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An Additional Explanation on
“Let Them Bring Royal Apparel”

In physical things the light that encompasses all worlds (sovev
kol almin) gives not only their boundary but their very
substance, while in Chochmah it gives only the boundary. This is
why a mitzvah done with a physical object, like the parchment of

tefillin, has an advantage over even the higher Chochmah.
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THE BIG IDEA

In physical things the light that encompasses all worlds (sovev kol almin) gives not
only their boundary but their very substance, while in Chochmah it gives only the
boundary. This is why a mitzvah done with a physical object, like the parchment of

tefillin, has an advantage over even the higher Chochmah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Continuing the explanation of “Let them bring royal apparel,” the maamar asks why the mitzvos done
with physical things have an advantage over Torah study. Torah comes from Chochmah, the head of
the chain of descent within the light that fills all worlds (memalei kol almin), while physical things draw
from the light that encompasses all worlds (sovev kol almin). Yet Chochmah too becomes a “some-
thing” only through sovev, and Scripture says the world was made through divine speech. The Alter
Rebbe answers with two introductions. First, sovev is real life-force: the infinite Supernal Will, “I will
reign,” which gives life to every world equally but stays hidden; the ten Sefiros come instead through
the kav after the tzimtzum. Second, a vessel forms where encompassing and inner light meet, and
sovev, like a formless power, gives each level its limiting vessel. In Chochmah sovev supplies only the
vessel; in physical things it supplies their very substance. Impure things live through memalei, sovev
lending only the power of physical being. So the parchment of tefillin, made a vessel of holiness

through halachah, has an advantage over even the higher Chochmah.

OUTLINE

1 The question: Torah study and the mitzvos of action 11-3

Torah, coming from Chochmah, belongs to memalei kol almin, while the mitzvos done with physical things
draw from sovev kol almin. Yet Chochmah too becomes a “something” through sovev, and sovev surrounds
all worlds equally.

2 Two further difficulties 14-6

The inner lights also come from the kav, which itself is drawn from sovev; and Scripture attributes physical
creation to divine speech, which belongs to memalei. Two introductions are announced, and the first
begins.

3 First introduction: sovev as the infinite will 17-1

Sovev is not a distant glow but real, hidden life-force: the primordial will, “I will reign,” which wanted the
physical world as much as the highest levels and gives life to all equally. King David’s verses show that

G-d’s desire made every level.

likuteitorah.com/torah-ohr/megillas-esther/3/ 2



4 The ten Sefiros and the vessel of Chochmah

112-14

The infinite will would yield countless Sefiros; the ten come through the kav after the tzimtzum, begin-

ning with Chochmah. But Chochmah'’s vessel, the limit that lets the next Sefirah follow, comes from sovev

through the Supernal Will.

5 Second introduction: how avessel is formed

1M5-17

A vessel arises where the encompassing light strikes the inner light. Sovev, like the formless hyle, gives

every level its limiting vessel, but not Chochmah'’s first coming into being.

6 Physical substance comes from sovev

1M8-19

Spiritual sources give only souls and intellect; the substance of physical things itself comes from sovev,

as the esrog shows.

7 Impure physical things

120-21

Evil arises through the shattering of the vessels, in memalei; sovev shines only through memalei and
gives impure things only the power of physical being.

Tefillin and the advantage of physical mitzvos 122

Through the laws rooted in the higher Chochmah, the parchment of tefillin becomes a vessel of holiness

whose very substance comes from sovev, an advantage over the higher Chochmabh itself.

KEY CONCEPTS

The light that encompasses all worlds (sovev kol
almin) 7°n%y 93 2210

In this maamar, not a light shining from above but the real
life-force of the infinite Supernal Will, present in every
world equally yet hidden. It gives every level its limiting
vessel and is the source of physical substance itself.

The light that fills all worlds (memalei kol
almin) 717y %o xonn

The light that enters each world by measure through the
chain of descent. Torah and divine speech belong to it.

The kav and the chut (the line and the thread) v1m

The line of light drawn after the tzimtzum: the source of
the ten Sefiros and of Chochmah’s power and essence.

Tzimtzum and avacated space °112 D1p2) D18R%

The withdrawal of the infinite quality so that limit and
measure can be revealed, beginning with Chochmah.
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The Will of all wills 7137 957 X131

The primordial will, “I will reign,”

9

which comes before
even the will to create; the maamar identifies it with sovev
kol almin.

A limiting vessel 7°2112 77

The boundary that makes a level a defined “something”
(yesh) and lets the next level follow it. It comes from sovev
kol almin.

Encompassing light and inner light (Or Makif and Or
Pnimi) °7°12 7181 7°pn 7R
The maamar’s second introduction: a vessel is formed
where the encompassing light strikes against the inner
light, from the two together.

Hyle (hiyuli) %1115

A power with no form or name of its own from which every
skill and craft can emerge once trained; the maamar’s
analogy for how sovev gives every level its vessel.
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SECTION 1 - 11-3

The question: Torah study and the mitzvos of action
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An additional explanation on the verse “Let them bring royal apparel.”

This short discourse adds to the explanation of Esther 6:8, where the king is advised to honor the man he
wishes to honor with “royal apparel that the king has worn.” It continues the discussion of the preceding dis-
courses on this verse, which compare Torah study with the mitzvos done in action.
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To understand the difference between the mitzvah of Torah study and the mitzvos of action, as our

Sages, of blessed memory, said: “The goal of wisdom,” etc.; “‘To those who study them’ is not said,”
etc.

The discourse opens with a question: what is the difference between studying Torah and the mitzvos per-
formed in action? The Sages point to the superiority of the deed: “The goal of wisdom is teshuvah and good

deeds,” and the verse praises “all who do them,” not those who only study them.
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And the reason, as explained elsewhere, is that the Torah is the level of the inner dimension (pn-
imiyus) of the light that fills all worlds (memalei kol almin), for “the Torah comes forth from

Chochmah,” and Chochmah (wisdom) is the beginning of the revelation of the chain of descending
worlds (hishtalshelus);

The reason, explained elsewhere, is that Torah belongs to the inner dimension of the light that fills all
worlds, the divine light that enters each world according to its measure. Torah “comes forth from
Chochmah,” and Chochmah is the first point of the ordered chain of descent from level to level, so Torah
stands at the head of that chain, but within it.
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whereas the mitzvos of action, which are [performed] with physical things — their illumination is
from the level of the light that encompasses all worlds (sovev kol almin), which is not within the
bounds of the chain of descending worlds. For the coming into being of physicality out of spiritual-
ity is not by way of cause and effect, etc., as mentioned elsewhere at length.

The mitzvos done with physical things draw their light from the light that encompasses all worlds, which is

beyond that chain altogether. The reason is that physical matter cannot arise out of spirit the way an effect
arises from its cause, so its existence must come from a source outside the chain.
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Now, Chochmah too — that it should be in the state of something (yesh) and the beginning of reve-
lation — is it not so that “from ayin (nothing) it is found,” from the level of the light that encom-
passes all worlds (sovev kol almin)? For otherwise Chochmah would not bear the name of some-
thing (yesh) at all,
Yet Chochmah too, the first point of revelation, is a “something” (yesh) that has come into being. Chassidus
reads the verse about wisdom, “from ayin it is found,” as saying that it comes from “nothing,” a source be-

yond it, which is sovev kol almin; without that source Chochmah would never emerge as a distinct something
at all.
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but would be included in the Supernal Emanator, the Infinite One (Ein Sof), blessed be He, Himself,
etc., as mentioned there at length. If so, we still need to understand the distinction and the differ-
ence between the illumination of the light that encompasses all worlds in the level of Chochmah,
that it should be something (yesh),

Without that source, Chochmah would remain absorbed in its Emanator, the Infinite One, with no separate

name or identity. This raises a question: if sovev kol almin makes both Chochmah and physical things into a
“something,” how do these two effects differ?
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and the illumination of the light that encompasses all worlds in actual physical things, which are
something (yesh) and an actual thing. And it is impossible to say that the illumination of the light
that encompasses all worlds shines more in a physical something (yesh), since the light that en-
compasses all worlds encompasses all four worlds equally.

One cannot answer that sovev shines more strongly in physical things, since it surrounds all four worlds

(Atzilus, Beriah, Yetzirah and Asiyah) equally. So the special standing of physical things still needs
explaining.
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SECTION 2 - 14-6

Two further difficulties
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But first we must understand the matter of the difference between the inner [lights] (pnimiyim) and

the encompassing [lights] (makifim). For the inner [lights], too, are from the kav and the chut (the

line and the thread), which is drawn from the light that encompasses all worlds (sovev kol almin).
Before resolving this, another distinction must be explained: inner lights (pnimiyim) enter and fill a level,

while encompassing lights (makifim) remain beyond it. The difficulty is that the inner lights too come from
the kav, the thin line of light, and the kav itself is drawn from the encompassing light.
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For at first the Infinite Light (Or Ein Sof), blessed be He, filled the entire space (chalal); afterwards
He contracted [it], etc., and the kav and the chut were drawn forth, etc. So this drawing-forth, too,
is from the level of the light that encompasses all worlds.
In the Arizal’s account of creation, as Otzros Chaim begins, the Infinite Light first filled all of the space; G-d
then contracted it (tzimtzum) and drew into the space a single line of light, the kav and the chut. Since that

line comes from the light that was there before the contraction, even the inner lights derive from sovev, so
the difference between inner and encompassing still needs defining.
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We must also understand what was said, that the coming into being of the physical something
(yesh) is from the level of the light that encompasses all worlds (sovev kol almin), the level of true
ayin (nothing). But surely it is written, “By the word of G-d the heavens

A third question: it was said that physical existence comes from sovev kol almin, called true ayin (nothing)

because it is beyond all grasp. Yet Scripture says the heavens were made “by the word of G-d,” that is,

through divine speech.
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were made,” and “By ten utterances the world was created” —which are combinations of the letters
of speech: “Let there be light,” “Let there be a firmament.” From them the physicality of the world
was made and came into being: “Let there be a firmament,” “Let the earth sprout forth,” etc.

The Sages likewise teach that the world was created through Ten Utterances, such as “Let there be light” and

“Let there be a firmament,” and these utterances are combinations of the letters of divine speech. Physical
creation therefore seems to come from speech, not from a level beyond it.
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And the word of G-d and the breath of His mouth are the level of the vapor (hevel) in the chain of
descent of the worlds (hishtalshelus), in the level of the light that fills all worlds (memalei kol
almin). For speech is drawn from the level of the emotive attributes (middos): the first day is
Chesed (kindness), meaning the enclothement of Chesed in speech.
Divine speech, “the word of G-d and the breath of His mouth,” is compared to the breath (hevel) that carries
human speech, and it belongs within the chain of descent, in memalei kol almin. Speech expresses the emo-

tive attributes: the first day of creation corresponds to Chesed, meaning Chesed clothed in the words spoken
on that day.
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And likewise the second day is Gevurah (restraint), etc. And “Israel arose in thought” — meaning
the level of spirituality that is within the level of the light that fills all worlds. However, to explain all
this, two introductions must first be given.
The second day likewise corresponds to Gevurah, and so on through the days of creation. Even the Sages’
teaching that “Israel arose in [G-d’s] thought” refers to the spiritual level within memalei, so both divine

speech and divine thought seem to belong to memalei; two introductions are needed to resolve these
questions.

518 wnn 0”R P23 ROTORT LI72 07K IRA NIDWNAT 21 2 w00 M nnR nnaTpn

The first introduction: there are two kinds of drawing-forth from the Infinite Light (Or Ein Sof),
blessed be He. The first is in the level of the truly infinite (Ein Sof),

The first introduction: the Infinite Light is drawn forth in two ways. The first is truly infinite, without any
limit.
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SECTION 3 - 17-11

First introduction: sovev as the infinite will
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and the second is in the level of limit and measure. The explanation is this: as for the meaning and
explanation of what the illumination of the light that encompasses all worlds (sovev kol almin) is —

“illumination” and “radiance” are not meant as they sound, in their plain sense;

The second kind of drawing-forth is limited and measured. To understand the first kind, which is sovev kol
almin, one must know that its “light” and “radiance” are not meant literally, as a glow that merely shines
from afar.
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rather, the light is the very life-force (chayus) that gives life to the created beings. This life-force
spreads forth and is drawn from the level of the light that encompasses all worlds; only, it does not

give life by way of enclothement, by way of cause and effect,

The “light” of sovev is actual life-force that sustains the creatures. It does reach them, but not by entering
each one in a graded way, as a cause is clothed in its effect.
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but gives life to all the worlds equally, even the materiality of this world and its coarseness: “There
is no place empty of Him” — of Him, truly.

Instead it gives life to every world equally, even to the coarse matter of this world. This is the meaning of the
dictum “there is no place empty of Him,” and the added words “of Him, truly” stress that it is G-d’s own

presence that is found in every place.
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The explanation is this: as to what is said, that this life-force is from the level of His sovereignty and
His exaltedness — like the analogy of a king who rules over a country, whose essence does not
spread through the country at all, but [its people] receive the extension of his sovereignty and are
nullified before him — the analogy is not truly like the thing it illustrates.

One might compare this life-force to a king’s sovereignty: the king’s own being does not spread through his

country, yet the people accept his rule and set themselves aside before him. The Alter Rebbe says the analo-
gy does not truly fit.
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For from the king no life-force at all is drawn forth and spreads; the people of the country are
merely nullified before him. But from the Infinite Light (Or Ein Sof), blessed be He, the life-force of
the created beings is drawn forth and spreads.

From a human king no life flows to his subjects; they are only subordinate to him. From the Infinite Light, by
contrast, the life-force of all creatures actually flows forth.
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On the contrary: the life-force is drawn to all worlds equally, even into coarse matter, as is known.
For “the light that encompasses all worlds (sovev kol almin)” does not mean that it surrounds and
encompasses from above; rather, the life-force that spreads forth is from the level of “encompass-
ing” (sovev), which is not in a state of revelation but in a state of concealment.

Far from being distant, this life-force reaches every world equally, even the coarsest matter. “Encompass-

ing” therefore does not mean surrounding from above; it means that the life-force is hidden rather than
revealed.
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That is: the light that encompasses all worlds, too, is in the level of thought, which is the level of
life-force — namely, the level of the primordial thought, “I will reign,” which is the level of the Will
of all wills.

Sovev too is described as “thought,” which is life-force: the primordial thought expressed as “I will reign,”
G-d’s wish to be King. This is called the Will of all wills, a Kabbalistic term for the highest level of the divine
will.
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That is to say, a will for will: it arose in [His| thought that He should have a will to create the worlds;

for this will, which is for the creation of the worlds, is because it arose in [His| thought.

“Will of all wills” means a will that precedes will: it first arose in G-d’s thought that He should want to create

worlds. The desire to create itself flows from that earlier arising in thought.
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And this arising of thought is the level of the Will of all wills, so that there be “I will reign,” which is
the revelation of the level of the Malchus (sovereignty) of the Infinite One (Ein Sof).

This arising in thought, the Will of all wills, is so that “I will reign” be realized, which means the revelation of
the sovereignty (Malchus) of the Infinite One. G-d’s kingship is the purpose for which the worlds are willed.
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And this Supernal Will is what truly gives life: because it so arose in His will, the life-force is drawn
thus. And it gives life to all the worlds equally, for it so arose in His will that there be the World of

Atzilus (Emanation)

This Supernal Will is the true source of life: the life-force flows exactly as His will determined. And His will

wanted the lower worlds just as it wanted the World of Atzilus.
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just as Beriah, Yetzirah and Asiyah; for even the lowest level and rung, in the level of physical
Asiyah, arose in His will and in His primordial thought, “I will reign,” so that in all of them is the
extension of His sovereignty equally. For before Him, may He be blessed, spirituality and physical-
ity are equal.

Even the lowest level, physical Asiyah, was included in the primordial thought “I will reign,” so His sover-
eignty extends to all levels equally. Before G-d, spiritual and physical are equal.
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That is: since it was His will that there be physical Asiyah just as it was His will that there be the
higher Chochmah (Chochmah Ila’ah), then physical Asiyah, too, receives life-force from His will.
Only, His will is in the level of the infinite (Ein Sof), and it is not actually revealed and enclothed in
the worlds.

Since G-d willed physical Asiyah as much as the higher Chochmah, the highest wisdom, physical Asiyah

draws life from His will just as directly. That will, however, is infinite, and so it is not openly revealed or
clothed within the worlds.
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Therefore it is called the light that encompasses all worlds (sovev kol almin). That is, because the
life-force that is drawn forth is in the level of the truly infinite (Ein Sof), and the worlds cannot re-

ceive the life-force by way of an actual drawing-forth and enclothement.

This is why it is called sovev kol almin, “encompassing all worlds”: the life-force is truly infinite, and the

worlds cannot receive it in a revealed, inward way. It gives them life while remaining beyond them.
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And this is [the meaning of| what King David, peace be upon him, wrote: “Why should the nations
say, ‘Where, now, is their G-d?’” — that He is in the level of “Where?”, which is not grasped except
in the higher worlds.

King David’s verse quotes the nations asking, “Where is their G-d?” The Alter Rebbe reads the question as
treating G-d as a hidden “Where?”, a level grasped only in the higher worlds.
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For in truth, “whatever He desired, He has done”: with the Supernal desire He made everything,
and it includes all levels equally. And this is [the meaning of| what is written: “Whatever G-d de-
sired, He has done, in the heavens and on the earth, in the seas and all the depths.”

The next verse answers: “whatever He desired, He has done.” Everything was made by the Supernal desire,

which includes every level equally, as another psalm says outright: in the heavens and on the earth, in the
seas and in all the depths.

SECTION 4 - 112-14

The ten Sefiros and the vessel of Chochmah
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Now, from the level of the light that encompasses all worlds (sovev kol almin), which is the
Supernal Will that is in the level of the infinite (Ein Sof), there was no drawing-forth by way of the
kav and the chut (the line and the thread) to become the ten Sefiros, whose beginning is
Chochmabh. For since the Infinite One, blessed be He, is not within the bounds of counting (sefirah),

Sovev kol almin, the Supernal Will in its infinite state, is not what produced the ten Sefiros through the kav,

beginning with Chochmah. The Infinite One is beyond counting (sefirah), while the Sefiros are a defined
number.
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therefore the will, too, which is in the level of the infinite and is called “Who bears iniquity and

passes over transgression,” etc., would draw forth myriads upon myriads of Sefiros — and also of

another manner and nature, which are not within the bounds and nature of the emanated Sefiros.
That infinite will, called by the words “Who bears iniquity and passes over transgression,” would have

brought forth countless Sefiros, and of a kind entirely unlike the ten that were emanated. A numbered, finite
order needs another source, which the next paragraph names.

likuteitorah.com/torah-ohr/megillas-esther/3/ 12

12



TORAH OHR + MEGILLAS ESTHER + MAAMAR 3 Mo5n w12 18%2° 57 7IR°2 NDOIN

25919 @IPMY QIZNT D7V O VAN P 222 1397 10 TR P19 %) 12ana 2070 19RRIY 1l
LD”R 13 %1932 N1 RDW 07K 12 nI1phnon R

And as for the ten Sefiros having been emanated in number, and ten, [each] comprised of ten, etc.
— this is in the level of the kav and the chut (the line and the thread), which came about through tz-
imtzum (contraction) and a vacated space; that is, the withdrawal of the level of the infinite (Ein
Sof), so that the level of the infinite should not be revealed,

The emanation of exactly ten Sefiros, each of them including ten, comes through the kav, the line of light,

which required tzimtzum and a vacated space. Tzimtzum is the withdrawal of the infinite quality, so that in-
finity is no longer revealed.
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but rather the level of limit and measure; and this is the beginning of revelation, in Chochmah.
And “You have made them all with wisdom”: in all the things in the world there is an aspect of wis-
dom, as in “Who formed man with wisdom” —

In place of infinity comes limit and measure, which is first revealed as Chochmah. Hence “You have made

them all with wisdom”: everything in the world contains wisdom, as the blessing says that G-d “formed man
with wisdom.”
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that is, the anatomy of the limbs, which follows the science of anatomy; and likewise the science of
astronomy, which is a great wisdom, concerning the revolution of the celestial spheres, of which
the astronomers have grasped only the barest edge, and in truth it is a lofty wisdom.

The wisdom in the human body is the subject of anatomy, and the wisdom in the heavens, the turning of the

spheres, is the subject of astronomy. The Alter Rebbe notes that the astronomers have grasped only the
barest edge of it, though it is a lofty wisdom.
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And so too, in the same way, the other sciences, which [extend] upward without end and downward
without limit. For even in the worm and in the fly there is an aspect of wisdom in their creation;
nevertheless, it is a level of limitation in relation to the Infinite One (Ein Sof), blessed be He.

The same holds for every other science: wisdom reaches endlessly upward and endlessly downward, and

even worms and flies show wisdom in the way they are made. All of it, however, is limited compared with the
Infinite One.
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And for this drawing-forth to be from the Infinite One, blessed be He, Himself, there had to be tz-
imtzum (contraction) and a vacated space. But this is [only]| with respect to the coming into being

of Chochmah as a power (koach), to be the power and essence of Chochmah.

Since such limited wisdom must still come from the Infinite One Himself, a tzimtzum and a vacated space
were needed. That, however, explains only how Chochmah came into being as a power, with its own essence.
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But for there to be the limitation of Chochmah in the level of a vessel — “up to here you shall come”
— so that from it there may be the drawing-forth of another Sefirah,

Something else explains why Chochmah has a vessel, a boundary like the one set for the sea: “up to here you
shall come.” Such a boundary is needed so that another Sefirah can follow from it.
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such as Chesed (kindness), the branch of Chochmah — for this drawing-forth comes about because

the measure of Chochmah has ended and is concluded, and another Sefirah begins —

Chesed, for example, is a branch of Chochmah, and it can begin only where Chochmah’s measure comes to
an end. The succession of the Sefiros depends on each one being bounded.
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this limitation of a vessel is due to the Infinite Light (Or Ein Sof) that encompasses all worlds (sovev

kol almin), not by way of the kav and the chut, but because it so arose in His supernal will.

That boundary, the vessel’s limit, comes not from the kav but from the Infinite Light that encompasses all
worlds, simply because the Supernal Will so desired. The limit is an act of will, not a product of the ordered
chain.

RIR N1 9752 NONR 77990 NOWH NIAR 070 1non na 9oaan 0% nwnd on yrhgn 0o
219 T7I9nR

For the Supernal Will was that there be a limiting vessel for the level of Chochmah, so that there be

the drawing-forth of another Sefirah, so that there be “Iwill reign,” etc.

The Supernal Will wanted Chochmah bounded so that further Sefiros would follow it. All of this serves the
purpose expressed in the words “I will reign.”
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SECTION 5 - 115-17

Second introduction: how avessel is formed
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It follows that the power and essence of Chochmah are from the level of the kav and the chut (the
line and the thread), which is through tzimtzum (contraction); but for it to be in the level of limit,
and a limiting vessel [that makes it] to be something (yesh), is specifically from the illumination of
the light that encompasses all worlds (sovev kol almin).

In sum: Chochmah’s power and essence come from the kav through tzimtzum, but its limit and vessel,

which make it a defined “something” (yesh), come specifically from sovev kol almin. So sovev is at work even
at the head of the chain of descent.
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And although the illumination of the light that encompasses all worlds is from the level of the
Supernal Will, which is in the level of the infinite (Ein Sof) — regarding this, the second introduc-
tion must first be given: that the vessel is made from the striking of the encompassing light (Or
Makif) against the inner light (Or Pnimi), and from both of them together the vessel is made.

How can the infinite Supernal Will produce a limiting vessel? The second introduction answers: a vessel is

formed when the encompassing light (Or Makif) strikes against the inner light (Or Pnimi), and the two to-
gether produce it.

231 PIRMY DOAW IR WA 27w NIRRT 0PIV X721 27y Pyl oonw i 9372 9N
w2 NI 20 R 7°PmY ¥79107 DURIR 193 AWyl MY P “°0Nax

And this is [the meaning of] “By the word of G-d the heavens were made,” and “By ten utterances
the world was created”: from the very letters of the Ten Utterances the heavens and the earth and
all their host were created; only, this was done by the power of the Infinite Light (Or Ein Sof) that
encompasses all worlds (sovev kol almin) and surrounds all the worlds equally,

This is how to read “By the word of G-d the heavens were made” and the Ten Utterances: the letters of the di-

vine utterances truly are what created heaven and earth. But they did so by the power of the encompassing
Infinite Light, which surrounds all worlds equally.
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for it is what gives each and every level the power to have a limiting vessel — as, by way of analogy,
the power of hyle (hiyuli), which is not grasped and does not bear a name, and nevertheless from it

comes the revelation of all the powers, all the wisdoms and all the crafts, once it is trained, etc.

The encompassing light gives every level the power to have a limiting vessel. It is like the hyle (hiyuli), a
power with no form or name of its own, from which every skill, every wisdom and every craft can emerge
once a person is trained.
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And likewise, by way of analogy, the illumination of the Infinite Light (Or Ein Sof) that encompasses
all worlds (sovev kol almin) is what gives power to the level of Chochmah, after it has come into be-

ing as power and essence, to have a vessel that limits it: “up to here you shall come.”

In the same way, once Chochmah exists as a power and essence, the encompassing Infinite Light gives it a
vessel that bounds it: “up to here you shall come.”
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Whereas before it came into being, its coming into being could not have been from the Infinite
Light that encompasses all worlds, even in the level of Chochmah as a power, but only through tz-

imtzum (contraction) and a vacated space, as mentioned above.

But Chochmabh'’s first coming into being, even as a power alone, could not come straight from the encom-

passing light; it required tzimtzum and a vacated space. Sovev supplies the vessel, not the substance.
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SECTION 6 - 118-19

Physical substance comes from sovev
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With this we will understand the difference between the coming into being of the something (yesh)
and the limiting vessel for Chochmah from the Infinite Light (Or Ein Sof) that encompasses all
worlds (sovev kol almin), and the coming into being of the physical something (yesh) from the
Infinite Light that encompasses all worlds.

Now the opening question can be answered: how does the “something” and vessel that sovev gives
Chochmah differ from the physical “something” that sovev brings into being?
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For from the spirituality of Chochmah is drawn the level of the wisdom that is enclothed in physi-

cality, like our intellect, for we grasp nothing but the physicality of matters.

From the spiritual Chochmah comes only wisdom that is clothed in physical things, such as human intellect,
which understands only the physical side of things.
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But nevertheless, nothing came into being [from it] except the spiritual, which is the intellect and
the wisdom, but not the physical things themselves; for physicality does not come into being from
spirituality at all.

Even so, what comes from spiritual Chochmah is only the spiritual element, intellect and wisdom, never
physical objects themselves. Physical matter does not come into being from spirit at all.

likuteitorah.com/torah-ohr/megillas-esther/3/ 17

18



TORAH OHR + MEGILLAS ESTHER + MAAMAR 3 Mo5n w12 18%2° 57 7IR°2 NDOIN

D73 539w 93w 7257917 117 020K NN 7297103 29w 2391 ROW 7100 71R030 w10
#472%2 w117 PN23 ROX 11 1°K 10 “19W NAIR

For the soul of the pure animal, which is from the face of the ox in the Chariot, and the forbidden
animals, which are from the chariot in Parshas Shemini — the camel, the hare, the hyrax, etc. —
this is only in the level of the soul alone,
The same holds for animals: the soul of a pure animal comes from the “face of the ox” in Ezekiel’s vision of
the divine Chariot, and the forbidden animals listed in Parshas Shemini (the camel, the hare, the hyrax and
the rest) come from what the text calls “the chariot in Parshas Shemini.” Understanding this as a counterpart

chariot on the side of impurity follows the Kabbalistic teaching of the Chariot and is an interpretive reading.
In both cases the source gives only the animal’s soul, not its physical substance.

AW WS NIPTD Y7100 OPR TINA 57X NI IMINEYY NPAWAT NI KPR WHn Nawan R Dax
MR 922an 990 N Ty wnn

but not the actual physicality. Rather, the nature of physicality and its very essence also came into
being from the Infinite Light that encompasses all worlds, to be an actual physical something
(yesh), in order to be a limiting vessel for the spirituality.

Physical substance itself, its very essence, comes from the encompassing Infinite Light, which makes it a
truly physical “something” so that it can serve as a limiting vessel for the spiritual. This is the difference: in

Chochmah sovev provides only the vessel, but in physical things it provides their very substance.
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And by way of analogy: an esrog, which grows from the tree — the power of growth is from the su-

pernal mazal, “There is no blade of grass,” etc.;

An example: an esrog grows on a tree, and its power of growth comes from the “supernal mazal,” the heav-
enly force that, as the Sages say, stands over every blade of grass and makes it grow.
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but the esrog itself, which is the very essence of the something (yesh) and its coarseness, is drawn
specifically from the Infinite Light (Or Ein Sof) that encompasses all worlds (sovev kol almin).
Therefore, through the physical esrog one will arouse very, very high above, etc.

But the esrog itself, its physical substance, comes specifically from the encompassing Infinite Light. That is

why taking the physical esrog (on Sukkos) arouses a response exceedingly high above.
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SECTION 7 - 1120-21

Impure physical things
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And if you will ask: if so, how did impure physical things come into being, since the coming into
being of physicality is specifically through the light that encompasses all worlds (sovev kol almin)?
And surely no evil descends from above! Rather, it came into being through the shattering of the
vessels, and all this is in the level of the light that fills all worlds (memalei kol almin),

A question: if physical existence comes from sovev, how do impure physical things exist? Evil does not come

down from above; it arose through the shattering of the vessels, the Kabbalistic account of vessels that broke
because they could not hold their light, and all of that belongs to memalei kol almin.

.71 PRMY TN RIT KPR Y792 PR 1K Y710 DRI 9717 90 1797 IR 10 MR 10T

that is, the seven attributes (middos), etc. But the explanation is that the illumination of the light

that encompasses all worlds does not shine by itself; rather, it is drawn and shines within the light
that fills all worlds.

The vessels that shattered were the seven emotive attributes. The answer: sovev does not shine on its own,
but only as it is drawn into memalei kol almin and shines within it.
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And the main revelation of the bestowal is drawn from the level of the light that fills all worlds
(memalei kol almin); only, the light of sovev gives it power and strength — as in the analogy of the

hyle (hiyuli), etc.

What is revealed comes mainly from memalei kol almin; sovev only adds power and strength to it, like the
formless power (hiyuli) that makes every skill possible without being seen itself.
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So it follows with impure things, too: since their life-force is drawn by way of the chain of descent
(hishtalshelus), from combinations of the letters of the Ten Utterances, through substitutions and
permutations, the light of sovev is only what gives power and strength for the physicality to come
into being, for all the levels of drawings-forth and spiritual souls that are drawn from the Ten
Utterances, etc.

So impure things too receive their life-force through the chain of descent, from combinations of the letters

of the Ten Utterances that have been exchanged and rearranged. Sovev only gives the power of physical ex-
istence to whatever is drawn from the Ten Utterances, so it is not itself the source of impurity.

SECTION 8 - 122

Tefillin and the advantage of physical mitzvos
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From what has emerged we may understand the performance of the mitzvos: the mitzvos them-
selves, such as tefillin — what is written in them, the section “Kadesh,” the mind of Chochmah, and
the section “Vehayah,” the mind of Binah; and on kosher parchment, with ink, and tanned accord-
ing to law and halachah, which is in the higher Chochmah (Chochmah Ila’ah) —

Now the conclusion for the mitzvos. In tefillin the written sections correspond to the mind, the section

Kadesh to Chochmah and the section Vehayah to Binah; and the laws for the parchment, the ink and the tan-
ning come from the higher Chochmah, the wisdom of the Torah.
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through this, the body of the parchment, which is from a pure animal that is under the dominion of
Nogah, becomes a vessel that limits holiness. And the power of the vessel is superior; for since

Through these laws the parchment, from a pure animal that belongs to the realm of Nogah, where good and
evil are mixed, becomes a vessel that holds holiness within bounds. The power of such a vessel is the superi-

or one.
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the power of the limiting vessel is specifically from the light that encompasses all worlds (sovev kol
almin), this is an added superiority in physical things over the higher Chochmah: in physical
things, even the nature of the something (yesh) and the physical thing is also drawn from the illu-

mination of the light that encompasses all worlds,

The power of a limiting vessel comes specifically from sovev kol almin. This is where physical things surpass
even the higher Chochmah: their very substance as physical “somethings” comes from sovev.
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whereas in the higher Chochmah there is no illumination of the light that encompasses all worlds
except to limit the something (yesh), but its nature and essence are drawn from the kav and the
chut (the line and the thread), as mentioned above.

In the higher Chochmah, sovev only sets its limit, while its essence comes from the kav. This answers the
opening question about the special standing of the mitzvos done with physical things.

IN ONE’'S AVODAH

The maamar’s lesson is the worth of the mitzvos done with physical things. Because the very substance of a
physical object comes from sovev kol almin, a mitzvah performed with it according to halachah, such as
tefillin written on kosher parchment or the esrog taken on Sukkos, makes that object a vessel of holiness and
arouses a response exceedingly high above, with an advantage over even the higher Chochmah.

QUESTIONS FOR DISCUSSION

1. Why can the maamar not say that the light that encompasses all worlds simply shines more strongly in
physical things, and what answer does it give instead?

How does Chochmah depend on sovev kol almin differently from the way a physical object does?
Why does the analogy of a king and his country not fully fit G-d’s relation to the worlds?

If physical existence comes from sovev kol almin, how can impure physical things exist?

ok Wb

How do the laws of tefillin turn a parchment into a vessel of holiness, and what does this teach about the
mitzvos done with physical things?
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the passage shares nothing with the note
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In the Megillah the king is advised to honor the man he
wishes to honor: “Let them bring royal apparel that the
king has worn, and a horse that the king has ridden.” The
discourse is an added explanation of this verse.

Esther 6:8°11:" 1nox
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

3

mnaam nYeon

Rava’s saying: “The goal of wisdom is teshuvah and good
deeds,” supported by the verse “a good understanding to
all who do them,” where the Talmud notes that it says “to
those who do them.” The Alter Rebbe cites it to show that
action is the goal of study, and his phrase “‘to those who
study them’ is not said” draws on the same verse.
Berakhot 17a:11x”:X 1> n1372
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It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Likkutei Torah explains why Torah sometimes seems
higher than the mitzvos and sometimes the mitzvos high-
er than Torah: both are true, for Torah comes from the
brain (mocha), which has the advantage of being the inner
dimension, and the mitzvos from the skull (gulgalta), the
outer dimension of a higher level, Keser.
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Iggeres HaKodesh 20 explains that only the Infinite One,
whose existence is from Himself and not caused by any-
thing before Him, can create something from absolute
nothing, and not by way of cause and effect.
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PARAGRAPH 3
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“And wisdom (chochmah), where (me’ayin) shall it be
found?” Chassidus reads “from ayin
(nothing)”: Chochmah emerges from a source beyond it-

me’ayin as

self, here identified as sovev kol almin.
Job 28:1227:1173 21K
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But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
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PARAGRAPH 5

8
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“By the word of G-d the heavens were made, and by the
breath of His mouth all their host.” It is the basis of the ob-
jection that the heavens were made through divine speech.
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By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1709 MR

SINEnY

“And G-d said, ‘Let there be light,” and there was light”:
the first of the utterances of creation, brought as an exam-
ple of the letter-combinations of divine speech.

Genesis 1:3°3°X n°wxr12
SIRTI RO D’P_‘?[_{ RN

And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

FErakhy
“Let there be a firmament in the midst of the waters”: the
utterance that brought the firmament into being, given
twice here as an example of physical creation through
speech.
Genesis 1:61:X n"wX12
10707 07 1°2 27720 O 00T 702 3R ) DOR9R RN
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

lahahyatl

“Let the earth sprout forth vegetation”: another utterance
through which physical things came into being.

Genesis 1:11X™°R N°wX12

M2 Y 19 7Y Y PUR WY RYT YINT XYTH DOROR TR

AT PIRTPY 12799 K

And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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The verse’s “word of G-d” and “breath of His mouth” are
read as divine speech and the breath that carries it, which
belong to memalei kol almin.
Psalms 33:6:3% 0°%1n
:ng;x"?; "2 M1 Y3 oY n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says this whole passage, from the first introduc-
tion to “You have made them all with wisdom” (paragraph
13), is quoted in Or HaTorah on Megillas Esther, and
points to further discussions in Or HaTorah on Balak and
in the Inyanim volume.
KEHOT'S NOTE
TP Y D011y LTBpPNn Y P’?J D NIRRT LAY Y K7D N7IR2 RN
=l

T0M RPN A By

A chassid’s gloss in the margin of Torah Ohr points to this
discourse, which says that the thought and speech above
are in the level of memalei kol almin.
KEHOT'S NOTE
MTM 7AWNNT NN NAw 7”72 R VY0 2 170 T 02T n”w‘?
JR MR WY ¥7omn a3 1 noynsw

wnn 07N N2 KO KA

There this first drawing-forth is “the drawing-forth of the
primordial thought, ‘I will reign,” which is the Malchus of
the Infinite One, the general sovev and makif over the
whole chain of descent.”
KEHOT'S NOTE
'|1‘??3N NIRT D7 127 7OWnRnT 1% 120D 'Y 17070 »Uda RD
mb%a By o5%om AvPm1 2:0 N2 XIW OURT Mobn vna v
Y (1Y-277yn »’N03) YN el 1°2°20 7772 AR WY ,”’5.7'\127?[.‘[
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The note points to Or HaTorah on Balak and in the
Inyanim volume.
KEHOT'S NOTE
11°°M1” 20P °Y 170N 1702 .27 Y DAY TApNN Y P‘?J N”MR AIR9
MR 7Y 9123 °Na22w 7ownn XITY 07K 1IN @I VM Pn N2
R"RW "D 0”YT 0°952 N1PMACID a3 awrnow mnaiya 57K °naa

P N2 MY 21230 771 M2 K3 WRI R 07K MW IRA 0w
WP, 2123 N2 RITIPAT 9N w12 IR0 TIR2N WD Y,
07K ’P1 1% DPRIR 17772 WY 1217, MIRNT PPYR IR RDA 7RIS
0973 71197 XTI TR Y RN O NYT 77T (7 IR oW 1UAna
nuow °0% MY °3 20°Y 277N YRwS TR 0772 .Yp Y 0O1°1Y NUTIRA
Y)W °Y 1-17A00 17021 770 00901 MNEY WA 97X 17y 07180
MR RPW IRTDLDIZNIT VY RIT PR PW 12307 N2 wram”
D¥NENIW RPK 37Y22 M3 973 RIT KPR ,07KIW 21237 1 N2 KT piw
wabnml 0°9apnn 1Y 0 P wn PROW P T2 P enIw Ty

WY 719 719933 1NN 1N1°%1032 19102
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Tanya, chapter 48, explains that sovev does not mean sur-
rounding from above in a spatial sense, since space does
not apply to the spiritual: an influence that the worlds
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grasp is said to be “clothed” in them, while one that stays
hidden from them is called “encompassing” (sovev).
KEHOT'S NOTE
.(2,10) M1 P72 R°IN IRA

PARAGRAPH 10
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It asks how “the life-force is drawn thus,” which implies
divisions, fits sovev, which has none and gives life to all
equally; divisions belong to the revealed life-force of
memalei.
KEHOT’'S NOTE
LI MP2ANT WO T Ynwn)” 770 AYY °Y 1°IN 27 1Ipm 1772
MNP 93 AR PRI 97AR WR MPPRNT PR Y710 n2a XM
Y7onn TIRW M19°A2 NPANR W MPRRnm ovyna nenn XM mwa
5953 WO NNANT TINT 97 0w RN 9123 P23 AOwnnn 130T
JOSRT WOMD PWYT WO MM APRY ARY YUI00 OURKIR UNan X
7T PUIARD WUNIY RN WO 772 IR whRn w0 A on ¥ 099aT
0°957 O3 »P1 IR L. MPPR 07 PXRT 0°937 OURWH TN UMM AR
W >N 07 DIPIWT NP NP DN PwYY YR DRI L. W M3 O PIRT
0?15 Y7107 O”KIX MR KT ONNTNM ,R7237 @A DIRIT W RIM
7Y ,710 99 Y7107 07KIR N2 230 0°I%A TIY PRY DR RN
AW2%NT 9732 ARY Y7101 OURIR N2 RIM” 23 170N 7 P 17T
XD 17T R 7 P90 719 MAD nR N9 1753 RXNI RINW 1731 mnya
WM IRT PR 2UH 1702 R¥NAW DATT 072 RO"AM Mwabnn »naa
RiT M2 D17 1971 °Y INOR NP7an 0OwINT NPTIRDY L709KR1233 B9o
MW MY 93 DR whn PIRT R TPy (1% 97977 YU Una
RITW DMp@Y QIRNART 7Y W P Y731 °2 a1 ,¥79101 7°pn a3
7Y 9123 °M23 KPR OUR Ma 17032 nvn RDw O°K na mpbnon
.0 9*3y "nona M9 NPwRY RIM

20 WA NRPIYT B NR TR RN

It explains that “because it so arose in His will, the life-
force is drawn thus” refers to the inner light, while “it
gives life to all the worlds equally” refers to the Infinite
Light that encompasses all worlds.
KEHOT'S NOTE
TWNI 75 1T APYW NAMN 0D L. wRA 1NN DY Y 17N PN 17T
5y SRP T AR 0215 *>ma RIM w71 97IRT 202 DY 9 92 N nn
Y7210 O7RIN M2
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“Why should the nations say, ‘Where, now, is their G-d?’”
The Alter Rebbe reads the question as describing G-d as a
hidden “Where?”, grasped only in the higher worlds.
Psalms 115:2°2:170p 2°2°11n
:D7PPPR RITK 02937 190K° 07
Wherefore should the nations say: 'Where is now their G-d?'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,30p 0°%nn
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“Whatever G-d desired, He has done, in the heavens and
on the earth, in the seas and all the depths.” The Alter
Rebbe brings it to show that the divine desire reaches
every level equally, down to the depths.
Psalms 135:6"1:777%p 07210
:mn‘nn'b;q 0712 PIRDY DR Ny N vanTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,79 0onn
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The next verse answers: “Our G-d is in heaven; whatever
He desired, He has done.” Everything, high and low, was
made by His desire.
Psalms 115:3°3:170p 0°2°1n
Y YEO-IWR 5 DY 1R0N)
But our G-d is in the heavens; Whatsoever pleased Him He

hath done.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who is a G-d like You, Who bears iniquity and passes
over transgression...” The Alter Rebbe gives these words
as a name of the Supernal Will in its infinite state.
Micah 7:18r:1 1271
Y7 PINITR? ANPM NMIRGY YURTRY 13 11y KD Tind Sx-n
:RI7T 707 YO0 2K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25 920 N1227 K127 Pwnn 0

According to the note, Or HaTorah explains there how the
infinite will would draw forth myriads upon myriads of
Sefiros.
KEHOT’'S NOTE
LT ANR2M 0P °Y 0°1°1Y N7MIRD
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The note says this passage is quoted there.
KEHOT'S NOTE
T80 Y 19w N7TIRG RN

27 %112 DIPRY OISR By

The first printing of Torah Ohr also reads 2”¥y (“by way of”)
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tzimtzum, as here.
KEHOT'S NOTE
"Mywaw w2 X2 777 ORT DaR LUCUY? PIWRIN 01972 03 X 17
41°y 'n mMnow vmp‘? Y7 (RMNA M wINTR R 10Y) 7R IR
.18 myn

28 7T 123 PR L L PR onaa

It writes that this follows the view of the Pardes, that the
light too has Chochmah and Chesed.
KEHOT'S NOTE
1MW °3 17370 Y71 27°WAMn IR P”D‘? R”IN2w PR 1NaY 7IR°a02
yRwe 790R 7772 7721 J70M 7000 7% 7IRT DAY 07700 now
1D 0901 MINZY IYwa OMR 1°1¥2 07780 NLw "% 1Y 29°Y 273N
07EM PrAyn nNyT 27y mMw I8P Y 170N 2°7P° %O DIR A7
273 R IPAW RN DOWTTA 2172 DIRR 1D 0Ty OVA W MININAw
Y3 °N927 OPRIR PHan RIT WAWT 13°mM 9123 992 naaw nownn
19987 07’y 77070 1”02 WY ,0”K °M22 273 RIAW MIRNDI 1PyR RIM
JRO%

29 Y 2123 A RDN L L mIpbnon NI

The note points to these places on these words.
KEHOT'S NOTE
1Py OOy NI L0900 177 1710 NPWRI2 NUIR AR

30 752 MPAT NN RO

| The note points to the end of this discourse.
KEHOT'S NOTE
ORM "N9%1 Y7 .77 419N TZ)”1|77731 17090 i wInm 0770 AR9

SDISRE K TNT MDY IR 1000 PR 0nIp

31 nowy MRona av;

“How many are Your works, G-d! You have made them all
with wisdom.” The Alter Rebbe brings it to show that wis-
dom, the first revelation drawn through the kav, is present
in everything created.
Psalms 104:24773:7"p 0°%°1n
3P PIST KPR Iy Moana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

32 111212 QTN NN 9%° WK

The blessing said after relieving oneself: “Who formed
man with wisdom and created in him many openings and
cavities.” It is the Alter Rebbe’s example of the wisdom
built into the body, which anatomy studies.
Berakhot 60b:1°:2°0 1372
2 APART PCRIMO PN SCPNY WY MY N ..
IR ,P7D3 73 VDTN "33 20 1977 12 LXIK) 0INY TY 7 wrAnd
D791 ,0°2p3 D733 13 X RN DTN NS IF WK .. T
N> OX X 0N X MND? OXY 7123 KO3 *307 Y177 123 ,0°77nN
7307 Tiny? WK X O T
Who enters a privy says, "Be honoured, ye honoured and

holy Beings who minister to the Most High ! Give glory to the
G-d of Israel ; leave me while I enter and do my will, then

likuteitorah.com/torah-ohr/megillas-esther/3/
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shall I come unto you." Abbai said : Let not a man speak
thus, lest they leave him and depart; but let him say, "Guard
me, guard me, help me, help me, support me, support me,
wait for me, wait for me until I enter and come out, for such
is theway ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

33 111207 NROM 191 MINA7 NROM 27y KIAW D°92K7 1INl

The passage the note quotes compares the sciences: “like
the science of medicine; and the science of astronomy is
more refined, and natural science is mixed.”
KEHOT'S NOTE
NNOM ARIDAN NPMIM2” °2W VAR Y 1 770 7271M2 R7ITR "URHD 1R
"MRN IR LWPY UMY NOYALT NNOM N2 AN RN A1ON0
AN’y 02I%PN IR
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The note points there on these words.
KEHOT'S NOTE
.DIn *y (0”wN DRI 17270 DRINY 17102 IR

35 Nan na Ty

G-d’s words setting a boundary for the sea: “Up to here
you shall come, and no further.” The Alter Rebbe uses the
phrase for the vessel that sets the limit of Chochmah.
Job 38:11x7>:1”% 2R
::P‘_-?g 71R12 N°Y°"RDI 7°0N N‘?l Rian 7277y MK
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

36 ©IMY AP 7172 RPW Y0101 DURIN N K17 095 nbasn

The note points there on the limit of the vessel coming
from sovev rather than from the kav.
KEHOT'S NOTE
3 OTR 1772 IRTY .APN Y 2220 XU80 IR p70% 9 27IR22 RA
I8Py 170N 2090
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The note points there on the vessel formed from the strik-
ing of the encompassing light against the inner light.
KEHOT'S NOTE
17987 TUP Y R”M 27N 12700 .70 Y (MY NPNIR) 17370 B2
Y (WD NRYIT) R7AA A9VR I AR Y NN N7TIRD O AR LIROD
Aivd
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“By the word of G-d the heavens were made.” The Alter
Rebbe now answers the objection raised from this verse:
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40

divine speech creates, but by the power of the encompass-
ing light.
Psalms 33:6"1:372 0°2°11n
10823773 1B M2 Myl oY T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21y X121 Ry

“With ten utterances the world was created.” The Alter
Rebbe says that the heavens, the earth and all their host
were created from the very letters of these utterances.

Pirkei Avot 5:1°X:"11 NaxR mawn
AR MRRI K2 0P TP Y 09IV X121 niTnRn 1y
X123 DPIYT DY PIIRRY DOYYIT 10 31977 KPX LNIXI20Y P12
:NiENE TEY2
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

aNag o1 pINm oonwn

“The heavens and the earth were completed, and all their
host.” The text uses the verse’s phrase for the whole of
physical creation brought into being through the Ten
Utterances.

Genesis 2:1'R:’2 n°*wX2
:OR2F72) PIRTM DT 1700
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Up to here you shall come, and no further,” said of the
boundary of the sea. Here it describes the vessel that lim-
its Chochmah.
Job 38:11x7>:1% 2K
:7°73 19R32 NOW2-RDI 70N K9 Riap 7Dy IAK)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Ezekiel’s vision of the Chariot each living being has the
face of a man, a lion, an ox and an eagle. The Alter Rebbe

likuteitorah.com/torah-ohr/megillas-esther/3/
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says the soul of a pure animal comes from the face of the
oX.

Ezekiel 1:10”:'x Hxptn»

YD DNYIWY PRNICPN TN U3 DT %33 03m AT
TNYZIN? WINPT

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Parshas Shemini forbids four animals that have only one
sign of a kosher animal: the camel, the hyrax and the hare,
which chew the cud but lack split hooves, and the pig,
which has split hooves but does not chew the cud. The
Alter Rebbe names three of them with an “etc.” as the for-
bidden animals whose souls come from the “chariot” of
Parshas Shemini.
Leviticus 11:4-7°1-"7:R8”> RIp™
™ PR3TTNR 719727 "079RMI TAT 2¥nn 23RN K7 AINK IR
Rl ahy! :1:1;'3 N7 KRY 07787 1R 19791 RIT 7173 n?y;_:
2 NRITNNY (027 KIT Knw ©°197 K? 19791 KIT 7112 19YR
3 IMIThRY :D;'; RIT ARNY 70°797 x> 1199931 K7 173 n’?ng
:D;ﬂ? R RV 'I;}?'R'? 173 R71 7072 YO YOu RIT 1072 0*15n
Nevertheless these shall ye not eat of them that only chew
the cud, or of them that only part the hoof: the camel, be-
cause he cheweth the cud but parteth not the hoof, he is un-
clean unto you. And the rock-badger, because he cheweth
the cud but parteth not the hoof, he is unclean unto you. And
the hare, because she cheweth the cud but parteth not the
hoof, she is unclean unto you. And the swine, because he
parteth the hoof, and is cloven-footed, but cheweth not the

cud, ...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7293 WA 9122 RPN — DR 1w

Iggeres HaKodesh 20 says that however many contrac-
tions there are, the chain of spiritual levels, even of the
angels, cannot produce coarse matter like earth; it yields
only the animal’s spirit, from the “face of the ox.”
KEHOT'S NOTE
.2 ,3 JINARY ATIPDY 1U8n DwY 1P Y 0°1°1Y NN LD U0 PUIIAR XY
1977y 1anNRY DMK AR
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The note says the source of this saying was given above,
on 8d.
KEHOT'S NOTE
27,1 9°Y% 103
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Rabbi Simon’s teaching: “There is no blade of grass that
does not have a mazal in the firmament that strikes it and
says to it, ‘Grow!’” The Alter Rebbe cites it for the spiritual
source of a plant’s power of growth, as distinct from its
physical substance.

Bereshit Rabbah 10:6": 127 n>wx12
NR XDIM RDINT 072 L7 10 D00 79PN PR IR R0 12
B399 PR 110 539 AR .NAPIRT DR ApIn 0PN 0Nt ,nonn
RIT RTA, 27299 K AMIR 71909 ,3°p72 21017 PRY 203 2wy
21 PRI MWW 0UwN OX 0w Mpn nyTR (T2 ow) 22007
.INBN 2503 MW IR ,7N%D MITYR Wwpna .0 o) 0w DY
55031 ,MTPO DR NITYM 1R AR 71R°0 N KDD 13 KI1°A0 020
MY NI ROXINA (D) 2°N3T RIT KT WPD 0P 12 qUn
... XM 92 01110 %37 .ann 7212 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note points there on the esrog itself.
KEHOT'S NOTE
VY 17190 X923 DPWRA2 777 L2DWNR Y 37ynRw N7IIR RT
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The essay explains that the esrog’s life-force comes from
the essence of the vessels of Atzilus, which are G-dliness,
so one who holds and waves it as the law requires grasps
that life-force itself.
KEHOT'S NOTE
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Or HaTorah quotes this passage and comments that the
analogy of the grass and its mazal may fit here: the grass is
not on the level of the mazal, and the influence becomes
so physical only through the grass that grows from the
earth’s power of growth; so too, the divine light that cre-
ates the chambers of kelipas nogah passes through the let-
ters of the shattered vessels.

KEHOT'S NOTE
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Rabbi Chanina’s teaching: “No evil thing descends from
above.” The Alter Rebbe uses it to sharpen the question: if
physical existence comes from sovev kol almin, how can
there be impure physical things?
Bereshit Rabbah 51:3°2:X”1 129 n"wx12
131 NP1E3 WK 0°ND 0OYwA By T (R° 0°91N) TR0 WX D093
13 1°372 QIR 772 °18n 771° "R N°7511 WX 1PT78m 0°mIa 0ona
5°Y% 12 NNTI KUY NYTY ROW 7 199y NP0 wan n71os
71D 59705 TN 7 DI TAN3 72 PRYMPYS 7 001D NIN IMRIY
P09 NBNR 72YNPR T Y7 93T PR RPN R poAnan K>
R K7 7IY0 M7 09 90K MR A5 T2 WK (Mhp 0°9nn)
7D 12 RIPIM KT ROAR RIDD wopD 12 WIT RN 1127 OwY
oo AV IBIR DX '|‘? ’1 nne® (15 0°1137)

“Brimstone and fire” - that is what is written: “He will rain
fire
brimstone...” (Psalms 11:6). “Pahim” - [this means both]

upon the wicked burning coal [pahim], and
coals and traps. “Fire and brimstone” - why is it that when a
person smells brimstone his soul becomes unsettled? It is
because it knows that it will be sentenced with it in the fu-
ture, as it is stated: “[Fire and brimstone...] will be their lot
[menat kosam]” (Psalms 11:6). Rabbi Yishmael bar Nahman
in the name of Rabbi Yonatan: Like a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Chapter 1 explains that creatures not named in the Ten
Utterances, such as a stone, receive life from them
through letters exchanged and permuted in the 231 gates,
descending step by step until the life-force is contracted
enough to be clothed in each particular creature.

Tanya, Sha’ar HaYichud 1:7-87118mM 7in°n yw ;7w P‘?ﬂ ,X°1N
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Iggeres HaKodesh 20 uses the same words: the Infinite
Light that encompasses the four worlds equally shines into
the inner kav through the vessels of the ten Sefiros of
Beriah, Yetzirah and Asiyah, and by shining within the
vessels gives them “power and strength” to create some-
thing from nothing.
KEHOT'S NOTE
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PARAGRAPH 22

53 7 i
The first of the sections written in the tefillin, beginning
“Sanctify to Me every firstborn.” The Alter Rebbe pairs it
with the mind of Chochmah.

Exodus 13:1-10"-"R:3" mnw
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Or HaTorah infers: “It follows from this that the power and
essence of Chochmah, relative to the kav and chut, are not
called something from nothing,” and discusses it there at
length.
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