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On that very day Avraham was circumcised

There are two circumcisions of the heart: one we do ourselves
through teshuvah and the Torah, and a greater one that G-d
performs from above, drawn from the Thirteen Attributes of

Mercy, beyond reason and beyond the Torah itself. Avraham kept
the whole Torah on his own but waited for circumcision because

he sought the higher circumcision that only G-d can give.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/torah-ohr/lech-lecha/6/



THE BIG IDEA

There are two circumcisions of the heart: one we do ourselves through teshuvah
and the Torah, and a greater one that G-d performs from above, drawn from the
Thirteen Attributes of Mercy, beyond reason and beyond the Torah itself. Avraham
kept the whole Torah on his own but waited for circumcision because he sought the

higher circumcision that only G-d can give.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Avraham, who kept the entire Torah before it was given, did not circumcise him-
self until commanded. It answers by explaining the nature of circumcision. The verse “Who will go up
for us to heaven?” hides milah in its initial letters and Havayah in its final letters, so circumcision
stands above the Name Havayah and above the Torah, which is “not in heaven” but brought down to
earth. The Torah speaks of two circumcisions of the heart: “you shall circumcise,” our own teshuvah
and service, an arousal from below; and “Havayah will circumcise,” the revelation from above that will
come after the ingathering of the exiles, G-d’s stored-away goodness. This higher circumcision is the
“great circumcision” of the thirteen covenants: like a covenant between friends, it is above reason,
drawn from the Thirteen Attributes of Mercy, which transcend wisdom and the Torah. Avraham there-
fore kept all of the Torah below it himself and waited to receive this circumcision from above. Hence
the Torah says “Avraham was circumcised,” in the passive, and “in the essence of that day,” the entire-

ly good day of the time to come, revealed to him then.
OUTLINE

1 The question and the key verse 7

Why did Avraham, who kept the whole Torah, not circumcise himself earlier? “Who will go up for us to heav-
en” hides milah and Havayah.

2 Two circumcisions, and the great one above the Torah 12

Circumcision from below (teshuvah, Torah and mitzvos) and from above (G-d’s revelation, from the Thirteen
Attributes, above reason, Havayah and Torah); so Avraham waited for the higher one.

3 “Was circumcised” in the essence of the day 13

The passive verb and the phrase “in the essence of that day” show that Avraham received the circumcision
from above, from the revelation of the day that is entirely good.
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KEY CONCEPTS

Circumcision from below 715y1% munbnw 17°m

“You shall circumcise the foreskin of your heart”: a per-
son’s own teshuvah and service through Torah and
mitzvos, an arousal from below.

Circumcision from above (the great

circumcision) nVn? 7PYRIAY 72171 1771

“Havayah will circumcise your heart”: G-d’s own revela-
tion, the “great goodness” He has stored away, which no
human effort reaches.

Initial letters and final letters 117177 n”01 191 N7

In “Mi ya’aleh lanu hashamaymah” the initials spell milah
and the finals spell Havayah, showing circumcision to be
above the Name Havayah.
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Torah not in heaven x°77 0°nwa &>

The Torah has been brought down to earth through the
Name Havayah (contraction, expansion, drawing down),
so its law is decided here below.

Thirteen Attributes of Mercy o°2r1771 N171 37

Divine mercy above wisdom and the Torah, the source of
forgiveness and of the great circumcision, alluded to in
the “thirteen covenants.”

Covenant n°72 nn°10

A bond above reason, like two friends who commit to love
each other even when reason would no longer produce
that love.

The day that is entirely good 210 7715w 01

The time to come, whose “essence” is the revelation of
G-d’s great goodness; it was revealed to Avraham at his
circumcision.
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SECTION 1 - 11

The question and the key verse
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“On that very day Avraham was circumcised,” etc. [We need] to understand the question that is
raised in the books: why did Avraham not circumcise himself earlier, since he kept the entire Torah
before it was given, even eiruvei tavshilin?
The maamar opens with the verse about Avraham’s circumcision at ninety-nine and raises a known ques-
tion: Avraham kept the whole Torah before Sinai, down to the Rabbinic enactment of eiruvei tavshilin (which

allows cooking on Yom Tov for Shabbos). Why, then, did he wait until he was commanded to circumcise
himself?
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To understand this, we must first [explain]| the matter of circumcision. For it is written, “It is not in
heaven, that you should say, “‘Who will go up for us to heaven?’ (mi ya’aleh lanu hashamaymah)” —
whose initial letters [spell] milah (circumcision) and whose final letters [spell] Havayah.

Before answering, the Alter Rebbe explains what circumcision is. In the verse “Who will go up for us to heav-

en?” the first letters of the four Hebrew words spell milah, circumcision, and the last letters spell the Name
Havayah; he will show that this places circumcision above the level of Havayah and of the Torah.

SECTION 2 - 112

Two circumcisions, and the great one above the Torah
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The explanation: first it is written, “You shall circumcise the foreskin of your heart,” and it is [also]
written, “And Havayah your G-d will circumcise your heart.” The meaning is that there are two lev-
els of circumcision. The first is from below upward: we must circumcise the foreskin of the heart,
and this is the matter of teshuvah (return),

The Torah speaks of circumcising the heart in two ways: once as a command to us, and once as a promise

that G-d will do it. The first is circumcision “from below upward”: our own effort to remove the “foreskin”
that blocks the heart from feeling G-dliness, which is teshuvah, returning to G-d.
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as it is written, “And you shall return unto Havayah your G-d,” through fulfilling the Torah and
mitzvos. And our Sages, of blessed memory, said: “If Israel do teshuvah, they are redeemed; and if
not, they are not redeemed.”

The verse about returning to G-d is read as referring to keeping the Torah and mitzvos. The Talmud’s teach-
ing ties the redemption to this teshuvah: our own work of return is the condition for being redeemed.
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And after the ingathering of the exiles it is written, “And He will bring you into the land... and He
will do you good,” etc. And this is the circumcision that is from above downward: “And Havayah
will circumcise your heart.”

Only after the exiles are gathered in does the Torah promise that G-d will bring Israel to the land and do

them good, and only then does it say that G-d will circumcise their hearts. That is the second circumcision,
which comes “from above downward,” as G-d’s own act.

IMIR RIM 20 “HIn 79w Awna 3 10 RIng AWK 7210 27 11 °N3 TPMIARD 7200 )
ey RIS

(And this is [the meaning of| “And He will do you good more than your fathers”: the level of “How
great is Your goodness that You have hidden away,” etc.; for regarding Moshe, who was born cir-
cumcised, it is written, “And she saw him, that he was good,” etc.)
In a parenthesis the Alter Rebbe links “He will do you good” (vehetivcha, from tov, “good”) to the “great
goodness” (rav tuvcha) that G-d has stored away. The Sages learn from the word “good” said of the newborn

Moshe that he was born already circumcised: the “good” describes a circumcision given from above, not
achieved by human effort.
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That is to say: the level of the first circumcision, which is from below upward, is an arousal from
below; and the arousal from above is the revelation, the level of “And Havayah will circumcise your
heart,” etc.

He restates the two circumcisions in Chassidic terms. Our own circumcision of the heart is an arousal from
below, human initiative; G-d’s circumcision of the heart is an arousal from above, a revelation that comes
from Him.
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Now, about this second circumcision, which will be after the ingathering of the exiles and after the
fulfillment of the entire Torah, it is written, “Who will go up for us to heaven?” — the initial letters
[spelling] milah —which is above the level of the Torah.

The verse “Who will go up for us to heaven?”, whose initial letters spell milah, speaks of this second circum-

cision that will come after the ingathering of the exiles and after the whole Torah has been kept. Its place in
the verse shows that it is higher than the Torah.
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For about the Torah it is said, “It is not in heaven,” for it is brought low, below, specifically. And
[this is] as mentioned in the Gemara, that Rabbi Yehoshua said, “We pay no heed to a heavenly
voice,” because the Torah is not in heaven but only below it. And it is called “the Torah of
Havayah,”

“It is not in heaven” teaches that the Torah has been brought down to this world, so its law is decided here by

human reasoning; the Talmud tells that Rabbi Yehoshua overruled a heavenly voice on these grounds.

Because the Torah came down through the Name Havayabh, it is called “the Torah of Havayah.”
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for the Name Havayah [is]: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing
down, etc. — through which it was drawn down below. But the circumcision mentioned above is
above the Name Havayah, to the point that it is in the initial letters while the Name Havayah is in
the final letters; and therefore it is of the level and rank of “to heaven” (hashamaymah).
The letters of Havayah describe how G-dliness descends: the yud, a single point, is contraction; the hei is ex-
pansion; the vav, a vertical line, is drawing down. Circumcision stands at the beginning of the words of the

verse while Havayah stands at their end, which shows that circumcision belongs to the higher level of “heav-
en,” above Havayah.
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And [it is] above the level of the Torah, which was brought low, below, from the level of these heav-
ens. And about this our Sages, of blessed memory, said: “Great is circumcision, for thirteen
covenants were made over it.”

So circumcision is above the Torah, which came down from that “heaven.” The Mishnah’s praise, “Great is

circumcision,” with its thirteen covenants, is brought as support: the word “covenant” occurs thirteen times
in the chapter of Avraham’s circumcision.
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The meaning of “Great is circumcision” is: the level of the great circumcision, which is from above
downward (see the Mikdash Melech on the Zohar, part 3, page 233b, and in the Likkutei Torah [of
the Arizal], Parshas Kedoshim, in Taamei HaMitzvos, on the matter of “Great is circumcision”) —
that Havayah will circumcise your heart.
“Great circumcision” is read as the great, higher circumcision that G-d performs from above. The Alter
Rebbe refers the reader, in a parenthesis, to the Mikdash Melech’s commentary on the Zohar and to the
Arizal’s Likkutei Torah and Taamei HaMitzvos (the reasons for the mitzvos, recorded by Rabbi Chaim Vital),

on Parshas Kedoshim, which explain the phrase in this way. This is the Arizal’s book, not the Alter Rebbe’s
Likkutei Torah.
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And therefore it was made with thirteen covenants. The explanation, as is known, is that the matter
of making a covenant is above reason and knowledge, like two who love each other, who make a
covenant to be loving to one another;

Why thirteen covenants? A covenant, by its nature, is above reason: two friends make a covenant so that
their love will stand whatever their minds may later decide.
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that is, that he will be bound to love him: even if afterward this love for him would not arise in him
on account of reason and knowledge, nevertheless he compels himself to love, on a level that is
above reason and knowledge.

The covenant binds a person to go on loving his friend even if at some later time his reason and understand-

ing would no longer produce that love. The love then comes from a place above reason, and that is what a
covenant creates.
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And so too, in order that there be a revelation and drawing down of the level of the great circumci-
sion mentioned above (which is the level of “How great is Your goodness,” etc.),

In the same way the great circumcision, which is the “great goodness” G-d has stored away, must be drawn

down from a level above reason.
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it is through the Thirteen Attributes of Mercy, which are above Chochmah (wisdom) and intellect;
and therefore it is above the level of the Name Havayah and above the level of Torah
That level is the Thirteen Attributes of Mercy, which are above Chochmah and intellect. Since the Torah is

G-d’s wisdom brought down through Havayah, a circumcision drawn from the Thirteen Attributes is above
both Havayah and the Torah.
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(just as the Thirteen Attributes of Mercy are a level that is above the Torah, and therefore it is there
that sin is forgiven). And about this it is said, “Until Your people pass over, Havayah”; meaning,
“until [they] pass over” into the level that is above the Name Havayah. (And regarding the Thirteen
Attributes of Mercy, too, it is written, “And [He] passed,” etc.)

This is why forgiveness of sin comes through the Thirteen Attributes: forgiveness goes beyond what Torah
law, which is wisdom, would decide. The verse “until Your people pass over, Havayah” is read as passing be-
yond Havayah, and the same verb, “He passed,” begins the Thirteen Attributes at Sinai. In its plain sense the
verse tells of the nations stilled in dread while Israel crosses, with G-d’s Name addressed in the vocative
(“until Your people pass over, O G-d”). The maamar instead reads the Name as what they pass beyond: Israel
rises past the level of Havayah to the level of the Thirteen Attributes.
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Now with this can be understood the matter that Avraham kept the entire Torah before it was given,
yet did not keep the mitzvah of circumcision: because he wanted to attain that great circumcision

which is from above downward.

Now the opening question is answered. Avraham did not circumcise himself on his own initiative because a
circumcision he did himself would have been only the lower one, from below; he wanted the great circumci-

sion that comes from above.
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Therefore he kept the entire Torah, which is below that circumcision, and afterward he merited

that great circumcision which is from above.

So he kept all the rest of the Torah, which is below that circumcision, as his own service from below, and af-

terward G-d gave him the higher circumcision.

SECTION 3 - 13

“Was circumcised” in the essence of the day
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And this is why it says, “Avraham was circumcised,” and it is not written, “And he circumcised
himself,” as it is written earlier regarding the circumcision of Yishmael and those purchased with

his money, where it is written, “And he circumcised,” etc.

The wording of the verse confirms this. Of Yishmael and the servants the Torah says actively that Avraham
“circumcised” them, while of Avraham himself it says passively that he “was circumcised,” not that he cir-
cumcised himself.
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For that is the circumcision from below, as it is written, “You shall circumcise the foreskin of your
heart.” But Avraham merited the revelation of the level of “And Havayah will circumcise your
heart”; therefore it says, “Avraham was circumcised,” etc.

The active form fits the circumcision from below, which a person does himself. The passive form shows that
Avraham received the circumcision from above, the one G-d performs.
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And this is [the meaning of] “On that very day (be’etzem hayom hazeh) he was circumcised”: that
is, in the very essence of this day. And “this day” is the day that is entirely long, that is entirely
good, etc.

The word be’etzem, “on that very day,” also means “in the essence.” “This day” is the day the Sages call “en-
tirely long” and “entirely good,” the World to Come.
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And the essence of this day is that great revelation which will be in the time to come: the revelation
of the level of “Your great goodness.” And this is [the meaning of] “entirely good.” And when the
level of the essence of this day was revealed to him, then Avraham was circumcised, etc.

The “essence” of that day is the great revelation of G-d’s stored-away goodness that will come in the time to

come. That revelation was shown to Avraham at his circumcision, and so his circumcision came from above.

IN ONE'S AVODAH

A person must first do his own part, circumcising the “foreskin” of his heart through teshuvah and keeping
the Torah and mitzvos, as Avraham kept the whole Torah. That service from below prepares him for the
higher circumcision, which comes as a gift from above, beyond anything his own reason and effort can

reach.

QUESTIONS FOR DISCUSSION

1. Why would a circumcision Avraham performed himself have been only the “lower” circumcision, and
what did he gain by waiting to be commanded?

2. How does the letter reading of “Who will go up for us to heaven” show that circumcision is above the

Torah, when the same verse says the Torah is “not in heaven”?

3. In what sense is a covenant between friends “above reason,” and how does this illuminate the thirteen

covenants of circumcision?

4. Why must the circumcision from below (teshuvah and Torah) come before the circumcision from above,
and why is the second tied to the time after the ingathering of the exiles?

5. What is the difference in meaning between “And he circumcised” and “Avraham was circumcised”?
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FOR CHILDREN - AGES 9-13

For the children at the table

Two circumcisions of the heart

THE BIG IDEA

We do our part to come close to G-d, and then G-d gives us a gift from above that is higher
than anything we could reach by ourselves.

Avraham kept the whole Torah even before it was given. So why did he wait to do the mitzvah of mi-
lah, circumcision, until G-d commanded him? The maamar explains that there are two circumci-
sions of the heart. The first we do ourselves: through teshuvah, returning to G-d, and through
Torah and mitzvos, we remove the hard covering of the heart, as the verse says, “You shall circum-
cise the foreskin of your heart.” The second G-d does for us from above, as the verse says, “And
G-d will circumcise your heart.” This is a gift beyond reason, higher even than the Torah. A verse
hints at it: in the words “Who will go up for us to heaven?” the first letters spell milah, and the last
letters spell G-d’s holy Name, so milah stands even higher. That is why Avraham kept all the rest of
the Torah himself and waited to receive milah from G-d. The Torah says “Avraham was circum-
cised,” not “he circumcised himself,” because it came to him from above, “on that very day,” a day

that is entirely good.
THE MASHAL

Two friends who love each other make a covenant, a promise to stay loving. Even if one day their
reasons for that love do not come to mind, the covenant holds, because it is above reasons. In the

same way, the great circumcision from above comes from G-d’s mercy, which is beyond reason.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between the circumcision of the heart that we do and the one that G-d
does for us?

2. Why does the Torah say “Avraham was circumcised” and not “Avraham circumcised himself”?

3. What is one thing you can do this week to do your part, so that your heart is ready for G-d’s help
from above?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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Another transcript of this same maamar, opening “to un-
derstand the question (mentioned in the books)”; its word-
ing is close to Torah Ohr with small differences, and it
gives two explanations.

Genesis 42:1°X:271 N°wRI2
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Now Jacob saw that there was corn in Egypt, and Jacob said

unto his sons: ‘Why do ye look one upon another?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse records that Avraham and Yishmael were cir-
cumcised on the same day. The maamar opens with it and
at the end explains why it says “was circumcised” and “in
the essence of that day.”
Genesis 17:26172:1” n°wr12
:112 PRYNY 072K Pin) o oivh o3y
In the selfsame day was Abraham circumcised, and Ishmael
his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.12, NPwRA2
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There the Alter Rebbe explains that Avraham kept the
Torah “before it was given” as it is in Beriah, before it was
clothed in this physical world: so he kept tefillin, and kept
circumcision too before he circumcised himself, since cir-
cumcision means removing the hold of the external
forces, and he removed it above, though the mitzvah was

not yet clothed in the physical act.

KEHOT’'S NOTE
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The closing Mishnah of Kiddushin says that Avraham kept
the whole Torah before it was given; the Kehot note points
here as well.

Mishnah Kiddushin 4:147:"7 Pwi1op mawn
DIT72XY (79 NwR13) ,0iPW0 1PV 172K D772RD IR KA 1Y .
22 N§ AR D712 AYY rER 552 DK DX T2 M IR
DR YUY WK 2pY (10 OW) IRV 7RI KPY Ty H?; ming
2179 0IPT *Nign VTR VYN P2
Rabbi Judah said: an unmarried man must not tend cattle,
nor may two unmarried men sleep together under the same
cover. But the sages permit it. One whose business is with
women must not be alone with women. And one should not
teach his son a woman'’s trade. Rabbi Meir says: one should
always teach his son a clean and easy profession, and pray
to Him to whom wealth and property belong. For a profes-
sion does not contain [the potential for] poverty and wealth,

for poverty is not due to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

[’/ Wan "217°%y AN . . DMPW

The Talmud says that Avraham kept the whole Torah, even
eiruvei tavshilin. This is the basis of the question why he
waited to be circumcised.
Yoma 28b:10-11x">->:2 11”3 Xnm1°
Y DR PN DI DR OUR 37 XRRY L(3D) RN
Syaw 7R NOXY AN23W 77IA NAR UNINARY NRIY L PPwAN
RRVPOR 27777 0K IRR T INIR RIM 10 I DRI 12 XN LD
RYINK OKPT 77 KPR 1279000 KIT) D721 NI — NWPRK KR 77
2T N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Moshe tells Israel that the Torah is not in heaven, out of
reach. The maamar reads the verse’s letters as a sign that
circumcision is above the Torah.

Deuteronomy 30:1227:"% 0°727

ANR 1y0W 117 IO IRnwT 1197y o ANk X7 0nwa X
MIPYN

It is not in heaven, that thou shouldest say: “‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “It is not in heaven... nor beyond the sea”, Likkutei
Torah explains “heaven” as a high encompassing level,
like the sky itself, which we do not see (the blue is the air),
and there it refers back to this maamar’s reading of “Who
will go up for us to heaven”, initials milah and final letters
Havayah.
KEHOT'S NOTE
7937 7,71 0%3%1 N™PPA L (R ,RPP) Y N .33 M NPana anTpnavn
Rier

TN 70T 1990 N7 R 13 Ry on
The Tikkunei Zohar (Tikkun 70, as the Kehot note cites it;

also in its introduction and Tikkun 22) reads the initials of
“Who will go up for us to heaven” as milah and the final
letters as Havayah.
Tikkunei Zohar 131a: ’X:X X”%p 97117 °11pn
T RRYT 132 A°237 1277 KT PI0RM 7220 "Ry 0D ..
YR TR 137 79Y 0 0 PN 1PPRI APY NIwNT MURY KW
,NNYI RPPY? PPP0 AURwa LA™ iR Cpioy 1" nin
TP OY D PIRT PRy 23R (115 OW) Ap2 0707 RInt KITIN
PYT PTIPD 22 M9y Papn WTRT KLY TR0 N TRY K1
TER DY LW YN RV AP PIUYRKR 037 mnm 12012
... RIT T2 RGP AP? 1°R0T 7Y

Tikkunei Zohar - Vocalized (Public Domain)
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Moshe tells Israel, “You shall circumcise the foreskin of
your heart, and be stiff-necked no more.” The maamar
calls this the circumcision from below, done by our own
effort.

Deuteronomy 10:161”v: 0°127
7Y WRN X? D229 02227 27y NX DN7
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PR N2 2 v
Iggeres HaKodesh 4 explains that circumcision has two
stages, milah and peri’ah, removing the coarse foreskin
and the thin membrane, and that the heart likewise has
coarse and subtle desires; it reads “circumcise the fore-
skin of your heart” as removing the worldly garments that
cover the inner point of the heart.
KEHOT'S NOTE
.70 PUIAR IRT

TRYR T TY nawn

The verse of return, which comes before the promises of
ingathering and of G-d circumcising the heart; the maa-

likuteitorah.com/torah-ohr/lech-lecha/6/
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mar identifies it with the lower circumcision.

Deuteronomy 30:22:°7 0127

MR O T WK 233 19p3 YRl PR MUY nIvy
AWDIT292 72377202 I

and shalt return unto the L-RD thy G-d, and hearken to His

voice according to all that I command thee this day, thou

and thy children, with all thy heart, and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Eliezer’s teaching that redemption depends on
teshuvah; it shows that the circumcision from below
comes before the redemption.

Sanhedrin 97b:14-157"1-77°:2 1% 1°77710
Doy N2WN2 KPR PR 1270 PRY L1PRORPO 9D 19D 127 nN
YRR 227 OKRIND L19AR2 TINYPY DaRY 17T MR PRINYY L0723
TR LTPNI TR - KD DR 1PN - NN PRIY DRI DX iR
M2 YITRI RPN 21°PRA PR NN PRIy PR OX YYine 021 17
WA T DX RN MvR YRR A2 107 Thye K0
PRIy PRI OX IR APOPR 27 TR RN .avmb i
e AW IMRIY PRI - 1WA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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The other transcript spells the sequence out: redemption
comes through the circumcision from below, circumcising
the foreskin of the heart by returning to G-d through keep-
ing the Torah; the second circumcision is like what will be
after the redemption, after the ingathering of the exiles, as
in “and He will bring you into the land... and do you
good.”

KEHOT'S NOTE
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The promise that G-d will bring Israel into the land and do
them good more than their fathers; it comes after the in-
gathering and before “and G-d will circumcise your
heart.”
Deuteronomy 30:5°71:"% 0°737
T AT ANTTY PO WRIGK TRT IR TR 7 WA
:q*:g‘:z_gz;
And the L-RD thy G-d will bring thee into the land which thy
fathers possessed, and thou shalt possess it; and He will do
thee good, and multiply thee above thy fathers. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David exclaims, “How great is Your goodness that You
have hidden away for those who fear You!” The maamar
identifies this hidden goodness with the great circumci-
sion from above.

Psalms 31:20°3:X”7 0°7°1n

[0 °33 733 712 0002 M7¥8 PR NIDYTIYR A0 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of

men!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Sages learn from “she saw him, that he was good” that
Moshe was born circumcised.

Sotah 12a:171°:X 2™ Y10

*27 LR 7207 IR PR v27 K70 R0 230 7D INIK XM

DPIOR .MIR*217 73T IR 001 027 AnY Unaie” nik T

YR TP nYYa DI 0onam PR XIwD 7991 dovnix

2°01 7K1 210 °2 INIR XIM” X7 2203 9K 913 n°20 Kpnna
7211 22 IR DR 0°PPK X177 onn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Said of Moshe’s mother at his birth; the Sages read “good”
as meaning he was born circumcised, which links “good”
to circumcision given from above.

Exodus 2:2°2:72 ninw

1007 YW ITIDXM KIT 230703 IR RN 12 T2M TERT 0m
And the woman conceived, and bore a son; and when she
saw him that he was a goodly child, she hid him three

months.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The parenthesis linking “He will do you good” to the hid-
den goodness and to Moshe born circumcised is not in the
other transcript.
KEHOT'S NOTE
.A70pn 1P0a RND PR

mbyn munbnw WK 1900 Pnaw

That discourse explains Avraham’s circumcision the other
way, as a refining from below upward, and itself adds: “see
what is written in Torah Ohr and the additions, on ‘On that
very day,” and this requires study.” The note flags the ten-
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sion with this maamar, where Avraham’s circumcision is
from above.
KEHOT'S NOTE
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.7(37%1,0°0 O¥YA 7772 MBDIT RVIN2 wrny) yrnbuntn 1110an

N1 DORwa XD
The Torah is “not in heaven,” and in the same verse “Who
will go up for us to heaven?” hides the word milah; the
maamar sets the two parts of the verse against each other.
Deuteronomy 30:122>:"% 0°727
ANR 1YY 117 J0R7 MRYE 127y o1 AR KIT 0nwa K
YYD
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the dispute over the oven of Achnai Rabbi Yehoshua re-
jected a heavenly voice, citing “it is not in heaven.” The
maamar uses it to show that the Torah has been brought
down to earth.

Bava Metzia 59b:5’7:2 1”1 Xy°¥n X212
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The words from “And it is called ‘the Torah of Havayah’” to
“itwas drawn down below” are not in the other transcript.
KEHOT'S NOTE
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The words from “while the Name Havayah is in the final
letters” to “from the level of these heavens” are not in the
other transcript.
KEHOT'S NOTE
.A”0pn »n”nda xnoh
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The Mishnah praises circumcision because thirteen
covenants were made over it; the maamar reads “great” as
the great circumcision from above.

Nedarim 31b:8-9°0-"1:2 X”% 0771

DOYY7 A2 3303Y ,7PIPT KT N0INRD MIX MY 12 YYD
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Likkutei Torah quotes the Mikdash Melech: the great cir-
cumcision is drawn from Yesod of Arich Anpin, which
holds the thirteen tikkunim of the beard, the Thirteen
Attributes of Mercy.

KEHOT'S NOTE
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The text itself refers to the Mikdash Melech’s commentary
on this Zohar passage (Pinchas). As Likkutei Torah quotes
it, the commentary explains “great is circumcision” as
drawn from Yesod of Arich Anpin, which holds the thirteen
tikkunim that are the Thirteen Attributes of Mercy.

Zohar, Pinchas 57:348-3502"w-n"nw:1”1 0nin A 190

DOWITR 'D NP

As the note quotes it, Likkutei Torah there says that cir-
cumcision is great because thirteen covenants were made
over it: just as there are thirteen tikkunim in the upper
beard of Arich Anpin, so too in the lower “beard,” in
Yesod.
KEHOT'S NOTE
MW NN A7 DY AN 190n TRITAY 2,00 Py NTHY o3 XY
TI0° NI°M22 IRNN RIPPT2 973 RIT 99 RUKT ARDOY RIP™12 770 27 0w
ROWIT D N7pYa wea M

YT oW 1A Aby! N1 N2 MINtan Py

On “to enter the covenant”, Likkutei Torah gives the para-
ble of two friends who make a covenant so that their love
will never cease, even when reason would end it: the
covenant binds them above reason.
KEHOT'S NOTE
2,7 0°2%1 N7pR IR

PRI A Y R

A gloss in the margin of Torah Ohr points here: a covenant
has been made with the Thirteen Attributes that they do
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31

32

33

131 DR P17 M 00 0%Ya

not return empty. It links “covenant” with the Thirteen
Attributes, as the maamar does.

Rosh Hashanah 17b:7-8'1-"1:2 1> 1w wX?

,07°7 NI 1KY niTn Ty WY AN n72 AT 37 NN

WA AT a0 37 MR NP2 NI IR MY nRIY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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In the Song at the Sea, Moshe and Israel sing that terror
will grip the nations “until Your people pass over, O
Havayah”, until they cross into the land. The maamar
reads the words differently: “until [they] pass over” beyond
the level of the Name Havayah.
Exodus 15:1610:1"0 mnw
7Y 7 TRy 92777 128D T YA P72 T09) 1R 0Py PEn
IR MOy 72y
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Thirteen Attributes of Mercy open with “And Havayah
passed before him,” the same verb as in “until Your people
pass over.”
Exodus 34:61:7"% mnw
700727 072K 7N 1AM 0N 5R 1 hylirial 1’;@'55} Y
NRKRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe promises that after the return from exile “Havayah
your G-d will circumcise your heart” to love Him. The
maamar calls this the circumcision from above, done by
G-d.
Deuteronomy 30:6":’7 0127
“232 RPN MTNK NIN? AP 337N 727N PR 7 o
S 19? AWRIPH3 7237
And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,
and with all thy soul, that thou mayest live.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Avraham was circumcised”: the passive form, which the
maamar reads as a circumcision given from above.
Genesis 17:26172:1” n°wr12
:112 RynY™) 07728 Pin1 Mo 07 03y
In the selfsame day was Abraham circumcised, and Ishmael

his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Avraham took Yishmael and all those purchased with his
money “and circumcised” them: the active form, which
the maamar reads as the circumcision from below.
Genesis 17:23372:1” n*wx12
902 NIPH-?3 NXY 1N°2 *T°27792 NXY 112 PRYNYI-NX DTN MpN
ni1 O D¥Y3 ON7Y LI TN a1 D71 MR WD 210D
10772 IAK 927 KD
And Abraham took Ishmael his son, and all that were born in
his house, and all that were bought with his money, every
male among the men of Abraham’s house, and circumcised
the flesh of their foreskin in the selfsame day, as G-d had
said unto him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah explains that “this day” is Z’eir Anpin of
Atzilus, called “day,” and “this” (zeh) as in the clear vision
of Moshe’s prophecy; its essence is the Infinite Light
clothed within it.
KEHOT'S NOTE
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The Talmud interprets “that it may be well with you” as re-
ferring to the world that is entirely good, and “that your
days may be long” to the world that is entirely long.

Kiddushin 39b:8'm:3 v"> puamp
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Wikisource Talmud Bavli (CC-BY-SA)

KEHOT'S NOTE
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G-d’s “great goodness” stored away, which the maamar

identifies with the revelation of the time to come and with
the great circumcision.
Psalms 31:20'2:X”% 0°2°11n
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Oh how abundant is Thy goodness, which Thou hast laid up

for them that fear Thee; Which Thou hast wrought for them

that take their refuge in Thee, in the sight of the sons of

men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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