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“And the Jews Accepted What
They Had Begun to Do”

What Israel began at Sinai, drawing the Infinite Light into the
vessels of Torah and mitzvos, they completed in Haman’s days,
when a year of self-sacrifice brought them to the self-
nullification of acknowledgment and a complete acceptance of
the Torah.
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THE BIG IDEA

What Israel began at Sinai, drawing the Infinite Light into the vessels of Torah and
mitzvos, they completed in Haman’s days, when a year of self-sacrifice brought
them to the self-nullification of acknowledgment and a complete acceptance of the
Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Esther 9:23 says the Jews “accepted what they had begun to do”: a beginning at Sinai, completed un-
der Haman. First the Alter Rebbe asks what the Giving of the Torah added, if Avraham already kept the
Torah. Avraham’s love was a self-nullification born of contemplating that all the worlds are only G-d’s
“Name”; the soul can hold such love only as “running and returning,” and Avraham’s lofty soul-root is
not everyone’s. The 613 commandments give every Jew that running and returning: they are the
King’s limbs, vessels for the Infinite Light. Light shows only through a vessel, as fire needs a wick, and
in its root the vessel is higher than the light; hence “we will do and we will hear.” Haman’s “royal gar-
ment” and “horse” become Torah and mitzvos drawn down through self-nullification, which lifts a
person beyond the sitra achra and transforms it. Sinai only began this drawing down. In Haman’s days
Jews who could have saved themselves by abandoning their faith stood ready to die for a whole year,
and through that self-sacrifice, an acknowledgment of G-d beyond understanding, they accepted the

Torah completely.

OUTLINE

1 Begun at Sinai, completed under Haman M

The verse’s “had begun” and “accepted”, and the question: what did the Giving of the Torah add, if Avraham
kept the Torah before it was given?

2 Avraham’s running and returning 12-3

Avraham’s love was a self-nullification born of contemplating that the worlds, even sovev, are only G-d’s
“Name”; the soul can hold it only as running and returning, until the Time to Come.

3 The commandments as vessels 14-8

The 248 and 365 commandments give everyone running and returning; they are the King’s limbs, vessels
for the Infinite Light, and light shows only through avessel, whose root is higher.
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4 Avraham and the Torah

19

Avraham kept the Torah as a vessel for its light, but the mitzvos themselves, from a higher root, were given

only at Sinai.

5 The garment and the horse

110-12

The royal garment is Torah and mitzvos; the horse that draws it down is self-nullification, which first lifts

a person beyond the reach of the sitra achra.

6 Casting down and transforming

M13-15

Drawn down, self-nullification transforms the attributes, as the “mother” cleans her son; it brings salva-

tion, the garment given through Michael, and the righteous proclaimed “holy.”

7 Complete acceptance through self-sacrifice

M6

Sinai began the drawing down gradually; in Haman’s days a year of self-sacrifice, the self-nullification of ac-

knowledgment, made the acceptance complete.

KEY CONCEPTS

running and returning (ratzo vashov) 211 X1%7

The soul’s surge toward G-d and its return. It was
Avraham’s “going and journeying”; through the com-
mandments it is open to all, running in the positive com-
mandments and returning in the negative ones.

self-nullification (bittul) "2

Setting aside one’s own sense of self before G-d. Here it is
the “horse” that draws the light into the mitzvos, lifts a
person beyond the sitra achra, and transforms it.

vessel and light x93

Light shows only through a vessel, as fire only through a
wick. The mitzvos done in deed are the vessels, and in
their root the vessels are higher than the light.
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ever mah 1”1 72X

A play on Avraham’s name: “a limb of mah,” a vessel for
Chochmah, the power of mah, which made his soul a char-
iot for the Torah’s light.

acknowledgment (hodayah) nxT1

Unlike blessing, which is revelation, acknowledgment is
directed at the Infinite Light itself, beyond all grasp. The
name Yehudim comes from it, and it is utter self-
nullification.

self-sacrifice (mesirus nefesh) w21 n11°on

Giving oneself over entirely to G-d. In Haman’s days it was
a whole year’s readiness to die rather than abandon the
faith, and it brought the complete acceptance of the Torah.
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SECTION 1 - 11

Begun at Sinai, completed under Haman
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“And the Jews accepted what they had begun to do.” The meaning is: they began at the Giving of
the Torah, when they said “we will do and we will hear,” and at that time it was still called by the
name “beginning.”

The maamar opens with Esther 9:23, “the Jews accepted what they had begun to do.” The Alter Rebbe reads
“had begun” as pointing back to Sinai: when Israel said “we will do and we will hear,” they began to accept
the Torah, but that acceptance was still only a beginning.
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But in the days of Haman, “the Jews accepted,” etc.: a complete acceptance. To understand this,

one must understand the matter of the Giving of the Torah, that it was given to Israel.

In the days of Haman, by contrast, the verse says “the Jews accepted”: this was a complete acceptance. To
see what was completed then, one must first understand what the Giving of the Torah itselfwas.
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But did not Avraham our father, peace be upon him, fulfill the entire Torah before it was given? So

what is the advantage of its being given?

The question behind this: as the Mishnah at the end of Kiddushin says, Avraham kept the entire Torah be-
fore it was given. If the Torah could be kept without being given, what did its giving at Sinai add?
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SECTION 2 - 112-3

Avraham’s running and returning
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However, the distinction of Avraham our father, peace be upon him, was that he was “going and
journeying”; that is, he was in the mode of “running and returning,” because his attribute was the
attribute of love, in a state of self-nullification (bittul) toward Him, may He be blessed, for Avraham
[is] ever mah (“a limb of mah”), etc.
The answer begins with Avraham. Genesis 12:9 says he went “going and journeying,” which the Alter Rebbe
identifies with “running and returning” (Ezekiel 1:14), the soul surging toward G-d and returning. This came

from his attribute of love, a love of self-nullification; his very name, 07172X, contains ever mah (77”» 92X), “a

limb of mah,” avessel for Chochmah, which is called koach mah, “the power of ‘what.’”
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And this self-nullification comes through contemplation, as it is written, “Let them praise the
Name of G-d,” etc.: the level of a name alone, which is not in the category of His essence and being,

etc.

This self-nullification comes from contemplation. Psalm 148 calls on creation to “praise the Name of G-d”:

what creation relates to is only His “Name,” which bears no comparison to His essence and being.
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For “He” — that is, His essence and being, may He be blessed — “commanded, and they were creat-
ed”; for it does not apply to Him, may He be blessed, to say that He created the worlds, as men-

tioned above.

The next words come from Psalms 148:5, “for He commanded, and they were created.” The Alter Rebbe

reads “He” as G-d’s very essence: of the essence one cannot even say that it “created” the worlds.
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For the term “created” (bara) implies that the power of the maker is in the thing made, and this ap-
plies only to His Names, may He be blessed, as it is written, “In the beginning Elokim created”: that
is, the Names of the Holy One, blessed be He.

To say that something was “created” implies that the creator’s power is present in what it made. That applies

only to G-d’s Names, which is why the Torah says “In the beginning Elokim created”: Elokim, a Name, is
what creates.
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But [as for] His essence and being, as it were, it is only as though “He commanded, and they were
created” of themselves, for they have no comparison or relation to Him, may He be blessed, at all,

Relative to His essence, the worlds come about as though merely at His word, of themselves, since they bear

no comparison or relation to Him at all.
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for “exalted is His Name alone.” The meaning is: even the level of “exalted,” that is, the level of the
light that encompasses all worlds (sovev kol almin), is only the level of “His Name alone.”
Psalms 148:13 says “exalted is His Name alone.” The Alter Rebbe reads it: even what is “exalted,” the light

that encompasses all worlds (sovev kol almin), which is beyond the worlds, is still only His “Name” compared
with His essence.
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Accordingly, the soul becomes nullified to Him, may He be blessed, in a state of self-nullification
(bittul) in the Infinite Light (Or Ein Sof), blessed be He, itself; for the soul has no power to contain
the light of this love except in the mode of “running and returning.” And this was the distinction
and rank of Avraham: “going and journeying.”

Contemplating this, the soul is nullified in the Infinite Light itself. But no soul can hold such love steadily, so

it comes as “running and returning,” a surge toward G-d and a return. This was Avraham’s rank: “going and

journeying.”
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But of the Time to Come it is written, “for eye to eye they shall see,” because of that time it is said,

“with weeping they shall come”; for the weeping is

In the Time to Come it will be otherwise. Then “eye to eye they shall see” (Isaiah 52:8), and of that time
Jeremiah says, “with weeping they shall come” (Jeremiah 31:9).
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because of receiving the great joy and the abundance of delight that is revealed, far, far beyond
what the soul can bear; and therefore one weeps and sheds tears, because there is no restraint at
the level of vessel and limit, as is known.

The weeping will come from joy and delight revealed far beyond what the soul can bear. Since no vessel or
limit holds it back, it overflows as tears.

SECTION 3 - 14-8

The commandments as vessels
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Now, Avraham’s distinction was very great by virtue of the root of his soul, and not every person
merits this. Therefore the Torah was given: 248 positive commandments and 365 negative com-
mandments, which are the very level of “running and returning.”

Avraham reached this through the lofty root of his soul, which not everyone has. That is why the Torah was

given with its 248 positive and 365 negative commandments: they are themselves “running and returning,”
open to every person.
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“Running” is in the positive commandments, and “returning” in the negative commandments. For
the mitzvos are vessels for the Infinite Light (Or Ein Sof), blessed be He, which is enclothed in

them.

The positive commandments are the “running,” and the negative commandments the “returning.” Both are

vessels in which the Infinite Light is enclothed.
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As it is written, “G-d descended upon Mount Sinai.” For the 248 commandments are the 248 limbs
of the King. Just as a limb

At Sinai “G-d descended upon Mount Sinai” (Exodus 19:20): G-dliness came down into the commandments.
The Tikkunei Zohar speaks of the 248 commandments as the 248 “limbs of the King.”
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is a vessel in which the life-force from the brain is enclothed, so the mitzvos are vessels and limbs
for the life-force drawn from Chochmah (wisdom), for “the Torah comes forth from Chochmah,” in
which the Infinite Light (Or Ein Sof), blessed be He, itself is enclothed; and through this there will
be a revelation of the Infinite Light, blessed be He, itself in the soul of man.

A limb is a vessel for the life-force that flows from the brain; so the mitzvos are vessels and limbs for the life-

force drawn from Chochmah. The Torah comes from Chochmah, and in it the Infinite Light itself is en-
clothed, so through the mitzvos the Infinite Light itself is revealed in a person’s soul.
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And this is the meaning of “we will do and we will hear.” “We will do” is the level of a vessel, in the
doing of the mitzvos in actual deed. And “we will hear” (nishma) is from the expression “and Shaul
assembled (vayeshama),” a term of gathering: that into them there be gathered and collected draw-
ings-down from the Infinite Light (Or Ein Sof), blessed be He.

This is why Israel said “we will do and we will hear” (Exodus 24:7). “We will do” is the vessel: the actual doing

of the mitzvos. “We will hear” (nishma) is read like “Shaul assembled (vayeshama) the people” (I Samuel
15:4), a term of gathering: through the deeds, flows of the Infinite Light are gathered into the mitzvos.
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For the drawing down of the Infinite Light, blessed be He, into Torah and mitzvos depends on the
doing of the mitzvos and their fulfillment in actual deed, since there is no light without a vessel, as

is known from the matter of the element of fire,

The Infinite Light is drawn into Torah and mitzvos only through actually doing them, because light cannot
appear without avessel. The element of fire illustrates this.
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by way of analogy: it is the highest, above all the four elements beneath the sphere of the moon,
and nevertheless it does not shine at night, because the light that comes from it does not shine

Of the four elements held to lie beneath the sphere of the moon (fire, air, water and earth), fire is the highest.
Yet elemental fire does not light up the night: its light does not shine by itself.
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unless there is something below that it takes hold of and burns, such as a wick and wood; and after
the wood and the wick are consumed and burned up, it departs and is as though it had never been,

and does not merit the name “light” at all.

Fire shines only when it takes hold of something below, a wick or wood; when they are consumed it vanishes
as if it had never been, and is not called light at all. In the same way the divine light shows only where it has a

vessel.
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And this is [the meaning of] “nor is an unlearned person a chasid.” A chasid is one who possesses
the emotive attributes (middos) of love, and this is the very level of light (for twice or, “light,”
equals ve’ahavta, “and you shall love,” in numerical value); and there cannot be a revelation of the

light of love

Hence the Mishnah, “nor is an unlearned person a chasid” (Avos 2:5). A chasid is one whose attribute is love,
and love is a “light”: ve’ahavta (n2nX1, “and you shall love”) equals 414, twice or (71X, “light”), which is 207.
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unless there is the level of a vessel below that is affected by it. And this level of a vessel comes

through Torah and mitzvos; which is not so with an unlearned person.

The light of love needs a vessel below in which it can take effect, and that vessel is made through Torah and
mitzvos. An unlearned person lacks it, so the light of love cannot be revealed in him.
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Moreover, the main cause of drawing down the Infinite Light, blessed be He, so that it be enclothed
in Torah and mitzvos, and so that there be [the level of] “You are wise, but not,” etc., is none other
than the essence of the Torah and of the doing of the mitzvos themselves; for the level of the vessel
precedes the light in its root and the source from which it is hewn.
Further, what chiefly draws the Infinite Light into Torah and mitzvos, together with “You are wise, but not
[with a knowable wisdom],” a phrase of the Tikkunei Zohar for G-d’s wisdom beyond any wisdom we know, is

the Torah and the doing of the mitzvos themselves. The reason: in their root, vessels precede light, as the
next paragraph explains.
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As is explained elsewhere on the verse, “And these are the kings who reigned in the land of Edom
before any king reigned,” etc.

That the vessel is higher in its root is explained elsewhere on the verse in Genesis (36:31), “these are the
kings who reigned in the land of Edom before any king reigned [over the children of Israel].” In Kabbalah
these kings are the world of Tohu, whose vessels shattered, and which is higher in its root than the ordered
world of Tikkun that came after it.
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And as is known, the root and life-force of food, from the inanimate, the vegetative and the animal,
is higher than the life-force and vital soul of man; which is why food gives life to a person and
restores his soul, etc.

Food shows the same pattern. The root and life-force of food, whether mineral, plant or animal, is higher
than a person’s own vital soul; that is why food can revive a person and “restore his soul.”
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Therefore the main drawing down of the Infinite Light (Or Ein Sof), blessed be He, depends on the
level of a vessel: through the doing of the mitzvos and their fulfillment in actual deed, by which one

makes the level of a vessel, from this the light is drawn down and enclothed in them.

The main drawing down of the Infinite Light therefore depends on the vessel: by actually doing the mitzvos
one makes the vessel, and through it the light is drawn down and enclothed in them.
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And this is also the meaning of “nor is an unlearned person a chasid”: there cannot be a drawing

down of the light of love from above except through vessels, which are the Torah and the mitzvos.

This is also the meaning of “nor is an unlearned person a chasid”: the light of love comes from above only
through vessels, which are the Torah and the mitzvos.

SECTION 4 - 119

Avraham and the Torah
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With this one can understand why we sometimes find that Avraham’s distinction is reckoned great
in that he fulfilled the entire Torah, as it is written, “and he kept My charge,” etc.; and sometimes
we find that it is reckoned to him as a deficiency that he did not merit the Torah.

This resolves a seeming contradiction. Sometimes Avraham is praised for keeping the whole Torah, as in “he

kept My charge” (Genesis 26:5); sometimes it is counted as a lack that he did not merit the Torah.
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For both are true: by virtue of the root of his soul he was exceedingly high, to the point that his soul
was a chariot (merkavah) and the level of a vessel for the light of the Torah and for the Infinite Light
(Or Ein Sof), blessed be He, which is drawn down and enclothed in the Torah.

Both are true. By his soul’s root he was so lofty that his soul was a “chariot” (merkavah), wholly given over to

G-d’s will, and a vessel for the light of the Torah and the Infinite Light enclothed in it.
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For Avraham [is] ever mah: a limb and a vessel. But all the mitzvos themselves, which are more ex-

alted levels, from “before any king reigned,” etc., had not yet been given in the days of Avraham.

His name says as much: Avraham is ever mah, “a limb” and a vessel. But the mitzvos themselves come from
still more exalted levels, from “before any king reigned” (the higher root of the vessels, paragraph 7), and
they were not yet given in his days; they were given only at Sinai.
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SECTION 5 - 110-12

The garment and the horse
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But concerning this drawing down it is said, “Let them bring a royal garment” and “a horse that

”

the king has ridden upon,” “and let them clothe the man,” etc.

The maamar now turns to Haman’s advice to the king (Esther 6:8-9): bring royal apparel and a horse the
king has ridden, and clothe the man. These words describe the drawing down of the Infinite Light just
explained.
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The explanation: the royal garment is the level of Torah and mitzvos, as it is written, “He wraps
Himself in light as in a robe,” and “light” means nothing other than Torah; for the Torah comes

forth from Chochmah (wisdom), and it is the level of a garment for the light

The “royal garment” is Torah and mitzvos. Psalms 104:2 says G-d “wraps Himself in light as in a robe,” and
“light” means Torah; the Torah comes forth from Chochmah and serves as a garment for G-d’s light.
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)
of the Infinite One, blessed be He, which is enclothed within it: “You are wise,” etc. And the mitzvos
are called garments, in which is enclothed “Chesed (kindness), the right arm,” etc.

Within the Torah is enclothed the Infinite One’s own wisdom, “You are wise” (see paragraph 6), awisdom be-
yond any wisdom we can know. The mitzvos too are called garments, and in them is enclothed “Chesed, the
right arm,” G-d’s attributes themselves.
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And the drawing down of this level of garment, so that there be an enclothing of the Infinite Light
(Or Ein Sof), blessed be He, in Torah and mitzvos, in the doing of the mitzvos and their fulfillment
in actual deed, is through the level of the horse; as it is written concerning the Giving of the Torah,
“When You ride upon Your horses, Your chariots are salvation.”

This garment, the enclothing of the Infinite Light in Torah and in mitzvos actually done, is drawn down

through “the horse.” Habakkuk’s prayer, which speaks of the Giving of the Torah and is read as the haftarah
of the second day of Shavuos, says, “When You ride upon Your horses, Your chariots are salvation.”
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The explanation of this matter: sus (910, “horse”) equals in numerical value twice gimmel-samech
(63), and this is the level of “for He is exalted, exalted”; that is, that through this one be in a state of
self-nullification (bittul) toward Him, may He be blessed.

Why a horse? The word sus (0-1-0) adds up to 126 (60+6+60), twice 63, written here gimmel-samech (,0”1

3+60). The doubling matches the doubled word of the Song at the Sea, “for He is exalted, exalted” (Exodus
15:1), and through it a person comes to self-nullification before G-d.

RPR 77 7173 07K IN 1°R® "2 2699 BN 0ow° OR K297 NDIYI 13°°77 12110 N13°9X NI %D
219 1R Hvaw ona
For mitzvos require intention, that is, the desire of the heart: “if he sets his heart to Him,” etc. For

the Infinite Light (Or Ein Sof), blessed be He, rests only upon one who is nullified to Him, etc.

Self-nullification is needed because mitzvos require intention, the “desire of the heart.” The words of Job
34:14, “if he sets his heart to Him,” are read here of a person setting his heart on G-d, for the Infinite Light
rests only on one who is nullified before Him.
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Now, the matter of the horse is that the horse carries its rider to a place he cannot reach on his
own. And there are two aspects to this: it brings him up great mountains and brings him down into
great valleys. So too,

A horse carries its rider where he could not go on his own, up great mountains and down into great valleys.
Self-nullification likewise has two directions.
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in this level of self-nullification (bittul) there are two aspects. From below to above: to a place
where the sitra achra (the other side) has no nurture and no hold, the world of freedom, “exalted
over the haughty,” where no abundance and life-force is given to them; “though you soar like the
eagle,” etc.
The first is upward: it lifts a person to a place where the sitra achra has no nurture or hold, “the world of free-
dom,” where G-d is “exalted over the haughty” (an Aramaic phrase echoing the doubled “exalted” of para-

graph 11) and they receive no flow of life. Obadiah’s words “though you soar like the eagle” (Obadiah 1:4) go
on, “from there I will bring you down”: the haughty cannot hold on at that height.
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SECTION 6 - 113-15

Casting down and transforming
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And this is what is written, “The horse and its rider He cast (ramah) into the sea.” Ramah is a term
of loftiness and a term of casting, and both are true: because of the loftiness, the level of casting
comes about, etc.

This is why Exodus 15:1 says, “the horse and its rider He cast (ramah) into the sea.” Ramah can mean “exalt-

ed” and also “cast,” and both are true here: the very exaltation of self-nullification casts down what opposes
it.
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And from above to below: that the revelation of this level of self-nullification (bittul) be drawn
down below, so that the sitra achra (the other side) is transformed and subdued, etc. For a transfor-
mation of the emotive attributes (middos) cannot come about through the holy emotive attributes
themselves, since they are “one opposite the other.”

The second direction is from above to below: the revelation of self-nullification is drawn down so that the

sitra achra is transformed and subdued. The holy emotive attributes alone cannot transform their unholy
counterparts, for the two stand “one opposite the other,” equal and opposed.
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As the saying goes, “Not like Avraham, from whom Yishmael issued”; rather, “until a spirit from on
high is poured out upon him”: the level of self-nullification (bittul) in the Infinite Light (Or Ein
Sof), blessed be He.
The Sifrei contrasts Avraham and Yitzchak, from whom came Yishmael and Esav, with Yaakov, all of whose
children were upright. Here it shows that a holy attribute, such as Avraham’s love, does not by itself trans-

form its opposite; that needs “a spirit from on high poured out” (Isaiah 32:15), self-nullification in the
Infinite Light.
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And this is alluded to in the words of our Sages, of blessed memory, “Let his mother come and wipe
her son clean,” etc.; and as it is written, “If G-d washes”: do not read im (“if”) but em (“mother”),

etc.

The Sages’ parable for the red heifer hints at this: when a maidservant’s son soiled the king’s palace, “let his
mother come and clean up” (Bamidbar Rabbah 19:8), as the cow atones for the calf. So too Isaiah 4:4, “If
G-d washes away the filth of the daughters of Zion,” where Pri Etz Chaim reads im (“if”) as em (“mother”).
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“The mother of the children,” that is, the mother and source of the emotive attributes (middos), is
the level of contemplation of the Infinite Light, blessed be He, itself, in a state of self-nullification;
and there all the attributes are transformed from one extreme to its opposite, because it is the level

of the encompassing (makif),

The “mother of the children” (Psalms 113:9) is the mother and source of the emotive attributes: contempla-
tion of the Infinite Light itself, with self-nullification. There every attribute can be turned to its opposite, be-

cause this contemplation is a level that encompasses (makif) the attributes.

ST NPV TMA NRODW oW 1KY 0299917 09727 °2 NP0 NEPRY 1awnn Ywn 17V 13

as, by way of analogy, thought, which encompasses and bears two opposite things; and there the

level of “one opposite the other” has no dominion.

Thought illustrates this: the mind can hold two opposite ideas at once, so at that level the rule of “one oppo-

site the other” has no force.
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And this is [the meaning of] “When You ride upon Your horses, Your chariots are salvation”: that

the level of salvation is drawn down, “to save from those who judge his soul,” and to transform, etc.

Hence “when You ride upon Your horses, Your chariots are salvation” (Habakkuk 3:8): through the horse of
self-nullification, salvation is drawn down, “to save from those who judge his soul” (Psalms 109:31), and to

transform.
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Through this, the garment and the horse are given “into the hand of one of the king’s noble
princes”: this is Michael, the High Priest, a branch of Chesed (kindness), who clothes the soul in
Gan Eden, etc.

Through this the garment and the horse are given “into the hand of one of the king’s noble princes” (Esther

6:9). The maamar identifies him as the angel Michael, the “High Priest,” a branch of Chesed, who clothes the
soul in Gan Eden.
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“And proclaim before him, ‘Thus shall be done,’” etc. This will be understood in light of the saying
of our Sages, of blessed memory, “The righteous are destined to have ‘holy’ said before them,” etc.
For kadosh (“holy”) is the drawing down of the supernal kodesh (“holiness”) by means of the vav,
which indicates drawing down.
The herald’s call, “Thus shall be done to the man whom the king wishes to honor” (Esther 6:9, 6:11), alludes
to the Sages’ saying that in the future “holy” will be said before the righteous, as it is said before the Holy
One (Bava Basra 75b). Kadosh (holy) is kodesh, supernal holiness, with an added vav, the letter that signifies
drawing down.
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And in the Time to Come all the drawings-down will be from below to above, for the main revela-

tion will be below, and the angels on high will receive illumination from below, etc.

In the Time to Come all drawing down will be from below upward: the main revelation will be below, and the

angels on high will receive light from below. That is why they will proclaim “holy” before the righteous.
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SECTION 7 - 1116

Complete acceptance through self-sacrifice
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Now, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, in the manner mentioned
above, they began at the Giving of the Torah, for then was the beginning of the drawing down, like
the matter of “little by little I will drive them out.”

This drawing down of the Infinite Light began at the Giving of the Torah. It was only a beginning, gradual,
like the words “little by little I will drive them out” (Exodus 23:30).
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But in the days of Haman, “the Jews accepted”: a complete acceptance, all at once. For Yehudim
(“Jews”) are so called after the level of hodayah (acknowledgment). For there is blessing and ac-

knowledgment: blessing is the level of revelation, “from world to world.”

In Haman’s days the Jews accepted it completely, all at once. The name Yehudim (Jews) comes from ho-
dayah, “acknowledgment.” There is blessing and there is acknowledgment: blessing is revelation, a drawing
down “from world to world.”
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But acknowledgment is not the level of revelation, since it is the level of acknowledging the Infinite

Light, blessed be He, itself, which cannot come to revelation and is not grasped by any thought

Acknowledgment is different: it is directed at the Infinite Light itself, which can never come into revelation
or be grasped by any thought.
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except by way of acknowledgment; and this is the level of utter self-nullification (bittul). And at that
time Israel merited the rank of the great self-nullification through self-sacrifice (mesirus nefesh)
for the sanctification of G-d’s Name;

One can only acknowledge it, and acknowledgment is utter self-nullification. In Haman’s time Israel

reached this great self-nullification through self-sacrifice (mesirus nefesh) for the sanctification of G-d’s
Name.
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for had they wished to change their faith, Haman would have done nothing to them, since he de-

creed only against the Jews;

Their self-sacrifice was real: Haman’s decree was only against Jews, so anyone who abandoned his faith
would have been spared.
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but they gave themselves over to death the entire year, and no thought of [going] outside, G-d for-
bid, arose in them. And through the level of self-sacrifice they merited the level of complete accep-
tance, so that the level of the Infinite Light, blessed be He, itself entered and was drawn down into
them.

Yet for the whole year (the decree was issued in Nisan for the thirteenth of Adar) they were ready to die, and

the thought of leaving their faith never arose in them. Through this self-sacrifice they reached complete ac-
ceptance: the Infinite Light itself entered them, completing what began at Sinai.

IN ONE’'S AVODAH

Love and understanding of G-d are not enough to hold G-dliness; it is drawn into the soul through the vessel
of mitzvos actually done, with the heart’s intention and with self-nullification. And the fullest acceptance of
the Torah comes not from what one grasps but from acknowledging G-d beyond understanding, as the Jews
of Haman’s days did, who for a whole year would not even think of abandoning their faith.
QUESTIONS FOR DISCUSSION

1. If Avraham kept the whole Torah, what did the Giving of the Torah add, according to the maamar?

2. Why can light not shine without a vessel, and how does the example of fire make the point?

3. How does the horse, which carries its rider up mountains and down into valleys, illustrate the two direc-
tions of self-nullification?

4. Why can the holy emotive attributes not transform their opposites by themselves, and what can?

5. What is the difference between blessing and acknowledgment, and why did the self-sacrifice of Haman’s

time bring a complete acceptance rather than a beginning?
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PARAGRAPH 1
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The note lists other versions of this discourse: the Mitteler
Rebbe’s transcript of it in Sefer HaMaamarim 5566, and,
in the same volume, a second explanation of the Purim
discourse.
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When Moshe read the Book of the Covenant to them, the
people answered, “All that G-d has spoken we will do and
we will hear.” Here it marks the beginning of the
acceptance.

Exodus 24:7°1:773 minw

APYI N IITIWR 9D MR DY "AR2 KM M73T 190 MR
yRwn

And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the question is put sharply: “How can it be that at
the Giving of the Torah, when at every utterance their
souls flew out, it should be only a beginning?”
KEHOT'S NOTE
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After the Purim miracle, “the Jews accepted what they had
begun to do, and what Mordechai had written to them.”
The Alter Rebbe reads “had begun” as the beginning made
at Sinai and “accepted” as its completion in Haman’s
days.
Esther 9:233725:’t AnoX
:071°9K 22770 ANDTIYR N N2 1PnWR DR 0TI 22
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Or HaTorah points to the discourse “Vechol HaAm” in
Torah Ohr (67d): “There he raised this question, and the
answer too is along the lines of what is written here; and
elsewhere he answered in another way.”
KEHOT'S NOTE
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The Mishnah’s closing words: Avraham our father per-
formed the entire Torah before it was given, as it says,
“because Avraham listened to My voice and kept My
charge.” The maamar’s question starts from this.
Mishnah Kiddushin 4:1477°:7 1Pw17°p 1iwn
D772K1 (73 NPwR2) ,0i9WT 1Y 172K DT7ARD IR KT I ...
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Rabbi Judah said: an unmarried man must not tend cattle,
nor may two unmarried men sleep together under the same
cover. But the sages permit it. One whose business is with
women must not be alone with women. And one should not
teach his son a woman'’s trade. Rabbi Meir says: one should
always teach his son a clean and easy profession, and pray
to Him to whom wealth and property belong. For a profes-
sion does not contain [the potential for] poverty and wealth,
for poverty is not due to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

7NN NPYR I M

There too the Alter Rebbe asks what changed when the
Torah was given in physical form, since Avraham had kept
it in spirit, and answers as here: Avraham was “going and
journeying toward the south,” in running and returning,
until he became a chariot for that level.
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In Yitro the Alter Rebbe explains that Avraham was “going
and journeying toward the south”: going from level to lev-
el until he reached “the south,” the attribute of supernal
love, until he became a chariot for that love and it was re-
vealed in his very soul.
KEHOT'S NOTE
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“And Avram journeyed, going and journeying toward the
south.” The Alter Rebbe reads Avraham’s continual jour-
neying as the soul’s running and returning.

Genesis 12:9'0:27 n°wx"2
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And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In Ezekiel’s vision of the Chariot, “the Chayos ran and re-
turned, like the appearance of a flash.” Chassidus uses the
phrase for the soul’s surge toward G-d and its return.

Ezekiel 1:147728 2xptr>
:P120 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Or HaTorah points to Torah Ohr 90a, where Avraham is
“the level of a limb and vessel for the enclothing of
Chochmah, mah, for Chochmabh itself is what is enclothed
within the emotive attributes.”
KEHOT'S NOTE
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The Tzemach Tzedek explains that this contemplation is
the one explained in Torah Ohr, Vayishlach: “when the
love comes from contemplating that He is your life, etc.;
but when the love comes from one’s setting his heart . . .
this second level is what is intended here.”
KEHOT'S NOTE
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“Let them praise the Name of G-d, for exalted is His Name
alone; His glory is over earth and heaven.” Creation prais-
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es His “Name,” not His essence.

Psalms 148:1337:1”np 0°2°1n
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Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let them praise the Name of G-d, for He commanded,
and they were created.” The Alter Rebbe reads “He” as
G-d’s essence, for which creation is only as though at His
word.

Psalms 148:577:1"p 0°2°11n
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Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There, on the prayer’s words “You were before the world
was created,” the Alter Rebbe prefers “was created”
(nivra) to the older “You created” (barasa), as in the verse
“He commanded, and they were created”: “You created”
would mean that His essence is drawn into the act, as a
person’s self is drawn into what he thinks, whereas the
worlds come only from a glimmer and radiance that does
not touch His essence, as though “He commanded, and
they were created” of themselves.
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There the Alter Rebbe writes that the source of all the
worlds’ life is only a glimmer from G-d, called the Infinite
Light, like the light of the sun, which brings about no
change; and what the books call “the power of the maker
in the thing made” applies below, in Asiyah, which is
called “made” (pa’ul).
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“In the beginning Elokim created the heavens and the
earth.” The verb “created” goes with the Name Elokim,
since only G-d’s Names are present in what they create.

Genesis 1: XX N°wR12
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In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

20



TORAH OHR « MEGILLAS ESTHER - MAAMAR 10

18

19

7727p PR N NI

Or HaTorah adds a gloss (hagahah) at these words.
KEHOT'S NOTE
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There the Alter Rebbe explains “His Name alone”: His
Name is not in the category of bringing into being and
giving life at all; “exalted” means far removed from the
emanated worlds, and only a radiance from His Name
gives life to earth and heaven, while Israel are “a people
near to Him,” drawn close to Him Himself.
Psalms 148:1337:1”np 0°2°1n
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Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Ezekiel 1:14 for these words.
Ezekiel 1:147728 2xptr>
:P120 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Your watchmen raise their voice, together they sing, for
eye to eye they shall see G-d’s return to Zion.” The Alter

Rebbe brings it for the open revelation of the Time to
Come.

Isaiah 52:8°1:271 7°yw

% 7 W2 IR PP Y 03 13T 23 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,217y
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There, on “and they wept” at Yaakov and Esav’s meeting,
the Alter Rebbe explains that weeping comes from joy or
from bitterness: when there is a vessel below to receive the
joy, it spreads and brings new intellect (mochin), but when
the vessel is too small to hold it, the joy gathers in the
mind and pushes out tears.
KEHOT'S NOTE
WK ,19 25 R

NNW WoIn P20 IWRR . L INI2° 032

Of the return of the exiles: “With weeping they shall come,
and with supplications I will lead them.” The Alter Rebbe

likuteitorah.com/torah-ohr/megillas-esther/10/
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explains the weeping as joy beyond what the soul can bear.
Jeremiah 31:9'0:X"7 17107

X2 7 7772 0on "PnaTPR 0D°PiR 09°2iK 0°1IMN31 ARDY D32

I 122 D219K) XY PXID D A2 PR

They shall come with weeping, And with supplications will I

lead them; I will cause them to walk by rivers of waters, In a

straight way wherein they shall not stumble; For I am be-

come a father to Israel, And Ephraim is My first-born.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7Y IR L2 L,RIW 2770 WA D NIRRT LD KD
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The Tzemach Tzedek writes: “This is the meaning of
Avraham’s distinction being very great by virtue of the
root of his soul: even Adam’s root is from supernal
Chochmah, and Avraham’s root is from Keser.”
KEHOT'S NOTE
TR XM 72174 NPT Q2R NoyRw e e AP’y IRD N”MIRA IR
7N0MR WA DARY Y7OMN W I7TIR 197OK 110 AN v

Kehot’s note points to Ezekiel 1:14 for these words.
Ezekiel 1:1477:X 5xpi°
:P120 RN 23 Ri¥Y NIm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d descended upon Mount Sinai, to the top of the moun-
tain.” The Alter Rebbe reads the descent as G-dliness en-
tering the commandments, the King’s limbs.
Exodus 19:2072:0” mnw
DY 77 WRITHR TwnY o0 RPN 70 URITOR 10 1070y T T
i e
And the L-RD came down upon mount Sinai, to the top of
the mount; and the L-RD called Moses to the top of the
mount; and Moses went up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
3,0 mnw

N227T @°12K NP7 87 0OTps N

Tikkun 30 speaks of the 248 commandments as the com-
mandment of G-d “in each and every limb of the King.”
From this the Alter Rebbe teaches that the mitzvos are ves-
sels for the King’s life-force, as limbs are for the life from
the brain.

Tikkunei Zohar, Tikkun 30 - 74a:5% 1p°n t”1pn

PR N M LPYRY RN2 vRamm 270 K7p X7 97X

MMTR? RDXY TN XOM KPYPT KPP RNPIDT NPT
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THPDT PO Mp33 X3PR OTR PRYED NN RPT KIPHILD
XIWDR M KN K7p X7 OITIX ADWIRD IR WP nwyT
7T KPP PRYED NN Kp RDPOV KT ITN9D WD 037

.MnDA "Nty IR

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

B nvnma

PARAGRAPH 6
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31
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The people’s answer at Sinai: “All that G-d has spoken we
will do and we will hear.” Here “we will do” is the vessel
and “we will hear” the gathering of light into it.

Exodus 24:7°1:773 minw

APYI N IITIWR 9D MR DY "AR2 KM M73T 190 MR
YN

And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DI yRwn

“Shaul summoned (vayeshama) the people and counted
them in Telaim.” The verb, usually “heard,” here means
gathering, and the Alter Rebbe reads nishma, “we will
hear,” the same way.

I Samuel 15:4°7:7"0 R PX10W

NP1 23 APK DO DOKPYI DTREN OYITNR ARG ¥R
I WORTNR 099K

And Saul summoned the people, and numbered them in

Telaim, two hundred thousand footmen, and ten thousand

men of Judah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,10 R-DRInw

27K RPN IR 11K 1100 X2 1IN

The next discourse explains that ve’ahavta equals twice or,
and that no light shines or is drawn down unless it has a
vessel to take hold of, so love is revealed in the soul only
through Torah and mitzvos; hence Israel put “we will do”
before “we will hear,” and “there was no more vessel, and
the oil stopped” (II Kings 4:6).
KEHOT'S NOTE
.2,13 1P 1032 IR 97D 271 371 KA

DM PRINT OY KDY
Kehot’s note points to Zohar III, 33b for these words.

Zohar III, 33b2 3% 2°m
KEHOT'S NOTE
.2,397.2.,3% 01 .,2 Max
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Hillel’s saying: “A boor does not fear sin, nor is an un-
learned person a chasid.” The Alter Rebbe explains that
love, the chasid’s attribute, is a light that needs the vessel
of Torah and mitzvos.

Pirkei Avot 2:5°7:°2 mar mwn
12727 K21 ,7°00 PIRT OY KDY KOO R 12 PR LNIR 0 KA
PPXY DipR1 0720 TIN02 M3 VRT 23 K91, Ton 11921 K91,
WK NPT PIAYR 0N
He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
patient person teach; nor will someone who engages too
much in business become wise. In a place where there are

no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

0 PANT OY K7

The Zohar (Tzav) says that a Torah scholar must have
Chesed, and with the yud of Chochmabh he is a chasid (7on
with °); one without wisdom is not a chasid, which is why it
was taught, “nor is an unlearned person a chasid.”
Zohar, Tzav 20:145-22:156171:273-11"1p:’ 1% ,77171 100
and had it not been for the misfortune of the sons of Aaron,
there would have been no day when G-d was more pleased
with Israel from the time they left Egypt. And the death of
the sons of Aaron was deserved for many reasons. One was
that they offered incense at the wrong time-at a time when
oil and incense were not together (i.e. not when the lamp
was lit, v. Ex. 30, 7). Another was that they thrust themselves
forward in the place of their father. A third ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

0 PANT OY K7

The Zohar (Pinchas) explains that the Torah was given
from the right side of the Holy One, blessed be He, which
is Chesed, so one who occupies himself with Torah is
called a chasid; hence “nor is an unlearned person a
chasid.”

Zohar, Pinchas 30:170-32:17817yp:27%-y"p:’> orin ,1mMi1 190

N2ANRY"VRA%A2 7IN DoRYyR °2

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L1721 3728 WP YW N7y WP NIND MININ WYY

NAANY R°VR°2 7IN D°Aya 2

On the intentions of the Shema: when saying ve’ahavta one
intends to draw down two lights to the Keser of Nukva, and
they equal ve’ahavta in numerical value.

Pri Etz Chaim, Gate of the Recitation of the Shema 23:67y "5
1373 YW NRCP Y 0N

IR12MD RIPIT N0 MR C2 TP M50 L,N2ATRI RN
5D .NATRY RV 0,77 MR C2 OR APw Anonw 109RR
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37

.RIPW RO DR 3 DR NIAARY wNOL,RIAPIT NS DONnn 1ROn
SIRY 9w N3 AR TPPR YAwNa 72 PN 130w DR NaAnR
3 OR TNAR P10 17T Inn YRR Yasn 07nnk onynw
n%n PR %3 IR "NANSW 717 Y1 NYTI IR 22 P AR PR 0D M
07T RIPIITY .KINTT N 077 R 0°AYD *3 %3 ,AN32 ROK W X
1293

Pri Etz Chaim (Public Domain)
DAY R™MUP932 IR
Again on ve’ahavta: “intend the two times or (light), as ex-

plained above.”

Pri Etz Chaim, Gate of the Recitation of the Shema 25:37y "5
‘A1 YW NRCPT YWY ,0°0n

R WWHNI X? PUTY 05,011 IR 07 PX,INY QIR ...
TR TPAR L NRR 02°P9R U 1270 °3 91900 IR 100 1mipna
,I%7% NWID 7102 ,0713 1IMIR WK K717 27130 RHORT 2703 P Ko7
150 ,N3TRI2 DIBR .RTIDT BW 0K 170 93 wmbwrw oo
NP1 M7 %5 ,AR NARY 1N 5m0 am LBy aRianD IR 973k
,NANRY 071,571 TOMT RALYA L1MON TV LTI ARIAnD 0K
nona a9y o ,nXPRN TI02 PPNYTIT N2 .70 NAIR KW
0°7277 T 0772 7190 190 LMK RIPA AT RA0Y D TR

ves IWR TORT
Pri Etz Chaim (Public Domain)

PARAGRAPH 8
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“Nor is an unlearned person a chasid”: the chasid’s love is
a light that can be drawn down only into the vessels of
Torah and mitzvos, which the unlearned person lacks.

Pirkei Avot 2:5°17:°2 mar mwn
19737 K21 700 PIRT DY XP) KO KT N2 PR WK T N
TRY DIpR2Y L0010 MIN02 12727 93 K9, 1180 KDY, 107
WK NPT PTAYR 0N
He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
patient person teach; nor will someone who engages too
much in business become wise. In a place where there are

no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Because Avraham listened to My voice and kept My
My and My
teachings.” It is the proof that Avraham kept the Torah be-

charge, My commandments, statutes

fore it was given.
Genesis 26:5°1:172 N°wR12
207N "NipT PDI%N TnnYn MY *9P2 072N YRUIYK 2Ry

because that Abraham hearkened to My voice, and kept My
charge, My commandments, My statutes, and My laws.’

likuteitorah.com/torah-ohr/megillas-esther/10/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,12 DPwRI2
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43

N0 w12 INv2°

Haman’s advice for the man the king wishes to honor:
“Let them bring royal apparel that the king has worn, and
a horse that the king has ridden.” The Alter Rebbe reads
the garment as Torah and mitzvos and the horse as self-
nullification.

Esther 6:8'11:1 1n0R

987 V7Y 27 WK 0I01 T7R0 127Wa? WK Mobn w7 e
AWRI2 M9%N N2 1R1 WKL

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,19N00K

WONTT NN 120

“And let the apparel and the horse be given into the hand
of one of the king’s noble princes, and let them clothe the
man whom the king wishes to honor.” The maamar takes
up this verse again in paragraph 15.
Esther 6:9°0:" 1noR
“NX 12727 DRATET 7780 TR UURTT0Y 01em wiaPa 1ing)
IRPY Py 2im12 oIvaTtyY 2°27M 11P°2 vaN 7907 WK ORT
31272 Y21 7200 WK WOK? Ay 122 vI9?
and let the apparel and the horse be delivered to the hand of
one of the king’s most noble princes, that they may array the
man therewith whom the king delighteth to honour, and
cause him to ride on horseback through the street of the
city, and proclaim before him: Thus shall it be done to the
man whom the king delighteth to honour.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPws NN Y

“Wrapping Himself in light as in a robe, spreading out the
heavens like a curtain.” Light, which is Torah, is G-d’s
garment.

Psalms 104:22:77p 0°%°11n
Y72 0N I TR NIRTTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p o°%nn

T°010 Y 257N %5

“

From Habakkuk’s prayer: “...that You ride upon Your

horses, Your chariots of salvation.” The Alter Rebbe reads
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the horses as the self-nullification through which the light
is drawn down, and returns to the verse in paragraph 15.
Habakkuk 3:8°1:°3 ppan
RI0"PY 327N %3 NIy DI TDX 01732 OX 7 71 DI
:ﬂ}]Wi? q’@ﬁ;j?;
Is it, O L-RD, that against the rivers, is it that Thine anger is
kindled against the rivers, or Thy wrath against the sea?
That Thou dost ride upon Thy horses, upon Thy chariots of
victory?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
LA PPN
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Or HaTorah on Vayera gives an explanation of this
gematria.
KEHOT'S NOTE
7Y 9IR%2 2,78 K% °D NMIR IR

TINA 7IN2 92

The Song at the Sea: “I will sing to G-d, for He is exalted,
exalted; the horse and its rider He cast into the sea.” The
doubled “exalted” matches the horse’s number, twice 63.
Exodus 15:7°X:7"0 mnw
198" Havayah? nNt 17w nx ‘?}51{”7 "I YRTYY IR
:0°2 17 12271 010 1IR3 X373 Havayah? 17°wK 1aK?
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 172X DOW N
“If He sets His heart upon him, He would gather to
Himself his spirit and his breath.” The words are applied
here to a person’s intention, setting his heart on G-d.
Job 34:1477:77% 2R
FOR? PR I im17 927 1R oot oR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
19,79 AR
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Or HaTorah notes: “In Torah Ohr, end of Vayeshev, he ex-
plained this level as the animal soul, that is, that it was tak-
en from the Name Ban, and the root of Ban is from Sag;
and elsewhere he explained it as the letters of prayer and
the letters of Torah.”

KEHOT'S NOTE
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The note points to Or HaTorah on Vayera for this phrase,
the same place it cites for the horse’s gematria in para-
graph 11.
KEHOT'S NOTE
.2,1% (X 972) X771’ n”MIR X7

WD 7°2AN AN

Obadiah’s prophecy against Edom: “Though you soar like
the eagle and set your nest among the stars, from there I
will bring you down.” Here it shows that at the height of
self-nullification the sitra achra finds no hold.

Obadiah 1:47X 7721y

"TONY TR DY AR 0 02392 270N 3D 1AANTON
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from

thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The horse and its rider He cast into the sea.” The Alter
Rebbe reads ramah as both loftiness and casting down: the
loftiness of self-nullification casts down the opposing
force.

Exodus 15:1°%:7"1 minw

18" Havayah®? nX npPwony 572 2121 awnmws
:0°2 197 1297 010 X3 1TR3™3 Havayah?? 170K TaR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah cites Psalms 78:9, “archers casting (romei)
the bow,” where Rashi and Metzudas David explain the
word as a term of casting.
KEHOT'S NOTE
WD NWR UM Pl (v LNy D) n*ona wrnIY) YR Y aw NYMRA
(7w L Tenm

monmye m

“G-d has made the one opposite the other.” Chassidus
reads the verse of holiness and its counterpart set opposite
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each other; here it explains why the holy attributes cannot
by themselves transform their opposites.
Ecclesiastes 7:147":1 nop
Ay mtnRy? AR D3 R Y7 OP: 2iv2 W N5 ol
SR TR DTN RER KPW NN2T7Y DOPoNT
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0,2% 0”127 80

54 DRYIW 1317 RYOW 077N KD
On “For G-d’s portion is His people, Yaakov” (Deuterono-
my 32:9): from Avraham came Yishmael and from
Yitzchak came Esav, while all of Yaakov’s sons were up-
right. The maamar cites it to show that Avraham’s holy at-
tribute did not by itself prevent its opposite.

Sifrei Devarim 312:1-2°2-’R:27°w 0727 *190
RINY *P20 "2 1N ,Min2 TING CWOK X PY TiNm WY ...
XYY ,N7108 13 MNE) D71Y? APIX DTN KW T3 4TI
*DIPX 211y ,N7108 M NXY? 0PIY? pOYY X3 AR *12 091
RYY KD 2Py RAWDY .O°NWRIT T NI 00y NN T 03T
13 MPWRI2) IMRIY 17IYD ,07WD 1732 P2 1771 KPR ,nPioD mn
290 DY PR DipRD 19°0n DUPIR W Dn WK 2y (1D
.. 220 2Py Y0 PPM D BRIV LIPYN
(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the

world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

55 oRR M PRy My Ty

“Until a spirit from on high is poured out upon us, and the
wilderness becomes a fruitful field.” The maamar says
“upon him” and reads the spirit from on high as self-nulli-
fication in the Infinite Light.

Isaiah 32:157°0:27% 1oyw»

3007 y°7 PRI9m) PR32 12T 7O 0iNnn M0 ARy Ty
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Bamidbar Rabbah 19:4 for these

words.
Bamidbar Rabbah 19:4°7:1”> 1127 92772
KEHOT'S NOTE
.7,0° 9772

57 112 NN 13PN IR 2N

Why is the red heifer female? Like a maidservant’s son
who soiled the king’s palace: the king said, “Let his moth-
er come and clean up the filth”; so let the cow come and
atone for the deed of the calf. The maamar reads the
“mother” as the source that cleanses and transforms the
attributes.

Bamidbar Rabbah 19:8'1:1” 1127 12713

58 ON RPN ON NN 7 PN OR
“If (im) G-d washes away the filth of the daughters of
Zion.” Read as em, “mother,” it says that the “mother,” the
source of the attributes, washes them clean.

Isaiah 4:4°7:77°yw°

92 A27pn 077 D'_?tgﬁ']? TN 'ﬁ”g'ﬂﬁ:; NRX DX ’g"'rr_g a7 oR
Y2 M2 LOYR

when the L-rd shall have washed away the filth of the daugh-

ters of Zion, and shall have purged the blood of Jerusalem

from the midst thereof, by the spirit of judgment, and by the

spirit of destruction.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T2 °¥ R 972 971 n”MIR2 AR 27D 1% N2wn Wyw n”yan 7,7 "yw°
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In the intentions for washing one’s feet in hot water on the
eve of Shabbos, one says this verse and intends in the word
im, “do not read im but em,” for that flame comes from
the side of Imma, the Mother.

Pri Etz Chaim, Gate of the Sabbath 3’3 nawn 2yw ,0%°n vy "9

60 0°127 ON

“He settles the childless woman in her home as a joyful
mother of children.” The maamar uses the phrase for the
“mother” and source of the emotive attributes,
contemplation.

Psalms 113:9°0:3"°p 0°%°1n

:HQ"U?'?U MY 0°13770K N°27 NIRY PN
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

61 o nnye m

“G-d has made the one opposite the other.” At the encom-
passing level of contemplation, the maamar says, this op-
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position of holiness and its counterpart has no dominion.
Ecclesiastes 7:14777:1 nomp
Ay menRye MNX 03 XY Y7 03 23w2 g n2iv o3
TINR VMR DTN R¥R? KPY N12770Y 0770R1
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“...that You ride upon Your horses, Your chariots of salva-
tion.” Here the “salvation” is the transformation drawn
down through self-nullification.

Habakkuk 3:8'n:"2 pipan

7010779 33790 °3 TNy BV2°DX 7B BIPI2 BX M 190 BT
Y 3°N2370

Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Wwol SuDWwN YWY

“For He stands at the right hand of the needy, to save him
from those who judge his soul.” The maamar uses it for
the salvation drawn down through self-nullification.

Psalms 109:31x”%:0”p 0°9°1n
W01 “Wawn YWIN? 11738 1R TayD
Because He standeth at the right hand of the needy, To save

him from them that judge his soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DOANTDT 2R R WK 0 By 010 wiabn

“Let the apparel and the horse be given into the hand of
one of the king’s noble princes.” The Alter Rebbe identifies
this prince as the angel Michael.
Esther 6:9°0:" 1noR
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and let the apparel and the horse be delivered to the hand of
one of the king’s most noble princes, that they may array the
man therewith whom the king delighteth to honour, and
cause him to ride on horseback through the street of the
city, and proclaim before him: Thus shall it be done to the
man whom the king delighteth to honour.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Elazar: in the future “holy” will be said before the
righteous as it is said before the Holy One, as it says,
“whoever remains in Zion and is left in Jerusalem, ‘holy’

likuteitorah.com/torah-ohr/megillas-esther/10/
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will be said of him.” The maamar explains it through the
revelation that will be below.

Bava Batra 75b2 77y X7n2 k22
KEHOT'S NOTE
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“Little by little I will drive them out before you, until you
increase and inherit the land.” The maamar uses it for the
gradual drawing down that began at Sinai.

Exodus 23:30°7:3"3 mnw
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By little and little I will drive them out from before thee, un-

til thou be increased, and inherit the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse with which the maamar opens: what began at
Sinai was completed when “the Jews accepted” in

Haman’s days.
Esther 9:233”3:1 1noX
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And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One of the places the note lists for how the Jews of
Haman’s time gave themselves over to death the whole
year.
KEHOT'S NOTE
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The footnote observes that the expression “G-d forbid”
about something undesirable is not usual in Chassidic dis-
courses, perhaps because they rely on the Torah’s open-
ing with beis, the initial of berachah (blessing), through
which the undesirable is also negated; yet on this point,
that no thought of leaving arose in them, every discourse
that mentions it adds “G-d forbid.”
KEHOT'S NOTE
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