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A person is obligated to
become intoxicated on Purim

Amalek, and Haman after him, is the yesh, the sense of self, that
hides the self-nullification of the Name’s yud-hei and cuts it off
from the emotions and deeds of its vav-hei, leaving G-d’s Name
and throne incomplete. Only the “high hand,” the higher
teshuvah of self-sacrifice that reaches above Name and throne
alike, overcomes him; Purim reveals it, and the wine “until he

does not know” gives it expression.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/torah-ohr/megillas-esther/8/



THE BIG IDEA

Amalek, and Haman after him, is the yesh, the sense of self, that hides the self-nul-
lification of the Name’s yud-hei and cuts it off from the emotions and deeds of its
vav-hei, leaving G-d’s Name and throne incomplete. Only the “high hand,” the
higher teshuvah of self-sacrifice that reaches above Name and throne alike, over-
comes him; Purim reveals it, and the wine “until he does not know” gives it

expression.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud obliges a person to drink on Purim “until he does not know between ‘cursed is Haman’
and ‘blessed is Mordechai,’” and the Sages say that while Amalek exists G-d’s Name and throne are not
whole. The maamar explains both. Amalek has a ‘first,” the hidden root of the evil traits, and an ‘end,’
evil at its most open. In every Jewish soul is the Name Havayah: its vav is the emotive attributes,
Avraham’s love, Yitzchak’s awe and Yaakov’s compassion, which in action become kindness, prayer
and Torah. They must flow from the self-nullification of the Name’s yud-hei; emotion felt as one’s own
is yesh, and that yesh is Amalek, which splits the Name and separates the alef from the Torah’s physical
“throne.” The remedy is the “hand” above throne and Name: not the known hands of love and awe but
the “high hand,” the higher teshuvah of self-sacrifice that reaches the soul’s source, which preceded
creation. Haman hides the source of the negative commandments, yet once subdued becomes
Mordechai’s garment. Israel’s self-sacrifice in Haman’s days reached this level, so Purim, like Yom

Kippur, reveals it, through wine that rises above all distinctions.

OUTLINE

1 Amalek’s ‘first’ and ‘end’ -3

Purim’s drinking and the incomplete Name and throne; Amalek’s ‘first’ is amal, the hidden root of the evil
traits, and its ‘end’ is evil at its most intense.

2 Love, awe and compassion 14-7

Havayah in the soul: Avraham’s love (Chesed), Yitzchak’s awe (Gevurah), and Yaakov’'s compassion, which
lifts a person from the descent of awe.

3 The three lines in action 18-14

The three attributes become kindness, prayer and Torah, all done with joy; awe comes from accepting
G-d’s kingship and is born of love; the Torah of truth is the middle line that returns everything “to Him.”
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4 The letters of the Name

1M5-18

The vav (emotion) must be drawn into the hei (thought, speech and action), and both must come from the

yud-hei, self-nullification; emotion that is yesh separates the Name, and that is Amalek.

5 The throne and its alef

119-20

Kisei is kes plus alef: the Torah’s physical covering and its inner wisdom; Torah learned lishmah draws in

the alef, while learning that separates it is Amalek.

6 The three hands

121-27

The great and strong hands, love and awe, are known and felt (hence “pardon us, our King, for we have

transgressed”); the high hand is the higher teshuvah of self-sacrifice, above Name and throne, from

which G-d’s war with Amalek is waged.

7 Haman, the garment and the horse

128-30

Haman conceals the Name Yah, the source of the negative commandments; subdued through teshuvah

in exile, he becomes garment and horse for Mordechai, the way of “I will hasten it.”

8 Purim, Yom Kippur and the wine

131-33

Purim, like Yom Kippur, is the higher teshuvah, reached through self-sacrifice; drinking “until he does

not know” rises above both kinds of commandments, and the Shema gives a daily glimmer of it.

KEY CONCEPTS

Amalek pony

The force of yesh that hides the self-nullification of the
Name Yah and separates it from the vav-hei; its ‘first’ is the
root of the evil traits, its ‘end’ evil at its most intense.

Yesh (‘something’) v°
A sense of independent self. Emotion felt as one’s own,

apart from self-nullification, is yesh, and gives the kelipos
a hold.

Self-nullification (bittul) 11°2

Setting aside the self before G-d: the yud of the Name, “a
point in the palace.” Holy emotions and deeds must flow
from it.

Kes and kisei (throne) %0>5/0>

The throne is kes plus alef: the Torah clothed in physical
matters, made whole when its inner wisdom, the alef, is
drawn into it.
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The high hand (yad ramah) 177

The third “hand,” beyond what is known or felt: the soul
lifted up to its source, above the Name Yah and the throne.

The higher teshuvah (teshuvah ila’ah) nx%y 721wn
Return to G-d with self-sacrifice, reaching the soul’s
source, which preceded the world; revealed on Yom
Kippur and on Purim.

“Running through from end to end” 7 73p71 11 m°12n
8

Yaakov’s attribute of compassion, and the middle line of
truth, which joins the lowest end to the highest.

Intoxicating wine "Dwni 1>

Wine that sets aside knowledge and comprehension; on
Purim it expresses the level above all distinctions, even
between “cursed is Haman” and “blessed is Mordechai.”
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SECTION 1 - 11-3

Amalek’s ‘first’ and ‘end’
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“A person is obligated to become intoxicated on Purim until he does not know [the difference] be-
tween ‘cursed is Haman’ and ‘blessed is Mordechai.’” It is written, “For a hand is upon the throne
(kes) of Yah,” etc. And our Sages, of blessed memory, said that the Name is not whole and the
throne is not whole, etc.
The maamar opens with the Talmud’s ruling that on Purim a person must drink until he cannot tell “cursed
is Haman” from “blessed is Mordechai,” and sets beside it the verse said after the war with Amalek. The
Midrash teaches, and Rashi explains it from the verse’s shortened words (kes for kisei, throne, and Yah for

the full Name), that while Amalek exists, G-d’s Name and throne are incomplete; the maamar will show how
these ideas belong together.
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To understand this: it is written, “Amalek is the first of the nations, and his end shall be unto de-
struction,” [meaning] that within the level of Amalek there is a level of ‘first’ (reishis) and a level of

‘end’ (acharis).

To begin, the Alter Rebbe brings Bilaam’s words about Amalek, “the first of the nations” whose “end” is de-
struction. He reads them as two distinct levels within Amalek: a ‘first,” its root, and an ‘end,’ its final
outcome.
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For “G-d has made one opposite the other”: just as in holiness there is a level of ‘first’ and ‘end,’ as
it iswritten, “I am first and I am last.”

The principle is that G-d made the realm of evil as a counterpart of holiness, “one opposite the other.” So
just as holiness has a ‘first’ and a ‘last,’ as in the verse “I am first and I am last,” so does its opposite.

likuteitorah.com/torah-ohr/megillas-esther/8/ 4



TORAH OHR « MEGILLAS ESTHER - MAAMAR 8 P2y hral Ty X°7192 "MI03% WIR 2°°M...

PART DY Dynn 0onwa 1Prby B ROMA N2 AR 2R M0 KPI9T RIPH Y70 RITW YR D
= 09y MYt ANNm nnnn

That is, “first” is the light that encompasses all worlds (sovev kol almin) and the source of all, etc.;
and “I am last” is the level of the light that fills all worlds (memalei kol almin), “in the heavens

above and on the earth below,” and “beneath are the arms of the world.”

In holiness, “first” is the light that encompasses all worlds, too great to enter them, and the source of every-
thing. “Last” is the light that fills all worlds, giving each its life from within, in heaven, on earth and even

“beneath,” at the very lowest levels.
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So too in kelipah (the husk) and the sitra achra (the other side) there is the level of Amalek, the level
of “the first of the nations.” [The nations| are the seven nations, “the Canaanite and the Hittite,”

etc., which are seven evil traits (middos), etc.;

Within kelipah, the realm that conceals G-dliness, Amalek is “the first of the nations.” The Alter Rebbe reads
the seven Canaanite nations as the seven evil traits, the counterparts of the seven emotive attributes of holi-

ness, and Amalek as the one that heads them.
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and their ‘first’ is the level of Amalek. And the level of Amalek’s ‘end,’” “unto destruction,” is the end
of the levels of the kelipos and their concentrated essence, which is the intensifying of the force of

evil within each trait, its revelation and its strength.

Amalek is the ‘first’ of these traits, their root. Amalek’s ‘end,” “unto destruction,” is the lowest rung of the ke-

lipos and their concentrated essence: evil at its most intense and most open, within every trait.
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This is the meaning of “a wicked man who has evil” (rasha vera lo). That is, “evil” in the sense of

“evil toward Heaven and evil toward people,” which is wrath, anger and a cruel heart

In the Talmud, “a wicked man who has evil” is a wicked man who suffers. The Alter Rebbe reads this “evil”
instead as the Talmud elsewhere describes the thoroughly wicked, “evil toward Heaven and evil toward peo-

ple,” an evil that shows itself as wrath, anger and cruelty.
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that comes from the intensity of the evil’s dominance, which has venom like a snake. This too is the
level of Amalek, who is the primordial serpent, and it is called the ‘end’ of Amalek.

This cruelty comes from evil at full strength, poisonous like a snake’s venom. That too is Amalek, who is the
primordial serpent, and it is Amalek’s ‘end’: the most intense extreme of evil described in [1.6].

™Y1 D1y M2 °P1 aNTYIN 21301 MY NITAT NNNT PR 97T 073 NTWRA RIT INTWRD N
PHRY M3 RIT DRYY CHRAWD DAY IR KDY TR

And the level of its ‘first’ is “the first of the nations” mentioned above: the source from which the
evil traits come into being, and the cause of their birth. It is called the level of amal (travail), and of

this it is said, “Nor has He seen travail (amal) in Israel,” for amal is the level of Amalek,

Amalek’s ‘first’ is the root from which all the evil traits come into being, before they show themselves. The

text calls this root amal and applies to it Bilaam’s words, “Nor has He seen amal in Israel.”
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for P?ny (Amalek) is [made of] the letters ¥”ny (amal) [and] 71”P>, etc. And the level of amal is what
conceals His G-dliness, may He be blessed, and separates, so that the Name is not whole, etc.

The name Amalek (P1y) contains the word amal; the text also lists the letters 7p% and breaks off with “etc.”
Amal is the force that hides G-dliness and separates, so that, in the Midrash’s words, the Name is not whole;
the coming paragraphs explain this separation.

SECTION 2 - 14-7

Love, awe and compassion
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The explanation of the matter: it is written, “For G-d’s portion is His people,” [meaning] that in
every Jewish soul there is the level of Havayah. For the vav of the Name is the level of the six ex-
tremities: “Yours, G-d, is the greatness,” etc.
To explain how the Name can be “not whole,” the Alter Rebbe first shows the Name Havayah within every
Jewish soul, since “G-d’s portion is His people.” The vav of the Name, whose numerical value is six, stands

for the six emotive attributes, which the verse goes on to list, beginning with “the greatness” and “the
might.”
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So too in a person’s soul, “greatness” is the level of Chesed (kindness), “the right arm,” the level of
“Avraham, who loved Me,” whose love is an inheritance to his descendants after him, so that every
person can arouse love for Him, may He be blessed, to be drawn after Him and to cleave to Him;

and this is the natural love, etc.

In the soul, “greatness” is Chesed, the right arm in the image of the Sefiros as a body, and it is Avraham’s at-
tribute of love. Avraham bequeathed it to his descendants, so every Jew has a natural love of G-d that can be

aroused: a desire to be drawn after Him and to cleave to Him.

11120177 125 1OR DO °N° 13 IP2TR 310 WKW FpRE T N2 RO RPRAY RYIT 7720
'n° NPT

And Gevurah (restraint), “the left arm,” is the level of “the Fear of Yitzchak”: when one wishes to
cleave to Him, may He be blessed, and sets his heart upon Him to contemplate His greatness, may
He be blessed,

Gevurah, the left arm, is Yitzchak’s attribute of awe, which the verse calls “the Fear of Yitzchak.” It comes

when a person who wants to cleave to G-d sets his heart to reflect on G-d’s greatness.
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“terror and dread will fall upon him” as his heart understands that “His Name alone is exalted,”

and only “His splendor is upon the earth and the heavens,” etc., as is explained elsewhere.

Then dread falls upon him, for he understands that G-d Himself is exalted beyond everything, “His Name
alone,” and that only His radiance, “His splendor,” reaches heaven and earth. Seeing how far above all cre-
ation He is, he draws back in awe.
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It is like the angels, who “respond with dread and say with awe, ‘Holy’”: their dread and awe come
from their grasp of His holiness, may He be blessed, that He is holy and set apart, and “no thought

can grasp Him” at all.

The angels, who answer “with dread” and say “Holy” “with awe,” stand in awe because they grasp G-d’s holi-
ness: that He is utterly apart, beyond the reach of any thought.
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So too at the Giving of the Torah, as it is written, “And all the people saw the sounds and the
flames,” etc. What is written after it? “And the people saw, and they trembled and stood at a dis-

tance,” because of the awe. This is the level of “the left pushes away,”

At Sinai too, when the people saw the sounds and the flames, they trembled and stood far back. This is awe as
“the left pushes away”: it makes a person withdraw.
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for, because he contemplates the greatness of the Infinite One (Ein Sof), blessed be He, and His ho-
liness, may He be blessed, that He is high and exalted without end, he pushes himself away and
makes himself low, saying, “Who is he whose heart would dare to approach?” etc. But the left does
not push away entirely, G-d forbid, as it is written, “And Your dread will not terrify me.”

Contemplating the endless greatness and holiness of the Infinite One, a person feels unworthy to come near
and lowers himself, in the words of the verse, “Who would dare to approach?” Yet awe is not meant to drive
him away completely, as the verse is quoted here: “And Your dread will not terrify me.”
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That is, the dread will not cause [him] to be terrified and to fall entirely, G-d forbid; rather, this de-
scent is for the sake of an ascent, through the attribute of Yaakov, which is compassion over the
distance and the great descent.

Awe must not leave a person crushed and fallen. Its descent is meant to lead to an ascent, through Yaakov’s
attribute of compassion: compassion over how far the soul is from G-d and how low it has fallen.
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That is why the attribute of Yaakov is called “running through from end to end”: that is, it raises
and connects from the lower end to the upper end.

The middle bar of the Tabernacle ran through all its boards “from end to end.” Yaakov’s attribute is called by
this name because it joins the extremes: it lifts a person from the lowest point, the descent of awe, and con-
nects him to the highest.
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As it is written, “To Yaakov, who redeemed Avraham,” etc.: through the attribute of Yaakov one

arouses the love again. And as it is written, “From afar G-d appeared to me,” that is, because of the

compassion over the distance, etc.

So the verse speaks of Yaakov “who redeemed Avraham”: Yaakov’s compassion revives the love of Avraham
that awe had pushed away. And “From afar G-d appeared to me”: the very feeling of distance, through com-
passion, brings G-d near again.

SECTION 3 - 18-14

The three lines in action
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Now, these three attributes are the six attributes corresponding to the vav of the Name. For in the

chain of descent (hishtalshelus) of the attributes, down to the final deed, there are also three

These three, love, awe and compassion, contain all six emotive attributes of the vav. And as the attributes de-
scend all the way into action, the same three appear again.
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of these levels. They are the levels of Torah, service (avodah) and acts of kindness: that is, pre-
paring the heart and arousing the emotive attributes (middos), so that the deed may attain its ulti-

mate perfection, for it must be “with joy and with gladness of heart.”

In action they are Torah, service (prayer) and acts of kindness. Their task is to prepare the heart and stir the
emotions so that the deed is done perfectly, which means done with joy and a glad heart.
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Acts of kindness: this is charity, as it is said, “And your heart shall not be grieved,” etc. Service: it is
written, “Because you did not serve with joy,” etc. Torah: as our Sages, of blessed memory, said,
“And so too for a matter of halachah.”

Each of the three needs joy. Charity, the chief act of kindness, must be given without a grudging heart; ser-

vice is faulted when it lacks joy; and the Sages teach that the Shechinah rests only amid the joy of a mitzvah,
“and so too for a matter of halachah,” that is, Torah.
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They are three lines, right, left and middle, as it is written, “From His right hand, a fire of law (eish
das) for them (lamo).” “From His right hand” is acts of kindness and charity, Chesed (kindness),

“the right arm”; “fire” is the level of Gevurah (restraint), “the left arm,”

The three are the three “lines” of the Sefiros, right, left and middle, and the verse about the Giving of the
Torah hints at all of them. “From His right hand” is Chesed, expressed in acts of kindness and charity; “fire”

is Gevurah, the left arm.
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and it corresponds to service, which is the service of prayer, whose essence is accepting the yoke
(kabbalas ol) of the Kingdom of Heaven: that is, awe before His sovereignty, may He be blessed, as

before a king who stands over him, etc.

Gevurah corresponds to service, that is, prayer, whose heart is accepting the yoke of Heaven. That accep-
tance is awe before G-d’s sovereignty, like the awe one feels before a king who stands over him.
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As it is written, “You shall surely set a king over you”: that is, he should set [it] in his heart as

though [the King] were standing before his eyes, and through this awe will fall upon him.

Accepting G-d’s kingship means fulfilling “You shall surely set a king over you” inwardly: picturing the King
as standing before one’s eyes. That sense of His presence produces awe.
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For awe comes from being near the awesome thing. So too, when he sets his heart upon the great-
ness of the Infinite One (Ein Sof), blessed be He,

Awe comes from being near something awesome. So a person contemplates the greatness of the Infinite

One, blessed be He, as something close at hand.
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that He is without end or limit, and nevertheless the fullness of all this physical earth is His glory,

then awe will be fixed in his heart, and “the fear of G-d before his eyes.”

G-d is without end, and yet His glory fills this very physical world. When a person takes in both, the infinite

greatness and the nearness, awe is fixed in his heart and “the fear of G-d” stands before his eyes.
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Now, as for accepting the yoke (kabbalas ol) of the Kingdom of Heaven, which is drawing His sover-
eignty, may He be blessed, down below into the lower realms: although after accepting the

Kingdom of Heaven in the Shema it is said, “And you shall love,”

Accepting the yoke of Heaven draws G-d’s kingship down into the lower world. In the Shema, the acceptance
of His kingship is followed by “And you shall love,” the command to love.
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nevertheless, after this the second paragraph is said, “And it shall be, if you will hearken,” etc.,
“Take heed for yourselves,” etc. It is only that at first love is drawn from it, so that he wishes to
cleave to Him.

Yet after that comes the Shema’s second paragraph, with its warnings, “Take heed for yourselves.” So accept-
ing His kingship first brings love, a desire to cleave to G-d, and only afterwards, as the next paragraph ex-
plains, awe.
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Afterwards, when he wishes to cleave to Him and sets his heart to contemplate His greatness, may
He be blessed, and that He is below just as above, then awe is drawn from this.

After love, when a person wants to cleave to G-d and reflects on His greatness, and on His being as present
below as above, awe follows. Awe thus grows out of love.
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As it is written, “Avraham begot Yitzchak.” What does the verse come to teach us? Has it not al-

ready said, “Yitzchak, son of Avraham”?

The verse “Avraham begot Yitzchak” seems redundant, since it has just said “Yitzchak, son of Avraham.” The
repetition calls for a deeper reading.
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Rather, it is to teach you that the attribute of Yitzchak was born and drawn from the attribute of
Avraham. For the attribute of Yitzchak, which is awe, is not an attribute in its own right, and the at-
tribute of Avraham [another] in its own right; rather, all the attributes of holiness are a single unity,

and there is no separation among them, G-d forbid.

The deeper reading: Yitzchak’s attribute, awe, is born of Avraham’s attribute, love. In holiness the attributes
are not separate powers but one unity, each flowing from the other.
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So too with the offerings, “a lion of fire that consumes the offerings”: [the lion is] the level of “the

face of a lion on the right,” [and] “of fire” is the level of the Gevuros (the powers of restraint), etc.

The offerings show the same unity. The Zohar describes a lion of fire that came down to consume the offer-
ings: the lion is Chesed, the lion’s face “on the right” in Yechezkel’s vision of the Chariot, and its fire is
Gevurah.
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So too the service of the Levites in song is in the manner of the Gevuros withdrawing from below to
above, “and the Chayos were running and returning,” and it is called the level of “reaching and not

reaching,” etc.

The Levites’ song also belongs to the Gevuros, rising and withdrawing upward like fire. It is like the angelic
Chayos “running and returning,” and is called “reaching and not reaching”: the rising yearning touches its
goal and falls back.
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All this is the level of “fire.” And the level of “law” (das) is the middle line, which is the level of the
Torah, called “the Torah of truth” because the letters of emes (truth) are alef, at the head of the

letters,

All of this belongs to the left line, “fire.” The middle line is “law” (das), the Torah, called “the Torah of truth,”
because the word emes (NnX) begins with alef, the first letter of the alphabet.
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mem in their middle, and tav at their end; they are the level of “running through from end to end.”
This is the attribute of Yaakov, as it is said, “You will grant truth to Yaakov.”

Its middle letter is mem, from the middle of the alphabet, and its last is tav, the alphabet’s last letter: emes
spans the whole alphabet “from end to end,” like the Tabernacle’s middle bar. That is Yaakov’s attribute, as
the verse says, “You will grant truth to Yaakov.”
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And this is [the meaning of| lamo: it means “to Him.” That is, “from His right hand, a fire of law” is
drawn forth “to Him” (lamo), in order to return and connect to Him, may He be blessed, through

the attribute of Yaakov, “running through from end to end.”

Lamo, usually “to them,” is read here as “to Him.” Right and left are drawn down in order to return and con-
nect to G-d, and this happens through the middle line, Yaakov’s attribute, which joins the lowest end to the
highest.

SECTION 4 - 115-18

The letters of the Name
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Now, all six attributes mentioned above are the level of the vav of the Name Havayah, blessed be
He. As for the level of the hei of the Name: the shape and form of the hei is three lines, two lines

joined together, which are the levels of thought [and] speech,

All six attributes belong to the vav of the Name Havayah, and the hei that follows stands for their expression.
The hei is drawn with three lines, and the two that are joined stand for thought and speech.
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and the third line is the level of action, as it is written, “I have even made it,” and as is explained
elsewhere. The point is that one must draw the level of the vav into the level of the hei, that is, [the
attributes] must be clothed in thought, speech and action, so that these are filled with the attributes
of holiness.

The third line is action, as in the verse “I have even made it.” The task is to draw the vav into the hei: to
clothe one’s holy emotions in thought, speech and deed, so that all three are filled with them.
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Now, there is [the letter hei spelled out as] 1”11, with a filling of another hei. The filling, which is the
concealed [part], is the level of the hei of thought; for just as there are five organs of articulation in

speech, so are they in thought, for what one thinks, one speaks.

When the letter hei is spelled out in full, it can be written 11”1, hei with another hei. The added letter, the “fill-
ing,” is the hidden part, here the hei of thought: thought too has five articulations, for a person thinks in
words, as if speaking inwardly.
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And there is [hei spelled out as] X”1, with a filling of alef, which is the level of the very lofty conceal-
ment, the level of 777X (alef), X*72 (pele, wonder), etc. However, the root of the level of the vav-hei of

the Name Havayah, blessed be He, is drawn from above, from the level of the yud-hei of the Name.

The hei can also be spelled 8”11, with an alef, a far more hidden level, for the letters of alef (77X) rearranged
spell pele (X79), “wonder.” But the root of the Name’s vav-hei lies higher still, in its first two letters, yud-hei.
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The yud is the level of the supernal point; it is the level of what is written, “And His arrow shall go
forth like lightning,” that is, the beginning and source of the coming-into-being of worlds and their
renewal from nothing to something, and from absolute nonexistence. For “with one thought He
created the world”: all the levels, the light that fills all worlds (memalei kol almin) and the light that

encompasses all worlds (sovev kol almin), are nothing but one thought.

The yud, a single point, is the first flash, like lightning, from which worlds come into being out of absolute
nothing. All of creation, both the light that fills the worlds and the light that encompasses them, is, in the
Zohar’s words, a single divine thought.
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And the first hei is the level of the spreading out of the worlds in length and breadth. And the yud is
called “a point in the palace,” which is the level of self-nullification (bittul), etc.

The first hei, wide and open, is the spreading out of the worlds in length and breadth. The yud, a mere point,
is called “a point in the palace,” and stands for self-nullification (bittul).
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Now, all the attributes, and the thought, speech and action of holiness, which are the level of the

vav-hei of the Name, are drawn from the level of self-nullification (bittul).

All the holy emotions, and the thought, speech and action that express them (the vav-hei), have their root in
self-nullification (the yud-hei).
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That is, when one contemplates the nullification of the created beings’ grasp before the Creator,

may He be blessed, that they occupy no place and are accounted as truly nothing, being nothing

but one thought, etc., then he will set to Him his heart, his spirit and his soul, to be G-d’s alone.
When a person contemplates how created beings, and all they can grasp, are as nothing before the Creator,

mere products of one divine thought, he gives himself, heart, spirit and soul, to G-d alone. This is the self-

nullification from which holy emotions flow.
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But if a person wants to arouse love for G-d merely with his natural attributes, he separates the
Name Yah from vav-hei; for with him the attributes are in a state of yesh (being something), and in
a love that is felt there is someone who loves, and that is all, etc.;

But if he tries to arouse love for G-d with his natural emotions alone, without that nullification, he separates

the yud-hei from the vav-hei. His emotions are then yesh, a sense of self: a love that is felt, with a self who

loves and nothing more.
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and through this the kelipos (husks) and the sitra achra (the other side) have a hold and draw nour-
ishment, to suck and receive life-force (chayus), so that seven evil traits also come into being, G-d
forbid.

Such self-centered emotion gives the kelipos, the forces that conceal G-dliness, a foothold from which to

draw life, and from it the seven evil traits come into being.
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This is the level of Amalek, which is the level of yesh (“something”): it is what makes and magnifies
the yesh, the opposite of the self-nullification (bittul) drawn from the Name Yah. It is what covers
and conceals the revelation of the Name Yah, and through this it is the beginning of the coming-
into-being of the seven evil traits.

Amalek is yesh: the force that creates and inflates a sense of self, the very opposite of the self-nullification

drawn from the Name Yah. By hiding the Name Yah it becomes the ‘first,” the root of all seven evil traits.
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As our Sages, of blessed memory, said, “A person does not commit a sin unless a spirit of folly has
entered him”: this is a spirit that covers and conceals the level of self-nullification. For “Who is
wise? One who sees what is born”: from nothing (me’ayin), etc.

The Talmud teaches that a person sins only when “a spirit of folly” enters him, and that folly is this force that

hides self-nullification. Wisdom, by contrast, is “seeing what is born”: seeing how everything comes into be-

ing from nothing, which is the root of self-nullification.
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SECTION 5 - 119-20

The throne and its alef
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And this is [what is meant by] “the Name is not whole.” And as for what they said, that the throne is
not whole: the level of X0> (kisei, throne) is X 03 (kes, alef).

That is what “the Name is not whole” means: yud-hei cut off from vav-hei. The throne’s incompleteness is
explained by reading kisei (X03, throne) as kes (03) plus alef (X).
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That is, the level of alef, “I will teach you (a’alefcha) wisdom, I will teach you understanding,” which
is the Torah, descended and was covered in physical coverings, like all the matters of [the orders]
Zera’im and Mo’ed, etc.

The alef stands for the Torah’s wisdom, by a play on a’alefcha, “I will teach you.” The Torah descended and
was covered (a play on kes) in physical garments: the laws of crops, festivals and the like.
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It is called by the term kisei (throne) as, by way of analogy, a chair (kisei) on which a person sits,
lowering his back to sit on it: so it is with the Torah,

It is called a throne because a person sitting on a chair lowers his back onto it. So too the Torah, as it comes
down into physical matters, is like a lowered back.
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which is in the level of the back (achorayim) and the level of the outer dimension (chitzoniyus): it
descended and was clothed in the physical matters of this world. And the throne is the level of a
chariot (merkavah) for the level of the back, which descended and was lowered.

The Torah in this world is its back and outer dimension, clothed in physical matters, and the throne is the ve-

hicle (merkavah) of this lowered back. How the alef is drawn into this covering is the subject of the next
paragraph.
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Now, occupation with Torah must be lishmah (for its own sake): that is, for the sake of the Torah it-
self, to draw into it the level of the alef, as it is written, “And who is like Your people Israel, one na-

tion on earth,” for they draw down the level of His unity, may He be blessed, even on earth.

Learning Torah lishmabh, for its own sake, means drawing the alef, G-d’s oneness, into the physical subjects
of the Torah. Israel are called “one nation on earth” because they reveal G-d’s oneness even on earth.
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This is not so with one who says, “I have nothing but Torah,” etc.: this is the level of Amalek, which
separates the alef, etc.

The Talmud speaks of one who says, “I have nothing but Torah.” Learning cut off from its divine purpose is
Amalek, which “separates the alef” from the kes, so that the throne is not whole.

SECTION 6 - 121-27

The three hands
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But the counsel prescribed against Amalek is what is written, “For a hand is upon the throne (kes)

of Yah,” etc. The meaning:

The remedy against Amalek lies in the same verse: “a hand” upon kes and Yah.
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that the level of “hand” is above the level of kes and above the level of Yah. The point is that there
are three hands: the great hand, the strong hand, the high hand.

The “hand” is a level above both kes, the throne, and Yah, the half Name, and so it can overcome what
Amalek damaged. The maamar distinguishes three “hands”: the great, the strong and the high.
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Now, of the great hand it is written, “And Israel saw the great hand,” with the hei of knowing (the
definite article), for it is known and grasped: the great hand is the love that a person arouses to

cleave to Him, may He be blessed, which is grasped and felt in the heart.

The great hand is love, felt in the heart. The verse says “the great hand” with the definite article, which
Hebrew grammar calls the “hei of knowing”: this love is “known,” grasped and felt.
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So too of the strong hand it is written, “and all the strong hand,” with the hei of knowing, for the
strong hand is awe, Gevurah (restraint), “the left arm,” and “the left pushes away”: through accept-
ing the yoke (kabbalas ol) of the Kingdom of Heaven in the Shema, he pushes himself away and

makes himself low.

The strong hand, also with the definite article, is awe: Gevurah, the left that pushes away, as when a person
accepting G-d’s kingship in the Shema makes himself low. It too is felt and known.
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Therefore we say in the Shemoneh Esreh, “Forgive us, our Father, for we have sinned; pardon us,

our King, for we have transgressed.” As for transgression (pesha): we are not dealing with fools;

The Amidah’s blessing for forgiveness asks pardon of “our King” for pesha, transgression. But pesha is de-
liberate rebellion, and those praying are not such fools as to rebel; in what sense, then, do they say “we have
transgressed”?
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rather, “transgressions (pesha’im) are rebellions.” And rebellion is casting off the yoke; that is,

casting off the yoke alone is counted for him as transgression.

The Sages define pesha’im as rebellions, and rebellion is casting off the yoke. So even merely casting off the
yoke of Heaven, without any further act, counts for a person as transgression.
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Therefore, before the Shema he does not feel it in his soul, and says, “I am innocent, without trans-
gression.” Only after accepting the yoke (kabbalas ol) of the Kingdom of Heaven in the Shema,

when he fulfills “You shall surely set a king over you,” truly over you,

Before the Shema, a person feels innocent. Only after he accepts G-d’s kingship in the Shema, setting the
King over himself in earnest, does his view of himself change.
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then the thoughts of his heart all day long, in which he did not draw this awe upon himself and
turned his mind away from it, seem in his eyes as though he had transgressed and rebelled and

cast the yoke of the Kingdom of Heaven off his neck.

Then every moment of the day in which he did not draw this awe upon himself, and turned his mind from it,
looks to him like rebellion, as if he had thrown off the yoke of Heaven.
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This is [the meaning of] “Pardon us, our King, for we have transgressed”: that is, because You are
our King, for we have accepted the yoke of Your sovereignty upon ourselves, therefore we say, “for
we have transgressed.”

So “pardon us, our King, for we have transgressed” means: precisely because You are our King and we have
accepted Your kingship, we recognize our lapses as transgression.
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Now, the left that pushes away, in this respect, is in the mode of a feeling in his soul. But of the lev-
el of the high hand it is written, “And the children of Israel were going out with a high hand,” with-
out the hei of knowing.

The pushing-away of the left, awe, is something a person feels in his soul, like the great and strong hands

that are “known.” The high hand is different: its verse has no definite article, for it is beyond what can be
known.
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For it is written “going out”: that is, they go out of the vessel and the limit. This is the level of the
lifting up of the soul, to fulfill what is written, “To You, G-d, I lift up my soul.” And it is the level of
the higher teshuvah (return), of which our Sages, of blessed memory, said, “Teshuvah preceded
the world”;

The Israelites were “going out” with a high hand: going out of every vessel and limit. This is the soul lifting
itself to G-d, the higher teshuvah, which the Sages count among the things that preceded the world.
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for through teshuvah from the depth of the heart, and with self-sacrifice (mesirus nefesh), “the
spirit returns to G-d who gave it”: it is [the spirit] that rises to the very source from which it was

hewn.

Teshuvah from the depth of the heart, with self-sacrifice, returns the spirit “to G-d who gave it,” to the very
source from which the soul was hewn.
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Now, Israel “arose in thought.” That is, “with one thought He created the world,” and Israel came
first, being in that very thought.
The world was created with one divine thought, and Israel “arose in thought” first, preceding everything else

in that very thought.
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As our Sages, of blessed memory, said, “He took counsel with the souls of the righteous,” etc. Thus
they are above the level of thought, and therefore the teshuvah (return) of the souls of Israel to the
source from which they were hewn precedes the level of the world in rank.

The Midrash says that G-d took counsel with the souls of the righteous before creating the world, which
places them above the thought of creation itself. Therefore their return to their source ranks above the
world.
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That is why it is called “a high hand”: it raises and lifts up to a very, very high level, to a place that is
not known or grasped by the comprehension of created beings.

Hence the name “high hand”: this teshuvah lifts the soul to a level beyond anything created beings can know
or grasp.
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This is [the meaning of] “For a hand,” without the hei of knowing: that is, the level of the high hand

is above, over kes and over the level of Yah,

So the verse’s “a hand,” without the definite article, is the high hand, and it is above both kes, the throne, and
Yah, the half Name.
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for “with Yah, G-d formed the worlds,” which is the beginning of creation: “with one thought He

created the world.” But the level of the high hand is far, far above them.

With Yah G-d formed the worlds: Yah is the beginning of creation, the “one thought.” The high hand, the
soul’s root that preceded that thought, is far above it.

»na By 23nnR pohny TRy RPY T'PDnya Cnd mnndn awn nNweav a7t abyn M2 vt 1o

:0PW RO 0P DWW .219°3 11717 KPR 799911 7°N0MY 71091 NwaR 70

Therefore there is a special superiority in this: that from there should come “G-d’s war with
Amalek,” so that Amalek will not stand to set himself against the level of Havayah, to cover, conceal

and separate; rather, there will be revelation: the Name whole and the throne whole.

Therefore G-d’s war with Amalek is waged from there, from a level higher than anything Amalek can hide.
Then Amalek can no longer conceal and divide the Name, and the Name and the throne become whole.

SECTION 7 - 128-30

Haman, the garment and the horse
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Now, “from the root of the snake,” which is Amalek, “came forth a viper”: this is Haman, who is

himself the level of Amalek, and his hold and his nourishment are from the Name Yah.

Yeshayahu’s words, “from the root of the snake came forth a viper,” are applied to Amalek and Haman:
Amalek is the snake, and Haman, Amalek’s descendant, is the viper. Haman draws his hold from the Name
Yah, which he conceals.
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This is [the meaning of| “And Haman took the garment and the horse, and dressed Mordechai.” For
our Sages, of blessed memory, said, ““My Name’ (shmi) with Yah [equals] 365,” etc.,

That is why it was Haman himself who took the garment and the horse and dressed Mordechai. To explain
this, the Alter Rebbe brings the teaching that “My Name” (shmi, 350) with Yah (15) equals 365, the number
of negative commandments.
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[meaning] that keeping the negative commandments is the revelation of the level of the Name Yah,
for the essence of the negative commandments is that there be no covering and concealment of the
Infinite Light (Or Ein Sof), blessed be He.

The negative commandments reveal the Name Yah, because their essence is to prevent anything from cov-
ering and concealing the Infinite Light.
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And the 248 positive commandments are the drawing down of the Infinite Light, blessed be He,
and His dwelling place among the lower realms. But the power of uncovering the covering (kisei)
and concealment of the essential light is greater than the drawing down of the chain of descent
(hishtalshelus) of the light, which is merely a radiance and a glimmer.
The 248 positive commandments draw down the Infinite Light and make it a dwelling place below. Yet re-
moving what conceals the essential light is a greater power than drawing light down through the chain of de-

scent, which is only a glimmer. The word the text uses here for the covering is kisei, “throne,” which [19]
connected with being covered.

1790 PR RITW 770 0w 213 9°N0@Y 1091 19°9R KT 110 1Im

Now, Haman is the kelipah (the husk) that covers and conceals the level of the Name Yah, which is

the source of the negative commandments.

Haman is the kelipah, the husk that hides the Name Yah, the source of the negative commandments.
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Therefore, when the sitra achra (the other side) is subdued and darkness is turned into light, they
become the level of garments and horses for the level of Mordechai, which is the level of the source
of the drawing down of the positive commandments; for the garment is drawn from a higher level,

as is explained elsewhere.

When this other side is subdued and its darkness turned into light, it becomes garments and horses for
Mordechai, the source of the positive commandments. A garment, the text adds, is drawn from a higher lev-
el, as is explained elsewhere.
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And this is [the meaning of] “Hurry, take the garment and the horse,” etc. For our Sages, of blessed
memory, said, “If they merit, ‘I will hasten it’; if they do not merit, ‘in its time.’”

Hence the king’s command, “Hurry, take the garment and the horse.” The Sages teach that the redemption
comes early, “Iwill hasten it,” if Israel merit, and otherwise “in its time.”
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Now, when the time of the Messianic end arrives, speedily in our days, it is written, “He will swal-
low up death forever,” and “I will remove the spirit of impurity,” etc.: they will be utterly consumed

and lost, so that there will be no ascent from them to holiness.

When the redemption comes in its time, death and the spirit of impurity will simply be swallowed up and re-

moved; the kelipos will vanish, with nothing raised from them to holiness.
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That is not so through the teshuvah (return) of Israel in the days of exile, when the sitra achra (the
other side) is subdued and darkness is turned into light: from them is made the level of garments,

as mentioned above.

But when Israel do teshuvah during the exile, the other side is subdued and its darkness transformed, and it

becomes garments for holiness.
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That is why he said “Hurry,” meaning that it should be in the manner of “I will hasten it,” for then
the garment and the horse can come from this; whereas when it is “in its time,” it will be utterly

lost.

That is why the verse says “Hurry”: in the way of “I will hasten it,” the kelipah becomes garment and horse;
“in its time,” it will simply be lost.

SECTION 8 - 131-33

Purim, Yom Kippur and the wine
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Now, Purim and Yom Kippur are a single level. (Yom Kippurim means “like Purim.”) It is called
Purim after the pur, because the self-exaltation of Haman, who cast “pur, that is, the lot,” was that

he wanted to imitate that lot which is on Yom Kippur, etc.

Purim and Yom Kippur are the same level, and Yom Kippurim is read as yom ki-Purim, “a day like Purim.”
Haman'’s pur, his lot, was an attempt in his arrogance to imitate the lots of Yom Kippur.
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For just as Yom Kippur is the level of the higher teshuvah (return), “before G-d you shall be puri-
fied,” so on Purim Israel merited the higher teshuvah through “the matters of the fasts and their

cry,” with actual self-sacrifice (mesirus nefesh), through sanctifying the Name;

Yom Kippur is the higher teshuvah, “before G-d you shall be purified.” On Purim, Israel reached that same
teshuvah through their fasts and their cry, with real self-sacrifice, ready to give their lives to sanctify G-d’s
Name.
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for Haman sought only to destroy the Jews, and had they renounced [their faith], G-d forbid, he
would not have done anything to them.

It was true self-sacrifice, because Haman sought only to destroy the Jews as Jews: had they renounced their
faith, he would not have harmed them.
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And as our Sages, of blessed memory, said, in the days of Achashverosh they accepted the Torah
willingly; and through this their souls were lifted up to the source from which they were hewn, very
high above, in the level of “arose in thought” and “teshuvah preceded the world.”

The Talmud says that in the days of Achashverosh, Israel accepted the Torah anew, this time willingly. This
lifted their souls to their source, the level that “arose in thought” and that “preceded the world.”
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Now, as for the revelation of this level in the soul: on Yom Kippur there is no eating or drinking;
but on Purim, which is in the time of exile, it comes specifically through drinking wine, which is
the level of “intoxicating wine,” that is, the nullification of Daas (knowledge) and comprehension,
etc., as is explained elsewhere.

On Yom Kippur this level is revealed by holding back from food and drink. On Purim, in exile, it comes

through drinking wine, “intoxicating wine” that sets aside ordinary knowledge and understanding.
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And this is [the meaning of| “A person is obligated to become intoxicated on Purim,” with the level

”

of “intoxicating wine,” “until he does not know [the difference] between ‘cursed is Haman’ and

‘blessed is Mordechai.’”

This explains the obligation to drink on Purim “until he does not know.” The drinking is meant to reach the

level of “intoxicating wine,” beyond the mind’s distinctions.
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For “cursed is Haman” is the kelipah (the husk) that covers and conceals the Name Yah, the level of
the negative commandments; and “blessed is Mordechai” is the drawing down of the positive com-

mandments, the level of vav-hei.

“Cursed is Haman” is the kelipah that hides the Name Yah, the realm of the negative commandments;
“blessed is Mordechai” is the light drawn down through the positive commandments, the vav-hei.
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And through the level of “intoxicating wine,” which is the level of the nullification of comprehen-
sion, etc., and the level of the higher teshuvah (return), one rises above the level of yud-hei and
above the level of vav-hei.

The setting aside of understanding, like the higher teshuvah, rises above both yud-hei and vav-hei, above

both kinds of commandments. There the difference between “cursed is Haman” and “blessed is Mordechai”
no longer registers.
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On Purim this level is revealed in every soul in general; and a glimmer of this level is revealed a lit-
tle every day, in particular in the Shema, with self-sacrifice (mesirus nefesh) at “One” and at “And

you shall love,” for each one according to his own measure.

On Purim this level is revealed in every soul. Every day a glimmer of it appears in the Shema, when a person

is ready to give his soul at “One” and at “And you shall love,” each according to his own measure.

IN ONE’'S AVODAH

Love and awe of G-d should grow from self-nullification, from contemplating that all created beings are as
nothing before Him, and not from natural feeling alone, which becomes yesh. Accepting G-d’s kingship in
the Shema should be real enough that every moment of the day without that awe is felt as a lapse, so that
“pardon us, our King, for we have transgressed” is said sincerely. Torah should be learned lishmah, draw-
ing G-d’s oneness into it. And each day, in the Shema, at “One” and at “And you shall love,” a person can
touch, according to his own measure, the self-sacrifice that Purim reveals.

QUESTIONS FOR DISCUSSION

1. Why is a love of G-d aroused through one’s natural emotions alone called yesh, and how does it “separate
the Name”?

2. How can a person who has done nothing wrong rightly say “for we have transgressed” after reciting the
Shema?

3. What distinguishes the high hand from the great hand and the strong hand, and why must the war against
Amalek come from there?

4. Why does the kelipah become a garment for holiness through teshuvah in exile, but is simply destroyed at

aredemption “in its time”?

5. How does drinking “until he does not know” express the higher teshuvah, and how is Purim related to
Yom Kippur?
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According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed in the Siddur at
281a.
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Rava rules that a person is obligated to become intoxicat-
ed on Purim until he cannot tell “cursed is Haman” from
“blessed is Mordechai.” The maamar opens with this law
and explains it at its close ([33]).
Megillah 7b:7-8°n1-"1:2 "1 12°3n
M0 I P2 YT RPT TY KO0 oniDdl WK 20N X2 0K
.0I92°K L7770 °702 0°12 NTIYR 172Y K71 0271 127 007 Tm;'?
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Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Shulchan Aruch codifies the law in these very words,

chayav inish, the wording the maamar uses, where our
Talmud text reads michayav.

Shulchan Arukh, Orach Chayim 695:20%°n mMR 71y 1n2w
*2:1737N0
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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After Amalek’s attack, Moshe says, “For a hand is upon the
throne of Yah: G-d will have war with Amalek from genera-

tion to generation.” The maamar reads “hand,” kes and
Yah as levels in the soul ([21]-[27]).

Exodus 17:160:1 mnw
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And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Midrash teaches that as long as Amalek’s seed is in the
world, the Name is not whole and the throne is not whole;
when it is gone, both are whole. The maamar explains
what this incompleteness is.

Midrash Tanchuma, Ki Teitzei 11:1°X:X”° X¥n °> ,XnI11IN w7
M7 027 (9,2 1Y) 070 Ty a7 KD ,07iYT 1 v TaX ..
X7 ,071¥2 pony P¥ IR 01 22 IR XPIT °212 ROX °27 002
DI DPY W PRy DY Iy TIN 0P XDIT KDY 07 Dwn
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J9%7 77 12) 13X .D7Y XODT) D9
(Deut. 25:19:) “And it shall come to pass when the L-rd your
G-d grants you rest [... you shall blot out the remembrance
of Amalek].” R. Azariah and R. Judah bar Simon said in the
name of R. Judah bar Il'ay, “Israel was given three com-
mandments on their entrance to the land: 3:14; PR 12:13;
Sanh. 20b (bar.) To appoint a king over themselves, as writ-
ten (in Deut. 17:15), ‘You shall surely place a king over your-
self.” To build the Temple, as written (in Exod. 25:8), ‘And
make Me a ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
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R. Francis Nataf (CC-BY)
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Rashi explains why the verse says kes rather than Kkisei,
and Yah rather than the full Name: G-d swore that His
Name and His throne are not whole until Amalek’s name is
wiped out entirely.
Rashi on Exodus 17:16m0:1”> mnw 2y >"wA
DY inW IIRY 7Y 07W IRDD 1KY 0PY AW 1RY 1'2p0 Yavl ...
TeRIY ,0PY ROIM DRV D@D M WY ANwR LIP3 p7ny
iN723N” 12 N2 PPNy AT, (L 0°PAN) YNRI? NIAN MR KT
,(@w O°%AN) *mRd 0731 TR AYNI 0”7 L,(R 0INY) YNl TRy
vEYR? 1199” ,02% OWa 10 — “3w7 0PIV M 210K iR
:07Y XD 77 — "INDD
qnx" AND HE SAID — i. e. Moses said. 11> 03 ¥y 7> > BECAUSE
THE HAND IS UPON THE THRONE OF JAH — the hand of
the Holy One, blessed be He, is raised to swear by His throne
that He will have war and enmity against Amalek to all eter-
nity. And what is the force of 0> — why does it not say as usu-
al X02? And the Divine Name, also, is divided into half (7 is
only the half of the Tetragrammaton)! The Holy One, blessed
be ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Bilaam’s prophecy: “Amalek is the first of the nations, and
his end shall be unto destruction.” The Alter Rebbe reads
‘first’ and ‘end’ as two levels within Amalek.
Numbers 24:20°3:775 72712
T3 NN PRy D01 MOWRY TR 19w KM p2nyTIN KT
$TAR
And he looked on Amalek, and took up his parable, and said:
Amalek was the first of the nations; But his end shall come to
destruction.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to this discourse for the two levels within
Amalek, its ‘first’ and its ‘end.’

KEHOT’'S NOTE
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“G-d has made one opposite the other”: the basis for the
principle that the realm of evil mirrors the realm of holi-
ness, level for level.
Ecclesiastes 7:147":1 nop
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In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Isaiah 45:6; the passage is shown
below.

Isaiah 45:6":7"n 77 yw°
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That they may know from the rising of the sun, and from the
west, that there is none beside Me; I am the L-RD; and there

is none else;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, yw

119K %IRY 1IWNRT °IR

G-d says, “I am first and I am last, and besides Me there is
no G-d.” The Alter Rebbe reads ‘first’ as the light that en-
compasses all worlds and ‘last’ as the light that fills them.

Isaiah 44:6":7"n 71°yw°
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Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Moshe’s blessing: “The G-d of old is a dwelling place,

and beneath are the arms of the world.” Here it describes

the light that fills all worlds reaching even below the earth.
Deuteronomy 33:27172:3°% 0°127
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Moshe asks why there is “a righteous man who has good
and a righteous man who has evil, a wicked man who has
good and a wicked man who has evil,” that is, why the
righteous may suffer and the wicked prosper; the Talmud
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explains the last as the completely wicked. The Alter Rebbe
reads “evil” here as the person’s own evil.

Berakhot 7a:25-26175-71”2:X *t 11572
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"Show me now Thy ways" (ibid. 5:13). Moses said before
Him, "L-rd of the Universe, why is there a righteous man
enjoying prosperity and a righteous man afflicted with ad-
versity ? Why is there a wicked man enjoying prosperity and
a wicked man afflicted with adversity?" He answered him,
"Moses, the righteous man who enjoys prosperity is the son
of a righteous father ; the righteous man who is afflicted with
adversity is the son of a wicked father ; the wicked man who

enjoys prosperity is the son of ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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The Talmud explains “Woe to the wicked man who is evil”
(Isaiah 3:11) as one who is evil toward Heaven and evil to-
ward people. The maamar uses this to define the “evil” of
“awicked man who has evil.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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This manuscript adds the words “He has not beheld in
Yaakov” before “nor has He seen amal in Israel,” quoting
the first half of the verse as well.
KEHOT'S NOTE
LK1 :2P¥72 17377 KD D1 1824 123
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Bilaam’s blessing: “He has not beheld iniquity in Yaakov,
nor has He seen amal in Israel.” The maamar reads amal
as the root of the evil traits, the level of Amalek.

Numbers 23:21875:37 12713

nYIM Ay 1PRPR T PRI Dny IRITRYY 3pyD 1IN vianR©
399n

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For G-d’s portion is His people; Yaakov is the lot of His
inheritance.” The verse uses the Name Havayah, and the
maamar reads it as Havayah being present in every Jewish
soul.

Deuteronomy 32:9'0:27% 0127
:in?m1 221 2Py iny Havayah pon »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,2% 0127

S2MIN Q72N

G-d calls Israel “the seed of Avraham, who loved Me.” The
maamar identifies Avraham with Chesed, the love of G-d
that his descendants inherit.

Isaiah 41:8m:X"n 17°yw°
30X DK ¥ NN WK 39 712y 2K o
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s blessing, “Yours, G-d, is the greatness and the
might and the beauty and the victory and the splendor,”
lists the emotive attributes; the maamar takes them as the
six of the vav.
I Chronicles 29:11x:1”3 X 0°2°77 °727
IR D22 2373 T NI NWRNM ANAM ApTn N 77
WP P07 Riyannm noomnnn 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

22
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Yaakov speaks of “the G-d of my father, the G-d of
Avraham and the Fear of Yitzchak.” The maamar takes
“the Fear of Yitzchak” as Gevurah, the attribute of awe.

Genesis 31:42271:87% NPwx12
>INNPY O™ ANY °3 77 M7 P T 073X "ROK "X PR 2210
SWRK M2 DOPOX XY 7B PIIRY 738NN

30



TORAH OHR « MEGILLAS ESTHER - MAAMAR 8

23

24

Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the
labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

In the Song at the Sea, “terror and dread will fall upon
them.” The maamar applies the words to the awe that falls
on a person who contemplates G-d’s greatness.

Exodus 15:161v:1"0 mnw

Ry 72PTTY 1IRD WMT I ST 0D nwcR OdRy YEn
:°1p N0y 12y°-7y Havayah

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For His Name alone is exalted; His splendor is upon the
earth and the heavens.” The Alter Rebbe reads it as: G-d
Himself is exalted above all, and only His radiance reach-
es the worlds.

Psalms 148:1337:1”np 0°2°1n
DoY) PIRTPY 9797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Exodus 20:18; the passage is shown
below.

Exodus 20:181°:"> minw
:0°PPRD DUIWR PDIYT7OR WAl MYm pRn oy Ty
And the people stood afar off; but Moses drew near unto the

thick darkness where G-d was.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the Giving of the Torah, “all the people saw the sounds
and the flames ... and the people saw, and they trembled
and stood at a distance.” The maamar brings it as an ex-
ample of awe that pushes a person back.

Exodus 20:15170:’> mnw

277°NRY 5Wa ip nXY 07°2P0nXY nPipatny o°KY oyt
PTR 1TRYI PN DY RV IWY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/megillas-esther/8/

27

28

72 ¥7° K97 7Y K"1192 "11029 IR 27M...

Nwak 12% 29y WNR NI N

The verse asks, “For who is this who would dare his heart
to approach Me?” The maamar uses the words for the per-
sonwho, in awe, feels unworthy to come near.

Jeremiah 30:21x”3:% 1n7°

N"DR3 "X NY3? 1277NK 11
And their prince shall be of themselves, And their ruler shall
proceed from the midst of them; And I will cause him to
draw near, and he shall approach unto Me; For who is he
that hath pledged his heart To approach unto Me? saith the
L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

2INYan K7 NN

Iyov asks, “and let Your dread not terrify me” (the verse
has al). The maamar quotes it with lo and reads it as a
promise: awe will not drive a person away completely.

Job 13:21873:37 21°R
INYIATIR AN PO 290 782
Withdraw Thy hand far from me; And let not Thy terror

make me afraid.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Therefore so says G-d to the house of Yaakov, who re-
deemed Avraham.” The maamar reads it as Yaakov’s com-
passion redeeming, that is, reviving, Avraham’s love.

Isaiah 29:222375:10”3 171°yw°

W22 MAYTX? DTIARTNK 71D WK 3pYY NPRTOK UMD 107
AN V2 A0Y X 0y

Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“From afar G-d appeared to me.” The maamar reads it as
G-d revealing Himself precisely through the compassion a
person feels over his distance from Him.

Jeremiah 31:3':x77 107

0N TPRIYR 12799 TRIIK 071y N2IXY %2 X1 N PN
’From afar the L-RD appeared unto me.”’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I

drawn thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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31
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The middle bar of the Tabernacle’s walls ran through the
boards “from end to end.” The maamar applies the image
to Yaakov’s attribute, which joins the lowest end to the
highest.

Exodus 26:28175:1”2 Nnw
=-'|¥|?U'5?5 N3PI71R 0720 0°%IRT 7IN2 12°R7 0712M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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A passage of this maamar, from these words on, is quoted
in Yahel Or, the Tzemach Tzedek’s commentary on
Psalms.
KEHOT'S NOTE
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“You shall surely give him, and your heart shall not be
grieved when you give to him.” The maamar brings it to
show that charity must be given gladly.

Deuteronomy 15:10:1% 0°727
A MA 1370 9232 °3 12 90032 7237 YR 92 100 10
AT, M2 2521 A YRe2 K

Thou shalt surely give him, and thy heart shall not be griev-
ed when thou givest unto him; because that for this thing
the L-RD thy G-d will bless thee in all thy work, and in all
that thou puttest thy hand unto.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The rebuke comes “because you did not serve G-d your
G-d with joy and with gladness of heart.” The maamar ap-
plies it to the service of prayer.

Deuteronomy 28:471"1:11”2 0°727

:99 390 227 202 OR2 PRPR AR NT2Y KD YR nnn
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud teaches that the Shechinah rests not amid
sadness but amid the joy of a mitzvah, “and so too for a
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matter of halachah.” The maamar applies it to Torah
study.
Shabbat 30b:5'1:2 "% naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Moshe describes the Giving of the Torah: “from His right

hand, a fiery law for them.” The maamar reads its words as
the three lines: right (kindness), fire (awe) and law (Torah).
Deuteronomy 33:2°2:3"7 0127
N33 70X TIRD IR YORIN N7 PYER MM X2 20n T IR
:in% N7 UK i U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The commandment to appoint a king: “You shall surely set
a king over you.” The maamar reads it as setting G-d’s
kingship over oneself, as if He stood before one’s eyes.

Deuteronomy 17:15170:1*> 0°927

NI PIRTKD WK 121 ¥R 777y nn? 900 KD 9n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
v, 07T
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39
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The angels proclaim, “Holy, holy, holy ... the fullness of all

the earth is His glory.” The maamar stresses that this is
said of the physical earth, where G-d is near.
Isaiah 6:32:1 1717y
PIRITPD Kon NIRIY N WATR WATR WiTR InRY MIURR M KI)
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm says of the wicked, “there is no fear of G-d be-
fore his eyes.” The maamar borrows the words for the one
who has fixed awe in his heart.
Psalms 36:2°2:177 0°2°11n
Py T3P DRPN 2T 27 2792 Y7 YYD DN
Transgression speaketh to the wicked, methinks— There is
no fear of G-d before his eyes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Right after “Hear, O Israel ... G-d is One” comes “And you
shall love G-d your G-d.” The maamar notes that love fol-
lows the acceptance of His kingship.

Deuteronomy 6:5°77:1 0°127
STTRR222 TWDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ynw ax m°m
The second paragraph of the Shema opens “And it shall

be, if you will hearken.” Its warnings express awe, which
follows the love of the first paragraph.
Deuteronomy 11:133>:X> 0°727
NN DT DINK MER 2238 PN NISRTIN WRYn YRYTOR T
:D2WDI"233 03377723 173y DN MTNK
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0% 1nwn

In the Shema’s second paragraph: “Take heed for your-
selves, lest your heart be led astray.” The maamar brings it
as the awe that comes after love.

Deuteronomy 11:16tv:X 0727
DX 2pPX DNTaY Bnn0) B22AP MnDY 1R DJP vmwn
:07? DNAYM
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Take heed to yourselves, lest your heart be deceived, and ye
turn aside, and serve other gods, and worship them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“These are the generations of Yitzchak, son of Avraham:
Avraham begot Yitzchak.” The maamar reads the seeming
repetition as teaching that awe (Yitzchak) is born of love
(Avraham).

Genesis 25:191”°:771”3 nN°wR12

:PIENR 7297 DK DTIXTT2 POYY NTPIA 17K
And these are the generations of Isaac, Abraham’s son:
Abraham begot Isaac.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar tells that while Israel offered sacrifices in
wholeness, the form of a lion came down and was seen on
the altar consuming the offerings. The maamar reads the
lion and its fire as Chesed and Gevurah.

Zohar I, 6ba )y x”m

Zohar II, 278ax ,ny1 27m

Zohar III, 17ax ,»> 2’m
KEHOT'S NOTE
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On the offerings: a lion of fire came down to consume the
offerings, burning the limbs and fats, and Israel’s sins
were atoned.

Zohar, Vayikra 40:278-41:28571797:X"1n-1"1y:1 R1p” 7111 7190

7997 BN 19N 23D
In Yechezkel’s vision of the Chariot, the creatures had “the
face of a lion on the right.” The maamar identifies the lion
with the right side, Chesed.
Ezekiel 1:10”:'x Hxptn»
U39 DNYIWY PRIIR MK 39 O %3 OTIR mmT
YN TWII9 YWY PWnEm
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the Chayos were running and returning, like the ap-
pearance of lightning.” The maamar compares the
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Levites’ song to this running upward and returning.
Ezekiel 1:14 772X 5xpi°
:P127 1IR3 237 RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Reish Lakish explains emes, G-d’s seal: alef at the head of
the letters, mem in the middle, tav at the end, alluding to
“I am first and I am last.” The maamar sees in this the
middle line that reaches from end to end.
Bereshit Rabbah 81:2’2:%”5 127 n°wx12
AR woPR W MR ,NAR 23770 NAR AR 12187 Owa 10T ...
SIX (T YY) W BYY L7102 770N L, YERR2 071 L, N1MIR P 1wR12
aws MR MPWR X? DY AR Rk A 10K CIRY PRI
99 "NIR 12°WIT T21TA R°2 07 WY Y 0K PMK Mawnw
1999 RIP1 L, 2127 23n 1MPYNN L35y "M nawm ,mane abyn®
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“G-d said to Jacob: Arise, ascend to Beit EL.” “If you were de-
meaned, it is due to arrogance [behitnaseh]; if you con-
spired [zamota], put hand to mouth” (Proverbs 30:32). Ben
Azzai and Rabbi Akiva, Ben Azzai says: If you demean your-
self for matters of Torah, ultimately, you will be exalted
[lehitnaseh] through them. If [others] conspired to slander
you, place hand to mouth; one knows, two do not know.
Rabbi Akiva says: What caused you to be demeaned in mat-
ters of Torah? It is because you exalted yourself through
them.). ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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This passage of the maamar is quoted in Or HaTorah on
Shemos.
KEHOT'S NOTE
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Quoting this passage, Or HaTorah adds in parentheses a
reference to the Midrash on Vayishlach (Bereishis
Rabbah, chapter 81), which ties the letters of emes to “I am
first and I am last, and besides Me there is no G-d.”
KEHOT’'S NOTE
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The Tabernacle’s middle bar ran through the boards
“from end to end.” The maamar applies it to emes and to
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Yaakov’s attribute.
Exodus 26:28n175:1") mnw
TSPATPR T3RTTT 0728 DWIRT 102 19°07 1712
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

apy°h NaR 1NN
“You will grant truth to Yaakov, kindness to Avraham.” The

maamar takes it as showing that truth, the middle line, is
Yaakov's attribute.

Micah 7:20°5:1 19°n
0T "B WPNIK? NYWIIYN DT1IK? 700 2pYY? NpX AN
Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“From His right hand, a fiery law for them.” Here the maa-

mar explains its last two words: das, the Torah as the mid-
dle line, and lamo, read as “to Him.”
Deuteronomy 33:2°2:3"% 0°737
N327% TNXY TIRD I PRIA 17 PYER MM K2 2TOR N MWKM
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And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Terumah for the six at-
tributes as the vav of the Name.
KEHOT'S NOTE
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This abridgment of the discourse “See, G-d has given you
the Shabbos” explains that the world to come was created
with the yud and this world with the hei, and for the shape
of the hei it refers to the discourse “Chayav Inish
Levasumei BePuraya,” this maamar.
KEHOT'S NOTE
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Or HaTorah on Va’eschanan, quoted in the note, com-
ments that the two lines are joined precisely because
thought is clothed in speech and speech is impossible
without thought; nevertheless speech comes into being
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not from thought but from the breath of the heart, the five
organs of articulation of the mouth and the soul itself.
KEHOT'S NOTE
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“Everyone called by My Name, for My glory I created him,

I formed him, I even made him.” The maamar links
“made” to action, the third line of the hei.

Isaiah 43:71:0"n 1°yw°
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Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

gL,y

58 [agal=Rv/igdal=}]

The opening maamar of Likkutei Torah on Balak reads “I
created him, I formed him, I even made him” as thought,
speech and action, and explains that action is introduced
with “even” because it is a thing apart, unlike speech,
which shapes the very letters of thought.
KEHOT’'S NOTE
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Or HaTorah on Chayei Sarah refers to this passage, on
drawing the vav into the hei.
KEHOT'S NOTE
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The note points here for the idea that alef, rearranged, is
pele (wonder).
KEHOT'S NOTE
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“And G-d will appear over them, and His arrow shall go
forth like lightning.” The maamar applies the image of
lightning to the yud, the first flash from which creation
begins.
Zechariah 9:147:v 1ot
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q°n
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the
horn, And will go with whirlwinds of the south.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that when it arose in G-d’s thought to cre-
ate His world, all the worlds arose in one thought, and with
that thought they were all created. The maamar uses this
to say that all levels of creation are one thought.
Zohar II, 20ar ,> 27mt
KEHOT'S NOTE
X,

63 NP9 12 TP

A chassid’s gloss on a copy of Torah Ohr remarks that the
letters yud-hei can be found here in the words “a point in
the palace,” and refers to the discourse “Chayav Inish” in
the Siddur.

KEHOT'S NOTE

770 NPAIRY LAIA7 T2ym 901 7P NPIIR :OWA T00MR RMIN 11090 By

LY 19 WIS 2°°0 11772 717702 109 LK 12971 TIP3 N12°N2 IRDA R3MN

PARAGRAPH 17
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“If He sets His heart upon him, [if] He gathers to Himself

his spirit and his soul.” The maamar borrows the words
for a person who gives his heart, spirit and soul to G-d.
Job 34:1477>:77% 2R
OR? VPR INRW iM7 927 PHR D oR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18
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Reish Lakish teaches that a person does not sin unless a
spirit of folly has entered him. The maamar identifies this
folly with Amalek, which hides self-nullification.
Sotah 3a:4-5°71-"7:X 3 VO
,MIDY 37 92 0121 19 DX KX T°2Y 123V OTX PR 0K Up? v
*37 °27 RN .2°N3 UNUYR” CIRYR T0Yn 03 UUR UUR® nRIY
D32 DO2NY — NLi03 X TY AR APRRT AR 38R (ORYNY
INRY ROTY ATYR TN T ,MIN0N A7 RPP M0
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 121ax ,xdp X"t
KEHOT'S NOTE

X L,ROP R”AT.R LA 00

66 T7°2Y 921y DTN PR

The Midrash HaNe’elam teaches in the same vein that a
person commits sins only if he is a golem and not a man:
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67

one who does not look to his holy soul but acts like an ani-
mal that neither notices nor knows.

Zohar, Chayei Sara 8:37-39v7%-1"’1 79w »n ,77171 120

13 K% TN NN NI Q50 PR

Asked “Who is called wise?”, the elders of the Negev an-
swer: one who sees what is born. The Alter Rebbe reads it
as seeing how things are born from nothing.
Tamid 32a:7°1:X 277 70
NR 7RI - 0O7 PR AP? MR ?0°90 Mpnn TR 077 0K
w2397 - 7923 17PK 17 190K 27923 200 TR 007 AN L7780
- 1’27}] PR :FI,')’? 1R ?1’!;?5] pnn TR :m’? InR .ﬁ1$7 bah
Apna men
William Davidson, Vocalized Aramaic (CC-BY-NC)
Tanya, Likkutei Amarim 43:30°1K8 *0p°? ;NwRY p2n ,X0In
B
IPIIZN NJYRY XY IPPID TN N2 XY LINPY AN N
SIRY PR TR0 PR OX7 R Py L Niniyn Tinay minoxy
1372 ,W°%7 PR MANN 7731 TR 127 22 XY 07D T R
OR3% 2D 1B MDY :2INDY i3 ,77207 190 MU
Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.M2w3a 5”0 w1 .K¥N D70 KMININ

oY own PRY

As long as Amalek’s seed is in the world, the Name is not
whole and the throne is not whole. The maamar now ex-
plains both: the separated Name and the throne missing
its alef.
Midrash Tanchuma, Ki Teitzei 11:1°X:X”> X¥n °2 ,Xm1IN0 w71
12 031 .0 7 yRe) TU1in Ty N30 KD 01y T iy TN
X7 07192 Pony 20 IRY 11 22 ,IIX R 2272 KON 027 0¥
XOIM) 0PW DWA PPy PY IV TN .0PY R9IT XD ,07Y 0wl
203 1w (1 ,b 0°2AN) 931 A%17 Ni277 1R 2%RT .0YY 0 .0%Y
own »77 ,(7 P02 Ow) XD vawn? 1D ¢ 0PiYY M 1IN
J9%7°m7 121 10X .02Y RO 07T
(Deut. 25:19:) “And it shall come to pass when the L-rd your
G-d grants you rest [... you shall blot out the remembrance
of Amalek].” R. Azariah and R. Judah bar Simon said in the
name of R. Judah bar Il'ay, “Israel was given three com-
mandments on their entrance to the land: 3:14; PR 12:13;
Sanh. 20b (bar.) To appoint a king over themselves, as writ-
ten (in Deut. 17:15), ‘You shall surely place a king over your-
self.” To build the Temple, as written (in Exod. 25:8), ‘And
make Me a ...

likuteitorah.com/torah-ohr/megillas-esther/8/
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Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

bW awn PRY

Rashi explains the verse’s kes and Yah as a sign that G-d’s
Name and throne are not whole until Amalek is wiped out.

Rashi on Exodus 17:16m0:1” mnw 2y >"wA
DY AW Y 7Y 0PW IRDD 1KY 0PY W RY 1'2p0 yavl ...
TBRIY ,0PY ROIM DRV D@D M WY ANRwR LIP3 p7ny
iN723N” 12 702 PPNy AT, (L 0°PAN) PNRI? NIAN MR KT
,(aw 0°%1n) a0t TR J:IW.U; D"@S]T’ ,CR 012Y) "N81 MY
vEYR? 1199” ,02% OWa 10 — Y3w7 0PIV M 210K iR
:07Y IRD3 77 — "INDD
1m8" AND HE SAID — i. e. Moses said. 11 02 %y 7> °> BECAUSE
THE HAND IS UPON THE THRONE OF JAH — the hand of
the Holy One, blessed be He, is raised to swear by His throne
that He will have war and enmity against Amalek to all eter-
nity. And what is the force of 0> — why does it not say as usu-
al X05? And the Divine Name, also, is divided into half (7" is
only the half of the Tetragrammaton)! The Holy One, blessed
be ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

PARAGRAPH 20
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David’s prayer: “And who is like Your people Israel, one
nation on earth.” The maamar reads “one ... on earth” as
Israel drawing G-d’s oneness down to earth.
I Chronicles 17:21x”3:1 & 0°1°7 *127
oy 12 niTo? DOpPRT 727 WK IR TN I PRI 799D
DM [PTSTIUR T2Y i8R WR NN NPT 00 9% Db
1073
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst
redeem out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud discusses one who says he has only Torah,
concluding that he does not have even Torah. The maamar
sees in such learning the level of Amalek.

Yevamot 109b:4-571-"1:3 b”p nin2>
R2INT — N2 1272 103Y YRIN T AW TayT — 1EPY 01y
PR IRV .17 7 PR — 1790 97 PR IR0 22 nik opit 37
INDWD n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2
NP MR L,RDD 27 MK TRHYY K1 47 PR 7790 19°DRT KPR
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WPRY 9D ATRPa WY My DY Y5 — oy opTeey
STRP3 IR Y2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 21
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“For a hand is upon the throne of Yah: G-d will have war
with Amalek.” The maamar reads the “hand” as a level
above kes and Yah, from which the war against Amalek
comes.
Exodus 17:1610:1 mnw
17 7R ponya Havayah® nnmn AR 03759 10700 k™
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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At the sea, “Israel saw the great hand that G-d had per-
formed.” The maamar notes the definite article and reads
the great hand as love.
Exodus 14:318”2:7" mnw
MTNR DY IR 008N N ARY WK 07T TR PRI X7
972y MYNIY N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Torah’s last verse praises Moshe “for all the strong
hand.” The maamar notes the definite article and reads
the strong hand as awe.
Deuteronomy 34:1237: 7% 0°737
52 UPY? MY Ny WK PiTan X7iRa 9971 npmna 1o o
X
and in all the mighty hand, and in all the great terror, which
Moses wrought in the sight of all Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 79 071

PARAGRAPH 23
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Likkutei Torah on Beha’aloscha explains why the blessing
“Forgive us ... for we have sinned” was set after the Shema,
where one accepts the yoke of Heaven and the command

likuteitorah.com/torah-ohr/megillas-esther/8/
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“And you shall love”: pesha’im are rebellions, and what
leads to transgression and rebellion is casting off the yoke
of Heaven, because the King is not seen with eyes of flesh
like a human king.
KEHOT'S NOTE
Y 3"N 27IYN WUIR0 O3 AR W27 2,7 9mPyna s n™pva axan:
B Yalig

77 1INV %3

Likkutei Torah for Rosh Hashanah asks why the blessing
says “for (ki) we have sinned,” as though the sin were a
reason for forgiveness, rather than “for that which we have
sinned,” and explains: because we sinned and so failed to
draw down the Infinite Light through the mitzvos and the
Torah, we ask for forgiveness from the supernal will that is
above the chain of descent, which can fill every lack.
KEHOT'S NOTE
.2,73 7777 0”1P%3 IRANI ARV WK KD

78 oI PR 2OYWD

In defining the terms of the High Priest’s confession, the
Talmud says: avonos are deliberate sins, “pesha’im are re-

”»

bellions,” and chata’im are unwitting sins. The maamar

builds on the definition of pesha as rebellion.
Yoma 36b:6"1:2 175 ki1
IX” :IIRY 772 YWD RN T7n” MR RIT 191,070 PR DOYYD
IR KA 7121, NI APR PDNRLA 2277 PRI NY2 N137 yUon
TR 2¥) MIHD Y ATINNY 0Nm ONNYR ROnn %) why
170333 2y 7TInm A1in

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

2,9’

PARAGRAPH 24
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Elihu quotes Iyov’s claim, “I am pure, without transgres-
sion; I am innocent, and I have no iniquity.” The maamar
uses the words for one who, before the Shema, feels
innocent.

Job 33:9°0:37% 21K

5 11y K21 7035 A0 ywE=a AR
’I am clean, without transgression, I am innocent, neither is
there iniquity in me;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

80 o0 TRy oown o

“You shall surely set a king over you.” The maamar applies
it to accepting G-d’s kingship in the Shema, “truly over
you.”

Deuteronomy 17:15170:1” 07127
TPy DOWR TN 1 13 TRK N M WK T2n P9y 0°wp 0

I PIRTKD WK 121 ¥R 772y nn? 2010 KD 7n

thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
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shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7 mowa

7 772 TN PRAw 212)

As Pharaoh pursued them, “the children of Israel were go-
ing out with a high hand.” The maamar notes the absence
of the definite article and reads “going out” as leaving
every limit.
Exodus 14:81:7”> nnw
PRI *123 PRI *32 VX AT 078N 7R VI 2278 N P
T IRY
And the L-RD hardened the heart of Pharaoh king of Egypt,
and he pursued after the children of Israel; for the children
of Israel went out with a high hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NWN "W °7 PR
David’s psalm opens, “To You, G-d, I lift up my soul.” The
maamar reads it as the lifting up of the soul beyond every
vessel and limit, the higher teshuvah.
Psalms 25:1X:7175 0°2°11n
KX "UDI N TP TP
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TAWRa DY PRAWS . . Rt 1awn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
anPnna a7

aIy® TP nawn

The Midrash lists what preceded the creation of the world,
and Rabbi Ahava son of Rabbi Zeira adds teshuvah. The
maamar takes this as the higher teshuvah, the high hand.

Bereshit Rabbah 1:4°7:’X 17127 n°wx12
TMRIY I MWR PW MY I3 NPRIN 01 7D R0DT L.
227 "[1w N waw *18%] x ooyt mw om” (0 ,ay 0vnn)
0°97 072”7 (2,3 DW) MKW TAWNT AR MR KPP 2272 7R
$T17 51K DAR 73 ROT TV WX 2wn” (3 ,0W) AYwn AR Mo
0TIP 712377 XD OXY 71227 ROOD MTP 7N OX OTp O MR
>11p °7” MRIW 71237 ROOD ANTR 77INA KA 92 KA R 1IN
TR0 1337 12 2IN5W IMKRD OTP 7[IRD 19yEn 0Tp] 1977 MWK
... 737002 PR N RN L IRR?

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did

likuteitorah.com/torah-ohr/megillas-esther/8/
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not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

AN WN DOPNT PR 2R MmN

“And the spirit returns to G-d who gave it.” The maamar
applies it to teshuvah with self-sacrifice, by which the soul
returns to its source.

Ecclesiastes 12:7°1:27> nonp
TN TN DPIRTPR VWD I MY IST7Y 997 30
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26
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The Midrash lists Israel among the things that “arose in
thought” before the world was created. The maamar con-
cludes that the souls of Israel are above the thought of
creation.

Bereshit Rabbah 1:4°7:°X 127 n°wx12

:(2 ,3% ©°%1N) 22057 1P T3 RO "139T MOWRI VAP R ...
LW BW ey wIpnm N9 DRI MART L7I3 IRD RO 1017
0723y :(° ,1 YWIT) MY PIn MIART MIRIAT? Aawnna 19y
n7Ip NTY M :(2,7Y 0O9RN) MR 1PIn DRIWS 713 1273
D17 TI23 RDI” :(2° ,D M) MR PIn wIpRl N3 C0Tp
MW 77 (7,3 DO21N) NRIY I Mwn DY MY R NwRI
AR AR RYT 2272 73R 021 PR N wnw 219%] m ohyb
,OW) YW MR 7179 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Tom1 oo bW o mnwaa

This manuscript reads nimlach benishmos shel tzad-
dikim, with the verb first; the meaning is the same.
KEHOT'S NOTE
.DOPPT8 D MInwaa 7on1:1824 7132 .3 ,2 12 M
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On the verse “with the King in His work they dwelt there,”
the Midrash says these are the souls of the righteous, with
whom the Holy One, blessed be He, took counsel and cre-
ated His world.

Ruth Rabbah 2:3°3:’3 127 1
0”277 °B DY 3 1PRT 071277 DX 77 20D AWn OR 7 RN ...
.DoP5R ° 937 :(v° ,2 NOwRI2) DY by ,07%1°0 TR N H'?B:l
To1 ORI DR BU DPnIwD) 9K 0N 9T 0K 237
TPwRI2) oY DY L0001 22w AnPiy nR NRI27 X0 92 wiTRn
YR (25,7 719N PRI oY DY AN .D’P"?lj noywn (i ,a
D075 2%n 7R DY LIRXKYNI 77p7 Oy .00% 33 Bin mw
LRI T|'_??;; onav oo ‘7W NP1 Y 12 RIT 712 UITRA
Rabbi Menahem bar Avin interpreted the verse as referring
to Moses. “And Yokim” (I Chronicles 4:22) - on the basis of:
“Rise [kuma] L-rd, and let Your enemies be scattered”
(Numbers 10:35). “And the people of Kozeva” (I Chronicles
4:22) - as he rendered the word of the Holy One blessed be
He like falsehoods [kazav], as it is stated: “Why, L-rd, is Your
wrath enflamed at Your people?” (Exodus 32:11). “Yoash” (I
Chronicles 4:22) - as he despaired [nitya’ash] of living,” as it
is stated: “And if not, please ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 27
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“Trust in G-d forever, for with Yah, G-d, is the Rock of the
worlds,” read here as “with Yah, G-d formed the worlds.”
The maamar places the high hand above Yah, the root of
creation.
Isaiah 26:4"7:1"2 \7°yw°
0793y 11X 7 AR 73 TYTTY 2N
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Py anhn

“For a hand is upon the throne of Yah: G-d will have war
with Amalek.” The maamar explains that this war comes
from the “hand,” the level above kes and Yah.

Exodus 17:161v:1> mnw

17 7R pony2 Havayah® nnmn mp 03759 10703 k™
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For from the root of the snake a viper shall come forth.”
The maamar reads the snake as Amalek and the viper as

likuteitorah.com/torah-ohr/megillas-esther/8/
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Haman.
Isaiah 14:29v”2:77 \°yw°
YDY KY? W03 N3 T30 LIY 23 22 22 MWD MunTHN
M2V A D
Rejoice not, O Philistia, all of thee, Because the rod that
smote thee is broken: For out of the serpent’s root shall
come forth a basilisk, And his fruit shall be a flying serpent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Masechet Soferim quotes the Targum’s genealogy of
Haman, which traces him back generation by generation
to Amalek. The maamar calls Haman the viper born of
Amalek’s root.
Tractate Soferim 13:61:3”> 0°71910 Noon
19102 NRY RDT WRI2 WOR RiT°W 7°7X% 72052 1°2R 92 °01° °27 InKR
PRAVIPO TPTID PIMINY °AN YUY KDT MO NNWY U nwwa
0°7277 AR (X3 N0R) LAMIPN O? RN KDY 1990 75 vMwa
1N2 [01° 27 DX°N RNTAT 12 10 AR WINWAR o P1ox oK
92 K12 72 °3AR RNTAT 1720 D° YIMNWnR X997 °27 '[’Y?NH N°nana
D17°1VAR 72 1?'?}73 92 77°1 92 0178 72 VIPT 72 0T 72 (ohloklah
r)’?ny 92 RN™MY 92 RNWNID 92 931 92 93 92 0TI 12 0T 72
< MWYT 1IN TDORT PNeND M2
R. Jose b. Abin said: When they are written down, the word
’ish, the last word of Esth. 9, 6. must be at the top of the col-
umn and each we’eth at the end [of the lines, a total] of
eleven lines, on the right and we’eth on the left, the next
nine lines having the name on the right and we’eth on the
left, while the eleventh line has the name Wayezatha on the
right and ‘asereth (ten) on the left. and ‘asereth at the end of

the column. ...

Talmud Bavli, Vilna 1883 ed. (Public Domain) « The Minor Tractates of the
Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY)

01077 NRY WA227 NN 10 1P

Haman, forced by the king, dressed Mordechai in the roy-
al garment and led him on the royal horse. The maamar
reads this as the subdued kelipah becoming a garment for
holiness.

Esther 6:11x™:) 71noOR

23172 I72°2771 23T RNR W;?El 019" NKY Wﬂ:';?tl'mf mi N7
9P°2 RO 9787 WK UKD Ny N33 1397 XN Y]

Then took Haman the apparel and the horse, and arrayed

Mordecai, and caused him to ride through the street of the

city, and proclaimed before him: ‘Thus shall it be done unto

the man whom the king delighteth to honour.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

39



TORAH OHR « MEGILLAS ESTHER - MAAMAR 8

KEHOT’'S NOTE
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A passage of this maamar, from here on, is quoted in Or
HaTorah on Shir HaShirim.
KEHOT'S NOTE
LA0N°Y 2 990 wrRw N7NIRD K27 IRIN Yyup
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The Zohar teaches that all the commandments depend on
the Name: “My Name” with yud-hei is 365, the negative
commandments, and “My remembrance” with vav-hei is
248, the positive commandments.

Zohar I, 24ax ,70 R”m
Zohar III, 278b2 ,nyn »m

KEHOT’'S NOTE
NTPA2 TN 2,097 70T LKL LR, TI R
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The same teaching, in the same words, in the addenda
printed at the end of the Zohar’s first volume: “My Name”
with yud-hei is 365, the negative commandments.

Zohar, Addenda, Volume I 6:58-62X 77> ,na01n 770 780
270-M"11

99 N22Pa TN 1T RPN L L P R

Quoting this passage, Or HaTorah explains: although a
prohibition only restrains a person from the evil that cov-
ers and conceals the revelation of the Infinite Light, while
a positive commandment, actively doing good, truly draws
down the revelation of the light, the power of the prohibi-
tions is nevertheless greater, because it removes the cov-
ering that hides the essential light.
KEHOT'S NOTE
1739 PRI nUonw ART D AP0 20N Y 2 77D WA NUTIRA RN
9PRWR L7172 OVRIR M2 5y 9°nomI m0ONT YA 12T MWYSH 1y
19 2173 nUn IR 21953 NowRT whan X0 1 e o RIw y*n
7Y IR PPV 2V 9°N0M M09 N0 RITW DIwn AN n7onn
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This manuscript reads lachach (“therefore”) for velachen
(“and therefore”); the meaning is the same.
KEHOT'S NOTE
7991 :1824 122
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The king commands Haman, “Hurry, take the garment
and the horse ... and do so for Mordechai.” The maamar
reads “Hurry” as the way of “I will hasten it.”
Esther 6:10:1 1noX
TP Q12T WK DW0TNNY WIPT"NK M T2 1T T2 MR
:072T WK P30 137 PRATOK T2n WY 2T TN 2377 12
Then the king said to Haman: ‘Make haste, and take the ap-
parel and the horse, as thou hast said, and do even so to
Mordecai the Jew, that sitteth at the king’s gate; let nothing
fail of all that thou hast spoken.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.2, NoR

102 mNYa 191 KD MAwOnN 10t

Rabbi Alexandri, in the name of Rabbi Yehoshua ben Levi,
resolves “in its time” and “I will hasten it” (Isaiah 60:22):
if they merit, [ will hasten it; if not, in its time.
Sanhedrin 98a:12-1337°-27:X 1”¥ 1°777110
N3 "ANYI” N3 "1 17 13 YYINY °27 7TI097K 37 MK
*27 ©773029K *37 N AN - 0T XD, MIPMY - I3 PR
(2PN VDR WIK 129 KWW *33Y DY 1Y 200D 17 2 12 YA
By 2397 °1y - 197 X2 RV 11y 0y - 137 Minn By 297 1y
inn
William Davidson, Vocalized Aramaic (CC-BY-NC) '

Zohar I, 117b2 ,1»p x»mt
KEHOT'S NOTE
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“He will swallow up death forever.” The maamar brings it
for the end of days, when evil will simply be destroyed.
Isaiah 25:8'n:772 71°yw”
107 1Y NEIM 0°39703 YR AYRT 7 23X MM N3y Mpd ¥22
1277 °3 PIRT22 Py
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD
hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And I will remove the spirit of impurity from the land.”
Like the previous verse, it describes the kelipah being re-
moved rather than transformed.
Zechariah 13:2°2:3 >0t
TIRTTT D°28Y7 NINYTNR NPIOK NIRRT ORI RIAT 02 M
PIRTT YR ARDYT MDY DOKR°IT°NR 0N TIY 1D X
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And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to Or HaTorah on Megillas Esther for
reading Yom Kippurim as “like Purim.”
Tikkunei Zohar, Tikkun 21 - 47a:4-5X> 179°N ”pn
R 21 WY 1°RT 021937 0 ARDY RMOR2 IPNR 0790 TN
PPN MY LARND RIPR2 AMANR PP°M L1087 PN 02101 9P min
IRWI K77 RMPA3 NIOWT MN123 TAYNWRT DURN0 DY PIw vy
172 1179 PPROY 172p0 RIS 1PTNAT PRt AN KT 09I mMam
K9P 172790 1IN RPRAWY RIOWY NPKT 020X P2 27y K9P

TPYSRRT RTINY I1°RT

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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In tikkun 21, the Tikkunei Zohar says that Purim is named
for Yom HaKippurim, a day that will in the future be
turned from affliction to delight. The maamar’s parenthe-
sis reads Kippurim as “like Purim.”
Tikkunei Zohar 57b:6-8'11-1:2 1”1 91 °1pn
NIRRT 1P ku‘?: 1°RTP NLYPNR 731 .0°71257 01 °KY
SR L7977 VIR 17977 NRIRY L1907 7°% DR°IPNR 71780 was
RAVOM 2T 5732 YIIRM RIPT RIVON '[3'? »732 YaIRR X9795
72 90X .TI93T w120 YR NLWPNRT RIAT RN LRORRWT
2302 TIMYM TP 0218 307 NPRY 11721 .M3P1 ANdR watm

J1°1°92 10 ARWI 172Y .Nnc1an 'l’??::'l n°a
Constantinople, 1740 (CC-BY-NC)

NNR 72°12 X117 2721 2912
Yahel Or, quoted in the note, ties the two days together

9,

through “turning”: “as on Yom Kippur, ‘and He turned,’
etc., so on Purim, ‘You turned,’ etc., and the main revela-
tion is in the future, ‘then I will turn.””

KEHOT'S NOTE
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The Megillah speaks of “the matters of the fasts and their
cry,” which Israel took upon themselves. The maamar
sees in them the self-sacrifice of Purim.

Esther 9:31x”%:b Anox
AT "7 DIP2Y, 0P WKD DIPIRIA PN 0197 NN D1
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likuteitorah.com/torah-ohr/megillas-esther/8/

109

10

M

72 ¥7° K97 7Y K"1192 "11029 IR 27M...
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to confirm these days of Purim in their appointed times, ac-
cording as Mordecai the Jew and Esther the queen had en-
joined them, and as they had ordained for themselves and
for their seed, the matters of the fastings and their cry.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WINMWANR "202W

The Talmud says the Torah was accepted at Sinai under
compulsion, and Rava answers that the generation accept-
ed it anew in the days of Achashverosh, as it says, “they
fulfilled and accepted.”

Shabbat 88ax n”a naw

Shevuot 39ax v”% my1aw
KEHOT’'S NOTE
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The parenthesis “(Yom Kippurim means ‘like Purim’)” is
found also in this manuscript, which was written in 5569
(1808-09).
KEHOT'S NOTE
.0”0PN NAW2 2NJ1W 1824 7122 DA KX11 9071
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Of Yom Kippur: “for on this day He will atone for you, to
purify you; before G-d you shall be purified.” The maamar
reads “before G-d” as the higher teshuvah.

Leviticus 16:30°7:10 X1p™

37700 1 °197 D2 NRYA P31 DONK ITY? 0277y 1907 M 0937

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rava’s ruling, “a person is obligated to become intoxicat-
ed on Purim until he does not know between ‘cursed is
Haman’ and ‘blessed is Mordechai,”” which the maamar
level above both kinds of

now explains as the

commandments.
Megillah 7b:7-8'n1-"1:2 "1 12°3n
T MR T2 YT RPT 7Y K902 i WK 2700 (X2 MK
LDI92°R OTTT 7702 D°IR DTV 1T2Y R 227 7127 2278 qﬂ;’?
MY 13T AN R UY3 MR NP IR Y 131 op
D53 K? :AP? MK ST 702 072 NTIVO TUIYN N 003 AR
-RQ1 WOMINR RNYY) ROYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he

prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
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gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

13 wo19oa. . 12wWn ona

Or HaTorah explains: this is above the drawing down that
comes through the positive and negative commandments,
and it is the revelation of Keser.

KEHOT'S NOTE
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