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An Explanation of the Above

The mitzvos done in actual deed make vessels whose root, in the
World of Tohu, is higher than the light, so they reach beyond
what Avraham drew down; this work, begun at Sinai, was
completed on Purim, when self-sacrifice, a will above intellect,

made the Jews one, and so “accepted” is written in the singular.
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THE BIG IDEA

The mitzvos done in actual deed make vessels whose root, in the World of Tohu, is
higher than the light, so they reach beyond what Avraham drew down; this work,
begun at Sinai, was completed on Purim, when self-sacrifice, a will above intellect,

made the Jews one, and so “accepted” is written in the singular.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the one before it, on “And the Jews accepted what they had begun to do.”
Avraham kept the Torah before it was given by drawing down the encompassing light through ratzo
vashov, yet not receiving the Torah at Sinai is counted a lack in him. The answer lies in “we will do and
we will hear”: the mitzvos are vessels, the 248 limbs of the King, and light is drawn down only where it
has avessel, as fire shines only on a wick. Moreover, the vessels come from the World of Tohu and are
rooted higher than the lights, and physical mitzvos, done with things that fell in the shattering, reach
that root, as Avraham could not. The “horse” of the Giving of the Torah is Binah, the Name Sag: it lifts
Z’eir Anpin and Nukva above their level on Shabbos, and descends even into the realm of the kelipos to
refine the attributes, as the intellect can contemplate even what it hates. Sinai only began this work.
Under Haman’s decree, self-sacrifice, a will above intellect, made the Jews one, so “accepted” is singu-

lar, and the kesiv keeps that oneness hidden in every Jew.

OUTLINE

1 Avraham and the encompassing light 1-2

Avraham drew down the light that encompasses all worlds through ratzo vashov; why not receiving the
Torah is still a lack in him will be explained through “we will do and we will hear.”

2 Light needs a vessel 13-8

The mitzvos are vessels, the 248 limbs of Z’eir Anpin; like fire that shines only on a wick, light is drawn only
into vessels, so love needs Torah and mitzvos and “we will do” comes first.

3 The vessels’ higher root 19-10

The vessels come from Tohu and its fallen sparks, higher than the lights of Tikkun; physical mitzvos reach
that root, which Avraham’s service could not.
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4 The horse: Binah ascending and descending

111-19

The “horse,” twice Sag, is Binah: it lifts Z’eir Anpin and Nukva on Shabbos to where the kelipos have no

hold, and descends to refine the attributes, as intellect can contemplate even what it hates; the mother
bird, the Omer and Purim’s robe and horse show the same pattern.

5 Begun at Sinai, completed on Purim

120-22

Sinai only began the refining of the vessels; under Haman’s decree self-sacrifice completed it, and the

singular vekibel, like “Israel encamped,” shows the people as one.

6 One will above intellect

123-27

Comprehension divides people into levels, but the heart’s desire of self-sacrifice is one in all; the kesiv

vekibel keeps that hidden oneness in every Jew, while the keri vekiblu reflects each one’s own vessels.

KEY CONCEPTS

Lights and vessels 0°751 N1

Divine light is revealed only where a vessel holds it; the
mitzvos done in deed are the vessels, and without them the
light withdraws to its source, like fire without a wick.

Running and returning (ratzo vashov) 211 X1%7

The surge toward G-d and the return, the way the soul re-
ceives light from above the chain of worlds; Avraham drew
down the light of the mitzvos in this way.

Tohu and Tikkun 77pn1 9710

The World of Tohu had great lights in vessels that shat-
tered; its fallen sparks are rooted higher than the lights of
Tikkun, so the vessels made from them through the
mitzvos draw down more light.
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The horse (Sag, Binah) 010

Sus equals twice Sag (63); it is Binah, which carries Z’eir
Anpin and Nukva above their level on Shabbos and de-
scends into the realm of the kelipos to refine and trans-
form the attributes.

The heart’s desire X377 xm1y7

A simple will above comprehension, shown in the self-sac-
rifice under Haman’s decree; at this level all Jews are
equal, as one.

Keri and kesiv 2°n21p

The read and written forms of a word; in “The Jews estab-
lished and accepted” the written singular is the hidden
self-sacrifice in every Jew, the read plural the revealed, di-
vided receiving.
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SECTION 1 - 1-2

Avraham and the encompassing light
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An explanation of the above.

This maamar explains the one before it in Torah Ohr, on the verse “And the Jews accepted what they had be-
gun to do.” It takes up that maamar’s themes in turn, Avraham’s keeping of the Torah, “we will do and we will
hear” and the “horse,” and then adds why “accepted” is in the singular.
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Now, the matter of Avraham our father, peace be upon him, having fulfilled the whole Torah before
it was given means that he drew down light from the level of the light that encompasses all worlds
(sovev kol almin), which is the pivot and the principal foundation in the whole of the Torah and
mitzvos: to draw down the revelation of the light that encompasses all worlds.

The Sages teach that Avraham kept the whole Torah before it was given at Sinai. The Alter Rebbe explains

what this means: Avraham drew down light from the light that encompasses all worlds, the light too great to
enter the worlds, and drawing down that light is the axis of all the Torah and its mitzvos.
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As is explained in many places. (See what is written on the verse “And this is the mitzvah,” in

Parshas Va’eschanan, and on the verse “You shall keep My Shabbosos.”) And therefore his service

was in the mode of “going on and journeying,” which is “running and returning” (ratzo vashov).
The parenthesis points to two other maamarim where this is explained. The verse says Avraham went “going

on and journeying,” and the Alter Rebbe reads this as ratzo vashov, the “running and returning” of the living

creatures in Ezekiel’s vision: a surge toward G-d and then a return.
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For the drawing down from this level, which is above the chain of descending worlds
(hishtalshelus), cannot possibly be drawn down except by way of ratzo vashov. And therefore
Avraham’s service of love too, which was drawn from contemplation of the light that encompasses
all worlds, was

Light from above the chain of descending worlds cannot settle in a fixed vessel, so it can be received only in

surges, reaching out and drawing back. Avraham’s love of G-d, which came from contemplating the encom-

passing light, worked in the same way.
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in the manner of ratzo vashov, for the soul has no power to contain the light of this love except in
the mode of ratzo vashov. (And see what is written on the verse “It is better to take refuge,” [that]
there is a contemplation that is, etc., and the heart is too small to contain [it], etc.; see there.)

The soul cannot hold so intense a love steadily; it can only rush toward it and return. The parenthesis refers

to the maamar on “It is better to take refuge in G-d,” which speaks of a contemplation that the heart is too

small to contain.
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But to understand why it is sometimes counted as a deficiency in him that he did not merit the
Torah and mitzvos that were given at Sinai: this will be understood through explaining the meaning
of “We will do and we will hear.”

Yet sometimes it is counted as a lack in Avraham that he did not receive the Torah and mitzvos given at Sinai.

To explain this, the maamar turns to the words Israel said at Sinai, “we will do and we will hear,” and to their

order.
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It is this: “we will do” means the vessels, in the manner of “the 248 commandments are the 248
limbs of the King,” which are the level of vessels for the revelation of the Infinite Light (Or Ein Sof),
blessed be He, just as a limb is a vessel for the life-force drawn from the soul.

The words “we will do” stand for the vessels. Each of the 248 positive commandments is called a “limb of the

King”: just as a limb is the vessel through which the soul’s life-force acts, each mitzvah is a vessel through
which the Infinite Light is revealed.
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SECTION 2 - 13-8

Light needs avessel
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And “we will hear” means the light that is drawn into the vessel through the fulfillment of this mitz-

vah. And the fact that they put “we will do” before “we will hear”

The words “we will hear” mean the light that fills the vessel when a mitzvah is done. The Sages praise Israel
for saying “we will do” before “we will hear,” and the maamar now explains that order.
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is because the mitzvos, which are the vessels, are what cause the lights to come and to be drawn
down and spread into the vessels; and were it not for the vessels, the lights would not be drawn
down at all.

The mitzvos come first because they are the vessels, and without vessels the lights would not be drawn down
at all. The doing makes room for the hearing.
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This can be understood in two ways. The first is according to what is written, “For Havayah your
G-d is a consuming fire.” For,

The first of two explanations rests on the verse “For Havayah your G-d is a consuming fire.” The analogy of
fire that follows shows how light depends on a vessel.
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behold, there are four elements, fire, air, water and earth, and the element of fire is above air, water
and earth, for it is [directly] beneath the sphere of the moon. And there is a debate among the

philosophers concerning its nature.

The science of the time held that there are four elements and that elemental fire is the highest of them, lying
just below the sphere of the moon. Philosophers disagreed about what that elemental fire actually is.
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Now, the question is: why is there darkness at night? And the answer is that the light and fire that

takes hold in awick and in wood is a glimmer and an outflow from the element of fire.

If elemental fire, a kind of light, is always present above, why is the night dark? The answer is that the flame
we see on awick or on wood is only a glimmer and outflow from the element of fire.
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But the element of fire itself is the source of the light and the fire, and it is not at all like the nature

of the fire in the wick; only the fire in the wick is a glimmer and a drawing-forth from it.

Elemental fire itself, the source of all light and fire, is nothing like the flame on a wick. The wick’s flame is

only a ray drawn from it.
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Therefore no light or glimmer at all is drawn down from the element of fire itself; only after the fire

is drawn into the wick does it shine.

So elemental fire gives no light below by itself; only when fire is drawn into a wick does it shine. That is why

the night can be dark although elemental fire is always there.
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Now, we see what it is that causes the fire to be drawn from its source, the elemental fire: it is the

wick and the wood, which are

What draws the fire down from its elemental source is the wick and the wood. They are the cause of the light
below.
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the vessels in which the light takes hold, and then it is drawn down and shines and is revealed be-
low; whereas in the absence of the wick, the fire withdraws to its source, the elemental fire, from
revelation into concealment, and it becomes dark below.

The wick and the wood are vessels in which the light takes hold, and so it shines and is revealed below. Take

away the wick, and the fire returns to its source, from revelation into concealment, and below it becomes
dark.
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The parallel [of the analogy] will be understood above: there is light and vessel in the Ten Sefiros.
The light is a revelation and drawing-forth from the Supernal Emanator, blessed be He, and the
vessel is the level of the Ten Sefiros, Chochmah and Binah, Chesed, Gevurah and Tiferes, etc.,
which are the level of vessels in which the light from the Infinite One (Ein Sof), blessed be He, is
drawn and takes hold.

Now the analogy is applied above. The Ten Sefiros have lights and vessels: the light is a revelation from G-d,

the Supernal Emanator, and the vessels are the Sefiros themselves, Chochmah, Binah, Chesed and the rest,
in which the light from the Infinite One is held.
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Now, the deed of the mitzvos, which are called “248 limbs”: this is because they are the level of ves-
sels of the Ten Sefiros, as is known. Therefore, through the fulfillment of the deed, which is the

making of a multitude of vessels, that is: nine times nine comes to eighty-one,

The practical mitzvos are called the “248 limbs” because they are vessels of the Ten Sefiros. Doing them
multiplies the vessels, and the maamar begins to count them: nine times nine makes eighty-one.
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and in each one there are head, middle and end, which comes to 243, and the five Chasadim that
bring [them]| to growth. It follows that this is the multiplicity of vessels: that each Sefirah is com-
prised of nine, and of three aspects, head, middle and end,

Each of the eighty-one has head, middle and end, which makes 243; with the five Chasadim that bring

growth, the total is 248, the number of the limbs. So the many vessels are each Sefirah comprised of nine,
and each with its head, middle and end.
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and also their growth through the five Chasadim. And this is the rectification and growth of the
limbs and vessels of Z’eir Anpin (the emotive attributes), as is written in the writings of the Arizal,
in the discourse on gestation (ibbur), nursing (yenikah) and the intellect (mochin).

The five Chasadim make the vessels grow, and all this is the rectification and growth of the limbs and vessels

of Z’eir Anpin. The Arizal describes it in his discourses on the stages by which Z’eir Anpin grows: gestation,
nursing and the intellect (mochin).
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And this is the meaning of “we will do”: that through charity and acts of kindness we rectify and
make the level of Chesed (kindness), “the right arm” of Z’eir Anpin (the emotive attributes), etc.
And so too with all the mitzvos: we rectify the level of such-and-such a vessel.

The words “we will do” mean that each mitzvah builds a particular vessel above. Charity and acts of kindness

rectify Chesed, called “the right arm” of Z’eir Anpin, and every other mitzvah likewise rectifies its own
vessel.
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And through this specifically [comes] “and we will hear”: that the lights will be drawn into the ves-
sels, that is, an addition of light and revelation from the Infinite One (Ein Sof), blessed be He, be-
cause of the multitude of vessels in which the light will be drawn and take hold. Whereas in the ab-
sence of the vessel, the light withdraws to its source and root in the Supernal Emanator, blessed be
He.

Then comes “we will hear”: lights are drawn into those vessels, and the more vessels there are, the more light
and revelation from the Infinite One. Without a vessel the light withdraws to its source in G-d, the Emanator.
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And this is [the meaning of| “For Havayah your G-d is a consuming fire,” like the analogy of fire,
which in the absence of the wick withdraws to its root. (And see what is written on the Zohar in

Parshas Balak, on the verse “I am black,” etc.)

This is why G-d is called “a consuming fire”: like fire that withdraws to its root when there is no wick, divine
light that finds no vessel returns to its source. The parenthesis refers to an explanation of the verse “I am
black” in connection with the Zohar in Parshas Balak.
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Therefore our Sages, of blessed memory, said, “Nor is an unlearned person (am ha’aretz) pious

(chasid).” The meaning is that chasid is the level of the attribute of love, which is called Chesed.

The Mishnah says that an unlearned person cannot be pious (chasid). A chasid is one whose attribute is love,

Chesed, and the maamar goes on to explain why such love needs Torah.
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Now, ve’ahavta (“and you shall love”) is numerically twice or (“light”). And no light shines or is

drawn down except specifically when it has a vessel in which to take hold;

Ve’ahavta (“and you shall love”) has the numerical value 414, twice or (“light,” 207): love is a light. And light
shines only when it has a vessel to hold it.
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therefore, for the lights of love to be revealed in the soul is specifically through vessels, which are
none other than the Torah and mitzvos. And it follows of itself that an unlearned person, who is not

[engaged] in Torah and mitzvos, cannot possibly have the light of love drawn into him.

The lights of love are revealed in a soul only through vessels, which are the Torah and mitzvos. So one who is
not engaged in Torah and mitzvos has no vessel, and the light of love cannot be drawn into him.
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And this is why they put “we will do” before “we will hear.” And this is what is written (II Kings,
chapter 4), “There is not another vessel; and the oil stopped.” Had there been more vessels, there
would have been still more drawing down of the lights, etc., and this is for the reason mentioned
above.

That is why “we will do” comes first. Elisha’s miracle shows it: the widow’s oil flowed as long as there were

vessels, and when there was not another vessel the oil stopped; more vessels would have meant more oil, just

as more vessels draw more light.
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And the second way of explaining why they put “we will do” before “we will hear,” and “nor is an
unlearned person pious,” is that the root of the vessels is higher than the lights; and that is why it is
in them and through them that the light is drawn down and revealed.

The second explanation is that the vessels have a higher root than the lights. That is why the light is drawn
down and revealed precisely in them and through them.

SECTION 3 - 19-10

The vessels’ higher root
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This is as is known from the matter of the shattering of the vessels of Tohu, and the 288 sparks,
which are higher than the World of Tikkun. And therefore man is nourished by and receives life-
force from the inanimate, vegetative and animal, although they are beneath him in rank; but [this
is] because their root is from the World of Tohu,
The vessels’ higher root is explained by the shattering of the vessels of Tohu (chaos): its vessels broke, and
288 sparks from them fell, sparks that are higher than the World of Tikkun (rectification) that came after.

That is why a person is nourished by the inanimate, plants and animals, though they rank below him: their
root is in Tohu.
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and therefore they fell lower, by way of analogy, [like] a stone that falls from a wall: the greater the
height from which it falls, the farther down it falls.

Because their root is so high, they fell lower, like a stone falling from a wall: the higher it falls from, the far-
ther down it lands. So what is lowest came from the highest place.
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Now, all the practical mitzvos are all done with things that fell in the shattering of the vessels: such
as terumos and tithes, with plants, etc.; sacrifices, with animals, etc. And also prayer and the study
of Torah: speech is physical, and it is also taken from the life-force of what one ate and was nour-
ished by, etc.

Every practical mitzvah is done with things that fell in the shattering of the vessels: terumah and tithes with
produce, sacrifices with animals. Even prayer and Torah study use speech, which is physical and is sus-
tained by the food a person has eaten.
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Therefore all this is the rectification of the vessels that shattered and of the 288 sparks mentioned
above, so that they are included in the 248 limbs of the King, which is the level of Z’eir Anpin (the
emotive attributes), which is from the World of Tikkun; and through this the lights are drawn into

Z’eir Anpin, etc.

So all the mitzvos repair the shattered vessels and the 288 sparks, raising them into the 248 limbs of the
King, Z’eir Anpin, which belongs to the World of Tikkun. Through this the lights are drawn into Z’eir Anpin.
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And the lights are from the World of Tikkun. If so, the root of the vessels, which are from the World
of Tohu: they are higher in their root than the light; only, they descended to become vessels.

The lights belong to the World of Tikkun, but the vessels come from Tohu, so in their root the vessels are

higher than the light. They only descended in order to serve as vessels.
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Therefore, nevertheless, it is specifically in them and through them that the light is drawn down;
just as food gives life to a person, etc., because in its root it is taken from a higher place.

That is why the light is drawn down precisely in and through the vessels. In the same way, food sustains a
person because its root comes from a higher place than his own life.
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(And see what is written about this too on the verse “The heads of the tribes,” and on the verse “For
on this day He will atone.”) Now, Avraham, who fulfilled the whole Torah, that is, he drew down the
light that is drawn down through the mitzvos, drew it down through his service in “running and re-

turning” (ratzo vashov), etc.;

The parenthesis points to two further discussions, on “the heads of the tribes” and on “For on this day He
will atone.” Avraham drew down the light that the mitzvos draw down, but he did it through his inner service

of ratzo vashov.
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but the vessels that are made through doing the mitzvos in actual deed, this he certainly could not
fulfill, since the Torah had not yet been given at all in deed, etc.

What Avraham could not do was make the vessels that come only from doing the mitzvos in actual deed,
since the Torah had not yet been given as something to be done.
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And since in [its] root the rectification of the vessels is higher, through the fulfillment of the Torah
and mitzvos in actual deed, this is higher than what Avraham fulfilled, etc. (And see what is written
in the discourse beginning “Moshe would speak.”)

Since in its root the rectification of the vessels is higher, the fulfillment of Torah and mitzvos in actual deed

reaches higher than what Avraham achieved. This answers why not receiving the Torah at Sinai counts as a

lack in him.
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The horse: Binah ascending and descending
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Now, concerning this drawing down it is said of the Giving of the Torah, “When You ride upon Your
horses,” etc. Sus (“horse”) is numerically twice the Name Sag (63).

This drawing down through the deed is what the verse says of the Giving of the Torah: “When You ride upon
Your horses, Your chariots are salvation.” The word sus (horse) equals 126, twice 63, the value of the Name

Sag, one of the spellings-out of the Name Havayah.
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And as our Sages, of blessed memory, said of the horse, that its spirit is proud within it. And it is
two aspects: from below to above, and from above to below. And the meaning of “from below to
above” is like the ascent of the worlds on Shabbos. For,

The Sages say a horse is proud-spirited, and a horse carries its rider where he could not go by himself. This

“horse” has two aspects, from below to above and from above to below. “From below to above” is like the as-
cent of the worlds on Shabbos.
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behold, on weekdays there is a descent of the vessels of Z’eir Anpin (the emotive attributes) and
Nukva (the feminine / Malchus) of the World of Atzilus (Emanation) into Z’eir Anpin and Nukva of
Beriah, Yetzirah and Asiyah, in order to gather sparks and carry out refinements throughout the six
days of work.

On weekdays the vessels of Z'eir Anpin and Nukva of Atzilus descend into the corresponding levels of the

lower worlds, Beriah, Yetzirah and Asiyah. There, through the six working days, they gather sparks and refine

what needs refining.
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And through this, on Shabbos there is the ascent of Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus). This ascent is through the refinement of the sparks mentioned above,

whose root is higher than Z’eir Anpin, which is the level of the Name Mah (45);

The weekday work leads to the Shabbos ascent of Z’eir Anpin and Nukva. The ascent comes from refining the
sparks, whose root is higher than Z’eir Anpin, the level of the Name Mah (45).
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for they fell in the shattering from the seven lower [Sefiros| of Sag (63), and they fell into the Name

Ban (52); and when they are refined they rise to their root in Sag, which is above the Name Mah.

The sparks fell in the shattering from the seven lower Sefiros of Sag (63) into the Name Ban (52). Once re-
fined they return to their root in Sag, which is above Mah.
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And therefore in the Time to Come, when all the refinements are completed, Malchus
(sovereignty), which is the Name Ban, will be “the crown of her husband,” the Name Mah, by rising

to the level of Sag.

So in the Time to Come, when all the refinements are complete, Malchus (the Name Ban) will be “the crown

of her husband,” above Z’eir Anpin (the Name Mah), because she will rise to the level of Sag.
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And this is [the meaning of] the Time to Come, “the day that is entirely Shabbos.” Yet something of
this is present every Shabbos: through the refinement of the sparks of the Name Ban mentioned

above during the six days of work, a great ascent takes place on Shabbos to the level of Sag.

The Time to Come is called “the day that is entirely Shabbos.” A foretaste of it comes every Shabbos, when

the sparks of Ban refined during the six days rise to the level of Sag.
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And this is like the ascent [that brings about] a revelation of the lights of Tohu, which were greater
than the lights of Tikkun, etc.

That ascent brings a revelation of the lights of Tohu, which were greater than the lights of Tikkun.
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(For although it was explained above that in Tikkun there came to be a multiplicity of lights
through the multiplicity of vessels, that is multiplicity specifically; but the very essence of the light
was greater in Tohu, which is why the vessels could not contain them, because of the great strength
of the greatness of the light, etc.)

This does not contradict what was said above, that Tikkun has more lights because it has more vessels:

Tikkun has more of them, but in its essence the light of Tohu was greater. It was so intense that its vessels

could not contain it.
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And this is the level of the horse, which carries the man, Z’eir Anpin (the emotive attributes) and
Nukva (the feminine / Malchus), upward from below to above, to a place to which they could not

rise by themselves, namely above the Name Mah of Z’eir Anpin.

This is the “horse”: it carries the rider, Z’eir Anpin and Nukva, up to a place they could not reach by them-

selves, above Z’eir Anpin’s Name Mah.
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And that is in Sag of Binah. Therefore Binah (understanding) is called in the Zohar “the world of
freedom,” and it is called “the supernal Jubilee” [and] “You shall proclaim liberty,” because it is a
very high level, where the external forces have no nurture at all

That place is Sag of Binah. So the Zohar calls Binah “the world of freedom” and “the supernal Jubilee,” as in

“proclaim liberty,” because it is so high that the external forces, the kelipos, cannot draw any nurture from
it.
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(for their nurture is only from Z’eir Anpin and Nukva, which are the seven emotive attributes (mid-
dos) in which the shattering of the vessels took place, which is not so in the first three [Sefiros], etc.
And what was written above, that the shattering was in Sag, means in the seven lower [Sefiros],
which are the attributes, the root of Z’eir Anpin and Nukva, etc., which is not so in Binah, which is
[among] the first three, etc.)
The external forces draw only from Z’eir Anpin and Nukva, the seven emotive attributes in which the shat-
tering took place, and not from the first three Sefiros. When it was said above that the shattering was in Sag,

it meant only the seven lower Sefiros of Sag, the root of Z’eir Anpin and Nukva, not Binah, which is among
the first three.
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And the meaning of “from above to below” is that this very thing, the refinement and transforma-
tion of the attributes, is through a drawing down from Binah, which is the level of Sag.

The other direction, from above to below, means that the refining and transforming of the attributes itself

comes through a drawing down from Binah, the level of Sag.
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Like the Counting of the Omer, which is the refinement of the seven attributes of the animal soul: it
is specifically through drawing down the encompassing [lights] of Imma, of which it is said, “And
you shall count for yourselves from the morrow of the Shabbos,” etc.; for Binah is called “the mor-
row of the Shabbos,” as is explained elsewhere.

So in the Counting of the Omer the seven attributes of the animal soul are refined by drawing down the en-

compassing lights of Imma (Binah). The Omer is counted “from the morrow of the Shabbos,” and that “mor-
row of the Shabbos” is Binah.
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And this is the meaning of “Let his mother come,” specifically, “and clean up,” etc. And likewise

Yom Kippur, the forgiveness of sins, “bearing iniquity,” is through “let his mother come,” etc.

Binah'’s cleansing role is alluded to in the saying “Let the mother come and clean up” after her child. So too
the atonement of Yom Kippur, G-d “bearing iniquity,” comes through the “mother,” Binah, called Imma.
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Also, as is written in Etz Chaim, the Gate of the Chashmal, chapter 1: according to the entry of the
vessels of Tevunah within, so the level of her light is clothed outside, etc.

The Arizal’s Etz Chaim, in the Gate of the Chashmal, chapter 1, says the same: as the vessels of Tevunah (the

lower aspect of Binah) enter Z’eir Anpin within, so her light is worn outside it as a garment.
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And see there that this whole rectification is in order to push the external forces away from Z’eir
Anpin (the emotive attributes) and Nukva (the feminine / Malchus), which is specifically through

drawing down the light of Binah (understanding) within and without, etc.

Etz Chaim explains there that this whole arrangement exists to push the external forces away from Z’eir
Anpin and Nukva. It is done precisely by drawing the light of Binah into them from within and around them
from without.
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And this is the garment of the chashmal of Binah, which clothes Z’eir Anpin and Nukva so that the

external forces should not draw nurture from them. Thus all this is through Binah.

This is the garment of the chashmal of Binah, which clothes Z’eir Anpin and Nukva so that the external

forces cannot draw nurture from them. So the protection comes entirely through Binah.
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From this the matter of the “horse” from above to below will be understood: that it is drawn down
even below, into the place of the kelipos (husks), to refine and transform the emotive attributes
(middos), because it specifically is able to push away the external forces, etc.;

This explains the “horse” from above to below: Binah’s light is drawn down even into the realm of the keli-

pos to refine and transform the emotive attributes. Only it can do this, because only it can push the external
forces away.
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whereas the attributes themselves have no power to descend so far, for the external forces could
draw nurture from them, unless [it is] through the “horse,” which is the drawing down of Binah
(understanding) that carries them so far below.

The attributes themselves cannot descend so far, for the external forces would draw nurture from them.

They can go so low only when the “horse,” Binah’s drawing down, carries them.
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This will be understood by way of analogy, for we see the difference between the intellect and the
attributes: the intellect has it in its power to bear a thing that one utterly hates, and to examine and
contemplate it just as one contemplates a thing one loves. And one can picture it in the imagination
of one’s thought even though one hates it utterly.

An analogy from the human mind: the intellect can bear to think about something it utterly hates, examin-

ing it as closely as something it loves. It can picture it in the imagination while hating it completely.
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Now, contemplation of something is a drawing forth from the intellect and understanding to that

thing, in that the intellect encompasses that thing and that thing is encompassed in one’s intellect

To contemplate something is for the intellect to reach out to it and encompass it, so that the thing is held

within one’s intellect.
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and thought. If so, when one thinks about and contemplates a hated thing, that thing too is encom-

passed in one’s intellect; and so the vessel is drawn out to encompass that thing.

When one thinks about something hated, that too is held within one’s intellect and thought; the mind, as a
vessel, stretches out to surround it.
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It follows that the intellect and thought can descend so far down, even into a thing that is very far
from oneself, to the point that one hates it, and nevertheless one will encompass it in one’s thought
and contemplate it. This is not so with the emotive attributes (middos): the attribute of love cannot
extend into a thing that one hates.

So intellect and thought can reach far down, even to something one hates, and still encompass it. Love can-
not: the attribute of love cannot extend into something one hates.
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This is because the emotive attributes (middos) are a drawing forth in the mode of inwardness, but
the intellect is encompassing; therefore it can descend even below.

The reason is that the emotive attributes enter into what they relate to, while the intellect surrounds its object
from outside. Because it encompasses rather than enters, the intellect can go down even below.
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And so it will be understood above: that specifically from the level of Binah (understanding) can
[light] be drawn even below, even into the place of the kelipos (husks). For the Holy One, blessed be
He, knows the deeds of the wicked too and contemplates them as [He does| the deeds of the right-
eous; whereas the attribute of love will not extend and be drawn into the place of the wicked, etc.

So it is above: only from Binah can light reach even into the place of the kelipos. G-d knows and considers

the deeds of the wicked as He does those of the righteous, but the attribute of love does not extend into the
place of the wicked.
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(This will be understood further according to what is written concerning the sin of the Tree of
Knowledge, as it is written, “Behold, the man has become like one of us, knowing good and evil.”
Through this knowledge, in that he knew the Tree of Knowledge of good and evil, which are the

chambers of nogah, he was enticed and drawn after them.

The parenthesis brings the sin of the Tree of Knowledge. After it G-d said, “Behold, the man has become like
one of us, knowing good and evil”: because Adam knew the Tree of Knowledge of good and evil, which are
the chambers of nogah (the realm where good and evil are mixed), he was enticed and drawn after them.
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And this is because his knowledge is inward, for Daas (knowledge) is the source of the six attribut-
es; therefore, through this knowing and closeness, in that he came close to them, he was drawn af-

ter them, etc.

His knowing was inward, since Daas is the source of the six emotive attributes, and so knowing evil brought
him close to it and drew him after it.
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This is not so with the level of supernal knowledge, which encompasses the thing; therefore, al-
though this knowledge knows evil well, no nurture is drawn from it, etc. And this is [the meaning
of] what is written, “Behold, the man has become like one of us, knowing,” etc.: it is with the kaf of
comparison, for his knowledge is in the mode of inwardness and emotional arousal, which is not

so with supernal knowledge, etc. See there.)

Supernal knowledge surrounds what it knows, so it can know evil well without giving it any nurture. That is
why the verse says “like one of us,” with the kaf of comparison: Adam’s knowledge was only like it, for it was
inward and stirred his emotions, unlike supernal knowledge.

RTI7I9 RN RIDANRY NITAT 97291 7709 vnD ahyndn 010 N2 NOwHRMT DT Y M
awYNT one Nwwa

Now, through the descent and drawing down of the level of the “horse” from above to below, to de-
scend and refine the attributes, and darkness is turned into light during the six days of work,

Through the descent of the “horse” from above to below, the attributes are refined during the six working
days, and darkness is turned into light.
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and this is the idea of “A good thought, the Holy One, blessed be He, joins to the deed”; through

this, correspondingly, the ascent from below to above then takes place on Shabbos, etc.

This weekday refining is likened to the Sages’ teaching that G-d joins a good thought to the deed. Through it,
in proportion, the ascent from below to above then takes place on Shabbos.
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And this is [the meaning of] what is written, “And the mother is sitting upon the fledglings,” etc.,
“You shall surely send away the mother,” etc. The meaning: “and the mother is sitting” is the de-
scent from above to below, [as in] “If [the L-rd] washes,” etc.: do not read im (“if”)

The mitzvah of sending away the mother bird shows the same pattern. “The mother is sitting upon the fledg-

lings” is the descent from above to below; as in the verse “If the L-rd washes away the filth of the daughters
of Zion,” where im (“if”) is read em (“mother”), the mother is Binah, who cleanses.
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but em (“mother”). And through this [comes| the ascent from below to above: “You shall surely
send away the mother,” etc. And through this, afterwards, “and the children you may take for your-
self”: these are the Torah and mitzvos, so that the revelation be below as above.

Then comes the ascent from below to above, “You shall surely send away the mother.” After that, “and the

children you may take for yourself”: these are the Torah and mitzvos, so that the revelation is below as it is
above.
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Therefore it is said of the Giving of the Torah, “When You ride upon Your horses”: for the mitzvos
are clothed in physical things that are from kelipas nogah, as written above, and it is in them that
the refinement must take place. Therefore this is through the “horse” that carries from above to
below, and through this, afterwards, [comes] the ascent from below to above.

That is why the verse of horses is said of the Giving of the Torah: the mitzvos are clothed in physical things

from kelipas nogah, the husk that holds both good and evil, and these must be refined. So the “horse” must

first carry the light from above to below, and only then comes the ascent from below to above.
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(And in the same way, the Counting of the Omer before the festival of Shavuos, the Giving of the
Torah, is a refinement, so that through it there can be a drawing down of G-dliness into physical
things, as is explained elsewhere on “And you shall count for yourselves,” etc. And the refinement
of the animal soul is through the encompassing [lights] of Imma, as mentioned above. And this is
the meaning of “And the mother is sitting,” etc.

Likewise the Counting of the Omer before Shavuos, the festival of the Giving of the Torah, is a refinement, so

that G-dliness can be drawn into physical things. The animal soul is refined through the encompassing
lights of Imma, and this is “the mother is sitting” upon the fledglings.
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And see what is written on the verse of the one “gathering wood,” concerning “and it sends out its
roots by the stream (yuval),” that there is the level of yovel with a cholam, and there is [yuval] with a
melupum, and this too is the level of from above to below and from below to above. And these too
are the two aspects mentioned above that are in Binah (understanding), for Binah is called “the
Jubilee of liberty,” etc.)
The parenthesis points to the maamar on the man “gathering wood” on Shabbos. There “and it sends out its
roots by the stream (yuval)” is explained: yovel with a cholam and yuval with a melupum are the two direc-

tions, from above to below and from below to above; both are in Binah, which is called “the Jubilee of liber-

ty” (yovla deror).
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And so too on Purim it is said, “royal apparel,” etc., “and the horse that [the king] rode,” etc. “Royal
apparel” is the garments made from the deeds of the mitzvos, which are from the refinements of
nogah, as mentioned above; and this is through “and the horse that [the king] rode,” etc.

Purim has the same pair: Haman told the king to bring “royal apparel” and “the horse that the king rode.”

The royal apparel is the garments made from doing the mitzvos, which come from refining nogah, and they
come about through the horse the king rode, Binah’s drawing down.
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(Also, “which the king has worn” is like the chashmal of Binah, which clothes Z’eir Anpin (the emo-
tive attributes) and Nukva (the feminine / Malchus) from their sides; and below it becomes a shoe
beneath their feet. And something like this is the level of “and the horse,” etc.

The garment “which the king has worn” is like the chashmal of Binah, which clothes Z’eir Anpin and Nukva
from their sides; below, it becomes a shoe under their feet. The “horse” is something like this as well.
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And see what is written elsewhere on the difference between a horse and a cherub, which are two
kinds of letters, from the light that encompasses all worlds (sovev kol almin) and from the light that
fills all worlds (memalei kol almin). And it will be understood with what was said above: the “horse”
is the letters and drawings-forth of Binah, to encompass even a hated thing; and this is the level of
the letters and drawings-forth of the encompassing [lights], the level of the light that encompasses
all worlds. And the “cherub” is the letters of the light that fills all worlds, the drawing forth of the at-
tributes, etc.

Elsewhere a horse and a cherub are explained as two kinds of letters, from the encompassing light and from

the light that fills the worlds. The “horse” is the letters and drawings-forth of Binah, which can encompass

even a hated thing, so they belong to the encompassing light; the “cherub” is the letters of the light that fills
the worlds, the drawing forth of the attributes.
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Also, to understand further how the refinement is specifically through the level of “and the horse
that [the king] rode,” it will be understood with what is written on the verse “My offering,” on why
teshuvah (return) is effective only in this world: because specifically in this world the level of the
light that encompasses all worlds shines and is revealed, in which

The maamar on “My offering” explains why teshuvah is effective only in this world: only here does the level

of the light that encompasses all worlds shine and become revealed.
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and through which specifically is the power of refinement, so that there be transformation, etc.;
and this drawing down and revelation from the level of the light that encompasses all worlds is
through the level of “and the horse,” etc. And see further what is written on the verse “To My mare,”
concerning masculine and feminine letters; and therefore in Binah there is the Name Havayah
with the vowels of Elokim, which corresponds to the two aspects mentioned above.)

Only through that encompassing level is there the power to refine and transform, and its revelation comes

through the “horse.” The maamar on “To My mare” explains masculine and feminine letters, and so Binah
has the Name Havayah with the vowels of Elokim, corresponding to the two aspects described above.

SECTION 5 - 1120-22

Begun at Sinai, completed on Purim
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And this is the meaning of “And the Jews accepted what they had begun to do”: for at the Giving of
the Torah they only began to do. For it was already explained above, concerning “we will do and we
will hear,” that the main thing is through “we will do,” which is the level of the rectification and re-
finement of the vessels, and through this, afterwards, [comes] “and we will hear,” the revelation of
the light, etc.

Now the maamar’s verse, “And the Jews accepted what they had begun to do,” can be explained: at Sinai they

only began. As explained above, the main thing is “we will do,” the rectifying and refining of the vessels, and
through it comes “we will hear,” the revelation of the light.
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And at the Giving of the Torah there was only the beginning of the rectification of the vessels and of
the drawing down of the light, as in “Little by little I will drive them out.” As we see, there was not
yet completeness in Israel, and all the days of the Judges were ascents and descents, and after-

wards too.

At Sinai there was only the beginning of rectifying the vessels and drawing down the light, a gradual start,
like the conquest of the land, which was to be “little by little.” Israel was not yet complete: the days of the
Judges, and later times too, were ascents and descents.
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But in the days of Haman, “and the Jews accepted,” a complete acceptance: through the great self-
nullification (bittul), through self-sacrifice (mesirus nefesh), the vessels were utterly refined, until

the light was drawn into them, so that it would be “and [the Jews]| accepted,” etc.

In Haman’s time came a complete acceptance: through the great self-nullification of self-sacrifice the ves-
sels were wholly refined, and the light was drawn into them.
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Therefore vekibel (“accepted”) is said in the singular. For at the Giving of the Torah it is said, “And

Israel encamped there,” in the singular, as though they were all like one man.

This is why vekibel (“accepted”) is singular. At Sinai too the verse says “Israel encamped” in the singular, as
if all of them were one man.
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And through this they merited the Giving of the Torah, as in the words, “Bless us, our Father, all of
us as one, with the light of Your countenance,” which is the light of receiving the Torah, as it ex-
plains, “for with the light of Your countenance You gave us a Torah of life.”

Their unity earned them the Torah, as in the prayer “Bless us, our Father, all of us as one, with the light of

Your countenance,” which continues, “for with the light of Your countenance You gave us a Torah of life.”
The light of the countenance is the light of receiving the Torah.
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For this revelation is specifically when all of us are as one, for there is no enclothing and revelation
of the Infinite Light (Or Ein Sof), blessed be He, who is the true One, except in a place of oneness

and inter-inclusion;

That light comes only when “all of us are as one.” The Infinite Light, the true One, clothes itself and is re-

vealed only where there is oneness and inter-inclusion.
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and therefore on Purim, when the completion took place, that they accepted what they had begun
at the Giving of the Torah, it is therefore said vekibel, in the singular, as though they were one man.
But how can this level come about?

On Purim the acceptance begun at Sinai was completed, so the verse again uses the singular, as if they were
one man. The maamar now asks how such oneness can come about.

SECTION 6 - 123-27

One will above intellect
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The explanation is that the division of levels is only from Chochmah (wisdom) downward, as it is
written, “Her husband is known in the gates (she’arim)”: “to each one according to what he mea-

sures (meshaer) in his heart,” that is, each one according to his comprehension.

Division into levels begins only below Chochmah. The Zohar reads “Her husband is known in the gates
(she’arim)” as “to each one according to what he measures (meshaer) in his heart”: each knows G-d accord-

ing to his own comprehension.
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And this is in the emotive attributes (middos), which are drawn and born from the intellect: if so,
when their minds are not alike, the attributes too are not alike.

The emotive attributes are born from the intellect, so when people’s minds differ, their feelings differ too.
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Like the disciples of Shammai and Hillel, among whom opinions and divisions multiplied, one dis-
qualifying and the other declaring fit, because of the difference of opinions; although Shammai

and Hillel disagreed in only three matters,

The disciples of Shammai and Hillel illustrate this: as they multiplied, so did differing views, one declaring
unfit what the other declared fit. Shammai and Hillel themselves disagreed in only three matters.
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their disciples disagreed a great deal: one grasped the reasoning he had heard from his teacher
this way, and the other that way. And in the same way in divine service: from the side of the com-
prehended intellect, a division of levels comes about.

Each disciple grasped his teacher’s reasoning in his own way, and so disputes multiplied. So too in divine
service: when it comes from comprehension, people divide into levels.

%3 TOTW 17000 1PIY 13°°M) 2aR Down NAwnn a9YRLY 11397 RITY X397 RMIYA 02 Dax
TAYT Pownn TRyntw vIwD 1I%0 N1°M33 °N° 12 IP2TNIY AT %A

But the level of the heart’s desire (re’usa deliba), which is the will that is entirely above intellectual
comprehension, namely the self-sacrifice (mesirus nefesh) in the days of Haman’s decree, when
they cleaved to Him, may He be blessed, with a simple will that is above intellect and
comprehension:

But the heart’s desire (re’usa deliba) is a will entirely above comprehension. That was the self-sacrifice of the
Jews in the days of Haman’s decree, when they cleaved to G-d with a simple will above intellect.
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at this level all are equal together in it, as though there were only one will of them all together, as

one man

At that level all are equal, as though there were a single will in all of them, like one person.
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(and see what is written on the verse “Many waters,” etc., in Parshas Toldos), for above Chochmah
(wisdom) no division whatsoever applies. Therefore vekibel is said in the singular.

Above Chochmah there can be no division at all, and that is why vekibel is singular. The parenthesis points

to the Torah Ohr maamar on “Many waters” in Parshas Toldos.
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That is, it is through this level of self-nullification (bittul) and the heart’s desire that they merited
the revelation of the Infinite Light (Or Ein Sof), blessed be He, of which it is written, “For man shall

not see Me,” for it is not grasped by any intellect, but only by the heart’s desire.

Through this self-nullification and heart’s desire they merited the revelation of the Infinite Light. Of that
light it is written, “For man shall not see Me”: no intellect can grasp it, only the heart’s desire.
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And this is [why it says] specifically “and the Jews (Yehudim) accepted”: for acknowledgment (ho-
da’ah) relates to the level that is above intellect, which is not grasped by intellect, only through ac-
knowledgment, etc.

The Jews (Yehudim) are named for hoda’ah, acknowledgment, and that is why the verse says “the Jews ac-

cepted.” Acknowledgment relates to what is above intellect: what cannot be grasped can only be
acknowledged.
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And as in the words, “To You it is good to give thanks (lehodos), and to Your Name it is fitting to
sing”: for song is the arousal of the emotive attributes (middos) because of comprehension, as in
“the masters of song go out with song.”

As the closing blessing of Hallel says, “To You it is good to give thanks, and to Your Name it is fitting to sing.”

Song is emotion stirred by comprehension; the Mishnah’s words about animals that wear a shir (a collar),
“they go out with a shir,” are read here as song, the feelings going out in singing.
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And this belongs to “Your Name,” the level of a name and a glimmer; but “to You it is good to give
thanks,” for no thought can grasp Him at all, as mentioned above.

] ”

Song suits “Your Name,” a name and a glimmer that can be grasped. But to G-d Himself, “to You,” only

thanks and acknowledgment are fitting, for no thought can grasp Him at all.
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Now, afterwards it is written, “The Jews established and accepted,” and there, there is a keri and a
kesiv: the kesiv (written form) is vekibel and the keri (read form) is vekiblu. For at the time of the

decree, when the self-sacrifice (mesirus nefesh) was revealed, it was vekibel, in the singular.

Later the Megillah says “The Jews established and accepted,” and there the written and read forms differ:
written vekibel (singular), read vekiblu (plural). At the time of the decree, when self-sacrifice was out in the

open, it was singular.
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But afterwards, when the time had passed and the self-sacrifice was not revealed, the keri vekiblu is
said: each one receives according to his comprehension, and according to the vessels he prepares,

so he draws down, and in proportion to the refinement of the vessels, etc.

Afterwards, when self-sacrifice was no longer revealed, the plural applies: each person receives according to
his own comprehension, and draws down light according to the vessels he prepares and how refined they
are.
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Nevertheless, the kesiv is vekibel. For nevertheless, in each one there is self-sacrifice (mesirus ne-
fesh) and the heart’s desire, in potential at any rate, only that it is hidden; and from the side of this

level there is no division of levels at all.

Yet the written form stays singular, because every Jew still has self-sacrifice and the heart’s desire, at least in
potential, only hidden. At that level there is no division of levels at all.
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And this is the meaning of keri and kesiv: the keri, which is read, is the revealed, in voice and
speech; and the kesiv is [what], although it is not revealed, is nevertheless present in him in poten-
tial at any rate. And of this level it is said, “The Jews established and accepted (vekibel) upon them-
selves and upon their descendants,” etc.

The keri, the read form, is what is revealed in voice and speech; the kesiv, the written form, is what is present

in potential though not revealed. Of that hidden level the verse says “The Jews established and accepted

(vekibel) upon themselves and upon their descendants,” in the singular.

IN ONE'S AVODAH

The maamar draws two lessons. Love of G-d and divine light can settle in a person only through the vessels
of Torah and mitzvos done in actual deed, which is why “we will do” comes before “we will hear.” And the
self-sacrifice and heart’s desire that made the Jews one under Haman’s decree remain in every Jew, at least
in potential, a will above intellect in which all are equal.

QUESTIONS FOR DISCUSSION

1. If Avraham kept the whole Torah before it was given, why is it a lack in him that he did not receive it at
Sinai?

2. What does the analogy of elemental fire and the wick show about light and vessels, and what is the second
reason the vessels come first?

3. Why can the intellect contemplate something it hates while love cannot reach it, and how does this explain
Binah’s descent into the realm of the kelipos?

4. How do the keri and kesiv of “The Jews established and accepted” describe two stages in the people’s ac-
ceptance of the Torah?
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Rav says that Avraham our father kept the whole Torah,
learning it from “because Avraham listened to My voice
and kept ... My commandments, My statutes and My
teachings.” The maamar explains what it meant for him to
keep it before it was given.
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The Mishnah: “We find that Avraham our father did the

whole Torah before it was given.” The maamar asks how

this differs from receiving the Torah at Sinai.
Mishnah Kiddushin 4:1477°:7 1Pw17p 71wn
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Rabbi Judah said: an unmarried man must not tend cattle,
nor may two unmarried men sleep together under the same
cover. But the sages permit it. One whose business is with
women must not be alone with women. And one should not
teach his son a woman'’s trade. Rabbi Meir says: one should
always teach his son a clean and easy profession, and pray
to Him to whom wealth and property belong. For a profes-
sion does not contain [the potential for] poverty and wealth,
for poverty is not due to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The maamar there on “And this is the mitzvah” asks why
the verse speaks of keeping twice and why mitzvos of the
body are said to be done “in the land,” and answers that
Gan Eden is called “land,” the reward for doing the
mitzvos.
KEHOT'S NOTE
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“And this is the mitzvah, the statutes and the ordinances,
which the L-rd your G-d commanded to teach you.” The

likuteitorah.com/torah-ohr/megillas-esther/11/

text refers the reader to its explanation of this verse in
Likkutei Torah, Va’eschanan.

Deuteronomy 6:1°X: 0°127
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Now this is the commandment, the statutes, and the ordi-

nances, which the L-RD your G-d commanded to teach you,

that ye might do them in the land whither ye go over to pos-

sess it—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Avram journeyed, going on and journeying toward
the south.” The Alter Rebbe reads Avraham’s constant go-
ing and journeying as ratzo vashov.

Genesis 12:9'0:27° n"wxr12
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And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

In Ezekiel’s vision of the Chariot, “the living creatures ran
and returned, like the appearance of a flash.” Chassidus
takes this as the pattern of a soul that surges toward G-d
and returns.

Ezekiel 1:1477:X 5xpi®
:P127 XN 23 RI¥T NOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Idra Zuta (Haazinu) the Zohar says of the supernal
Head, which no wisdom can grasp: “Of this it is said, ‘Flee
to your place,” and ‘the living creatures ran and
returned.’” Likkutei Torah, quoted in the Kehot note, links
it to this maamar’s point that the soul can hold such love
only in ratzo vashov.

Zohar, Idra Zuta 1:29-4:371%:’7-0”3’K R0t K1TRT 7717 190
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The maamar on “It is better to take refuge in G-d than to
trust in man” contrasts trust (mivto’ach), a bond that en-
ters and cleaves within, with taking refuge (lachasos),
sheltering in an encompassing shade from above.
KEHOT'S NOTE
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“It is better to take refuge in G-d than to trust in man.” The
text refers to its maamar on this verse (Likkutei Torah,
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Shemini Atzeres), which speaks of a contemplation too
great for the heart to contain.

Psalms 118:8'n:1p 0°%°11n
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It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As the note quotes it, Or HaTorah sums up what is ex-
plained here: light is revealed only where there is a vessel
to receive it, as fire takes hold only where it has something
to hold, and the root of the vessels is higher than the light.
KEHOT'S NOTE
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At Sinai the people said, “All that G-d has spoken we will
do and we will hear.” The maamar reads “we will do” as the
vessels and “we will hear” as the light drawn into them.

Exodus 24:7°1:772 mnw
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And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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There the mitzvos are vessels for the Infinite Light, like
wine that cannot be held without a vessel, a flame that
withdraws without a wick, or sight and hearing that leave a
damaged eye or ear.
KEHOT’'S NOTE
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There the red heifer is explained as ratzo vashov: burning
it to ash is the ratzo, and the “living water” put on the ash
is the shov.
KEHOT’'S NOTE
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PARAGRAPH 3
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The Talmud says that when Israel put “we will do” before
“we will hear,” angels crowned each of them with two
crowns, and a heavenly voice asked who had revealed to
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them the angels’ secret. The maamar explains why the do-
ing must come first.
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“For the L-rd your G-d is a consuming fire, a zealous
G-d.” The maamar draws on the image of fire, which
shines only when it has something to take hold of.

Deuteronomy 4:24772:"7 0°727
:RIP PR RIT 729K WX 777K Havayah 3

For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JMINN°Y 2799 0% UMIRYA ART LT, T 00727

1NIAR2 29PN 1°2 7vPR W

As the note quotes them, these discourses cite Rambam
that spiritual elemental fire is nothing but a very fine, dark
light, and not even hot air, and the philosophers that it is
not actual fire but a fine air.
KEHOT'S NOTE
70°7” [97D 271 1] 07aRIN Ow3 YN Y 270 RIP7 RVTIN CINRN2
7203772 IR .73 IR XD 03 T TR PT IR ROX 11K 2300 ORI
P9 wnn WK 1PR WRT TI0° %3 07NN 0°210Y2°01 3”7 *3 1Ny .owh
190 0°27 0°M2 AR Cwnn WR RITY P 19y WER RY P7 R
FIRTY .OTRI 12 07 AWK 7R 1R 27107 WRW PN 2190 Qwa p pa
.TND’? 1°°82 1NN °Y Dpn n”MRa %R 7Y 2 972 7°20-0°2791 1802
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The note sends the reader to Or HaTorah for the lights and
vessels of the Ten Sefiros.
KEHOT'S NOTE
A5yt 995 0°927 07K ART

09907 13 . . YR op Y O
The note points to this discourse of the Tzemach Tzedek
for how the actual deed of the mitzvos makes many
vessels.
KEHOT'S NOTE
0 17T LAXPIR Y MIXN 'E NUTIR LK L,10P VPﬁ‘? 177 7°N1%N 777 AR

Ry TN
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In Elijah’s prayer (Patach Eliyahu) the Sefiros are de-
scribed as a body: “Chesed is the right arm, Gevurah the
left arm, Tiferes the torso.” The maamar uses it to show
that each mitzvah builds its own limb, a vessel, of Z’eir
Anpin.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN
LXPRAW RYINT 77123 K1Y XIT 707 X7 RIPN2 WNRMPHRY
N2 NIR RDIAT RPIPO 710 1P 1°90 71 1X1 K213 NARDN
TAWM 1R AR RN (0P 139p 97Yaw 17N .70 M9Yn wTp
»9% MNDITF 2505 1IN POR 931 .7an 290 121 KaD 1302 Laon

APPOR
Constantinople, 1740 (CC-BY-NC)

N7 29I WK PPN 11 9D

“For the L-rd your G-d is a consuming fire.” Here the maa-
mar applies it: divine light without a vessel withdraws to its
source, as fire without a wick.
Deuteronomy 4:24773:*7 0727
:RIP PR RIT 129K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

722 °92 M DYy wrney

The note locates the text’s reference, an explanation on
the Zohar in Parshas Balak on “I am black,” in the Mitteler
Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
AP R7TTRYD 7R3 IRA

SIN AMnw

“I am black but comely, O daughters of Jerusalem.” The
text refers to its explanation of this verse in connection
with the Zohar in Parshas Balak.
Song of Songs 1:5°1:’Rk 0°7°wi 1°W
:TPW NIYT°D 97 YPIND 0PYATY N1 IR 2IK MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T0M PN OY XY

Hillel used to say: “A boor does not fear sin, nor is an un-
learned person pious.” The maamar explains that piety,
the attribute of love, needs the vessels of Torah and
mitzvos.
Pirkei Avot 2:5°1:"2 Max mwn
17727 K21, 7900 PINT 0¥ KP) K00 R M2 PR IR 100 K0
TRV 0ipn21 07210 M13N02 12717 22 K2, 11200 KDY, 07
PR NivT? PTAYR 07U
He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
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patient person teach; nor will someone who engages too
much in business become wise. In a place where there are
no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

TIN 572 °UR%A2 K17 NAANY

The previous maamar gives the same gematria: a chasid

has the attribute of love, which is light, for ve’ahavta

equals twice or, and that light needs a vessel below, the

Torah and mitzvos, which an unlearned person lacks.
KEHOT'S NOTE

3,08 Boyh o

593 12 WA N”D WRI1 TRMD 1N 1IN 991

As the note quotes it: light by its nature rises upward to be
absorbed in its source, and for the light to be drawn down
there must be a vessel.
KEHOT'S NOTE
FIRAY 2191 11777 1Y (W-27I¥N 177102) 277¥N ITAR IR 71772 RN
Y T IR NOWNAT TP T1921 ,171pRa 99aaRY hynh mbyh 1yan
27y, "RPIT 70N

yawIR Wy MR

The Talmud praises Israel for putting “we will do” before
“we will hear.” The maamar gives two reasons for that or-
der: the vessels draw the light, and the vessels are rooted
higher than the light.
Shabbat 88a:8'n:x 1" naw
N2 NY: "YRUI? MYy PNV MTRIY AYY3 YRR 3 M
212 PYRAYR WA *IKRY AL 11 2127 773 0 07 AT PP
— »§727 Hip2 ynwY 1127 Sy 03 723 PIRYR 7 1072” :20N0T
02T KB RPIT 272 RO 020 WK YR VTN PYT RY12
mn 77 ni% ,man? YR YN M — Mia 1300 "8y2 man”
YUY PPN TR 2K X, 12¥ 0TIP M2 T man

William Davidson, Vocalized Aramaic (CC-BY-NC)

AW T 93 TIY PR

When the widow’s vessels were full, her son told her,
“There is not another vessel,” and the oil stopped. The
maamar sees here that the flow of light matches the num-
ber of vessels.
11 Kings 4:6"1:"7 2 0°9%n
PR MR 79D TIY YR NLPAT AI2TOK TRM 07927 NXPR oM
TRYT Ty "D TV PR
And it came to pass, when the vessels were full, that she said
unto her son: ‘Bring me yet a vessel.” And he said unto her:
‘There is not avessel more.’ And the oil stayed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2RIy 1 QY90 WA . . MNINT R 2°1a DAY DOPanY
TINTR QWAWA 091132 B 20 N0

The note says this is quoted in Or HaTorah, Inyanim, and
points to Or HaTorah on Yom Kippur for the higher root of
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29

the vessels.
KEHOT’'S NOTE
N”MIR2 K21M .D"IR2 W™K DRI WY 950w 270 TR 2P0 03 1R
Y 57371 NYTIR L191IR 797K 2 ,70p T°NI8 97T AR AP Y 001y
o

Kehot’s note points to Zohar, Balak 1:1-47:507 for these
words.

Zohar, Balak 1:1-47:5071"pn:""n-"R’X 22,717 190

PARAGRAPH 9
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There the same analogy is used: the highest stone of a fall-
ing wall falls farthest, so for G-dliness to descend even to
the place of the kelipos it must come from a very high
place, from the 288 sparks of the World of Tohu, since Sag
is higher than Mah.
KEHOT'S NOTE
0w 1”31 3 ,RD IR 7P IR
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The passage says that no world can receive light from
G-d’s own essence, yet a great light from that hidden holi-
ness shines to us through the mitzvos He gave, which the
verse calls His “bread,” for they nourish the soul as bread
nourishes the body.
KEHOT'S NOTE
.2 ,X8 Mbn 971 nMph

Mwvnn SwR9
“And Moshe spoke to the heads of the tribes of the
Children of Israel.” The text refers to its maamar on this
verse at the beginning of Parshas Matos for more on this
subject.
Numbers 30:2°2:°7 72712
MR WK 1277 71 KD PRI 2127 nivnd "WRYTOR TYn 92T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

922° a2 %3

“For on this day He will atone for you, to purify you from
all your sins.” The text refers to its explanation of this
verse for more on this subject.

Leviticus 16:30°7:1°b X1p™

SR M %307 DYNREA 231 DINK VY 0379y 1927 M OPI

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on “Moshe would speak, and G-d would an-
swer him with a voice” asks what the Giving of the Torah
added, since Avraham kept the whole Torah before it was
given.
KEHOT'S NOTE
1,10 oy

927 nwn

At Sinai, “Moshe would speak, and G-d would answer him
with a voice.” The text refers to its discourse beginning
with these words.
Exodus 19:19v7:0™ mnw
:2iP2 12297 DOPPRM 127 AWk TR PIM 7730 15w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When You ride upon Your horses, Your chariots are sal-
vation.” The maamar applies the verse to the Giving of the
Torah and reads the “horse” as Sag.
Habakkuk 3:811:3 p1pan
TRI07PY 2270 °3 AN DIIDX K D32 AR N M0 BA
MY P
Is it, O L-RD, that against the rivers, is it that Thine anger is
kindled against the rivers, or Thy wrath against the sea?
That Thou dost ride upon Thy horses, upon Thy chariots of
victory?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2y 703 MW DIC 223 PUIINGD

Among six things said of the horse: it loves war, and its
spirit is proud. The maamar cites it for the horse’s lofty
spirit and goes on to the two directions in which the
“horse” carries its rider.

Pesachim 113b2 »p 0°non
KEHOT'S NOTE
.2,2°p 0°noda

nawa mnLyn nvey PIys

There two ascents are distinguished: the ascent of the
worlds on Shabbos, in which the inner part of the lower
world rises and clothes the outer part of the higher, com-
ing through love; and the raising of the lower like an em-
bryo within Imma, a complete self-nullification that draws
down new mochin, as at the Exodus.
KEHOT'S NOTE
5Ny 271 WY NUTIR LD Y DY DA L2 0 wrUiw nMph aRa
.12 P2 127N T A%R qwnn
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,82 IR 7P R

m5ya navy

“Awoman of valor is the crown of her husband.” The maa-
mar applies it to Malchus, which in the Time to Come will
rise above Z’eir Anpin by reaching the level of Sag.
Proverbs 12:4°7:37 *5wn
S1Y°IR PRINEYI 32721 A7¥a Ny PNy
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Shabbos the Levites sang “A psalm, a song for the
Shabbos day,” a song for the Time to Come, “for the day
that is entirely Shabbos and rest for eternal life.” The maa-
mar sees every Shabbos as a foretaste of it.
Mishnah Tamid 7:4°7:t 7°0 mawn
P NWI AN WP MR 90 R ,(3% Ow) DUmiR PO WY ..
,X27 TNY? VY Tint nawn o Y qinm (3% ow) onnix
0773y 0 1 nav 90w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in

the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

9197 ANRI

Of the Jubilee year: “And you shall proclaim liberty
throughout the land.” Binah is the “supernal Jubilee,” a
freedom where the external forces have no hold.
Leviticus 25:10™:77"3 R1p™
P3P [P3Y> YN 71T NN MY DOWRNT NI DX DNYTR)
12UA INNRYRTIX WK INMOXTPR WX DN2WY 027 AR XN
And ye shall hallow the fiftieth year, and proclaim liberty
throughout the land unto all the inhabitants thereof; it shall
be a jubilee unto you; and ye shall return every man unto his
possession, and ye shall return every man unto his family.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DT °T 919%2 RIAW 9RI9R N9°E0 1Y

The note says this passage is quoted in Or HaTorah.
KEHOT'S NOTE
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The passage refers to this maamar: to keep the external
forces from drawing on the attributes, encompassing
lights of Imma are drawn down to guard them, as in “the
mother is sitting upon the fledglings” and “let the mother
come and clean.” It adds that elsewhere the six extremi-
ties of Abba are said to be clothed in those of Imma,
guarding the attributes.
KEHOT'S NOTE
RI2ORT P12 RIRT P »WaANRY IRINI KPRIAY 2,3 YOn n”po IR
WY L,0O1%0M NPt MTRN 00 Nwl It

nawn nanan 8o% annoo)

“And you shall count for yourselves from the morrow of
the Shabbos ... seven complete weeks.” The maamar reads
“the morrow of the Shabbos” as Binah, whose encompass-
ing light refines the attributes during the Omer.
Leviticus 23:1571:173 RIp”
YU 1D1NT YN 837 PR NIwd nmn 037 on1e)
137200 Nvhn NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1,20 X7
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Rashi, citing Rabbi Moshe HaDarshan, explains why a red
heifer atones for the golden calf: as with a maidservant’s
son who soiled the king’s palace, “let his mother come and
clean up the filth.” The maamar reads the “mother” as
Binah, whose light cleanses.

Rashi on Numbers 19:22275:0° 72722 7y "1

Wa1Pn 9w N M2 15 %1927 111207 2°95 N0t B3
vinan
In the Gate of the Chashmal, chapter 1, the Arizal teaches

that as the vessels of Tevunah enter within, so her “skin,”
the chashmal, is a garment outside, so that the kelipos
cannot take hold of Z’eir Anpin. The maamar cites it to
show that this protection comes through Binah.
Sefer Etz Chaim 41:2°2:X"1n 01 vy
”517 NPT NPT 712 QP11 QONRAT D AIR2ND 7127 R72INR 171y N2
17 90717 TRN QW IR DO1IXAT IR 7P°1° 7102 R”T D102 73 7202
99 ANXRY VYA 2P AT PP PVRDT PRI IMRD NI
1°1°7 N2 17y DN ROR M7 1°m >N dwn myTaa 12
72% 377 1130 U onan Yravn 17112 1wl IR NXp MMan
3 P1°% 0°915° DIR 97an BUnwn 0197 Nan NeARORT IR YT
Py TR 09N 1230 KP TI02 0P 0O7ON 1T IR Of
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Sefer Etz Chaim (Public Domain)
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There the Alter Rebbe explains that the true “garment” is
the chashmal, and distinguishes the chashmal between
Atzilus and the lower worlds, which comes from the outer
aspect of Binah and is in nogah, from the higher chashmal
that encompasses all.
KEHOT'S NOTE
0,02 7R DY .7 ,19 20K *D NP IR

PARAGRAPH 18

49

50

131R TAND 57 QINA 1

After the sin G-d said, “Behold, the man has become like
one of us, knowing good and evil.” The maamar reads the
kaf of “like one” as showing that man’s knowing is only
similar to the supernal, for it is inward.
Genesis 3:22273:%) N°wX12
-2 1Ry ¥ 210 ny‘;‘; 2Am TORD 727 DIRT 10 D’?’??_ﬁ RN
10737 M1 22X 0707 Yy 03 NP 3T now
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.22 ,A D°PwRI2

v nawnn
The Talmud teaches that the Holy One, blessed be He,
joins a good thought to the deed. The maamar uses it for
the weekday refining that leads to the Shabbos ascent.
Kiddushin 40a:12-1337°-27:X °n 101 7°p
X R T ORT MITI I wNIY AEyE? A91En A3 nawm
iy 2N T R 1107 19721 190 2027 YY1 N 3WRN Ny
mM3n NiLY? O WD IP7OK POR 37 MK 7Y NP KR
PR 737 NIWR XYY KD 1N2T 19y M7y - ANy X7 0
X% *353 "MK OX TR MR ,PYR? ADIZR KT M2 WITRN
"D My M DYT DX K°In LT 0 I MR KPR T Y
... WP *NB AiYY nawnn 77 oniawnn
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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If one comes upon a bird’s nest “and the mother is sitting
upon the fledglings,” he must not take the mother with the
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children. The maamar reads the mother as Binah, sitting
over the attributes to protect them.
Deuteronomy 22:6":2”> 0”127
D°%°2 IR DN PINTPY IR v¥P02 9772 17397 1i9%TIR X1 02
10712772 DR MpN-K? 0°%°37°7Y IR 0°TDRTTPY NEIN ORM
If a bird’s nest chance to be before thee in the way, in any
tree or on the ground, with young ones or eggs, and the dam
sitting upon the young, or upon the eggs, thou shalt not take
the dam with the young;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
23,25 0"237

N7 NR nPwn nhw

“You shall surely send away the mother, and the children
you may take for yourself.” The maamar reads the sending
away as the ascent from below to above, and the children
as the Torah and mitzvos revealed below.
Deuteronomy 22:7°1:27> 0°727
NIIRM 77 207 YR T2TMRA D131°NKY OXJTNR NYn NPy
Hagay
thou shalt in any wise let the dam go, but the young thou
mayest take unto thyself; that it may be well with thee, and
that thou mayest prolong thy days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P11 O

“When the L-rd has washed away the filth of the daughters
of Zion ...” The maamar reads im (“when,” “if”) as em
(“mother”): Binah is the mother who cleanses.
Isaiah 4:4°7:71°yw°
7172 A27PR 1077 0PI N7 NN 11°%7N132 DK DX 377X 7O DX
Y3 M) VYR
when the L-rd shall have washed away the filth of the daugh-
ters of Zion, and shall have purged the blood of Jerusalem
from the midst thereof, by the spirit of judgment, and by the
spirit of destruction.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When You ride upon Your horses, Your chariots are sal-
vation.” The “horse” carries the light from above to below
into physical things, and then the ascent follows.
Habakkuk 3:81:3 pipan
70102y 2290 2 N2y DI2°ON 79K DUIJI3 X 7 M 0T
IV N2
Is it, O L-RD, that against the rivers, is it that Thine anger is
kindled against the rivers, or Thy wrath against the sea?
That Thou dost ride upon Thy horses, upon Thy chariots of
victory?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The maamar there on “And you shall count for yourselves
from the morrow of the Shabbos” asks why the verse says
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fifty days when only forty-nine are counted, and why the
count is phrased as it is, and explains the counting from
the barley of the Omer to the wheat of Shavuos.

KEHOT'S NOTE
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0o an1aoY

“And you shall count for yourselves from the morrow of
the Shabbos.” The Counting of the Omer refines the ani-
mal soul before the Giving of the Torah.
Leviticus 23:157°1:373 RIp™
YU NUNT WFTNY DI DPR MWD MR D7 ONIDR
;12070 NN NiN2Y
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOy WwIpn 27y wrn

There the wood-gatherer’s sin is explained: on Shabbos
night the refinements of the six days rise, the good of the
Tree of Knowledge separated from the evil and joined to
the Tree of Life; Shabbos day is the Tree of Life, and “and
by the stream it sends out its roots” is Shabbos afternoon,
a time of favor.
KEHOT'S NOTE
T, e nmph

oo%y wwIpn
In the desert a man was found “gathering wood on the

Shabbos day.” The text refers to its maamar on this pas-
sage in Likkutei Torah, Sh’lach.

Numbers 15:32279:1"0 7272
:N2WT 02 DOXY WP BOR YN 12702 PRI 1IN
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR w21 by

The one who trusts in G-d is like a tree planted by water,
“and by the stream (yuval) it sends out its roots.” The
maamar there links yuval to yovel, the Jubilee, which is
Binah.
Jeremiah 17:8°m:1> 171°n7°
O K273 AR K2 PYIY now 921703 0oy SNy vy oM
7D NIRY Won? K9Y ARTY KP N8I DAY 1Y Y 0m
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Zohar III, 108b for these words.
Zohar 111, 108b2 ,np 3”mt

KEHOT’'S NOTE
.2, A ART
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On Behar (Zohar III 108b, the place the Kehot note gives)
the Zohar calls the supernal Imma the fiftieth year, the
Jubilee, “in which ‘you shall proclaim liberty.”” The super-
nal Imma is Binah, so the maamar calls Binah “the Jubilee
of liberty.”

Zohar, Behar 5:16-22272-1"0:’1 9712 ,71117 120

257 WK 0101 10 Mabn wiak

Haman advised that the man the king wished to honor be
given “royal apparel which the king has worn, and the
horse which the king has ridden.” The maamar reads the
apparel as garments made from the mitzvos and the horse
as Binah’s drawing down.
Esther 6:8'11:1 1n0R
71 PPy 207 WK 001 T7n0 127W27 YR MdPn w17 N0
AWRI2 M9%N N2 1R WKL
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My offering, My bread for My fire-offerings ...” The text
refers to its maamar on this verse for why teshuvah is ef-
fective only in this world.

Numbers 28:2°2:11”3 72712

M3 M7 "WX? "R02 21399708 02X D181 PX19? *33°0K 1
:A7y1m3 % 21piT? 1IN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"nNDIDY By WU

The maamar on “To a mare among Pharaoh’s chariots”
explains that letters are called horses: the intellect rides
and guides them, yet they carry it farther than it could
reach alone.
KEHOT'S NOTE
.7,30 170’01 9yH

"nooY

“To a mare among Pharaoh’s chariots I have likened you,
My beloved.” The text refers to the Torah Ohr maamar on
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this verse, on masculine and feminine letters.
Song of Songs 1:9'0’R 0w 1w
N7y RN 1Y19 2973 "Nog?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

66 MWy 2nm IWR NR TN Papy
After the victory, the Jews accepted what they had begun

to do, keeping the days of Purim as Mordechai wrote to
them. The maamar reads it as completing the acceptance
of the Torah begun at Sinai.
Esther 9:233725:’ Anox
:071°9K 22771 2AN2TIYR N N2 1PnWR DR 0TI 22
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

67 ynwn nwya
“We will do and we will hear”: the vessels first, and through
them the light.

Exodus 24:7°1:775 mnw

ALY M 2T 0D IR 0T CAR2 XIPT 1127 190 npn
YN

And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21

68 1AWIAN Uy VYN

“Little by little I will drive them out before you, until you
increase and inherit the land.” The maamar compares the
gradual refining of the vessels after Sinai to this gradual
conquest.
Exodus 23:30°7:3°5 mnw
{PIRTNK AP0 TR WK T I0R WYX vIH LYY
By little and little I will drive them out from before thee, un-
til thou be increased, and inherit the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 oI 22

The verb vekibel (“accepted”) is singular although its sub-
ject is “the Jews.” The maamar reads this as the oneness
reached through self-sacrifice.

Esther 9:23375:’ 1noxX
:071°9K 22770 2AN2TIYR N NIY? 1PAIwR DX 0TI 22

And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/megillas-esther/11/

5211 5y 71872

70 T WD DAY AR 1O . L RO

The note says that a passage from here, continuing on
page 98a, is copied into Or HaTorah on Bamidbar.
KEHOT'S NOTE
.XJ°Y 927722 N”1IR2 pNYI IRIN YUP R ,N¥ 772

n 5N oW 1

“And Israel encamped there opposite the mountain”: the
verb is singular. The maamar reads it as showing they
were all like one man.
Exodus 19:2°2:0™ mnw
T3 ORI DYRION 12T Y 10 12TR NI 0PN PN
bl
And when they were departed from Rephidim, and were
come to the wilderness of Sinai, they encamped in the
wilderness; and there Israel encamped before the mount.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2, mnw

PARAGRAPH 22

72 TR WORD P12 O 1PND

As the note says, the Rebbe points out that the unity of the
Giving of the Torah was present on Purim as well, since
then too it says vekibel, in the singular.
KEHOT'S NOTE
(7 ”?) ‘73?1” IR 20w ,0°9192 272 O 17N AW MINRD PIyw
.07PWN TR 27 NIPw IR — TMwYY 1900 WK DR 0mYY 0o

PARAGRAPH 23

73 YR Ao P I MATRR MpPann Iy

As the note quotes it: when Chochmah comes into com-
prehension it becomes divided, for comprehension is a
sense of being something, while Chochmabh in itself is self-

nullification.

KEHOT'S NOTE
»Maws M 2N (7Y °Y 2 — YIPPD 1PI02 08T1) 270N AP 1Man 1772
DAR ,w° PNa RIT MAWTT ,MPPANT N2 RIT IR 7Aw0 TP X2 10000
IR WY L7902 KT DY Ron

74 mbya BTywa Y

“Her husband is known in the gates, when he sits among
the elders of the land.” The Zohar reads “her husband” as
G-d, known to each by his own measure.

Proverbs 31:23373:X77 “own
PWIRIDY WY MY 0YWR YT
Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.30 ,x% %Hwn
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75

moaba aywnT n 019 N 2o

The Zohar explains “known in the gates”: G-d is known “to
each one according to what he measures in his heart.” The
maamar uses it to show that comprehension divides peo-
ple into levels.

Zohar 1, 103b2 ,2p x*m
KEHOT'S NOTE
.2,71D °yon n™MpR AR .2 3P KM

PARAGRAPH 24

76

77

78

M7 IwaD N5 0% Do By

The note says that Or HaTorah on Vayeira refers to this
passage.
KEHOT'S NOTE
JIROD U¥n 2 ,mPWN T 710 K7 NYMIRG LT L,20 YD

DTN %ANT KP %D

G-d told Moshe, “You cannot see My face, for man shall
not see Me and live.” The maamar applies it to the Infinite
Light, which no intellect can grasp.
Exodus 33:20°2:3°% mnw
M1 ORI *I877RY %2 19-NK 1R 2210 K R0
And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.0, 3% mnw

Kehot’s note points to Genesis 25:19-28:9 for these words.

Genesis 25:19-28:9'0:1173-1":717 N°WX12

PARAGRAPH 25

79

W2 PRIV PN ooy

The Mishnah lists what an animal may wear when it goes
out on Shabbos: “all that wear a collar (shir) may go out
with a collar and be led by a collar.” The maamar reads
shir as song, the emotions going out in singing.
Mishnah Shabbat 5:1°X:’71 naw nwn
,DN2 TPN) ,I9DN2 P37 KET TINE AP M2 NS 7372 mea
TWI DNEP TV Y2 Y TWR O LK0IER 0PI
ipna 1722901 112y I W2 DO
Wherewith may [a man let] an animal go out? and wherewith
may [he] not [let] it go out? The camel [he] may [let] go out
with its halter, the she camel with a nose-ring; the Lybian
ass with bridle and bit; the horse with its collar; all [animals]
that wear a collar may go out therewith, and be led thereby;
[in case it, the collar, becomes unclean] it must be rinsed,
and dipped in its place [without taking it off.]

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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PARAGRAPH 26

DT 230 1

“The Jews established and accepted upon themselves and
upon their descendants” to keep the days of Purim. Here
the word is written 237 (singular) and read a1 (plural).

Esther 9:27175:"0 1noR

X2 0Py DMPITPR DY DYTRY) ooy oM 10ap i

MIY223 DI DINID NN W M MK Ly nie 62y
MY

the Jews ordained, and took upon them, and upon their

seed, and upon all such as joined themselves unto them, so

as it should not fail, that they would keep these two days ac-

cording to the writing thereof, and according to the appoint-

ed time thereof, every year;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27

2°N21 7P 1Pay In
There the Alter Rebbe explains that the keri follows the un-
derstanding revealed to us, while the kesiv is above intel-
lect and understanding: as written, the word has no gar-
ment of understanding, and when read aloud it has one.
KEHOT'S NOTE
.1% 790 PUIAR IR

ayat oy oy QT Papy 1R

The verse as written, with the singular 22p1: the Jews ac-
cepted Purim “upon themselves and upon their descen-
dants.” The maamar reads the written singular as the hid-
den self-sacrifice in every Jew.

Esther 9:271:’0 1N0OK
X921 0Py 071230792 HYY oyNURYY DRy 0TI 10ap) mp
MIYTP23 DRI D3ND3 MK WD W MK DY NPTe 13y
I
the Jews ordained, and took upon them, and upon their
seed, and upon all such as joined themselves unto them, so
as it should not fail, that they would keep these two days ac-
cording to the writing thereof, and according to the appoint-

ed time thereof, every year;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

40



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Torat Emet 357 (Public Domain);
Mishnah Yomit by Dr. Joshua Kulp (CC-BY); Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New
Translation (JPS 1917) (Public Domain); Constantinople, 1740 (CC-BY-NC); Sefer Etz Chaim (Public Domain); Eighteen
Treatises from the Mishna (Public Domain).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-

com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/torah-ohr/megillas-esther/11/

DEDICATED IN HONOR OF

Dot TARDTINIW Prxd "% 531 ’?3117?3?! 1INAR T23% i ivalal
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/megillas-esther/11/ 41



