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“For Abraham Has Not Known
Us ... You, G-d, Are Our Father”

In exile, when the divine attributes of Z’eir Anpin are “asleep”
and turned away, Malchus — the Shechinah and the root of
Israel’s souls — receives directly from the highest source, the
higher Chochmah, “our Father.” This is the light of Purim, which

reaches the lowest places and works hidden within nature.
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THE BIG IDEA

In exile, when the divine attributes of Z’eir Anpin are “asleep” and turned away,
Malchus — the Shechinah and the root of Israel’s souls — receives directly from the
highest source, the higher Chochmah, “our Father.” This is the light of Purim,

which reaches the lowest places and works hidden within nature.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the Arizal’s teaching that on Purim the light of the Yesod of Abba reached
Malchus directly, bypassing Z’eir Anpin, and went out into the lower worlds. It first lays out the struc-
ture: the Sefiros of Atzilus mediate between the Infinite and creation; the higher Chochmabh is the up-
per end of that mediation, and the lower Chochmah — Malchus, divine speech, Rachel, the root of
Jewish souls — is its lower end. Normally speech receives from Chochmah only through the attributes,
as in a person words pass from the mind through the heart. In Temple times the attributes faced
Malchus “face to face,” bringing open miracles and prophecy; sin turned them to the “back.” In exile,
while Z’eir Anpin “sleeps,” Malchus receives directly from the higher Chochmah, which encompasses
all worlds and before which neither sin nor the world interposes: hence Israel’s cry, “Abraham has not
known us ... You are our Father,” and the power of simple faith. Like the lion, the highest light is
clothed in the lowest place: the halachos, nature, and the Purim miracle. Esther drew Haman close to

holiness until he was nullified, and his imitation of holiness was turned about.

OUTLINE

1 The question and the intermediary n-5

Pri Etz Chaim on Purim’s light; the Sefiros of Atzilus as intermediary; the higher Chochmah and the lower
Chochmah, Malchus, the root of Israel’s souls, which rises or falls with their deeds.

2 From Chochmabh to speech: face and back fle-1

Speech receives from Chochmah through the attributes of the heart; in Temple times they shone face to
face, with miracles; sin turned them to the back; a person who turns his face to G-d restores the union
above.

3 Exile: receiving directly from “our Father” 112-16

In exile Malchus receives the mochin directly from the higher Chochmah, sovev kol almin; faith, prayer
and the nesirah; the fall that is itself a rising; the Future; face and back in man.
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4 Purim’s light in the lowest place

117-20

Purim and Yom Kippur on one level; the analogy of the lion; the higher Chochmah clothed in the hala-

chos and in “the apparel of Malchus”; miracles hidden in nature; prophecy and Elokim as nature.

5 Esther, Haman and the lot

121-26

Esther, Malchus, acts on her own and draws Haman close to holiness until he is nullified; the lot “before
G-d” and Haman’s imitation of it; the fifty-cubit gallows; “it was turned about.”

KEY CONCEPTS

The Yesod of Abba 2y 710°

The channel of the higher Chochmah (Abba). On Purim its
light reaches Malchus directly, not through Z’eir Anpin,
and goes out into Beriah, Yetzirah and Asiyah.

Dormita xv°n717

“Sleep”: the state of Z’eir Anpin in exile, when his mochin
withdraw and pass to Malchus.

Face to face / back to back 77182 911X / 0°192 0°18

Whether the attributes give to Malchus with full vitality
(face) or only meagerly (back); in a person, whether he
turns to G-d or to the world.

The higher Chochmah and the lower

Chochmah 78NN 7250 / AR 7o

The two ends of the intermediary between the Infinite and
creation: the vessel of the Infinite Light, and Malchus, di-
vine speech, which gives life to the worlds.
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Nesirah 17°01

The “sawing” apart of Malchus from the back of Z’'eir
Anpin so that they can be face to face; in a person, the will
in the intellect turned to G-d alone.

The light that encompasses all worlds (sovev kol
almin) 1%y %5 2210

The light before which the worlds take up no space at all
and sins do not separate; in exile Malchus receives from it
directly.

Kelipah n2°%p

The “husk” that conceals holiness; it can exist as a sepa-
rate “something” only at a distance from holiness, and
near it is nullified, as Haman was.
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SECTION 1 - 11-5

The question and the intermediary
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“For Abraham has not known us,” etc.; “You, G-d, are our Father,” etc. To understand what is writ-
ten in Pri Etz Chaim, in the discourse on Purim: the illumination of the Yesod of Abba in Nukva
(the feminine / Malchus), not through Z’eir Anpin (the emotive attributes), “on this night [the
king’s sleep] was disturbed,” etc.,
The maamar opens with Isaiah’s verse in which Israel in exile cries out that Abraham does not know us, yet
G-d is our Father. It then sets its task: to understand the Arizal’s teaching in Pri Etz Chaim on Purim, that on
the night “the king’s sleep was disturbed,” a light from the Yesod of Abba (the channel of Chochmah)

reached Nukva, the configuration of Malchus, directly, without passing through Z’eir Anpin, the configura-
tion of the emotive attributes.
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and its illumination went out below, into Beriah, Yetzirah and Asiyah, as it is written, “And
Mordechai passed,” and “And Mordechai went out,” etc.; see there. Now, it is known that between
the Emanator and the created beings there must be an intermediary.
That light reached down even into the three lower worlds of Beriah, Yetzirah and Asiyah, which the verses
“Mordechai passed” and “Mordechai went out” are read to describe. To explain it, the maamar starts from a

basic principle: the infinite Creator and finite creatures cannot meet directly, so something must stand be-

tween them.
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And these are the Ten Sefiros of Atzilus, which are intermediaries between the level of the
Emanator, the Infinite One (Ein Sof), blessed be He, and the level of created beings — Beriah,
Yetzirah and Asiyah, [and] the higher Gan Eden. And the revelation of His attributes (middos), may
He be blessed, at the level of Atzilus, where “He and His vessels (ihu vegarmohi) are one,” was not
needed
The intermediary is the Ten Sefiros of Atzilus, the World of Emanation, which stand between the Infinite One
and the created worlds of Beriah, Yetzirah and Asiyah, together with the higher Gan Eden. In Atzilus, G-d and

His attributes are wholly one (“He and His vessels are one”), and yet the revelation of those attributes is not
there for its own sake.
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except for the sake of created beings. And “from my flesh I behold G-d”: when a person is by him-
self, there is no need for the revelation of his wisdom and his attributes, but only when he reveals
himself to another.

It exists only for the created beings. Job’s words “from my flesh I behold G-d” let us learn this from human

experience: a person alone has no need to show his wisdom and feelings; he expresses them only when he
turns to someone else.
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And it is known that the Chochmah (wisdom) of Atzilus is the beginning of revelation; in it is the
chief revelation of the Infinite One, blessed be He, in all the worlds, higher and lower, as it is writ-
ten, “G-d founded the earth with Chochmah.”

Chochmah, wisdom, is the first point at which the Infinite is revealed at all, and through it He is revealed in

every world, higher and lower. The verse “G-d founded the earth with Chochmah” shows that all of creation
rests on it.
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And it is explained elsewhere why [it is| specifically through Chochmah. And the higher Chochmah
(Chochmah Ila’ah) of Atzilus is the level of an intermediary, and it comprises the level of the
Emanator, the Infinite One, blessed be He, in that it is the level of a vessel for the Infinite Light (Or
Ein Sof), blessed be He.

Why it must be Chochmah is explained elsewhere. The higher Chochmah of Atzilus is the intermediary it-
self, and its upper side belongs to the Emanator, since it is the vessel in which the Infinite Light rests.
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And there is also in it the level of a created being, and it is called the lower Chochmah (Chochmah
Tata’ah), that is, the root of the level of the Life of life, the Infinite One, blessed be He, for all levels
of created beings, higher and lower, that are in Beriah, Yetzirah and Asiyah,

The same intermediary also has a side turned toward the created beings, called the lower Chochmah:

Malchus of Atzilus. It is the root through which the Infinite One, the “Life of life,” gives life to all creatures of

the higher and lower worlds.
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which is the level of His speech and the breath of His mouth, may He be blessed, that gives life to
all the worlds. And it is also called the lower Imma, Rachel, the mainstay of the house, who directs
all the worlds, as it is written, “And she gives food to her household,” etc.: the level of the light that
fills all worlds (memalei kol almin).

This lower side is G-d’s “speech,” the “breath of His mouth” that keeps all worlds alive. It is also called the

lower Imma (Mother) and Rachel, “the mainstay of the house,” who, like the woman of valor who “gives food
to her household,” provides for all the worlds; it is the light that fills all worlds.
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And it is known that it is called the Congregation of Israel (Knesses Yisrael), meaning the general
and collective expression (klalus) of the souls of Israel, since its vessels are inner, middle, outer:
the inner is the root of the neshamabh that is in Beriah; and the middle, the root of the ruach that is

in Yetzirah;

Malchus of Atzilus is also called the Congregation of Israel, the root of all Jewish souls together. Her three
kinds of vessels, inner, middle and outer, are the roots of the soul’s three levels: the neshamah, rooted in
Beriah, and the ruach, rooted in Yetzirah.
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and the outer, the root of the nefesh that is in Asiyah. And each one of Israel, even the lowest of the
low, has in him a spark of the nefesh of Asiyah, in which is clothed an illumination from the
Malchus of Atzilus, from its outer vessels.

Her outer vessels are the root of the nefesh, the soul-level of Asiyah. So every Jew, however low, carries a
spark of that nefesh, and within it a light from Malchus of Atzilus.
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Therefore the level of speech and the lower Chochmah, the light that fills all worlds (memalei kol
almin), depends on the deeds of Israel, as it is written in the Zohar, “It either ascends or descends
on account of Israel,” etc. And this is the matter of the exile of the Shechinah (Divine Presence).

Because Malchus is clothed in every Jewish soul, divine speech, the light that fills the worlds, rises or falls
with Israel’s deeds, as the Zohar says. Its fall is what is called the exile of the Shechinah.
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SECTION 2 - 16-11

From Chochmah to speech: face and back
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Now we must understand how the level of speech came into being, to give life to the worlds, from
the level of the higher Chochmah (Chochmah Ila’ah) mentioned above, which is Havayah, the level
of the light that encompasses all worlds (sovev kol almin).

The maamar now asks how divine speech, which gives life to the worlds, came out of the higher Chochmah,
which is Havayah and the light that encompasses all worlds, a level far above them.
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Now, it is explained in Etz Chaim that the level of the Nukva (the feminine / Malchus) of Z’eir Anpin
(the emotive attributes) begins from the chest of Z’eir Anpin. And the explanation is: Z’eir Anpin is
the attributes of Chesed (kindness) and Gevurah (restraint); love is the light for the vessel of
Chesed,

Etz Chaim teaches that Nukva begins from the “chest” of Z’eir Anpin. Z’eir Anpin is the attributes of Chesed
and Gevurah, and in the soul it is love that fills the vessel of Chesed as its light.
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for “He desires kindness”; and from the brain a flow goes out through the veins to the heart, which
are the attributes; and from the heart, where the lungs are, the level of speech begins to be, for
breath goes out from the lungs and becomes voice.

The verse “He desires kindness” shows that Chesed is driven by desire, by love. Then the human analogy:

life flows from the brain through the veins to the heart, the seat of the emotions, and from the heart and the
lungs breath goes out and becomes the voice of speech.
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It follows that the enclothing of the life-force from Chochmah into speech is through the attributes

in the heart, by means of contractions (tzimtzumim), by way of apertures and windows.

So in a person the life-force passes from wisdom into speech only through the emotions of the heart, nar-
rowed through “apertures and windows.” Above too, speech, Nukva, normally receives from Chochmah by
way of the attributes of Z’eir Anpin.
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Now, when Israel were on a lofty level, in the time of the [Holy] Temple, the level of Z’eir Anpin (the
emotive attributes) and Nukva (the feminine / Malchus) was face to face — as in the face, where the

main life-force in a person is, and most of his senses, sight and hearing, etc.;

When Israel stood on a high level, in the time of the Holy Temple, Z’eir Anpin and Nukva faced each other
“face to face”: the attributes gave to Malchus fully. The face is the right image, since a person’s main life and
most of his senses are concentrated there.
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whereas behind him the spiritual life-force is small and very slight. And even in the sense of touch
the difference is noticeable: on the side of his face he will feel even something slight, whereas be-

hind him the spiritual life-force is small.

The back, by contrast, has little life; even touch, felt all over the body, is far keener on the face than on the

back. So when the attributes turn only their “back” to Malchus, the life they pass on is small.
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Now, as for His attributes (middos), may He be blessed, human intellect has no grasp of them what-
soever, for they are not at all of the nature and the measure of human attributes — even His level of
speech, etc.; and this is

Before using such images, the maamar cautions that G-d’s attributes are utterly unlike human ones, and hu-
man intellect cannot grasp them at all, not even His “speech.”
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only to accommodate the ear, and “from my flesh I behold.” As in the known analogy: from the
burning of wood, ash is made — so the level of Abraham, “My beloved,” who was a chariot for the
Chesed (kindness) of Atzilus, is called “dust and ashes” relative to the Chesed of Atzilus; and
Michael of Beriah is the outer level of the soul of Abraham, etc.
These terms are used only “to accommodate the ear,” giving it what it can hear, on the principle of “from my
flesh I behold.” The analogy of wood and ash shows the gap: Abraham, a “chariot” for the Chesed of Atzilus,

is only “dust and ashes” beside that Chesed, and the angel Michael of Beriah is merely the outer level of
Abraham'’s soul.
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Now, the higher attributes, Chesed (kindness) and Gevurah (restraint), used to shine the flow that
comes to them from the higher Chochmah (Chochmabh Ila’ah) into the level of Nukva (the feminine
/ Malchus) in the manner of the face, the main

In the time of the Temple, the higher attributes, Chesed and Gevurah, passed the flow they receive from the
higher Chochmah on to Nukva “face to face,” with the fullness of life.
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life-force, as mentioned above; and the level of the attributes that exist in this world — day and
night, east and west, etc. — came by way of the chain of descent (hishtalshelus) from the higher at-
tributes to the level of Nukva, the light that fills all worlds (memalei kol almin), and she bestows [it],
etc.

Even the attributes we see in this world, such as the alternation of day and night and the directions east and

west, came down step by step from those higher attributes to Nukva, the light that fills all worlds, and from
her into the world.
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And as it is written regarding Moses, when he performs a miracle — the level of a revelation of what
is above nature, as will be explained: “Who led the arm at the right hand of Moses,” etc. — Chesed
(kindness) is at his right, the level of Abraham, as mentioned above. And when Israel sinned, it is

written, “For they have turned their back to Me.”

That is why Moses could perform miracles, revelations of what is above nature: G-d “led the arm at the right
hand of Moses,” and the right is Chesed, the attribute of Abraham. But when Israel sinned, the prophet says,
“they have turned their back to Me.”
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For through their deeds they caused the withdrawal of the illumination of the face of the higher at-
tributes toward the level of Nukva (the feminine / Malchus), the light that fills all worlds (memalei
kol almin), and they shine only in the manner of the back, as mentioned above, where the life-force

is small and slight, etc.

By their deeds they caused the “face” of the higher attributes to withdraw from Malchus. Now the attributes

shine to her only with their “back,” where, as explained, there is little life.
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And the division of the attributes that exists in the lower worlds — day and night — is only from the
level of the back of the higher attributes, back to back.

The split in the lower worlds between contrasting attributes, such as day and night, comes only from the
“back” of the higher attributes, when they stand back to back.
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And when a person turns [his] face to G-d — that is, the wondrous longing and desire, when it is
only to cleave to G-d alone, and no stranger is with Him;

A person turns his “face” to G-d when he feels a wondrous longing whose only aim is to cleave to G-d alone,
with nothing else beside Him.
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and in the matters of this world he is at the level of the back, with diminished life-force, as men-
tioned above — he causes the joining of the hei with the vav, and the cleaving of it to G-d face to
face; and through the arousal from below (isarusa dilesata), the arousal from above (isarusa
dile’eila) [comes] also in the manner of the face: “May G-d make His face shine”

If he gives the matters of this world only his “back,” with little life, he joins the hei (Malchus) to the vav (Z’eir

Anpin) face to face. His arousal from below brings a matching arousal from above, “in the manner of the
face,” as the priestly blessing says: “May G-d make His face shine.”
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and “the maiden was beautiful of form and fair to look upon,” and “goodly to behold.” He also
causes “as the appearance of a man”: the delight and the longing from above to below.
Then the verses of beauty apply above: the maiden “beautiful of form and fair to look upon,” and “goodly to

behold.” And the person’s longing below calls forth, “as the appearance of a man,” delight and longing flow-

ing from above to below.

SECTION 3 - 112-16

Exile: receiving directly from “our Father”
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Now, it is mentioned in Etz Chaim that now, in the time of exile, Nukva (the feminine / Malchus) re-
ceives the intellect (mochin) not through Z’eir Anpin (the emotive attributes), but from the higher
mochin — the higher Chochmah (Chochmah Ila’ah), the Yesod of Abba, the level of the light that
encompasses all worlds (sovev kol almin). [It is] not that the Netzach, Hod and Yesod of Z’eir Anpin
become mochin for her,
Etz Chaim states that in exile Nukva receives her mochin, her “intellect,” not through Z’eir Anpin but direct-
ly from the higher mochin: the higher Chochmah, the Yesod of Abba, the light that encompasses all worlds.

What she receives is not the usual Netzach, Hod and Yesod of Z’eir Anpin, the lower parts of the configura-

tion above her that ordinarily become her mind.
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but rather the mochin of Z’eir Anpin itself, which it used to take from the Netzach, Hod and Yesod
of Abba and Imma — now that it is in the state of dormita (slumber), Nukva takes those mochin.
(And see Pri Etz Chaim, Sha’ar HaPurim, chapter 5.)

Rather, she takes Z’eir Anpin’s own mochin, which he used to receive from the Netzach, Hod and Yesod of

Abba and Imma; now that he is in dormita, “sleep,” they pass to her. The text itself refers the reader to Pri
Etz Chaim’s chapter on Purim.
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And the matter, by way of analogy: just as a person can speak words of wisdom and knowledge that
are in his mind without the mediation of the attributes in the heart, so too, by way of analogy, [with]
the level of the light that fills all worlds (memalei kol almin), which is clothed within all worlds to
give them life and to sustain them: there comes, to give life to

An analogy: a person can speak words of wisdom straight from his mind, without the feelings of the heart in

between. So too the light that fills all worlds, which is clothed within the worlds to give them life, can receive
its own life-force directly.
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it, the flow of life-force from the Life of life, the source of the higher life, which is called the higher
Chochmah, the light that encompasses all worlds, without first being clothed in the attributes called
Z’eir Anpin and descending through many contractions by way of apertures and windows. And this
is what Israel said in exile:

It receives from the higher Chochmah, the “Life of life” and the light that encompasses all worlds, without

the flow first passing into Z’eir Anpin’s attributes and down through their many contractions. This, the maa-
mar says, is what Israel declares in exile.
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“For Abraham has not known us,” etc., “for You, G-d, are our Father,” etc. For [with]| every spark of
the soul of each and every one of Israel, “the G-d of his father is his help,” even before he has
turned in the manner of the face mentioned above, when he believes with a true faith

Israel’s cry, “For Abraham has not known us ... for You, G-d, are our Father,” means: the attributes (Abra-

ham) do not reach us now, but our Father, the higher Chochmah, does. So every Jewish soul has “the G-d of
his father” as its help, even before he has turned his face to G-d, provided he believes with true faith.
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that “You are our Father” — the level of the light that encompasses all worlds, before whom “all is
considered as nothing”; and “in every [gathering of]| ten the Shechinah (Divine Presence) rests”;
and at the level of the light that encompasses all worlds, sins do not separate and interpose between
Israel, etc.;

That faith is that “You are our Father,” the encompassing light before which all is as nothing. The Shechinah
rests on every gathering of ten, and at that level sins do not separate Israel from G-d.

555 950D OPIYT I°K Y710 2123 9910 44N WY1 MATE Y R DXL D

9, &

“for G-d — a sin-offering”; “bearing iniquity”; “willful sins become as merits,” etc. For at the level
of the light that encompasses all worlds, the world does not interpose at all,
At this level sin does not cut off. “For G-d — a sin-offering” recalls the Yom Kippur goat on which the lot “for
G-d” fell and which was made a sin-offering, as paragraph 25 explains in the same terms; G-d “bears iniqui-

ty”; and, as the Talmud says of teshuvah, willful sins become merits. Before the encompassing light the
world does not interpose at all.
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as our Sages, of blessed memory, said: “These are His mighty deeds” — idolaters dance in His
Sanctuary; and as the analogy of the fly walking at the edge of the house, which takes up no space.
And even this analogy is only for the human intellect;
The Sages said that G-d’s might is shown in His forbearance while idolaters revel in His Sanctuary; the maa-
mar cites it to show that at the encompassing level nothing in the world interposes before Him. Like a fly at

the edge of a house, which takes up no space, the world is as nothing before Him, yet even this image is only
for human understanding.
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but in truth there is no comparison at all [to] the absence of taking up space of the levels of the
worlds, higher and lower, relative to the level of Havayah, the light that encompasses all worlds, the
higher Chochmah. And of the Time to Come it is written, when He will take vengeance: “He will put
on garments of vengeance as clothing.”

In truth the worlds “take up space” before Havayah, the encompassing light, incomparably less than the fly
in the house. And of the Future, Isaiah says that G-d will “put on garments of vengeance.”
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That is, He will contract Himself through several contractions until He is clothed in the higher at-
tributes, and from there He will be able to descend through many contractions, so that there can be
the level of vengeance against the idolaters who dance in His Sanctuary, etc.

To execute judgment, G-d must as it were clothe Himself: contract His light into the higher attributes and de-

scend through many contractions. Only then can there be vengeance against the idolaters who revel in His
Sanctuary, since at the level of the encompassing light itself the world does not register at all.
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And this is [the meaning of] what is written, “And I am prayer.” “And I am in the midst of the exile”:
when it is in the state mentioned above, she herself is the level of prayer, for there is no need to
draw down by way of the higher attributes, since “You are our Father” — “Abba founded the
Daughter.”

The Psalmist’s “And I am prayer” is read as the words of Malchus, together with Ezekiel’s “And I am in the

midst of the exile.” In exile, receiving directly from above, she herself is prayer; she need not draw through
the higher attributes, for “You are our Father,” and, as the Zohar says, “Abba founded the Daughter.”
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But when she is not in the midst of the exile, then she is at the level of face to face, asking her needs

from Z’eir Anpin (the emotive attributes), her husband, as it is written, “my life at my request.”

Outside exile she stands face to face with Z’eir Anpin, her “husband,” and asks her needs of him, as Esther
asked the king: “my life at my request.”
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And Z’eir Anpin is called “the husband of prayer” (baal tefillah). But in exile, “And I am prayer”:
she herself is prayer — a term for the bond of the lower Chochmah with the higher Chochmah.
So Z’eir Anpin is called baal tefillah, “the husband of prayer” (baal also means master): the one to whom she

brings her requests. But in exile she is herself prayer, since tefillah means a bond: the lower Chochmah,
Malchus, bound directly to the higher Chochmah.
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And this is [the meaning of| “For Abraham has not known us”: above the level of love and awe.
Except that afterwards, through this contemplation — “For You are our Father” — he will come from
it to love and awe at the level of face to face, flames of fire of longing for Havayah alone, which is
the matter of the nesirah (the “sawing” apart), to return her face to face — the six attributes — until
Yom Kippur.
“Abraham has not known us” also means that the faith in “You are our Father” is above love and awe, the at-
tributes. But contemplating it afterwards brings a person to love and awe “face to face,” flames of longing

for G-d alone. This is the nesirah, the “sawing” apart of Malchus from Z’eir Anpin’s back so that she can be
returned face to face; it proceeds through the attributes in the days until Yom Kippur.
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And this is why Yochanan the Kohen Gadol (High Priest) abolished the “awakeners,” who would say,
“Awake! Why do You sleep?” — for in truth, “For You are our Father,” as mentioned above; only

Z’eir Anpin (the emotive attributes) is in the state of dormita (slumber).

Yochanan the High Priest abolished the “awakeners,” who would cry out the verse “Awake! Why do You
sleep?” The reason, says the maamar, is that in truth “You are our Father” never sleeps; only Z’eir Anpin is

in dormita.
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And this is [the meaning of| “For I have fallen, I have risen”: that is, at the very time of the fall I

have risen, for she receives the intellect (mochin) not through Z’eir Anpin.

Micah’s “For I have fallen, I have risen” is read “in my very fall I rose”: at the moment of exile, Malchus re-
ceives the mochin directly from the higher Chochmah, not through Z’eir Anpin.
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Also, “She has fallen, she will not rise any more”: that is, there cannot be a rising greater than at
the time of the fall, etc.

Amos’s “She has fallen, she will not rise any more” is read the same way: there can be no rising greater than
the one that happens within the fall itself.
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Only, the intent of creation was for the revelation of G-dliness, and this is [when it is|] not the time of
exile, for then there is more revelation, visible to the eye. And in the Future, two kings will use one
crown.

Yet exile is not the goal: creation was meant for the revelation of G-dliness, which is fuller and visible to the

eye outside exile. In the Future, two kings will use one crown, though in the Talmud the moon complains

that they cannot.
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That is, Z’eir Anpin and Nukva (the feminine / Malchus) will be equal in their stature, so that she
will receive the mochin from Abba and Imma just as Z’eir Anpin receives — and although now too
she receives from Abba, then she will be in the mystery of “a woman of valor is the crown of her
husband,” and the attributes too will not be in the state of dormita.

Then Z’eir Anpin and Nukva will be equal in stature, and she will receive her mochin from Abba and Imma

just as he does. Even now she receives from Abba, but then she will be “the crown of her husband,” and the

attributes will no longer sleep.
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And this is the mystery of the inverted Havayahs, which are called the five Gevuros, back to back.
But when the mystery of the five Chasadim comes, they separate them, to be face to face. And in
man himself as well: the vital soul desires the matters of this world — the level of back to back;
The back-to-back state corresponds in the Kabbalah to the five Gevuros, the powers of restraint, expressed
as inverted forms of the Name Havayah. When the five Chasadim, the kindnesses, come, they separate Z’eir

Anpin and Nukva so they can turn face to face; in a person, likewise, the vital soul’s desire for this world is
the back-to-back state.
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but in the intellect, the will toward Havayah, it is at the level of the nesirah, face to face. And in the
matters of this world everything must be at the level of the back; for even regarding matters of
marital union our Sages, of blessed memory, said, “as though a demon compelled him”; and all the
more so in other matters.

But in the intellect, where his will is turned to G-d, a person is in the state of the nesirah, turning face to face.

Toward the world one gives only the “back”: the Sages described even marital union as done “as though a

demon compelled him,” not from one’s own desire, and all the more so other worldly matters.

SECTION 4 - 117-20

Purim’s light in the lowest place
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Now, Purim and Yom Kippur are on one level: the illumination of the Yesod of Abba in Nukva (the
feminine / Malchus), and its illumination goes out all the way down to Beriah, Yetzirah and Asiyah.
For all the festivals are to be nullified except Purim and the halachos (laws).

Purim and Yom Kippur share one level: on both, the light of the Yesod of Abba shines into Nukva, and this

light goes out all the way down into Beriah, Yetzirah and Asiyah. This is why it is said that all the festivals will
cease except Purim, and that the laws of the Torah, the halachos, will not cease.
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For it is known from the analogy of the lion, which is among the unclean beasts, yet in the holy
Chariot “the face of a lion [is] on the right”: because, owing to its very high level, it does not yet
have vessels in which to be clothed

A known analogy explains why the highest light reaches the lowest place. The lion is an unclean animal, yet

in the holy Chariot “the face of a lion is on the right,” because its source is so high that it has no fitting vessel
in which to be clothed.
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except in the lowest place, which is in an unclean animal, in the place of the kelipos (husks);

whereas in a clean [animal] the vessel would be nullified before the light.

So it can be clothed only in the lowest place: an unclean animal, the realm of the kelipos, the “husks” that

conceal holiness. In a clean animal the vessel would be nullified before so great a light.
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So too, the illumination of the higher Chochmah (Chochmah Ila’ah) must be clothed in the lowest
place, that is, the matters of the halachos — unclean, fit, etc. — which are the revelation of the su-

pernal will that is in the higher Chochmabh, in the matters of this world.

In the same way, the light of the higher Chochmah is clothed in the lowest place: the laws of the Torah about
this world, what is impure and what is fit. These laws reveal G-d’s supernal will, rooted in His Chochmabh, in
the most mundane matters.
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And this is [the meaning of] “And Mordechai went out from before the king.” Mordechai is the
higher Chochmah; he went out from the level of Malchus in “the apparel of Malchus” — these are
physical matters; and “And Mordechai passed,” as is explained in Etz Chaim, that he goes out, etc.

This is “Mordechai went out from before the king in royal apparel”: Mordechai stands for the higher
Chochmah, going out from Malchus clothed in “the apparel of Malchus,” that is, physical matters.
“Mordechai passed,” as Etz Chaim explains, speaks of the same going out.
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Now, it is written, “We have not seen our signs; there is no longer any prophet, and there is none
among us who knows until when.” For in the time of exile, for the most part, all the miracles and

wonders are done by way of nature,

The Psalmist laments, “We have not seen our signs; there is no longer any prophet.” This describes the exile:
most miracles then happen through nature.
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as with Achashverosh, where there was nothing visible to the eye that was above nature, only
through the love of Esther; and nevertheless it is plainly seen that all the causes were only above

nature. And this is because the miracle descended and came

So it was with Achashverosh: nothing visibly supernatural happened, only the king’s love for Esther; yet it is
plain that every cause was beyond nature. The miracle came down and clothed itself in nature.
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by way of nature; for when the higher attributes shone face to face, there was a revelation of the
higher attributes in Beriah, Yetzirah and Asiyah, as it is written, “Who led at the right hand of
Moses.”

The reason is that when the higher attributes shone face to face, they were revealed openly in the lower
worlds, as with Moses: “Who led at the right hand of Moses.” Now that they shine only from the back, the
miracle must come through nature.
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Therefore there were prophets — that is, emissaries of the attributes of holiness — and it came into
their speech: “Who creates the speech of the lips.” And all the prophets are from the Netzach and
Hod of Atzilus.

When the attributes shone face to face there were prophets: emissaries of the holy attributes, through whom
G-d’s word came into human speech, as Isaiah says, G-d “creates the speech of the lips.” All prophecy comes
from Netzach and Hod of Atzilus.
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That is, Netzach and Hod are “the two halves of the body,” “the kidneys that counsel,” which ripen
the seed — how the flow will be from the level of Yesod, as is known; and they are “outside the
body.”

Netzach and Hod are “the two halves of the body,” and like the kidneys, which “counsel” and ripen the seed,
they determine how the flow will pass through Yesod. They are “outside the body.”
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That is, they are not of the essence of the body, which is the attributes Chesed and Gevurah, but
only emissaries to send forth a word from before them; and this is the matter of prophets. And
when the attributes withdrew, and there remained the illumination from the place of the Yesod of
Abba, etc., it must be clothed in lower things, according to nature, which is the level of Elokim,
equal in gematria to hateva (nature).

That is, they are not the core of the body, the attributes Chesed and Gevurah, but messengers who carry a
word from them, which is what prophets are. When the attributes withdrew and only the light of the Yesod of
Abba remained, it had to be clothed in lower things, in nature: the Name Elokim, whose numerical value (86)

equals that of hateva, “nature.”

SECTION 5 - 121-26

Esther, Haman and the lot
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Now, we must understand the conduct of Esther, who did everything on her own, without
Mordechai’s counsel, and made a feast twice. [It is] since Rachel is the mainstay of the house: all
matters of the conduct of the world belong to her.

A question about the story: why did Esther act entirely on her own, without Mordechai’s advice, and why did
she make two feasts? The answer: Esther is Rachel, Malchus, “the mainstay of the house,” to whom the con-

duct of the world belongs.
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And her husband, Mordechai — the Yesod of Abba —who “took her for himself as a daughter”: “the
heart of her husband trusts in her,” that she will certainly not do anything improper, G-d forbid.

Her “husband” Mordechai is the Yesod of Abba, who “took her for himself as a daughter”; like the husband of
the woman of valor, “his heart trusts in her” that she will do nothing improper.
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Therefore she herself made a feast twice, until she raised Haman up and brought him too close to
holiness, and then his downfall came of itself;

That is why Esther made two feasts: to raise Haman up and draw him too close to holiness, so that he would
fall of his own accord.
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for the kelipah (husk) cannot receive life-force and nurture, to be a “something” and a thing in its
own right, except when it is distant from holiness; and whatever is closer to holiness is nullified of
itself, “as wax melts before fire.”

Kelipah, the force that conceals holiness, can draw life and exist as a separate “something” only at a distance
from holiness. Brought close, it dissolves by itself, “as wax melts before fire.”
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Therefore she brought Haman to the utmost closeness, seating him at the feasts of the king and the
queen, as our Sages, of blessed memory, said: “When the lion and the lioness stand [together]|, woe
to whoever passes between them.” And when she saw at the first feast that he was still a

“something,” she made a second feast, until “Haman’s face was covered.”

Esther brought Haman as close as possible, seating him at the feasts of the king and the queen; as the Sages

]

said, “when the lion and the lioness stand together, woe to whoever passes between them,” and placing

Haman between them brought his downfall. After the first feast he still stood as a “something,” so she made
a second, until “Haman’s face was covered.”
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And this is [the meaning of] “Let the king and Haman come today”: for when they went into exile to
Babylon, the Shechinah (Divine Presence) was with them, and she was in exile within him. And
Esther is the mainstay of the house in holiness,

Esther’s invitation, “Let the king and Haman come today,” alludes to the exile: when Israel went into exile in

Babylon the Shechinah went with them, and she was in exile “within him,” within the kelipah that Haman
embodies. Esther is the “mainstay of the house” of holiness.
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according to the plain [meaning]; and regarding the kelipos (husks) it is said, “Let there be no tik-
vah (hope)”: a tik (sheath) and case for vav-hei, to separate [it] from yud-hei. And she brought
Haman so close that he was nullified of himself, and the combination of Havayah remained; and

him they hanged on the gallows,

Of the kelipos, by contrast, it is said, “Let there be no tikvah (hope),” words from the Amidah’s blessing
against the slanderers: tikvah reads as tik, a “sheath,” for the letters vav-hei, the kelipah being a case that
holds the vav-hei of the Name apart from its yud-hei. Esther drew Haman so close that he was nullified, the
Name Havayah was whole again, and he was hanged.
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for “Haman cast pur, that is, the lot.” “Before Haman”: that they cast it before him, and not he him-
self; for the kelipah wants to liken itself to holiness, like a monkey before a man.

The verse says the lot was cast “before Haman,” not by him: the kelipah wants to imitate holiness, where the
lot is cast “before G-d,” as a monkey imitates a man.

0°90m1 MY IR 19 919% RO Y717 139K D17 D19°% 0TI DA DORRaw X WIPna 910 13
DIRIYD RITY YW Y 10YT

And the matter of the lot in the Sanctuary is that the one who casts the lot, before the lot falls, does
not know how it will fall, to this one or to that, and he agrees in his mind regarding the goat that is

for Azazel;

On Yom Kippur in the Temple, lots were cast over two goats, one “for G-d” and one “for Azazel.” The one
casting cannot know beforehand how the lots will fall, and he settles his mind on a goat as the one for Azazel.

99100 M33919 WY NN PSRN MINY 1R Qv R T ARDA 1970 T D1 10y I oy

and if the lot “for G-d” falls on it, it will be a sin-offering for G-d; for there sins do not separate, and
willful sins become as merits.

Yet if the lot “for G-d” falls on that very goat, it becomes a sin-offering for G-d. The lot thus reaches a level
where sins do not separate and willful sins become merits, the level of the encompassing light described in
paragraph 12.
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Therefore the lot is “before G-d,” specifically in the Sanctuary, for this level is high. And this is why
Haman, the root of Esau, wanted to raise himself up like the eagle, in coarseness of spirit and
haughtiness, to liken himself to holiness and to cast a lot “before Haman”;

Hence the lot is cast “before G-d,” in the Sanctuary, since it reaches so high a level. Haman, rooted in Esau,
wanted in his arrogance to soar like the eagle and imitate holiness, so he too had a lot cast “before Haman.”

nIoNY% 7371 2°W1 OZAwITPT SOTNT AR 171 TA1 IRSI2T 729907 IRMIDT BR3Py vy 199
A N%23 AWITRT 237 NP AR °9T7n DR

therefore he made a gallows of fifty cubits, of the impurity of the kelipah (husk) of Beriah, corre-
sponding to the fifty (nun) cubits of the Mordechai of holiness — the fifty gates of Binah — and he
wanted to hang Mordechai and to take the life-force of the Mordechai of holiness into the house of
Haman.

He made a gallows fifty cubits high from the impurity of the kelipah of Beriah, as a counterpart to the fifty of

holiness, Mordechai’s fifty gates of Binah, understanding. He meant to hang Mordechai and draw holy
Mordechai’s life-force into his own house.

P10 MILAD R PP DIR CMAROPMY YR PO 0% yA% DIN2 DN vOY WK 22N
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And it is written, “when man ruled over man to his harm.” “He has swallowed wealth and will vomit
it up”: the base man wants to snatch nurture from holiness, “and it was turned about,” so that the
house of Haman was given to Mordechai specifically.
Kohelet speaks of “man ruling over man to his harm,” and Job of the one who “swallowed wealth and will
vomit it up”: the base man tries to snatch nurture from holiness, but it is turned against him. As the Megillah

says, “itwas turned about,” and Haman’s house was given to Mordechai.
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IN ONE'S AVODAH

Even before a person has turned his face to G-d, true and simple faith that “You are our Father” — that all

before Him is as nothing — joins him to the light that no sin and no world can block. From there he should

go on to contemplate it until it brings love and awe “face to face,” a longing for G-d alone, while giving the

matters of this world only his “back,” doing them not out of his own desire.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar call the fall of exile itself a rising (paragraph 15), and why is it still not the goal of
creation?

. How does the analogy of speaking wisdom without the emotions of the heart explain Malchus receiving di-

rectly from the higher Chochmah?

. Why must the highest light be clothed in the lowest place — the lion, the halachos, the Purim miracle hid-

den in nature?

What does it mean for a person to turn his “face” to G-d and only his “back” to the world (paragraphs 11
and 16)?

. Why did Esther bring Haman close to holiness rather than keep him far away?
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PARAGRAPH 1
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Kehot notes that another transcript of this maamar is
printed there, in wording close to Torah Ohr’s but with
many explanations added in parentheses; several of them
are quoted in the notes that follow.
KEHOT'S NOTE
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Isaiah’s prayer: “For You are our Father, for Abraham has
not known us and Israel does not recognize us; You, G-d,
are our Father, our Redeemer.” The maamar opens with it
and explains it (paragraph 12) as Israel’s cry in exile,
when the light comes from “our Father,” the higher
Chochmah, rather than through the attributes.

Isaiah 63:161"0:370 1°yw°
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For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Arizal’s chapter on Purim: during the exile Rachel
(Nukva) stands back to back with Z’eir Anpin; in
Mordechai’s time Z’eir Anpin’s mochin withdrew from
him (dormita) and entered Rachel, and the light of the
Yesod of Abba that came out then shines again every
Purim. This is the teaching the maamar sets out to
explain.

Pri Etz Chaim, Gate of The New Month, Chanukah, and Purim
5:4°7°71 DO 1910 N YW 00 vy CND

5737 oyud ,pat 013 590 K12 R3ZR1 XD T TIRT N2 0InX ...
0% PIAD A9ANRY ,RIRT TI0° DWW M3 NN DIAR TR 170
RIT IWR RIR NIRT N2ANRW ,TIRN 72173 TIRD RO R P07
RIR TI0° NART IO KIT 23790 NN TIM ATRI0N DI R
PIP DWM AT AMRA KA 037N 0D ,5MN2 anvna nvannn
PN T RITW A0 M LROIT RINLPITIN TI0 AN L NRw) v
T8 (P2 T IRWN MNT 022 09IYR 1aw KPw - X70) 7

.. 1727111 ,921Y 9972 SNIYAXRIY TI0 A1 LRIRT TI0°7 RIT IWKR
Pri Etz Chaim (Public Domain)

likuteitorah.com/torah-ohr/megillas-esther/5/
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“On that night the king’s sleep was disturbed,” the turning
point of the Purim story. Pri Etz Chaim reads “the king” as
Z’eir Anpin, whose sleep (dormita) ended when the
mochin returned to him; the maamar quotes it as “on this
night.”
Esther 6:1°X:"1 1nox
127 NI 90NN KO3 MM TyRT NI AT KT 17723
1797 2397 DRI VI 0N
On that night could not the king sleep; and he commanded
to bring the book of records of the chronicles, and they were

read before the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29797 71397

“Mordechai passed, and did all that Esther had command-
ed him.” The maamar cites it, following Pri Etz Chaim, for
the light of the Yesod of Abba passing out below into
Beriah, Yetzirah and Asiyah.

Esther 4:171°:"7 1n0X
IAOK 7Y MMFTITR 203 Wy 23T1H 13
So Mordecai went his way, and did according to all that

Esther had commanded him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Mordechai went out from before the king in royal ap-
parel.” Cited with the previous verse for the light going out
into the lower worlds; paragraph 18 explains it.
Esther 8:157v:’n1 1NOX
M717T3 27 NWE1 MM 12N MO7R W92 T2Bd "8 KY? *ITIN
TRt TP0E TP TYT RN 112 1130
And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah asks: since creatures bear no comparison at
all to the Creator, how can there be an intermediary be-
tween them, just as nothing can mediate between the infi-
nite and the finite, for before the infinite one and a million
are alike? It answers that the intermediary holds both as-
pects (see there at length).

KEHOT'S NOTE
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PARAGRAPH 2
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the passage shares nothing with the note
KEHOT'S NOTE
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JIRDD 0039787 9P Y 17970 PRINY NN
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Or HaTorah asks how, since the created beings bear no
comparison to Atzilus, the whole order of Atzilus can exist
only for Beriah, Yetzirah and Asiyah, and answers that we
find the same with the heavens and the luminaries, creat-
ed for the sake of this lowly world.
KEHOT'S NOTE
PR 0°RA217W AR 1Y 72w 2,090 T 772 NPWRI2 79107 IR AR
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Job says, “From my flesh I behold G-d.” Chassidus reads it
as license to understand something of G-d’s ways from the
human soul and body; here, that attributes are revealed
only to another.
Job 19:26772:0™ 21°R
:Eﬁ’?tﬁ AR 7201 IRIERI "Iy XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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“G-d founded the earth with wisdom; He established the
heavens with understanding.” The maamar cites it to show
that Chochmah is the chief channel of G-d’s revelation in
all the worlds.

Proverbs 3:19v7>:1 “own
129202 DORY 1232 PIRTTOY N2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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nana

On the words “it is explained elsewhere why specifically
through Chochmah,” Or HaTorah points to the gloss in
Tanya, chapter 35; the note also points to Torah Ohr,
Terumah 81b.

KEHOT'S NOTE
.2 ,XB 19190 *92 Py LA7ana 179D X7anR 1U%n RYT Y XD N7MINA

PARAGRAPH 4
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On “Rachel was barren” (akarah) the Midrash reads:
Rachel was the mainstay (ikar) of the house. The maamar
applies the title to Malchus.
Bereshit Rabbah 71:2°2:X”y 17127 n°wx12
TP ,N2T0 DY AT RIT M0 12W0an IR PR Dw aRy ...
LW INLR WRI 77 N 10N WRY DY DRI NN ((1h MwRI3)
1Py NP PN (PR 937 MR TPy P 17ARD R LApY 1A
72 RIK 37 MR PO APy LTIPY PR nRIw oo Lnva bw
5r71 %Y P 0wy 75787 L, IRD D 1Pty 1°20m 219 R0
Dow >89 RMY 12 NYRY 537 ,°10 .02 Dw 1Pty i P, mpy
5 (KD 1907°) 1w 2y PRI IRP1 79797 ,5°012 %0 o120
... 7270 KDY 1712 By 1oan

Another matter, “The L-rd supports all those who fall”
(Psalms 145:14) - these are the barren women, who fall in-
side their houses. “And He straightens all who are hunched”
(Psalms 145:14) - when the Holy One blessed be He remem-
bers them with children, they stand erect. Know that it is so,
as Leah was the unloved one of the household, but when the
Holy One blessed be He remembered her, she stood erect.
That is what is written: “The L-rd saw that Leah was
unloved.” “That Leah was unloved [senua]” ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2y’ynara T ,N‘? NX™ ”w9
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Jacob called Rachel first, Rashi explains, because she was
the mainstay of the house (akeres habayis), for whose sake
Jacob had joined Laban. The maamar gives the title to
Malchus, who directs all the worlds.
Rashi on Genesis 31:47:X”% nowr12 9y >"wn
NIRY N2 RO ,ARDY 19 0R) 7P0R P77 LIRDDY P RApN
1272 0°TiR NIXD PW 012 XY 127 Y 3pY MM AP°IWIY n°an
12 WK ARPIY DU DMK I vIWH T 1O WA Y
XD P07 TR - N oY
X??1 Mm% X9p" AND HE CALLED RACHEL AND LEAH —
First Rachel and afterwards Leah for she was the chief wife

of the house for whose sake Jacob had entered into relations
with Laban. Even the descendants of Leah admitted this
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(that Rachel was the principal wife), for Boaz and his Law-
Court who were of the Tribe of Judah (Leah’s son) said (Ruth
4:11) “like Rachel and like Leah which two did build etc.”,
mentioning Rachel before Leah (Genesis Rabbah 71:2).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

nea% Aaw Inm
Of the woman of valor: “She rises while it is still night and
gives food to her household.” The maamar applies it to
Malchus, who provides life for all the worlds.
Proverbs 31:15770:x"2 "own
PIYA7 P AIP3? AL 1M A2 Tiv2 opm
She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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That transcript adds here: “as it is written, ‘G-d founded
the earth with Chochmah.’”
Exodus 11:2°2:8” mnw
2 AMYY NXR YR 1YY NRR UOR TOREN DY AN K327
2719791 799
Speak now in the ears of the people, and let them ask every
man of his neighbour, and every woman of her neighbour,
jewels of silver, and jewels of gold.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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That transcript explains: the chest of Z’eir Anpin is oppo-
site the arms, which are Chesed and Gevurah, love and
awe.
KEHOT'S NOTE
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FEtz Chaim describes Rachel, the Nukva of Z’eir Anpin, as
standing at first behind him, back to back, from his chest

likuteitorah.com/torah-ohr/megillas-esther/5/
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downward. The maamar cites it to show that speech (Nuk-
va) begins from the level of the heart, the attributes.
Sefer Etz Chaim 34:32:7"% 0»n vy
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Sefer Etz Chaim (Public Domain)

“Who is a G-d like You
maamar uses “He desires kindness” to show that desire,
love, is the light within the attribute of Chesed.

... for He desires kindness.” The

Micah 7:1817:1 1191
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot points there for this passage on how speech, which
gives life to the worlds, comes from Chochmah by way of
the heart.
KEHOT'S NOTE
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That transcript adds that the difference between face and
back holds in the attributes too: one who loves his friend
turns his face to him and gives, while one who does not
gives “as if throwing it behind his shoulders”; so too in
speech.
KEHOT'S NOTE
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That transcript adds “G-d forbid” here.
KEHOT'S NOTE
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Tanya explains that since “the Torah speaks in human lan-
guage,” “to soothe the ear with what it can hear,” the mas-
ters of the Kabbalah were permitted to speak of the Sefiros
by analogy and call them “lights,” so that we understand a
little of the unity of G-d and His attributes, like the light
within the sun’s orb, one with its source.

Tanya, Sha’ar HaYichud 10:3727ARM 700 3w ;o0 P?ﬂ ,N°1n
e
MR WRW TR Pwnn piann yuwl NN 9207 ,0ipn Pam
- 3729 7ipnT oY P ,in3Y 12 593 owa 7RIy AR 11ipna Pun
nivY IR LINRom S19%T1 KINTTIN2TWATRT PY vniTR Y 72
,0°3IANM 073975y 0°K71230 *237 KPR 99D 19K ninta nixapn
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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On Sinai smoking “like a furnace,” the Mekhilta explains
that Scripture uses such images “to accommodate the ear
with what it can hear.” The maamar applies this to all talk
of G-d’s attributes.

Mekhilta DeRabbi Yishmael, Tractate Bachodesh 4xn°>n
T WTNIT RAIDN ORYMYS 27T
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Kehot cites the Midrash Tanchuma as well for the expres-
sion “to accommodate the ear.”

Midrash Tanchuma, Yitro 133> 170”2010 w8

28 TN "wam

“From my flesh I behold G-d.” Here it frames the analogy:
we learn about G-d’s attributes from human ones, while
knowing they are not alike.

Job 19:263172:1” 21K
79K MR 2R NRTIDRI 1Y IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the analogy is spelled out: Abraham said “I am dust
and ashes” of his love, which shone from the supernal
Chesed; as ash, though it is the very substance of the burnt
wood, bears no comparison to the tree before it burned, so
his love, after descending through many contractions,
bears no comparison to the Chesed of Atzilus.
KEHOT'S NOTE
.0°R21 171K "IRRN2 RN°2 Dwnm v 0 P7HAR IR

likuteitorah.com/torah-ohr/megillas-esther/5/

13 12°3K °77 FINR 10 1Y T° KD D3R 9D

30 527N BNaN
“The seed of Abraham, My beloved”: G-d’s own title for

Abraham, whose attribute is love, Chesed.
Isaiah 41:8m:x"n 17°yw°
220K DT12K ¥ TRII2 WK P2 2729 DX 1KY
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Abraham, pleading for Sodom, says, “I am dust and
ashes.” The maamar reads it as Abraham’s measure be-
side the Chesed of Atzilus.
Genesis 18:27173:1” N*wx"2
19K 7DY *DIX) *27TX"DK 1277 *NPRIN RITTIN MWK DTN YN
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah draws from this passage that when the attrib-
utes of Z’eir Anpin shine, miracles come openly.
KEHOT'S NOTE
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Or HaTorah notes that this is also explained in the Zohar,
Parshas Toldos, 141b.

KEHOT'S NOTE
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“Who led at the right hand of Moses the arm of His glory,
splitting the waters before them.” The maamar reads the
“right” as Chesed, which, shining openly, brought Moses’
miracles.

Isaiah 63:1227°:370 1°yw°
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That caused His glorious arm to go at the right hand of

Moses? That divided the water before them, To make

Himself an everlasting name?

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rashi: the Holy One, blessed be He, would lead His mighty
arm at Moses’ right whenever Moses needed His help.

Rashi on Isaiah 63:1227°:370 171°yw° 5y >"w1
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He led at Moses’ right the arm of His glory The Holy One,

blessed be He, led at Moses’ right the arm of His might.

Every time he required the aid of the Holy One, blessed be

He, His arm was ready at his right.

On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
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“For they have turned to Me the back of the neck, and not
the face.” The maamar takes it literally: sin turns the di-
vine attributes from “face” to “back.”

Jeremiah 2:2715:2 7707

D739 K21 A7y "2X 297D NNTY DX 1I87) 70K 73N 7Y? OV
P TP 1IMRC ANYY YN

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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12,2707

PARAGRAPH 11

37

38

NTR D277 9NN N2 myam

The Megillah describes Esther: “the maiden was beautiful
of form and fair to look upon.” The maamar uses it for
Malchus joined face to face.
Esther 2:7°1:22 9noX
“ND> TIYIT) OX) 2 A7 X 2 $T7°N2 ANOK X*71 NOTINK TaK >
:N27 47 *277% AN ARKY 72K Nin21 1XIR NI XA
And he brought up Hadassah, that is, Esther, his uncle’s
daughter; for she had neither father nor mother, and the
maiden was of beautiful form and fair to look on; and when
her father and mother were dead, Mordecai took her for his
own daughter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David is described as “ruddy, with beautiful eyes, and
goodly to behold.” The maamar adds these words to the
description of beauty above.
I Samuel 16:1227:1°0 X PX10W
oI N 17,;&"1_ .l :!‘lm 027y Aoy ’Ji?:'[}_{ hslihh i) T'l'_?[ﬂ’?l
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And he sent, and brought him in. Now he was ruddy, and
withal of beautiful eyes, and goodly to look upon. And the
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L-RD said: ‘Arise, anoint him; for this is he.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From the priestly blessing: “May G-d make His face shine

upon you.” Here it describes the arousal from above “in
the manner of the face.”

Numbers 6:257175:1 12722
7307 79X 132 Havayah 7%
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That transcript adds: “The state of dormita mentioned
above is the withdrawal of the mochin, as in sleep; see Pri
Etz Chaim.”

KEHOT'S NOTE
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The chapter on Purim: through the exile Rachel stands
back to back with Z’eir Anpin; at the end of the seventy
years of the Babylonian exile came the dormita, the with-
drawal of the mochin from Z’eir Anpin into Rachel, to re-
build her so she could return face to face. The maamar
refers to it in its own words.
Pri Etz Chaim, Gate of The New Month, Chanukah, and Purim
5:1-22-°R2’1 0712 71910 1" YW 00 7Y "I
,¥T11 117 097187 710 .0°7187 710 :0°71517 °1°1Y INR12° PIDT 112
IR D3RR .7IRI AR LR Y A N2 Ny ,MPa sant 5o 0)
moynk Domnn 1o IR, PTI0 P22 MiPa W 0aw *Yi 1NIR 7102 101
RY*177 N9 9°9% X7 1IN ,0°302 0°38 o7t *1o ,11P°N mwy>
npnn ,'77'[1 910 0°01011 ,R”TT 1 Pmnan mpbn’on NIIw K712
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Pri Etz Chaim (Public Domain)
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That transcript adds “as mentioned above” and a paren-
thesis on an apparent contradiction in Pri Etz Chaim: one
passage implies that this light came only at the end of the
seventy years [of the Babylonian exile], another that
throughout the exile Nukva always receives not through

Z’eir Anpin.

KEHOT'S NOTE
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That transcript adds: “And Israel does not recognize us” is
the level of the attributes, Z’eir Anpin, because she now
receives not through Z’eir Anpin but from “For You are
our Father,” the higher Chochmah, Abba, taking the
mochin from the Netzach, Hod and Yesod of Abba and
Imma not through Z’eir Anpin.
KEHOT'S NOTE
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“For Abraham has not known us ... You, G-d, are our

Father.” Here the maamar explains the verse: in exile the
attributes do not reach us, but the higher Chochmah, “our
Father,” does.
Isaiah 63:161"v:270 11°yw”°
IR N NAR 117722 X DRI Y7 "o 0772R °3 2R 1AR™D
:T0Y 02997 17K:
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabban Gamliel’s saying, “In every gathering of ten the
Shechinah rests.” The maamar cites it for G-d’s presence
with Israel even in exile.
Sanhedrin 39a:11%”:X ©”7 117110
NXOIW RDPOY MDY °2 P2 NP N 1317 10 R
RT3 Ry 912K KON P2 2K 290727 TN°33 KGR Y KN
AT T2 KU MR OWRY Ki27 DPK AYN T T0T RURY 1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Reish Lakish: “Great is teshuvah, for willful sins become
for him as merits.” The maamar applies it to the encom-
passing level, where sins do not separate.
Yoma 86b:3°1:1 770 X1
TMRIY NI 17 MY MINTY 1WA 79373 (wORY w7 TNk
LRI T — UIIY? RTLUAY2 APWI 2D PROR T TY PRIYS N
TNTR AT WORR WY MRTY 170K Lwom ARk I X
YY1 INYYIR YU MW mRIY 0o i nivyl ninmy
IR TND MINR IND KW K I (7)) By T vawn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,12 k1Y

likuteitorah.com/torah-ohr/megillas-esther/5/

47

48

49

13 12°3K °77 FINR 10 1Y T° KD D3R 9D

PN IA

The Men of the Great Assembly restored “mighty” to G-d’s
praise: His might is that He restrains Himself and is pa-
tient with the wicked, though the nations clamor in His
Sanctuary. The maamar cites it to show that at the encom-
passing level the world does not interpose.

Yoma 69b:151710:2 1”0 Rn1Y°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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That transcript adds: therefore, though one is in exile, as
soon as he believes with true faith that all before Him is as
nothing, G-d’s light certainly surrounds and encircles him
on every side.
KEHOT'S NOTE
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“He put on righteousness as a coat of mail ... and put on
garments of vengeance as clothing.” The maamar reads
the “clothing” as G-d’s contracting His light into the at-
tributes so that judgment can take place.

Isaiah 59:171:0”1171°yW°

nYabR OR3 T2 WIPN WK T ¥I01 TWD MRTR WY
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And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“In return for my love they hate me, but I am prayer.” The
maamar reads “I am prayer” as Malchus in exile, herself
bound to the higher Chochmah.

Psalms 109:4"7:0”p 0°%°11n

:1PBN °IN1 *NIVY? "NAINNON
In return for my love they are my adversaries; But I am all
prayer.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Ezekiel opens: “And I was in the midst of the exile, by the

river Chebar.” The maamar hears in it Malchus speaking
of her state in exile.
Ezekiel 1: XX HRpir
"33y NPIAITIING YA WIN? Awnna 2y N2 MY oowtwa o
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Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar’s teaching “Abba founded the Daughter,” its
reading of “G-d founded the earth with Chochmah.” The
maamar cites it for Malchus receiving directly from Abba.

Zohar III, 248ar ,nnn 2’m

Tikkunei Zohar, Tikkun 21 - 61b:4-5X> 1'p°n ©™1pn

YT LARDY 12wWnn 0 STORT Andna 099own DRIWCA NR TN
732 NAMANRT AR RITP 7700 N2 OTORT RIAR ORA? 79 RpY
IPRT AMOMA PR TO° N3N ™ TURN LNTPAYNR RARA RNN3T
2VR 1907 0IN RITM PRI 0170 PR TPRT RNI2 70° RAR
TANR %A LNDT MY WY DY LY LRAD OMRT RIART
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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Esther asks the king, “Let my life be given me at my re-
quest, and my people at my plea.” The maamar uses it for
Malchus asking her needs of Z’eir Anpin.
Esther 7:3°2:1 ANOX
T2BIPYIORY TPR0 Y2 17 ONRENTDR TR 1IPRT IN0K 1Y
PNTRI3 1Y) NPRY2 W91 °271NIn 1Y
Then Esther the queen answered and said: ‘If I have found
favour in thy sight, O king, and if it please the king, let my
life be given me at my petition, and my people at my
request;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The maamar returns to Isaiah’s verse: “Abraham,” love

likuteitorah.com/torah-ohr/megillas-esther/5/
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and awe, does not reach the level of “You are our Father.”

Isaiah 63:161"0:270 1°yW°
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For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Its flames are flames of fire, a blaze of G-d”: love as
strong as death. The maamar borrows “flames of fire” for
the longing for G-d alone.
Song of Songs 8:6":’11 0°°wi1 W
YR M08 B My™D AYinrty onind 72975y onind mvw
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot points to the Rebbe’s note there on the nesirah.
KEHOT'S NOTE
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The Talmud explains that the “awakeners” were the
Levites who said each day, “Awake! Why do You sleep, O
L-rd?” and that Yochanan the High Priest abolished it, ask-
ing, “Is there sleep before the Omnipresent?” The maamar
gives the inner reason: “our Father” never sleeps; only

Z’eir Anpin is in dormita.

Sotah 48a:7-8'11-’1:X 1”1 N0
0 922 1207 MK 70777997 KR .0°17IYRa DR PB°2 KIT AR
anR 70PN A Y7 0INIRY 13T By 07 0oTRiy Y o)
K71 017 K7 MIn” K3 132 XM 209pR0 1107 APV U2 030 97
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... D17, 2713 371K ROK .1°2°Y2 07 23900 >0

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Awake! Why do You sleep, O L-rd?” These are the words
the “awakeners” used to say, which Yochanan the High
Priest abolished.

Psalms 44:24775:7°n 0°2°1n
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Awake, why sleepest Thou, O L-rd? Arouse Thyself, cast not
off for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Do not rejoice over me, my enemy, for I have fallen, I

have risen.” The maamar reads it as “in the fall itself I

rose.”

Micah 7:8'n:t 191
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Rejoice not against me, O mine enemy; Though I am fallen,

I shall arise; Though I sit in darkness, the L-RD is a light

unto me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot points there on the reading “at the very time of the
fall.”
KEHOT'S NOTE
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“The maiden of Israel has fallen, she will not rise any
more.” The maamar reads “she will not add to rise”: no
rising can exceed the one within the fall.

Amos 5:22:1 0y
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The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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It explains that although in exile Malchus receives from
the Yesod of Abba, the light does not shine openly: as this
maamar’s analogy shows, a mind can flow into speech
without the emotions, yet such a flow has no vitality in it.
KEHOT'S NOTE
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The moon said before G-d, “Is it possible for two kings to
use one crown?” and was told to diminish herself. The
maamar says that in the Future two kings will use one
crown: Z’eir Anpin and Malchus will be equal.
Chullin 60b:2-33-"2:2°0 7711
°Jw DX D’,?‘?N wy” (v ,X NOWRI2) 2°03 M7 D 12 YR 21
TARR TVPA 7IRNAT NRY D172 TIRMT DR 2°N91 09170 MAIRRN
TR N33 WHNYSw 02391 MWD WweR YUwad 17apn %18° n’
NINRY PRI YPRIT 0D TINR JARY DR Suym 037 79 aR
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Wikisource Talmud Bavli (CC-BY-SA)
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Ki Savo cites this passage (“see the maamar ‘For Abraham
has not known us’: and in man himself the vital soul de-
sires ... but in the intellect ...”) and adds a reference to the
maamar on “Remember what Amalek did to you ... [those]
behind you” for back to back and face to face.
KEHOT'S NOTE
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the passage shares nothing with the note
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The maamar on “Remember what Amalek did to you” ex-
plains face and back in holiness and in the soul: the in-
wardness of the heart, where G-d is revealed as life and de-
light, against love that is forced upon the heart.
KEHOT'S NOTE
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Etz Chaim’s Gate of General Principles, chapter 10, cited
by Kehot for the nesirah: Rachel, formed behind Z’eir
Anpin, shares one “wall” with him and therefore needs the
nesirah, the separation that lets them be face to face.

Sefer Etz Chaim, Shaar HaKlalim 10 0°5%571 13w ,0n vy
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Chapter 13 of the same gate, also cited by Kehot, on the
dormita: the mochin withdraw from Z’eir Anpin into
Nukva, and “He took one of his ribs” means that she was
sawn apart from him, after which she is brought to him
face to face.
Sefer Etz Chaim, Shaar HaKlalim 13:2°2:3*> 0°99271 99w ,0n vy
D”?W?ﬂ qNY DOWTN 1PN R '73?73 AWORNTA o7y 53 RIT 1Ay ...
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Sefer Etz Chaim (Public Domain)
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The Talmud describes Rabbi Eliezer’s modest conduct in
marital relations: it seemed “as though a demon com-
pelled him.” The maamar applies the phrase to all worldly
matters, done “from the back,” not out of one’s own
desire.

Nedarim 20b2°> 0°971
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From here to the end, that transcript differs from Torah
Ohr.
KEHOT’'S NOTE
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In Tikkun 21 Purim is called after Yom HaKippurim, as the
Rebbe Rashab’s note cited by Kehot quotes. The maamar
places Purim and Yom Kippur on one level.
Tikkunei Zohar 46b:21-222373-X73:2 Y"1 77t1 *11pn
P73 731 LMW By 77791 RNIPIW .KNIIRT 02790 7793 3K 7
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Constantinople, 1740 (CC-BY-NC)
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It asks how this can be, since Yom Kippur is an ascent into
Atik, and answers that it is along the lines of the saying
“when Atika ...” in that depth, quoting a source that then
Imma receives from Atik through the Yesod of Abba.
KEHOT'S NOTE
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On that page the river that “parts and becomes four
heads” as it reaches Beriah is read as the four camps of

likuteitorah.com/torah-ohr/megillas-esther/5/
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the Shechinah, “the face of a lion on the right,” the face of
an ox, and so on.
KEHOT'S NOTE
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In Ezekiel’s vision of the Chariot, “the face of a lion was on
the right of the four.” The maamar notes that the lion, an
unclean animal, holds this high place.

Ezekiel 1:107:% 2xptr>
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Mordechai went out from before the king in royal ap-
parel of blue and white.” The maamar reads Mordechai as
the higher Chochmah clothed in “the apparel of Malchus,”
physical matters.
Esther 8:15170:’1 1N0R
173 21 NP3 MM NP Mo whaPa ToRT 38PN K 9T
TR TIPS U YT TR 72 7719m
And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

76 59777 12y

“Mordechai passed, and did all that Esther had command-
ed him.” Cited, following Etz Chaim, for Mordechai’s light
going out.
Esther 4:171>:"7 9noR
AN YPY AMETIYR 203 Wy °37R 13y
So Mordecai went his way, and did according to all that

Esther had commanded him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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“We have not seen our signs; there is no longer any
prophet, and there is none among us who knows until
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79

when.” The maamar reads it as the state of exile, when
miracles are hidden in nature.

Psalms 74:9°0:77y 0°2°1n
7Y YT° ARTRDY K221 TIVPR 1°R77KD 100N
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe quotes this passage there and points to Yahel
Or, p. 154.
KEHOT'S NOTE
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“Who led at the right hand of Moses the arm of His glory.”

Cited again for the open miracles of the time when the at-
tributes shone face to face.

Isaiah 63:1227°:370 1°yw°

ov §2 niy? oivaon oon Ypia IRIRDR YT AR PRt TURin

0%y

That caused His glorious arm to go at the right hand of

Moses? That divided the water before them, To make

Himself an everlasting name?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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“I create the speech of the lips: peace, peace, to the far
and to the near.” The maamar applies it to prophecy,
G-d’s word entering the prophets’ speech.
Isaiah 57:19v™:1”3 \1°yw°
Havayah anx 219921 pina? oivw oi%¢ oonot 271 X2
2PRDT
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will
heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Sages taught: “The kidneys counsel, the heart under-
stands, the tongue shapes [the words], the mouth com-
pletes.” The maamar compares Netzach and Hod to the
counseling kidneys.

Berakhot 61a:28-291”-11"3:X X”D N1372

IRy NOXY 72107 IAZYP AR ,0TX3 92 22 NP9 PAY 13271 1N

00 297 o097 LPRnRR Ay APmo? n2ivT X2R0Mm LYY
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13 12°3K °77 FINR 10 1Y T° KD D3R 9D
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Our Rabbis have taught : There are two reins in man, one
prompting him to good, the other to evil. It is probable that
the good is on the right side and the bad on the left ; for it is
written, "A wise man's understanding is at his right hand;
but a fool's understanding at his left" (Eccles. x. 2). Our
Rabbis have taught : The reins prompt [the thought], the
heart exercises intelligence, the tongue pronounces, the
mouth completes [the words]. The gullet lets in and brings
out...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

YAV LR . . MTAN IPPNoIWDY

Kehot notes that this passage is explained there.
KEHOT'S NOTE
%N °Y 2970 wPAw N7MIRA IRAND

Y2V ROV DOPON

Kehot notes that the Shelah there implies, somewhat, that
this gematria is found in the Zohar.

KEHOT'S NOTE

M2 RIT 1O DX ynwn (R ,1UD) NPNIRT WYY owa .27D 27w 07D
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Pardes Rimonim notes that the Name Elokim equals hate-
va (nature) in number, for the natural world is rooted in
Gevurah. The maamar uses it: the light now clothed in na-
ture is the level of Elokim.

Pardes Rimmonim 12:2-33-2:2> 0°117 0712
MIREAIT 9 5P Ma°n1 2757 1P XN 0TIPA PR mRyn Boon
0°PPR DW D°nyD 277 9511 0P NRCI22 T Oy Tum aeyn
1331 12 2N AW 7 7231 707 mMacna 2791 TR 95 0 mnd
DR 7RI 29D 177 DOnYD 279 KDY DOPYR OOYD 277 IR AR
DWW M13°37 Y RIT RO NIRRT 09377 2203w 2190 nan
OYLM .711°27 PR MY ,0°PPR OW3 1R2 1971, 70T MITNaT TOX
R %0 ,0°PPR TIPA2 °7 12 Owa R9Y 1°N1NINA 0OpRR Owa anow
.ee ORI 973 DOPOR DWW NN OY L3932 N0 own

Pardes Rimonim (Public Domain)

PARAGRAPH 21
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This passage, through “as wax melts before fire,” is print-
ed in the supplements to Yahel Or.
KEHOT'S NOTE
AN Y IR D00 0OXY9Oma KA T Y0P
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“When her father and mother died, Mordechai took her

for himself as a daughter.” The maamar reads it of the
Yesod of Abba and Malchus.
Esther 2:71:’2 9N0OX
“ND> 17301 DRI 28 A7 1°K *2 1T7"N2 INOK K7 TN 1K o
:N27 32 °27n ANRY ARKY 172K NINY X N2iv) XN
And he brought up Hadassah, that is, Esther, his uncle’s
daughter; for she had neither father nor mother, and the
maiden was of beautiful form and fair to look on; and when
her father and mother were dead, Mordecai took her for his
own daughter.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Of the woman of valor: “The heart of her husband trusts in
her, and he shall lack no gain.” The maamar applies it to
Mordechai’s trust in Esther.
Proverbs 31:11x7°:X”% “5wn
:70M2 X2 P70 Moy 22 A3 nwa
The heart of her husband doth safely trust in her, and he

hath no lack of gain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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Kehot notes that it refers to this passage.
KEHOT'S NOTE
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“As smoke is driven away ... as wax melts before fire, so
the wicked perish before G-d.” The maamar applies it to
kelipah dissolving when it comes near holiness.

Psalms 68:3°3:11”0 0°2°1n

:0°P2K 2397 DY 1TIR® WR™I8N 1157 O3 ATIA TWY ATIND
As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-

ence of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 23
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XLV 1IANRY AT AR

91 99152 M2YT INRT 11 9P RN I 1D

The Zohar on Va’eschanan, to which Kehot points: woe to
whoever is present when the great lion seeks to join his
mate, and all the more so when they are united. The maa-

likuteitorah.com/torah-ohr/megillas-esther/5/
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mar applies the saying to Haman seated between the king
and the queen.

Zohar, Vaetchanan 30:183-31:190-3"2p% 1annxy ,7m0 790
L7PR"Y
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When the king returned and found Haman fallen on
Esther’s couch, “they covered Haman’s face.” The maa-
mar sees in it the end of Haman as a “something.”

Esther 7:8°17:"1 1NoR
W NYRNTDY 51 1 1N ANWR N°2OK 13T NI 3Y 2R
R¥2 71277 N722 "0y 727NN WI207 037 TR0 KM 1Y INoK
197 17 2391 7707 2an
Then the king returned out of the palace garden into the
place of the banquet of wine; and Haman was fallen upon
the couch whereon Esther was. Then said the king: ‘Will he
even force the queen before me in the house?’ As the word

went out of the king’s mouth, they covered Haman's face.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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Esther’s invitation: “Let the king and Haman come today
to the feast that I have prepared for him.” The maamar
reads it in light of the Shechinah’s exile among the
kelipos.
Esther 5:4°7:"11 1NOX
nwRaToR 00 M 7R XI22 230 97RI7PYTOX INOK nKMm
A% o y-wR
And Esther said: ‘If it seem good unto the king, let the king
and Haman come this day unto the banquet that I have pre-

pared for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

94 anny nIvow 923 1o

Rabbi Shimon bar Yochai: wherever Israel went into exile,
the Shechinah went with them; they were exiled to
Babylon, and the Shechinah was with them.

Megillah 29a:4"7:X "5 1%°1n

°307 DX 172030 MR XY NI IR 0 12 1YY 027 XU
— 0°7%n7 123 .Y 11°O% — 193 ipn 93w X 1102 wiTRR
0713n32 ONPI3 TIX 127 noba TONN” MK TRy APY
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
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says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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“They cast pur, that is the lot, before Haman, from day to
day.” The maamar stresses “before Haman”: others cast it
before him.
Esther 3:71:"3 1noR
Wﬁ']]f{?fj}_{ 'l'??:? mwy D’Jj[ﬂ' I'I;[ﬁ.?! 1971 W'"['I'I'R‘lﬂ ﬁw}{jlj Wf[h;
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In the first month, which is the month Nisan, in the twelfth
year of king Ahasuerus, they cast pur, that is, the lot, before
Haman from day to day, and from month to month, to the

twelfth month, which is the month Adar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud ranks degrees of beauty: beside Sarah all oth-
ers were “like a monkey before a man,” and so Sarah be-
side Eve, Eve beside Adam, and Adam beside the
Shechinah. The maamar borrows the phrase for the keli-
pah’s attempt to imitate holiness.

Bava Batra 58a:61:X 1”1 X7n2 822

27 .0 *Pa%3 "3 oMM P 2°RY IW2 "R?IN0I X1 727 K
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 25
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“Aaron shall bring the goat on which the lot ‘for G-d’ fell
and make it a sin-offering.” The maamar explains this as a
level where sins do not separate.
Leviticus 16:9°0:1"1 X1p™
NRVA TP A2 P33T 1Y A7Y WK PYRINR IR 27T
And Aaron shall present the goat upon which the lot fell for
the L-RD, and offer him for a sin-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot points there on “there sins do not separate.”
KEHOT'S NOTE
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It quotes a passage from here, and after these words it is
written “(this requires study).”

KEHOT'S NOTE
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Reish Lakish: “Great is teshuvah, for willful sins become
for him as merits.” Applied here to the level that the lot
reaches.
Yoma 86b:3°3:2 170 Rn1°
MRIY NI 17 MDY MY AWA 19373 wPRY U R
LRI T — Py N7 L7A1Y2 nPwD 0D TR T Ty PR e
YR AT whpR WY R 170K Pwon ARk 1 XY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot points there on the lot “before G-d.”
KEHOT'S NOTE
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Kehot notes that Or HaTorah has a comment on this there.

KEHOT’'S NOTE
JROD TR @ oY (37wN) RN NUMIRA

103 % PP OTND DTN BRW N

Kohelet: “a time when man ruled over man to his harm.”
The maamar applies it to Haman, whose power over
Mordechai turned to his own harm.

Ecclesiastes 8:9'0:'1 n>np
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All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“He has swallowed wealth and will vomit it up; G-d will cast
it out of his belly.” Applied to the kelipah that snatches
nurture from holiness and must give it back.

Job 20:15770:0 21X
29X PP 13020 18PN Y72 20
He hath swallowed down riches, and he shall vomit them up

again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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On the day the enemies hoped to rule over the Jews, “it
was turned about,” and the Jews ruled over those who hat-
ed them.

Esther 9:1’X:’0 InoR
727 Y237 WK 92 08 Ay TwitYa TR UTNTRIT U Ay 023w
072 vivYh DT C2R a WX Dita niwyny N T9Rn
DRI M 0TI WY WK KT 7iDaN
Now in the twelfth month, which is the month Adar, on the
thirteenth day of the same, when the king’s commandment
and his decree drew near to be put in execution, in the day
that the enemies of the Jews hoped to have rule over them;
whereas it was turned to the contrary, that the Jews had rule

over them that hated them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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