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“And Mordechai Went Out
from Before the King”

In exile, miracles and answers to prayer have not ceased: the
redemption comes from the Name Havayah, above the revealed
attributes of Avraham and Yisrael, so its miracles are clothed in

nature, as in the Purim story, and the Shechinah is with Israel.

The open revelation that follows comes through Mordechai’s

garments, the six orders of the Mishnah.
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THE BIG IDEA

In exile, miracles and answers to prayer have not ceased: the redemption comes
from the Name Havayah, above the revealed attributes of Avraham and Yisrael, so
its miracles are clothed in nature, as in the Purim story, and the Shechinah is with
Israel. The open revelation that follows comes through Mordechai’s garments, the

six orders of the Mishnah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with Mordechai leaving the king in royal garments and links Purim to Yom Kippur,
“a day like Purim”: both are an ascent from below, through teshuvah and through the lot. Yom Kippur
is the day the second Tablets were given, and at the Giving of the Torah G-d spoke “face to face.” Since
G-d has no body, “face” means will: at Sinai Israel’s whole will was turned to G-d and the body was
“back,” so G-d’s “face” turned to them. Bodily acts today should likewise be done as “back,” not be-
cause they are lowly. The maamar then answers the person who strives to cleave to G-d and sees noth-
ing. Formerly the attributes of Avraham and Yisrael, of the light that fills all worlds, were revealed, with
open miracles and prophecy. The redemption from exile comes from “You, Havayah, are our
Redeemer,” above them, so its miracles are clothed in nature: G-d does not “sleep,” and the Shechinah
is in exile with Israel. Mordechai, “abundant in kindness,” takes Esther, and his garments, the six or-
ders of the Mishnah, bring the light of Purim.

OUTLINE

1 Purim, a day like Yom Kippur 7

Both days are an ascent from below, through teshuvah and the lot; even sin can rise, since above there is no
darkness. How to ascend begins from the second Tablets given on Yom Kippur.

2 Face to face 12-3

At Sinai Israel’s will was wholly turned to G-d and the body was “back,” so G-d turned His “face” to them;
love explains “the appearance of a man” on the throne. Bodily acts today should also be “back,” and on
Purim this came through the hanging of Haman and his sons.

3 Why we do not see 14-6

Despair over feeling nothing is foolish. The verse of exile leaves out Yitzchak, through whom the redemp-
tion comes; open miracles and prophecy belonged to the revealed attributes of Avraham and Yisrael, and
in exile the signs are there but unseen.
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4 Above Avraham: miracles clothed in nature

17-9

Redemption comes from the Name Havayah, above even the supernal patriarchs, so its miracles, even a

livelihood, are clothed in nature. G-d does not sleep and has not changed; the Shechinah is in exile with

Israel.

5 Esther, Mordechai and the six orders

110-1

In exile Israel is itself prayer. When the level of Avraham is gone, Mordechai, “abundant in kindness,”

takes Esther, and his six garments, the six orders of the Mishnah, bring the open revelation of Purim.

KEY CONCEPTS

Face and back 711x1 0°18

What a person wants he faces; what is against his will is
“back.” When the body is “back” and the will is turned to
G-d, the bond is face to face.

The light that fills all worlds 1727y 93 X%nn

The divine light that enters each world in its measure. In
earlier times the attributes of Avraham and Yisrael, of this
light, were revealed, with open miracles and prophecy.

The Name Havayah: was, is and will be ™1 71777 — 111
o

G-d beyond time, above even the supernal attributes of the
patriarchs. The redemption from exile comes from this
level, so its miracles are not seen openly.
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A miracle clothed in nature Y2071 7772 w2%nn0 01

In exile miracles and answers to prayer continue but come
through natural events, as in the whole story of the
Megillah; we do not see them.

Shas: the six orders 0°770 YW

The six orders of the Mishnah, which the maamar reads as
Mordechai’s six garments; through them comes the reve-
lation of Purim.
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SECTION 1 - 11

Purim, a day like Yom Kippur
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“And Mordechai went out from before the king,” etc. Now, Purim is the level of Yom Kippur, for
“Yom HaKippurim” means “like Purim.”

The maamar opens with Esther 8:15, Mordechai leaving the king’s presence in royal garments, and returns
to this verse at its end. It begins by linking Purim to Yom Kippur through the name: Yom HaKippurim can be
read Yom Ke-Purim, “a day like Purim.”
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And Yom Kippur is teshuvah (return), in which one returns from below to above. And of Purim,
too, it is written, “pur, that is, the lot”: from below to above. And so too on Yom Kippur [there were]
“lots upon the two goats,” etc.

What the two days share is a movement from below upward. Yom Kippur is teshuvah, a person returning up

to G-d; Purim is named after the pur, the lot that was cast before Haman, and a lot comes up from below.
Yom Kippur has its lots as well: those drawn for its two goats, one “for G-d” and one “for Azazel.”

DRV ORY DRV A9 92K TP 1229911 1PPo7an0 MY w0 R0 15yn’ mbyL 9war R X
QW TR PO7Y qwn 1R ovw T9Pwne XD qwn 0a aeynk 00 X 19yws

But how is it possible to ascend above? Are there not sins that separate and hold back? To this [the
Kohen Gadol] said, “To G-d, a sin-offering”: that even the sin, when it ascends to G-d, does so be-
cause above, “even darkness does not darken”; for there, there is no darkness, since all is one
there.
The question is how anyone can rise when sins separate him from G-d. The answer is drawn from the words
the Kohen Gadol said as he placed the lot on the goat, “To G-d, a sin-offering,” read as “even the sin rises to

G-d.” Sin can rise because above, as the verse says, “even darkness does not darken”: in G-d’s oneness noth-
ing is dark.
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Indeed, it is true that above there is no darkness; but how is it possible to ascend above? But it is

known that on Yom Kippur there was the Giving of the Torah of the second Tablets.

That there is no darkness above does not yet explain how a person below can get there. The answer starts
from the fact that Yom Kippur is the day the second Tablets were given, a second Giving of the Torah.
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SECTION 2 - 112-3

Face to face
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And therefore it was chosen to be Yom Kippur. And at the time of the Giving of the Torah it is said,
“Face to face G-d spoke with you.” But seemingly, surely He has no likeness of a body!

Because the second Tablets were given on that day, it was chosen to be Yom Kippur. At Sinai, the Torah says,
G-d spoke “face to face,” and that raises a question: G-d has no body, so what can “face” mean?
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But [the explanation is] that, as is known, what is willed is called “face,” and what is against one’s
will is called “back.” And at the time of the Giving of the Torah, all the will of Israel was toward

Him, may He be blessed, and all matters of the body were in the aspect of “back.”

The answer is that “face” and “back” describe the will. What a person wants, he faces; what he does not want,
he turns his back on. At Sinai all of Israel’s will was turned to G-d, and everything bodily was left behind
them, as “back.”
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As our Sages, of blessed memory, said, “At every utterance their souls flew out.” Yet in truth they

had bodies. But because all matters of the body were in the aspect of “back,”

The Sages say that at each utterance at Sinai the people’s souls left them. They still had bodies, but their
bodies had no place in their will.
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it turns out [to be] as though they had no bodies, and so, of itself, they were in the aspect of “face,”
[as in] “As in water the face,” etc. And as it is written, “And upon the likeness of the throne, a like-
ness like the appearance of a man.” But how can “like the appearance of a man” apply to Him, may
He be blessed?

So it was as if they had no bodies, and they faced G-d entirely; and as a face is answered by its reflection in

water, G-d’s “face” turned to them. A second question follows: Ezekiel saw on the throne “the appearance of
a man,” yet G-d has no form.
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But, by way of analogy: when a person loves his fellow, [his fellow’s| image is engraved in his heart,
as though that image were upon him.
The answer is an analogy from love: when a person loves another, the beloved’s image is engraved in his

heart, as though it rested upon him. The analogy implies that the “appearance of a man” on the throne is not

G-d’s own form but, as it were, the image of those He loves.
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And now, too, every bodily thing must be in the aspect of “back,” as our Sages, of blessed memory,
said concerning marital union: “as though a demon compelled him.” And all the more so with oth-
er things. And not

The same applies now: every bodily act should be “back,” done without one’s own desire in it. The Sages de-

scribe a holy sage in marital union as one whom “a demon compelled”; if that is so of union, it is all the

more so of other bodily things.
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as people imagine, that this is a repulsive thing because immersion is required after it. It is not so,
for it is a great thing,

This is not because union is repulsive, as people think since immersion is needed after it. The maamar says

the opposite: it is a great thing.
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and above, too, it is a great thing. And all the more so with eating and other things, which must be
“as though a demon compelled him,” and not to say that this one cannot eat, etc. And then, of it-
self, it will be face to face. And on Purim, too, [it was] through their hanging him [Haman] and his

sons above fifty, as is known.

It is great above as well, where Kabbalah speaks of union between divine attributes; and eating and other
things, all the more, must be “as though compelled,” though the brief words “not to say that this one cannot
eat” seem to warn that this is no reason to refuse food. With the body as “back,” the bond with G-d is face to
face. On Purim this came through the hanging of Haman and his sons “above fifty,” which recalls the gal-
lows fifty cubits high that Haman had prepared; the maamar treats the point as known.
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SECTION 3 - 14-6

Why we do not see
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Now, it is known that each and every one, in general and in particular, always wants to cleave to the
Creator, may He be blessed, and exerts himself in every way possible, yet attains nothing. And there
are fools who fall because of this.

A new section begins. Everyone, the people as a whole and each person, wants to cleave to G-d and tries
hard, yet feels he attains nothing, and some foolishly lose heart over it.
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But this is great foolishness, for one must know this: that in exile we cry out, “For Avraham did not
know us, and Yisrael does not recognize us,” and it does not say Yitzchak.
This despair is a great mistake. In exile we cry out in Isaiah’s words, “For Avraham did not know us, and

Yisrael does not recognize us,” and the maamar notes that the verse names Avraham and Yisrael (Yaakov)
but leaves out Yitzchak.
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And it is found in the Gemara that Yitzchak will in the future redeem us. As is known, formerly
everything was in open revelation: whatever they asked for, they were given, both in the physical
and in the spiritual; and they also had prophets. And all this is because the attribute of Avraham
and Yisrael was in open revelation, in the aspect of the light that fills all worlds (memalei kol
almin).
The Gemara tells that in the future Avraham and Yaakov will not plead for Israel but Yitzchak will, and the
maamar sums this up as “Yitzchak will redeem us.” In earlier times everything was revealed: prayers for ma-
terial and spiritual needs were answered, and there were prophets. This was because the attributes of

Avraham and Yisrael were revealed; they belong to the light that fills all worlds, the light that enters each
world in its measure.
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And because of this they were able to see miracles in open revelation, such as the Splitting of the
Sea of Reeds and the Exodus from Egypt. But in this exile, “Our signs we have not seen”: we are un-
able to see the signs, and not because there are no signs, G-d forbid; it is only that we are unable to
see the signs.

Because those attributes were revealed, people saw open miracles such as the Splitting of the Sea and the

Exodus. In this exile, as the psalm laments, “Our signs we have not seen,” and the maamar reads it exactly:
the signs are there, but we cannot see them.

SECTION 4 - 17-9

Above Avraham: miracles clothed in nature
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On the contrary: these very things are His awesome deeds; these very things are His mighty deeds,
etc. And “there is no longer a prophet, and none among us knows how long.”
On the contrary, the hidden miracles are themselves G-d’s awesome and mighty deeds. The words echo the
Sages’ answer to those who asked where His might and awe were while strangers revelled in His Temple and

enslaved His children: His restraint is His might, and the survival of one people among the nations is His
awe. The verse goes on: “there is no longer a prophet,” and no one knows how long the exile will last.
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And this is because “Avraham did not know us,” for “You, Havayah, are our Redeemer”: He was, is
and will be. And this is above Avraham, for even the supernal Avraham and Yisrael are of the level
of created beings,
The reason, in the verse’s words, is that “Avraham did not know us”: the redemption comes from “You,
Havayah, are our Redeemer,” and the Name Havayah means “He was, is and will be,” G-d beyond time. That

is above Avraham, since even the supernal Avraham and Yisrael, the divine attributes they stand for, count
before Him as created beings.
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as it is written, “For six days G-d made”: even the six supernal days are, in relation to Him, may He

be blessed, of the level of making.

The proof is the verse “For six days G-d made,” read as it is written, without “in”: the six supernal days, the
six emotive attributes, are themselves something G-d made.
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But when |[it is] “You, Havayah, are our Redeemer,” it is impossible to see the miracles in open rev-
elation. But in truth, even nowadays, when livelihoods are hard-pressed, it is truly like the Splitting

of the Sea of Reeds; only it is clothed in the way of nature.

When redemption comes from Havayah Himself, above the attributes, its miracles cannot be seen openly.
Yet even now, when earning a living is hard, each livelihood is truly a miracle like the Splitting of the Sea, to

which the Sages compare a person’s sustenance; it is only clothed in nature.
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And therefore Yochanan the Kohen Gadol (High Priest) abolished the “awakeners,” who would say,
“Awake! Why do You sleep, O G-d?” He abolished [this], since there is no need to awaken Him; for

For this reason Yochanan the Kohen Gadol abolished the “awakeners,” the Levites who each day said in the
Temple, “Awake! Why do You sleep, O G-d?” He held that G-d needs no awakening.
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“behold, He does not slumber and does not sleep”; it is only that we do not see, as mentioned
above. For in truth, “I, G-d, have not changed.”

As the verse says, G-d neither slumbers nor sleeps; it only seems so because we do not see, as explained
above. “I, G-d, have not changed”: nothing has changed in Him, only in what we perceive.
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But because it is said of this exile, “She has fallen, she shall rise no more,” which is the light that
encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin): that
it is impossible to rise above, but it is possible to be close.

The concealment comes because this exile is described as “She has fallen, she shall rise no more.” The maa-

mar ties this to the light that encompasses all worlds and the light that fills them: in this state one cannot rise
up above, but one can be close.
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And because of this, the miracle is clothed in the way of nature. And so on Purim, the whole story of
the Megillah was in the way of nature. And likewise, when we cry out and are not answered, it is not

that we are not answered,

Because of this, a miracle in exile comes clothed in nature, and so the whole Purim story unfolded through
natural events. The same holds for prayer: when we cry out and seem unanswered, it is not that there is no

answer.
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but only that we do not see. On the contrary, our Sages, of blessed memory, said, “They were exiled
to Babylon: the Shechinah (Divine Presence) was with them.” And it is also said, “And I was in the
midst of the exile,” for Knesses Yisrael (the Congregation of Israel) is called “I”; and it is written,

“And I am prayer.”

We simply do not see it. On the contrary, the Sages teach that when Israel was exiled to Babylon the
Shechinah went with them, and Ezekiel’s “I was in the midst of the exile” is read as Knesses Yisrael, which is
called “I,” the same “I” as in “And I am prayer.”

SECTION 5 - 110-11

Esther, Mordechai and the six orders
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And in the earlier generations, when they would pray, they would be answered; but now, “And I am

prayer”: that I myself am prayer, [tefillah] in the sense of naftulei.

In earlier generations prayer was answered openly. Now the verse “And I am prayer” applies: Knesses
Yisrael is itself prayer, tefillah, a word the maamar links to naftulei, Rachel’s word in naming Naftali, which

Chassidus reads as joining. Its very being is bound to G-d even when no answer is seen.
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And therefore it is written, “And when her father and mother died”: this is the level of Avraham, as

is known. “Mordechai took her”: he who is abundant in kindness. But

Therefore the Megillah says of Esther, “when her father and mother died,” and the maamar identifies her fa-
ther and mother with the level of Avraham, which is no longer revealed. Then “Mordechai took her,” and
Mordechai is “abundant in kindness” (rav chesed).
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as it is written, “and the maiden was beautiful of form and fair to look upon,” that is, when her will
is done, “he took her to himself as a daughter.” Do not read “as a daughter” but “as a house,” for
Atik Yomin (the Ancient of Days) was revealed, as is known. And the revelation comes because of
“And Mordechai went out from before the king in apparel,” that is, through the Shas (the six orders
of the Mishnah).
The verse also says Esther was “beautiful of form and fair to look upon,” read here as the time when her will
is done; then Mordechai “took her to himself as a daughter,” which the Sages read “as a house,” that is, as
his wife, and with this, the maamar says, Atik Yomin, the inner dimension of Keser (the Crown), was re-

vealed. That revelation comes through “And Mordechai went out from before the king” in his garments,
which are the six orders of the Mishnah.
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“Malchus” (sovereignty): this is the order of Zeraim [Seeds], as it is written, “For as the earth brings
forth her growth,” and it is written, “Truth will spring up from the earth.” “Techeles” (blue): this is
the order of Moed [Appointed Times]|, a term for time.

Each garment of the verse is matched to an order of the Mishnah. Malchus, the “royal” of “royal apparel,” is

Zeraim, the order of agriculture, for Malchus is the “earth,” and the two verses speak of what grows from the
earth; techeles, “blue,” is Moed, the order of the festivals, whose name means an appointed time.
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“And white”: this is the order of Nashim [Women]. “And a great crown of gold”: this is the order of
Nezikin [Damages]. “And a mantle of fine linen”: butz, a term for “bad” [linen]; this is the order of
Kodashim [Holy Things].

“White” is Nashim, the order on marriage; “a great crown of gold” is Nezikin, the order of damages and the

courts; and “a mantle of fine linen” (butz) is Kodashim, the order of the Temple offerings, because butz is
another word for “bad,” the linen of the priests’ garments.
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“And purple”: this is the order of Taharos [Purities]|, because it has several colors. And afterwards it
will come into open revelation: “And the city of Shushan rejoiced and was glad; the Jews had light,”
etc.

“Purple” (argaman) is Taharos, the order of the laws of purity, because it holds many colors. After the gar-
ments comes the open revelation of Purim: “The city of Shushan rejoiced and was glad; the Jews had light.”

IN ONE’'S AVODAH

Do bodily things, marital union, eating and the rest, as “back,” “as though compelled,” though not as some-
thing repulsive, so that one’s bond with G-d is face to face. And do not lose heart when striving to cleave to
G-d seems to bring nothing: in exile the answer and the miracle are present but hidden in nature, and the

Shechinah is with us.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that Purim is “like” Yom Kippur, and what do teshuvah and a lot have in
common?

2. How does the maamar explain “face to face” at Sinai without giving G-d a body, and how does it apply this
to eating and other bodily acts today?

3. Why can the miracles of the redemption from exile not be seen openly, if they come from a level higher
than the miracles of the Exodus?

4. What does it mean that in exile Knesses Yisrael is “itself prayer,” and how does this answer the person who
cries out and sees no answer?

5. How does the maamar match Mordechai’s garments to the six orders of the Mishnah, and why does the
light of Purim come through them?

likuteitorah.com/torah-ohr/megillas-esther/4/ 12
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

N¥% 9279

The note refers the reader to the Rebbe’s source notes on
this maamar, printed earlier in the Kehot edition.
KEHOT'S NOTE
A7INTR ProD 0031082 Uyh R

9 23R NI °37m)

Mordechai leaves the king’s presence in royal garments of
blue and white, with a great crown of gold and a mantle of
fine linen and purple, and the city of Shushan rejoices.
The maamar opens with this verse and at its end reads
each garment as one of the six orders of the Mishnah.
Esther 8:151"v:’11 1NOR
TP 2T ALY MM NP2 MO7R w3532 TR 307N KY? 22T
AT TIPS T YT 1IN PI2 TI0m
And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0,0 AN0KR

2”1 N2 R 2912

The Tikkunei Zohar says that Purim is named after Yom
HaKippurim, which in the future will be changed from af-
fliction to delight. The maamar builds on this: Yom
HaKippurim is “like Purim.”
Tikkunei Zohar 57b:6-811-"1:2 1”1 97171 *1pn
NIRT PP PwIaa MTR NLWPNR T3 .0°11937 O XY
SR LM997T VIAR L1907 NRIXR L9 T°% NR°IPNR 717800 w12
RIDOM 27T STA2 YIIRM RIPMT KAWOM 127 U7TA2 YIIRM RDO9D
72 90X .TI937 PwIa0 PYRI NUWPNRT RIAT RN LRORRWT
q3M2 TAYM TR0 0°19% 2195 NPRY 11021 .N19PR ANoR watm
P20y 10 ARW 1Y .Nc1an '[’??31'[ n°a
Constantinople, 1740 (CC-BY-NC)

05712 112 W17°8 571

The note sets this maamar of the Rebbe beside the
Tikkunei Zohar’s statement that Purim is named after Yom
HaKippurim, as a further discussion of that link.
Tikkunei Zohar, Tikkun 21 - 60a:13-14X> 1'2°n ™1pn
RI7 37 7 717977 KK 1 KIT RIDOR .72 9710 7 77 IR K20 Op
IRMY LARND O WA LARDY 7R RPOYY MDY PAR RN
PR PEPAR 2371 LNIYOVIR PEPR AR RT 701 KDY WOIDRT
12791 0n1° RNPIIRA RPOYNRY M%7 T LNRT RN2YM™ 177 Rnbyn
553 XN®IK2 RPOYNRD w3 12 937 31 .119°91 Om1° 12 Noam 7
55 KPR 1PN OY RO K2 MY 1730 KT LN DD 9900 o

likuteitorah.com/torah-ohr/megillas-esther/4/
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a®I 13 NPT 12 0°°pn PRI P2 27y 01 952 wUP RAPT IR
19

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

79 9y 717721 .0°11957 0 WPy NRMIPAR 021D (2 ,13) XD NN RT
AWN AR

5937 NI ME
In Nissan of Achashverosh’s twelfth year, “pur, that is, the
lot,” was cast before Haman from day to day and from
month to month, to the twelfth month, Adar. The maamar
notes that a lot goes from below to above.
Esther 3:7°1:’3 1NOR
[ZaRN i 1'?73’? Ty o°RY nawa 19°1 WINTRIA 1WRID wTN2
apy-oeIw wInY Wm0 it un v19% 93a7 RIT MD DUan
TR UINTRIN
In the first month, which is the month Nisan, in the twelfth
year of king Ahasuerus, they cast pur, that is, the lot, before
Haman from day to day, and from month to month, to the
twelfth month, which is the month Adar.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

1,200

Kehot’s note points to Esther 9:24 for these words.

Esther 9:24775: 1NOR

DTAX? DPTIMOTPY 3UN BTIMINTPD T KT RNTRANTTR 1 72
:07IXPY DRIY 2730 KIT D P

because Haman the son of Hammedatha, the Agagite, the

enemy of all the Jews, had devised against the Jews to de-

stroy them, and had cast pur, that is, the lot, to discomfit

them, and to destroy them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ooywn A By
On Yom Kippur Aharon places lots upon the two goats, one
lot “for G-d” and one “for Azazel.” This is Yom Kippur’s
own lot, which the maamar sets beside the pur of Purim.
Leviticus 16:8°1:1v XIp™
SDIRIY? 70X 97901 °77 TR P33 niPTA 0YRI 2wRY IO 10N
And Aaron shall cast lots upon the two goats: one lot for the
L-RD, and the other lot for Azazel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
7,10 RPN

The Mishnah: the Kohen Gadol draws the two lots, places
them on the two goats and says, “To G-d, a sin-offering.”
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The maamar reads these words as teaching that even the
sin can rise to G-d.
Yoma 39a:7-8'1-"1:X ©”% RnY
X2 IR DRYNY? 237 .PNRLI A% iKY L,00yen 3w By m
oY TN27 OR PHY 1M UNPY KPR LUIRYDY it I3 1o
XP7 °2°1 *3 7°BPR2 AW Y7 M7 n3 ) 0iy? imdvn 123
2pe 1120
William Davidson, Vocalized Aramaic (CC-BY-NC)

TR R wn oA

“Even darkness does not darken before You; night shines

like the day, darkness is as light.” The maamar applies it to

the level above, where all is one and no darkness

separates.

Psalms 139:1227°:1”%p 0°%°1n

:MTIND YN PR? DI*D M) Tam PwnRY TEn-o)

Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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Moshe recalls Sinai: “Face to face G-d spoke with you at
the mountain, out of the fire.” The maamar asks what
“face” can mean for G-d and answers from the will.
Deuteronomy 5:4°7:°71 0127
WK TR0 772 DORY 1 937 0°192 071D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,10°927

annw: D 12T va by

Rabbi Yehoshua ben Levi: at each utterance that came
from the mouth of the Holy One, blessed be He, the souls
of Israel left them, and He revived them with the dew that
will revive the dead. The maamar uses it to show that at
Sinai the body was set aside.
Shabbat 88b:67:2 1”5 naw
X3 N2 WITRT BN R 2T M7 2D 17 12 YT 021 0
IR NI AR WD R OX Y Innwl ang
5y I — 719200 TR I N1T L INRYI ANY? IWRY 1N2TRY
A7 NI UYWAY BN TN on i2 nenae oyy
23 1 12 YOI *2 M) ARiD K N anm ooRby
DOV TPINRY PRI 1T R TIN2 WITRI "BR RYMW N12°T) 1277
< NPT O2K7D PO PN Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,M9 naw

“As in water face answers to face, so the heart of man to
man.” As Israel turned its face to G-d, so He turned His

likuteitorah.com/torah-ohr/megillas-esther/4/
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face to them.

Proverbs 27:19v0”:175 “own
:07X7 DTRI727 12 0732 07197 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Above the firmament Ezekiel sees the likeness of a throne,
and upon it “a likeness like the appearance of a man,
upon it from above.” The maamar explains this likeness
through the analogy of love.
Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 17207128 XN QWRI7Y WK Y217 Dynm
:T2¥n7n 7Y DTN XD NINT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,8 PRpIT

PARAGRAPH 3
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15
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A sage’s wife describes his conduct in marital union: at
midnight, with great modesty, “like one whom a demon
compelled.” The maamar takes this as the model of a bod-
ily act done without self-interest, as “back.”

Nedarim 20b2°5 0°771
KEHOT'S NOTE
.2,00°9T

1732 NNY MR 1PN

When Esther came before the king, Haman’s evil plan
against the Jews was turned back on his own head, and he
and his sons were hanged on the gallows. The maamar
says this hanging was “above fifty.”
Esther 9:25717:"0 1noX
“23 WY 7y INTN 2 19007DY TN T "3 XA
PYI2Y 1127 NRY INK 1201 IWRITPY 0TI
but when ashe came before the king, he commanded by let-
ters that his wicked device, which he had devised against the
Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

16
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“For You are our Father; for Avraham did not know us, and
Yisrael does not recognize us; You, G-d, are our Father,

14



TORAH OHR + MEGILLAS ESTHER - MAAMAR 4

our Redeemer, from of old is Your Name.” The maamar
notes that the verse leaves out Yitzchak.
Isaiah 63:161”:370 171°yw°
17X T ARR M7 KD PRI YT KD D772K 0D 10X IRRTD
:T0Y 02997 17K)
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

17

NN PINAD TNy PR
In the future G-d will tell Avraham, and then Yaakov, that
their children have sinned, and each will answer that they
be wiped out for the sanctity of His Name; Yitzchak de-
fends them. Then Yitzchak points them to G-d, and they
say, “You, G-d, are our Father, our Redeemer.”
Shabbat 89b:2-31-"2:2 v"n naw
AP "y2om I PUWOIWI” 01 NN PY 1YY PRy 1
DRV P2 O :PRIWYP RN T2 ¥ATRE 0P NN ,POYY 027 R
3PWD — VWY TY MWK R NWYn NIk NINITOY 1970 0%IwD
2R3 1597 — ™1 IRK° 109131 K1 1097 127037 K1 X2 U7 027
X7 ToNY? 1AP? 5y 0 I0R” 270 RS 1ApY "y3on "R] RiD”
17937 0 NIaR IR K3 197 :HRWPOY KIT 2 WITRD 007 nN°
.. 20 33127 :1°30% 10K .0ONR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,0a naw

PARAGRAPH 6

18
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“Our signs we have not seen; there is no longer a prophet,
and none among us knows how long,” a lament over the
destruction of the Sanctuary. The maamar reads it as: we
do not see the signs, not that there are none.

Psalms 74:9'0:77y 022710

IDTTY Y0 ARTRDY K221 TIVPR 1°K77KD 100N
We see not our signs; There is no more any prophet; Neither
is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20,7y 0°%nn
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The note says that this line of the maamar, that we cannot
see the signs, is quoted in Yahel Or, the Tzemach Tzedek’s
commentary on Psalms, the book of the verse it explains.
KEHOT’'S NOTE
1077y IR DA kM
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PARAGRAPH 7

20
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22
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The rest of the verse quoted in paragraph 6: “there is no
longer a prophet, and none among us knows how long.” In
exile, prophecy too is hidden.
Psalms 74:9'0:7"y 0°2°1n
IRTTY P77 1ARTRD) K021 TIVPR HJ’NTN"? 1P NNIR
We see not our signs; There is no more any prophet; Neither
is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

119N 1 AN 0D

The verse that left out Yitzchak ends, “You, G-d, are our
Father, our Redeemer, from of old is Your Name.” The
maamar reads it as the Name Havayah itself, above
Avraham and Yisrael, redeeming.

Isaiah 63:161"v:370 W1yw°

173X T AAR DY KD PRI YT KD D772K 0D 1PN IRRTD
:T0Y 02997 17K

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers to a talk of the Rebbe for a further discus-
sion of the miracle clothed in the way of nature.
KEHOT’'S NOTE
.154°Y 11 WP IR

PARAGRAPH 8

23
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There, speaking of individual Divine providence, Likkutei
Torah refers back to this maamar, “Umordechai Yatza,” on
Yochanan abolishing the “awakeners” and on “For in
truth, I, G-d, have not changed.” It concludes that this lev-
el belongs to the Megillah of Esther, when Israel accepted
the Torah anew in the days of Achashverosh.
KEHOT’'S NOTE
LR 1UORRW 3,1 WY NMPY ART KPP0 LI A0

D°IYAT AR 27D 1N Pua
The Mishnah lists the enactments of Yochanan the Kohen
Gadol: he did away with the declaration of the tithe, and he
also abolished the “awakeners” and the “knockers.”
Sotah 47a:20°2:X 11 V10
15[9;3 D??Tgfﬁj UOR a7 12 ’L:J‘l"g 7% TR ﬁg}ﬁ’ 12 0% J'I?JTZ??:
173 7209 7w MR 717132 210K7 DI 1R mRIY NiPIURT

1°ERIT XY 1P77IYRE DR 513 RIT AR Aynn N7t vayn '?i'f.'}

William Davidson, Vocalized Aramaic (CC-BY-NC)
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25

26

27

28

29
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The Gemara explains: the “awakeners” were the Levites
who stood on the platform each day and said, “Awake!
Why do You sleep, O G-d?” Yochanan objected: “Is there
sleep before the Omnipresent? Has it not been said, ‘Be-
hold, the Guardian of Israel neither slumbers nor
sleeps’?”

Sotah 48a:7°1:X 1”1 VIO

0i” 22 1207 MK 70777997 KR .0°17IYRa DR PY°2 KIT AR

anK 70PN MY Y7 0INIRY 13T By 07 0OTRiy 1Y o)

X271 07 X7 1307 K3 929 KoM 70ipnn 2197 v v 03 i
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Awake! Why do You sleep, O G-d? Arouse Yourself, do not
cast us off forever.” These were the words the “awakeners”
said.

Psalms 44:24773:77 0°2°11n
MEI? MIANK MPPT 377K 1N MY 1Y
Awake, why sleepest Thou, O L-rd? Arouse Thyself, cast not

off for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W NP1 2110 R Man

“Behold, the Guardian of Israel neither slumbers nor
sleeps,” the verse with which Yochanan the Kohen Gadol
answered the “awakeners.”

Psalms 121:4°7:873p 0°%°11n
PR i 1 XY 0mRD man
Behold, He that keepeth Israel Doth neither slumber nor

sleep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

STPIW R’ IR

“For 1, G-d, have not changed, and you, children of
Yaakov, have not come to an end.” The maamar uses it to
say that only our seeing has changed.

Malachi 3:6:3 "2x%n
:DI:J"?; ) 2PY°T°12 ONKRY "N et IR "2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A later maamar of Megillas Esther reads “She has fallen,
she shall rise no more, the maiden of Israel” as the future:
there will be no “rising” and ascent, because G-d’s light
will be revealed abundantly below, since darkness itself
will be turned to light and the sitra achra not merely sub-
dued as in the other exiles.
KEHOT'S NOTE
.2 ,R% R¥N°2°D N™PR .2 ,T8 R IR L2, 0y
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“She has fallen, she shall rise no more, the maiden of
Israel.” The maamar says this verse speaks of the present
exile.

Amos 5:2°2:11 011y
RPN PR ANRIRTPY MYV PRIY? N2IN2 D3P 7°0INKD 17D)
The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 9
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32
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Rabbi Shimon bar Yochai: wherever Israel was exiled the
Shechinah was with them; they were exiled to Egypt and to
Babylon and the Shechinah was with them, and when they
are redeemed it will return with them.

Megillah 29a:4°7:x v”3 12°3n

*10% DX 12730 D KT KISR0 12 1YRY 21,00
— 077877 123 TRy 11°O% — 193 0ipn 93w R0 102 vATRA
071%R2 ONPR2 TIX 027 noba MR MY TRy APY
21222 ANPY DIIYNP” MR 170y NrOY — 2237 193 7N
NX TROX N 2WY MR II0Y NI — XD PTNY 10T AN

RIT T2 UTRAY PR 7AW KPR ,ANKI KD T amav

NIRRT PR 1Ty AW
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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913 TIN2 7N
Ezekiel opens his prophecy: “And I was in the midst of the
exile by the river Kevar; the heavens opened, and I saw vi-
sions of G-d.” The maamar reads “I” as Knesses Yisrael,
present in the exile.
Ezekiel 1:1'X:X DRpi°
0377y NPINTIING X WIN? AwRna "yIn2 MY 0wy
Bkl NIRTR RN 00%T INNDI 723
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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33

m2en "X
“In return for my love they accuse me, and I am prayer.”
The “I” is again Knesses Yisrael.
Psalms 109:47:0”p 0°2°1n
P21 *IX1 NIWY? NITR-NN
In return for my love they are my adversaries; But I am all

prayer.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In return for my love they accuse me, and I am prayer.”
The maamar reads it as Knesses Yisrael, which in exile is
itself prayer.

Psalms 109:4'7:0”p 0°2°1n
;P21 *IX NIV NIAR-NON

In return for my love they are my adversaries; But I am all
prayer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rachel names Bilhah’s second son: “Naftulei Elokim nif-
talti im achosi,” and she called him Naftali. The maamar
ties tefillah, prayer, to this word.

Genesis 30:8'1:"7 n"wx12

dabok
And Rachel said: ‘With mighty wrestlings have I wrestled
with my sister, and have prevailed.” And she called his name
Naphtali.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Mordechai raised Hadassah, that is Esther, his uncle’s
daughter, for she had no father or mother; the maiden was
beautiful of form and fair to look upon, and when her fa-
ther and mother died, Mordechai took her to himself as a
daughter.

Esther 2:7°1’2 9noX
“N2Y A7Y3TY ONY AN ﬂ'? "R °3 177°N2 00K X7 19TINR 1R °7N
:N27 47 °2770 AN ANKY 12K NiN2Y 7XIM N2 RN
And he brought up Hadassah, that is, Esther, his uncle’s
daughter; for she had neither father nor mother, and the
maiden was of beautiful form and fair to look on; and when
her father and mother were dead, Mordecai took her for his
own daughter.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “Mordechai took her to himself as a daughter (le-vas),”
it was taught in the name of Rabbi Meir: do not read le-vas,
“as a daughter,” but le-vayis, “as a house,” that is, as a
wife.

Megillah 132:1477:x 3 79°3
DR SRR 227 DIWN RID ,PN27 17 23770 AN ARKY 10X ninay”
72 OX 9 93 PR WYY IR RIT 19 .0°2% KPR PN R
9RN 2R YT 132 OY) MY PTIM T0N 3R WK n3vp NOK
299N ipPnaT DR ,”nad § CIm 23WN i Anwn joiam
727 7R3 727 (027) — KPR 2(n3P) AR nivg
“And when her father and mother died, Mordecai took her
for his own daughter” (Esther 2:7). A Tanna taught in the
name of R. Meir: Do not read “for a daughter [le-bat],” but
“for a house (i.e. wife) [le-bayit].” Similarly it says: “But the
poor man had nothing save one little ewe lamb, which he
had brought up and reared; and it grew up together with
him, and with his children; it ate of his own bread, and
drank from his cup, and lay in his bosom, and was unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The verse the maamar opened with. Here each of
Mordechai’s garments, royal, blue, white, the great crown
of gold, the fine linen and the purple, becomes one of the
six orders of the Mishnah.
Esther 8:15170:’1 1N0R
173 21 NP3 MM NP Mo whaPa ToRT 38PN K 9T
TR TIPS U YT TN 72 7715m
And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Reish Lakish reads the words of a verse as the six orders of
the Mishnah: “faith” is Zeraim, “your times” is Moed,
“strength” is Nashim, “salvations” is Nezikin, “wisdom” is
Kodashim and “knowledge” is Taharos. The maamar
matches the orders to Mordechai’s garments in the same
form.
Shabbat 31a:10”:x X”? naw
nPIN NIYIT 103N TPRY NIMR MY °NIT RN (wOR? U MR
LTvin 970 A1 — TIPRY” 0¥ IO A — "NImR” .”’iJ'g nyn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For as the earth brings forth her growth, and as a garden
makes its seeds sprout, so G-d will make righteousness
and praise sprout.” It links Malchus, the “earth,” with
Zeraim, the order of seeds.

Isaiah 61:11X7:X70 171°yw°
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For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,RD "y

AR3N YIRD NP

“Truth will spring up from the earth, and righteousness
look down from heaven.” A second verse of growth from
the earth, for the order of Zeraim.

Psalms 85:1227>:77”0 0°2°11n
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Truth springeth out of the earth; And righteousness hath

looked down from heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note quotes Or HaTorah: as the Sages said, “knowl-
edge” is the order of Taharos, and Daas joins Chochmah
and Binah with the emotive attributes; therefore it is called
argaman, purple, which includes many colors.
KEHOT'S NOTE
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Reish Lakish: “and knowledge” is the order of Taharos. As
the Kehot note quotes from Or HaTorah, Daas joins
Chochmah and Binah with the emotive attributes, so it is
argaman, purple, which includes many colors.
Shabbat 31a:10”:x X" naw
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After Mordechai goes out in royal garments of blue and
white, a great crown of gold and a mantle of fine linen and
purple, “the city of Shushan rejoiced and was glad.” The
maamar reads this joy as the revelation that follows the
garments.

Esther 8:157v:’1 1NOX
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And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The Jews had light and gladness, joy and honor.” Here it
is the open revelation that comes after Mordechai’s gar-
ments, the six orders.

Esther 8:161v:’1 1NOX
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The Jews had light and gladness, and joy and honour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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