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“And with This the Maiden Came”

Every ascent of the soul begins with bittul: “with this,” the pillar
of self-nullification between the lower and the upper Gan Eden,
the maiden comes to the king. The soul’s service then moves in
two directions, the ascent of song out of concealment and the
drawing down of joy, the “running and returning” of “in the

evening she would come, and in the morning she would return.”
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THE BIG IDEA

Every ascent of the soul begins with bittul: “with this,” the pillar of self-nullifica-
tion between the lower and the upper Gan Eden, the maiden comes to the king.
The soul’s service then moves in two directions, the ascent of song out of conceal-
ment and the drawing down of joy, the “running and returning” of “in the evening

she would come, and in the morning she would return.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short maamar, the last in Torah Ohr, reads the Megillah’s account of the maidens brought to King
Achashverosh as the ascent of the soul. “With this the maiden came to the king”: “with this” is the pil-
lar that, according to the Zohar, stands between the lower and the upper Gan Eden, through which
souls rise. The pillar is Yesod, which connects giver and receiver, and in its inner meaning it is bittul,
since no ascent is possible without first setting oneself aside to become a vessel. Most souls therefore
need the angels’ help: Michael, the angel of Chesed, “offers up the souls of the righteous.” Rabbi
Chiya’s chair rose by itself because his bittul was complete, and so Esther “did not ask for anything ex-
cept what Hegai would say”: she needed no angels, receiving from “Hegai,” speech within thought,
which moves the angels to sing and flows from the chamber of the Holy of Holies. Finally, “in the
evening she would come” is the ascent of song in the night of concealment, and “in the morning she

would return” is the drawing down of joy: ratzo vashov.

OUTLINE

1 The pillar between the two Gardens 7

“With this” is the pillar between the lower and the upper Gan Eden, by which souls rise. It is Yesod, which
connects giver and receiver, and in its inner meaning bittul, the condition of every ascent.

2 Help from the angels, and rising alone 1

Most souls need Michael, the angel of Chesed, to raise them. Rabbi Chiya’s chair rose by itself, and Esther
asked for nothing but what Hegai would say: complete bittul needs no angels.

3 Hegai: speech within thought L

Hegai is hegyon, speech within thought, which moves the angels to speak and sing, and hogah, what moves
from thought into speech: the flow from the chamber of the Holy of Holies, where the light of Atzilus raises
Malchus.
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4 Evening and morning

m

Coming in the evening is “Come before Him with song,” the ascent in the concealment of night; returning in

the morning is “Serve G-d with joy,” the drawing down by day. Together they are ratzo vashov.

KEY CONCEPTS

The pillar between the two Gardens 7Y 13 172w T1¥11
1°9Y 173 13 Innnn

In the Zohar, the pillar in the Garden by which souls rise
from the lower Gan Eden to the upper. The maamar identi-
fies it with Yesod and, in its inner meaning, with bittul.

Self-nullification (bittul) 1°2

Setting aside one’s own sense of self. Every ascent needs it
first, since only what is emptied of itself becomes a vessel
to receive a higher level.

Speech within thought mawnnaw 7127

Words formed in the mind before they are spoken. The
maamar reads Hegai as this level, from which the angels
receive and which moves them to speak and sing.
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The chamber of the Holy of Holies of Beriah 1) 55°0
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The innermost chamber of the World of Beriah, where the
light of Atzilus is drawn in to raise Malchus up. The flow of
“Hegai” comes from there.

Running and returning (ratzo vashov) 2121 X1¥9

Ezekiel’s words for the movement of the living creatures.
Here: the ascent of song from below, in the night of con-
cealment, and the drawing down of joy from above, by day.



TORAH OHR - MEGILLAS ESTHER - MAAMAR 13 A1 AR 7Y M
SECTION 1 - 11

The pillar between the two Gardens

SECTION 2 - 11

Help from the angels, and rising alone

SECTION 3 - 11

Hegai: speech within thought

SECTION 4 - 11

Evening and morning

1”57 917 R R0 DR A0T0Y) CAYraaD nUaYa 10aw TRy 100 1t L TAaRa v ey 1
YYD NPAYAN MR PP 170 Y 1A (R

“And with this the maiden came,” etc. “With this” means the pillar between the lower Gan Eden
and the upper Gan Eden (see Zohar, Vayakhel 211a; Vayechi 219a), in which and through which the
souls ascend from the lower Gan Eden to the upper Gan Eden.

The maamar opens with Esther 2:13, which tells how each maiden in turn came to King Achashverosh: “And

with this the maiden came to the king.” It reads “with this” as the pillar which, the Zohar says, stands in the
middle of the Garden of Eden, by which souls rise from the lower Gan Eden to the upper Gan Eden.
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And this is the meaning of “came to the king.” (And as for what is written in the Zohar, Pekudei
261a, explaining “with this” as the level of Yesod (foundation), there is no difficulty at all; for in
truth the level of the pillar is the Yesod that is in the Garden, as the Mikdash Melech writes on
Parshas Vayechi, there.

So “came to the king” is the soul’s ascent through that pillar. A parenthesis takes up the Zohar in Pekudei,

which reads “with this” as Yesod (foundation), and explains that there is no contradiction: the pillar is the

Yesod of the Garden, as the Mikdash Melech, a commentary on the Zohar, writes on the passage in Vayechi.
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That is because the level of Yesod is what connects the giver with the receiver. And see what is writ-
ten above on [the verse| “And you shall command,” that the pillar is also called “all” (kol), and this
is the meaning of “from an abundance of all,” etc.; see there.)

Yesod is the Sefirah that connects the giver with the receiver, just as the pillar connects the lower Gan Eden

with the upper one. The parenthesis also refers the reader to the discourse on “And you shall command,”
earlier in Torah Ohr, where the pillar is called “all” (kol), the word in “from an abundance of all.”
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And the meaning of the pillar is the level of self-nullification (bittul), for no ascent can take place
except through self-nullification first, since then there will be a vessel to receive.
Next comes the inner meaning of the pillar: bittul, setting aside one’s own sense of self. No one can rise to a

higher level without first letting go of the level he holds, because only what is emptied of itself can become a
vessel to receive more.
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(And as is explained on [the passage in] the Zohar, Vayera 112a, on the meaning of “the daughter of
the higher Chochmah (Chochmah Ila’ah),” specifically.) And this is the meaning of what our Sages,
of blessed memory, said: “Michael offers up the souls of the righteous.” That is because the soul it-
self does not have the strength to ascend so far;
A parenthesis points to a discussion of the Zohar’s words “the daughter of the higher Chochmah,” with the
stress on Chochmah, which Chassidus identifies with bittul. The Sages’ teaching that the angel Michael of-

fers up the souls of the righteous on the heavenly altar belongs here: the soul alone lacks the strength to rise
so high.
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therefore it needs help and assistance from the angels, namely through Michael, the angel of
Chesed (kindness). (And in the Zohar, Vayakhel, there, the arranging of “four faces of an eagle,”
etc., is mentioned; and see what is written on [the verse| “As an eagle stirs up its nest.”)
Because the soul cannot rise so high alone, it needs the angels’ help, specifically that of Michael, the angel of
Chesed (kindness). The parenthesis points to the same Zohar passage in Vayakhel, where “four faces of an

eagle” take up the souls worthy to rise and bring them into the pillar; the printed text reads 7707, “arranges,”
where the Zohar itself has 77%%, “sends.” It also points to the discussion of “As an eagle stirs up its nest.”
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And this is [the meaning of] what our Sages, of blessed memory, said (in Bava Metzia 85): “With all
of them the angels go, etc., except for the chair of Rabbi Chiya, which ascends by itself.” And this is
truly a novel thing, that it does not need help and assistance from the angels.

The Talmud relates that when the sages ascend to and descend from the Heavenly Academy, angels go with

each of them, except for the chair of Rabbi Chiya, which rises and descends by itself. The maamar calls this a

true novelty: a soul that rises without the angels’ help.
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That is because the level of self-nullification was in him to the utmost. And this is also what is writ-
ten of Esther: “She did not ask for anything,” [meaning] that there is no need for assistance from
the angels, “except what Hegai would say.”

Rabbi Chiya needed no help because his bittul was complete. The same is said of Esther when her turn came

to go to the king: unlike the other maidens, “she did not ask for anything except what Hegai would say,”

which the maamar reads as needing no help from the angels.
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The meaning of “Hegai”: it is from the term “the meditation (hegyon) of my heart,” which is
speech within thought, and from it the angels receive. For “Hegai” is a transitive verb, which acti-

vates speech: that the angels, the masters of song, should speak and sing.

Hegai was the king’s chamberlain, the keeper of the women. The maamar reads his name as hegyon, “medi-

il

tation,” in “the meditation of my heart”: speech still within thought, from which the angels receive. As a
causative, “transitive” word, Hegai is what makes others speak, moving the angels, “the masters of song,” to

speak and sing.
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And it is also from the term “when he had been moved from the highway,” meaning that it is drawn
from thought to speech, as, by way of analogy, when one thinks how to speak. And it is the flow
drawn down from the chamber of the Holy of Holies.
A second root for Hegai is hogah in “when he had been moved from the highway” (Il Samuel 20:13), mean-
ing moved from one place to another. So Hegai is what moves from thought into speech, as when a person

thinks how he will say something, and it is the flow that comes from the chamber of the Holy of Holies, the
innermost chamber of a world.
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(And this is the expression “when he had been moved from the highway”: for in the chamber of the
Holy of Holies of Beriah (Creation), the light of Atzilus (Emanation) is drawn, in order to raise up
Malchus (sovereignty), as is written in Pri Etz Chaim regarding the joining of redemption to prayer.
And see what is written above in the discourse beginning “Sing and rejoice,” on the meaning of
“and they will sing of Your righteousness,” and on the meaning of what is written in the Zohar,
“song in the evening and joy in the morning.”

In the chamber of the Holy of Holies of Beriah, the first world of separate existence, the light of Atzilus, the

world still one with G-d, is drawn in to raise Malchus up; the Pri Etz Chaim says so in connection with the

rule that the blessing of redemption must lead directly into the Amidah prayer. The parenthesis also refers to

the Chanukah discourse “Sing and rejoice,” earlier in Torah Ohr, on “they will sing of Your righteousness”

“

and on the Zohar’s “song in the evening and joy in the morning.”
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And this is the meaning of “In the evening she would come,” as it is written, “Come before Him
with song,” that is, elevation from below to above; this belongs to the attribute of night, which is
the hiding and concealment of the Infinite Light (Or Ein Sof), blessed be He, etc., as is written
there.
Esther 2:14 says that each maiden came to the king in the evening and returned in the morning. Coming in
the evening is “Come before Him with song” (Psalms 100:2), the ascent from below to above, which belongs

to night, the concealment of the Infinite Light; the Chanukah discourse explains that this very concealment
stirs the longing to rise.
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And the attribute of day is the drawing down of the Infinite Light, blessed be He, from above to be-
low, the level of “Serve G-d with joy.” And this is “and in the morning she would return”; for “com-
ing” and “returning” are precisely the level of “running and returning” (ratzo vashov).)

Day is the opposite movement: the Infinite Light drawn down from above to below, “Serve G-d with joy.” So

coming in the evening and returning in the morning are the two movements Ezekiel saw in the living crea-

tures, “running and returning” (ratzo vashov): rising toward G-d, and returning to draw His light down.

IN ONE'S AVODAH

Before rising to a higher level, a person must first set aside the self and the level he has, for only then does
he become a vessel to receive more. And service has the two movements the maamar reads in the maiden’s
coming and returning: coming before G-d “with song,” the longing that rises out of the concealment of
night, and serving Him “with joy,” drawing His light down.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that no ascent is possible without bittul first, and how does the pillar between

the two Gardens express this?

2. Most souls rise with Michael’s help, yet Rabbi Chiya’s chair rose by itself. What made the difference, and
how does the maamar find the same quality in Esther?

3. What two roots does the maamar find in the name Hegai, and how do they fit together?

4. How do “in the evening she would come” and “in the morning she would return” correspond to song and

joy, and to ratzo vashov?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note gives the transcript of this maamar made by
Rabbi Moshe, the Alter Rebbe’s son, printed in Sefer
HaMaamarim 5563.
KEHOT'S NOTE
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“And with this the maiden came to the king; whatever she
would ask for was given her to come with her from the
house of the women to the king’s house.” The maamar
reads “with this” as the pillar by which the soul rises, and
“came to the king” as its ascent.
Esther 2:1327°:’2 AnoX
MRy X937 M7 TN VKN WRPD NN ToRTPN MK M9
PR 1271y DI o3
when then the maiden came unto the king, whatsoever she
desired was given her to go with her out of the house of the

women unto the king’s house.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There Torah Ohr explains that souls and angels, to rise to a
greater grasp, must first set aside their being and the
grasp they had, and that this is the pillar between the low-
er and the upper Gan Eden: bittul.
KEHOT'S NOTE
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The Zohar follows the soul after death into the lower Gan
Eden; then a herald proclaims, and a pillar of three colors,
called “the foundation of Mount Zion,” is made ready, by
which the soul rises to the gate of Tzedek. The maamar
cites it with the Vayakhel passage for the pillar between
the two Gardens.

Zohar, Vayechi 21:171-23:182270p:3”>-X”Yp:X"D °*1 7111 190
R. Judah said: ‘For seven days the soul goes to and fro from

his house to his grave, and from his grave to his house,
mourning for the body, as it is written: “His flesh shall suffer
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pain for him, and his soul shall mourn for it” (Job 14, 22),
and it grieves to behold the sadness in the house. We have
learnt that after seven days the body begins to decay, and
the soul goes in to its place. It enters the cave of Machpelah,
where it is allowed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Yosei teaches that one must serve G-d morning and
evening, with joy and with song, corresponding to the two
daily prayers and the two daily offerings: “joy in the morn-
ing and song in the evening.” The maamar ties song to the
evening’s ascent and joy to the morning’s drawing down.

Zohar 1, 229b21 ,u27 R*mt
KEHOT'S NOTE
.2, R
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Explaining the opening blessing of the Amidah, the Zohar
reads “And with this the maiden came to the king” as
Malchus, “the maiden,” rising to be crowned above when
she is complete through “the river” that holds her. The
maamar takes this as reading “with this” as Yesod, and
shows that it agrees with the pillar.

Zohar, Pekudei 52:796-8071"nn-1"¥wn:2”1 °1pa M1 120
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“And you shall command the children of Israel, that they
bring you pure olive oil, crushed, for the light, to kindle a
lamp continually.” The maamar points to the discourse on
this verse earlier in Torah Ohr, where the pillar is called
“all.”

Exodus 27:20°2:1"> mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Because you did not serve G-d your G-d with joy and with
gladness of heart, from an abundance of all.” The dis-
course the maamar points to reads this “all” as the pillar.

Deuteronomy 28:471"1:1” 0”727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note locates the discussion of this Zohar passage, on
“the daughter of the higher Chochmah,” in the Mitteler
Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
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On Avraham’s words about Sarah, “she is my sister, the
daughter of my father, but not the daughter of my
mother,” the Zohar reads them of the Shechinah: “the
daughter of my father” is the daughter of the higher
Chochmah. The maamar points to the discussion of these
words in support of the need for bittul.

Zohar, Vayera 23:349-354771w-0"nw: 3”3 X171 7711 100
Abraham always called her “sister” because he was attached
to her inseparably. Later he said: “And moreover she is my
sister, the daughter of my father, but not the daughter of my
mother.” Was it really so? In truth he was alluding all the
time to the Shekinah. At first he said, “she is my sister” in
conformity with the admonition, “Say to wisdom, Thou art
my sister.” Then he amplified this by saying “moreover she
is my sister, the daughter of my father”, i.e. the daughter of
Supernal Wisdom, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar speaks of the altar that the Holy One, blessed be
He, made above “at the first,” on which Michael, the great
priest, stands and offers up offerings of souls; the soul that
rises there is bound up in the bond of life.

Zohar, Lech Lecha 10:78-8477-n”y: 72 7,71 100
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The note says that Or HaTorah there gives Tosafot on
Menachot 110a, quoting a Midrash, as a source for
Michael offering up the souls of the righteous, and refers
to several Midrashim.

Zohar I, 24ax ,75 X”m

KEHOT’'S NOTE
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The Tzemach Tzedek’s transcript adds here: “And else-
where it is explained that this ascent is that the soul is a
creation, brought from nothing into being, and Michael
offers it up so that it may be included in Atzilus, ‘He and
His life-forces.’”
KEHOT'S NOTE
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The Talmud says that Michael, the great prince, stands and
offers an offering on the heavenly altar; Tosafot notes that
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the Midrashim differ, some saying he offers the souls of
the righteous and some, lambs of fire. The Kehot note
gives this, by way of Or HaTorah, as the source of the
saying.
Tosafot on Menachot 110a:9: 1’X:’0:X > Minan ¥ Mmaoin
MW PRI MYITA 2P POY 20Ipm1 T DTN W PR
1M WR DW DOW2D IMIRY Cn WM oopoTx 5w 11°MRY1 AmRY
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Vilna Edition (Public Domain)
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“As an eagle stirs up its nest, hovers over its young,
spreads its wings, takes them, carries them on its
pinions.” The maamar points to the discussion of this
verse alongside the Zohar’s “four faces of an eagle.”
Deuteronomy 32:11x>:277 0°737
:iN72K-2y IR 170RY 1°210 WD AN’ YRIIATRY Sap 7Y WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Eliyahu let a sage look at all the sages in the Heavenly
Academy except at the chair of Rabbi Chiya, whose sign
was that angels go with all the others when they ascend
and descend, but his chair rises and descends by itself.
The maamar reads this as complete bittul, which needs no
angel’s help.
Bava Metzia 85b:9'v:2 11”5 RY“%n X322
XA AP? O RRI0 12 RIPIM 27 07 CYNWR XM 27 MY
RDTINPY 7Py 17D N XIDEPT 21 DX Y MIT 121
AP TRRT 2 IR 2RT KD AP WK LKID THRRTD TNT
WMPI3D 7 WX LIPPIT RAPIN? OpPD °D 1T 77 MK TR
X1 .7p3 P2M0N K77 K71 *377 XA 127 A2 *71200K Iy
*277 KpIman 137 003 PRP0 73 "IKPM P9I MPI32 M0
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There Likkutei Torah brings the Chemdas Tzvi on the
Tikkunei Zohar: Rabbi Chiya is the level of Yaakov, so his
chair rose by itself, as Tiferes rises up to Keser; and of
Yaakov it is said, “you have striven with G-d and with
men,” needing no angels.
KEHOT'S NOTE
7,19 IR NP Ra
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In the Tzemach Tzedek’s transcript the words “and by it-
self it enters, etc.” are added here.
KEHOT'S NOTE
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When Esther’s turn came to go to the king, “she did not
ask for anything except what Hegai, the king’s chamber-
lain, the keeper of the women, would say.” The maamar
reads this as needing no help from the angels.

Esther 2:157"v:2 7nox
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Now when the turn of Esther, the daughter of Abihail the un-
cle of Mordecai, who had taken her for his daughter, was
come to go in unto the king, she required nothing but what
Hegai the king’s chamberlain, the keeper of the women, ap-
pointed. And Esther obtained favour in the sight of all them

that looked upon her.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The 5571 text goes only this far.
KEHOT'S NOTE
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“May the words of my mouth and the meditation of my
heart be acceptable before You, G-d, my Rock and my

Redeemer.” The maamar takes hegyon, “meditation,”
speech within thought and reads the name Hegai from it.
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Psalms 19:15770:0™ 0°2°1n
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Let the words of my mouth and the meditation of my heart
be acceptable before Thee, O L-RD, my Rock, and my
Redeemer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah rules that “all that wear a chain (shir)” may
go out with it on Shabbos and be led by it. Chassidus reads
shir as “song,” and here “the masters of song” are the
angels.
Mishnah Shabbat 5:1°%:’11 naw mawn
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Wherewith may [a man let] an animal go out? and wherewith
may [he] not [let] it go out? The camel [he] may [let] go out
with its halter, the she camel with a nose-ring; the Lybian
ass with bridle and bit; the horse with its collar; all [animals]
that wear a collar may go out therewith, and be led thereby;
[in case it, the collar, becomes unclean] it must be rinsed,
and dipped in its place [without taking it off.]

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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“When he had been moved from the highway, every man
passed on after Yoav to pursue Sheva son of Bichri.” The
maamar reads hogah, “moved,” as movement from
thought to speech, a second root for Hegai.

11 Samuel 20:1337:5 3 PR1w
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When he was removed out of the highway, all the people

went on after Joab, to pursue after Sheba the son of Bichri.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says that this passage, from “The meaning of
Hegai” to “the chamber of the Holy of Holies,” is quoted in
Or HaTorah on Nach.
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Tanya explains that in the First Temple the Shechinah,
Malchus of Atzilus, rested in the Holy of Holies, clothed in
the Ten Commandments, with a revelation greater than in
the chambers of the Holy of Holies of the higher worlds; in
the Second Temple it rested through the chain of worlds,
Malchus of Atzilus clothed in Malchus of Beriah, and so on
down to the Holy of Holies of Asiyah.
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Sefer HaMaamarim 5703 notes on these words that the
chamber of the Holy of Holies of Beriah is the Chochmah,
Binah and Daas of the World of Beriah, in which Malchus
of Atzilus is clothed, as Tanya, ch. 52, writes; and that it is
the intermediary between Atzilus and Beriah, where they
join, as the Zohar says (2:258b).
KEHOT'S NOTE
o21yT T°an X IR"M2T PR S5m” vy 19°81 40 °y »”wn 1n”nad2
5o 21 792 ¥7111°27 w’nd PIRT "o Ma Nwabnn 1930w AX"A
»Mannn On v WX IR"Ma% MR 1°2 y¥nT RI0 OR%I2T PUIR
0UWIIT DPTIRDY .2 ,10 9YD ARTY LWy 727Y0 MPINT 27Mm2 RN
.7I07’2°Y INOR Noan?

N2 PP Pova

The Zohar calls the seventh, innermost chamber the
chamber of the Holy of Holies: a hidden place where the
channels from above enter, so that everything is joined as
one. The Kehot note, quoting Sefer HaMaamarim 5703,
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cites it for the chamber of the Holy of Holies of Beriah as
the place where Atzilus and Beriah join.

Zohar,
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The Chanukah discourse “Sing and rejoice” begins its ex-
planation with “Serve G-d with joy, come before Him with
song” and the Zohar’s “joy in the morning and song in the
evening.” It explains that the angels’ service is song, the
revelation of their great longing to cleave to G-d and be
absorbed in the Infinite Light, a movement from below to
above, and reads “they will sing of Your righteousness” as
song that grasps the Infinite Light only through Malchus,
“Your righteousness.”
KEHOT'S NOTE
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“Sing and rejoice, daughter of Zion, for behold, I come,
and I will dwell in your midst, says G-d.” It opens the haf-
tarah of Shabbos Chanukah and the Torah Ohr discourse
to which the maamar refers.

Zechariah 2:1477:1 7°72t
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“They will utter the remembrance of Your great goodness,
and they will sing of Your righteousness.” The Chanukah
discourse reads this song as the angels’ longing, which
grasps the Light
righteousness,” Malchus.

Infinite only through “Your

Psalms 145:7°1:71”np 0°9°1n
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They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same discourse asks what “morning” and “evening,”
“joy” and “song” are.
KEHOT'S NOTE
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“In the evening she would come, and in the morning she
would return to the second house of the women.” The
maamar reads coming in the evening as the ascent of
song, and returning in the morning as the drawing down

likuteitorah.com/torah-ohr/megillas-esther/13/

33

34

35

131 AR2 7YIn M

that belongs to day; together they are “running and
returning.”
Esther 2:147°:’2 1n0R
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In the evening she went, and on the morrow she returned
into the second house of the women, to the custody of
Shaashgaz, the king’s chamberlain, who kept the concu-
bines; she came in unto the king no more, except the king

delighted in her, and she were called by name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Serve G-d with joy; come before Him with song.” Coming
“with song” is the ascent from below to above, which be-
longs to night; serving “with joy” is the drawing down of
the Infinite Light from above to below, which belongs to
day.
Psalms 100:2°2:’p 0°2°11n
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Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar describes a pillar standing in the middle of the
Garden, surrounded by cloud, smoke and brightness, by
which the souls rise through an opening in the firmament
to the higher Garden; on Sabbaths, seasons and festivals
four faces of an eagle are sent, and the souls worthy to
rise, who alone hear their call, are taken up by them into
the pillar. The maamar identifies this pillar with “with
this,” and points to the eagle’s faces as the angels’ help in
the soul’s ascent.

Zohar, Vayakhel 24:316-3257170w-1"0w:7" 21p» 7M1 190

The celestial river brings forth the souls who fly off into the
Garden; the lower river in the terrestrial Garden, on the oth-
er hand, builds up the souls and makes them fit and able to
enjoy those radiances, and so to mount up to the celestial
Paradise through the central opening of the firmament and
by the pillar that stands in the centre of the Lower Paradise.
That pillar is enveloped in cloud and smoke and bright
flashes, the cloud and smoke encircling it from the outside
in order to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And the living creatures ran and returned, like the ap-
pearance of a flash of lightning.” The maamar names the
soul’s two movements, coming and returning, with
Ezekiel’s words.
Ezekiel 1:147728 2xptn>
:P127 XN 237 RI¥T NiOm
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And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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