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“Let them bring royal apparel that the king has worn”
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“Let them bring royal apparel that the king has worn, and the horse that the king has ridden upon,
and on whose head a royal crown has been set.”
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Now, the meaning of “royal apparel” is the meaning of what is written, “Havayah reigns; He has
clothed Himself in majesty”: He clothed Himself in a garment of majesty in order to be King of the

world.
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And “the horse that the king has ridden upon” is the meaning of what is written concerning the
Giving of the Torah, “When You ride upon Your horses, Your chariots are salvation.”
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And “on whose head a royal crown has been set” is the meaning of what is written, “with the crown

with which his mother crowned him on the day of his wedding”: this is the Giving of the Torah.
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For all the levels that were revealed at the Giving of the Torah were also revealed on Purim, in the

days of Mordechai, as it is said, “And the Jews accepted that which they had begun to do,”
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for at the Giving of the Torah, when Israel said, “We will do and we will hear,” they “began to do”: it

was only a beginning; and in the days of Mordechai came the completion of the acceptance.
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The explanation of these matters will be understood by first explaining the saying of our Sages, of

blessed memory: “The goal of wisdom is teshuvah (return) and good deeds, as it is said, ‘The be-

ginning of wisdom is the fear of Havayah; a good understanding to all who do them’: ‘to those who

learn them’ is not said,” etc.
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And “one who learns not in order to do, it would have been better for him had his afterbirth been
turned over upon his face,” because the main thing is the deed. That is, in the case of a mitzvah

that cannot be done by others.
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But concerning a mitzvah that can be done by others, our Sages, of blessed memory, said on the
verse, “And all desirable things cannot compare to her”: even the desires of Heaven; for all the

mitzvos do not equal even one word of the words of Torah.
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For there is a level of superior quality in words of Torah over the fulfillment of the mitzvos, and

there is a superior quality in the fulfillment of the mitzvos over words of Torah.
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Let us now explain the aspect and superior quality that the fulfillment of mitzvos has over words of

”

Torah, along the lines of the saying “The goal of wisdom...,” mentioned above, and “One who

learns not in order to do...,” etc.
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The explanation is this. Chochmah (wisdom) is the beginning of the chain of descending worlds
(hishtalshelus). And hishtalshelus is like a chain (shalsheles) of many rings linked one to another.
So Chochmah is in the category of hishtalshelus, for from it the emotive attributes (middos) de-

scended in a chain.
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And Chochmah (wisdom) itself is clothed within them, and the emotive attributes (middos) are
clothed in thought, and thought in speech and action.
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And although “Chochmah is found from ayin (nothingness),” and it is the level of source and root
of the entire chain of descending worlds (hishtalshelus), nevertheless, since it is called the begin-
ning of revelation, it has a second and a third; for even the first is counted in the count, so that one

counts a second and a third after it.
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Therefore Avraham, whose attribute was the attribute of Chesed (kindness), is called “a limb of
mah” (eiver mah), for he is at the level of a limb and vessel for the clothing of the level of
Chochmah, “the power of mah” (koach mah); for Chochmah itself is what is clothed within the
emotive attributes. And therefore it is written, “And Chochmah is found from ayin,” and not [that it
is| true ayin.
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And Moshe our teacher, peace be upon him, who was at the level of “and what (mah) are we,” that
is, at the level of true ayin (nothingness), said, “Heavy of mouth and heavy of tongue am I”: heavy
of mouth with regard to the Oral Torah, and heavy of tongue in the Written Torah. For the rank of
his soul was above the level of the Torah.

1133 RIT 7AW 7173 (o pronx] DPRIR MW NPWRY M3 RO NPDA [mons] oA RNPIRT

N30T 28R 0P 992 by NIvNaa wahnnw MBTONWT 1703 [rrby 95 xonn] ¥7ORN

For the Torah comes forth from Chochmah (wisdom), which is at the level of “beginning”; and the
clothing of the Infinite Light (Or Ein Sof), blessed be He, within it is at the level of the light that fills
all worlds (memalei kol almin), according to the order of the chain of descending worlds (hishtal-

shelus), in which it is clothed in the level of “worlds,” in each world according to its rank.
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But the radiance and drawing down of the Infinite Light, blessed be He, in the deed of the physical
mitzvos, terumos and tithes, etc., is at the level of the light that encompasses all worlds (sovev kol

almin), not by way of gradation and hishtalshelus, but by way of a leap.
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As it is written, “The voice of my beloved knocks,” etc., “leaping over the mountains,” etc. For that
radiance is not actually clothed in the physical things with which the mitzvos are done, as
Chochmah is clothed in the emotive attributes (middos) and the attributes in thought, etc.; rather,

it is the level of a mere radiance.
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The explanation is this. If the drawing down of the Infinite Light (Or Ein Sof) that is within the

worlds were only by way of extension and clothing, at the level of the light that fills all worlds

(memalei kol almin), in the order of the chain of descending worlds (hishtalshelus), by way of cause

and effect, the created beings could not have come to be from nothing to something at all; rather,

they would be nullified in their source and root.
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And even the coming into being of the level of the higher Chochmah (Chochmah Ila’ah), to be

“wise, but not with a known wisdom”: nevertheless, since it is called by the name Chochmabh, it is

the level of “something” (davar mah), to the point that it is designated by a name of its own,
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and this could not have come from the Infinite Light, blessed be He, for as its name is, so is it: it has

no end, as mentioned above; rather, it would have been included in its source and root, like the in-

clusion of the emotive attributes (middos) in the intellect, by way of analogy.
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For the emotive attributes were born and came into being from the intellect that gives birth to

them, and they were certainly included in the intellect first, before they were born and came into

being as felt attributes in their own right;

¥”D3 171 NPAR 19N 1791 INR XOR D90 NITh owa My R Powa 009170 1Tvaw XX
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but while they are still included in the intellect, they are not designated by the name “attributes” at

all, only after they have been born and revealed to be an attribute in its own right.
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So too, the level of the higher Chochmah (Chochmah Ila’ah) is not designated by the name
Chochmah except after its emergence from concealment into revelation. And this emergence from
concealment into revelation is not in the manner of the chain of descending worlds (hishtalshelus);

rather, “Chochmabh is found from ayin (nothingness)”: from the level of true ayin, by way of a find.
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That is, [it comes] from the radiance of the level of the light that encompasses all worlds (sovev kol
almin). And all the more so for there to be a coming into being of physicality from nothing to
something; for the coming into being of physical things from spiritual ones is not by way of a chain
of descent (hishtalshelus) of cause and effect, since there is no comparison at all between spiritual-

ity and physicality.
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For [the fact] that the soul of the animals is drawn from the level of “the face of an ox” in the
Chariot, and [that of] the birds from “the face of an eagle,”

NI N3N X7 WM M2 13%°0 10 QTRAY [nonnan wea] 27713

and the animal soul in man, etc., this refers to the level of the soul, which is the spiritual [element]

and life-force.

R SRWAT MITNT KPR 995 N1°3mMAn 110N KD MDY N1PM 113 DIR D0 Snwan 713 PaR

I NPRWA NPAMITY IR 79w 9P 2190 93 °N° RITW ¥70107 wan 173 07K N2 NARAN
17387

But the physical body of man and beast, wild animals and birds did not come into being from spiri-
tuality at all; rather, the coming into being of the physical is from the radiance of the level of the
very Infinite One (Ein Sof), blessed be He, the light that encompasses all worlds (sovev kol almin);
for He, may He be blessed, is omnipotent, and before Him “darkness is as light,” and spirituality

and physicality are equal before Him.
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From there a radiance and drawing down is drawn to bring about the level of “something” (yesh)
and entity in the chain of descent of the worlds, until even a physical “something” of the materiali-
ty of this world comes into being. And the Infinite Light (Or Ein Sof), blessed be He, the light that
encompasses all worlds, shines and draws life-force to all of them equally, at the level of surround-

ing and encompassing them from above.
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Therefore creation is called “from nothing to something.” For since it was not in the manner of the
chain of descent (hishtalshelus), by way of cause and effect, but by way of a leap, that radiance is
not actually clothed within the worlds, but is a mere radiance; and so this is something from true

nothing.
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Therefore they said, “The goal of wisdom is teshuvah (return) and good deeds,” etc. For Chochmah

(wisdom) is in the category of the chain of descending worlds (hishtalshelus), the level of the light

that fills all worlds (memalei kol almin), except that it is counted first, since it is the beginning and

source of them all.
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Nevertheless, since it is called “beginning,” it is part of the count, and it is fitting to count after it a
second and a third, etc. Whereas teshuvah and good deeds are the drawing down of the Infinite

Light (Or Ein Sof), blessed be He, the light that encompasses all worlds (sovev kol almin).
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And although it is not within the bounds of “all worlds,” and nothing is drawn but a mere radiance,

the level of true ayin (nothingness),
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nevertheless, since its radiance and drawing down are the very Infinite Light (Or Ein Sof), blessed
be He, the light that encompasses all worlds (sovev kol almin), it is of a level and rank higher than
the drawing down of the Infinite Light, blessed be He, that is drawn through the chain of descent
(hishtalshelus), by way of cause and effect, which is the level of the light that fills all worlds
(memalei kol almin).
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But not all deeds are equal; only good deeds specifically, which are things with which the mitzvos
are done, which are the Supernal Will, blessed be He: that there be tzitzis of wool and parchment
for tefillin. And in them the Infinite Light, blessed be He, the light that encompasses all worlds,

shines in actual revelation, without any concealment of the Face or garment.
55 7o) Y700 RI7T 172 710 r xw] OPRIRW QAT AR 19 RD WR DOWYNT 9O XY I7RYN
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Whereas all other deeds, which are not for G-d: although the Infinite Light, blessed be He, is the
light that encompasses all worlds and surrounds all the worlds equally, and is what brings into be-
ing the “something” (yesh) and [the World of] Asiyah (Action), something from nothing,
»199] $”93 7101 9271 ¥°5 0°K ANWYTPY °1 IR 9°N01Y 70D 0°18 An0Mm w12 ow w° nUn
1Ry
nevertheless, in their case there is a garment and a concealment of the Face that covers and hides
the light of G-d and His holiness, and they appear as a “something” and a thing separate in its own
right.
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Whereas the things with which the mitzvos are done, which are His will, may He be blessed, are
nullified before the light of G-d and His holiness, and the Infinite Light is revealed in them without

concealment of the Face or garment, even though they are clothed in physical things.
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Now, since there is in them a revelation of the Infinite Light, blessed be He, the light that encom-

passes all worlds and surrounds them all equally,
T M%A 12 W NtRAwA TPWYAY TNMNT TA7TH DD AN 13772 AR LY In P oA
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then whatever is lower and lower in rank, and especially the lowest rank, which is in physical
Asiyah, has in it a greater revelation of the radiance of the Infinite Light, blessed be He, the light

that encompasses all worlds, from which the “something” is made, as mentioned above.
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Now, it is of this radiance and drawing down from the level of the light that encompasses all worlds
(sovev kol almin), which is only a mere radiance, that it is said, “Havayah reigns; He has clothed

Himself in majesty.”
¥”21w QTP 1D 1725 XA TP TN N XY 10 951 0ONPY O TOM° ANRND RIT IV
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The explanation is as in the saying, “Unique One, Life of the worlds, King,” etc.: that He, may He be
blessed, is unique and singular; He is alone, as before the world was created, etc.
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And as it is written, “You are Havayah, You alone,” etc. And this is the difference between the

meaning and explanation of the word echad (one) and the meaning and explanation of the word

yachid (unique).
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For the word echad indicates the drawing down of His unity, may He be blessed, which is drawn
into the seven heavens and the earth and the four directions of the world, so that they are nullified
and included in His supernal unity, may He be blessed, in a state of actual self-nullification (bittul)

and inclusion, and do not occupy space and [are not] a “something” and a separate thing, etc.

likuteitorah.com/torah-ohr/megillas-esther/ 12

14

15



TORAH OHR - MEGILLAS ESTHER - MAAMAR 1 0101 7911 12 WA WwR MaDn w127 R

TR 9997 RIT 1727 RITW NN qRIY DY WRR NRRT DY TN DY 7710 1000 N2 OPRYn
WK "2 DD 719 K9197 2°05 172910 I PR MRy "2

Whereas the level of yachid indicates His true unity, may He be blessed, before it is drawn into the
worlds: that He alone is. And therefore, after the creation of the worlds, “there is none else besides

Him” is written, for all before Him is truly considered as nothing;
nhkatamiedizalalyi '|573ﬂ 12 11°°17 ¥”on Bn 3 '|573 12 PRI D’?Jb'l}?i'l °n Nk qwnIw RDR
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but that He is drawn to be “Life of the worlds” is only the level of “King,” the level of Malchus (sov-
ereignty), “a kingship over all worlds.” That is, like a king who rules over a country, by way of anal-
ogy, whose essence and being are not grasped and spread through the whole country, but only his

name, that he is called king over them.
95 QDY ANRwRRY 10PN DIy 0°9apn TR 1NPTHA BYDHNRT X7 109173 NIRDNT 10199 7129
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And the glory of his kingship and the splendor of his greatness are what spread through his coun-
try, and from this they accept the yoke of his kingship and his rule over them. So too, this drawing
down from the light that encompasses all worlds (sovev kol almin), for the existence, life-force and
coming into being of something from nothing, is at the level of the spreading forth of His kingship

and His exaltation, may He be blessed.
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For because He is “the King Who alone is raised on high from of old, and is exalted since days of
old,” from this is drawn the life-force and the coming into being of all the created beings as some-
thing from nothing; that is, from the level of exaltation, which is the radiance of true ayin
(nothingness).
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And this is [the meaning of] “For He alone is on high and holy, works mighty deeds,” etc., “to the
King, the living and enduring G-d, high and exalted,” etc.
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And this is “Havayah reigns; He has clothed Himself in majesty”: He clothed Himself in the at-
tribute of majesty and exaltation in order to be at the level of King over the world. For this majesty
and exaltation is what shines and spreads forth so that the worlds come to be from nothing to

something, and it is the cause of the existence of the physical “something.”
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And this is “The world also is established, that it cannot be moved”: in order for there to be a physi-
cal world, He clothed Himself in the attribute of majesty, to draw down the level of His kingship,
may He be blessed, from which the existence of the physical “something” is drawn, as mentioned

above.
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And this is “Let them bring royal apparel,” etc.: it is the level of the majesty and exaltation of the
Infinite Light (Or Ein Sof), blessed be He. And “let them bring” is written, for the level of majesty
and exaltation, to draw down the level of His kingship, may He be blessed, depends on an arousal

from below (isarusa dilesata).
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For since all before Him is considered as nothing, over whom would the term “kingship” apply and
be fitting? Rather, it is because the Infinite Light, blessed be He, the light that encompasses all
worlds (sovev kol almin), will be drawn down and shine in actual revelation in the things with

which the mitzvos are done, which are themselves His will, may He be blessed.
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From there the very Infinite Light, blessed be He, will shine and be revealed openly, without any
concealment of the Face [or| garment, so that those physical things, which are placed under the do-
minion of kelipas nogah, are nullified before the light of G-d and His holiness that is drawn and

shines in them.
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And this drawing down depends on an arousal from below (isarusa dilesata), as it is written,
“which man shall do them”: that man makes them into mitzvos, etc., as is explained elsewhere.
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However, this is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, into the things

with which the mitzvos are done, such as tzitzis of wool, tefillin of parchment, and esrog.
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And the like; for the coming into being, from nothing to something, of the physical [substance] in
them is from the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all worlds
(sovev kol almin), which surrounds them all equally.
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However, the fulfillment of the mitzvos through the action of a person, which he does with his body
and his means, such as putting on the tallis and tefillin, taking the esrog, giving charity and the
like, is the drawing down of light and the revelation of life-force from the Infinite Light, blessed be

He, into the very soul of the person.
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Although this radiance and drawing down is also at the level of an encompassing [light] (makif),
nevertheless this radiance is not drawn only from the Infinite Light, blessed be He, the light that

encompasses all worlds and surrounds them all equally.
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For that radiance [that surrounds all equally] is from the level of exaltation alone, [as in] “Who is
exalted since days of old”; and exaltation, in itself, is the level of the withdrawal of the life-force
from the Infinite Light, blessed be He, so that it should not shine and be revealed in a great and in-

tense revelation, in order that the worlds not be nullified out of existence entirely.
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Only after He is exalted above the level of “worlds,” in order to show His kingship and His exalta-
tion over all the worlds, is the revelation of the radiance of His kingship and exaltation, may He be
blessed, drawn forth; and this is the level of the light that encompasses all worlds, which surrounds
them all equally.
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But the radiance that is drawn upon a person through fulfilling the mitzvos in deed, in actual prac-

tice, is the level of the “royal crown” (keser malchus), and it is the level of “with the crown with

which his mother crowned him.”
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And a crown that is made for the head of the king, by way of analogy, is of precious stones, which
are the level of the inanimate, the lowest of the four levels: inanimate, vegetative, animal and
speaking.
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And even so, they become a diadem and a crown on the head, for delight and for glory, etc. So too
with the fulfillment of the mitzvos that a person does: although they are clothed in physical things,

nevertheless this becomes the level of a crown, a diadem, above,
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that is, the level of the Supernal delight, blessed be He: “It is gratification before Me that I spoke

and My will was done.” And this delight and gratification are revealed in the soul of a person when

it does one of all the mitzvos of G-d.
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And Torah study is equal to them all, for the halachos are “the ways of the world” (halichos olam),
which are the drawing down of the very Infinite Light (Or Ein Sof), blessed be He, into the world;
and the Holy One, blessed be He, has in His world only the four cubits of halachah.
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Therefore our Sages, of blessed memory, said (in the Jerusalem Talmud, Megillah): “The Prophets
and the Writings are destined to be nullified, but the Megillah of Esther and the halachos are not
destined to be nullified.”
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And the explanation: what they said, that the Prophets and the Writings are destined to be nullified,
does not mean that they will be nullified entirely and there will be no revelation of the Prophets at
all, G-d forbid; rather, the Infinite Light (Or Ein Sof), blessed be He, will be in so great and intense a
revelation that the revelation of the Prophets will be nullified, as the radiance of the sun is nullified

within the sun.
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For although the radiance certainly has great light in its source, far surpassing the light that shines
upon the earth and those who dwell on it, yet in its source it is nullified because of the light of the
sun, which is the source of the light. So too, all the Prophets are destined to be nullified in the light
of the revelation of the Infinite One (Ein Sof), blessed be He, which will be revealed in the Time to

Come, [as it iswritten,] “and all shall see,” etc.
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Now, about this they said that the Megillah of Esther will not be nullified. The explanation is this.

Our Sages, of blessed memory, said, “Where is Esther [alluded to] in the Torah? As it is written,

9

‘And I will surely hide (haster astir) My face on that day.’” For the Shechinah (Divine Presence) is

hidden in exile, at the level of “on that day,” the level of the hidden worlds that are not revealed.
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For of the Time to Come it is written, “And it shall be said on that day, ‘Behold, this is our G-d; we
hoped for Him,”” meaning that the level of hu (“that”), the hidden level, will be at the level of zeh
(“this”), which is the level of revelation, as though He were directly present.
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That is, the Infinite Light (Or Ein Sof), blessed be He, which is hidden and concealed at the level of

the hidden worlds, will shine so as to be revealed in the revealed worlds.
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Whereas the level of Esther, which is the level of “I will surely hide (haster aster) My face on that
day,” is such that even at the level of “on that day” it is in a state of hiding and concealment, be-
cause its root is from the level of the most hidden of all hidden; and about this it is said, “Truly, You
are a G-d who hides Himself.”
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Now, such a light is very great and abundant in power, so that it has no nullification like that of the

radiance of the sun within the sun; for this light is not a radiance, but the luminary itself.
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And so too the halachos, which are the level of Mordechai. For “Where is Mordechai [alluded to] in
the Torah? As it is written, ‘pure myrrh’ (mar dror), which we translate [into Aramaic] as mira

dachya,” etc.
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The meaning of mira dachya is bitterness that is in a pure place: that is, the halachos, which are the
word of G-d and whose root and source is in the higher Chochmah (Chochmah Ila’ah), clothed in
the level of bitterness, which is the physicality, coarseness and materiality of this world, such as
terumos and tithes, and even in impure things, such as creeping and crawling creatures, from

which He has separated us.
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And about this it is said, “six months with oil of myrrh”: oil is the level of the higher Chochmah
(Chochmah Ila’ah), clothed in the level of bitterness: these are the halachos, which are clothed in

physicality.
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And this verse speaks of the entry of the soul into Gan Eden, which must be with “oil of myrrh,” as
our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in his
hand.”
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That the halachos are clothed in physicality is like the analogy of a torch, which shines to a very
great distance; and likewise a full barrel, which has been filled over all its brims with great and in-
tense abundance until it spills outside, to waste; and likewise procreation, which does not occur in

a child until he is grown and the mature intellect (mochin degadlus) has entered him.
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And through this, power is added to him to beget [offspring] like himself. So too, the halachos that

are clothed in physicality: that is, they have come from the light of the torch that shines far away,

and from a barrel that has been filled over all its brims, with an abundance so great and intense

that it spills outside.
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And this is [the meaning of] “A house in which wine is poured like water is a sign of blessing,” etc.

On the contrary: from this light and revelation in physicality one understands the source and root

of the light, that it is at the level of the great torch.
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For although, had one lit a candle in that place, it would shine more than the light that comes from
the torch from afar, nevertheless, since it shines at a very great distance, it testifies about the place
of the light and its source, that it is very great and that the torch is a great one.
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Therefore this light and revelation in the halachos has no nullification like the nullification of the
radiance of the sun.
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(And this is [the meaning of] what is written, “that they bring to you pure olive oil, crushed, for the
luminary (maor),” which is the level of a luminary and not merely light and radiance; and as our

Sages, of blessed memory, said, “the luminary (maor) in it”: specifically a luminary.)
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And likewise the Megillah of Esther: although the miracle of Purim was clothed in the way of na-
ture, through Achashverosh, on the contrary, from this one understands that the root of the light
and revelation above is from very high levels, as in the analogy of the light of the torch, and of a
barrel of wine so full that [the wine| passes from it over all its brims to the outside. Therefore it is

written, “And these days of Purim shall not pass from among the Jews.”
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Now, in order to draw down so great a light and revelation, which has no nullification as a radiance

does, Israel said at the time of the Giving of the Torah, “We will do and we will hear.”
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This is the nullification of the will to the Master of the will Himself. That is the meaning of “we will
do”: they were ready to do before they would hear, which is the level of ascent and the nullification
of will. And afterwards “we will hear,” which is the level of the drawing down of the Torah, to hear
[it].
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And this is the meaning of the “royal crown” (keser malchus): for the 613 mitzvos of the Torah and

the seven mitzvos of the Rabbis are, in numerical value (gematria), 620 (tarach). And these are the

620 pillars of light in Keser (the Crown), like a pillar that connects above and below.
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So too, the drawing down of the Torah and the mitzvos is a drawing down from a very high place,
from the very Infinite Light (Or Ein Sof), blessed be He, to a very low place, which is this lowly,
physical world.
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But both levels, the royal apparel and the royal crown, still need the level of “the horse that the
king has ridden upon.” And this is so because it is written concerning the Giving of the Torah,

“When You ride upon Your horses, Your chariots,” etc.
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The explanation is this. Our Sages, of blessed memory, said: “[In] the first three hours of the day
the Holy One, blessed be He, sits and sustains,” etc., “and at night He rides upon His swift cherub

and roams through eighteen thousand worlds.”
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The explanation of these matters: our Sages, of blessed memory, instituted the eighteen blessings
of prayer corresponding to the eighteen vertebrae of the spine. At first glance this is not

understood.
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But the explanation is this. The spine is what extends from the brain to the thighs, which are the
end of the levels. Therefore in the first blessing one bows at “Blessed,” for the bowings and pros-
trations are a bowing of the head, which is the drawing down of the level of the higher Chochmah
(Chochmah Ila’ah).
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And afterwards, in the later blessing, one says, “We give thanks to You,” the level of acknowledg-

ment, which is from the level of the thighs.
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Now, the souls of Israel draw down the eighteen blessings three times a day. But the time of the an-

gels’ song is at night, for then “she gives food to her household,”
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and then the level of the eighteen blessings is drawn down into the angels, and there it is divided

into eighteen thousand worlds; for “The chariot of G-d is myriads, thousands of shinan.”
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[Read] “thousands that are not (she’einan)”: two thousand are lacking from the “myriads,” which is
twenty thousand, so that eighteen thousand remain. And so the flow is divided in each and every

level according to its grasp, in all the eighteen thousand levels.
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And this flow and drawing down is at the level of “His swift cherub”; it is at the level of combina-
tions of letters, which are called by the name “cherub.”
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Now, right after this verse, “The chariot of G-d is myriads,” etc., it is written, “the L-rd is among

them, Sinai, in holiness.”
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That is to say: just as flow and revelation are drawn down through combinations of letters and
drawings-down into the angels, so it is drawn down at the level of “Sinai in holiness”: these are
combinations of letters and drawings-down of the revelation of the very Infinite Light (Or Ein Sof)

into the very Torah that was given at Mount Sinai.
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And also after Moshe’s descent from the mountain at the end of forty days, it is written, “And they
shall make Me a Sanctuary, and I will dwell within them,” so that there be an actual revelation of
the Shechinah (Divine Presence) in the physicality of the things with which the Mishkan was made:
gold, silver and copper, curtains and beams, etc.
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And this is “When You ride upon Your horses”: these drawings-down, so that there be a great reve-
lation, are called by the name “horses,” for they are combinations of letters that are called by the

name “horses.”
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For there are letters that are called by the name “horses,” and there are letters that are called by
the name “cherub,” for there are many kinds of letters: letters of speech, letters of intellect and let-

ters of thought; and even in the stage that precedes intellect there is a level of letters.
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And this is the meaning of “and the horse that the king has ridden upon”: in order for there to be a
revelation of the level of the royal apparel and the royal crown, it must be through the level of a
horse, which is the level of combinations of letters and drawings-down, to draw down the revela-

tion of the Infinite One (Ein Sof), blessed be He, below as above.
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Now, all these levels were revealed also on Purim, in the days of Mordechai, for then “the Jews ac-
cepted that which they had begun to do” at the Giving of the Torah.
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For at the Giving of the Torah they said, “We will do and we will hear,” which was the level of the
nullification of will; and in the days of Mordechai and Esther [there was] actual self-sacrifice
(mesirus nefesh) for the sanctification of G-d’s Name, for Haman wanted to kill only Jews
(Yehudim).
LW 7°Aw AR OTI0° WOR 2T °Pl '{31?1 Q7% P [Pty 002910 nTayal 071292 98100 55 9ARNIN
REakhn]
As in the saying, “Whoever repudiates idolatry is called a Yehudi (Jew).” And therefore Mordechai
is called “a Jewish man” (ish Yehudi), even though he was of the tribe of Binyamin.
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And even the Kohanim and Levites of that generation are called by the name Yehudim, because
they gave themselves over in self-sacrifice for the sanctification of G-d’s Name and did not change
their faith to save their lives. And because of this self-sacrifice it was merited that there be a revela-

tion of the level of royal apparel, a royal crown, and the horse that the king has ridden upon.
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But we need to understand what is written, “And Haman took the apparel and the horse,” etc.: from

where did Haman merit these levels?
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Now, our Sages, of blessed memory, said, “Where is Haman [alluded to] in the Torah? As it is writ-
ten, ‘Is it from the tree (hamin ha-etz)...?’” etc. The explanation is this. It is written, “Amalek is the
first of the nations”: for all the nations are from the level of the Tree of Knowledge of good and evil,

and Amalek is above them.
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And this is [the meaning of] “hamin ha-etz” as a question: that he is above the level of the Tree.
Nevertheless, since “hamin ha-etz” is written, even in the form of a question, he has at any rate

some connection to the Tree; for otherwise, why mention him alongside the Tree?
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But the explanation is that he is at the level of an encompassing [aspect] (makif) to the Tree, touch-

ing and not touching; and this is the level of brazenness and arrogance.
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Now, corresponding to this there is [a level] in holiness that is also called the level of Haman, after

refinement. For some of Haman’s descendants taught Torah in public.
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Thus there is a level of Haman, after refinement, that is included in holiness; and this is “his heart
was lifted up in the ways of Havayah,” and as our Sages, of blessed memory, said, that one’s eyes
should be downward and one’s heart upward. The eyes are the level of Chochmah (wisdom), “the
power of mah” (koach mah), the level of Moshe, who was “more humble than any man,” the level of
self-nullification (bittul).
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And the level of the heart must be upward, for there is the element of fire and of thirst, and the na-

ture of fire is to rise and ascend upward. And a person must be composed of both.
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For if he has no level of elevation at all, his heart will not venture to approach the service [of G-d],
as he says, “Who am I, and what is my service?” Therefore he needs elevation of the heart, in the

longing and thirst within it.
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And also the level of eyes downward, to be at the level of actual self-nullification (bittul) to the
Infinite Light (Or Ein Sof), blessed be He, through drawing down the higher Chochmah (Chochmah
Ila’ah), “the power of mah” (koach mah), in the study of Torah, for the Torah comes forth from
Chochmabh; and as it is written, “and My words that I have put in your mouth,” etc.
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And this is the meaning of [the teaching] that a Torah scholar must have in him an eighth of an
eighth. For in the level of Chochmah there are thirty-two paths of wisdom, and lev (heart) is also

thirty-two in numerical value, and the two of them together come to sixty-four.
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And an eighth of an eighth is one part of sixty-four; that is, the elevation of the heart that is joined

to the mind of Chochmah (wisdom).
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For the main thing is Chochmah, the drawing down of the level of self-nullification (bittul), but it
needs an ascent first, at the level of elevation of the heart, in order to draw down afterwards; for if

there is no ascent, there is no drawing down.
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And this elevation and ascent is the level of exaltation in holiness, the level of Haman after refine-
ment; and its source and root above is in supernal lights, which are the level of the garment and the

horse.
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For the garment is “Havayah reigns; He has clothed Himself in majesty,” at the level of majesty and
exaltation. And sus (horse) is in numerical value twice Sag (63).
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Whereas the level of the royal crown is specifically the level of “with the crown with which his
mother crowned him,” for in the opposing side, at the level of Haman, there is none of this level at
all; rather, it is the level of actual nullification of will, “we will do” before “we will hear,” etc. And
this suffices for one who understands.
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An Explanation of the Above
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An explanation of the above-mentioned [maamar].
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Now, the Torah is the interpretation and explanation of the mitzvos. It is the level of the higher
Chochmah (Chochmah Ila’ah), which is above the wisdom that can be grasped, and its source is the
level of Mocha Stima’ah (the hidden brain), the Chochmah within Keser (the Crown).
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And there it has not yet come to the revelation of “wise,” as [in] the higher Chochmah, which, al-
though it is “not with a known wisdom,” nevertheless has in it a revelation of “the thirty-two paths
that open out,” etc.; whereas Mocha Stima’ah is “concealed,” etc. But the mitzvos are the level of
Keser within Keser.
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That is, in the aspect of the outer dimension (chitzoniyus). For the inner dimension (pnimiyus) of
Keser is not of the count of the ten Sefiros, since it is included in the Infinite One (Ein Sof), and it
comes to revelation only in the outer dimension, like the analogy of the torch, which shines far

away.
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And although there the light is not as revealed as if one were to light the light of a candle there, nev-
ertheless, since the light shines far away and is seen there, it is recognizable and evident that in its

own place it is the great light of a torch.
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In the same way, too, it is plainly seen that the illumination of a wondrous and deep wisdom cannot
be grasped except through a simple analogy. Therefore Rabbi Meir would expound “a third [in]
parables,” for Rabbi Meir was the greatest in his generation; and he was called Rabbi Nehorai, be-

cause he illumines the eyes of the sages.
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Therefore his wisdom came to revelation only through many parables. So too the Mishlei (parables)
of Shlomo: because the wisdom of Shlomo was very great and wondrous, when he would speak
words of Torah, to reveal the wisdom in it, it is written, “And he spoke three thousand parables.” Its
meaning: three thousand times a parable for a parable, until he understood one thing of the words
of Torah.
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That is, according to the depth of the wisdom, so one multiplies the parable; for a small wisdom,
which is grasped as it is, needs no parable at all.
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So too the revelation of the Infinite Light (Or Ein Sof), which is as its name [says] and has no end, is

specifically in the aspect of the outer dimension.
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Now, over Keser and Mocha Stima’ah the level of a garment clothes [them]: “Havayah reigns; He

has clothed Himself in majesty,” etc. As, by way of analogy, a tallis that is placed over the head and

[over] the crown that is on the head, for the tallis surrounds him from his head to his feet, and the

level of the crown, too, is included [in it].
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And this is the Infinite Light [in its] last level, which is the Malchus (sovereignty) of the Infinite One
(Ein Sof) Himself, which shines to all the worlds equally and is not within the bounds of the chain of

descending worlds (hishtalshelus) at all.
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For the chain of descent is after the tzimtzum (contraction) and the empty space into which a kav
and chut (line and thread) were drawn, and from there is also drawn the level of Keser and crown,
to become Keser and Mocha Stima’ah, etc.; whereas the Infinite Light itself is what encompasses

the entire vacated space (chalal), as it was before the tzimtzum.
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From this comes about the coming into being of the vessels: for the surrounding light (Or Makif)
shines from outside and the inner light (Or Pnimi) from within, and polishes the vessel. For the
coming into being from nothing to something (yesh) is specifically from the Infinite Light itself,
which is omnipotent;
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whereas from a chain of descent by way of cause and effect, there would have been no yesh at all.
Rather, as with Chochmah, which is the level of the beginning of the yesh and is called by the name
Chochmabh: it would not have come to bear a name at all, but would have been in a state of real self-
nullification (bittul); and so too the coming into being of the emotive attributes (middos) from
Chochmabh, etc.
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All the more so the coming into being of the wholly physical yesh: it did not come into being from
the spiritual, but only through the level of the Infinite Light itself, which surrounds and encom-
passes the place of the vacated and empty space into which the kav and chut were drawn to all the
worlds, in the aspect of the light that fills all worlds (memalei kol almin).
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And the Infinite Light encompasses everything equally, and because it is omnipotent, therefore

from it the level of the vessel comes to be a yesh and a separate physical thing, etc.
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Now, [as for] the root of the mitzvos, which are drawn from the level of Keser within Keser, in the

aspect of the outer dimension, as mentioned above, and there the Infinite Light shines: therefore

they are clothed in actual physicality,

DR 7PN MBY (710 1x 1x] O”RIR V127 X1 N1997 w129 NPNAR NN DR 1YY 130007
AR IRMWT 091

that is, in physical asiyah (action), which came into being from the level of the royal garment (le-
vush malchus), which is the garment of the Infinite Light itself, which encompasses them all

equally.
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It is called the royal garment because this garment is from the level of the Malchus of the Infinite
One, which is the last level, as mentioned above, which clothes and encompasses all the worlds, as
mentioned above. Whereas the Torah, which is the level of Mocha Stima’ah, has its root in the level
of the inner dimension of Keser, where there is no revelation of the level of the light that encom-
passes all worlds (sovev kol almin).
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Therefore the Torah has an added superiority over the mitzvos, in that it is from the inner level;
and the mitzvos have a superiority, in that they are from the outer level, because there specifically

is the revelation of the Infinite Light itself, in the aspect of sovev kol almin.
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(See Mishnas Chassidim, at its beginning, Tractate Adam Kadmon, chapter 1, section 3: “in its in-
ner dimension,” etc., “and in its outer dimension,” etc.; see there. And [so] what was said is well
[understood]: that in the outer dimension of Keser is the revelation of the Infinite Light, the sovev
kol almin, whereas in Mocha Stima’ah, which is the level of the inner dimension of Keser, there is

no revelation of the level of sovev kol almin.
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But there is a difficulty: for here, above, he said that the inner dimension of Keser is not of the
count of the ten Sefiros; if so, it is clear that the inner dimension of Keser is taken from a higher
place than its outer dimension, and this seemingly contradicts what was said. It is also against what

is written there in Mishnas Chassidim, section 4.
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In truth, however, there is no difficulty at all. The inner dimension of Keser that is not of the count
of the ten Sefiros, of which he spoke above, refers to what is written in Etz Chaim, Sha’ar 41, chap-
ter 3.
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These two levels are those called Atik and Arich Anpin, etc., and it is explained there that specifical-
ly the level of Arich Anpin is of the count of the ten Sefiros, whereas the level of Atik, which is the
lowest level of the Infinite One, is not in the count of the ten Sefiros. Of this he said above that the
inner dimension of Keser is not of the count of the ten Sefiros, for the level of Atik is certainly the

principal inner dimension of Keser, etc.
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Whereas Mocha Stima’ah, though it too is the inner dimension of Keser, is the inner dimension of
the second level in Keser, called Arich Anpin, and is called Mocha Stima’ah, the Chochmah within
Keser. Therefore he said that there is no revelation of the level of sovev kol almin there, that is, the
level of Atik.

M3 Y IR TIRAAY 10 [eeeno xmna) 07102 WIPR (per oyl 2PYT 71237 (23 9y nx1] APYRT
701 w2177 N232W N3 *PIT RNPAPA 1397777 ANOT NIPNRON N33 DAR TR0 1P 213N 79123

T AP AN mRynbw ponyT

For although the Gevurah of Atik Yomin is clothed in Mocha Stima’ah, this means that the illumina-
tion comes through the level of Gevurah and the contraction of the measuring line (kav
hamiddah); but in the outer dimension of Keser, that is, the Skull (Gulgalta), which is called Keser

within Keser, there is clothed the Chesed of Atik, which is above the level of the measuring line.
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And this is along the lines of what the above-mentioned Mishnas Chassidim wrote; only that, never-
theless, the revelation is not in an inner way, as in Mocha Stima’ah, but only in an outer way. And
see Etz Chaim, Sha’ar Mochin deTzelem, end of chapter 6: “its outer dimension,” etc., “and this is
the skull,” etc.
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And see the Ramaz (Rabbi Moshe Zacuto) on Parshas Emor, folio 88; these are his words: “The mat-
ter is that the Keser of Arich, too, is reckoned as [part] of the world of Ein Sof, as is the way of every
Keser, which is related to what is above it; and the essential [part] of the World of Atzilus (Emana-

tion) begins from Mocha Stima’ah, which is the Chochmah of Arich.” End of quote.)
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“And the horse that the king rode upon”: this is what is written, “When You ride upon Your horses.”
For our Sages, of blessed memory, said that at night He rides upon His swift cherub and roams
through eighteen thousand worlds.
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These are the level of the eighteen blessings of prayer, which are in the aspect of the eighteen ver-
tebrae of the spine, through which the brain of Chochmah is drawn down to the thighs and legs; for
the [spinal] cord reaches down to the sciatic nerve (gid hanasheh), and the sciatic nerve spreads
through the thighs and legs.

Y 91 NOWNAT 1397717 WRIT ND°D3 R°7 AY°I197W 71IWKT 719732% 71732 Y719 ¥71917 23 19
12 1NNRIM AR AD1OW

Therefore whoever bows, bows at “Baruch” (Blessed) in the first blessing; for bowing is the bend-
ing of the head, that is, the drawing down of Chochmah, by his bending his head and his
Chochmah that is in it.
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Only, the eighteen blessings are in Atzilus, and this is through the souls, whose ascent is by day;

whereas [as for| the angels, their song and their nourishment are specifically at night.
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“She rises while it is yet night and gives food to her household”: these are the angels; “and a por-
tion to her maidens”: these are the chambers (heichalos), “the seven maidens fit to be given,” etc.
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And to them it is drawn in the aspect of eighteen thousand, for “The chariot of G-d is twice ten
thousand, thousands of shinan”: thousands that are not (she’einan) [there], out of the twice ten
thousand. That is, it is divided into eighteen thousand kinds of comprehension, to each one ac-

cording to his measure.
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Now, this drawing down and flow is in the aspect of a cherub (keruv), “like a child” (ke-ravya), that
is, the aspect of a man (adam); only, the face of a man is “a large face,” and the cherub is “a small

face.”
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The explanation of this: adam (man) is the Name Mah (45), whose spelling-out (milui) is with alefs;

and the alef is [made of] yud, vav, yud,

S0 12 Y 13900 10 1IN DY TR 1PAYD INNN TP Oy ORDY 771 annn 17 10T
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that is, the vav that joins the upper yud with the lower yud, as in “He makes peace in His heights,”
etc.; and this is through the level of self-nullification (bittul) that is drawn to them.

likuteitorah.com/torah-ohr/megillas-esther/ 36

11



TORAH OHR + MEGILLAS ESTHER - MAAMAR 2 ‘?”Jﬂ by 2182

WOR D910 199w 2w 1upR D17 12 WD MY 9N 1PN nan qwnIw X 23937 "BIR MM
A2 qwnIn P12 02 10 Pmnm LT

Now, a large face means that more is drawn from the level of the intellect (mochin); for this is the

difference between an adult and a minor, since “a man is praised according to his intellect,” as is

known. And the intellect is the level of self-nullification (bittul) drawn to him.
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Therefore an old man’s mind is settled, because he has more of the quality of self-nullification;
whereas a young man has the boiling of youth, because the quality of self-nullification is not drawn
into him so much.
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This is the matter of a small face, and it is in the aspect of Metatron, who is called “a youth” (na’ar);

and in the aspect of this cherub, the flow is drawn into the eighteen thousand worlds.
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Now it is written, “The chariot of G-d is twice ten thousand,” etc., “the L-rd is among them, [as at]
Sinai, in holiness,” etc. That is to say: just as it is drawn into the level of angels in the eighteen
thousand worlds, so it is also drawn into the level of “Sinai, in holiness,” so that there be a drawing

down of G-dliness into the level of physical action, in the Torah [given] on Mount Sinai.

mPYND RIW 70 ow] 270 WA RIW 07X [oonys 2] D72 R°HM°32 010 0°010 1122 K27 1% 1ownm
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This drawing down is in the aspect of horses: sus (horse) in gematria is twice gimmel-samech (63),
which is from the Name Sag (63), which is above the Name Mah (45). For in order to draw light into
physical action, there must be an illumination from very high above, like the analogy of the torch

mentioned above.
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This is the strength of the horse, to run to a place that the rider cannot reach; and the running of
the horse is greater than the running of a man, which is the level of the cherub that is drawn into

the angels, which does not run as much as the horses.

Dw 1°12 512 AWATPI 9N2NIW N0 PN PV 1A a0 N2 97y N 9150 0101 wIa% na 1am
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Now, the level of the garment and the horse can come about through the level of Haman. “Hamin

ha-etz” (“from the tree?”): the level of coarseness that was refined into holiness, “of the grandchil-

dren of Haman,” etc.; that is, the elevation of the heart: “And his heart was lifted up,” etc.

FRONNY 1Y T W 912 7R N2 1Y LI9YRD 1291 TonD 1y 1N°w T°9% 127 °2 1Py
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The explanation: one must direct his eyes downward and his heart upward. “His eyes” are the level
of Chochmah, the level of Moshe, who was humble; for Chochmah is lowliness, koach mah (the
power of “what”).
02 1°2% RIAW [»70 ow] A0 [oonye 2] B2 D10 M2 121710 12% 112371 VOV [an3]’D 12% Bax
But as for “his heart,” it is written of Yehoshafat, “And his heart was lifted up,” etc. So too the level
of the horse, twice Sag (63), which is a matter of coarseness (gas);
WY1 NMNTN [mawn bya) NP2 nene n”‘?y 97X 77°7° %2 10 AR vyl ?ﬁ‘? 010 M2 N
J120 N1PotD
and also the level of the horse, to run, comes from the level of Haman; for descent is for the sake of
ascent, so that there be penitents (baalei teshuvah), and willful sins become like merits, etc.
M2 APNN WY 022 YR WY 07V 11997 RP1NT INR 19 103w TA0Ya N2 X CPn 900 Dax
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But the royal crown (keser malchus) is specifically the level of “the crown with which his mother
crowned him,” that is, through “we will do and we will hear,” in the aspect of “we will do” first: the
level of action, which is from the level of the encompassing light (makif), the sovev kol almin,

equally.
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And afterwards “we will hear”: the drawing down of the Torah inwardly. This is only in the level of
Israel, “who sanctify Your Name,” who have self-sacrifice (mesirus nefesh).
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Therefore it is specifically they who draw down the level of Keser, the six hundred and twenty pil-

lars of light, like a pillar that joins above and below.
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On Purim, too, there was this revelation: “And the Jews took upon themselves what they had begun
to do.” “The Jews” specifically, that is, through self-sacrifice, etc., through Mordechai and Esther,
etc. For Mordechai is “mor dror” (free-flowing myrrh), which we translate [into Aramaic| as “mira

dachya” (pure myrrh). Above, in the world of freedom, it is called “mor dror.”

T7INT KT .PAR0MY 19797 NP2 JwnIT M3 MT°IR KIAY 97 P13 K97 R RIP1 TunD
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And below it is called “mira dachya”: the level of mor (myrrh), which is bitterness and severities
(gevuros), drawn into the realm of the pure and the impure. This is the Torah, which is drawn
down and clothed in this physical world; it is in a state of exile and bitterness in the matters of this

world.
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Of this our Sages, of blessed memory, said: the Prophets are destined to be nullified, like the nullifi-
cation of the radiance of the sun. For although the radiance shines and has much light, neverthe-

less in its source it is nullified, so that it is not seen or felt at all.
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So too the Prophets, who are from Netzach (victory) and Hod (splendor), will be nullified, so that

they will not be seen and revealed as an added and great superiority, when the Infinite Light (Or

Ein Sof) itself is openly revealed, and “the glory of Havayah will be revealed,” truly, “and all flesh

will see,” etc.
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But the Megillah of Esther is the level of “I will surely hide My face on that day,” that is, the level of
Malchus, which hides itself at the head of [the World of] Beriah (Creation) and becomes the Atik of

Beriah.
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And “that day” is the level of Binah (understanding). Therefore the level of Atik is called “I will
surely hide [My face] on that day,” for the revelation of Atik is in Binah.
WY NRaPMY 019D NN (79 ovh /b nob] PP NI9PRAY °B9 N19'%R NS N KT 23D N2 1M
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That is, the level of “My face” is the level of the Keser of Malchus; for Malchus has nothing of its
own at all, and it receives from ten Kingships (which is why on Rosh HaShanah we say ten [verses
of] Kingship, malchiyos).
J2°NY NOWYI RN WRA2 NANN0RA RO I 218 N1°H2 R N2 noonn ﬂﬁ:,??: NN
And the Keser [of Malchus] receives from the Malchus within Keser. This is the level of “My face,”
and this is what hides itself at the head of Beriah and becomes Atik.
oM RITT D192 AW 7T AOPOR AT RITH 0192 %KY MRIY (35 vnye] 27YR [ovox] PR 197
1993 M2 1t 22

Therefore, even in the Time to Come, of which it is said, “And he will say on that day: Behold, this is

our G-d,” [meaning] that the level of “that day” will be in the level of “this,” the level of revelation,
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nevertheless the level of Esther, which is the level of Atik, is the level of the Hidden of all hidden

ones; for the “hidden ones” are Abba and Imma, and Atik is hidden even in relation to the hidden

ones; and therefore there is no nullification for it.
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So too the halachos, which are the level of Mordechai, “mira dachya.” “And he raised Hadassah,
that is, Esther”: she is the one who elevates the souls in Gan Eden.
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“Six months with oil of myrrh”: oil is the level of Chochmah; myrrh has a strong scent; and this is
the matter of elevation in the aspect of severities (gevuros), namely, the gevuros of Abba.
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“And six months with spices” are the gevuros of Imma. “And with this,” that is, the pillar that joins
above and below, “the maiden comes,” etc.
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For just as in the lower Gan Eden one must forget the sight of this world, so in the Upper Gan Eden

one must forget the delight of the lower Gan Eden, for there is a matter of another, wondrous de-
light there, which is far higher.
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And all this delight is from the reasons of the Torah: “Let him kiss me with the kisses of his
mouth.” And the intent of the mitzvos is that they should know and grasp the reasons of the hala-
chos and their mysteries,
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and in this they will delight with a wondrous and mighty delight. This is the level of Mordechai,
“mira dachya.” Therefore the halachos, too, are not nullified, like the analogy of the torch men-

tioned above.
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However, “Haman took the garment and the horse, and clothed Mordechai,” for the level of the en-

compassing light (makif) is drawn into Haman too, as is known: there are eleven spices of the in-
cense, and the frankincense is the makif, which they call “the G-d of gods.”
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Therefore there is drawn into it, too, the level of the supernal garment, the Malchus of the Infinite
One (Ein Sof), and likewise the horse, from the Name Sag. Whereas the Keser (crown), which is a
drawing down from the kav and chut into the inner dimension: Haman has no dominion there,
niox »”y Nl NP17 O”R2 5113 *na YRWI AWyl Y GnRw SwIpn anw 5XW° ™y P eyl R
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and it comes about only through Israel, who “sanctify Your Name,” through “we will do and we will
hear,” the level of self-nullification (bittul) to the Infinite One specifically; and not through coarse-

ness, the level of Haman, even after the refinement, when it will be refined into holiness.
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[And see Etz Chaim, Sha’ar 10, chapter 2: “Know that the inner light (Or Pnimi),” etc.; and this is
specifically in the aspect of “through” (al yedei). See there.]
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An Additional Explanation on “Let Them Bring Royal
Apparel”
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An additional explanation on the verse “Let them bring royal apparel.”
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To understand the difference between the mitzvah of Torah study and the mitzvos of action, as our
Sages, of blessed memory, said: “The goal of wisdom,” etc.; “*To those who study them’ is not said,”

etc.
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And the reason, as explained elsewhere, is that the Torah is the level of an inner [light] (pnimiyus),
from the level of the light that fills all worlds (memalei kol almin), for “the Torah comes forth from
Chochmah,” and Chochmah (wisdom) is the beginning of revelation in the chain of descending
worlds (hishtalshelus);
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whereas the mitzvos of action, which are [performed] with physical things — their illumination is
from the level of the light that encompasses all worlds (sovev kol almin), which is not within the
bounds of the chain of descending worlds. For the coming into being of physicality out of spiritual-

ity is not by way of cause and effect, etc., as mentioned elsewhere at length.
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Now, Chochmah too — that it should be in the state of something (yesh) and the beginning of reve-
lation — is it not so that “from ayin (nothing) it is found,” from the level of the light that encom-
passes all worlds (sovev kol almin)? For otherwise Chochmah would not bear the name of some-
thing (yesh) at all, but would be included in the Supernal Emanator, the Infinite One (Ein Sof),

blessed be He, Himself, etc., as mentioned there at length.
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If so, we still need to understand the distinction and the difference between the illumination of the
light that encompasses all worlds in the level of Chochmabh, that it should be something (yesh), and
the illumination of the light that encompasses all worlds in actual physical things, which are some-
thing (yesh) and an actual thing.
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And it is impossible to say that the illumination of the light that encompasses all worlds shines
more in a physical something (yesh), since the light that encompasses all worlds encompasses all

four worlds equally.
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But first we must understand the matter of the difference between the inner [lights] (pnimiyim) and
the encompassing [lights] (makifim). For the inner [lights], too, are from the kav and the chut (the
line and the thread), which is drawn from the light that encompasses all worlds (sovev kol almin).
M D [ pal TP @RI 1 DXNY 57K D21 23 DR KPP 173 07K IR 107 190nn Y
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For at first the Infinite Light (Or Ein Sof), blessed be He, filled the entire space (chalal); afterwards
He contracted [it], etc., and the kav and the chut were drawn forth, etc. So this drawing-forth, too,
is from the level of the light that encompasses all worlds.
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We must also understand what was said, that the coming into being of the physical something

(yesh) is from the level of the light that encompasses all worlds (sovev kol almin), the level of true

ayin (nothing).
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But surely it is written, “By the word of Havayah the heavens were made,” and “By ten utterances
the world was created” — which are combinations of the letters of speech: “Let there be light,” “Let
there be a firmament.” From them the physicality of the world was made and came into being: “Let

there be a firmament,” “Let the earth sprout forth,” etc.

W1 N7 D [Py ba xonn] $7ONN SM22 NINDIYT MPYWSNRNAY D277 02 RIT 1D M177 0 1AM
13 117133 °2 89° 191 .91272 70N MWL 119007 700 1IWRA 010 MTAN onan

And “the word of Havayah” and “the breath of His mouth” are the level of the vapor (hevel) in the
chain of descent of the worlds (hishtalshelus), in the level of the light that fills all worlds (memalei
kol almin). For speech is drawn from the level of the emotive attributes (middos): the first day is
Chesed (kindness), meaning the enclothement of Chesed in speech; and likewise the second day is
Gevurah (restraint), etc.
%% [ 99 172 TR2D QIR . [rroy 95 xonn] $PIMN MW NI°IMT N2 139007 7AWN2 19y PRIYN
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And “Israel arose in thought” — meaning the level of spirituality that is within the level of the light
that fills all worlds. However, to explain all this, two introductions must first be given.
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The first introduction: there are two kinds of drawing-forth from the Infinite Light (Or Ein Sof),
blessed be He. The first is in the level of the truly infinite (Ein Sof),
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and the second is in the level of limit and measure.
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The explanation is this: as for the meaning and explanation of what the illumination of the light
that encompasses all worlds (sovev kol almin) is — “illumination” and “radiance” are not meant as
they sound, in their plain sense; rather, the light is the very life-force (chayus) that gives life to the

created beings.
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This life-force spreads forth and is drawn from the level of the light that encompasses all worlds;
only, it does not give life by way of enclothement, by way of cause and effect, but gives life to all the
worlds equally, even the materiality of this world and its coarseness: “There is no place empty of

Him” — of Him, truly.
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The explanation is this: as to what is said, that this life-force is from the level of His sovereignty and
His exaltedness — like the analogy of a king who rules over a country, whose essence does not
spread through the country at all, but [its people| receive the extension of his sovereignty and are

nullified before him — the analogy is not truly like the thing it illustrates.
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For from the king no life-force at all is drawn forth and spreads; the people of the country are
merely nullified before him. But from the Infinite Light (Or Ein Sof), blessed be He, the life-force of
the created beings is drawn forth and spreads.
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On the contrary: the life-force is drawn to all worlds equally, even into coarse matter, as is known.
For “the light that encompasses all worlds (sovev kol almin)” does not mean that it surrounds and
encompasses from above; rather, the life-force that spreads forth is from the level of “encompass-

ing” (sovev), which is not in a state of revelation but in a state of concealment.
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That is: the light that encompasses all worlds, too, is in the level of thought, which is the level of

life-force,
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namely, the level of the primordial thought, “I will reign,” which is the level of the Will of all wills.
That is to say, a will for will: it arose in [His| thought that He should have a will to create the worlds;

for this will, which is for the creation of the worlds, is because it arose in [His| thought.
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And this arising of thought is the level of the Will of all wills, so that there be “I will reign,” which is
the revelation of the level of the Malchus (sovereignty) of the Infinite One (Ein Sof).
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And this Supernal Will is what truly gives life: because it so arose in His will, the life-force is drawn

thus. And it gives life to all the worlds equally, for it so arose in His will that there be the World of

Atzilus (Emanation) just as Beriah, Yetzirah and Asiyah;
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for even the lowest level and rung, in the level of physical Asiyah, arose in His will and in His pri-
mordial thought, “Iwill reign,” so that in all of them is the extension of His sovereignty equally. For
before Him, may He be blessed, spirituality and physicality are equal.
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That is: since it was His will that there be physical Asiyah just as it was His will that there be the
higher Chochmah (Chochmah Ila’ah), then physical Asiyah, too, receives life-force from His will.
Only, His will is in the level of the infinite (Ein Sof), and it is not actually revealed and enclothed in

the worlds.
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Therefore it is called the light that encompasses all worlds (sovev kol almin). That is, because the

life-force that is drawn forth is in the level of the truly infinite (Ein Sof), and the worlds cannot re-

ceive the life-force by way of an actual drawing-forth and enclothement.
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And this is [the meaning of] what King David, peace be upon him, wrote: “Why should the nations
say, ‘Where, now, is their G-d?’” — that He is in the level of “Where?”, which is not grasped except
in the higher worlds. For in truth, “whatever He desired, He has done”: with the Supernal desire He

made everything, and it includes all levels equally.
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And this is [the meaning of| what is written: “Whatever Havayah desired, He has done, in the heav-

ens and on the earth, in the seas and all the depths.”
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Now, from the level of the light that encompasses all worlds (sovev kol almin), which is the
Supernal Will that is in the level of the infinite (Ein Sof), there was no drawing-forth by way of the
kav and the chut (the line and the thread) to become the ten Sefiros, whose beginning is
Chochmabh.
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For since the Infinite One, blessed be He, is not within the bounds of counting (sefirah), therefore
the will, too, which is in the level of the infinite and is called “Who bears iniquity and passes over
transgression,” etc., would draw forth myriads upon myriads of Sefiros — and also of another man-

ner and nature, which are not within the bounds and nature of the emanated Sefiros.
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And as for the ten Sefiros having been emanated in number, and ten, [each] comprised of ten, etc.
— this is in the level of the kav and the chut (the line and the thread), which came about through tz-
imtzum (contraction) and a vacated space; that is, the withdrawal of the level of the infinite (Ein
Sof), so that the level of the infinite should not be revealed, but rather the level of limit and

measure.
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And this is the beginning of revelation, in Chochmah. And “You have made them all with wisdom™:

in all the things in the world there is an aspect of wisdom,
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as in “Who formed man with wisdom”: that is, the anatomy of the limbs, which follows the science
of anatomy; and likewise the science of astronomy, which is a great wisdom, concerning the revo-
lution of the celestial spheres, of which the astronomers have grasped only the barest edge, and in

truth it is a lofty wisdom.
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And so too, in the same way, the other sciences, which [extend] upward without end and downward
without limit. For even in the worm and in the fly there is an aspect of wisdom in their creation;

nevertheless, it is a level of limitation in relation to the Infinite One (Ein Sof), blessed be He.
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And for this drawing-forth to be from the Infinite One, blessed be He, Himself, there had to be tz-

imtzum (contraction) and a vacated space. But this is [only] with respect to the coming into being

of Chochmah as a power (koach), to be the power and essence of Chochmah.
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But for there to be the limitation of Chochmabh in the level of a vessel — “up to here you shall come”
— so that from it there may be the drawing-forth of another Sefirah, such as Chesed (kindness), the
branch of Chochmabh,
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for this drawing-forth comes about because the measure of Chochmah has ended and is conclud-
ed, and another Sefirah begins —
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this limitation of a vessel is due to the Infinite Light (Or Ein Sof) that encompasses all worlds (sovev
kol almin), not by way of the kav and the chut, but because it so arose in His supernal will.
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For the Supernal Will was that there be a limiting vessel for the level of Chochmah, so that there be

the drawing-forth of another Sefirah, so that there be “Iwill reign,” etc.
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It follows that the power and essence of Chochmah are from the level of the kav and the chut (the
line and the thread), which is through tzimtzum (contraction); but for it to be in the level of limit,
and a limiting vessel [that makes it] to be something (yesh), is specifically from the illumination of

the light that encompasses all worlds (sovev kol almin).

likuteitorah.com/torah-ohr/megillas-esther/ 50

15



TORAH OHR + MEGILLAS ESTHER + MAAMAR 3 Mo5n w12 18%2° 57 7IR°2 NDOIN

27 NIRRT 0OTPAR PR 1Y 130 OUK PNA3 RITW 10DV 13T PNan RIT Y700 NARY AR
D991 WY TN DACAWMY Prean k3] DPIR [opn k] APIR MR AWYI 200w

And although the illumination of the light that encompasses all worlds is from the level of the
Supernal Will, which is in the level of the infinite (Ein Sof) — regarding this, the second introduc-
tion must first be given: that the vessel is made from the striking of the encompassing light (Or

Makif) against the inner light (Or Pnimi), and from both of them together the vessel is made.
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And this is [the meaning of] “By the word of Havayah the heavens were made,” and “By ten utter-
ances the world was created”: from the very letters of the Ten Utterances the heavens and the earth
and all their host were created; only, this was done by the power of the Infinite Light (Or Ein Sof)
that encompasses all worlds (sovev kol almin) and surrounds all the worlds equally, for it is what

gives each and every level the power to have a limiting vessel —
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as, by way of analogy, the power of hyle (hiyuli), which is not grasped and does not bear a name,
and nevertheless from it comes the revelation of all the powers, all the wisdoms and all the crafts,

once it is trained, etc.
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And likewise, by way of analogy, the illumination of the Infinite Light (Or Ein Sof) that encompasses
all worlds (sovev kol almin) is what gives power to the level of Chochmah, after it has come into be-
ing as power and essence, to have a vessel that limits it: “up to here you shall come.”
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Whereas before it came into being, its coming into being could not have been from the Infinite
Light that encompasses all worlds, even in the level of Chochmah as a power, but only through tz-

imtzum (contraction) and a vacated space, as mentioned above.
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With this we will understand the difference between the coming into being of the something (yesh)
and the limiting vessel for Chochmah from the Infinite Light (Or Ein Sof) that encompasses all
worlds (sovev kol almin), and the coming into being of the physical something (yesh) from the
Infinite Light that encompasses all worlds.
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For from the spirituality of Chochmah is drawn the level of the wisdom that is enclothed in physi-
cality, like our intellect, for we grasp nothing but the physicality of matters.
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But nevertheless, nothing came into being [from it] except the spiritual, which is the intellect and

the wisdom, but not the physical things themselves; for physicality does not come into being from

spirituality at all.
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For the soul of the pure animal, which is from the face of the ox in the Chariot, and the forbidden

animals, which are from the chariot in Parshas Shemini — the camel, the hare, the hyrax, etc. —
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this is only in the level of the soul alone, but not the actual physicality. Rather, the nature of physi-
cality and its very essence also came into being from the Infinite Light that encompasses all worlds,
to be an actual physical something (yesh), in order to be a limiting vessel for the spirituality.
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And by way of analogy: an esrog, which grows from the tree — the power of growth is from the su-

pernal mazal, “There is no blade of grass,” etc.;
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but the esrog itself, which is the very essence of the something (yesh) and its coarseness, is drawn
specifically from the Infinite Light (Or Ein Sof) that encompasses all worlds (sovev kol almin).

Therefore, through the physical esrog one will arouse very, very high above, etc.
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And if you will ask: if so, how did impure physical things come into being, since the coming into

being of physicality is specifically through the light that encompasses all worlds (sovev kol almin)?

And surely no evil descends from above! Rather, it came into being through the shattering of the

vessels, and all this is in the level of the light that fills all worlds (memalei kol almin), that is, the

seven attributes (middos), etc.
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But the explanation is that the illumination of the light that encompasses all worlds does not shine

by itself; rather, it is drawn and shines within the light that fills all worlds.
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And the main revelation of the bestowal is drawn from the level of the light that fills all worlds
(memalei kol almin); only, the light of sovev gives it power and strength — as in the analogy of the
hyle (hiyuli), etc.
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So it follows with impure things, too: since their life-force is drawn by way of the chain of descent
(hishtalshelus), from combinations of the letters of the Ten Utterances, through substitutions and
permutations, the light of sovev is only what gives power and strength for the physicality to come
into being, for all the levels of drawings-forth and spiritual souls that are drawn from the Ten

Utterances, etc.
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From what has emerged we may understand the performance of the mitzvos: the mitzvos them-
selves, such as tefillin —what is written in them, the section “Kadesh,” the mind of Chochmah, and
the section “Vehayah,” the mind of Binah; and on kosher parchment, with ink, and tanned accord-
ing to law and halachah, which is in the higher Chochmah (Chochmah Ila’ah) —
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through this, the body of the parchment, which is from a pure animal that is under the dominion of
Nogah, becomes a vessel that limits holiness. And the power of the vessel is superior;
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for since the power of the limiting vessel is specifically from the light that encompasses all worlds
(sovev kol almin), this is an added superiority in physical things over the higher Chochmah: in
physical things, even the nature of the something (yesh) and the physical thing is also drawn from

the illumination of the light that encompasses all worlds,
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whereas in the higher Chochmah there is no illumination of the light that encompasses all worlds
except to limit the something (yesh), but its nature and essence are drawn from the kav and the

chut (the line and the thread), as mentioned above.
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“And Mordechai Went Out from Before the King”
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“And Mordechai went out from before the king,” etc. Now, Purim is the level of Yom Kippur, for
“Yom HaKippurim” means “like Purim” (ke-Purim).
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And Yom Kippur is teshuvah (return), in which one returns from below to above. And of Purim,

too, it is written, “pur, that is, the lot”: from below to above. And so too on Yom Kippur [there were]

“lots upon the two goats,” etc.
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But how is it possible to ascend above? Are there not sins that separate and hold back? To this [the

Kohen Gadol] said, “To G-d, a sin-offering”: that even the sin, when it ascends to G-d, does so be-

cause above, “even darkness does not darken”; for there, there is no darkness, since all is one

there.
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Indeed, it is true that above there is no darkness; but how is it possible to ascend above? But it is

known that on Yom Kippur there was the Giving of the Torah of the second Tablets.
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And therefore it was chosen to be Yom Kippur. And at the time of the Giving of the Torah it is said,
“Face to face Havayah spoke with you.” But seemingly, surely He has no likeness of a body!
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But [the explanation is] that, as is known, what is willed is called “face,” and what is against one’s
will is called “back.” And at the time of the Giving of the Torah, all the will of Israel was toward
Him, may He be blessed, and all matters of the body were in the aspect of “back.”
55w 8% TR .0°2%3 0712 17 NAR2Y QNP 7072 12T 99 DY (715735 019t 10man anxns] PPTIRGD
TIAN 122 7°%7 717 "0y
As our Sages, of blessed memory, said, “At every utterance their souls flew out.” Yet in truth they
had bodies. But because all matters of the body were in the aspect of “back,”
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it turns out [to be] as though they had no bodies, and so, of itself, they were in the aspect of “face,”
[as in] “As in water the face,” etc. And as it is written, “And upon the likeness of the throne, a like-
ness like the appearance of a man.” But how can “like the appearance of a man” apply to Him, may
He be blessed?
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But, by way of analogy: when a person loves his fellow, [his fellow’s] image is engraved in his heart,

as though that image were upon him.
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And now, too, every bodily thing must be in the aspect of “back,” as our Sages, of blessed memory,
said concerning marital union: “as though a demon compelled him.” And all the more so with oth-

er things.
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And [it is|] not as people imagine, that this is a repulsive thing because immersion is required after
it. It is not so, for it is a great thing,
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and above, too, it is a great thing. And all the more so with eating and other things, which must be
“as though a demon compelled him,” and not to say that this one cannot eat, etc. And then, of it-
self, it will be face to face. And on Purim, too, [it was| through their hanging him [Haman] and his

sons above fifty, as is known.
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Now, it is known that each and every one, in general and in particular, always wants to cleave to the

Creator, may He be blessed, and exerts himself in every way possible, yet attains nothing. And there

are fools who fall because of this.
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But this is great foolishness, for one must know this: that in exile we cry out, “For Avraham did not

know us, and Yisrael does not recognize us,” and it does not say Yitzchak.
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And it is found in the Gemara that Yitzchak will in the future redeem us. As is known, formerly
everything was in open revelation: whatever they asked for, they were given, both in the physical
and in the spiritual; and they also had prophets. And all this is because the attribute of Avraham
and Yisrael was in open revelation, in the aspect of the light that fills all worlds (memalei kol

almin).
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And because of this they were able to see miracles in open revelation, such as the Splitting of the
Sea of Reeds and the Exodus from Egypt. But in this exile, “Our signs we have not seen”: we are un-
able to see the signs, and not because there are no signs, G-d forbid; it is only that we are unable to

see the signs.
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On the contrary: these very things are His awesome deeds; these very things are His mighty deeds,
etc. And “there is no longer a prophet, and none among us knows how long.”
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And this is because “Avraham did not know us,” for “You, Havayah, are our Redeemer”: He was, is
and will be. And this is above Avraham, for even the supernal Avraham and Yisrael are of the level
of created beings,
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as it is written, “For six days Havayah made”: even the six supernal days are, in relation to Him,
may He be blessed, of the level of making.
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But when [it is] “You, Havayah, are our Redeemer,” it is impossible to see the miracles in open rev-
elation. But in truth, even nowadays, when livelihoods are hard-pressed, it is truly like the Splitting

of the Sea of Reeds; only it is clothed in the way of nature.
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And therefore Yochanan the Kohen Gadol (High Priest) abolished the “awakeners,” who would say,
“Awake! Why do You sleep, O L-rd?” He abolished [this], since there is no need to awaken Him.
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For “behold, He does not slumber and does not sleep”; it is only that we do not see, as mentioned
above. For in truth, “I, Havayah, have not changed.”
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But because it is said of this exile, “She has fallen, she shall rise no more,” which is the light that
encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin): that

it is impossible to rise above, but it is possible to be close.
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And because of this, the miracle is clothed in the way of nature. And so on Purim, the whole story of

the Megillah was in the way of nature. And likewise, when we cry out and are not answered, it is not
that we are not answered, but only that we do not see.
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On the contrary, our Sages, of blessed memory, said, “They were exiled to Babylon: the Shechinah
(Divine Presence) was with them.” And it is also said, “And I am in the midst of the exile,” for

Knesses Yisrael (the Congregation of Israel) is called “I”; and it is written, “And I am prayer.”
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And in the earlier generations, when they would pray, they would be answered; but now, “And I am

prayer”: that I myself am prayer, [tefillah] in the sense of naftulei.
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And therefore it is written, “And when her father and mother died”: this is the level of Avraham, as

is known. “Mordechai took her”: he who is abundant in kindness.
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But, as it is written, “and the maiden was beautiful of form and fair to look upon,” that is, when her
will is done, “he took her to himself as a daughter.” Do not read “as a daughter” but “as a house,”
for Atik Yomin (the Ancient of Days) was revealed, as is known. And the revelation comes because
of “And Mordechai went out from before the king in apparel,” that is, through the Shas (the six or-
ders of the Mishnah).
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“Malchus” (sovereignty): this is the order of Zeraim [Seeds], as it is written, “For as the earth brings
forth her growth,” and it is written, “Truth will spring up from the earth.” “Techeles” (blue): this is

the order of Moed [Appointed Times], a term for time.
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“And white”: this is the order of Nashim [Women]. “And a great crown of gold”: this is the order of

Nezikin [Damages]. “And a mantle of fine linen”: butz, a term for “bad” [linen]; this is the order of
Kodashim [Holy Things].
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“And purple”: this is the order of Taharos [Purities], because it has several colors. And afterwards it
will come into open revelation: “And the city of Shushan rejoiced and was glad; the Jews had light,”
etc.
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“For Avraham Did Not Know Us ... You, Havayah, Are Our
Father”
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“For Avraham did not know us,” etc.; “You, Havayah, are our Father,” etc. To understand what is
written in Pri Etz Chaim, in the discourse on Purim: the illumination of the Yesod of Abba in Nukva
(the feminine / Malchus), not through Z’eir Anpin (the emotive attributes); on this night “[the
king’s sleep] was disturbed,” etc.; and its illumination went out below, into Beriah, Yetzirah and
Asiyah, as it is written, “And Mordechai passed,” and “And Mordechai went out,” etc.; see there.

21N N1 9792 0OR123% DORRY 1Paw 1T AN

Now, it is known that between the Emanator and the created beings there must be an intermediary.
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And these are the Ten Sefiros of Atzilus, which are intermediaries between the level of the
Emanator, the Infinite One (Ein Sof), blessed be He, and the level of created beings — Beriah,
Yetzirah and Asiyah, [and] the higher Gan Eden. And the revelation of His attributes (middos), may
He be blessed, at the level of Atzilus, where “He and His vessels (ihu vegarmohi) are one,” was not

needed except for the sake of created beings.
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And “from my flesh I behold G-d”: when a person is by himself, there is no need for the revelation
of his wisdom and his attributes, but only when he reveals himself to another.
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And it is known that the Chochmah (wisdom) of Atzilus is the beginning of revelation; in it is the
chief revelation of the Infinite One, blessed be He, in all the worlds, higher and lower, as it is writ-
ten, “Havayah founded the earth with Chochmah.”
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And it is explained elsewhere why [it is] specifically through Chochmah. And the higher Chochmah
(Chochmah Ila’ah) of Atzilus is the level of an intermediary, and it comprises the level of the
Emanator, the Infinite One, blessed be He, in that it is the level of a vessel for the Infinite Light (Or
Ein Sof), blessed be He.
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And there is also in it the level of a created being, and it is called the lower Chochmah (Chochmah
Tata’ah), that is, the root of the level of the Life of life, the Infinite One, blessed be He, for all levels

of created beings, higher and lower, that are in Beriah, Yetzirah and Asiyah,
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which is the level of His speech and the breath of His mouth, may He be blessed, that gives life to
all the worlds. And it is also called the lower Imma, Rachel, the mainstay of the house, who directs
all the worlds, as it is written, “And she gives food to her household,” etc.: the level of the light that
fills all worlds (memalei kol almin).
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And it is known that it is called the Congregation of Israel (Knesses Yisrael), meaning the general
and collective expression (klalus) of the souls of Israel, since its vessels are inner, middle, outer:
the inner is the root of the neshamabh that is in Beriah; and the middle, the root of the ruach that is

in Yetzirah; and the outer, the root of the nefesh that is in Asiyah.
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And each one of Israel, even the lowest of the low, has in him a spark of the nefesh of Asiyah, in
which is clothed an illumination from the Malchus of Atzilus, from its outer vessels.
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Therefore the level of speech and the lower Chochmah, the light that fills all worlds (memalei kol
almin), depends on the deeds of Israel, as it is written in the Zohar, “It either ascends or descends

on account of Israel,” etc. And this is the matter of the exile of the Shechinah (Divine Presence).
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Now we must understand how the level of speech came into being, to give life to the worlds, from
the level of the higher Chochmah (Chochmah Ila’ah) mentioned above, which is Havayah, the level
of the light that encompasses all worlds (sovev kol almin).
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Now, it is explained in Etz Chaim that the level of the Nukva (the feminine / Malchus) of Z’eir Anpin
(the emotive attributes) begins from the chest of Z’eir Anpin. And the explanation is: Z’eir Anpin is
the attributes of Chesed (kindness) and Gevurah (restraint); love is the light for the vessel of
Chesed, for “He desires kindness.”
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And from the brain a flow goes out through the veins to the heart, that is, the attributes; and from
the heart, where the lungs are, the level of speech begins to be, for breath goes out from the lungs

and becomes voice.

likuteitorah.com/torah-ohr/megillas-esther/ 63



TORAH OHR + MEGILLAS ESTHER - MAAMAR 5 12 91°2R 1 AKX 1D YT R O7M3R

0°3p1 17 DOMIZNE 7Y 293w MR 7Y XIT AT DR IMONT 1 NIAN Mwatnw XN
aem

It follows that the enclothing of the life-force from Chochmah into speech is through the attributes

in the heart, by means of contractions (tzimtzumim), by way of apertures and windows.
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Now, when Israel were on a lofty level, in the time of the [Holy] Temple, the level of Z’eir Anpin (the

emotive attributes) and Nukva (the feminine / Malchus) was face to face — as in the face, where the

main life-force in a person is, and most of his senses, sight and hearing, etc.;
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whereas behind him the spiritual life-force is small and very slight. And even in the sense of touch
the difference is noticeable: on the side of his face he will feel even something slight, whereas be-

hind him the spiritual life-force is small.
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Now, as for His attributes (middos), may He be blessed, human intellect has no grasp of them what-
soever, for they are not at all of the nature and the measure of human attributes — even His level of

speech, etc.
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And this is only to accommodate the ear, and “from my flesh I behold.” As in the known analogy:
from the burning of wood, ash is made — so the level of Avraham, “the one who loves Me,” who was
a chariot for the Chesed (kindness) of Atzilus, is called “dust and ashes” relative to the Chesed of

Atzilus; and Michael of Beriah is the outer level of the soul of Avraham, etc.
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Now, the higher attributes, Chesed (kindness) and Gevurah (restraint), used to shine the flow that

comes to them from the higher Chochmah (Chochmah Ila’ah) into the level of Nukva (the feminine
/ Malchus) in the manner of the face, the main life-force, as mentioned above.
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And the level of the attributes that exist in this world — day and night, east and west, etc. — came by
way of the chain of descent (hishtalshelus) from the higher attributes to the level of Nukva, the

light that fills all worlds (memalei kol almin), and she bestows [it], etc.
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And as it is written regarding Moshe, when he performs a miracle — the level of a revelation of what

is above nature, as will be explained: “Who led the arm at the right hand of Moshe,” etc. — Chesed

(kindness) is at his right, the level of Avraham, as mentioned above.
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And when Israel sinned, it is written, “For they have turned their back to Me.” For through their
deeds they caused the withdrawal of the illumination of the face of the higher attributes toward the
level of Nukva (the feminine / Malchus), the light that fills all worlds (memalei kol almin), and they
shine only in the manner of the back, as mentioned above, where the life-force is small and slight,

etc.
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And the division of the attributes that exists in the lower worlds — day and night — is only from the
level of the back of the higher attributes, back to back.
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And when a person turns [his| face to G-d — that is, the wondrous longing and desire, when it is

only to cleave to G-d alone, and no stranger is with Him;
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and in the matters of this world he is at the level of the back, with diminished life-force, as men-
tioned above — he causes the joining of the hei with the vav, and the cleaving of it to G-d face to
face; and through the arousal from below (isarusa dilesata), the arousal from above (isarusa

dile’eila) [comes] also in the manner of the face: “May Havayah make His face shine”

:ON? APyNo7 APINM AIYNT QTR IRIMI 9”3 0713 9K17 21071 IRIA NIV IRIN ND° 7IYIm

and “the maiden was beautiful of form and fair to look upon,” and “goodly to behold.” He also

causes “as the appearance of a man”: the delight and the longing from above to below.
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Now, it is mentioned in Etz Chaim that now, in the time of exile, Nukva (the feminine / Malchus) re-
ceives the intellect (mochin) not through Z’eir Anpin (the emotive attributes), but from the higher
mochin — the higher Chochmah (Chochmah Ila’ah), the Yesod of Abba, the level of the light that

encompasses all worlds (sovev kol almin).
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[It is] not that the Netzach, Hod and Yesod of Z’eir Anpin become mochin for her, but rather the
mochin of Z’eir Anpin itself, which it used to take from the Netzach, Hod and Yesod of Abba and
Imma — now that it is in the state of dormita (slumber), Nukva takes those mochin. (And see Pri Etz

Chaim, Sha’ar HaPurim, chapter 5.)
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And the matter, by way of analogy: just as a person can speak words of wisdom and knowledge that
are in his mind without the mediation of the attributes in the heart, so too, by way of analogy, [with]
the level of the light that fills all worlds (memalei kol almin), which is clothed within all worlds to

give them life and to sustain them,
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there comes, to give life to it, the flow of life-force from the Life of life, the source of the higher life,
which is called the higher Chochmah, the light that encompasses all worlds, without first being
clothed in the attributes called Z’eir Anpin and descending through many contractions by way of

apertures and windows.
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And this is what Israel said in exile: “For Avraham did not know us,” etc., “for You, Havayah, are
our Father,” etc. For [with] every spark of the soul of each and every one of Israel, “the G-d of his

father is his help,” even before he has turned in the manner of the face mentioned above,
RNI°OW 79wy %2 2ORY R2°Wn K23 7190p K217 $7290 N2 1393K 0K 90 NONNR 110K 1ARW)

13 DRWS 12 177081 1995721 MY IR ¥7910 At R

when he believes with a true faith that “You are our Father” — the level of the light that encompass-
es all worlds, before whom “all is considered as nothing”; and “in every [gathering of| ten the
Shechinah (Divine Presence) rests”; and at the level of the light that encompasses all worlds, sins

do not separate and interpose between Israel, etc.;
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“To G-d, a sin-offering”; “bearing iniquity”; “willful sins become as merits,” etc. For at the level of

the light that encompasses all worlds, the world does not interpose at all,
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as our Sages, of blessed memory, said: “These are His mighty deeds” — idolaters dance in His

Sanctuary; and as the analogy of the fly walking at the edge of the house, which takes up no space.

And even this analogy is only for the human intellect;
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but in truth there is no comparison at all [to] the absence of taking up space of the levels of the

worlds, higher and lower, relative to the level of Havayah, the light that encompasses all worlds, the
higher Chochmabh.
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And of the Time to Come it is written, when He will take vengeance: “He will put on garments of
vengeance as clothing.” That is, He will contract Himself through several contractions until He is
clothed in the higher attributes, and from there He will be able to descend through many contrac-
tions, so that there can be the level of vengeance against the idolaters who dance in His Sanctuary,

etc.
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And this is [the meaning of| what is written, “And I am prayer.” “And I am in the midst of the exile”:
when it is in the state mentioned above, she herself is the level of prayer, for there is no need to
draw down by way of the higher attributes, since “You are our Father” — “Abba founded the
Daughter.”
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But when she is not in the midst of the exile, then she is at the level of face to face, asking her needs

from Z’eir Anpin (the emotive attributes), her husband, as it is written, “my life at my request.”
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And Z’eir Anpin is called “the husband of prayer” (baal tefillah). But in exile, “And I am prayer”:
she herself is prayer — a term for the bond of the lower Chochmah with the higher Chochmah.
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And this is [the meaning of] “For Avraham did not know us”: above the level of love and awe.
Except that afterwards, through this contemplation — “For You are our Father” — he will come from
it to love and awe at the level of face to face, flames of fire of longing for Havayah alone, which is
the matter of the nesirah (the “sawing” apart), to return her face to face — the six attributes — until

Yom Kippur.
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And this is why Yochanan the Kohen Gadol (High Priest) abolished the “awakeners,” who would say,
“Awake! Why do You sleep?” — for in truth, “For You are our Father,” as mentioned above; only

Z’eir Anpin (the emotive attributes) is in the state of dormita (slumber).
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And this is [the meaning of] “For I have fallen, I have risen”: that is, at the very time of the fall I

have risen, for she receives the intellect (mochin) not through Z’eir Anpin.
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Also, “She has fallen, she shall rise no more”: that is, there cannot be a rising greater than at the

time of the fall, etc.
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But the intent of creation was for the revelation of G-dliness, and this is [when it is] not the time of

exile, for then there is more revelation, visible to the eye.
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And in the Future, two kings will use one crown. That is, Z’eir Anpin and Nukva (the feminine /
Malchus) will be equal in their stature, so that she will receive the mochin from Abba and Imma just
as Z’eir Anpin receives — and although now too she receives from Abba, then she will be in the
mystery of “a woman of valor is the crown of her husband,” and the attributes too will not be in the

state of dormita.
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And this is the mystery of the inverted Havayahs, which are called the five Gevuros, back to back.
But when the mystery of the five Chasadim comes, they separate them, to be face to face.
DR 118777 2owa DaR . mnxa mnx] R7AR M2 717 0PI 210192 N300 NPT WM 19 03 N8y TR
51°1¥2 [r57ox7] BRT DTINK 1123 57 97X 1M1y 2121920 (o702 0in) D720 717°01 1122 RO7 77N
:[0127 xwa] TPV (19w 921 WY TW IRDI 1PRI [m3727 onon1eman vink] 27K AT

And in man himself as well: the vital soul desires the matters of this world — the level of back to
back; but in the intellect, the will toward Havayah, it is at the level of the nesirah, face to face. And
in the matters of this world everything must be at the level of the back; for even regarding matters
of marital union our Sages, of blessed memory, said, “as though a demon compelled him”; and all
the more so in other matters.
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Now, Purim and Yom Kippur are on one level: the illumination of the Yesod of Abba in Nukva (the
feminine / Malchus), and its illumination goes out all the way down to Beriah, Yetzirah and Asiyah.

For all the festivals are to be nullified except Purim and the halachos (laws).
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For it is known from the analogy of the lion, which is among the unclean beasts, yet in the holy
Chariot “the face of a lion [is] on the right”: because, owing to its very high level, it does not yet
have vessels in which to be clothed except in the lowest place, which is in an unclean animal, in the
place of the kelipos (husks).
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Whereas in a clean [animal] the vessel would be nullified before the light.
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So too, the illumination of the higher Chochmah (Chochmah Ila’ah) must be clothed in the lowest

place, that is, the matters of the halachos — unclean, fit, etc. —which are the revelation of the su-
pernal will that is in the higher Chochmah, in the matters of this world.
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And this is [the meaning of|] “And Mordechai went out from before the king.” Mordechai is the
higher Chochmah; he went out from the level of Malchus in “the apparel of Malchus” — these are

physical matters; and “And Mordechai passed,” as is explained in Etz Chaim, that he goes out, etc.
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Now, it is written, “We have not seen our signs; there is no longer any prophet, and there is none
among us who knows until when.” For in the time of exile, for the most part, all the miracles and

wonders are done by way of nature,
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as with Achashverosh, where there was nothing visible to the eye that was above nature, only
through the love of Esther; and nevertheless it is plainly seen that all the causes were only above

nature.
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And this is because the miracle descended and came by way of nature; for when the higher attrib-
utes shone face to face, there was a revelation of the higher attributes in Beriah, Yetzirah and
Asiyah, as it is written, “Who led at the right hand of Moshe.”
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Therefore there were prophets — that is, emissaries of the attributes of holiness — and it came into
their speech: “Who creates the speech (niv) of the lips.”
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And all the prophets are from the Netzach and Hod of Atzilus. That is, Netzach and Hod are “the two
halves of the body,” “the kidneys that counsel,” which ripen the seed — how the flow will be from

the level of Yesod, as is known.
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And they are “outside the body”: that is, they are not of the essence of the body, which is the attrib-
utes Chesed and Gevurah, but only emissaries to send forth a word from before them; and this is
the matter of prophets. And when the attributes withdrew, and there remained the illumination
from the place of the Yesod of Abba, etc., it must be clothed in lower things, according to nature,

which is the level of Elokim, equal in gematria to hateva (nature).
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Now, we must understand the conduct of Esther, who did everything on her own, without

Mordechai’s counsel, and made a feast twice. [It is] since Rachel is the mainstay of the house: all

matters of the conduct of the world belong to her.
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And her husband, Mordechai — the Yesod of Abba —who “took her for himself as a daughter”: “the
heart of her husband trusts in her,” that she will certainly not do anything improper, G-d forbid.
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Therefore she herself made a feast twice, until she raised Haman up and brought him too close to
holiness, and then his downfall came of itself;
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for the kelipah (husk) cannot receive life-force and nurture, to be a “something” and a thing in its
own right, except when it is distant from holiness; and whatever is closer to holiness is nullified of

itself, “as wax melts before fire.”
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Therefore she brought Haman to the utmost closeness, seating him at the feasts of the king and the
queen, as our Sages, of blessed memory, said: “When the lion and the lioness stand [together]|, woe
to whoever passes between them.” And when she saw at the first feast that he was still a

“something,” she made a second feast, until “Haman’s face was covered.”
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And this is [the meaning of] “Let the king and Haman come today”: for when they went into exile to

Babylon, the Shechinah (Divine Presence) was with them, and she was in exile within him. And

Esther is the mainstay of the house in holiness, according to the plain [sense].
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And regarding the kelipos (husks) it is said, “Let there be no tikvah (hope)”: a tik (sheath) and case

for vav-hei, to separate [it] from yud-hei. And she brought Haman so close that he was nullified of

himself, and the combination of Havayah remained; and him they hanged on the gallows.
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“For Haman cast pur, that is, the lot.” “Before Haman”: that they cast it before him, and not he

himself; for the kelipah wants to liken itself to holiness, like a monkey before a man.
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And the matter of the lot in the Sanctuary is that the one who casts the lot, before the lot falls, does
not know how it will fall, to this one or to that, and he settles his mind on the goat, that it is for

Azazel;
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and if the lot “for G-d” falls on it, it will be a sin-offering for G-d; for there sins do not separate, and

willful sins become as merits.
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Therefore the lot is “before G-d,” specifically in the Sanctuary, for this level is high. And this is why
Haman, the root of Eisav, wanted to raise himself up like the eagle, in coarseness of spirit and
haughtiness, to liken himself to holiness and to cast a lot “before Haman”;
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therefore he made a gallows of fifty cubits, of the impurity of the kelipah (husk) of Beriah, corre-
sponding to the fifty (nun) cubits of the Mordechai of holiness — the fifty gates of Binah — and he
wanted to hang Mordechai and to take the life-force of the Mordechai of holiness into the house of

Haman.
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And it is written, “when man ruled over man to his harm.” “He has swallowed wealth and will vomit
it up”: the base man wants to snatch nurture from holiness, “and it was turned about,” so that the

house of Haman was given to Mordechai specifically.
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“And the king extended to Esther the golden scepter”
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“And the king extended to Esther the golden scepter, and Esther arose and stood before the king,”
etc. [We need] to understand the differences between this passage and the passage above, for there
it says, “And the king extended the golden scepter that was in his hand.”
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Also, there it says, “and she touched the top of the scepter,” while here the implication is that he
gave her the whole scepter. And [we need] also to understand what this matter is at all times.
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Now, the Congregation of Israel (Knesses Yisrael) is called by the name Esther after [the verse| “And
I'will surely hide (haster astir) My face on that day.”
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For the face of G-d, which is the revelation of His Shechinah (Divine Presence), as it is written,
“May Havayah make His face shine upon you,” is now, in the time of exile, hidden, at the level of
“on that day” (for “that day” indicates a day that is not seen and revealed, which is not so with “this
day”).
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And in particular, in every soul of Israel: when the aspect of the spark of his G-dly soul is covered
and clothed in the physical garments of thought, speech and action, and the light of G-d does not
rest and become revealed in him, so that the love for G-d, to cleave to Him, would be grasped and
fixed in his mind and heart, revealed in the heart, but [it rests] only in the aspect of something en-

compassing (makif) over him from above,
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this level of love is called by the name Esther, for it is hidden, at the level of “on that day,” in that it

is not in revelation.
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It is the level of “a point within the chamber” (nekudah beheichala), in the inner dimension (pn-
imiyus) of the point of his heart. Assuredly the love is hidden in every soul of Israel, and there is no
person who lacks this inner dimension; only, bringing it out from concealment into revelation is

not the same in every person.
01°2 MR I3 W32 9 IR T TI2D 1191 P33 [ IR DR T IRW OwRA nmn 131?1

213199 93P 111 93°TPR 1A R

Therefore, in the days of Mashiach, when man will be refined, then it will be at the level of “And the
glory of Havayah shall be revealed, and all flesh shall see,” etc. And “It shall be said on that day,
‘Behold, this is our G-d; we hoped for Him,’” etc.
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That is, the light of G-d will shine in revelation until it is grasped and fixed even in his mind and
human intellect, and “all flesh shall see,” with physical, sensory sight, that “our G-d” is at the level
of “this,” for which “we hoped,” and not at the level of “that.”
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Now, our Sages, of blessed memory, said: “All the festivals will be abolished in the Time to Come,

except Purim, as it is said, ‘And the days of Purim,’ etc., ‘and their remembrance shall not cease

bR

from their seed.”” Our Sages, of blessed memory, also said: “The halachos will not be abolished in

the Time to Come.”
55w MTIBIT MR2WYT N9 N2 RIT O7AY RIT 2O 0N MINaY 173y 1737 52 NI 1PIYym
O 2°NY3A 79NN T IR 219K 1A7TRa 19NN PRIYS nnwa 1%
The explanation is this: the significance of Shabbosos and festivals is that on them there is the as-
pect of the ascent of the worlds and of the sparks, for every spark of a soul of Israel rises a level be-
cause of the light of G-d that is revealed at those times.
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On them there is added light, joy and the gladness of G-d, to set the souls aflame to cleave to Him,
may He be blessed, with surpassing intensity. In particular, on Pesach the light of love, the super-

nal Chesed (kindness), is revealed in the inner dimension of the souls.
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Through this all the sparks of the souls of Israel are elevated, to arouse the great love for G-d and to

push away all that hinders and obstructs [it],
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that is, the things that are the opposite of, and against, the love of G-d, namely physical desires, so
as to subdue the sitra achra (the other side).
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As it is written, “To Him Who struck Egypt through their firstborn, for His kindness is forever.”
That is: in order that the light of the supernal Chesed should shine to the world, He struck the first-
born of Egypt, who are the very opposite of this.

likuteitorah.com/torah-ohr/megillas-esther/ 78



TORAH OHR : MEGILLAS ESTHER + MAAMAR 6 TNDR 0PN 2T V22w DR INORY 720 Bw...

noio] ®013 ™D .91 NPaAR Pon 11129 MR NAIPR 1Y NIRND 92770 11 A9 NRT N wUnd
927 DIPRD 0OMIT 0w 1’0 K AWK 0PNRWAT 09137 DO 270 1 7Y RO NRTP oxe
talel7a

As it is written, “Who is this coming up from the desert like columns of smoke, perfumed with
myrrh and frankincense, from all the powders of the merchant?” That is: the Congregation of Israel
is called “this” (zos). She is “coming up from the desert,” that is, [from] the physical things that are
not for G-d, which resemble a place of desert and desolation;
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and also, midbar (desert) is related to dibur (speech), that is, idle words. She rises from them on
Shabbosos and festivals, and then it is “like columns of smoke.”
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For just as physical smoke comes into being because the fire burns something that is the opposite
of its nature, namely the moisture in the wood or in the wick on which the fire takes hold, for the
amount of smoke is according to the amount of moisture in that thing;
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so too, as it were, when the light of G-d is revealed on Shabbosos and festivals, it burns and con-

sumes the manifest opposing thing, so as to subdue the sitra achra.
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She is also “perfumed” (mekuteres): kitur is the name for a fine smoke, like the smoke of burning

spices (mugmar) and of the incense; and because it is so fine, the Torah does not call it “smoke”
but “cloud,” as it is written, “And the cloud of the incense shall cover.”
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This is because it does not burn and consume a thing that is truly opposite, since in the thing on
which the fire takes hold there is nothing of what is opposite except a very little.
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Nevertheless, she must be at this level, the level of “perfumed,” to burn and consume, each accord-
ing to his level and according to the stature of his soul, ascent after ascent.

DR 7131 20w 79100 PR X2 7Y 7993 90 $9373 797303 70K RIT 990 21323 7571 97R)

1137772 °9% TR 93’7 2IX2 MR MBPYD 17ap 2235 Rapi onaa on

Afterwards there will be the level of myrrh. This is what is said in the Megillah, “When the turn of

each maiden came to go in to the king”: for all the sparks of Israel are at the level of Nukva (the

feminine) in relation to the Holy One, blessed be He, to rise and to behold the light of G-d, each ac-

cording to his level.
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“Six months with oil of myrrh”: oil is the level of Chochmah (wisdom), to be at the level of myrrh
(mor), the level of bitterness (merirus). For once one rises from the desert and crumbles and sepa-
rates the evil, so that it is consumed and burned in the smoke and the fine smoke, then one will un-
derstand well the bitterness over the opposite, how and what it is.
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Afterwards one will come to the level of frankincense (levonah), which is the level of joy in the glad-

ness of G-d: “Let Israel rejoice in its Maker.”
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This is [the meaning of] “six months with spices”: for just as a scent is absorbed and enters into
one’s body and delights one’s soul with richness, although it is something that has no substance

and is not seen or revealed to the eye; the scent is only absorbed into the body.
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So too, joy in G-d is from the hidden world (alma de’iskasya); only, it gladdens the heart and kindles
it to glow and blaze with the light of G-d.
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“From all the powders of the merchant” are all the kinds of fervor that are in every soul of Israel,
each one according to his own measure. And this is [the meaning of] “with the women’s

cosmetics,” for with all these “the maiden comes to the king.”
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Now, all the kinds of ascent and drawing near of the Congregation of Israel to the Holy One, blessed
be He, on Shabbos and festivals, and however much they rise, ascent after ascent, to the loftiest

heights, are called “touching the top of the scepter.”
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For the golden scepter is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, and it is
itself the life-force of all the worlds, higher and lower, as it is written, “...the golden scepter, and he
shall live.” And she cannot rise and see and receive her life-force from the whole scepter; rather,

the scepter remains in his hand, and only a glimmer reaches her, at the top of the scepter.
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This glimmer is the level of a fierce love like flashes of fire and a flame that rises upward: the higher
gold, “the gold of the wave offering.”
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Its lower end is when this fierce love burns and blazes from his contemplation of the greatness of

the Infinite One (Ein Sof), blessed be He, [as] the light that fills all worlds (memalei kol almin) and

the light that encompasses all worlds (sovev kol almin). Its upper end is when it blazes and glows

from his contemplation of His very being and essence, may He be blessed, and “no thought can

grasp Him at all”;
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and the term “greatness,” [as in|] memalei kol almin and sovev kol almin, does not apply to Him.

Only of the glimmer and the drawing down of life-force from Him, may He be blessed, can one say

“filling” and “encompassing.”
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But “His greatness,” specifically, “is unsearchable.” That is, it is not at all applicable to search out

and contemplate His greatness, how He is “very great and praised,” except in [relation to] the

Name Havayah, blessed be He, which denotes the drawing down of life-force to the worlds.
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But truly before Him they are considered as truly nothing, and as if there were no worlds there at
all, as it is written, “I, Havayah, have not changed”; and “You are He before [the world] was created,

and You are He after the world was created,” all equally;

595 195y 9722 139K 93 2210 71123 KDY XP1NA 22 XD 1Ry N2 °n° 1187 900 XD

and before Him, may He be blessed, the aspect of worlds does not apply, neither at the level of “fill-

ing” nor at the level of “encompassing,” for He is not within the bounds of worlds at all.
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As it is written, “Great is Havayah and highly praised, in the city of our G-d, His holy mountain.”

And our Sages, of blessed memory, said, “When is He called great? When He is in the city of our

G-d,” etc.
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For before Him, may He be blessed, the term “greatness” does not apply, since all the worlds, high-
er and lower, are all considered as nothing before Him. Rather, the attribute of His greatness is His
humility: that He clothes Himself in the level of greatness so that His kingship may be “a kingship
of all worlds.”
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As it is written, “Havayah sits as King forever.” And this is [the meaning of] “And You are holy, sit-
ting [upon] the praises of Israel.” That is: Your being “the praises of Israel” is the level of “sitting,”
which is a lowering and a humility for You, for in truth You are holy and set apart from this bound.
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But in the Time to Come the light of G-d will be revealed in a great and mighty revelation, that is,
the drawing down of His G-dliness, may He be blessed, and His essence and being, from the level
of “I, Havayah, have not changed”: was, is and will be in one instant; and “all flesh shall see,” with
the eyes of the physical intellect, that “our G-d” will be at the level of “this,” as mentioned above.
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This revelation will be in the lower realms specifically, below.
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As our Sages, of blessed memory, said on the verse “At the time it shall be said to Yaakov and to
Israel, ‘What has G-d wrought’”: that the ministering angels will ask this of the tzaddikim; and in
place of what the ministering angels used to say, “Where is the place of His glory?”, they will say,
“The whole earth is full of His glory.”
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This is [the meaning of] “A woman of valor is the crown of her husband”: the light of G-d that is re-
vealed in her now is called “her husband,” but in the Time to Come [she] will be at a higher level.
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Therefore it is written, “She has fallen; she will no more rise, the maiden of Israel.” That is: the as-
pect of rising and ascent will not apply to her, for the light of G-d will be in great revelation below
specifically.
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This is because darkness is transformed into light,
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and not only the subduing of the sitra achra, to nullify them and humble them, as in the other ex-
iles, of which it is written, “To Him Who struck Egypt through their firstborn,” etc., “And He slew
mighty kings,” etc. Rather, [it is| that then, too, “I will turn (ehpoch) to the peoples a clear

language,” etc., and “many peoples shall go,” etc.
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Now, the miracle of Purim was a foretaste of this: the heart of Achashverosh was turned to good.
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That very same mouth that said, “and the people, to do with it as seems good in your eyes,” is the
very one that said, “And you, write concerning the Jews as seems good in your eyes.” This is the
transformation of darkness into light, and “the glory of Havayah is revealed” below, in the place of

darkness specifically.

1wma k] PPTIR 13T 03 PIP IR NP 1R MDD DAY (73737 031791 eman] 271 1R 199

JPTIMRD AWRD 7R 923 71 0130 2385 95 T 9T 192 D100 BV (79725 oot

Therefore our Sages, of blessed memory, said that the halachos too will not be abolished. The ex-

planation of the matter: our Sages, of blessed memory, said on the verse “Flee, my beloved, and be
like a gazelle,” etc.: “Just as a gazelle turns its head backward...”
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That is, by way of analogy: just as in a person, within the bone of his head are placed his brain, his

intellect and his understanding, and when he turns the bone of his head backward, the brain within

it, and the spirit of his intellect and understanding, are also drawn after it;
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so too, as it were, the Holy One, blessed be He, drew down and clothed His will and His wisdom in
the place of His “back,” which is the level of the outer dimension (chitzoniyus), namely in physical

matters, as with animals in the Order of Kodashim
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and with money in the Order of Nezikin. For the inner dimension (pnimiyus) of His will and His
wisdom, may He be blessed, is clothed in them, and His emotive attributes (middos), may He be
blessed, are also drawn after them of themselves, as a matter of course, as it is written, “He has

turned His right hand backward,” etc.
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And “through Chochmah (wisdom) they are sorted out.” That is: the term “sorting out” applies
only to something that is mixed in, such as a kind within its own kind, and is not recognizable. So,
by way of analogy, a broker who exchanges “a cow for a donkey,” as compared with one who studies
this mishnah and halachah.
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Likewise, a butcher who busies himself with cutting the limbs of the animal into pieces, and with
the entrails, etc., is a butcher. But one who busies himself with knowing all the details of the laws
that depend on the limbs of the animal, to distinguish between treifah and kosher,
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and likewise with one who exchanges a cow, to know, distinguish and sort out between the liable

and the exempt, and likewise in the Order of Taharos, between impure and pure, etc.;
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and likewise in all of Shas, Mishnah and Gemara, and all the halachic authorities, early and later,
the supernal will and His wisdom, may He be blessed, are revealed and made clear, and through
this the evil is sorted out and separated from the good,
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that is, the invalid from the valid, and the liable from the exempt. And likewise with practical
mitzvos that depend on the emotive attributes (middos), such as one who guards a lost object, who
is exempt from giving a perutah to a poor man, for one who is engaged in a mitzvah is exempt

from [another] mitzvah.
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That is, if he is occupied with it for its own needs, to spread it out and to shake it out; and there is

no difference whether it is the lost object of a rich man or of a poor man.
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Whereas if he guards his own garment, even if he is not as rich as the owner of the lost object,
there is no mitzvah in it.
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The same applies to charity and acts of kindness: when one does kindness to people, this is a mitz-
vah; but if he does it for his own need, there is no mitzvah in it.
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If so, when one does a mitzvah with a physical thing, this is the transformation of darkness into
light; for the light of G-d is the revelation of His will, may He be blessed, and [it is] light in the place
of physical darkness specifically.
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And this is [the meaning of| “Behold, this one stands behind our wall.” That is: the level of His wis-
dom and will, may He be blessed, is the level of revelation, at the level of “this,” in the matters of
the Torah;
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only, it “stands behind our wall,” for the light of G-d does not rest and become revealed in him, be-

cause “your iniquities separate,” and it stands facing him with a wall [between].
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The counsel offered for this: “He gazes through the windows, He peers through the lattices.” For a
window is an opening made in awall.
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So too the lattices, except that lattices are small cracks, while a window is a larger opening. So, by
way of analogy, our Sages, of blessed memory, said, “Open for Me [an opening] like the point of a

needle,” etc.
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That is, that he break his heart, the heart of stone, so as to have “a broken spirit, a broken heart.”
For all the screens, the wall and the partition that divide between him and his Father in Heaven are
the level of coarseness of spirit, because of which he considers himself something (yesh), and his

own desires are dearer in his eyes than the desires of Heaven.
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With all the above, the matter of Esther will be well understood and explained: at first, “when he
saw the queen standing in the court,” it was the level of “this one coming up from the desert,”
mentioned above.
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For even the level of the inner court is considered a desert compared with the king’s house itself,
since the king does not dwell permanently in the court as in the house; then there is revealed a

glimmer and drawing down of the light of G-d.
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And then, “Esther drew near”: she rises and draws near to the king, in longing for her Beloved. But
all the ascents and drawing near are no more than “and she touched the top of the scepter.”
TN NYI AR 97392 19 10NN 920 N1°323 10K 710172 1399777 131 AN0KR A0IM 2°N03 19 MINR PaR
0TI DY 2w WK 23R

But afterwards it is written, “And Esther continued,” etc., that is, when she was with him in the
house, “and she wept and pleaded with him to avert the evil of Haman the Agagite, which he had

devised against the Jews.”
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For the weeping is to arouse great compassion upon the spark of G-dliness that has been clothed in
garments of coarseness of spirit, from the level of Haman, who “devised against the Jews”; for

from him such thoughts come to the Jews.
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And then darkness will be transformed into light. Therefore, “the king extended to Esther” the
whole of “the golden scepter,” that the light of G-d should shine in revelation below specifically.
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And then, “Esther arose”: that is, she rose up in her place and her station, so that she would no

longer need the level of “coming up from the desert.”
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And this is [the meaning of| “and she stood before the king”: that she will be at a great level before
him, as it is written, “A woman of valor is the crown of her husband.” (And see, on the matter of
“And the king extended,” etc., what is written in Parshas Re’eh on the verse “When you hearken to
the voice,” etc.; and in the Mikdash Melech, Part I, Parshas Vayechi) (228b).
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Also there, in the discourse beginning “When you hearken,” mentioned above, the matter of the
inner court and the matter of the house were explained. And see further on the matter of the house
above, Parshas Bereishis, in the discourse beginning “The heavens are My throne,” etc., “Where is

the house,” etc.
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And see further above, Parshas Vayeshev, in the Haftarah of Chanukah, on the verse “You shall

guard My courts,” [explained] in another way.
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And Esther Again Spoke Before the King
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“And Esther again spoke before the king, and fell before his feet, and wept and pleaded with him to
avert the evil of Haman the Agagite and his scheme that he had devised against the Jews.”
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Now, how can one say of Him, may He be blessed, “before His feet”? Surely He has no likeness of a
body, and is not a body!
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But the matter is to explain the essence of prayer, and how it is within the ability of every person to
pray. For the Community of Israel (Knesses Yisrael) is called by the name of the level of Esther,

since she has many names.
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She is called by the name of the level of Rachel when she is in a state of revelation, [namely,] that
the life-force be included in its source, as it is written, “like a ewe (rachel) before her shearers, she
is silent,” and also, “like sheep for the slaughter”: for she stretches out her neck to the slaughter

with a simple will.
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And so it is with each and every one of Israel: that his will should be to be nullified and included in
His light, may He be blessed, “to become one with the One,” as it is written, “His splendor is over
earth and heaven,” “And the earth shone with His glory,” “The whole earth is full of His glory,”
which is the level of extension and radiance, whereby the world and all that fills it are nullified to its

source.
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And as long as this is in a state of revelation and fervor, it is called the level of Rachel, “like sheep
for the slaughter,” etc.
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But at a time when the matter is not revealed, it is called the level of Esther, as it is written, “And 1
will surely hide (haster astir) My face on that day.”
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And it is not as people think, that whoever is not in a state of revelation does not have this thing.
This is not so, for each and every one has it. But it is the level of Esther, and one must reveal it from
its hiding place and from its concealment. And the concealment is called “like a rose among the

thorns,”
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that is, the thorns are what hold back and hide the rose. And all the affairs of the world and the do-
ings of this world that are done with all the heart and soul are called thorns, and they hide this level

from being revealed.
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And the level of Esther mentioned above is hidden “on that day,” as it is written, “And I will surely
hide (Esther astir) My face on that day.” Understand this.
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For there is a level called “on that day,” and there is a level called “on this day,” and there is a level
called “on that night,” and there is a level called “on this night.”
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For it is written, “This is the day that Havayah has made; let us exult and rejoice in it.” And it is writ-
ten, “And Havayah saved on that day.”
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And it is written, “This night is a night of watching.” And it is written, “On that night the king’s
sleep fled.”
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The explanation is that the level of “this” is [what is] in direct view, as it is written, “This is my G-d,
and I will glorify Him,” which is the level of revelation; as in the analogy of a king of flesh and
blood, all the provinces of whose kingdom are nullified before him because their eyes see the king.
That is, that he be at the level of the revelation of His G-dliness, may He be blessed, as though his

eyes see Him, etc.
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And that the world be considered as nothing before Him, may He be blessed. And as for what has
been explained elsewhere, that the world is called “something from nothing” (yesh me’ayin): the

Torah spoke in the language of human beings, for to our physical eyes the “nothing” is not visible,
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as Rabban Yochanan ben Zakkai said to his disciples, “May it be [His] will that the fear of Heaven be
upon you like the fear of flesh and blood.”
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And this is the level of “This is the day,” etc. But the level of night is the level of darkness and
gloom, in which one sees nothing;
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for even though he knows His G-dliness, may He be blessed, yet [it is] with the intellect (mochin)
withdrawn, and it is not grasped in his mind; this too is the level of night.
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But even though he is at this level, he can come to the level of “this night,” so that he will be at the
level of “this,” that is, in direct view. For it is written, “The whole earth is full of His glory,” which is

radiance and extension.
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And it is written, “Do I not fill the heavens and the earth?” And both are true: for He does fill the
heavens and the earth; only the body is what conceals this.
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And “the whole earth is full of His glory” is the level of His radiance and extension, may He be

blessed, to give life to the worlds; and it is the level of a grasp that can be attained, to be nullified

and included, and “all before Him is considered as nothing.”
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And even though he is at the level of night, he can be at the level of “this,” that is, in direct view,
through the greatness of the faith: that he believe with a complete faith, clear and pure, as though
his eyes actually see.
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But for this one needs the level of “mortar and bricks,” as it was in the land of Egypt for two hun-
dred and ten years, and their labor was “in mortar and in bricks.” So too one needs [it] today: “in

mortar (chomer)” — this is the kal vachomer (a fortiori inference).
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“And in bricks (levenim)” — this is the clarification (libun) of the halachah; “and in all labor in the
field” — this is the Baraisa.
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And in truth, “whoever accepts upon himself the yoke of Torah, the yoke of worldly affairs (derech
eretz) is removed from him”; but “whoever throws off,” etc., “the yoke of worldly affairs is placed
upon him.” Yet even though he is occupied with worldly affairs, nevertheless he can come to the
level of “this night.”
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And the explanation is that the Holy One, blessed be He, asked of the higher worlds, “What is the
sound of the kid?” And they answered that it is the sound of the children of Israel. But how can it be
said of Him, may He be blessed, that He asked them? Surely before Him [everything] is revealed,
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But the explanation is that just as the kid cries after its mother without any intellect or Daas (knowl-
edge), so the outcry at that time was without Daas or contemplation; only out of the greatness of
their distress “their heart cried out to G-d,” as it is written, “They cried out to Havayah in their

distress.”
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And they answered that the outcry is without Daas, and it is above Daas; for it is not like the cry of
an animal, which is without Daas and is below Daas.
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But relative to the Holy One, blessed be He, who is above Daas, their outcry was without Daas, like
the cry of the kid and the animal; as it is written, “I was [like] beasts with You,” that is, when I am
with You. Understand this.
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Now, when “their heart cried out to G-d” and “they cried out to Havayah in their distress,” because
of this one can come to the faith that is the level of “this night,” “like sheep for the slaughter.”
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And this was the miracle of Purim, which is the level of Bavel (Babylon), “for there Havayah con-
founded (balal)”; understand this. And it can be “on that day,” as it is written, “neither day nor

night, and at evening time there will be light.” Understand this.
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Now, [with] the level of Amalek, “Havayah has war from generation to generation.” For all the idol-
atrous nations are the level of kelipah and of evil traits (middos), as it is written, “the Hittite and the

Amorite and the Perizzite,” etc.
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And they in themselves are nullified before holiness, “like the advantage of light over darkness,”

and it is easy to be rid of them.
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But the brazenness and haughtiness of every evil trait is the level of Amalek, and “Havayah has war

from generation to generation”; for brazenness is “kingship without a crown.” For all the traits

have their root and source in the body, which is called “the serpent’s skin” (mashcha dechivya),

and [they| can come into being in everyone.
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But the brazenness and haughtiness — from where does it come to each and every one? It is what is
written, “the scheme of Haman that he devised against the Jews”: that is, there are chambers of the
kelipos that are called the level of Haman, and he imparts thoughts of haughtiness of spirit and

brazenness.
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And the remedy for this is “and she fell before His feet,” that is, the angels, who are called by the
name “His feet,” as it is written, “Seraphim standing above,” “boards standing.”

TR DOWNAM 123 PY DY 1732 ARY AN 1901 0 10 MYAN Mawnn 9°ayne [annm qam i

3D NIRA 790 T wrnD

And this is “and she wept and pleaded,” to avert the evil thoughts, etc. And this is “and they hanged
him and his sons on the gallows,” “fifty cubits high,” as it is written, “Havayah reigns; He has

clothed Himself in grandeur (gei’us).”
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A person is obligated to become intoxicated on Purim
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“A person is obligated to become intoxicated on Purim until he does not know [the difference] be-

9

tween ‘cursed is Haman’ and ‘blessed is Mordechai.’” It is written, “For a hand is over the throne

(kes) of Yah,” etc. And our Sages, of blessed memory, said that the Name is not whole and the

throne is not whole, etc.
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To understand this: it is written, “Amalek is the first of the nations, and his end shall be unto de-
struction,” [meaning] that within the level of Amalek there is a level of ‘first’ (reishis) and a level of
‘end’ (acharis).
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For “G-d has made one opposite the other”: just as in holiness there is a level of ‘first’ and ‘end,’ as
it is written, “I am first and I am last.”
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That is, “first” is the light that encompasses all worlds (sovev kol almin) and the source of all, etc.;
and “I am last” is the level of the light that fills all worlds (memalei kol almin), “in the heavens
above and on the earth below,” and “beneath are the arms of the world.”
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So too in kelipah (the husk) and the sitra achra (the other side) there is the level of Amalek, the level

of “the first of the nations.” [The nations] are the seven nations, “the Canaanite and the Hittite,”

etc., which are seven evil traits (middos), etc.;
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and their ‘first’ is the level of Amalek. And the level of Amalek’s ‘end,’ “unto destruction,” is the end
of the levels of the kelipos and their concentrated essence, which is the intensifying of the force of

evil within each trait, its revelation and its strength.
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This is the meaning of “a wicked man who has evil” (rasha vera lo). That is, “evil” in the sense of
“evil toward Heaven and evil toward people,” which is wrath, anger and a cruel heart that comes

from the intensity of the evil’s dominance, which has venom like a snake.
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This too is the level of Amalek, who is the primordial serpent, and it is called the ‘end’ of Amalek.
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And the level of its ‘first’ is “the first of the nations” mentioned above: the source from which the
evil traits come into being, and the cause of their birth. It is called the level of amal (travail), and of
this it is said, “Nor has He seen travail (amal) in Israel,” for amal is the level of Amalek, since pony
(Amalek) is [made of] the letters »”ny (amal) [and] 77p?, etc.
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And the level of amal is what conceals His G-dliness, may He be blessed, and separates, so that the
Name is not whole, etc.
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The explanation of the matter: it is written, “For Havayah’s portion is His people,” [meaning]| that

in every Jewish soul there is the level of Havayah. For the vav of the Name is the level of the six ex-

tremities: “Yours, Havayah, is the greatness,” etc.
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So too in a person’s soul, “greatness” is the level of Chesed (kindness), “the right arm,” the level of
“Avraham, who loved Me,” whose love is an inheritance to his descendants after him, so that every
person can arouse love for Him, may He be blessed, to be drawn after Him and to cleave to Him;
and this is the natural love, etc.
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And Gevurah (restraint), “the left arm,” is the level of “the Fear of Yitzchak”: when one wishes to
cleave to Him, may He be blessed, and sets his heart upon Him to contemplate His greatness, may
He be blessed, “terror and dread will fall upon him,”
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as his heart understands that “His Name alone is exalted,” and only “His splendor is upon the earth

and the heavens,” etc., as is explained elsewhere.
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It is like the angels, who “respond with dread and say with awe, ‘Holy’”: their dread and awe come
from their grasp of His holiness, may He be blessed, that He is holy and set apart, and “no thought

can grasp Him” at all.
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So too at the Giving of the Torah, as it is written, “And all the people saw the sounds and the
flames,” etc. What is written after it? “And the people saw, and they trembled and stood at a dis-
tance,” because of the awe. This is the level of “the left pushes away,”
nx] YR 27Bwm 1mT TP PR I RWI 09 RIAW N2 ADwTPY 7172 O”KR N21732 101131207 NRnn 0
2°N379% [mbwr on] R SANA? MT PRAWT PR IR D NwAD 137 299 WK RIT N MR [y
»anyan xS aN12°RY
for, because he contemplates the greatness of the Infinite One (Ein Sof), blessed be He, and His ho-
liness, may He be blessed, that He is high and exalted without end, he pushes himself away and
makes himself low, saying, “Who is he whose heart would dare to approach?” etc. But the left does
not push away entirely, G-d forbid, as it is written, “And Your dread will not terrify me.”
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That is, the dread will not cause [him] to be terrified and to fall entirely, G-d forbid; rather, this de-
scent is for the sake of an ascent, through the attribute of Yaakov, which is compassion over the

distance and the great descent.

TSP DR INANT OEPR WPR a9YRw D LISPT PR IR IR 1°7an apy D inTh Pl 107

oy

That is why the attribute of Yaakov is called “running through from end to end”: that is, it raises
and connects from the lower end to the upper end.
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As it is written, “To Yaakov, who redeemed Avraham,” etc.: through the attribute of Yaakov one
arouses the love again. And as it is written, “From afar Havayah appeared to me,” that is, because

of the compassion over the distance, etc.
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Now, these three attributes are the six attributes corresponding to the vav of the Name. For in the

chain of descent (hishtalshelus) of the attributes, down to the final deed, there are also these three

levels.
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They are the levels of Torah, service (avodah) and acts of kindness: that is, preparing the heart and

arousing the emotive attributes (middos), so that the deed may attain its ultimate perfection, for it

must be “with joy and with gladness of heart.”
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Acts of kindness: this is charity, as it is said, “And your heart shall not be grieved,” etc. Service: it is
written, “Because you did not serve with joy,” etc. Torah: as our Sages, of blessed memory, said,

“And so too for a matter of halachah.”
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They are three lines, right, left and middle, as it is written, “From His right hand, a fire of law (eish
das) for them (lamo).” “From His right hand” is acts of kindness and charity, Chesed (kindness),
“the right arm”; “fire” is the level of Gevurah (restraint), “the left arm,”
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and it corresponds to service, which is the service of prayer, whose essence is accepting the yoke
(kabbalas ol) of the Kingdom of Heaven: that is, awe before His sovereignty, may He be blessed, as

before a king who stands over him, etc.
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As it is written, “You shall surely set a king over you”: that is, he should set [it] in his heart as

though [the King| were standing before his eyes, and through this awe will fall upon him.
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For awe comes from being near the awesome thing.
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So too, when he sets his heart upon the greatness of the Infinite One (Ein Sof), blessed be He, that
He is without end or limit, and nevertheless the fullness of all this physical earth is His glory, then

awe will be fixed in his heart, and “the fear of G-d before his eyes.”
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Now, as for accepting the yoke (kabbalas ol) of the Kingdom of Heaven, which is drawing His sover-

eignty, may He be blessed, down below into the lower realms: although after accepting the
Kingdom of Heaven in the Shema it is said, “And you shall love,”
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nevertheless, after this the second paragraph is said, “And it shall be, if you will hearken,” etc.,
“Take heed for yourselves,” etc. It is only that at first love is drawn from it, so that he wishes to

cleave to Him.
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Afterwards, when he wishes to cleave to Him and sets his heart to contemplate His greatness, may
He be blessed, and that He is below just as above, then awe is drawn from this.
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As it is written, “Avraham begot Yitzchak.” What does the verse come to teach us? Has it not al-
ready said, “Yitzchak, son of Avraham”? Rather, it is to teach you that the attribute of Yitzchak was

born and drawn from the attribute of Avraham.
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For the attribute of Yitzchak, which is awe, is not an attribute in its own right, and the attribute of
Avraham [another] in its own right; rather, all the attributes of holiness are a single unity, and there

is no separation among them, G-d forbid.
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So too with the offerings, “a lion of fire that consumes the offerings”: [the lion is] the level of “the
face of a lion on the right,” [and] “of fire” is the level of the Gevuros (the powers of restraint), etc.
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So too the service of the Levites in song is in the manner of the Gevuros withdrawing from below to
above, “and the Chayos were running and returning,” and it is called the level of “reaching and not

reaching,” etc.
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All this is the level of “fire.” And the level of “law” (das) is the middle line, which is the level of the

Torah, called “the Torah of truth” because the letters of emes (truth) are alef, at the head of the let-
ters, mem in their middle, and tav at their end.
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They are the level of “running through from end to end.” This is the attribute of Yaakov, as it is

said, “You will grant truth to Yaakov.”
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And this is [the meaning of| lamo: it means “to Him.” That is, “from His right hand, a fire of law” is
drawn forth “to Him” (lamo), in order to return and connect to Him, may He be blessed, through

the attribute of Yaakov, “running through from end to end.”
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Now, all six attributes mentioned above are the level of the vav of the Name Havayah, blessed be
He. As for the level of the hei of the Name: the shape and form of the hei is three lines, two lines
joined together, which are the levels of thought [and] speech, and the third line is the level of ac-
tion, as it is written, “I have even made it,” and as is explained elsewhere.
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The point is that one must draw the level of the vav into the level of the hei, that is, [the attributes]
must be clothed in thought, speech and action, so that these are filled with the attributes of
holiness.
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Now, there is [the letter hei spelled out as] 11”71, with a filling of another hei. The filling, which is the

concealed [part], is the level of the hei of thought; for just as there are five organs of articulation in

speech, so are they in thought, for what one thinks, one speaks.
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And there is [hei spelled out as] X”1, with a filling of alef, which is the level of the very lofty conceal-
ment, the level of 772X (alef), X”25 (pele, wonder), etc. However, the root of the level of the vav-hei of

the Name Havayah, blessed be He, is drawn from above, from the level of the yud-hei of the Name.
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The yud is the level of the supernal point; it is the level of what is written, “And His arrow shall go

forth like lightning,” that is, the beginning and source of the coming-into-being of worlds and their

renewal from nothing to something, and from absolute nonexistence. For “with one thought He

created the world”: all the levels, the light that fills all worlds (memalei kol almin) and the light that

encompasses all worlds (sovev kol almin), are nothing but one thought.
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And the first hei is the level of the spreading out of the worlds in length and breadth. And the yud is
called “a point in the palace,” which is the level of self-nullification (bittul), etc.
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Now, all the attributes, and the thought, speech and action of holiness, which are the level of the
vav-hei of the Name, are drawn from the level of self-nullification (bittul).

12w wan X991 01pR 0°0DIN PRY *N° K112 5235 D°R7237 NAwT 1023 120° AIWRIW 12°°17

727075 N1 IR 1m0 127 199K 0o 2IR 2191 NAR 72w XOX 139K

That is, when one contemplates the nullification of the created beings’ grasp before the Creator,
may He be blessed, that they occupy no place and are accounted as truly nothing, being nothing

but one thought, etc., then “he will set to Him his heart, his spirit and his soul,” to be G-d’s alone.
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But if a person wants to arouse love for G-d merely with his natural attributes, he separates the
Name Yah from vav-hei; for with him the attributes are in a state of yesh (being something), and in

a love that is felt there is someone who loves, and that is all, etc.;
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and through this the kelipos (husks) and the sitra achra (the other side) have a hold and draw nour-
ishment, to suck and receive life-force (chayus), so that seven evil traits also come into being, G-d
forbid.
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This is the level of Amalek, which is the level of yesh (“something”): it is what makes and magnifies

the yesh, the opposite of the self-nullification (bittul) drawn from the Name Yah. It is what covers

and conceals the revelation of the Name Yah, and through this it is the beginning of the coming-

into-being of the seven evil traits.
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As our Sages, of blessed memory, said, “A person does not commit a sin unless a spirit of folly has
entered him”: this is a spirit that covers and conceals the level of self-nullification. For “Who is

wise? One who sees what is born”: from nothing (me’ayin), etc.
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And this is [what is meant by] “the Name is not whole.” And as for what they said, that the throne is
not whole: the level of X023 (kisei, throne) is °x 03 (kes, alef).
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That is, the level of alef, “I will teach you (a’alefcha) wisdom, I will teach you understanding,” which
is the Torah, descended and was covered in physical coverings, like all the matters of [the orders]

Zera’im and Mo’ed, etc.
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It is called by the term kisei (throne), as in the analogy of a chair (kisei) on which a person sits,

lowering his back to sit on it.
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So it is with the Torah, which is in the level of the back (achorayim) and the level of the outer di-
mension (chitzoniyus): it descended and was clothed in the physical matters of this world. And the
throne is the level of a chariot (merkavah) for the level of the back, which descended and was

lowered.
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Now, occupation with Torah must be lishmah (for its own sake): that is, for the sake of the Torah it-
self, to draw into it the level of the alef, as it is written, “And who is like Your people Israel, one na-
tion on earth,” for they draw down the level of His unity, may He be blessed, even on earth.
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This is not so with one who says, “I have nothing but Torah,” etc.: this is the level of Amalek, which

separates the alef, etc.
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But the counsel prescribed against Amalek is what is written, “For a hand is over the throne (kes) of
Yah,” etc. The meaning is that the level of “hand” is above the level of kes and above the level of
Yah.
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The point is that there are three hands: the great hand, the strong hand, the high hand.
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Now, of the great hand it is written, “And Israel saw the great hand,” with the hei of knowing (the
definite article), for it is known and grasped: the great hand is the love that a person arouses to

cleave to Him, may He be blessed, which is grasped and felt in the heart.
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So too of the strong hand it is written, “and all the strong hand,” with the hei of knowing, for the
strong hand is awe, Gevurah (restraint), “the left arm,” and “the left pushes away”: through accept-
ing the yoke (kabbalas ol) of the Kingdom of Heaven in the Shema, he pushes himself away and

makes himself low.
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Therefore we say in the Shemoneh Esreh, “Forgive us, our Father, for we have sinned; pardon us,
our King, for we have transgressed.”

@170 21 NPtID 1PIY RIT TIMY L0070 19K DOYWE KPR POV CIwDIwa KD ywan I

Jwn 1% awna 7253 1y mpeianw

As for transgression (pesha): we are not dealing with fools; rather, “transgressions (pesha’im) are
rebellions.” And rebellion is casting off the yoke; that is, casting off the yoke alone is counted for

him as transgression.
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Therefore, before the Shema he does not feel it in his soul, and says, “I am innocent, without
transgression.”
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Only after accepting the yoke (kabbalas ol) of the Kingdom of Heaven in the Shema, when he fulfills
“You shall surely set a king over you,” truly over you — then the thoughts of his heart all day long,
in which he did not draw this awe upon himself and turned his mind away from it, seem in his eyes
as though he had transgressed and rebelled and cast the yoke of the Kingdom of Heaven off his
neck.
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This is [the meaning of] “Pardon us, our King, for we have transgressed”: that is, because You are
our King, for we have accepted the yoke of Your sovereignty upon ourselves, therefore we say, “for

we have transgressed.”
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Now, the left that pushes away, in this respect, is in the mode of a feeling in his soul. But of the lev-

el of the high hand it is written, “And the children of Israel were going out with a high hand,” with-

out the hei of knowing.
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For it is written “going out”: that is, they go out of the vessel and the limit. This is the level of the

lifting up of the soul, to fulfill what is written, “To You, Havayah, I lift up my soul.” And it is the lev-

el of the higher teshuvah (return), of which our Sages, of blessed memory, said, “Teshuvah preced-

ed the world”;
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for through teshuvah from the depth of the heart, and with self-sacrifice (mesirus nefesh), “the
spirit returns to G-d who gave it”: it is [the spirit] that rises to the very source from which it was

hewn.
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Now, Israel “arose in thought.” That is, “with one thought He created the world,” and Israel came

first, being in that very thought.
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As our Sages, of blessed memory, said, “He took counsel with the souls of the righteous,” etc. Thus
they are above the level of thought, and therefore the teshuvah (return) of the souls of Israel to the

source from which they were hewn precedes the level of the world in rank.
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That is why it is called “a high hand”: it raises and lifts up to a very, very high level, to a place that is
not known or grasped by the comprehension of created beings.
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This is [the meaning of] “For a hand,” without the hei of knowing: that is, the level of the high hand
is above, over kes and over the level of Yah,
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for “with Yah, Havayah formed the worlds,” which is the beginning of creation: “with one thought
He created the world.” But the level of the high hand is far, far above them.
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Therefore there is a special superiority in this: that from there should come “Havayah’s war with
Amalek,” so that Amalek will not stand to set himself against the level of Havayah, to cover, conceal
and separate; rather, there will be revelation: the Name whole and the throne whole.

27
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Now, “from the root of the snake,” which is Amalek, “came forth a viper”: this is Haman, who is

himself the level of Amalek, and his hold and his nourishment are from the Name Yah.
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This is [the meaning of] “And Haman took the garment and the horse, and dressed Mordechai.”
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For our Sages, of blessed memory, said, ““‘My Name’ (shmi) with Yah [equals] 365,” etc., [meaning]

that keeping the negative commandments is the revelation of the level of the Name Yah, for the es-

sence of the negative commandments is that there be no covering and concealment of the Infinite

Light (Or Ein Sof), blessed be He.
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And the 248 positive commandments are the drawing down of the Infinite Light, blessed be He,
and His dwelling place among the lower realms. But the power of uncovering the covering (kisei)
and concealment of the essential light is greater than the drawing down of the chain of descent

(hishtalshelus) of the light, which is merely a radiance and a glimmer.
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Now, Haman is the kelipah (the husk) that covers and conceals the level of the Name Yah, which is
the source of the negative commandments.
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Therefore, when the sitra achra (the other side) is subdued and darkness is turned into light, they
become the level of garments and horses for the level of Mordechai, which is the level of the source
of the drawing down of the positive commandments; for the garment is drawn from a higher level,
as is explained elsewhere.
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And this is [the meaning of] “Hurry, take the garment and the horse,” etc. For our Sages, of blessed
memory, said, “If they merit, ‘I will hasten it’; if they do not merit, ‘in its time.’”
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Now, when the time of the Messianic end arrives, speedily in our days, it is written, “He will swal-
low up death forever,” and “I will remove the spirit of impurity,” etc.: they will be utterly consumed
and lost, so that there will be no ascent from them to holiness.
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That is not so through the teshuvah (return) of Israel in the days of exile, when the sitra achra (the

other side) is subdued and darkness is turned into light: from them is made the level of garments,

as mentioned above.
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That is why he said “Hurry,” meaning that it should be in the manner of “I will hasten it,” for then
the garment and the horse can come from this; whereas when it is “in its time,” it will be utterly
lost.
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Now, Purim and Yom Kippur are a single level. (Yom Kippurim means “like Purim.”) It is called
Purim after the pur, because the self-exaltation of Haman, who cast “pur, that is, the lot,” was that
he wanted to imitate that lot which is on Yom Kippur, etc.
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For just as Yom Kippur is the level of the higher teshuvah (return), “before Havayah you shall be
purified,” so on Purim Israel merited the higher teshuvah through “the matters of the fasts and

their cry,” with actual self-sacrifice (mesirus nefesh), through sanctifying the Name;
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for Haman sought only to destroy the Jews, and had they renounced [their faith], G-d forbid, he

would not have done anything to them.
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And as our Sages, of blessed memory, said, in the days of Achashverosh they accepted the Torah
willingly; and through this their souls were lifted up to the source from which they were hewn, very

high above, in the level of “arose in thought” and “teshuvah preceded the world.”
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Now, as for the revelation of this level in the soul: on Yom Kippur there is no eating or drinking;
but on Purim, which is in the time of exile, it comes specifically through drinking wine, which is
the level of “intoxicating wine,” that is, the nullification of Daas (knowledge) and comprehension,
etc., as is explained elsewhere.
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And this is [the meaning of] “A person is obligated to become intoxicated on Purim,” with the level

9

of “intoxicating wine,” “until he does not know [the difference| between ‘cursed is Haman’ and

‘blessed is Mordechai.’”
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For “cursed is Haman” is the kelipah (the husk) that covers and conceals the Name Yah, the level of

the negative commandments; and “blessed is Mordechai” is the drawing down of the positive com-

mandments, the level of vav-hei.
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And through the level of “intoxicating wine,” which is the level of the nullification of comprehen-
sion, etc., and the level of the higher teshuvah (return), one rises above the level of yud-hei and
above the level of vav-hei.
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On Purim this level is revealed in every soul in general; and a glimmer of this level is revealed a lit-
tle every day, in particular in the Shema, with self-sacrifice (mesirus nefesh) at “One” and at “And

you shall love,” for each one according to his own measure.
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“And when she came before the king, he said with the
book”
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“And when she came before the king, he said with the book (sefer),” etc. Now, our Sages, of blessed
memory, said: “The world exists for six thousand years, and for one [thousand] it is desolate,”
which is in the aspect of rest (menuchah), in which there are no ascents and descents;
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for all the days of this world, six thousand years, are in the aspect of descents and ascents, both in

souls and in bodies; for many times Israel were at peace, and afterwards they descended, etc.
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Now, descent is for the sake of ascent. And this ascent, as a whole, divides into two which are four:
that is, two for the souls, which are the lower and the upper Gan Eden, and two for the bodies,
which are the days of Mashiach and the Resurrection of the Dead.
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And of these ascents it is said, “They go from strength to strength,” for there are many kinds of dif-
ferent levels in the ascents of the souls.
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And [there are] many kinds of chambers (heichalos): “the house of the women” and “the second
house of the women” — the lower Gan Eden and the upper Gan Eden. And there is a river of fire

(nehar di-nur) that separates between ascents;
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for in the ascents of the soul from this level to another level and rung above it, it immerses in the
river of fire, which is the aspect that nullifies [it] and makes [it] forget its former standing, so as to
regard it as nothing and as naught, in order that it be in a state of self-nullification (bittul) and in-

clusion in another ascent, which is above it.
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As it is written, “And with this the maiden came to the king.” And “with this” is the pillar between
one world and another, in which and through which the souls are included, so as to be in a state of
self-nullification (bittul); for “this is the gate to Havayah,” etc.
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And so too, in the same way, with the ascents of the bodies, to the days of Mashiach and the
Resurrection of the Dead. But “and one [thousand] desolate” is the seventh millennium, in which is
the ultimate perfection of all the ascents, to the point that there is no further ascent above it;
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for it is the end and limit of all the levels and ascents that can be, according to the temperament
and nature of that shemitah [cycle]: “six thousand years, and one [thousand] desolate.”
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And in each and every shemitah, according to what it is, so is the ascent of its seventh millennium,
which is the ultimate perfection of all the ascents, and it is called the level of rest (menuchah),
which is the level of an ascent above which there is no further ascent. And this is “and one [thou-

sand] desolate,” which is in the aspect of rest.
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Now, it is written, “Go, behold the works of G-d, Who has set shamos (desolations) on the earth,”
and our Sages, of blessed memory, said: “Do not read shamos, but shemos (names).”
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The explanation is that the level of shamos (desolations) is the matter of “one [thousand] desolate,”
that is, the level of rest, the end and culmination of all the ascents.
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And even so, all this is only the level of shemos (names), for this is only from the level of His Name,
the attribute of His Malchus (sovereignty), may He be blessed, as in the saying: “Unique, Life of the
worlds, King,” etc.
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That is to say, He is unique and singular, alone, as [He was] before the world was created, for He is
not within the bounds of worlds at all.
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And as for His being “Life of the worlds,” the life-force that spreads through the worlds is only on

the level of “King.”
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And it is written, “Your kingship is a kingship of all worlds”: for all the ascents and all the worlds,
up to the very highest of levels, in each and every shemitah, and many shemitos and jubilees, etc.,
are only the level of His Malchus, may He be blessed, in that they delight in and enjoy the radiance
of the Shechinah (Divine Presence); and in this delight there are many levels and ascents, up to the

very highest of levels.
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And all this is only the spreading forth of the radiance of the glory of His Malchus, may He be
blessed. But as for Him, may He be blessed, in His own glory and essence, no thought can grasp

Him at all.
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Now, this aspect of delight, as a whole, is the aspect of “tomorrow, to receive their reward”; and in

“today, to do them” is the aspect of the spreading forth of the will. For will is the outer dimension

(chitzoniyus) of delight, as is known from experience: whatever holds delight, toward that the will

inclines.
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That is, the spreading forth of His will and wisdom, may He be blessed, in the 613 mitzvos of the

Torah and the seven of the Rabbis, which are the 620 pillars of light that are drawn from the super-

nal delight.
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And all mitzvos require the intention of the heart, which is the point of the inner dimension (pn-
imiyus) of the will that is in the heart: to cleave to Him, may He be blessed, through His mitzvos, as

in the words: “Who has sanctified us with His mitzvos.”
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Now, just as in delight there is elevation after elevation, up to the very highest of levels, so in the
will — the inner point of the heart, the depth of the heart (umka d’liba), which is called by the name
Knesses Yisrael (the Congregation of Israel), as is explained elsewhere — there is also elevation af-

ter elevation,
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until the revelation of the will that is drawn down below into the soul, in the depth of the heart, is in
the state of me’od me’od (“very, very [much]”), up to the very highest of levels, so as to be in the
state of “Whom have I in heaven? And with You I desire nothing on earth. My flesh and my heart

pine away.”
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“On earth” is the level of “names on the earth”: that this desire should not be mixed [with anything]
“with You,” but only for Him alone, may He be blessed: “my soul and my heart pine away.”
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And this is [the meaning of] “Better one hour of teshuvah (return) and good deeds in this world

than all the life of the World to Come.”
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For all the life of the World to Come, being ascents without end in the level of supernal delight, to
delight in Havayah and to enjoy the radiance of the Shechinah (Divine Presence), which is the level

of “King” alone, is from the level of “names on the earth”;
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but teshuvah and good deeds — for the essence of teshuvah is in the point of the inner dimension
(pnimiyus) of the heart, from the depth of the heart, from the inner dimension of the heart, [and] it
is clothed in good deeds, which are the 613 mitzvos of the Torah and the seven of the Rabbis, which
are themselves the revelation of the Supernal Will, blessed be He — it is this that rises higher and

higher above the level of delight.
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For the delight that comes to the souls is through being clothed in the soul’s comprehension, so

that the soul delights according to its comprehension;
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but the will is above comprehension, for it is in the level of the gulgalta (skull) that covers over the

brain, as is explained elsewhere on the verse “A woman of valor is the crown of her husband.”
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And this is [the meaning of| “And when she came before the king”: it is the ascent of Knesses
Yisrael (the Congregation of Israel) before the level of “the King,” and above it, through the eleva-
tion of the will to cleave to Him, may He be blessed, in His own glory and essence, far above the
level of His Name and His Malchus (sovereignty). And then “he said with the book (sefer): his

scheme shall return,” etc.
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The explanation of the matter: all of a person’s service in this world is to sift out the good from the
evil, and there is sifting (birur) after sifting, up to the very highest of levels.
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The sifting is through Chochmah (wisdom), koach mah (the potential of “what”), which is the level
of self-nullification (bittul): to be nullified and included in Him, may He be blessed. And this is “be-
fore the king,”
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for the level of “king” is in the level of olam (world), a term related to he’elem (concealment) and
the hiding of the Face, there being many contractions (tzimtzumim), numerous and mighty, so that
there be the level of am (people), a term related to omemus (dimness): things foreign and separate,
etc.
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For there is no king without a people. And the level of Chochmah is koach mah: that is, to raise
[things] up from the world of separation (alma d’peruda), to bind and unite [them] with Him, may

He be blessed, in a state of bittul to Him alone.
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Now, sifting is in thought, as is seen plainly in physical matters: when some matter comes to a per-
son, he thinks and reflects on it;
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and the good he accepts, and it is absorbed in his mind and his thought, to the point that he con-
cludes thus in his mind that the thing shall come about and be so in actual deed; and the evil he

pushes outside. And the level of thought is called sefer (book), the level of combinations of letters.
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Now, through an arousal from below — “when she came before the king” in the level of Chochmah
(wisdom) and in the level of sifting, as mentioned above — then [comes] an arousal from above, so
that there be “he said with the book”: that there be a sifting of the level of Chochmah in the super-

nal thought, the level of sefer (book), combinations of letters,
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so that it push the evil outside, and the waste and dross — the agents of judgment and of accusation
that hinder and hold back a person in the service of G-d, from within and from without, in physical

and in spiritual matters — and “his evil scheme shall return upon his own head.”
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And their sifting is through raising them specifically to the level of supernal thought; for this as-
cent brings upon them the descent and the expulsion outside.
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For when they are below, they take up no place at all: “The spider can be grasped with the hands,”

etc. And they are as in the analogy of the dregs that are in wine.
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As it is written, “He pours out from this; but its dregs they shall drain,” etc.: for it is they who are
the level of dregs: when they are below, it is well for them so.
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And this is the reason that all the wicked raise themselves up before their downfall, as it was with

Haman, “whom [the king] promoted and advanced above all the officials,” etc.
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As it is written, “Pride goes before a fall.” And this is what is written: “Though you soar as high as
the eagle,” etc., “from there I will bring you down, says Havayah” — “from there,” specifically:
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for their being raised high and their ascent above is what causes their abasement and their down-
fall, since they cannot stand in a high place and in the supernal level, the level of sefer (book).
Therefore it is written, “Let them be blotted out of the book of life.”
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Whereas when they are below, they take up no place at all — as in the analogy of excrement: when it
is in the privy and on the dunghill, that is its proper place; whereas when it is brought into a house,
it is pushed outside.
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Now, their being raised to the level of sefer (book) and supernal thought comes after the elevation

of Knesses Yisrael (the Congregation of Israel), which is the level of the point of the inner dimen-

sion (pnimiyus) of the heart, to the level and rung of “before the king”;
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whereas when it is below and itself needs to be sifted, there cannot yet be another sifting, on the

level of the dregs.
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And so it is exactly with the animal soul in each person individually: it cannot be sifted — that is, to
separate the evil in it from the good, and to transform the good in it from darkness to light, etc., to

the side of holiness — unless the G-dly soul is first sifted and elevated higher and higher,
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through the sifting of the garments of holiness, which are thought, speech and action, which are
sifted through occupation with the Torah and its mitzvos, which are the spreading forth and step-
by-step descent (hishtalshelus) of the Supernal Will, blessed be He.
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And this is [the meaning of] “The soul of my lord shall be bound up in the bundle of life with
Havayah,” etc.: this is the Supernal Will, which clothes the soul and raises it higher and higher, to
the level of gulgalta, as mentioned above. And as is explained elsewhere on the verse “Lift up the

head of all the congregation of the Children of Israel,” etc., “by their skulls (legulgelosam),” etc.
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“And the Jews Accepted What They Had Begun to Do”
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“And the Jews accepted what they had begun to do.” The meaning is: “they had begun” at the
Giving of the Torah, when they said “we will do and we will hear,” and at that time it was still called
by the name “beginning.”
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But in the days of Haman, “the Jews accepted,” etc.: a complete acceptance. To understand this,
one must understand the matter of the Giving of the Torah, that it was given to Israel.
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Yet did not Avraham our father, peace be upon him, fulfill the entire Torah before it was given? So
what is the advantage of its being given?
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However, the distinction of Avraham our father, peace be upon him, was that he was “going and
journeying”; that is, he was in the mode of “running and returning,” because his attribute was the
attribute of love, in a state of self-nullification (bittul) toward Him, may He be blessed, for Avraham
[is] ever Mah (“a limb of Mah”), etc.

INIAZY 79N 1PRY 7252 QW NN 10 0 QW DR 19900 wURD NMANANmT MUY R0 A P
212 1M

And this self-nullification comes through contemplation, as it is written, “Let them praise the
Name of Havayah,” etc.: the level of a name alone, which is not in the category of His essence and

being, etc.
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For “He” — that is, His essence and being, may He be blessed — “commanded, and they were creat-
ed”; for it does not apply to Him, may He be blessed, to say that He created the worlds, as men-
tioned above.
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For the term “created” (bara) implies that the power of the maker is in the thing made, and this ap-
plies only to His Names, may He be blessed, as it is written, “In the beginning Elokim created”: that
is, the Names of the Holy One, blessed be He.
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But [as for| His essence and being, as it were, it is only as though “He commanded, and they were

created” of themselves, for they have no comparison or relation to Him, may He be blessed, at all.
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For “exalted is His Name alone.” The meaning is: even the level of “exalted,” that is, the level of the

light that encompasses all worlds (sovev kol almin), is only the level of “His Name alone.”
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Accordingly, the soul becomes nullified to Him, may He be blessed, in a state of self-nullification
(bittul) in the Infinite Light (Or Ein Sof), blessed be He, itself; for the soul has no power to contain
the light of this love except in the mode of “running and returning.” And this was the distinction

and rank of Avraham: “going and journeying.”
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But of the Time to Come it is written, “for eye to eye they shall see,” because at that time it is said,
“with weeping they shall come.”
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For the weeping comes from receiving the great joy and the abundance of delight that is revealed,
far, far beyond what the soul can bear; and therefore one weeps and sheds tears, because there is

no restraint in the form of a vessel and limit, as is known.
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Now, Avraham’s distinction was very great by virtue of the root of his soul, and not every person
merits this. Therefore the Torah was given: 248 positive commandments and 365 negative com-

mandments, which are the very level of “running and returning.”
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“Running” is in the positive commandments, and “returning” in the negative commandments. For
the mitzvos are vessels for the Infinite Light (Or Ein Sof), blessed be He, which is enclothed in

them.
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As it is written, “Havayah descended upon Mount Sinai.” For the 248 commandments are the 248
limbs of the King.
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Just as a limb is a vessel in which the life-force from the brain is enclothed, so the mitzvos are ves-
sels and limbs for the life-force drawn from Chochmah (wisdom), for “the Torah comes forth from
Chochmah,” in which the Infinite Light (Or Ein Sof), blessed be He, itself is enclothed; and through
this there will be a revelation of the Infinite Light, blessed be He, itself in the soul of man.
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And this is the meaning of “we will do and we will hear.” “We will do” is the level of a vessel, in the

doing of the mitzvos in actual deed. And “we will hear” (nishma) is from the expression “and Shaul

assembled (vayeshama),” a term of gathering: that there be gathered and collected into them draw-

ings-down from the Infinite Light (Or Ein Sof), blessed be He.
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For the drawing down of the Infinite Light, blessed be He, into Torah and mitzvos depends on the
doing of the mitzvos and their fulfillment in actual deed, since there is no light without a vessel, as
is known from the matter of the element of fire, by way of analogy, which is the highest of all the
four elements beneath the sphere of the moon.
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And nevertheless it does not shine at night, because the light that comes from it does not shine un-
less there is something below that it takes hold of and burns, such as a wick and wood.
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And after the wood and the wick are consumed and burned up, it departs and is as though it had
never been, and does not merit the name “light” at all.
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And this is [the meaning of] “nor is an unlearned person a chasid.” A chasid is one who possesses

the emotive attributes (middos) of love, and this is the very level of light (for twice or, “light,”

equals ve’ahavta, “and you shall love,” in numerical value).
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And there cannot be a revelation of the light of love unless there is the level of a vessel below that is
affected by it. And this level of a vessel comes through Torah and mitzvos; which is not so with an

unlearned person.
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Moreover, the main cause of drawing down the Infinite Light, blessed be He, so that it be enclothed
in Torah and mitzvos, and so that there be [the level of] “You are wise, but not,” etc., is, first and
foremost, the Torah and the doing of the mitzvos themselves; for the level of the vessel precedes

the light in its root and the source from which it is hewn.
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As is explained elsewhere on the verse, “And these are the kings who reigned in the land of Edom
before any king reigned,” etc.
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And as is known, the root and life-force of food, from the inanimate, the vegetative and the animal,
is higher than the life-force and vital soul of man; which is why food gives life to a person and

restores his soul, etc.
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Therefore the main drawing down of the Infinite Light (Or Ein Sof), blessed be He, depends on the

level of avessel: for through the doing of the mitzvos and their fulfillment in actual deed one makes

the level of avessel, and from this the light is drawn down and enclothed in them.
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And this is also the meaning of “nor is an unlearned person a chasid”: there cannot be a drawing

down of the light of love from above except through vessels, which are the Torah and the mitzvos.
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With this one can understand why we sometimes find that Avraham’s distinction is reckoned great
in that he fulfilled the entire Torah, as it is written, “and he kept My charge,” etc.; and sometimes
we find that it is reckoned to him as a deficiency that he did not merit the Torah.
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For both are true: by virtue of the root of his soul he was exceedingly high, to the point that his soul

was a chariot (merkavah) and the level of a vessel for the light of the Torah and for the Infinite Light

(Or Ein Sof), blessed be He, which is drawn down and enclothed in the Torah.
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For Avraham [is| ever Mah: a limb and a vessel. But all the mitzvos themselves, which are more ex-

alted levels, from “before any king reigned,” etc., had not yet been given in the days of Avraham.
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But concerning this drawing down it is said, “Let them bring a royal garment” and “a horse that

”

the king has ridden upon,” “and let them clothe the man,” etc.
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The explanation: the royal garment is the level of Torah and mitzvos, as it is written, “He wraps
Himself in light as in a robe,” and “light” means nothing other than Torah; for the Torah comes

forth from Chochmah (wisdom).
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And it is the level of a garment for the Infinite Light (Or Ein Sof), blessed be He, which is enclothed
within it: “You are wise,” etc. And the mitzvos are called garments, in which is enclothed “Chesed
(kindness), the right arm,” etc.
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And the drawing down of this level of garment, so that there be an enclothing of the Infinite Light,
blessed be He, in Torah and mitzvos, in the doing of the mitzvos and their fulfillment in actual
deed, is through the level of the horse; as it is written concerning the Giving of the Torah, “When

You ride upon Your horses, Your chariots are salvation.”
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The explanation of this matter: sus (910, “horse”) equals in numerical value twice gimmel-samech

(63), and this is the level of “for He is exalted, exalted”; that is, that through this one be in a state of

self-nullification (bittul) toward Him, may He be blessed.

>»3 XPR 1710 172 O”R R 1PRW "D 125 15X 0°W° O K397 RNIYI 1179077 73190 N19%I8 NI%K 0D
13 1OR Pvaw

For mitzvos require intention, that is, the desire of the heart: “if he sets his heart to Him,” etc. For

the Infinite Light (Or Ein Sof), blessed be He, rests only upon one who is nullified to Him, etc.
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Now, the matter of the horse is that the horse carries its rider to a place he cannot reach on his
own. And there are two aspects to this: it brings him up great mountains and brings him down into

great valleys.
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So too, in this level of self-nullification (bittul) there are two aspects. From below to above: to a
place where the sitra achra (the other side) has no nurture and no hold, the world of freedom, “ex-
alted over the haughty,” where no abundance and life-force is given to them; “though you soar like

the eagle,” etc.
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And this is what is written, “The horse and its rider He cast (ramah) into the sea.” Ramabh is a term
of loftiness and a term of casting, and both are true: because of the loftiness, the level of casting

comes about, etc.
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And from above to below: that the revelation of this level of self-nullification (bittul) be drawn
down below, so that the sitra achra (the other side) is transformed and subdued, etc. For a transfor-
mation of the emotive attributes (middos) cannot come about through the holy emotive attributes

themselves, since they are “one opposite the other.”
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And as in the saying, “Not like Avraham, from whom Yishmael issued”; rather, “until a spirit from

on high is poured out upon him”: the level of self-nullification (bittul) in the Infinite Light (Or Ein

Sof), blessed be He.
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And this is alluded to in the words of our Sages, of blessed memory, “Let his mother come and wipe

her son clean,” etc.; and as it is written, “If G-d washes”: do not read im (“if”) but em (“mother”),

etc.
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“The mother of the children,” that is, the mother and source of the emotive attributes (middos), is
the level of contemplation of the Infinite Light, blessed be He, itself, in a state of self-nullification;
and there all the attributes are transformed from one extreme to its opposite.
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For it is the level of the encompassing (makif), like thought, by way of analogy, which encompasses

and bears two opposite things; and there the level of “one opposite the other” has no dominion.
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And this is [the meaning of] “When You ride upon Your horses, Your chariots are salvation”: that

the level of salvation is drawn down, “to save from those who judge his soul,” and to transform, etc.
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Through this, the garment and the horse are given “into the hand of one of the king’s noble
princes”: this is Michael, the High Priest, a branch of Chesed (kindness), who clothes the soul in

Gan Eden, etc.
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“And proclaim before him, ‘Thus shall be done,’” etc. This will be understood in light of the saying

of our Sages, of blessed memory, “The righteous are destined to have ‘holy’ said before them,” etc.

For kadosh (“holy”) is the drawing down of the supernal kodesh (“holiness”) by means of the [let-

ter] vav, which indicates drawing down.
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And in the Time to Come all the drawings-forth will be from below to above, for the main revelation

will be below, and the angels on high will receive illumination from below, etc.
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Now, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, in the manner mentioned
above, they began at the Giving of the Torah, for then was the beginning of the drawing down, like
the matter of “little by little I will drive them out.”
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But in the days of Haman, “the Jews accepted”: a complete acceptance, all at once. For Yehudim
(“Jews”) are so called after the level of hodayah (acknowledgment). For there is blessing and ac-

knowledgment: blessing is the level of revelation, “from world to world.”
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But acknowledgment is not the level of revelation, since it is the level of acknowledging the Infinite
Light, blessed be He, itself, which cannot come to revelation and is not grasped by any thought ex-
cept by way of acknowledgment.
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And this is the level of utter self-nullification (bittul). And at that time Israel merited the rank of the
great self-nullification through self-sacrifice (mesirus nefesh) for the sanctification of G-d’s Name.
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For had they wished to change their faith, Haman would have done nothing to them, since he de-
creed only against the Jews; but they gave themselves over to death the entire year, and no thought

of [going]| outside, G-d forbid, arose in them.
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And through the level of self-sacrifice they merited the level of complete acceptance, so that the

level of the Infinite Light, blessed be He, itself entered and was drawn down into them.
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An explanation of the above.
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Now, the matter of Avraham our father, peace be upon him, having fulfilled the whole Torah before
it was given means that he drew down light from the level of the light that encompasses all worlds
(sovev kol almin), which is the pivot and the principal foundation in the whole of the Torah and
mitzvos: to draw down the revelation of the light that encompasses all worlds, as is explained in
many places. (See what is written on the verse “And this is the mitzvah,” in Parshas Va’eschanan,

and on the verse “You shall keep My Shabbosos.”)
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And therefore his service was in the mode of “going on and journeying,” which is “running and re-

turning” (ratzo vashov).
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For the drawing down from this level, which is above the chain of descending worlds

(hishtalshelus), cannot possibly be drawn down except by way of ratzo vashov.
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And therefore Avraham’s service of love too, which was drawn from contemplation of the light that

encompasses all worlds, was in the manner of ratzo vashov, for the soul has no power to contain the

light of this love except in the mode of ratzo vashov. (And see what is written on the verse “It is bet-

ter to take refuge,” [that] there is a contemplation that is, etc., and the heart is too small to contain

[it], etc.; see there.)

1519 TIR22 729 71153902 TNPAW NIZMY T7IND 19T XOW 1 1YAa 10 2wna 0oayebw an 10an IR
SNRWN Ayl D

But to understand why it is sometimes counted as a deficiency in him that he did not merit the

Torah and mitzvos that were given at Sinai: this will be understood through explaining the meaning

of “We will do and we will hear.”
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It is this: “we will do” means the vessels, in the manner of “the 248 commandments are the 248
limbs of the King,” which are the level of vessels for the revelation of the Infinite Light (Or Ein Sof),

blessed be He, just as a limb is a vessel for the life-force drawn from the soul.
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And “we will hear” means the light that is drawn into the vessel through the fulfillment of this

mitzvah.
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And the fact that they put “we will do” before “we will hear” is because the mitzvos, which are the
vessels, are what cause the lights to come and to be drawn down and spread into the vessels; and

were it not for the vessels, the lights would not be drawn down at all.
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This can be understood in two ways. The first is according to what is written, “For Havayah your

G-d is a consuming fire.”
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For behold, there are four elements, fire, air, water and earth, and the element of fire is above air,
water and earth, for it is [directly] beneath the sphere of the moon. And there is a debate among the

philosophers concerning its nature.
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Now, the question is: why is there darkness at night? And the answer is that the light and fire that
takes hold in awick and in wood is a glimmer and an outflow from the element of fire.
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But the element of fire itself is the source of the light and the fire, and it is not at all like the nature

of the fire in the wick; only the fire in the wick is a glimmer and a drawing-forth from it.
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Therefore no light or glimmer at all is drawn down from the element of fire itself; only after the fire
is drawn into the wick does it shine.
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Now, we see what it is that causes the fire to be drawn from its source, the elemental fire: it is the
wick and the wood,
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which are the vessels in which the light takes hold, and then it is drawn down and shines and is re-
vealed below; whereas in the absence of the wick, the fire withdraws to its source, the elemental

fire, from revelation into concealment, and it becomes dark below.
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The parallel [of the analogy] will be understood on high: there is light and vessel in the Ten Sefiros.
The light is a revelation and drawing-forth from the Supernal Emanator, blessed be He, and the
vessel is the level of the Ten Sefiros, Chochmah and Binah, Chesed, Gevurah and Tiferes, etc.,
which are the level of vessels in which the light from the Infinite One (Ein Sof), blessed be He, is
drawn and takes hold.

MDD YT 0995 13 1N I IR 17N [mxapw / nxapaw / xapaw] PIPIW NIRRT AwWYn 1Im

K7D 12 (v oonys 0] U7BY 139771 099317 7127 NUWY RINW AWYRT 0P 0710 DY 979 ¥

Now, the deed of the mitzvos, which are called “248 limbs”: this is because they are the level of ves-
sels of the Ten Sefiros, as is known. Therefore, through the fulfillment of the deed, which is the

making of a multitude of vessels, that is: nine times nine comes to eighty-one,
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and in each one there are head, middle and end, which comes to 243, and the five Chasadim that
bring [them] to growth.
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It follows that this is the multiplicity of vessels: that each Sefirah is comprised of nine, and of three
aspects, head, middle and end, and also their growth through the five Chasadim. And this is the
rectification and growth of the limbs and vessels of Z’eir Anpin (the emotive attributes), as is writ-
ten in the writings of the Arizal, in the discourse on gestation (ibbur), nursing (yenikah) and the in-
tellect (mochin).
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And this is the meaning of “we will do”: that through charity and acts of kindness we rectify and
make the level of Chesed (kindness), “the right arm” of Z’eir Anpin (the emotive attributes), etc.

And so too with all the mitzvos: we rectify the level of such-and-such a vessel.

likuteitorah.com/torah-ohr/megillas-esther/ 137



TORAH OHR « MEGILLAS ESTHER - MAAMAR 11 ‘?”Jﬂ ‘?y 2182

0°9377 7127 NN 172 07RNA M9 IR ND0IN 1390 0°993 MR 1DWHRPY YR RPIT O3
172 PRV DURRNI WY 1NPNRT IRT PPN0N 990 TP PRWN LIIRT RN W 11w

And through this specifically [comes] “and we will hear”: that the lights will be drawn into the ves-

sels, that is, an addition of light and revelation from the Infinite One (Ein Sof), blessed be He, be-

cause of the multitude of vessels in which the light will be drawn and take hold. Whereas in the ab-

sence of the vessel, the light withdraws to its source and root in the Supernal Emanator, blessed be

He.
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And this is [the meaning of] “For Havayah your G-d is a consuming fire,” like the analogy of fire,
which in the absence of the wick withdraws to its root. (And see what is written on the Zohar in
Parshas Balak, on the verse “I am black,” etc.)
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Therefore our Sages, of blessed memory, said, “Nor is an unlearned person (am ha’aretz) pious
(chasid).” The meaning is that chasid is the level of the attribute of love, which is called Chesed.
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Now, ve’ahavta (“and you shall love”) is numerically twice or (“light”). And no light shines or is

drawn down except specifically when it has a vessel in which to take hold;
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therefore, the lights of love come to be revealed in the soul specifically through vessels, which are
none other than the Torah and mitzvos. And it follows of itself that an unlearned person, who is not

[engaged] in Torah and mitzvos, cannot possibly have the light of love drawn into him.
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And this is why they put “we will do” before “we will hear.” And this is what is written (II Kings,
chapter 4), “There is not another vessel; and the oil stopped.” Had there been more vessels, there
would have been still more drawing down of the lights, etc., and this is for the reason mentioned

above.
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And the second way of explaining why they put “we will do” before “we will hear,” and “nor is an
unlearned person pious,” is that the root of the vessels is higher than the lights; and that is why it is

in them and through them that the light is drawn down and revealed.
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This is as is known from the matter of the shattering of the vessels of Tohu, and the 288 sparks,
which are higher than the World of Tikkun.
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And therefore man is nourished by and receives life-force from the inanimate, vegetative and ani-
mal, although they are beneath him in rank; but [this is] because their root is from the World of
Tohu, and therefore they fell lower, by way of analogy, [like] a stone that falls from a wall: the
greater the height from which it falls, the farther down it falls.
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Now, all the practical mitzvos are all done with things that fell in the shattering of the vessels: such
as terumos and tithes, with plants, etc.; sacrifices, with animals, etc. And also prayer and the study
of Torah: speech is physical, and it is also taken from the life-force of what one ate and was nour-
ished by, etc.
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Therefore all this is the rectification of the vessels that shattered and of the 288 sparks mentioned

above, so that they are included in the 248 limbs of the King, which is the level of Z’eir Anpin (the

emotive attributes), which is from the World of Tikkun; and through this the lights are drawn into

Z’eir Anpin, etc.
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And the lights are from the World of Tikkun. If so, the root of the vessels, which are from the World
of Tohu: they are higher in their root than the light; only, they descended to become vessels.
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Therefore, nevertheless, it is specifically in them and through them that the light is drawn down;
just as food gives life to a person, etc., because in its root it is taken from a higher place. (And see
what is written about this too on the verse “The heads of the tribes,” and on the verse “For on this

day He will atone.”)
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Now, Avraham, who fulfilled the whole Torah, that is, who drew down the light that is drawn down

through the mitzvos, drew it down through his service in “running and returning” (ratzo vashov),

etc.;
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but the vessels that are made through doing the mitzvos in actual deed, this he certainly could not

fulfill, since the Torah had not yet been given at all in deed, etc.
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And since in [its] root the rectification of the vessels is higher, through the fulfillment of the Torah
and mitzvos in actual deed, this is higher than what Avraham fulfilled, etc. (And see what is written

in the discourse beginning “Moshe would speak.”)
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Now, concerning this drawing down it is said of the Giving of the Torah, “When You ride upon Your
horses,” etc. Sus (“horse”) is numerically twice the Name Sag (63).
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And as our Sages, of blessed memory, said of the horse, that its spirit is proud within it. And this
has two aspects: from below to above, and from above to below. And the meaning of “from below to
above” is like the ascent of the worlds on Shabbos.
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For behold, on weekdays there is a descent of the vessels of Z’eir Anpin (the emotive attributes) and
Nukva (the feminine / Malchus) of the World of Atzilus (Emanation) into Z’eir Anpin and Nukva of
Beriah, Yetzirah and Asiyah, in order to gather sparks and carry out refinements throughout the six
days of work.
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And through this, on Shabbos there is the ascent of Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus). This ascent is through the refinement of the sparks mentioned above,

whose root is higher than Z’eir Anpin, which is the level of the Name Mah (45);
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for they fell in the shattering from the seven lower [Sefiros| of Sag (63), and they fell into the Name
Ban (52); and when they are refined they rise to their root in Sag, which is above the Name Mah.
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And therefore in the Time to Come, when all the refinements are completed, Malchus
(sovereignty), which is the Name Ban, will be “the crown of her husband,” the Name Mah, by rising

to the level of Sag.
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And this is [what will be] in the Time to Come, “the day that is entirely Shabbos.” Yet something of
this is present every Shabbos: through the refinement of the sparks of the Name Ban mentioned

above during the six days of work, a great ascent takes place on Shabbos to the level of Sag.
19 7IPNT NINIRRA D971 1AW AT MR 21903 N1 19909 1Yo RIM
And this is like the ascent [that brings about] a revelation of the lights of Tohu, which were greater
than the lights of Tikkun, etc.
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(For although it was explained above that in Tikkun there came to be a multiplicity of lights
through the multiplicity of vessels, that is multiplicity specifically; but the very essence of the light
was greater in Tohu, which is why the vessels could not contain them, because of the great strength

of the greatness of the light, etc.)
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And this is the level of the horse, which carries the man, Z’eir Anpin (the emotive attributes) and
Nukva (the feminine / Malchus), upward from below to above, to a place to which they could not

rise by themselves, namely above the Name Mah of Z’eir Anpin.
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And that is in Sag of Binah. Therefore Binah (understanding) is called in the Zohar “the world of
freedom,” and it is called “the supernal Jubilee” [and] “You shall proclaim liberty,” because it is a

very high level, where the external forces have no nurture at all
23] 9”22 I”RWNA [o°0on navaw] 3”RAW 102 77w MTN T OAW [(xap paixk ey 79T PR 1NPRINY)
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(for their nurture is only from Z’eir Anpin and Nukva, which are the seven emotive attributes (mid-
dos) in which the shattering of the vessels took place, which is not so in the first three [Sefiros], etc.
And what was written above, that the shattering was in Sag, means in the seven lower [Sefiros],
which are the attributes, the root of Z’eir Anpin and Nukva, etc., which is not so in Binah, which is

[among] the first three, etc.)
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And the meaning of “from above to below” is that this very thing, the refinement and transforma-

tion of the attributes, is through a drawing down from Binah, which is the level of Sag.
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Like the Counting of the Omer, which is the refinement of the seven attributes of the animal soul: it
is specifically through drawing down the encompassing [lights] of Imma, of which it is said, “And
you shall count for yourselves from the morrow of the Shabbos,” etc.; for Binah is called “the mor-

row of the Shabbos,” as is explained elsewhere.

13 AR R2N Y 1Y KW MNY 1917 (o957 ov] 97 191 .10 1IpNY RPIT MR Kan 1239 10

And this is the meaning of “Let his mother come,” specifically, “and clean up,” etc. And likewise

Yom Kippur, the forgiveness of sins, “bearing iniquity,” is through “let his mother come,” etc.

likuteitorah.com/torah-ohr/megillas-esther/ 143

14



TORAH OHR « MEGILLAS ESTHER - MAAMAR 11 ‘?”Jﬂ ‘?y 2182

TPW TN M2 19 0°1937 731207 2°957 N1 "B X”D PRWAN W (ovn vyal 17Y2 WPHD 0A
219 7Iman waren

Also, as is written in Etz Chaim, the Gate of the Chashmal, chapter 1: according to the entry of the

vessels of Tevunah within, so the level of her light is clothed outside, etc.
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And see there that this whole rectification is in order to push the external forces away from Z’eir

Anpin (the emotive attributes) and Nukva (the feminine / Malchus), which is specifically through

drawing down the light of Binah (understanding) within and without, etc.
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And this is the garment of the chashmal of Binah, which clothes Z’eir Anpin and Nukva so that the

external forces should not draw nurture from them. Thus all this is through Binah.
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From this the matter of the “horse” from above to below will be understood: that it is drawn down

even below, into the place of the kelipos (husks), to refine and transform the emotive attributes
(middos), because it specifically is able to push away the external forces, etc.;
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whereas the attributes themselves have no power to descend so far, for the external forces could
draw nurture from them, unless [it is] through the “horse,” which is the drawing down of Binah

(understanding) that carries them so far below.
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This will be understood by way of analogy, for we see the difference between the intellect and the
attributes: the intellect has it in its power to bear a thing that one utterly hates, and to examine and
contemplate it just as one contemplates a thing one loves. And one can picture it in the imagination

of one’s thought even though one hates it utterly.
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Now, contemplation of something is a drawing forth from the intellect and understanding to that
thing, in that the intellect encompasses that thing and that thing is encompassed in one’s intellect
and thought.
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If so, when one thinks about and contemplates a hated thing, that thing too is encompassed in

one’s intellect; and so the vessel is drawn out to encompass that thing.
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It follows that the intellect and thought can descend so far down, even into a thing that is very far
from oneself, to the point that one hates it, and nevertheless one will encompass it in one’s thought
and contemplate it. This is not so with the emotive attributes (middos): the attribute of love cannot

extend into a thing that one hates.
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This is because the emotive attributes (middos) are a drawing forth in the mode of inwardness, but

the intellect is encompassing; therefore it can descend even below.
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And so it will be understood on high: that specifically from the level of Binah (understanding) can
[light] be drawn even below, even into the place of the kelipos (husks). For the Holy One, blessed be
He, knows the deeds of the wicked too and contemplates them as [He does] the deeds of the right-

eous; whereas the attribute of love will not extend and be drawn into the place of the wicked, etc.
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(This will be understood further according to what is written concerning the sin of the Tree of
Knowledge, as it is written, “Behold, the man has become like one of us, knowing good and evil.”
Through this knowledge, in that he knew the Tree of Knowledge of good and evil, which are the

chambers of nogah, he was enticed and drawn after them.
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And this is because his knowledge is inward, for Daas (knowledge) is the source of the six attribut-
es; therefore, through this knowing and closeness, in that he came close to them, he was drawn af-

ter them, etc.
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This is not so with the level of supernal knowledge, which encompasses the thing; therefore, al-
though this knowledge knows evil well, no nurture is drawn from it, etc. And this is [the meaning
of] what is written, “Behold, the man has become like one of us, knowing,” etc.: it is with the kaf of
comparison, for his knowledge is in the mode of inwardness and emotional arousal, which is not

so with supernal knowledge, etc. See there.)
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Now, through the descent and drawing down of the level of the “horse” from above to below, to de-
scend and refine the attributes, and [so] darkness is turned into light during the six days of work,
and this is the idea of “A good thought, the Holy One, blessed be He, joins to the deed”;
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through this, correspondingly, the ascent from below to above then takes place on Shabbos, etc.
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And this is [the meaning of] what is written, “And the mother is sitting upon the fledglings,” etc.,
“You shall surely send away the mother,” etc. The meaning: “and the mother is sitting” is the de-
scent from above to below, [as in| “If [the L-rd] washes,” etc.: do not read im (“if”) but em

(“mother”).
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And through this [comes] the ascent from below to above: “You shall surely send away the mother,”
etc. And through this, afterwards, “and the children you may take for yourself”: these are the Torah

and mitzvos, so that the revelation be below as above.
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Therefore it is said of the Giving of the Torah, “When You ride upon Your horses”: for the mitzvos
are clothed in physical things that are from kelipas nogah, as written above, and it is in them that
the refinement must take place. Therefore this is through the “horse” that carries from above to

below, and through this, afterwards, [comes]| the ascent from below to above.
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(And in the same way, the Counting of the Omer before the festival of Shavuos, the Giving of the
Torah, is a refinement, so that through it there can be a drawing down of G-dliness into physical
things, as is explained elsewhere on “And you shall count for yourselves,” etc. And the refinement
of the animal soul is through the encompassing [lights] of Imma, as mentioned above. And this is

the meaning of “And the mother is sitting,” etc.
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And see what is written on the verse of the one “gathering wood,” concerning “and it sends out its
roots by the stream (yuval),” that there is the level of yovel with a cholam, and there is [yuval] with a
melupum, and this too is the level of from above to below and from below to above. And these too
are the two aspects mentioned above that are in Binah (understanding), for Binah is called “the
Jubilee of liberty,” etc.)
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And so too on Purim it is said, “royal apparel,” etc., “and the horse that [the king] rode,” etc. “Royal

apparel” is the garments made from the deeds of the mitzvos, which are from the refinements of
nogah, as mentioned above; and this is through “and the horse that [the king] rode,” etc.
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(Also, “which the king has worn” is like the chashmal of Binah, which clothes Z’eir Anpin (the emo-
tive attributes) and Nukva (the feminine / Malchus) from their sides; and below it becomes a shoe

beneath their feet. And something like this is the level of “and the horse,” etc.
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And see what is written elsewhere on the difference between a horse and a cherub, which are two
kinds of letters, from the light that encompasses all worlds (sovev kol almin) and from the light that
fills all worlds (memalei kol almin). And it will be understood with what was said above: the “horse”
is the letters and drawings-forth of Binah, to encompass even a hated thing; and this is the level of
the letters and drawings-forth of the encompassing [lights], the level of the light that encompasses
all worlds. And the “cherub” is the letters of the light that fills all worlds, the drawing forth of the at-

tributes, etc.
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Also, to understand further how the refinement is specifically through the level of “and the horse
that [the king] rode,” it will be understood with what is written on the verse “My offering,” on why
teshuvah (return) is effective only in this world: because specifically in this world the level of the

light that encompasses all worlds shines and is revealed,
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in which and through which specifically is the power of refinement, so that there be transforma-
tion, etc.; and this drawing down and revelation from the level of the light that encompasses all
worlds is through the level of “and the horse,” etc. And see further what is written on the verse “To
My mare,” concerning masculine and feminine letters; and therefore in Binah there is the Name

Havayah with the vowels of Elokim, which corresponds to the two aspects mentioned above.)
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And this is the meaning of “And the Jews accepted what they had begun to do”: for at the Giving of
the Torah they only began to do. For it was already explained above, concerning “we will do and we
will hear,” that the main thing is through “we will do,” which is the level of the rectification and re-
finement of the vessels, and through this, afterwards, [comes] “and we will hear,” the revelation of
the light, etc.
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And at the Giving of the Torah there was only the beginning of the rectification of the vessels and of
the drawing down of the light, as in “Little by little I will drive them out.” As we see, there was not
yet completeness in Israel, and all the days of the Judges were ascents and descents, and after-
wards too.
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But in the days of Haman, “and the Jews accepted,” a complete acceptance: through the great self-

nullification (bittul), through self-sacrifice (mesirus nefesh), the vessels were utterly refined, until

the light was drawn into them, so that it would be “and [the Jews] accepted,” etc.
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Therefore vekibel (“accepted”) is said in the singular. For at the Giving of the Torah it is said, “And

Israel encamped there,” in the singular, as though they were all like one man.

20

21

M3 77N N3P IR RITW 7732 IR TARD 11210 1IN 13972 ARND 77N 1NND 107 Y 22

.0°°1 1710 137 NN1 9719 7IR2 50 wDNY

And through this they merited the Giving of the Torah, as in the words, “Bless us, our Father, all of
us as one, with the light of Your countenance,” which is the light of receiving the Torah, as it ex-
plains, “for with the light of Your countenance You gave us a Torah of life.”
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For this revelation is specifically when all of us are as one, for there is no enclothing and revelation

of the Infinite Light (Or Ein Sof), blessed be He, who is the true One, except in a place of oneness

and inter-inclusion;
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and therefore on Purim, when the completion took place, that they accepted what they had begun
at the Giving of the Torabh, it is therefore said vekibel, in the singular, as though they were one man.

But how can this level come about?
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The explanation is that the division of levels is only from Chochmah (wisdom) downward, as it is
written, “Her husband is known in the gates (she’arim)”: “to each one according to what he mea-
sures (meshaer) in his heart,” that is, each one according to his comprehension.
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And this is in the emotive attributes (middos), which are drawn and born from the intellect: if so,

when their minds are not alike, the attributes too are not alike.
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Like the disciples of Shammai and Hillel, among whom opinions and divisions multiplied, one dis-
qualifying and the other declaring fit, because of the difference of opinions.
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Although Shammai and Hillel disagreed in only three matters, their disciples disagreed a great
deal: one grasped the reasoning he had heard from his teacher this way, and the other that way.
And in the same way in divine service: from the side of the comprehended intellect, a division of

levels comes about.
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But the level of the heart’s desire (re’usa deliba), which is the will that is entirely above intellectual
comprehension, namely the self-sacrifice (mesirus nefesh) in the days of Haman’s decree, when
they cleaved to Him, may He be blessed, with a simple will that is above intellect and
comprehension:
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at this level all are equal together in it, as though there were only one will of them all together, as
one man (and see what is written on the verse “Many waters,” etc., in Parshas Toldos), for above
Chochmah (wisdom) no division whatsoever applies.
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Therefore vekibel is said in the singular.
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That is, it is through this level of self-nullification (bittul) and the heart’s desire that they merited
the revelation of the Infinite Light (Or Ein Sof), blessed be He, of which it is written, “For man shall

not see Me,” for it is not grasped by any intellect, but only by the heart’s desire.
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And this is [why it says] specifically “and the Jews (Yehudim) accepted”: for acknowledgment (ho-

da’ah) relates to the level that is above intellect, which is not grasped by intellect, only through ac-
knowledgment, etc.
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And as in the words, “To You it is good to give thanks (lehodos), and to Your Name it is fitting to
sing”: for song is the arousal of the emotive attributes (middos) because of comprehension, as in

“the masters of song go out with song.”
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And this belongs to “Your Name,” the level of a name and a glimmer; but “to You it is good to give

thanks,” for no thought can grasp Him at all, as mentioned above.
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Now, afterwards it is written, “The Jews established and accepted,” and there, there is a keri and a

kesiv: the kesiv (written form) is vekibel and the keri (read form) is vekiblu. For at the time of the
decree, when the self-sacrifice (mesirus nefesh) was revealed, it was vekibel, in the singular.
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But afterwards, when the time had passed and the self-sacrifice was not revealed, the keri vekiblu is
said: each one receives according to his comprehension, and according to the vessels he prepares,

so he draws down, and in proportion to the refinement of the vessels, etc.
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Nevertheless, the kesiv is vekibel. For nevertheless, in each one there is self-sacrifice (mesirus ne-
fesh) and the heart’s desire, in potential at any rate, only that it is hidden; and from the side of this

level there is no division of levels at all.
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And this is the meaning of keri and kesiv: the keri, which is read, is the revealed, in voice and
speech; and the kesiv is [what], although it is not revealed, is nevertheless present in him in poten-
tial at any rate. And of this level it is said, “The Jews established and accepted (vekibel) upon them-

selves and upon their descendants,” etc.
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A Person Is Obligated to Become Intoxicated on Purim
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“A person is obligated to become intoxicated on Purim until he does not know [the difference] be-
tween ‘Cursed is Haman’ and ‘Blessed is Mordechai.’”” Now we need to understand why the joy of

Purim is so much greater than the joy of Yom Tov
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(for on [the festivals] we are obligated to rejoice by Torah law, and even so one certainly should not
become intoxicated to such an extent, as the Rambam writes concerning the joy of Yom Tov, “one
should not be drawn after wine,” etc.), on which miracles were done for our fathers, such as on

Pesach the Splitting of the Sea of Reeds, and on Shavuos the Giving of the Torah, etc.
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And in stature, surely the festivals are holier, for on them the doing of work is forbidden, which is
not so on Purim, for “Mordechai decreed, but they did not accept it upon themselves.”
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This will be understood by first explaining the matter of “And the Jews accepted what they had be-
gun to do.” For the meaning of “they had begun” is [what they began] at the time of the Giving of
the Torah.
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As our Sages, of blessed memory, said on the verse “The Jews confirmed and accepted”: “They
confirmed what they had already accepted.” For at the time of the Giving of the Torah, “He held the

mountain over them like a tub,” etc.
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“And from here [comes]| a great protest of duress (moda’a rabba) against the Torah,” except that
“they accepted it again in the days of Achashverosh,” etc. Now we need to understand why His
holding the mountain over them, etc., is considered more of a compulsion than the episode of

Achashverosh.
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Now first we need to understand what the matter of the Giving of the Torah is. And also what our
Sages, of blessed memory, said: “Fortunate is he who comes here with his learning in his hand.”
Surely in Gan Eden [the souls] delight in the revelation of the Infinite Light (Or Ein Sof), blessed be
He. So what bearing does it have on this that one should specifically [come] with his learning in his

hand, which consists of laws that have been clothed in physical matters?
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And also what our Sages, of blessed memory, said: that whoever is able to occupy himself with
Torah and does not occupy himself, of him it is said, “For he has scorned the word of Havayah ...

the soul shall surely be cut off.”
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At first glance this is puzzling. Since one who is not able to occupy himself with Torah so much ful-
fills his obligation with one chapter in the morning and one chapter in the evening, then why
should the sin of one who is able to occupy himself and does not occupy himself be so great as to

say of him, “shall surely be cut off,” etc.?
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But the matter is this: the Torah is called “the parable of the Primordial One,” as it is written, “As

the parable of the Primordial One says: From the wicked comes forth wickedness.”
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And this is what is written, “But G-d caused it to come into his hand.” And so too King Shlomo,
peace be upon him, said, “To understand a parable and an epigram,” etc. And the matter is that the
meaning of “the Primordial One” is the Primordial One of the world (kadmono shel olam), which is
the Infinite Light (Or Ein Sof), blessed be He, itself.
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For the level of the light that encompasses all worlds (sovev kol almin) and the light that fills all
worlds (memalei kol almin) is what is drawn forth from Him, may He be blessed, as a radiance, to

be life-force (chayus) for the worlds.
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If so, this level is related to the worlds. For the level of the encompassing light (sovev), too, is a level
that relates to the worlds, since it is what gives life to the worlds, only that it is the level of a sur-
rounding light (Or Makif); and the light that fills all worlds (memalei kol almin) is the level of an in-
ner light (Or Pnimi).
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But His being and essence, may He be blessed, is not within the category of worlds at all, and it is
not fitting to say of Him [that He is] sovev kol almin, etc. Therefore He is called the Primordial One
of the world.
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And the Torah, which is called “the parable of the Primordial One”: that is, the Torah is a parable
for the level of the Primordial One of the world. Just as through the parable the thing it illustrates is
grasped, so through having his learning in his hand a person will merit a revelation from the level
of the radiance and light of the Infinite One (Ein Sof), blessed be He: that which is above the level of
sovev kol almin and memalei kol almin,
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and is not within the category of worlds at all. For in the comprehension of Torah there are many

levels without end, one ascent above another. For example, the nature of the comprehensions in

the lower Gan Eden bears no comparison to the nature of the comprehension that is attained in the

higher Gan Eden.
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Therefore the comprehensions in the lower Gan Eden, relative to the comprehension in the higher

Gan Eden, are only like the relation of a parable to the thing it illustrates.
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In the same way there are levels without end even above the higher Gan Eden, as it is said, “And

holy ones praise You every day, selah.”
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And as is written in Likkutei HaShas of the Arizal, of blessed memory, on the saying of our Sages, of
blessed memory: “The righteous have no rest, neither in this world nor in the World to Come, as it

is said, ‘They go from strength to strength.’”
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And every comprehension, relative to what is above it, is called a parable. And this is what is writ-

ten of Shlomo, “And he spoke three thousand parables”: that is, on every matter of the words of
Torah.
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That is to say: this matter is grasped in the lower Gan Eden in this way, and in the higher Gan Eden

this very matter is in a more spiritual and more exalted form, until the first level is only like a mere

parable for this level.
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And in this way he grasped three thousand levels in every matter of the words of Torah. And in
truth it is said, “they praise You, selah,” without end, etc. And this is “And His understanding is be-
yond number.”
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Now, “the Torah comes forth from Chochmah (wisdom),” and it is the source and root of all the lev-

els of comprehension mentioned above, as it is written, “And a river goes forth from Eden,” etc.
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And the level of the higher Chochmah (Chochmah Ila’ah) itself is the level of a parable for the very
level of the Primordial One of the world.
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For although the Infinite Light (Or Ein Sof), blessed be He, is exalted and uplifted without end
above the level of Chochmah, and all the Ten Sefiros, the first of which is the level of Chochmah,
are called in the Zohar “the mystery of the holy Name” (raza dishma kadisha), like the name by
which a person is called, which does not touch his essence and being at all (as explained above in
Parshas Terumah, in the discourse beginning “Mi yitencha”), nevertheless the Infinite Light,

blessed be He, rests and is clothed in the higher Chochmah, as it is written, “Havayah, with
Chochmah ...”
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And therefore the Torah, which comes forth from Chochmah, is called “the parable of the
Primordial One.”
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For just as with a parable: although it is not of the nature of the thing it illustrates at all, neverthe-
less the thing illustrated is clothed within the parable, and in it and through it specifically one
grasps the thing illustrated; so Chochmah and the Torah are a garment for the Infinite Light,

blessed be He, as it is written, “He wraps Himself in light as in a garment.”
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Therefore, through occupying oneself with Torah, a person can enjoy the radiance of the Infinite
Light, blessed be He, itself, from the level of the Primordial One of the world.

likuteitorah.com/torah-ohr/megillas-esther/ 159



TORAH OHR « MEGILLAS ESTHER - MAAMAR 12 P2y hral Ty X°7192 "MI03% WIR 2°°M...

7=ny’7 D’,‘)’TE’? TN T IR Y [5ya navy] 270Y 901 NWR 77T [w7Ipn Naxa) PPIAR2 W2 1°1vi)
NINXAXT N2 N7 2w P°NY °nan 7R XY 1D AYNTD NINXAR 0 a3l awa PN X132
LANI0 [nomvan / npcan] *21A%318 *°12 RITY (o0 vya) 17Y2 AR1212D

(The matter is as is written in Iggeres HaKodesh, in the passage beginning “Eishes chayil ateres
baalah”: “Now, this light that is stored away for the righteous in the Time to Come, which is called
by the name ‘the pleasantness of Havayah’ and ‘tzachtzachos’ (dazzling radiances), to delight,”
etc.: that it is a radiance from the level of Atik, in which is the level of the tzachtzachos, as ex-

plained in Etz Chaim; and it is the level of the inner dimension (pnimiyus) of Keser (the Crown).
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For the Supernal Will is called sovev kol almin (the light that encompasses all worlds), as explained
elsewhere on the subject of “Whatever Havayah desired, He did”; and the Supernal Will is called
Keser. Therefore Keser is from the expression “they surrounded (kitru) Binyamin,” which means
encompassing, and that is sovev kol almin. But this is the level within Keser that is called the root
of the emanated beings.
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However, the level of Atik, which is the inner dimension of Keser, is above this level, for it is the
lowest level within Ein Sof; therefore it is not fitting to call it even a root for the emanated beings.
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And this is the meaning of Atik Yomin (the Ancient of Days): that it is removed (ne’etak) and set
apart from the level of the days of the world, as it is said, “Who is uplifted from the days of the
world.” And this level is what is called the Primordial One of the world, which is not within the cate-
gory of worlds, for it is set apart and exalted even from being called sovev kol almin, for that is only
the second level within Keser, which is called the root of the emanated beings, that is, the level of

sovev kol almin.
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And Atik Yomin is also called the Primordial One of the world, for it is drawn from the Malchus
(sovereignty) of Adam Kadmon, etc. And how do the righteous merit the revelation of this light?
This is through the garments that are made from the Torah and mitzvos, as is written there in

Iggeres HaKodesh.
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And this is why the Torah is called “the parable of the Primordial One.” And of this too it is said,
“And the Ancient of Days sat; His garment was white as snow.” “His garment” refers to the Torah,
which is likened to snow: just as snow is, by way of analogy, the congealing of water, so is the mat-

ter of the parable, which conceals the thing it illustrates.
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And as is written on the meaning of “His garment as snow” in Parshas Acharei, on the verse “For
on this day He shall atone”; see there, in the discourse beginning “Hinei chayei,” etc. And there-
fore the Zohar speaks of the four hundred worlds of yearning (almin dikesufin) that the righteous
inherit, which are called “four hundred shekels of silver (kesef), current with the merchant (over
lasocher).”

R K22 ToNY RYPOTE 1°PNT0T 11°9Y 23yNT 199°057 1Ry $79109 A°pn 98T 9110 1R Mo 0D
:(AM0R 729y 1M $715 ¥7910 Pnan IPyntw nan

For socher (merchant) is related to sechor (around), which means encompassing, [referring| to
sovev kol almin; and the worlds of yearning and the supernal delight that the righteous will inherit
in the Time to Come are from the level that is above the level of sovev kol almin, as mentioned

above. And this is “over lasocher.”)
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And this is what our Sages, of blessed memory, said: “Fortunate is he who comes here with his
learning in his hand.” For as with a thing illustrated and its parable: it is impossible to arrive at the
thing illustrated unless one first understands the parable; then through this one arrives at the thing

illustrated.
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And if he falls short of grasping some things in the parable, he will not be able to grasp the thing il-
lustrated at all (since there is no way to grasp the thing illustrated except through the parable, then
when he does not understand the whole parable well, there is no way to arrive at the thing
illustrated).
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In the same way, since the Torah is itself the level of the parable through which the Primordial One

of the world is grasped, therefore one’s learning must be in one’s hand when one comes here,
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for through grasping the parable well, then specifically one can behold the thing illustrated, which
is “the pleasantness of Havayah,” to “satisfy his soul with tzachtzachos,” etc. Whereas when the
parable is not in his hand, he has no way to grasp the level of the thing illustrated mentioned

above.
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With this, what our Sages, of blessed memory, said is resolved and understood: that whoever is able
to occupy himself with Torah and does not occupy himself, of him it is said, “shall surely be cut
off,” etc.,
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even though for one who is not able, one chapter in the morning and one chapter in the evening is
enough. The matter is like the example of the thing illustrated and the parable here below, in the
intellect of man.
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Not all the ideas that are called the thing illustrated are equal with regard to parables. There is an
idea, a thing illustrated, which one can arrive at through one parable that is simple and easy.
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And there is a greater idea, which to grasp requires more parables; and the parable, too, is loftier
and deeper
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(as is known from the matter of the parables of Shlomo. And so too of Rabbi Meir they said, “When
Rabbi Meir died, the tellers of parables ceased.” For one whose wisdom is deeper needs more para-
bles, so that through them [people] may arrive at the depth of his wisdom.
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And when the wisdom is not deep, there is no need for a parable, and one can grasp it without a
parable. Therefore, the deeper the wisdom is, the more it needs many parables until [people] arrive
at it, to the point that Shlomo’s wisdom required three thousand parables. And with Rabbi Meir, a
third [of his teaching was]| parables, etc.)
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So too above: not all the comprehensions of the souls are equal, and among them there are levels

and degrees without end,
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as our Sages, of blessed memory, said, that each righteous person “is burned by the canopy of his
fellow” (and therefore one for whom one chapter in the morning and one chapter in the evening is
enough: this parable is enough for him, relative to the comprehension of the root of his soul).
T2 97 97w AR T N0 P\OS?b 19 R”RWS RP1713°M
And this is specifically when he is not able to occupy himself, etc., for this is an indication that this
is enough for him.
T3 11170 By 1w Dwm w127 17apn 19 005wt 17 wERY 11 95 oIyt 17 RURY 11997 IR)
(@”y 19 71°5 DOPWR [x17 7772 RO 17212 27 RPPT KR °D 112 (k312 °x10] 27112 RNOKRY 2owns

(Or: since he is not able, and he occupies himself as much as he is able, the Holy One, blessed be

He, will complete for him a garment and a parable through which to grasp what he needs to grasp.

And something like this is found in the Zohar, Parshas Emor, page 101b: “The Holy One, blessed be

He, completes it for him,” etc.; see there.)
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But one who is able to occupy himself with Torah: this is an indication that his soul is of a level that
can grasp much higher. Therefore the parable, too, must be very great and abundant, in the mea-
sure of the time in which he is able to occupy himself with Torah, which is the level of “the parable
of the Primordial One.”
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And when he does not occupy himself for all the time that he is able to occupy himself, he falls
short of the parable that is needed. And therefore of him it is said, “shall surely be cut off,” etc.
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That is: because of what he lacks in the level of “the parable of the Primordial One,” he will not be
able to grasp “the pleasantness of Havayah,” etc., which is the thing illustrated
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(and the Holy One, blessed be He, will also not complete for him the garment and parable that is
lacking, since he was able to occupy himself and did not occupy himself; and of this it is said, “For

he has scorned the word of Havayah,” etc.).
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Now, Israel merited the Giving of the Torah through the sufferings of the exile of Egypt, “with mor-
tar and with bricks.” And they put “we will do” before “we will hear.”
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For there cannot be a revelation and drawing down of the Infinite Light (Or Ein Sof), blessed be He,

except in a place where there is specifically the level of self-nullification (bittul) (which is why the

Infinite Light, blessed be He, rests specifically in Chochmah (wisdom): because it is the level of bit-

tul, koach mah (“the power of ‘what’”), as is known).
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And this is the matter of putting “we will do” before “we will hear”: it is the level of bittul, in which
one nullifies his will utterly, as if he had no will of his own, but wills only whatever is the Supernal
Will, blessed be He.
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And this is the level of service, “and Him you shall serve”: for a servant has no mind of his own,
but does whatever his master tells him.
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And through their putting first the level of “we will do,” which is this bittul, there could be “and we
will hear,” that is, receiving the revelation and the light from the Infinite One (Ein Sof), blessed be
He.

likuteitorah.com/torah-ohr/megillas-esther/ 165

14



TORAH OHR « MEGILLAS ESTHER - MAAMAR 12 P2y hral Ty X°7192 "MI03% WIR 2°°M...

MM AN93W PPN MIANTAN CAY NI°NA IR YRwN WY1 TA10 0°ND C1w aaR 1wpw 1)
(1°%y 5 RP7MY 1712 $3 2210 NRPI NPAWT 73012 L9710 2919 D nTR Rl 1y

(And this is why they tied on them two crowns, corresponding to “we will do” and “we will hear”:
these are the two levels in Keser (the Crown) mentioned above. The higher level is called the
Primordial One of the world, as mentioned above, and the second level is called the light that en-
compasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin).)
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But in order for them to come to this level of bittul, of putting “we will do” before “we will hear”:
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for at the Exodus from Egypt they were still in a state of smallness (katnus) (as explained above in

the discourse beginning “Remember what Amalek did to you,” etc.); so how could they come to so
great a level of bittul?
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For this there was the matter of His holding the mountain over them like a tub, which is the level of
“and His right hand embraces me”: that is, the revelation of the supernal love from above upon
Israel,
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(12
as it is written, “I have loved you, says Havayah” (see in the discourse beginning “And you shall
make holy garments” what is written there on the meaning of “I have loved you,” etc.).
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For this love “embraces” the Community of Israel (Knesses Yisrael) and surrounds it on every side,
even on the level of the back (achorayim), until He does not let it turn away from Him, and it is

compelled to stand with Him face to face.
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That is: through this supernal love, love was also aroused in the souls of Israel, until they came to
the stature and level of putting “we will do” first, etc.
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As it is written, “As water [reflects] face to face, so is the heart of man to man.” The meaning is: the
heart of the supernal Man; this is what is written, “And upon the likeness of the throne, a likeness

like the appearance of a man,” which is the level of the 248 positive commandments, which are
“the 248 limbs of the King.”
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And the 365 prohibitions are the 365 sinews. “To man” is the level of man in [the worlds of| Beriah,

Yetzirah and Asiyah, as it is written, “And the likeness of their faces was the face of a man.”
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It is “as water [reflects] face to face”: that is, through the revelation of the light of love from above,
the level of “I have loved you,” through this the love from below upward is also aroused; and that is
the ascent of the Community of Israel (Knesses Yisrael) in the expiry of the soul (kelos hanefesh)
toward Him, may He be blessed (as it is written, “Draw me, we will run after You,” etc.).
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Therefore the Community of Israel is called a bride (kallah), on account of the expiry (kelos) of the

soul, as it is written, “My sister, [my] bride, how much better is your love than wine,” etc.
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And this is the matter of “At each utterance their souls flew out”: through the utterance and the
revelation from above, their souls flew out, in a state of self-nullification (bittul) to the Infinite
Light (Or Ein Sof), blessed be He.
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(And see what is written along these lines in Parshas Lech Lecha, on the meaning of the saying of

our Sages, of blessed memory, “When the utterance goes forth from the mouth of the Holy One,

blessed be He, they are silent (chashos).” Chashos is the level of silence and bittul, etc.)
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And this is the matter of His holding the mountain over them: it is the level of the supernal love,
which is called a mountain (as is written elsewhere on the subject of Avraham, who called it a
mountain; and on the subject of Aharon: alef, har (mountain), nun). “Like a tub”: this is the level of
something encompassing, “surrounding all worlds” (sechor kol almin), through which the love was

aroused in them
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(and with this, what we say will be resolved: “Who sanctifies His people Israel through chuppah and
kiddushin.” And they asked why the order was changed, putting chuppah before kiddushin. Rather,
the chuppah is the level of the encompassing (makif), and it is the matter of His holding the moun-
tain over them like a tub, which is the level of the revelation of the encompassing, as mentioned
above.
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Therefore the chuppah had to be put before the kiddushin: for their coming to the receiving of the
Torah, which is the level of kiddushin, is through first drawing down the encompassing, through
which they came to the level of bittul, putting “we will do” first, etc.; and then there can be the

drawing down and revelation, the level of the Torah, as mentioned above).
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And this is the meaning of what our Sages, of blessed memory, said: “From here [comes] a great

protest of duress against the Torah.”
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That is: this arousal in their hearts to receive the Torah in a state of self-sacrifice (mesirus nefesh)
and bittul, to the point that they put “we will do” before “we will hear,” did not come from their
side, by choice and will from themselves alone, but rather through the revelation from above, of
the level of “I have loved you”: through this specifically the will and the love were aroused in them,

etc.
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And even so, “they accepted it again” with complete willingness in the days of Achashverosh. For

there was self-sacrifice in all of Israel, from themselves, not through an arousal from above first, in

the manner of a revelation of the level of “and His right hand embraces me.”
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For then it was the level of the hiding of the Face (in the manner of “and a time to keep far from
embracing”), as our Sages, of blessed memory, said: “Where is Esther in the Torah? As it is written,
‘And I will surely hide (haster astir) My face on that day.’” If so, it was the level of an arousal from
below (isarusa dilesata), from their own side; and this is “they accepted it again” with complete

willingness.
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The explanation of the matter will be understood in light of what is written, “A Jewish man (ish

Yehudi),” etc., “and his name was Mordechai,” etc., “a Binyaminite man (ish Yemini).”
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Now we need to understand: since “Yemini” means that he was of the tribe of Binyamin, as Rashi

explains, then why does it call him “Yehudi,” which is named for the tribe of Yehudah?
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We also need to understand: concerning Haman’s decree it is said, “to destroy, to kill,” etc., “the

Jews (haYehudim).” But surely in the hundred and twenty-seven provinces of the kingdom of

Achashverosh there were also [Jews] of all the tribes, Ephraim and Menasheh.
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Rather, all of them were called Yehudim because of the level of self-nullification (bittul) toward the
Infinite Light (Or Ein Sof), blessed be He, that is in them, as we say in the Shemoneh Esreh, “We

give thanks (modim) to You.”
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For on account of this one is called Yehudi, as it is written [that] Leah [said], “This time I will thank
(odeh) Havayah; therefore she called his name Yehudah.”
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(And in every one of Israel there is this level of acknowledgment (hoda’ah) and bittul, as explained
above in Parshas Vayechi, on the verse “Yehudah, you ...”: that this is the level and degree of the
Shemoneh Esreh, which is the level of bowing and prostration, as it is said, “And we bow and pros-

trate ourselves and give thanks.”)
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Therefore Mordechai is called “ish Yehudi”: the meaning is, a lord over the Jews, like “the ish (offi-
cer) of the Temple Mount,” for he was the source of the bittul; as our Sages, of blessed memory,
said: “Where is Mordechai in the Torah? As it is written, ‘pure myrrh (mor deror),” which we trans-

late [into Aramaic], ‘mira dachya.’”
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And this myrrh (mor), in the view of the Rambam and other commentators (only the Raavad and

the Ramban explain it differently), is the musk mentioned in the Gemara in the chapter Keitzad

Mevarchin, which is the blood of a certain animal (chayah yadua) that congeals in the hump on its

neck and becomes a spice called mor.
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And in the emotive attributes (middos) of the soul, this is the level of subjugation and transforma-
tion (iskafya and is’hapcha), from bitter to sweet. For the blood is the vital soul, the soul that de-
sires; and when one transforms his animal desires from the pleasures of this world, so that all his

desire and his delights are in G-d, this is the matter of a spice being made from it.
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Along these lines one may explain the dispute of the halachic authorities concerning the myrrh
mentioned above: that Rabbeinu Yonah permits it even to be eaten, and some forbid it to be eaten,
for they hold that only its fragrance was transformed, but its substance is forbidden to be eaten.
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And Rabbeinu Yonah holds that it has entirely become permitted, as is written in the Tur, Orach
Chaim, section 216.
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And according to Chassidus, their dispute depends on the matter mentioned in the Gemara in
Yoma (page 86b) concerning teshuvah (return): whether deliberate sins become like unwitting

ones or like merits. For both are one matter, namely, that the bad is transformed into good.
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For the “certain” (yadua) animal mentioned above is the yid’oni mentioned in the Torah in Parshas
Shoftim, which is of the impure kelipos (husks), as it is written, “or one who inquires of an ov or a

yid’oni, or one who consults the dead.”
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Therefore, that this spice should be permitted even to be eaten is like [the case where], through
teshuvah out of love, deliberate sins become like merits, for the bad is entirely transformed into

actual good.

STINYS 0°919° 097173 DOPPTE 1R DT 21w V9Yaw 2Ipna 1IN TP
And of this they said, “In the place where baalei teshuvah stand, perfectly righteous people cannot
stand.”
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But in teshuvah that is not out of great love, the deliberate sins are like unwitting ones, but they
have not been entirely transformed into good. And this is [the view of| the one who holds that the
myrrh mentioned above, although its fragrance is good, nevertheless has not become permitted to

be eaten, etc.
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Now, Mordechai, who is called mira dachya (pure myrrh), is the source of the self-nullification (bit-
tul), which is the level of Yesod (foundation) of Abba (Chochmah); for Chochmah (wisdom) is koach
mah (“the power of ‘what’”), and “through Chochmah they are refined.” Therefore he is called
specifically “ish Yehudi.”
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And Haman was the opposite of this, of this level specifically, as he said, “Whom would the king de-
sire to honor more than me?” For he was a something and an entity (yesh vedavar) in his own eyes,
and separate from His unity, may He be blessed, so as to say, “I am, and there is none besides me.”
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For he was of the seed of Amalek, and it is written, “Amalek is the first of the nations.” For the seven
nations in the verse, “the Canaanite and the Hittite,” etc., are seven evil traits: lust, and murder,
etc.
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And Amalek is arrogance (gasus haruach), and it is first among them, for arrogance is the root of all

the evil traits.
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Therefore Haman, who is the level of arrogance, wanted to destroy and to kill all the Jews, who are

in a state of self-nullification (bittul), the opposite of the yesh (sense of self) and of arrogance.
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And had they renounced [their faith], G-d forbid, nothing would have been done to them, for he de-
creed only against the Jews.
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But all of them, as one: no thought of [stepping] outside entered their minds, G-d forbid, and they

gave over their lives for His unity, may He be blessed.
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And this is the level of bittul mentioned above, and it is present in potential in every one of Israel;
even the lowest of the low can give over his life in actual deed, so as not to be separated from His

unity, may He be blessed, in any way in the world.
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And that one commits other sins is because of the spirit of folly, which misleads him into thinking
that he is not separated from the Holy One, blessed be He, through that sin, since he wears tzitzis

and puts on tefillin.
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Now, the level of self-sacrifice (mesirus nefesh) derives from the hidden love, which is above Daas
(knowledge). Therefore no reason for self-sacrifice is mentioned in the Torah; only for love is a

reason stated, as it is written, “to love Havayah your G-d ... for He is your life.”

L1331 9°°N ']”?Wﬂ'? X177 WA N7°07 M T°°0 K17 °2 R QYLAY 711°0 Wh1 N7°0N 5y ayy m R
And this is not a reason for self-sacrifice (mesirus nefesh), since the reason is “for He is your life,”
whereas self-sacrifice is to cast one’s life away.
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Rather, the matter is that reason and intellect do not apply to self-sacrifice, for self-sacrifice is tak-

en from a level that is above Daas (knowledge).
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For the meaning of “for He is your life” is that He, may He be blessed, is the light that fills all worlds

(memalei kol almin) and the light that encompasses all worlds (sovev kol almin), through which He
gives life to all worlds and brings them into being.
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And it was already explained above that the level of memalei and sovev is only a mere radiance
from Him, may He be blessed; but His being and essence, may He be blessed, is not within the cat-
egory of worlds at all, even [so far as] to be sovev and memalei for the worlds.
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For this is not the essence of G-dliness: that the worlds come into being from Him and receive their
life-force (chayus) from Him, may He be blessed. For “You are He before the world was created,”

and after it was created, exactly the same.
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And even if He had not created the worlds, all would be equal before Him, may He be blessed.

Rather, what gives life to the worlds and brings them into being is only a radiance from Him, may

He be blessed; as is written elsewhere, that this is why creation is called “something from nothing”

(yesh me’ayin).
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For the level of the coming into being of the yesh (something) is only through a mere radiance,
which is called ayin (nothing) relative to His being and essence, may He be blessed (as written
above in Parshas Shelach, the discourse beginning “Vayar Yisrael”), and as it is written, “And You
(ve’atah) give life to them all.”
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The meaning of “And You (ve’atah)” is the twenty-two letters of the word of G-d, from alef to tav,
and the five points of articulation, for through the letters He gives life to them all.
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And the letters are only a mere radiance, just as the letters in man are only garments of the soul,
etc.
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If so, His being and essence, may He be blessed, is above even this level and degree spoken of [in]
“for He is your life,” for this is only that He is memalei and sovev; and from this is drawn the love
[of] “for He is your life,” as it is written, “My soul, I desire You,” as explained in the Tanya (chapter
44).
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But self-sacrifice (mesirus nefesh), casting one’s life away, derives from [the will] not to be separat-
ed from His being and essence, may He be blessed, which is above the Life of life, and before

Whom [all] is considered as truly nothing, and “You are He before [the world] was created,” etc.
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And all this is within the power of every one of Israel (for the spark of G-dliness in the soul is also
drawn from a level that is above intellect, as is written elsewhere; and see Etz Chaim, Sha’ar 41,

chapter 3, and the intent is that there is a spark, etc.).
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Therefore there was then self-sacrifice in actual deed among all of Israel, so as not to be separated
from His unity, may He be blessed.
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And this is “And the word of Mordechai ...,” for Mordechai was the source of the self-nullification
(bittul), “ish Yehudi,” as mentioned above.
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And this is “And the Jews accepted what they had begun to do”: for at the Giving of the Torah they
put “we will do” before “we will hear,” and at each utterance their souls flew out, which is the level
of bittul and self-sacrifice; and this is why they merited the Giving of the Torah, the revelation of
G-dliness.
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And so in the days of Achashverosh there was this self-nullification (bittul) with even greater lofti-
ness. For at the Giving of the Torah this bittul came about by the power of the arousal from above
(isarusa dile’eila), in that He held the mountain over them, etc., and “as water [reflects] face to
face,” etc.
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But in the days of Achashverosh the bittul was from their own side, the level of an arousal from be-

low (isarusa dilesata) first. Therefore the drawing down that was drawn through this is also from a

higher place.
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So much so that the revelation at the Giving of the Torah is called only “they had begun,” a begin-

ning, relative to the light of the drawing down that was drawn to them on Purim, which is called

“accepted,” which is the completion. And this is “And the Jews accepted,” etc.
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(The matter is this: it is written, “what (mah) they had seen concerning this, and what (mah) had
come upon them.” Mabh is the level of bittul, and mayin nukvin (feminine waters) came to them, as
is known that there are Mah and Ban. Ban is the level of descent and the chain of descending
worlds (hishtalshelus), to bring about the coming into being of a something and an entity (yesh
vedavar).
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And Mah is the level of bittul, koach mah (“the power of ‘what’”). And this Mah and bittul came to
them: for although in the days of Achashverosh the bittul was through an arousal from below, from
their own side, that is, the beginning was from them, yet certainly, “were it not for His help,” etc.
O”RWN LOMOPR YOI 113 10 IR 712 0 71T 2102 NTOID [xvyoT xmaynx] YPRTYNR 973 wnl 9K
X997 kn1yAxa] YPRIYNRD ARRNAN 797 (a0 nna) NP3

If so, an arousal from above was also drawn down, to give birth to this bittul. And this is “what they
had seen,” etc., “and what had come upon them.” Whereas at the Giving of the Torah the begin-

ning was with an arousal from above.
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The difference is along the lines of “[when] the woman emits seed first, she bears a male.” For the
Community of Israel is called “woman”; and when the beginning of the birth is through an arousal
from below, and afterward, through the arousal from below, [comes] an arousal from above, then

she bears a male, which is the level of Mah and true bittul.
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Whereas at the time of the Giving of the Torah, when the beginning was through an arousal from
above, in that He held the mountain over them like a tub: although through this arousal from
above they were roused to an arousal from below and to bittul, to put “we will do” before “we will
hear,” nevertheless, since it is in the manner of “[when] the man emits seed first,” therefore she

bears a female, which is the level of Ban.
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For the Name Ban, too, is the level of the nullification of the yesh, as is known from the matter of
Moshe and Eliyahu: that Eliyahu is numerically equal to Ban (52), and in him there was the nullifi-
cation of the body, to the point that he went up in a storm wind, etc.; and nevertheless, the bittul of
the level of Moshe, which is the level of Mah itself, as it is written, “And what (mah) are we,” was

greater than the bittul of Eliyahu, etc.
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Or it can be said that the difference between the bittul at the time of the Giving of the Torah and the
bittul in the days of Achashverosh is along the lines of what was explained elsewhere concerning
Moshe and Aharon: that of both of them it is said, “And what are we,” and nevertheless Moshe is
Mah of Mah and Aharon is Ban of Mah.
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And the level of the bittul of Ban of Mah is the level called “she bears a female,” relative to the bit-
tul of Mah of Mah, which is a higher bittul, etc.
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In any case, it is understood that the bittul and self-sacrifice (mesirus nefesh) of the Jewish people
as awhole (klalus Yisrael) in the days of Achashverosh was greater in level than the level of the bit-
tul of their putting “we will do” first, etc.; and this is the level of “the woman emits seed first, she

bears a male.”
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And just as it is with the bittul, so it is also with the very revelation of the light above, which is the
level of the Torah: at the Giving of the Torah it is called “they had begun to do,” relative to Purim,
which is called “accepted,” etc., “they accepted it again,” etc., which is a higher revelation, from

the source of the Torah, which is called “the parable of the Primordial One,” as mentioned above.
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For “the woman emits seed first, she bears a male,” which is not so when “the man emits seed first,
she bears a female.” And this is “Moshe commanded us the Torah, an inheritance (morashah),”
[read] “betrothed” (me’orasah), etc. And this level applies also to the light of the Torah, according
to what is written in Etz Chaim, Sha’ar 11, chapter 1, that Atik Yomin, etc., and the level of Mah

within it, etc.; see there [and see what is written in the explanation on the verse “Set me as a seal”].
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And this is “what they had seen,” etc., “and what had come upon them”: “what they had seen” is
the level of the bittul, and “what had come upon them” is the level of the Torah, which comes forth
from Chochmah (wisdom), koach mah, which is the level of “the parable of the Primordial One,” as

mentioned above.)
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According to this, the saying of our Sages, of blessed memory, will be understood: “A person is ob-
ligated to become intoxicated on Purim until he does not know,” etc.: that the joy of Purim is

mightier and greater than the joy of Yom Tov.
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For concerning every Yom Tov it is written, “Sing joyfully, O righteous ones, in Havayah,” as is ex-
plained in the Zohar, Terumah (page 137b), that this is why this psalm is said on Shabbosos and
festivals.
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Now, Havayah is the level of the chain of descending worlds (hishtalshelus): yud is Chochmah (wis-
dom), hei is Binah (understanding), etc. And “sing joyfully in Havayah” means that they draw down
an addition of light and revelation from above the chain of descent into the order of the chain of
descent.
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As I have written elsewhere on the verse “I will greatly rejoice in Havayah”: that the meaning is that
the Community of Israel (Knesses Yisrael) brings about the joy in the Name Havayah, etc.
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In the same way is the meaning of “Sing joyfully, O righteous ones, in Havayah.” And “righteous
ones” means the supernal tzaddik and the lower tzaddik.
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Now, this additional light, too, is in a measure and dimension (according to the line of measure,
etc.), since it is drawn through the chain of descent of Chochmah and Binah, and it bears no com-
parison to His being and essence, may He be blessed, which is simple in the utmost simplicity; and
the order of the chain of descent is only like a drop from the ocean, etc.
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Therefore the mitzvah of the joy of Yom Tov, of which it is said, “And you shall rejoice in your festi-
val,” is within limit and measure: with the peace-offerings of joy, “there is no joy except with meat.”
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And now that the Holy Temple has been destroyed, “there is no joy except with wine,” and with a re-
vi’is of wine one fulfills the obligation of the joy of Yom Tov, for the joy is within limit and measure
(and just as above the additional light is clothed in Chochmah and Binah, etc., so it is below, that
the joy is clothed in Daas (knowledge), etc.).
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Whereas the joy of Purim is a greater joy, above Daas, “until he does not know,” etc.
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And this is because of the matter explained above: that through the self-sacrifice (mesirus nefesh)
that was in them then, throughout that year, which is a level above reason and Daas, through this
arousal from below (isarusa dilesata) and self-nullification (bittul) they reached to the very heights,
into the Essence of Ein Sof (the Infinite One), blessed be He, which is far above the bounds of the
chain of descent, which is not within the category of sovev and memalei, etc.; and it is from this

specifically that the level of self-sacrifice derives, as explained above at length.
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Therefore the joy from this revelation is above Daas (knowledge); and this is “until he does not
know [the difference] between ‘Cursed is Haman’ and ‘Blessed is Mordechai,’”
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for when the radiance of His essence, may He be blessed, is openly revealed, all are truly equal,

and “the darkness is as the light,” as it is written, “Even darkness does not darken.”
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As it is written, “If you are righteous, what do you give Him?” and “If your transgressions are many,
what do you do to Him?” However, as for the prohibition of doing work, it is specifically on Yom Tov
and not on Purim, as our Sages, of blessed memory, said: “And in the end it is written, ‘to make

them days of feasting and joy,” whereas ‘Yom Tov’ is not written.”
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The matter is that this itself is the reason. For the matter of the prohibition of doing work, which is
the ascent of the intellect and the emotive attributes (middos) to their root, for this is the matter of

resting, and it is the matter of the ascent of the worlds,
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as is known from the matter of “for on it He rested,” etc.: all this applies only to the radiance within
the order of the chain of descending worlds (hishtalshelus), where there is higher and lower in

level.
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Therefore, “six days you shall do work,” and afterward, “on the seventh day,” which is a much lofti-

er level, “you shall rest,” so that there be the ascent of the worlds from a lower level to higher

levels.
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And so too, in the same way, on all the festivals, in which an addition of light and revelation is
drawn down: through this the prohibition of work applies, and rest from work, which is the level of
doing, relative to the higher level that is revealed then. And all this is only in the order of the chain

of descending worlds (hishtalshelus), where there are spiritual levels of higher and lower.
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But in His essence and being, may He be blessed, which is not within the category of worlds at all,

the level of resting, which is the ascent of the levels, does not apply at all.
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For higher and lower are entirely equal before Him: the physical [World of] Asiyah (Action) and the
higher Chochmah (Chochmah Ila’ah) are both truly equal, considered as nothing.
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Therefore regarding Shabbos it is said, “a Shabbos to Havayah,” as mentioned above concerning
“Sing joyfully, O righteous ones, in Havayah.” And therefore on Purim the doing of work is permit-
ted, etc.
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(And see what is written in the discourse beginning “Lamenatze’ach al hasheminis,” on the matter
that a certain heretic asked Rabbi Yehoshua: “It is written, ‘for on it He rested,’ etc.; but surely the
Holy One, blessed be He, makes the rain fall and the grasses grow,” etc. And he answered him with
a parable from eruv and carrying: that within a single domain there is no need for an eruv, nor

[any question of] carrying; so too, the whole world is His.
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At first glance the answer is not understood, for all the other thirty-eight primary categories of

work, besides the work of carrying, do not depend on the distinction of domains at all, for it is for-

bidden to plow and to sow in the private domain just as in the public domain.
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Rather, the answer is that the matter of resting applies only in the order of the chain of descent,
where there are many levels, like the distinction of domains; but at the level that encompasses all
the worlds equally, the whole world is entirely His, and everything is in one state of equality before
Him, “the darkness is as the light”; at this level the matter of resting does not apply, etc.; and see

there.
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And from this, what was written about Purim’s permitting the doing of work will be understood
better.
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But this still needs clarification: if so, that Purim’s permitting the doing of work is because when

the revelation is from a higher level the prohibition of work does not apply, then how did

Mordechai decree [against] the doing of work, and wish that Purim be a Yom Tov, to forbid work [on

it]?
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And certainly it did not enter his mind to diminish the level of the revelation, so that it should not

be from so high a level. Furthermore, in several discourses above it is explained that Purim and

Yom Kippur are on one level.
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For just as in the Temple on Yom Kippur there were lots, “one lot for Havayah,” etc., so Purim is
named for the pur, “that is, the lot,” etc.; see what is written above in the discourse beginning “Ki
Avraham lo yeda’anu.” And this is also implied by what is stated, that all the festivals will be nulli-
fied in the Time to Come except for the days of Purim and Yom Kippur.
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And surely on Yom Kippur the doing of work is forbidden more than on the other festivals.
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The matter is this: although “the thing is true and certain” that Purim’s having no prohibition of
doing work, as on Yom Tov, is because the light is from a level much higher than on Yom Tov, nev-
ertheless, in one respect there is an added superiority in the holiness of Yom Tov, which is not so
on Purim.
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This [will be understood] by first introducing what was written above (in the discourse beginning
“Ki Avraham lo yeda’anu”) on the reason why in the time of exile, for the most part, all the miracles
and wonders are done by way of nature, like the miracle of Purim, in which there was nothing visi-
ble to the eye that was above nature, whereas in the time of the Temple there were miracles that de-
parted from nature.
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This is because the emotive attributes (middos) of Atzilus, which shone face to face in the time of
the Temple, withdrew, and there remained the radiance from a higher place, above the middos.
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Therefore it must be clothed in lower things, which is according to nature: because, on account of

the greatness of its high level, it has nothing at all in which to be clothed except in the lowest place.
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As in the parable mentioned there, from the matter of “the face of a lion,” etc.; see there.
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It follows that although these miracles that are clothed [in nature] are from a higher place, never-
theless there is certainly also an added superiority when the miracles are revealed, not through the
garment of nature at all, for this is a revelation of G-dliness visible to the eye. And therefore the

prophet laments, “Our signs we have not seen,” etc.

likuteitorah.com/torah-ohr/megillas-esther/ 186

30



TORAH OHR « MEGILLAS ESTHER - MAAMAR 12 P2y hral Ty X°7192 "MI03% WIR 2°°M...

ANINR 7 IR Y 07 MwaPNnaw 0°0°10w ININIW 10 MK 0 PRY 27Y RIp7 ©71 Ama 3 31
.0°7°N0NT 0°W1272 NI A9RY PRy PN 170 owT

And see in the Zohar at the beginning of Parshas Vayikra, on the verse “Ask for yourself a sign,”

etc.: its intent is that the miracles that are clothed [in nature] come through the final letter hei of

the Name Havayah, which is called “ask it deep,” for it is clothed in concealing garments.
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And the revealed miracles come through the letter yud of the Name Havayah, which is called “high
above.” If so, the miracles that are revealed are the level of “high above,” as is also written below,
with the help of Heaven, concerning Pesach (in the discourse beginning “Lehavin mipnei mah”).
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Except that this added superiority is only a matter of the revelation without a garment; but as for
the light itself, it is explained that in the miracles that are clothed [in nature] it is from a much
higher place.
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And this is the meaning of “For You are our Father, for Avraham,” who is the level of the supernal

attributes, “does not know us,” etc.; see there.
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Similar to this is also the matter of the difference between the holiness of Yom Tov and Purim. For

the fact that work is forbidden on Yom Tov is because of the resting of a supernal holiness below.
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For on the six weekdays the light and the life-force (chayus) are drawn down through being clothed
in [the World of] Asiyah (Action), whereas on Yom Tov it is drawn from the World of Beriah (Cre-
ation), etc., as is written in Pri Etz Chaim, Sha’ar Mikra’ei Kodesh, chapter 3. And this is the level of
resting from work and from doing.
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If so, that on Purim the doing of work was not forbidden is because below there is not the revelation
from the World of Beriah, as on Yom Tov, but only through being clothed.
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And so too [is] what is written concerning Rosh Chodesh, that the doing of work is permitted (see
the discourse beginning “Vehayah midei chodesh bechodsho,” etc.).
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If so, in this respect there is an added superiority to Yom Tov, in that the light comes in revelation,

whereas on Purim it is in a clothed form; and this is like the superiority of the revealed miracle

over the miracles that are clothed [in nature].
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Therefore Yom Tov is called “a holy convocation” (mikra kodesh), which is not so of Purim.
However, as for the light itself within the garment, it has been explained that on Purim it is the
drawing down of the Infinite Light (Or Ein Sof), blessed be He, itself, through the mighty self-sacri-
fice (mesirus nefesh), far higher than the light of Yom Tov.
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And this clothing, too, is not a complete concealment, but rather like the example of the miracle of
Purim.
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For although there was nothing visible to the eye that was above nature, [it came]| only through the
love for Esther, nevertheless it is plainly seen that all the causes were entirely above nature, except
that it descended in a chain and came to be clothed in the way of nature.
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If so, this is not a complete concealment. And so, in the same way, the revelation of the Infinite

Light (Or Ein Sof), blessed be He, on Purim also shines upon every one of Israel: the level of “For

You are our Father,” etc.
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An example of all this will be further understood from what is written in Parshas Shelach (at the

end of the discourse beginning “Vehayah lachem letzitzis”): that the Arizal, of blessed memory,

wrote that the holiness of the tallis is very, very much greater in stature than the holiness of the tz-

itzis, which are only threads extending from the tallis.
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Except that, because of the greatness of the stature of its holiness, it cannot be clothed in the actual
physical tallis as in the tzitzis.
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And therefore the physical tallis has no holiness at all, and it is permitted to use it for mundane

things, which is not so with the tzitzis.
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And so, in the same way, the light that is drawn down on Purim is very, very much greater in

stature than the light that shines on Yom Tov, and therefore the joy of Purim is very much greater

than the joy of Yom Tov, as mentioned above;
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only that, because of the greatness of the light, at the level of Ein Sof (the Infinite One) itself, it can-
not shine openly like the light that shines on Yom Tov; and therefore there is no prohibition of do-

ing work on Purim, which is not so on Yom Tov.
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And Mordechai, who decreed [against] the doing of work on Purim, wanted both superiorities to be
on Purim: that this great light should also shine in revelation, in the way that the light of Yom Tov
shines in revelation.
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And like the level of Yom Kippur, which is on one level with Purim, in which there also shines the
level of this great light.
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And this is the matter of the lot in the Temple, etc., for there sins do not separate, and deliberate
sins become like merits; and it is called “a Shabbos of Shabbosos” (Shabbos Shabboson), which is
above the level of Shabbos, as is written elsewhere (in the discourse beginning “Ha’azinu

hashamayim™).
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And the light shines in revelation, which is why on Yom Kippur the doing of work is forbidden more

than on Yom Tov.
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Therefore, in the same way, Mordechai wanted this level to shine in revelation on Purim too. And
therefore he wanted to decree [against| the doing of work.
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But they did not accept it upon themselves. For on Yom Kippur, which is from the Torah, who can
prevent and who can hold back? And this too is through the Ten Days of Teshuvah that come before
it, and “From the depths I have called You,” etc., and a day on which eating and drinking are for-
bidden, etc.
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But on Purim we do not have the power to draw down this level in actual revelation.
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And further, because the event was in the days of exile, which causes the level of being clothed,
etc., for “our signs we have not seen,” just as the miracle, too, was clothed, etc., as mentioned
above.
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And although it was explained above that, as regards the light of Purim itself, the prohibition of do-

ing work does not apply, because it is from a level above the bounds of division into levels of higher
and lower,
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if you say that Purim and Yom Kippur are on one level, and on Yom Kippur work is forbidden, you
are compelled to say that as regards the light as it is above, it is so; but when it is drawn down to
shine in revelation in Atzilus, Beriah, Yetzirah and Asiyah, certainly the way it shines in Atzilus is

not the way it shines in Beriah, etc.
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If so, with respect to its revelation in the worlds, the matter of resting applies, which is the ascent of
the levels, etc. And this is the prohibition of work on Yom Kippur.
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And Mordechai decreed on Purim too, but they did not accept it upon themselves, because on
Purim [the light] does not shine below in revelation from the World of Beriah, as on Yom Tov, but

only through being clothed, etc., as mentioned above.
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Now, with all this the reason will be understood why the Name Havayah is not mentioned in the
Megillah, nor the other Names of the Holy One, blessed be He.
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The matter is along the lines of the parable explained in the Zohar at the end of Parshas
Bechukosai, concerning “lechalosam” (“to destroy them”) as it is spelled: like the parable of the

bridegroom who goes to lodge in a tannery for the sake of the bride, etc.; see there.
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So the Malchus (sovereignty) of Atzilus is lowered very far down in the lower worlds and is clothed
in kelipas nogah, and lower still, as our Sages, of blessed memory, said: “They were exiled to

Babylon; the Shechinah (Divine Presence) was with them.”
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And nevertheless the supernal Bridegroom, the level of the Chesed (kindness) above, is drawn and

descends there. If so, on the contrary: then the love is seen and is more wondrous.
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And in the same way is also the clothing of the miracle in the garment of nature, etc., for out of the
intensity of the love He also goes to be clothed in the tannery, which is the garment of nature, etc.
And therefore the Name Havayah is not mentioned in the Megillah, because then the bride, the

perfected one (kelulah), was in the utmost lowliness, hiding herself, etc.
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Therefore the revelation of the Chesed above must also be in a state of being clothed, to descend

there, to the place where they are; and therefore the Names are not mentioned, for they are the lev-

el of the revelation that is without a garment, etc.
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But just as in the parable this descent indicates the intensity of the love, as is written in the Zohar

there, so too the light that is clothed in this Megillah is above the level of Names.
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And know [that this is so]: for our Sages, of blessed memory, said that the Prophets will be nullified
in the Time to Come, but the Scroll of Esther will not be nullified, even though there is no Name in

it, while in the Prophets there are many Names.
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But the matter is that the Name, which is the revelation of the radiance within the order of the
chain of descending worlds (hishtalshelus), yud Chochmah (wisdom), hei Binah (understanding),
etc., is only like a drop from the ocean relative to the very essence of the Infinite Light (Or Ein Sof),

blessed be He; just like a person’s name, which is not his essence.
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But on Purim, through the self-sacrifice (mesirus nefesh), they reached the Essence of Ein Sof (the
Infinite One), blessed be He, which is above the level of the Name Havayah. And see what is written
above in the discourse beginning “Uv’vo’ah lifnei hamelech,” on the matter of “Do not read
shamos (desolations) but shemos (names),” etc.; see there.
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If so, the light that is clothed in this Megillah is above the level of the Names; except that neverthe-
less the clothing in the Megillah is through garments that are below the level of the Names, in the
story of the events of Mordechai and Esther, Achashverosh, Haman and Vashti.
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Esther is the level of Malchus (sovereignty) of Atzilus when she hides herself (mistateres) in the
head of [the World of| Beriah; and “her seven maidens, fit to be given to her from the king’s
house,” are the seven chambers (heichalos) of Beriah.
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Mordechai is the level of Yesod (foundation) of Abba. And the matter of the reading of the Megillah

is like one who reads in the Torah: he reads and draws down the revelation of the light.
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“And with This the Maiden Came”
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“And with this the maiden came,” etc. “With this” means the pillar between the lower Gan Eden
and the upper Gan Eden (see Zohar, Vayakhel 211a; Vayechi 219a), in which and through which the

souls ascend from the lower Gan Eden to the upper Gan Eden.
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And this is the meaning of “came to the king.” (And as for what is written in the Zohar, Pekudei
261a, explaining “with this” as the level of Yesod (foundation), there is no difficulty at all; for in
truth the level of the pillar is the Yesod that is in the Garden, as the Mikdash Melech writes on
Parshas Vayechi, there.
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That is because the level of Yesod is what connects the giver with the receiver. And see what is writ-
ten above on [the verse| “And you shall command,” that the pillar is also called “all” (kol), and this

is the meaning of “from an abundance of all,” etc.; see there.)
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And the meaning of the pillar is the level of self-nullification (bittul): no ascent can take place ex-
cept through self-nullification first, for then there will be a vessel to receive. (And as is explained
on [the passage in] the Zohar, Vayera 112a, on the meaning of “the daughter of the higher
Chochmah (Chochmah Ila’ah),” specifically.)
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And this is the meaning of what our Sages, of blessed memory, said: “Michael offers up the souls of
the righteous.”
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That is because the soul itself does not have the strength to ascend so high; therefore it needs help
and assistance from the angels, namely through Michael, the angel of Chesed (kindness). (And in
the Zohar, Vayakhel, there, mention is made of “arranging four faces of an eagle,” etc.; and see

what is written on [the verse] “As an eagle stirs up its nest.”)
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And this is [the meaning of] what our Sages, of blessed memory, said (in Bava Metzia 85): “With all

of them the angels go, etc., except for the chair of Rabbi Chiya, which ascends by itself.” And this is
truly a novel thing, that it does not need help and assistance from the angels.
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That is because the level of self-nullification was in him to the utmost. And this is also what is writ-

ten of Esther: “She did not ask for anything,” [meaning]| that there is no need for assistance from

the angels, “except what Hegai would say.”
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The meaning of “Hegai”: it is from the term “the meditation (hegyon) of my heart,” which is
speech within thought, and from it the angels receive. For “Hegai” is a transitive verb, which acti-

vates speech: that the angels, the masters of song, should speak and sing.
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And it is also from the term “when he had been moved from the highway,” meaning that it is drawn
from thought to speech: by way of analogy, as when one thinks how to speak. And it is the flow

drawn down from the chamber of the Holy of Holies.
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(And this is the expression “when he had been moved from the highway”: for in the chamber of the
Holy of Holies of the World of Beriah (Creation), the light of the World of Atzilus (Emanation) is
drawn, in order to raise up Malchus (sovereignty), as is written in Pri Etz Chaim regarding the join-
ing of redemption to prayer. And see what is written above in the discourse beginning “Sing and re-
joice,” on the meaning of “and they will sing of Your righteousness,” and on the meaning of what is

written in the Zohar, “song in the evening and joy in the morning.”
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And this is the meaning of “In the evening she would come,” as it is written, “Come before Him
with song,” that is, elevation from below to above; this belongs to the attribute of night, which is
the hiding and concealment of the Infinite Light (Or Ein Sof), blessed be He, etc., as is written
there.
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And the attribute of day is the drawing down of the Infinite Light, blessed be He, from above to be-
low, the level of “Serve Havayah with joy.” And this is “and in the morning she would return”; for

“coming” and “returning” are precisely the level of “running and returning” (ratzo vashov).)
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