the heat of the heart.

The Alter Rebbe starts from the physiology of his day: the body is built of four elements, with fire seated in

the heart and water in the brain. The lungs, by way of the windpipe, draw moisture down from the brain to
cool the heart’s heat, and this physical picture will become the model for the G-dly soul.
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So too in the G-dly soul: the element of water in the brain is the level of Chochmah and Daas in the

service of G-d, in one’s mind and thought.

In the G-dly soul the “water in the brain” is Chochmah and Daas (wisdom and knowledge) applied to serving
G-d: thinking deeply about Him. This is the soul’s counterpart of the moisture that sits in the brain.
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And even though “no thought can grasp Him at all,” is it not written, “Her husband is known in the

gates”: each one according to his own measure?

One might object that no thought can grasp G-d at all, so what is there to contemplate. The answer is the
Zohar’s reading of the verse “Her husband is known in the gates”: G-d is known to each person according to
the measure of his own understanding.
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That is, contemplation of the level of the spreading forth of His greatness, blessed be He, above

without end and below without limit: “there is nothing else besides Him,”

The contemplation meant here is on how G-d’s greatness extends without end above and below, so that noth-
ing exists besides Him. This is the “water” of the mind described in the previous paragraph.
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for “by the breath of His mouth all their host” [were made], and before Him all is considered as
nothing. It is like, by way of analogy, a person’s speech, which is nullified to him and considered as
nothing compared to him.

All the hosts of heaven come from “the breath of His mouth,” and so they are as nothing before Him. The

analogy is a person’s speech: it is nothing compared to the person himself, who can speak endlessly without
being diminished.
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And this every person, according to his own measure, can know and comprehend: that there is
nothing else in the heavens above, and all the higher and lower beings are drawn from the breath

of His mouth, blessed be He, and there is nothing apart from Him.

Everyone, each at his own level, can come to know that nothing exists besides G-d and that all beings, higher
and lower, flow from His word. This is the knowledge the “water” of the mind provides.
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Therefore they are truly considered as nothing before Him. And the element of fire is the thirst in
the heart of one who understands, through contemplating His greatness, blessed be He, how truly
all is considered as nothing before Him.

From this contemplation comes the “fire” of the heart: a thirst for G-d that arises in one who truly under-
stands that everything is as nothing before Him. The mind’s insight turns into the heart’s longing.
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Therefore his soul yearns for Him, blessed be He, with a fierce love like flashes of fire, a flame that
rises of itself, to be absorbed in the light of G-d and in His unity, blessed be He; and he does not
wish to be below, like the nature of the light of fire, which by its nature is drawn from below
upward.

This fiery love makes the soul long to leave its place and dissolve into G-d’s light, as a flame naturally leaps
upward. It is a love that wants to rise away from the world, not to stay below.
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It is not so with the level of water, which goes from above downward, for water descends from a

high place to a low place. That is, he draws the light of G-d, namely Torah and mitzvos, upon his

soul, to shine upon his soul even while he is below, in the mode of “against your will you live,” etc.
Water moves the other way, from high to low: it stands for drawing G-d’s light down into one’s life through

Torah and mitzvos. This keeps the soul working below, in the body, in the spirit of “against your will you

live.”
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And just as water extinguishes fire, so through this he will quench the thirst of his soul, as it is writ-
ten, “Ho, everyone who thirsts, come to the water,” as is explained elsewhere.

As water puts out fire, the drawing down of G-d’s light through Torah and mitzvos satisfies the soul’s burn-
ing thirst. The verse “Ho, everyone who thirsts, come to the water” is read accordingly: the answer to the
thirst for G-d is the water of Torah.
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That is, through the level that connects the element of water in the brain with the element of fire in

the heart, namely the windpipe (kaneh). It is the level of the source of the letters of the Torah,

What links the mind’s water to the heart’s fire is the kaneh, the windpipe, through which the voice passes. In
the soul it is the source of the letters of the Torah, since speech is formed as air passes through the windpipe.
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as it is written, “Acquire (kneh) wisdom, acquire understanding.” And this level is called the chief
butler, for through it the lungs draw drink from the moisture of the brain, from the element of wa-

ter within it.

The verse “Acquire (kneh) wisdom, acquire understanding” plays on kaneh, linking the windpipe to wisdom.
This connecting level is the holy “chief butler” (literally, the officer of drink), because it draws the “drink” of
the mind down to the heart.

SECTION 3 - 18-12

The butler’s dream: the gladdening wine
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This is the meaning of the chief butler’s dream: “Behold, a vine was before me,” etc., “and 1
pressed the grapes,” etc., “and I placed the cup on Pharaoh’s palm.” Explanation: the vine is the

name for the Congregation of Israel, which is the totality of all the souls of Israel.

The chief butler’s dream now becomes a picture of the soul’s service. The vine is the Congregation of Israel,
the whole of all Jewish souls together, as the Talmud compares Israel to a vine.
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And the grapes are the sparks of souls, for each spark is called one grape, since in each spark there
is the level of “wine that gladdens G-d and men,” which is the level of the hidden love, to rejoice in

G-d; and it is an inheritance to us from our forefathers.

Each grape is a spark of a soul, and inside each is “wine that gladdens G-d and men”: the hidden love, the
natural love for G-d inherited from the forefathers. It is a love that brings joy in G-d.
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But it is very hidden, like wine concealed within grapes, for the grape is round and smooth and sur-

rounds it on every side, and it is impossible to extract wine from it except

This love is deeply hidden, as the wine is sealed inside the round, smooth skin of the grape. Nothing comes
out of it on its own.
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by squeezing and treading in the winepress, to remove from it the peel (kelipah) that surrounds it.
So too, it is impossible to reveal the hidden recesses of the love except through the level of
crushing.

Just as wine is released only by pressing and treading the grapes to remove the skin, the hidden love is re-

vealed only through “crushing,” breaking one’s own self-importance. The next paragraph explains what this

crushing is.
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“And be lowly of spirit before every man”: not that others should humble him, but “be lowly of
spirit”: be so yourself; and “let my soul be as dust to all,” like a threshold that is trodden upon, in
order to remove the husk of the foreskin that covers over the heart.

The crushing is humility: not being humbled by others, but making oneself lowly before everyone, like the

dust or a doorstep that all walk on. This removes the “foreskin” that covers the heart, the coarseness that
hides the love within it.

likuteitorah.com/torah-ohr/mikeitz/1/ 8
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That is, even one who has not actually blemished [himself] and become defiled through the sins of
youth must nevertheless circumcise the foreskin of his heart, as it is written, “Circumcise the fore-

skin of your heart”: that is, [the fact] that his heart burns and craves superfluous things.

Even a person who has not sinned grievously must “circumcise the foreskin of his heart.” The foreskin of the
heart is its burning desire for things beyond what one needs.
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This is called the level of the foreskin that covers over and conceals the revelation of His G-dliness,
blessed be He, in the mode of the hiding of the Face. And he must not be in the mode of the hiding
of the Face, and there must be no separating screen at all, not even a thin membrane, which is the
level of the membrane of peri’ah.

The “foreskin” of the heart is whatever covers and hides G-d’s presence from a person, “the hiding of the

Face.” The goal is that nothing at all should separate him from G-d, not even the thin membrane that is re-
moved in the second stage of circumcision (peri’ah).
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And through this, “and I placed the cup on Pharaoh’s palm (kaf),” as it is written, “On [My]| palms I

have engraved you.” And it is written, “With palms He covers the light.”

Once the heart is uncovered, the “cup” can be placed on Pharaoh’s palm. The word kaf, palm, recalls two
verses: G-d’s palms on which Israel is engraved, and the palms that “cover the light,” which the Talmud
reads as concerning prayer.
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“And He commands it concerning the one who entreats (mafgia)”: this is prayer. For the level of
Pharaoh in holiness is one opposite the other: just as Pharaoh in kelipah is a harsh kelipah,

The Talmud reads mafgia, “entreat,” as prayer. Just as the Pharaoh of kelipah is a harsh, hardened conceal-
ment, there is a holy counterpart.
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so, one opposite the other, Pharaoh in holiness is the level of the revelation of His G-dliness,
blessed be He, from the word peri’ah, [meaning] uncovering; and the revelation of the word of G-d
[comes] through the level of the chief butler, which is the level of the windpipe, for the voice arous-

es the intention to rejoice in G-d in one’s prayer.

The holy Pharaoh is the revelation of G-d, since Par’oh shares its root with peri’ah, uncovering. This revela-
tion comes through the holy chief butler, the windpipe: the voice of prayer rouses a person’s intention to re-
joice in G-d.
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This is “and I placed the cup,” for the level of the windpipe mentioned above is what carries the

arousal of love up, higher and higher, beyond the comprehension of human beings.

Placing the cup on Pharaoh’s palm means that the voice of prayer carries the soul’s awakened love upward,
beyond what human beings can grasp. The love released from the grapes is offered up to the revelation of
G-d.

SECTION 4 - 113-15

The intoxicating wine of bitterness
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However, not every person merits the level of the gladdening wine mentioned above, only the up-
right of heart, as it is written, “and for the upright of heart, joy”: that is, one who has walked in an

upright path all his days.

Not everyone reaches this “gladdening wine,” the joyful love of G-d in prayer. It belongs to the upright of
heart, those who have walked a straight path all their lives.

N122%271 MO MI2WN) 1127 00 ANDHNA T2 MINYR 1P XK 1712 YRHLIN 19977 DaRw On DaR
0 AN

But one who has blemished his ways and become defiled through the sins of youth cannot rejoice in
G-d in his prayer, for many foreign thoughts confuse him.

Someone who has damaged his ways through sins of youth cannot easily rejoice in G-d in prayer. Foreign
thoughts crowd in and confuse him.

likuteitorah.com/torah-ohr/mikeitz/1/ 10
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Therefore this is the counsel that is given: there is another level of wine, namely the level of intoxi-
cating wine, as it is written, “Give strong drink to one who is perishing, and wine to the embittered

of soul; let him drink and forget his poverty,” etc.

For such a person there is another kind of wine, the wine that intoxicates. Proverbs speaks of giving wine to
the bitter of soul so that he forgets his poverty, and this will be the way for one who cannot reach joy.
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And as our Sages, of blessed memory, said concerning those executed by the court, that they would
give [the condemned man] a cup of wine to drink before the execution, so that his mind would be
clouded, so that he could bear the pain of death.

The Talmud records that a person about to be executed by the court was given wine so that his mind would
be dulled and he could bear the pain. The intoxicating wine is what lets a person bear what he must go
through.
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And therefore also in the Shema recited at bedtime, one who wishes to accept upon himself the
four death penalties of the court [does so], as written in the Arizal’s liturgy: “If I have blemished the

letter yud, and become liable to stoning.”

In the same spirit, the bedtime Shema in the Arizal’s version includes accepting the four death penalties of
the court for one’s sins, such as “if I have blemished the letter yud, I am liable to stoning.” The next para-

graph explains how this acceptance works.
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Especially when he sees in himself that his heart is stopped up within him and has become like
stone: this is the level of stoning, for which he is certainly liable.

The four death penalties are applied to a person’s inner state. A heart that has become closed and hard as
stone corresponds to stoning, a penalty he can honestly see he deserves.
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Likewise, when his heart burns and craves forbidden things, this is the level of burning; and all the
more so if he knows in himself that he has blemished and become defiled through the sins of

youth. And so each one according to his own measure, for a person knows his own soul.

A heart that burns with desire for forbidden things corresponds to burning, and all the more so if he knows
he has actually sinned. Each person measures this for himself, since only he knows his own soul.
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This is the counsel that is given, so that he can accept upon himself the four death penalties of the
court completely: let him drink the level of the cup of wine mentioned above.

To accept the four death penalties fully and sincerely, a person needs the “cup of wine” described above: the
intoxicating wine that lets him bear the pain. The next paragraphs explain what this wine is in practice.

SECTION 5 - 116-17

The truly righteous and the river of fire
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The explanation: it is stated in the holy Zohar, “The truly righteous, every day they regard them-
selves as if on that day they were departing from the world.”

The Zohar says that the truly righteous regard each day as if it were their last in this world. The Alter Rebbe
will use this to explain the intoxicating wine.
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At first glance this is not understood, for the “righteous” are tzaddikim, and the “truly righteous”
are of a still higher level; so how does it praise them for the quality and level of fear of punishment

alone?

Read simply, thinking of one’s death is a way to fear punishment, which is a low level of service. Why would

the Zohar praise the highest tzaddikim for something so basic?

likuteitorah.com/torah-ohr/mikeitz/1/ 12
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Rather, the matter is that even a perfect tzaddik, when he goes to Gan Eden, needs immersion in
the river of fire, and the immersion is to remove the faculty of memory of this world. For it is im-
possible to inherit one’s place in Gan Eden as long as one remembers even the smallest fraction of
the matters of this world.

The answer: even a perfect tzaddik entering Gan Eden must immerse in the “river of fire” to forget this

world, because no one can take his place there while he still remembers the least part of worldly matters.

Thinking of one’s departure from the world means, for the tzaddik, letting go of all memory of this world.
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Likewise, when he goes “from strength to strength,” [as it is written,] “From New Moon to New
Moon and from Shabbos to Shabbos all flesh shall come to bow before Me,” etc., he needs a further
immersion in another river of fire, to forget even the comprehension he attained in the lower and

upper Gan Eden.

The soul keeps rising in Gan Eden, “from strength to strength,” on each New Moon and Shabbos. At each as-

cent it needs another immersion, to forget even what it grasped at the level below.
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And let a person take this to heart: the essence of Gan Eden is that [the souls] delight in the radi-
ance of the Shechinah, and this is only radiance, etc.

Gan Eden is described as the souls’ enjoyment of the radiance of the Shechinah, and that is only a radiance,

not G-d Himself. A person should reflect on this.

¥ °N° 13 P22 KT UMY 9997 19 97077 R 708 7100w 11 MY KPR K2 XD OX M)
7,131 5 NAR By aPem 1N

Now if one who comes only to delight in the radiance of the Shechinah must remove the faculty of
memory of this world, then one who comes to cleave to Him, blessed be He, through Torah and
prayer, how much more so!

If even this enjoyment of a mere radiance requires forgetting this world, then cleaving to G-d Himself

through Torah and prayer requires it all the more. This is a kal vachomer, an argument from the lesser to the

greater.
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(And this is the meaning of the Zohar, “they regard themselves,” etc.: to remove the faculty of

memory of the matters of this world in order to cleave to Him, blessed be He, in Torah and prayer.)

This is what the Zohar meant: the truly righteous think of departing from the world each day so as to set
aside worldly matters and cleave to G-d in Torah and prayer. It is not fear of punishment but preparation for
closeness.
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Now there is the level of another river of fire below, which is formed from the sweat of the holy

Chayos. Explanation: the holy Chayos are the supernal love, of the level of the gladdening wine.

There is also a lower river of fire, formed, as the Talmud says, from the sweat of the holy Chayos (the angels

that carry the Divine Chariot). The Chayos are the supernal love, the gladdening wine.
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And their sweat is their waste: in the descent of the love, level by level, to a very low place, it be-

comes dregs and waste, in their descent to this material world.

Their sweat is the waste of that love: as love descends step by step into this material world, it leaves dregs be-
hind. This prepares the point that a person can use even the “dregs” of love, the bitterness of his distance, to
go forward.

SECTION 6 - 118-20

Bitterness that becomes prayer
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And let a person take this to heart: the level of the descent, how he has descended very, very low;

and let his heart become very bitter, and let him cry out to G-d in his distress,

A person should reflect on how far he has fallen, until his heart becomes bitter and he cries out to G-d. This

bitterness is the beginning of the intoxicating wine.

likuteitorah.com/torah-ohr/mikeitz/1/ 14
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as it is written, “Their heart cried out to the L-rd,” until he goes out of his mind. Explanation: out of
his mind and thought to which he was bound all day.

The cry should come from the heart, as the verse says, and go so deep that he “goes out of his mind.” The
Alter Rebbe explains: he leaves behind the thoughts and concerns he was bound up with all day.
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And let him fix his thought with strength and depth in the bitterness of his soul, until he removes
the faculty of memory of his affairs and his dealings. This is the level of the intoxicating wine, “let
him drink and forget his poverty.” And through this he will be able to pray and say “Blessed are
You,” in direct address, from the depth of the heart.

By sinking his thought deeply into the bitterness of his soul, a person forgets his business and affairs. This is

the intoxicating wine, “let him drink and forget,” and it lets him say “Blessed are You” to G-d directly, from
the depth of the heart.
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For the bitterness is over the past: his soul is bitter over the hiding of His Face, blessed be He, for
would that there were a revelation of His G-dliness, blessed be He, at least like the fear of flesh and
blood, as Rabban Yochanan ben Zakkai said to his disciples, “May it be [His will] that the fear of
Heaven be upon you,” etc.

The bitterness is over the past, over G-d having been hidden from him, so that he has not felt even as much

awe of G-d as one feels before a human being. Rabban Yochanan ben Zakkai blessed his disciples that their
fear of Heaven be at least as great as their fear of flesh and blood.
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Therefore, when he returns to G-d, he will ask for the revelation of His G-dliness, blessed be He,
from the depth of the heart; and this is “Blessed are You,” etc. And all the prayers and requests are

arranged in this way.

When he returns to G-d, what he asks for is that G-d be revealed to him, and this is the meaning of “Blessed

are You,” addressing G-d directly. All the prayers and requests are built on this.

likuteitorah.com/torah-ohr/mikeitz/1/ 15
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Likewise in the acceptance mentioned regarding the [bedtime| Shema, [it is] in truth: for truly his
will and desire is to cleave to Him, and his soul is bitter over its distance from the light of the

King’s countenance.

So too his acceptance of the death penalties in the bedtime Shema is sincere, because he truly wants to
cleave to G-d and is pained by his distance from the King’s presence.
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And although in truth he is still distant, nevertheless there is a distinction [as to] who is the one that

is distant, as is explained elsewhere.

Although he is still far from G-d, it matters who is far: one who is pained by his distance is not like one who
does not care. The Alter Rebbe refers to his explanation of this elsewhere.
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And also with this level of wine, before the squeezing he must make himself like leftovers, by think-
ing deeply about all the deeds, words and thoughts that have passed over him that were not for
G-d, and he should be very lowly of spirit.

Before the “squeezing” that yields this wine, too, he must make himself like leftovers, of no account, by
thinking about all his deeds, words and thoughts that were not for G-d. This deep humility is the pressing of
the grapes.

SECTION 7 - 121-22

Hiding the light in Torah: the level of Yosef
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But there is one more thing: he must take counsel in his soul with regard to the two levels of wine
mentioned above. And this is what our Sages, of blessed memory, said on “And G-d saw the light,
that it was good”: “that it was good to hide it away.”

There is one more piece of counsel for both kinds of wine, the joyful and the bitter. The Sages said that G-d

saw the light was “good to hide away,” and so too the light a person reaches in prayer must be hidden away
and kept.

likuteitorah.com/torah-ohr/mikeitz/1/ 16
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The explanation of the matter is as it is written, “I sought him whom my soul loves,” etc., “I held
him and would not let him go until I brought him into my mother’s house and into the chamber of

her who conceived me.”

The verse from the Song of Songs describes holding the beloved and bringing him into “my mother’s house”
and “the chamber of her who conceived me.” The love found in prayer must be brought somewhere it can
stay.
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“My mother’s house” is the Written Torah; “the chamber of her who conceived me” is the Oral
Torah. They are the level of vessels into which to bring the revelation of His G-dliness, blessed be

He, the level of Pharaoh’s cup.

“My mother’s house” is the Written Torah and “the chamber” is the Oral Torah. They are the vessels that
hold the revelation of G-d, and they are the “cup” of Pharaoh.
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As it is written, “I will lift up the cup of salvations”; and then the wine is preserved within it.

Whereas when there are no vessels, the light departs, as is known.

The cup holds the wine, and without a vessel the light departs, as is known from the Kabbalah’s teaching on
lights and vessels. So the love of prayer lasts only when it is held in Torah.
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Further, let him keep in mind the matter of his deeds: that they not be for his own sake, but to
bring gratification before Him, blessed be He, to be a fixed place for His abode, that He have a
dwelling place among the lower realms.

A person should also remember that his service is not for himself but to give G-d gratification, to make this
lower world a dwelling place for Him.

likuteitorah.com/torah-ohr/mikeitz/1/ 17
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That is, that he set His light within the letters of the Torah, which are vessels for His light, blessed
be He. And this is the level of Yosef, meaning “he will add” (yosif) delight and gratification before
Him, blessed be He.

This happens when he sets G-d’s light into the letters of the Torah, the vessels for that light. This is the level
of Yosef, whose name means “he will add”: he adds delight and gratification before G-d.

SECTION 8 - 123-25

Forgetting Yosef, and Pharaoh’s dream
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And this is what the verse says: “Yet the chief butler did not remember Yosef, and he forgot him,”

“And it came to pass at the end.” The explanation [is as follows].

The Alter Rebbe returns to the verses he opened with: the butler forgot Yosef, and then came “the end.” He
now explains them in terms of the soul.
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Through “he did not remember” the level of Yosef, which is to increase delight before Him, blessed
be He, there came about through this “And it came to pass at the end” (miketz), a term of end and

cessation, of the level of “two years of days.”

When the “butler,” the voice of prayer, does not remember Yosef, the aim of adding delight before G-d, the
result is miketz, an “end,” a cessation. What ends is the level called “two years of days.”
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Meaning that the level of Torah should, G-d forbid, cease for him, which is the level of “two years of
days,” as it is written, “And I was [His| delight day [by] day”: the Torah preceded the world by two
thousand years.

“Two years of days” is the Torah: the verse “I was His delight day by day” is read by the Sages as two “days” of
G-d, two thousand years, by which the Torah preceded the world. So forgetting Yosef leads, G-d forbid, to
Torah ceasing in a person’s life.

likuteitorah.com/torah-ohr/mikeitz/1/ 18
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And this is as it is written in the Tikkunim: “Wise, but not with a known wisdom; understanding,
but not with a known understanding.” The level of Chochmah is the Written Torah; the level of
Binah is the Oral Torah.

The Tikkunei Zohar says G-d is wise, but not with a wisdom that can be known, and understanding, but not

with an understanding that can be known. Chochmah corresponds to the Written Torah and Binah to the
Oral Torah, the two “vessels” of the previous paragraphs.
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For since his intention is for his own sake, he is not concerned to hide away the light in a vessel,
and the revelation of the light alone in prayer is enough for him.

Someone who prays for his own sake is not concerned to hold the light in the vessel of Torah. The experience

of revelation in prayer is enough for him.
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But in the course of time there comes about “and Pharaoh was dreaming”: meaning that even the
revelation of the level of wine mentioned above that he has is not true, but only in the manner of
imagination and a dream, which causes the departure of the light, etc.

Over time this becomes “and Pharaoh was dreaming”: even the revelation he felt in prayer turns out to be
imaginary, like a dream. Without a vessel the light departs.
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Therefore he falls to the level of the emotive attributes, for the attributes are felt in his soul: “seven

”

good cows,” etc., and immediately after them there come up “seven other cows,” “and they ate,”

etc.

Without the vessel of Torah, a person falls to the level of middos, the emotions, felt as his own experience.

“

These are Pharaoh’s “seven good cows,” good feelings in prayer, which are soon swallowed by “seven other

cows,” bad feelings that rise after them.

likuteitorah.com/torah-ohr/mikeitz/1/ 19
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“And it was not known that they had come inside them”: meaning that the light has departed and

been hidden so much that it seems to him as though he had never prayed.

As in Pharaoh’s dream, where the lean cows ate the fat ones and showed no sign of it, the light of his prayer
vanishes so completely that it is as if he had never prayed at all.
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It is not so with the level of Yosef, who adds and increases delight and gratification before Him,
blessed be He, to be a fixed place for His abode,

The level of Yosef is the opposite: his service is aimed at adding delight and gratification before G-d, to make
a place for G-d to dwell. The next part completes the thought.
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And that He have a dwelling place among the lower realms. Then the attributes are not felt in his
soul at all, not [even] the “seven good cows,” etc.; and all the more so, since no evil descends from

above, only good hidden within it.

One whose service is for G-d’s dwelling below does not feel his emotions as his own experience at all, not
even the good ones. And since no evil comes down from above, whatever seems bad in his service has good
hidden within it.

IN ONE'S AVODAH

Before prayer, humble yourself so that the hidden love can come out; if joy is out of reach, let honest bitter-
ness over your distance from G-d make you forget your affairs and pray from the heart. Then do not be satis-
fied with the feeling: hold the light in Torah study and do it all for G-d’s sake, to make Him a dwelling below,
so that it does not vanish like a dream.

QUESTIONS FOR DISCUSSION

1. How does the maamar connect the windpipe (kaneh) with the chief butler, and why is the voice the bridge
between mind and heart?

2. What is the difference between the gladdening wine and the intoxicating wine, and who is each one for?

3. How does the Alter Rebbe answer the question on the Zohar’s praise of the truly righteous who think each
day of departing the world?

4. Why does the light of prayer need the vessels of Torah, and what does it mean to “hide it away”?

5. What does it mean that emotions are “felt in the soul,” and why is the level of Yosef free of this?

likuteitorah.com/torah-ohr/mikeitz/1/ 20
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PARAGRAPH 1
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The note sends the reader to the Rebbe’s source notes
printed earlier in the volume for further references on this
maamar, which it dates to Shabbos Chanukah 5557 (1796).
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The opening verse of Parshas Miketz: two years later

Pharaoh dreams by the Nile. The whole maamar interprets
this verse.

Genesis 41:TX:X"2 N°WR12
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And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The last verse of Vayeshev: the butler did not remember
Yosef and forgot him. The Alter Rebbe reads Miketz as the
consequence of this forgetting.
Genesis 40:23272:1 N°wR12
MY A9PNR DPYRII 121K
Yet did not the chief butler remember Joseph, but forgot
him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.30, NPwRI2
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The manuscript reads “for on account of” instead of “for
because”; the meaning is the same.
KEHOT'S NOTE
.M2Y2 50 :1174 7122

5 2oPYN nwy

“G-d made the one opposite the other.” Chassidus reads
this as the principle that every level in holiness has its

likuteitorah.com/torah-ohr/mikeitz/1/

counterpart in kelipah, and vice versa.

Ecclesiastes 7:147":1 noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The manuscript reads: “G-d made the level of holiness too,
and a person can find these levels in holiness as well, in
the G-dly soul, for in the image of G-d He made man.”
KEHOT'S NOTE
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The note observes that the maamar here does not go on to
explain these counterparts in holiness directly, and sends
the reader to the Or HaTorah version for that.

KEHOT'S NOTE
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PARAGRAPH 2
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There too water is seated in the brain and fire in the heart
of the G-dly soul, and the mix of elements differs from
person to person: in some the divine fire burns openly
like glowing coals, in others it is a hidden spark that can
be fanned into flame.
KEHOT'S NOTE
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The manuscript reads “and the place of the water and
moisture.”
KEHOT'S NOTE
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The Talmud lists the functions of the organs and says that
the lung draws in all kinds of liquids. The Alter Rebbe uses
this to describe how water from the brain reaches the
heart.

Berakhot 61b:1°:2 X”0 M372
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the lungs absorb all kinds of liquids, the liver arouses anger,
the gall lets a drop fall upon it and stills it, the milt produces
laughter, the large intestine grinds [food], the maw induces
sleep and the nose awakens. Should the organ which in-
duces sleep arouse from sleep, or should the organ which
arouses from sleep induce sleep, the person pines away. It
has been taught : Should both of them induce sleep or
arouse from sleep simultaneously, one immediately dies.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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The Tikkunei Zohar (tikkun 25) describes the lungs as
cooling the heat of the heart, the physical process the
maamar applies to the soul.

Tikkunei Zohar, Tikkun 2573 110 ”pn

Zohar III, 234ax ,771 2°m

KEHOT'S NOTE
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PARAGRAPH 3

12 wo1a 9N

The manuscript reads “and so it is in the soul.”
KEHOT'S NOTE
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Tanya chapter 3 describes the G-dly soul’s Chochmah,
Binah and Daas as the contemplation of G-d’s greatness
that gives birth to love and awe, the same movement from
mind to heart described here.
KEHOT'S NOTE
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The manuscript reads “in the greatness of G-d” instead of
“in the service of G-d.”
KEHOT'S NOTE
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From Elijah’s prayer (Pesach Eliyahu) in the introduction
to the Tikkunei Zohar: no thought can grasp Him at all.
The Alter Rebbe raises it as an objection to contemplation.
Tikkunei Zohar 17a:10-1227°->:X 1> 97171 *1pn
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Constantinople, 1740 (CC-BY-NC)

16 “Her husband is known in the gates,” from the Woman of
Valor. The Zohar reads the husband as G-d, known to each
according to his own measure.

Proverbs 31:23373:x7% *own
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Her husband is known in the gates, When he sitteth among

the elders of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Proverbs 13:23 for these words.

Proverbs 13:23372:37 “7wn
KEHOT’'S NOTE
7,30 KM .30 0 00w

18 997 RTIPOW 209 T 9

“

There the Alter Rebbe explains the same Zohar: “no
thought can grasp Him” refers to His essence, but each
person can contemplate how G-d creates and renews all
the worlds, and so kindle his heart according to the depth

of his understanding.
Zohar 1, 129b2 ,u3p ®”m
KEHOT'S NOTE
,00P R7ME 03 IR .2 ,3p A7 1781 X L,K 7272 nMph nTpna XUana
.2

19 995 NTIYOW 2199 71 9o mPya oywa YT

The Zohar (Vayera) explains the verse: the Holy One,
blessed be He, is known to each person according to what
he measures in his heart. The Alter Rebbe uses it to show
that contemplation of G-d is open to everyone.

Zohar, Vayera 9:153-164770p-3"1p:" X137 ,771171 120

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband is known”, not “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 4

20 >M122 MINANAT M

The manuscript omits the word “contemplation,” reading
simply “that is, the level of.”
KEHOT'S NOTE
JOM2293%°M 1265 122
21 “There is nothing else besides Him.” Chassidus reads it
literally: nothing has true existence apart from G-d.
Deuteronomy 4:35772:"7 0°127
:172%m T3y 1K 0°PPRT KT T 02 NYT? DR1T N
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23

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2y ®5 e M2

“By the word of G-d the heavens were made, and by the
breath of His mouth all their host.” Creation is G-d’s
speech, which is why it is nullified before Him.

Psalms 33:61:377 0°2°11n
:OX23723 1B M 1Y DY 1 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

22w RDD R RN

The Zohar’s phrase “all before Him is considered as noth-
ing,” which the Alter Rebbe uses throughout his works.

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn M 100
v78P:2”D

PARAGRAPH 5

24
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“Know this day and take it to your heart that G-d is the

L-rd in the heavens above and on the earth below; there is

nothing else.” The Alter Rebbe paraphrases it as the
knowledge every person can reach.

Deuteronomy 4:39v”5:*7 0°727

~2y1 Py DMWI DRPORT XIT 7 °3 9237708 Nawm ova AYT)

STV 1R NNRn YIRD

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

25
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“My soul longs, indeed it yearns (kalsah) for the courts of

G-d.” The word kalsah also suggests being consumed, the

soul’s wish to dissolve into G-d.
Psalms 84:3'1:7"2 0°2°1n

279K 98 1337 Vw21 37 1 NN3NY *we3 IN27D3 1993)

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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nanbw wN *aw>
“Its flashes are flashes of fire, a flame of G-d,” said of love

that is fierce as death. The Alter Rebbe uses it for the soul’s
burning love.
Song of Songs 8:6":’11 01w W
YR N20X NRd My™3 AYinrty onind 72970y onind Cwmvw
SNITPY UN "BYT PRY ARIP FIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T DIpr 1123 DIpRR 00T 0N

The Talmud compares Torah to water: as water leaves a
high place and flows to a low one, Torah stays only with
the humble. Here the image is of G-d’s light flowing down
into the soul.

Taanit 7a:1517v:X *t N2y

7 12097 ,0%07 T30 27 PWRI A% TR 12 RPN 02 0K

17379 @323 0ipn Prean oo w27 niP oom? 157 Xpg 0D
LTPDW ANYTY *n2 KPR PR2RNR PR 1710 127 A%, 7] Dipn?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL N%Iyn

1 NN M2 BYa

“Against your will you were born, and against your will you
live.” The Alter Rebbe uses it for the soul that stays below
in the body to fulfil G-d’s will, even though it longs to rise.
Pirkei Avot 4:22275:*7 max mwn
,7391 AR 072 DYV L7 0ian nha PIRYIY 713 A0 PR ...
23 ,nn AOX A012 YY1 0 ANK 012 0¥ TR0 AR A2 o
WiTp 0°27n0 °2Pn TR *39° NAWM T IN? TNY AOX 9772
R TN2
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 7
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30

31

32
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“Ho, everyone who thirsts, come to the water.” The Sages
read water as Torah; here it answers the soul’s thirst for
G-d.
Isaiah 55:1°X:1”1 7°yw”
113% 1571 120K 112 157 03 121K TWK) 077 107 KpETDD in
:39m1 1°2 970 K921 ADIKRIPD
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

R ,71 Py

N2 w”nd

The version there identifies “elsewhere” as the maamar on
“When you go out to war against your enemies,” which ex-
plains two kinds of love: the fiery, thirsting love born of
contemplation, from Binah, and the love within
Chochmah, called the Chesed of Abba, which is self-nulli-
fication because the Infinite Light is revealed there.
KEHOT'S NOTE
NXn "2 P05 5y nR DIPR2Y” :17°%% R LRYPNN 7770 NPWRI2 N7INA
20K °1°1 °2 WOw R1TY 1A1 122 712 02 QW IR2N1 1D PR Sy mnnon®
,113%2 P12 RO MANANANN AR 1IRNY N2 WK °2WID N2AR R
5113 M2 RIT IRONAY RIRT 0N A0 RINAW 12K °n2 X7 °2M
1979 D93 IR TINRM AR LI1IR2 WYY LO7RIR "9%3 DY *9°%

NPNIN PR 12 R — 7apn KT 7w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LJPNIR 272 R 1apn

111°2 7ap 7non map
“Acquire wisdom, acquire understanding.” The Alter
Rebbe plays on kneh (acquire) and kaneh (windpipe) to tie
the windpipe to wisdom.
Proverbs 4:51:7 *own
770K LATPRY NIWNTOR 13°2 MR TR IR
Get wisdom, get understanding; Forget not, neither decline
from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 0hen

PARAGRAPH 8
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The chief butler tells Yosef his dream: a vine was before
him. The maamar reads the dream as a description of di-

likuteitorah.com/torah-ohr/mikeitz/1/
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vine service.

Genesis 40:9°0:’n N°wx12
197 19377131 “niPn2 47 AR"1 A01°? nPnTNX oopYRaT 190N
And the chief butler told his dream to Joseph, and said to

him: ‘In my dream, behold, a vine was before me;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 PRI

0°21y7 NN VAWNY

“I took the grapes and pressed them into Pharaoh’s cup,
and I placed the cup on Pharaoh’s palm.” Each detail will
be explained in turn.
Genesis 40:11x:’n nN*wR12
10¥) 7iy2 D12°9K DOK WOPN) DAYTNN APKY T3 AR 013
:71Y7B 7272y 0I9ANR
and Pharaoh’s cup was in my hand; and I took the grapes,
and pressed them into Pharaoh’s cup, and I gave the cup
into Pharaoh’s hand.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5”013 °pP1 122
The Talmud interprets the vine of the butler’s dream as
Israel. The Alter Rebbe calls the vine the Congregation of
Israel, the sum of all souls.
Chullin 92a:5-6"1-"11:X 278 1"71!‘]
27 MR RIR 92 R0 27 MR 02w IwDY 1932 (5,0 NPWRI3)
IR DPAWW DORYD 1T NT 252 DRIV DORIPI OORA "W A 19K
7137 12717 1RD TARY PRAWS PRI DWW D°nYD PRIWS PRI TN
19X MR X327 277 17073 %32 ORI KA RIPW RI72 TY

171 1T D02 BRAWS By Mot D2TRRY 073 W nwhe

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

K ,28 700

PARAGRAPH 9
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In Yosam’s parable the vine says, “Shall I leave my wine,
which gladdens G-d and men?” The Alter Rebbe uses the
phrase for the love of G-d that brings joy.

Judges 9:1337:’v D°v2IW

:078Y777Y Y17
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20,0 DU

DoWw2an — K"K 92 ™%

The manuscript reads the Aramaic “mevatin lon” instead
of “mevatshim” (crushing).
KEHOT'S NOTE
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PARAGRAPH 10
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The note points to a talk in Likkutei Sichos that discusses
this teaching of the Mishnah on being lowly of spirit.
KEHOT'S NOTE
121279 ' WP AR 0,7 MAR

39 27N D5 %193 M1 Paw M

Rabbi Meir teaches, “Be lowly of spirit before every man.”
The Alter Rebbe stresses that one must humble oneself,
not wait to be humbled.

Pirkei Avot 4:10”:7 nax mwn
°302 M7 22% ")) .17IN2 POYY ,POY2 Ly T IR 1R 21

N70Y OX) TN 1377 0°202 77 ¢, 1IN0 1 702 0K .OTX 22

:77 107 1217 79k 30 w0 ,mima
Rabbi Meir said: Engage but little in business, and busy
yourself with the Torah. Be of humble spirit before all men.
If you have neglected the Torah, you shall have many who
bring you to neglect it, but if you have labored at the study of
Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

40 »1n 207 1Yo swan

From the prayer “My G-d, guard my tongue” recorded in

the Talmud: “let my soul be as dust to all.”
Berakhot 17a:4’7:X 1> N1272
>19% 1921 ,°PPR” 297 MK A°NIPY 070n M °3 K1°27T A72 1
3% 70y3 "wan ,0iTn "wo1 “Prpn?1 ,nn 12T "nindt yn
¥ Y380 °12°2M W01 AiTIA TRIERIY ,AN7IN2 227 NND .MIn
531 .0%1¥2 K27 niwanng nivy Pam LTy awRm L¥I7 %
11377 P .oniawm YpyR) N3y 97 MY My “Py ooawing

PPRIN PTIR N 7307 °37 11 9 PTR

Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

a1 nemINm — PNy 1w

The manuscript reads “that covers over and conceals,” as
in the next paragraph.
KEHOT'S NOTE

10211 Na;INT 1174 22
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“Circumcise the foreskin of your heart.” The Alter Rebbe
identifies it with the heart’s craving for superfluous
things.
Deuteronomy 10:161”v: 0°127
Ty WpN X7 0227y) 02227 N27Y NX ORYM
Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 0%27

PARAGRAPH 11
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The manuscript adds: “which is the level of nogah.”
KEHOT'S NOTE
L1211 7°12 7012 1174 71221 .71211 °12 K17 :AD11 265 7122

PARAGRAPH 12

44 Y92 12 DY 9157 DR NN
The last detail of the butler’s dream, which the Alter Rebbe
reads as offering up the soul’s love in prayer.

Genesis 40:11x8:’1n N°wR12

10X) 7972 012°2K ONK LAWK D°23YT NN MPX) *T72 AYI2 013
:71Y12 7275y 0IoANR

and Pharaoh’s cup was in my hand; and I took the grapes,

and pressed them into Pharaoh’s cup, and I gave the cup

into Pharaoh’s hand.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 TPmpn aves by
“Behold, I have engraved you on My palms.” G-d’s bond
with Israel, recalled here through the word “palm.”

Isaiah 49:161"0:0”n 17°yw°
SRR 733 0RIN 0PN 078270 17
Behold, I have graven thee upon the palms of My hands; Thy

walls are continually before Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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46 M0N0 1T, Y7302 199 187 71X 105 2700 By

“With palms He covers the light, and He commands it con-
cerning the one who entreats.” The Talmud reads it as
speaking of rain and prayer.
Job 36:3227%:17% 2R
1973013 7Y 187 TIRTN9D 02270y
He covereth His hands with the lightning, And giveth it a
charge that it strike the mark.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,1 n7ayn A% 1% 2R

PARAGRAPH 13
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Kehot’s note points to Psalms 94:15 for these words.

Psalms 94:15170:77% 0°%°11n
KEHOT'S NOTE
RSN S §=Lrhlsl

R 2% M

“Light is sown for the righteous, and for the upright of
heart, joy.” The Alter Rebbe reads it as limiting the joyful
love of prayer to the upright.

Psalms 97:11x”>:17% 0°%°11n
Rl 2278071 PUTER ¥ IR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NRDI 1977 QAW — o1 PaN 1w

The manuscript reads: “but one who has made his ways
crooked, and blemished and become defiled.”
KEHOT'S NOTE
.RPVIY 3DY 17T DPYW M DN :1174 7122

AN MP292% NI At man

The passage there speaks of the one who was far and has
come near through teshuvah, and of a higher, encompass-
ing light that gives strength to the soul’s natural love.
KEHOT'S NOTE
7,79 37ynw 0P IR

PARAGRAPH 14
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“Give strong drink to one who is perishing, and wine to the
embittered of soul; let him drink and forget his poverty.”
The Alter Rebbe reads it as the counsel for the one who has
sinned.
Proverbs 31:6-7"1-1:8”2 “2wn
30 KD i9ny1 w07 oWt N :wnl n? 177 T2IR? 10U
STy
Give strong drink unto him that is ready to perish, And wine
unto the bitter in soul; Let him drink, and forget his poverty,

likuteitorah.com/torah-ohr/mikeitz/1/
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and remember his misery no more.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M3 WM AW ANWY . . T2IRD W 1IN

A further discussion by the Tzemach Tzedek of this verse
from Proverbs.
Proverbs 31:61:X7% 5wn
WD3 7 177 T2IK? 2N
Give strong drink unto him that is ready to perish, And wine
unto the bitter in soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
AUPN Y 2PY D NPMIR IR .11 ,RD YPen

772931777 923 PUIRNDY

The Talmud records that one going out to be executed was
given wine with frankincense to cloud his mind, based on
the verse in Proverbs.

Sanhedrin 43a:107:X 3”1 1°77710
Jj{l"? RZ1°7 :RTOM 27 WK ¥R 27 72 R0 27 IWRT X7 ,0M
MRV LIRYT AT 0TI 17 ‘?W 002 ﬂgﬁ:‘? '?W 7P INIR TPRYR
7 072¢°2W NINRY DY (X1 WR3 R 1771 TIRY 19W un”
RTI R 20 PWn ,Ni9p? 0201 127207 K2 L10IR NIk niaTann
A7 - 7R 2°N027 11°2 ,7312% ’?WB hglklglelal
R. Chiya b. R. Ashi in the name of R. Chisda said: "The one
who was going to be Kkilled, they used to give a grain of
frankincense in a cup of wine to drink in order to benumb
his senses, as it is said (Prov. 31:6) Give strong drink unto
him that is ready to perish, and wine unto those who have an
embittered soul."

William Davidson, Vocalized Aramaic (CC-BY-NC) « En Jacob, translated by
SH Glick, 1916 (Public Domain)
KEHOT’'S NOTE

X, 1P7T7RI0
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Said of Naval: “his heart died within him, and he became
like stone.” The Alter Rebbe uses the phrase for a heart
that feels nothing, which he pairs with stoning.
I Samuel 25:37177:7773 X PRI
np PRI 0°1270°0K AWK 12773m Paan 100 DRER P22 o
:2RY 7177 KA 92702 927
And it came to pass in the morning, when the wine was gone
out of Nabal, that his wife told him these things, and his
heart died within him, and he became as a stone.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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The Zohar describes the truly righteous, who each day
consider themselves as if departing from the world. The
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Alter Rebbe reads it as removing the memory of this
world, not fear of punishment.

Zohar I, 220aR ,07 X"

KEHOT’'S NOTE

.297 7Y 07171 IR ARG L3 ,1% °yon ﬂ”wbl AR LR ,39 R ARD

n”IN NA0 TEPNRY 573719 D°WITT .X 15NN T 995 DPWRI2 07NN
A¥any
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The manuscript adds “according to its plain meaning”: the
difficulty arises only when the Zohar is read simply.
KEHOT'S NOTE
.DIWRS M0 1174 122

=13 97 132 1Ry

The Zohar describes souls immersing in the river of fire
before entering Gan Eden, so that they are purified from
this world.

Zohar II, 211b2 ,x»1 271t

Zohar I, 201axr ,x7 X”mt

KEHOT'S NOTE
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Another passage of the Zohar on the immersion of souls in
the river of fire, cited in the Kehot notes.

Zohar,
VPN

Pekudei 46:505-47:515-1"pn:"n *TpR M 7820

W RN
The manuscript reads “it is impossible to see” instead of
“it is impossible to inherit.”
KEHOT'S NOTE
.MIRT? XK 9737 7122

NIPRT NEPR AR — PR 1w
A later discourse that discusses the need to forget even the
smallest trace of this world.
KEHOT'S NOTE
.318°Y 5" W”IPD 0 °Y 17070 wnna IR

My omIyn
The glosses there read “from the pleasure of this world”
instead of “from the matters of this world.”

KEHOT’'S NOTE
TPV AIYM GROTVAT M IARN? MIAAT 1770 YRR NN
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“They go from strength to strength; each one appears be-
fore G-d in Zion.” The Talmud applies it to the soul’s end-

likuteitorah.com/torah-ohr/mikeitz/1/
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less ascent.

Psalms 84:8'1:7°0 0°2°11n
71°%2 D°PPRPK IR POR Ponn 197
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ANAW2 NAW TN . . 9O1 DR DI s

The note quotes it: these are the ascents of the souls from
chamber to chamber, to delight in a greater elevation of
the radiance of the Shechinah, like the ascent from the
lower to the upper Gan Eden.
KEHOT'S NOTE
55719 Do Mnwan NPy XIM” VW Y X7 70PN 1702 RN
Y75 PINMNM Y7 DO MY M100wE 1712 D173 N vty aynnd
IR 0°2 1309w 10T P22 DAY YR PRy 119y

210 NIINNWRY wa 9 K27 1N2Wa Naw T W2 wIn v
The prophet describes all flesh coming to bow before G-d
on each New Moon and Shabbos. The Alter Rebbe uses it
for the times of the souls’ ascents.

Isaiah 66:23375:170 V1°yw°

NINAYT? 377 X2 IN3YI NaY ST TN WD M
K 2107

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TINANT $732 TAWRN QA MY . . 71197 M3 naw

A further discussion by the Tzemach Tzedek of forgetting
the comprehension of the lower Gan Eden before rising
higher.
KEHOT'S NOTE
977y WY NUMIR R

99w 1t 1AM
The Talmud describes the World to Come: the righteous sit

with crowns on their heads and delight in the radiance of

the Shechinah.
Berakhot 17a:1227°:X 1> 1372
32 7K R27 0790 X327 02V MO 02y RY 1377 AID2 KPIM
K21 1IRIP KDY 1AM Ryn KDY 12271 7178 KDY 00 KDY 170K KD
D33 DPYNT2 DPOTILY PV DTS KPR LMD K2 My

JARYR 129K DPPPRT R NN LRIV 100w v

It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The passage there makes a similar argument from the
lesser to the greater: if in the World to Come the soul de-
lights in the radiance of the mitzvos, all the more must a
person here, in the “corridor,” draw that radiance into his
service, through contemplating G-d filling all worlds and
the awe of the angels.
KEHOT'S NOTE
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The Talmud teaches that the river of fire (Daniel 7:10)
comes from the sweat of the Chayos. The Alter Rebbe
reads the sweat as the dregs of the supernal love.
Chagigah 13b:1477:2 2 a0
92 RO 27 MY 2TRY 100 .00 DY Iy 797D 190
RN’ NIY0 NI77 MRV D372 DOYYT WRI DY 137 0K 102
MR 3PY? 72 RAR 271 29I DOYY WK DY DRinnn 1Yo ARy
JOTI0° PR 71 NY KDY W0MIP WRY NRIY 0mp R Y
NNt YIIXY DYITY NIRR YTH DX OO 1IYRY 37 0K KN
niR12°77 Wwmpy
William Davidson, Vocalized Aramaic (CC-BY-NC) '
Bereshit Rabbah 78:1°:n”y 1127 n°wx12
77 99 MR 27PIANK 17 IR 7Y 0 MR LPIANPRT T NN L
K27 ,RIT77 %7779 202 IR 291377 9737 POY 7127 17 IR LT
77 1% AR 20K RITOIR 1Y 17 KR L0999 KDY RRnta KD 0D
RWT TIN2 WITPT RIDND NPYD 1 YO NIRT LRNPAT NNV
RIT N°9Y ,RP172 70N RITT T RM R0 PITAPND R nX
,X7M72 99 MIT 71R0 ,7YD 0722 RI%T 901 InR X000 700n
D173 7 IR PRA M, NPR N TN N PRR LRV qonn
... TR 790w IR MW

“He said: Release me, as dawn has broken. He said: I will not
release you unless you bless me” (Genesis 32:27). “He said:
Release me, as dawn has broken” - it is written: “New each
morning, great is Your faithfulness” (Lamentations 3:23) -
Rabbi Shimon bar Abba said: From the fact that you renew
us each and every morning we know that You have great
faithfulness to revive the dead for us. Rabbi Alexandri said:
From the fact that you renew us in the morning of the king-
doms, we know ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“They cried out to G-d in their distress, and He saved them
from their troubles.” The phrase is adapted from this
psalm of those in trouble who cry out.

Psalms 107:67:1"p 0°2°11n
10977 D7PNIPIRAN 077 182 °NTOR pYEN

likuteitorah.com/torah-ohr/mikeitz/1/
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Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Their heart cried out to the L-rd.” The Alter Rebbe uses it
for a cry that comes from the heart itself.
Lamentations 2:181”°:’2 12°R
DR 12771 O AYRT 2110 270130 1°%7N2 Nin 21TTRPR 027 Py
Y2 OTNPR 772 N1 vIAn
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give
thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Let him drink and forget his poverty.” The bitterness of

the soul is this wine, which makes a person forget his
worldly concerns.
Proverbs 31:7°1:X”5 "5wn
:7IY721 K 9031 11 nown nnw»
Let him drink, and forget his poverty, and remember his
misery no more.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On his deathbed Rabban Yochanan ben Zakkai blessed his
disciples that their fear of Heaven be like their fear of flesh
and blood. The Alter Rebbe uses it to measure how hidden
G-d has been from a person.
Berakhot 28b:8-9'v-"r1:2 1”5 N1572
BN XY T2 327 PTRYPR 10323 "KL 13 1OV °21 AU
VD ,21°T TINY PRI 17 TR i 1nR .ninak vnnn
T OT) V03 T2 %397 12K D7 W 272 AOK M2 %3En P
0¥2 J0¥2 PR “2¥ OYID ORY ,12p2 M1 XD 0PIV ,ONIR 1°°5in
PR — "I mn OXY ,029Y MI9°KR 1MER 1R — °10IR 0K 07N
5y AX ,1inR3 170U 0°1272 90707 2957 73K ,0%71Y nnn innn
< DP279900 YWY ,MI2 077 1290
When Rabban Johanan b. Zakkai was ill, his disciples went
in to visit him. On beholding them, he began to weep. His
disciples said to him, "O lamp of Israel, right-hand pillar,
mighty hammer! Wherefore dost thou weep ?" He replied to
them, "If I was being led into the presence of a human king
who to-day is here and tomorrow in the grave, who if he
were wrathful against me his anger would not be eternal,
who if he imprisoned me the imprisonment would not be

everlasting, who if ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The manuscript lacks the words “and all the prayers and
requests are arranged in this way”; the note suggests they
may be an addition by the Tzemach Tzedek.
KEHOT'S NOTE
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% 21D INR
“In the light of the King’s countenance is life.” The soul is
bitter over its distance from that light.
Proverbs 16:151"0:1"0 "2wn
WipPR 2y3 131371 0770 Pn1miND
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For they are not G-d’s.” The phrase is borrowed for the
deeds, words and thoughts that were not for G-d.

Jeremiah 5:107:1 11727

2 Ri? D PNIYCLI 17707 AWYRTOR 1) NN 1PN 39y
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Go ye up into her rows, and destroy, But make not a full end;

Take away her shoots; For they are not the L-RD’S.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya chapters 29-30 teach how a person should crush
his coarse heart and become truly lowly of spirit, includ-
ing by considering himself lower than others, the same
humility asked for here.
KEHOT'S NOTE
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“And G-d saw the light, that it was good.” The Sages read
“good” as meaning good to be hidden away.
Genesis 1:4"7:°X N°WR12
TN 123 73R 12 2ORPK 2727 230770 1IRTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Chagigah 12a:10-11x">-:X 2 12°n
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
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“I sought him whom my soul loves.” The soul’s search for
G-d.
Song of Songs 3:1°X:’3 0°°Wwn 1w
PR K21 PAYRI "WD1 NIONY NX "AYR2 Ni2°p2 "20wn-ry
By night on my bed I sought him whom my soul loveth; I
sought him, but I found him not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I held him and would not let him go until I brought him
into my mother’s house.” The Alter Rebbe reads the house
and the chamber as the Written and Oral Torah.

Song of Songs 3:4"7:"1 0°°W1 1YW

DN X1 VAKX “WDI NIIRY NN CNRIVY TY OO0 *N12YY vYRD
PN TR B P°2R PIXTYTTY

Scarce had I passed from them, When I found him whom my

soul loveth: I held him, and would not let him go, Until I had

brought him into my mother’s house, And into the chamber

of her that conceived me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will lift up the cup of salvations and call upon the Name
of G-d.” The cup is the vessel that holds the wine, the
Torah that holds the light.
Psalms 116:133:1"vp 0°%°11n
(RIPR T DWW RWR NIyIwI-0Ia
I will lift up the cup of salvation, And call upon the name of
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash teaches that G-d desired to have a dwelling

place among the lower realms. The Alter Rebbe makes this
the aim of one’s service.
Midrash Tanchuma, Nasso 16:1’X:1”0 Xw1 X170 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P NNk 117 CNKD ...
T 3% RIY MINDD 070 DR KIT MN2 wiTRD K12Y nywa
47 K1 INIR MY 0TRD DR K72 .0°1%Y2 WY ind 0°)iRnn2
Wpn PORD KD Y1) 290 NYTI VYW LPORM YON 11 Y Pam
92 ,KI7 702 WATRT AP MK LM Py 72y (-0 ,2 nPwRI3)
"IT),EIPY3 % WY 0D DUYIANN2 AT 07 XY MRAR 07
... UITRI P90 T ANIR NnY K21 ANIN OnM1E TN
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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A further discussion by the Tzemach Tzedek of the butler
forgetting Yosef.
KEHOT'S NOTE
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“Yet the chief butler did not remember Yosef, and he for-
got him.” Read here as prayer that forgets the purpose of
adding delight before G-d.
Genesis 40:23373:’n N°wR12
MY A9PNR DRPYRIIY 121K
Yet did not the chief butler remember Joseph, but forgot
him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
leri Rl
“And it came to pass at the end of two years.” Read here as
an end, G-d forbid, of the Torah in a person’s life.
Genesis 41:1°R:X”1n N°wR12
W02y THY M3 0PN YN 07 0NY YRR AN
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tzemach Tzedek discusses there the meaning of “two
years of days.”
KEHOT'S NOTE
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The Torah says, “I was His delight day by day.” The Sages
read the two “days” as two thousand years.
Proverbs 8:30°5:’11 “own
:NY7223 P10 NRNEn O DF DONTYY MK 1K 123X 1N
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Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash teaches that the Torah preceded the world by
two thousand years, based on “day by day,” since a day of
G-d is a thousand years.
Midrash Tehillim 90:4'7:% 0°2°1n w171
MY RIPI A7 wOpD W Owa 1I1°0 M2 KT 27 AR X 127
wpan ORI 191 ANWR 171 997TP wpAn OX WORT T 0phRA wOR
IR WH 215930 99 AR 117°D° AWOR (70 D 72T13) R 0%pn
ST AW O mp (19-10 0 aw) 1rapn®
OYW (Public Domain)
Bereshit Rabbah 8:2'2:’11 121 n°wx12
210K PR NP NWRI? TV ,M01 2w Bw SRIw ww Bw ovn ...
WOPY 13 NYAW 27 MRT 1709y YW 0120 anTpw 17N XY
2°N37 KT KT ,07Y 2w 10120 7INA RTR Maw 00PN
A5KR RIT T2 WITPA DW MM I3 AR I9ER TONRY (1 Pwn)
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Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday

ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Tanchuma also teaches that the Torah preceded the
world by two thousand years.
Midrash Tanchuma, Vayeshev 4:2°2:7 2w ,Xn1110 w772
XY Dy 073y PW 12937 ,R37 792 wATRI 2190 DTN 0K LT AN ...
TP LTMR TPRR TN AN NI 0°EYK 1Y OTp iy nxY2
19, (7,1 °Pwn) 01 0 DOYWYY TN iR IPIN 17K (2N
,0% 7127m3) PR3 Mn °3 OIR T1IRT DR LA2 20091 ,MIY D°DPR
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Adam was created on the sixth day, and He informed him in
a roundabout way that He had brought death into the world,
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as it is said: For in the day that thou eatest thereof, thou
shalt surely die (Gen. 2:12). To what may this be compared?
It may be compared to a man who wished to divorce his wife.
Before he enters his home, he writes out the divorce docu-
ment and then enters the house with the divorce document
in his hand. He then seeks a circuitous way to ...

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And Pharaoh was dreaming.” Read here as revelation in
prayer that turns out to be only imagination, like a dream.
Genesis 41:T'R:X"1 N°wR12
2P T MM D2 A9 D DY YR )
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

From Elijah’s prayer (Pesach Eliyahu) in the introduction
to the Tikkunei Zohar: G-d is wise, but not with a known
wisdom. The Alter Rebbe pairs Chochmah and Binah with
the Written and Oral Torah.
Tikkunei Zohar 17b:232:2 1> 97177 °23pn
NIRY .RPIKRP7 IRIPAR 117 3T Ow 7177 0K T 93 11900 B
1937 17w RIT NIXY LJARR P RDp1 RIT NIRT YU Ow R 0o
RNNWI K92 RDIAD mne 1790 1IRNYR 1nmmn ]7771101'1 fahtquin)]
Constantinople, 1740 (CC-BY-NC)
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In Pharaoh’s dream seven handsome, fat cows come up
out of the Nile. Read here as the good feelings of prayer.

Genesis 41:2°2:X”1 N"wWX12
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And, behold, there came up out of the river seven kine, well-

favoured and fat-fleshed; and they fed in the reed-grass.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Seven other, lean cows come up after them and eat the fat
ones. Read here as the bad feelings that swallow the good.

Genesis 41:3-4"7-"2:X" N"WX12
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And, behold, seven other kine came up after them out of the
river, ill favoured and lean-fleshed; and stood by the other
kine upon the brink of the river. And the ill-favoured and
lean-fleshed kine did eat up the seven well-favoured and fat
kine. So Pharaoh awoke.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Pharaoh tells Yosef that after the lean cows ate the fat
ones, no one could tell they had eaten them. The Alter
Rebbe applies it to the light of prayer vanishing without a
trace.
Genesis 41:21872:X”1 N°WXI2
IERD ¥ PRI IR IRITD YT KDY M2IRUON myxam
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And when they had eaten them up, it could not be known
that they had eaten them; but they were still ill-favoured as
at the beginning. So I awoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N 22 nnna

The manuscript adds: “among the lower realms, and all
day he yearns, and then.”
KEHOT’'S NOTE
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The Midrash teaches that no evil descends from above.
The Alter Rebbe draws from it that what seems bad has
good hidden within it.
Bereshit Rabbah 51:3°3:X”1 127 n°wx12
131 NP3 WR DOND 0Oy By qun’ (R° 0°90N) TN wRY 1703
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71D Y9705 TN 7 DI AN 12 PRYMPY® 7 001D NIN MRIY
1N NBNR A2YRDR T Y7 937 PR RPAT R PIRT NRD
R R°7 7IY0 M 02 MR NP1 AW TN WK (NP 0°9nn)
7D 12 RI°IM KT RAR RIDD woPD 12 WUIT RN 12T OUY
... VI IRIX DX T2 °1 MND° (15 02127)

“Brimstone and fire” - that is what is written: “He will rain
upon the wicked burning [pahim], fire
brimstone...” (Psalms 11:6). “Pahim” - [this means both]

coal and
coals and traps. “Fire and brimstone” - why is it that when a
person smells brimstone his soul becomes unsettled? It is
because it knows that it will be sentenced with it in the fu-
ture, as it is stated: “[Fire and brimstone...] will be their lot
[menat kosam]” (Psalms 11:6). Rabbi Yishmael bar Nahman
in the name of Rabbi Yonatan: Like a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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