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Your name shall no longer be called Avram

G-d left creation unfinished so that man would perfect it: the
screens that hide G-dliness make aworld possible, and through
circumcision, and through weekday labor done in holiness, what
was hidden is revealed and the mundane is raised up into
Shabbos.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d left creation unfinished so that man would perfect it: the screens that hide
G-dliness make a world possible, and through circumcision, and through weekday
labor done in holiness, what was hidden is revealed and the mundane is raised up
into Shabbos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why circumcision changed Avram’s name to Avraham. Following the Midrash,
everything created in the six days needs perfecting by man, as bitter lupines must be sweetened. The
Alter Rebbe explains why: creation is renewed each day from nothing, and the physical can come into
being only through screens (parsa), like the curtain before the Holy of Holies. Each partition gives
birth to a new, derivative light. Some screens stay within holiness (“holy and holy”); the screen be-
tween holy and mundane hides the light until realms feel separate from G-d, though He still sustains
them. Within the mundane, the Jewish week is “mundane prepared in the purity of the holy”: Shabbos
shines into it, yet it must stay veiled so that work is possible, and through that work man renews cre-
ation and brings it up into Shabbos. Circumcision is the same perfecting: Avram, the “exalted father”
hidden behind a screen, becomes Avraham, whose added hei reveals Chochmah and Binah (milah =
mal plus Yud-Hei, “mal” meaning speech and facing). Below, circumcision uncovers the source of life

“for our children,” without taking away its loftiness.

OUTLINE

1 Creation needs perfecting M

Circumcision and the Midrash of the lupines: G-d created the world to be completed by man. Daily renewal
needs a screen, like the Temple curtain, between each world.

2 The offspring light 12

Each partition produces a new light, not of the essence of the first, until physical matter results.

3 Holy and mundane 93

Unlike the screens within holiness, the screen between holy and mundane conceals so fully that realms feel
independent, while G-d still sustains them as “G-d of gods.”
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4 The working week

14

The mundane made holy: Shabbos shines into the weekdays, which must stay veiled so work can be done; la-

bor renews creation and is raised up into Shabbos.

5 Avram becomes Avraham

15-7

Avram is the exalted source behind a screen; circumcision (mal plus Yud-Hei) reveals Chochmah and

Binah, like speech and the Chashmal, down to the Time to Come.

6 Circumcision in man

18

Below, circumcision and peri’ah uncover the source of life “for our children,” keeping its loftiness; for Jews,

havdalah means the mundane made holy.

KEY CONCEPTS

Screen / partition (masach, parsa) xb075 ,70n

A barrier through which divine light passes from one level
to the next. It hides the light enough for something new
and distinct to come into being.

Offspring light (or shel toladah) 717710 5w 718
The new light born on the far side of a partition, derived
from the first light but not of its essence.

Holy and mundane 7117 w1p 1°2

The deepest screen, which hides the light so completely
that what is below it feels separate from G-d, unlike the
separation of “holy from holy.”
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Mundane prepared in the purity of the holy 1>71n
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Mundane activity permeated by holiness, like chol
hamoed and the week that draws from Shabbos, while still
veiled enough for work.

Perfecting (tikkun) 7770

Man’s completion of a creation that G-d deliberately left
unfinished, like sweetening bitter lupines; circumcision is
its model.

Milah: mal and Yud-Hei 77 % -n%n

Circumcision as revealing: Yud-Hei stands for Chochmah
and Binah, and “mal” means speaking and facing, so the
hidden becomes open.
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SECTION 1 - 11

Creation needs perfecting
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“Your name shall no longer be called Avram; rather, your name shall be Avraham, for [I have made
you] the father of a multitude of nations,” etc.

The maamar opens with G-d’s words to Avram at the covenant of circumcision, when the letter hei was added
to his name. The question behind the whole maamar is why the circumcision should change his name and

make him “father of a multitude of nations.”

QA7 90 QIRM 7Y 7PN 778 1TV 4IPND SRy 0OpYR K12 WK 2°N37 190D oyni 03 17y
NINHW3a IRT2 XD QTR DX 0°PPR K12 9200

The explanation: the reason for circumcision [is that] it is written, “which G-d created to make,”
[meaning| to perfect, for it still needs perfecting by man. For although G-d has already created
man, He did not create him complete.

The phrase “which G-d created to make,” said of the work of creation before the first Shabbos, is read with

the Midrash as “created in order to be perfected”: G-d deliberately left creation unfinished so that man

would complete it. Circumcision is the model: the body G-d made is completed by a human act.
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As is found in Midrash Rabbah (Parshas Bereishis, chapter 11): [someone| asked about circumci-
sion, “If circumcision is so dear, why was man created uncircumcised?” And the answer was that
everything that was created in the six days of creation needs [further| making and perfecting, just
as lupines need perfecting.

In the Midrash a philosopher asks why, if circumcision is so beloved, the first man was not given it, and the

answer is that everything made in the six days of creation needs further work, just as bitter lupines must be

sweetened before they can be eaten. The lupine becomes this maamar’s image for perfecting creation.
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And [we must] understand how the analogy resembles what it illustrates. Now, the saying is well
known: “Who in His goodness renews each day, continually, the work of creation.”

Now the parable must be applied: in what sense is the world itself like an unfinished body or a bitter lupine?
The Alter Rebbe begins from the morning blessing before the Shema, which says that G-d renews the work of
creation every day.
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“Continually” is the renewal of something from nothing. And the coming into being of something
[tangible| and physical from nothing and spiritual cannot happen except through the level of what

iswritten, “The curtain shall separate for you between the Holy,” etc.

“Continually” means that creation is not a past event but an ongoing bringing of something out of nothing.
For something tangible and physical to come out of what is spiritual, there must be something like the cur-
tain in the Mishkan that divided the Holy from the Holy of Holies.
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For in the Beis HaMikdash, there, in the Holy of Holies, was the source of the flow [of divine influ-
ence] and the revelation of the Shechinah (Divine Presence). And for the flow to be drawn from

there onward, it could not be through revelation to such a degree,

In the Beis HaMikdash, G-d’s presence was openly revealed in the Holy of Holies, and from there blessing
flowed out to the world. But if the flow had gone out with that same openness, nothing distinct from G-d
could have come into being.
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for if so, all would be one. Rather, it is drawn through a separating screen: this is the curtain that

separates between the Holy of Holies, where the revelation of the Shechinah was, and the level of

Under full revelation everything would stay absorbed in G-d, “all one,” leaving no room for a world that feels
itself to exist. So the flow passes through a separating screen, pictured by the curtain before the Holy of
Holies.
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the Holy. And “paroches” (curtain), Targum Onkelos renders “parsa” (partition). And there were
several kinds of curtain in the Beis HaMikdash and the Mishkan, for the whole chain of descending
worlds (hishtalshelus), from world to world, is through a screen, a partition that interrupts between

each world, etc.

The text cites the Targum for the word parsa: Targum Onkelos renders “the curtain of the screen” (paroches
hamasach) as “the curtain of the parsa,” the partition, and parsa is the word Kabbalah uses for the partitions
between worlds. The several curtains of the Mishkan and the Beis HaMikdash reflect that every step of de-

scent, from one world to the next, passes through such a partition.

SECTION 2 - 112

The offspring light
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And this is the meaning of “Who in His goodness renews”: the coming into being from nothing to
something is through renewal. That is, through a screen and partition a new light comes to be, a
light that is an offspring, and it is not of the essence of the first light. And as it descends and de-
volves further, there comes to be yet another partition, until actual physicality comes into being.

This is why the blessing speaks of “renewal”: when light passes through a partition, what comes out on the
other side is not the original light made smaller but a new light born from it, as a child is distinct from its

parent. Each further partition produces yet another new light, until physical matter comes into being.

SECTION 3 - 13

Holy and mundane
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However, there are several kinds of separating screens. For there is another level, [of which] we say
at the close of Shabbos, “Who separates between holy and mundane.”

Now a distinction. The screens described so far separate levels within holiness; the havdalah blessing names
a different kind, the separation between holy and mundane.
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This is a complete separating screen, and it is unlike the partition that interrupts between the Holy
and the Holy of Holies, for that is the way of the chain of descent (hishtalshelus) of that very same
light, as it becomes more material,

The curtain between the Holy and the Holy of Holies lets the same light come down and grow coarser. What

lies beyond it is still that light, only in a lesser form.
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and even after the partition it is holy (in the manner that at the close of Shabbos into Yom Tov we
say the separation, “Who separates between holy and holy”). Not so between holy and mundane:
that is a screen which hides and conceals the light until [what is beyond it] becomes actually
separate,

That is why what lies past such a partition is still holy, as the havdalah said when Yom Tov follows Shabbos

separates “holy from holy.” The screen between holy and mundane hides the light so completely that what is

below it experiences itself as a separate existence.
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like the outer chambers, which exalt themselves to say, “My river is mine,” etc., only that “You give

life to them all,” and they call Him “the G-d of gods,” and they are not outright deniers.

The “outer chambers” are the realms outside holiness, which the Siddur version explains as the seventy
heavenly ministers of the nations. They exalt themselves as self-made, like Pharaoh’s boast “My river is
mine,” yet G-d gives them life, and the Talmud says they call Him “G-d of gods”: they concede a supreme

G-d and do not deny Him outright.
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And this is [the meaning of] “Give thanks to the G-d of the gods, for His kindness is le’olam
(forever)”: that His kindness and His flow [extend] from world to world, until He is at the level of
“G-d of the gods” in the place of hiddenness, concealment and darkness. And of this separating
screen it is said, “I clothe the heavens in blackness,” etc.

The Alter Rebbe reads “His kindness is le’olam” as “to the worlds”: G-d’s kindness reaches from world to

world, even into the deepest concealment, where He is known only as the G-d above their gods. This thick

covering is the screen of Isaiah’s “I clothe the heavens in blackness.”

SECTION 4 - 14

The working week
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Now, within this level of the mundane there are two levels. The first: the completely mundane, the
chambers of Nogah, which call Him “the G-d of gods,” as mentioned above.
The mundane itself has two levels. The first is the wholly mundane: the “chambers of Nogah,” the realm of

kelipas nogah (the translucent husk that mixes good with bad), which, as said, acknowledge G-d only from
afar as “G-d of gods.”
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The second is the level of “mundane things prepared in the purity of the holy,” [such as] the mun-
dane days of the festival (chol hamoed). That is, an illumination from holiness, the level of self-nul-
lification (bittul), is drawn even into the mundane; just as through keeping Shabbos there is an illu-
mination in the six weekdays from the level of the holiness of Shabbos:

The second is the mundane permeated with holiness. The phrase comes from halachah: ordinary food han-

dled with the purity rules of sacred food. Chol hamoed, the working days of a festival, is the model: days of
work that still carry the festival’s holiness, just as Shabbos shines into the days of the week.
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the first three days from the Shabbos that has passed, and the last three days from the coming
Shabbos. And this is drawn to the Jewish people in the six workdays from the holiness of Shabbos,
so that all their deeds in the mundane should be

The week is split in two: Sunday to Tuesday draw from the Shabbos just past, Wednesday to Friday from the

Shabbos to come. In this way a Jew’s weekday activity itself can carry holiness.
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in the manner of “mundane things prepared in the purity of the holy.” (And this is the meaning of
havdalah at the close of Shabbos, “Blessed ... Who separates,” etc.: the blessing is a drawing down,
that the mundane things be prepared in the purity of the holy.) And of this it is said, “Six days you
shall do your work,” etc.

So havdalah is not only a separation but a blessing, and in Chassidus a blessing means a drawing down: it
draws holiness into the week so that the working days become “prepared in the purity of the holy.” The verse
“Six days you shall do your work” is read as the charge to do this.
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And the six workdays must be specifically through the concealment and the screen (that separates

between holy and mundane), for otherwise there would be actual self-nullification,

Yet the working days must stay veiled, with the screen in place. Otherwise the holiness would overwhelm
them into complete self-nullification, and no work could be done.

) 15?3:'1 2199 70 09R RPRY 109) [naxnnnwna) IRNANWAD [awy manw] Y290 N9aN 1219 909
219 32R991 "np AIMNa SINNT RN

as in the matter of the Shemoneh Esreh prayer with its bowings, and just as it is impossible to raise
a hand before the king, etc., and “one who gestures with a finger before the king,” etc.

Compare the Shemoneh Esreh, where one stands and bows before G-d as before a king: in such a presence
one may not raise a hand or even point a finger. Full revelation leaves no room for action.
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And in truth it is written, “When you eat the toil of your hands,” through the thirty-nine labors,
sowing, plowing, reaping, etc. That is, through the deed one draws down a new existence and the
coming into being of a new thing, so that there be “Who in His goodness renews the work of cre-
ation” specifically. And this is [the meaning of] “which G-d created to make.”
The psalm praises eating from the toil of one’s hands, through the thirty-nine labors (the categories of work
forbidden on Shabbos), because through work a person brings something new into being, just as G-d “re-
news” creation. The word used for that new existence, havayah, is written like the Name Havayah, the Name

that brings all things into being. That is the meaning of “which G-d created to make”: G-d created, and
man’s making completes it.
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Lupines need perfecting, to turn their bitterness into sweetness, so that “one who toiled on the eve
of Shabbos will eat on Shabbos,” that all be elevated into the level of Shabbos.

Back to the Midrash’s lupines: the world’s bitterness is sweetened through human work, as the Talmud says
that only one who prepared on Friday eats on Shabbos. The weekday effort is what is finally lifted up into
Shabbos.
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For Shabbos is rest, the level of self-nullification, like the Shemoneh Esreh; and it is impossible for
it to be all Shabbos, just as [it cannot be| all Shemoneh Esreh; rather, first there must be the week-

days, etc.

Shabbos is rest, a state of self-nullification like the Shemoneh Esreh, and life cannot consist only of that. The
weekdays, with their concealment, must come first, and then they are raised up.

likuteitorah.com/torah-ohr/lech-lecha/3/ 10
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SECTION 5 - 15-7

Avram becomes Avraham
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And this perfecting is also the aspect of circumcision. For until Avraham was circumcised his name
was Avram. “Av” (father) is the level of the first revelation of something from nothing,

Circumcision is the same kind of perfecting. Before it, Avraham was called Avram, and “Av” (father) is
Chochmah, called Abba, “father”: the first revelation of something from nothing, the source of all flow.
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which, being the source of the flow, is called by the name “father.” And it was in the state of “ram”
(exalted), “high above all nations,” etc., because it was through a screen.

“Ram” (exalted) describes that source as it stands above the world, “high above all nations,” because it came
through a screen and stayed hidden from them.
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And through the circumcision he was called Avraham, “father of a multitude of nations,” to add the
inclusion of sparks. For the illumination to be in complete revelation, until the spark draws near to
be included under the wings of the Shechinah, is through circumcision. For milah (circumcision)
is the letters mal [and] Yud-Hei, which are Chochmah and Binah.
With the added hei he becomes “father of a multitude of nations”: his influence now reaches outward to
gather the sparks of holiness among the nations, until they come “under the wings of the Shechinah,” the

phrase used for one who joins the Jewish people. The word milah (7%°n) divides into mal () and the letters
Yud-Hei, which stand for Chochmah and Binah.
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And “mal” is a term of revelation, for “mal” is from the word “memalela” (speaks), for speech is
what reveals the wisdom, so that the wisdom goes out from potential to actual, and from conceal-

ment to revelation.

“Mal” is related to the Aramaic “memalela,” speaks. Speech brings hidden wisdom into the open, so circum-
cision means the revealing of Chochmah and Binah.

likuteitorah.com/torah-ohr/lech-lecha/3/ 11
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And therefore, in the Time to Come, of which it is written, “Then I will turn to the peoples a clear
language,” it is written, “And all flesh together shall see that the mouth of Havayah has spoken”:
because there will be the revelation of the level of speech, the revelation of G-dliness, the revela-
tion of Chochmabh.

The prophets foretell that in the Time to Come the peoples will have a “clear language” and “all flesh” will

see that G-d has spoken. That is the full revelation of divine speech, which is the revelation of G-dliness and
of Chochmabh.
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And this revelation above is in the aspect of Chashmal: “at times silent” (chashos), that is, some-
times it is in the state of concealment, “a fence for wisdom is silence”; “and at times speaking”
(memalelos), the level of speech and revelation.
The Talmud reads chashmal, the radiance in Ezekiel’s vision, as “chash” (silent) and “mal” (speaking): at
times silent, at times speaking. So revelation above alternates: sometimes held back in silence, “a fence for
wisdom,” and sometimes expressed in speech.
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And also, “mal” is from the phrase “and he dwells opposite me” (mimuli), which is explained as
“facing me”; that is to say, a thing that appears as though it is before one’s eyes.

E)

“Mal” also means “opposite,” as in Balak’s words about Israel “dwelling opposite me.” Revelation means

something set right before one’s eyes, seen face to face.

SECTION 6 - 118

Circumcision in man
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And below, in the lower man (for it is written, “Let us make man in our image, after our likeness”),

there is also a screen on the bestowing organ, which is in the state of “ram” (exalted).

The idea now comes down to man below, made “in G-d’s image,” so that his body mirrors the structure
above. In him too there is a screen, the foreskin, over the organ through which life passes to the next gener-
ation; like the “ram” of Avram, the source of the flow is covered and hidden.

likuteitorah.com/torah-ohr/lech-lecha/3/ 12



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 3 Q772K AW 71°71 Q92X R 7Y Rp° R91...

11°1297 115 NIPAT WY 99N UYw 13°3270 119 MIPAIT [ aeon) 2710 “C19P9R IR MNnoan
53 17297 °N32 RIAW 13°32% N33 RPR 110K M9

“The hidden things belong to Havayah our G-d”: [these are] Chochmah and Binah; “and the re-
vealed things are for us and for our children”: for through the circumcision they become “revealed
for us and for our children,” since the revelation is only in the aspect of “for our children,” which
is the aspect of begetting.

The verse contrasts “hidden things,” which belong to G-d, with “revealed things,” which are “for us and for

our children.” The Alter Rebbe reads the hidden things as Chochmah and Binah, which circumcision re-

veals, and the revealing is “for our children,” in begetting, the power to bring new life.

717712 A0INAY KON 07 212 RIT PPV Q2RI W00 APyl XD 271 002K 7 101N IWRD 107
219%32 171 00 A N

For this reason, when the hei was added to Avraham, the reish was nevertheless not uprooted from
Avraham, for he is still in the state of “ram” (exalted); only the level of the hei was added, so that

this level of “ram” would be in revelation.

That is why the hei added to Avraham’s name did not remove the reish of “ram”: the source stays exalted,

but now it is revealed. Circumcision does not do away with the loftiness; it lets it shine openly.

.19 DY AUONY SO.AWRT WRT AR YD1 11D 017 21993 RO AY°D7) Y1903 RO 190n I

Now, circumcision is revelation (and peri’ah [uncovering] is even greater revelation, as in “and he
shall uncover the woman’s head”; “an uncovered slaughter,” etc.).

Circumcision itself is a revealing, and peri’ah, the second stage of the mitzvah, in which the thin membrane
is drawn back, reveals still more. The verse about uncovering the woman’s head and the phrase “an uncov-
ered slaughter” show that the root of peri’ah means uncovering.

likuteitorah.com/torah-ohr/lech-lecha/3/ 13
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The screen that separates between holy and mundane, for the Jewish people, is “mundane things
prepared in the purity of the holy,” which is the main separation. For of the seven separations, we
do not say “to separate between the impure,” etc., because it is not so necessary; for since one re-

moves the separation between holy and mundane, etc.

For the Jewish people, the screen between holy and mundane is not the wall of the wholly mundane but the
thin screen of “mundane things prepared in the purity of the holy,” and this is the essence of havdalah. The
passage ends abruptly, and the Kehot note records the Rebbe’s remark that its wording needs some correc-
tion. The “seven separations” refers to a fuller havdalah formula known from the Sages, which listed up to
seven distinctions, among them “between the impure and the pure.” The havdalah we recite keeps only
some of them and leaves that one out. The maamar reads the omission as a sign that for the Jewish people
the essential separation is the one between holy and mundane, and once that separation is dealt with, the

separation from the impure is not so necessary.

IN ONE’'S AVODAH

The weekdays are not a lapse from holiness but its workshop: a person must do his work in the six days, with
the screen of concealment in place, yet draw the light of Shabbos into it so that his labor becomes “mun-
dane prepared in the purity of the holy.” Through that effort he perfects creation, sweetens its bitterness
and brings it up into Shabbos.
QUESTIONS FOR DISCUSSION

1. Why would G-d create aworld, and a human body, that deliberately need perfecting by man?

2. How does the “offspring light” born through a partition differ from the original light, and why is that dif-

ference necessary for creation?
3. What distinguishes the screen “between holy and holy” from the screen “between holy and mundane”?

4. Why must the weekdays remain veiled rather than be full of revelation like Shabbos or the Shemoneh
Esreh?

5. Why does the hei added to Avraham’s name leave the reish of “ram” in place, and what does that teach
about revelation?

likuteitorah.com/torah-ohr/lech-lecha/3/ 14
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FOR CHILDREN - AGES 9-13

For the children at the table
Finishing what G-d began

THE BIG IDEA

G-d left the world unfinished on purpose so that we would complete it: by doing our week-
day work in holiness, we lift the world up into Shabbos.

When Avram was given the mitzvah of circumcision, his name became Avraham. Why does a per-
son need this mitzvah at all? The Midrash answers that everything made in the six days of creation
still needs to be finished by people, just as lupine beans are bitter until they are prepared and made
sweet. G-d creates the world anew all the time. For a physical world to exist, His light must be hid-
den behind a screen, like the curtain (paroches) in the Beis HaMikdash in front of the Holy of
Holies. Some screens are within holiness. But the screen between holy and mundane hides so
much that the world can feel separate from G-d, even though He gives it life every moment. The
Jewish week is special: the light of Shabbos shines into the weekdays, the first three days from the
Shabbos before and the last three from the Shabbos after. Still, the weekdays must stay partly hid-
den, so that work can be done. Through our work we finish what G-d began and lift it up into
Shabbos. The letter hei added to Avraham’s name shows the same thing: what was hidden becomes

revealed.
THE MASHAL

Lupines are beans that are bitter when they grow, and they cannot be eaten until a person prepares
them and turns their bitterness into sweetness. So too, the world was created unfinished, and our
work makes it sweet and complete. And just as the curtain in the Beis HaMikdash covered the Holy
of Holies so that holiness could flow further out, G-d hides His light so that a world can exist.

QUESTIONS FOR THE SHABBOS TABLE

1. Why would G-d create a world that still needs to be finished by people?

2. The light of Shabbos shines into the weekdays. Which days get their light from the Shabbos be-
fore, and which from the Shabbos after?

3. What is one weekday thing you do, like homework or helping at home, that you could do this
week in a way that prepares for Shabbos?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note says the Siddur prints a transcript of this maa-
mar by the Mitteler Rebbe.

Genesis 38:4°7:1”7 n°wR12
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And she conceived again, and bore a son; and she called his
name Onan.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d changes Avram’s name to Avraham at the covenant of

circumcision, “for I have made you the father of a multi-

tude of nations.” This is the verse the maamar explains.

Genesis 17:5°7:1 n"wR72

013 TIRTIR 3 072K ARY 161 072K RYTNR TV Nj_]??'k{'?]

RN

Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-
tions have I made thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1 NPwRA2

MWy 03pPN N2 TWN

The Torah closes the account of creation: G-d blessed the
seventh day, for on it He rested from all His work “which
G-d created to make.” The Midrash reads “to make” as “to
perfect,” and the maamar builds on that reading.

Genesis 2:3°1:°2 N"wX12

IROR?RPR NI 13 03 IR WTR °Yewn 0PN DORYR 1130
:Niry? 0°p%K X127WR

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Quoted in the note: everything created in the six days
needs perfecting; the lupine, which stands for kelipas no-
gah, must have its bitterness turned to sweetness, and this

likuteitorah.com/torah-ohr/lech-lecha/3/

perfecting is also circumcision, removing the screen that
conceals.

Bereshit Rabbah 11:9°0:X>> /127 n°wR12
RT3 772PA 177 NP2 WY IR RIIM N2 KA 037 0wa M 0
,0°IKMY 02773 3P 723 ,77IR 7IRY 0°Rw K13 °KR2,001 01 933
0°3 71 MDY °112 ,MIPtY 13291 a0 072,179 10 PRYT MI9K Al
DR WY X132 112 :0MID %37 MK L,0°WRMN MM DX M2 1009
D°POR K2 WK X712 227 K DRI DM A0 ,wnT mm
Y R D5 ,mey? 0OPPR RI2 WK KDR,IND 2°N0 PR OTUM
212K X121 0°7PA 12 MIRIAY TNy nPapn

Rabbi Levi said in the name of Rabbi Hama bar Hanina: The
Holy One blessed be He created three creations on each day.
On the first day He created the heavens, the earth, and light;
on the second day, the firmament, Gehenna, and angels; on
the third day, trees, grasses, and the Garden of Eden; on the
fourth day, the sun, the moon, and the constellations; on the
fifth day, birds, fish, and Leviathan; on the sixth day, Adam,
Eve, and crawling creatures. Rabbi Pinhas said: On the sixth
day, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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The note also points to the Midrash at the end of
Vayishlach, “the straw and the stubble... wait until the
threshing floor comes,” and says Or HaTorah quotes and
explains it.
KEHOT'S NOTE
17127 R12DW 7Y 11°0120 10 WP 1200 270 270 A9W™ 970 77T 03 XY
N”MIR2 AR12MY .2 ,10Wn WK, 0Wn Y T 970 '|‘? 1‘? N7k X2 1D
w20y 19I5 n°
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The Tzemach Tzedek discusses the Midrash’s question
about circumcision in his explanation of the mitzvah of
milah.
KEHOT'S NOTE
2,0 7°M8n 777 XY

Say QTN ND21 R

It discusses the tradition that Adam was born circumcised,
which bears on the Midrash’s question why man was cre-
ated uncircumcised.
KEHOT'S NOTE
7Y 91 TR IIRY 1IYa 9 11y 149 170 wp RA
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A later maamar discussing the Midrash’s teaching that
everything created needs perfecting.
KEHOT'S NOTE
.100°y 2wn %7K\ 990 X7

1PN P98 . . IWNT M

The Tzemach Tzedek asks why creation was made so that it
needs perfecting at all, and answers that it is so that man’s
service, an arousal from below, has a place.
KEHOT'S NOTE
»ow X121 R 0D 7217 32°K 1°7T917 IR R OwN 7770 '|‘? 1’? n”mRa
P 273 11190 TIRIOW IR X LPWN QW AR Uy 1PN 7%
MIAT X7 9737 9MRRT) 10K wrY N7DIYNN2 DIRT NTaY Bk
(o”wn NRXIT) 2% °Y 107N 1PA02 AR L(R AR 79° yw NT0%
5y 09y HURn Oy MoIINY PR IRAND 14 °Y 7700 wpha 1w Y
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It explains the image of lupines that need to be made fit.
KEHOT'S NOTE
WN’2°Y 1 972170° nPMIRA ARA

1°0RTINT 101 1IPNY IPWY 099918 27RYa K2 I Daw
1PN 1°°98W
A philosopher asks Rabbi Hoshaya why, if circumcision is
beloved, it was not given to the first man; he answers that
everything created in the six days needs further making:
mustard and lupines must be sweetened, wheat ground,
and even man needs perfecting. The Alter Rebbe builds
the maamar on this answer.
Bereshit Rabbah 11:61:X” 1127 n°wx12
9o RO 12°30 OR PUR LYY C27 DR ODRW TR 01910790
m23m WORM AMR 772 2191 PR INWRIN OIRD 7301 KD 0 21En
5UR L, Mbwa 1Y P7aw c19n DUR 21IPT IRD DX 10 L, WRT NXD
12TAW PT0 PY 19X DR WM T IR YUPM 1Y DR RND® 10 DX
R POM IRIRITY DR LRAANR DR KO97 PORDY 7R, mvwa ny
730, WY 1°3°7% NPWRI2 OM° DWW XN21w 0 9D ROR WK
9778 LU L,PINRD TR DOOITING PR IR PTnn
PN 78 0TR 190ER 1Y
A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not
given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair] grew with him in his period of
foolishness.” He said to him: ‘If so, he should put out his
eye, sever his hands, and break his legs, ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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In the Siddur version this proof comes after the idea of the
“offspring light,” and it adds the question: what renewal is
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there in heaven and earth from one day to the next? This
sharpens why the blessing speaks of daily renewal.
KEHOT'S NOTE
URY 727 P01 OV ,7ATAIN D IR 17V AR T AORD K92 17002
> WA I TMIRIPT M0 27yn 01 932 122 wInnm 0MN
71Pan ovn PARY oonwna

no1Dn evTam

G-d tells Moshe that the curtain in the Mishkan shall sepa-
rate for them between the Holy and the Holy of Holies. The
Alter Rebbe takes this curtain as the model of the screen
through which every world receives its light from the one
above.
Exodus 26:33377:1"3 mnw
TIX X N3797 1730 MRY NXIM £°01PA NN NIIDTNN ANNN
100 TR WP 12 WIPT 1°2 027 NJNDT APTam myn
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Siddur’s explanation of Tanya chapter 52 discusses
the revelation of the Shechinah in the Holy of Holies.
KEHOT'S NOTE
.2719 27W03 W2 MR°2 1773 NT02 %Y

"5 0"y 25 173 proan
Quoted in the note: by passing through a partition the flow
changes into a newly made “something” that did not exist
before, and the flow before the partition is called “noth-
ing” relative to it.
KEHOT'S NOTE
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PARAGRAPH 2
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There Beriah is called “something from nothing” because
its light comes through the parsa as an “offspring light,”
newly born like the insight a student gains from his
teacher’s parable.
KEHOT'S NOTE
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The Tzemach Tzedek’s glosses discuss why the light after
the partition is not of the essence of the first light.
KEHOT'S NOTE
18W 7Y 3 972 T720-0°27Y1 19021 LK ,M1PWN T 770 NPWRA2 N7MIR AIRT
RDIDI 7Y qWNIT MNIRAY 7N 5y ayuaw X7 797 TIRIPY 6 MY
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The purpose of the partition is to let Beriah, Yetzirah and
Asiyah receive the light at all.
KEHOT'S NOTE
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PARAGRAPH 3
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22
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It states that the partition is only a separation “between
holy and holy,” since after the partition it is still holy,
which is why the text now turns to the separation between
holy and mundane.
KEHOT'S NOTE
1°2 19737 P71 ORIT BPR” RN 2 ,30wn IRD N”MINR2Y 2, Inp MT°02
So7amn 17397 IR R YY) TWTIP R KOOI MR QAW wnp? wnp
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A parallel discussion of the havdalah between holy and
mundane, in the context of circumcision.
KEHOT'S NOTE
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The prophet says the kohanim will teach the people “be-
tween holy and mundane.” The Alter Rebbe uses the same
pair, as said in havdalah, for the screen that separates ho-
liness from the mundane.

Ezekiel 44:23373:7"1 PR

:0Y7I® 1INYY Xnw-Pa PR WP 172 178 YR
And they shall teach My people the difference between the
holy and the common, and cause them to discern between

the unclean and the clean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It explains the outer chambers as the seventy heavenly
ministers of the nations.
KEHOT'S NOTE
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Pharaoh, the great crocodile of the Nile, boasts “My river
is mine, and I made myself.” It is the classic image of a
power that sees itself as independent of G-d.
Ezekiel 29:3°3:1073 Dxpin°
DIAT DRI TYID TRY NN N IR MWK AN 137
SANPPY PR IR L] PR R IR 7IN2 70 5‘1‘1’;@
speak, and say: Thus saith the L-rd GOD: Behold, I am
against thee, Pharaoh King of Egypt, The great dragon that
lieth In the midst of his rivers, That hath said: My river is
mine own, And I have made it for myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You give life to them all”: G-d sustains everything, even
the realms that deny their dependence on Him.
Nehemiah 9:61:’0 1°nm
DNI303) DOBYT B DREITNK PRy AnX J737 moxmany
X231 DPINN MM XY D2 WK D PY KR TN
:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0 M

NOTPRT NN 9 191

The Talmud says that the nations call G-d “the G-d of
gods”: they acknowledge Him as supreme while serving
intermediaries. Hence these realms are concealed, but not
in outright denial.
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Wikisource Talmud Bavli (CC-BY-SA)
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“Give thanks to the G-d of the gods, for His kindness is for-
ever.” The Alter Rebbe reads “forever” (le’olam) as “to the
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worlds”: His kindness reaches even the places where He is
known only as the G-d of gods.

Psalms 136:2°2:17%p 0°%°1n
3700 07997 *3 0°poKRT “PPRY 1Tin
O give thanks unto the G-d of gods, For His mercy endureth

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I clothe the heavens in blackness, and make sackcloth
their covering.” Here it describes the screen that fully
conceals the light between holy and mundane.

Isaiah 50:3%:°177°y0°
:0MI03 DR P MNTR 07N whavR
I clothe the heavens with blackness, And I make sackcloth

their covering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It discusses the chambers of Nogah in the name of a gloss
by Rabbi Chaim Vital.
KEHOT'S NOTE
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Ezekiel speaks of the gate of the inner court that is shut
“the six working days” and opened on Shabbos. The same
phrase describes the weekdays, whose holiness stays
veiled until Shabbos.

Ezekiel 46:1°x:1"n 2xpi°
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Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It reads the havdalah blessing “Blessed are You... Who
separates” as saying that the separation makes refinement
(birur) possible.
KEHOT'S NOTE
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“Six days you shall do your work, and on the seventh day
you shall rest.” The Alter Rebbe reads it as a charge to
make the working days holy, within the concealment the
week requires.
Exodus 23:1227:372 mnw
TN M Tyn? nawn cyawn ov Thyn Tvyn oow Ny
3 ANRRTI2 WRIN 37N
Six days thou shalt do thy work, but on the seventh day thou
shalt rest; that thine ox and thine ass may have rest, and the
son of thy handmaid, and the stranger, may be refreshed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud uses the image of one who gestures with a fin-
ger before the king for improper conduct in the royal
presence. Here it shows that in full revelation of the King
no action is possible.

Pesachim 57b2 1”1 0°nos

Chagigah 5b:4°7:2°11 na°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“When you eat the toil of your hands, you will be happy

and it will be well with you.” The Alter Rebbe sees in hu-

man labor a new act of creation that completes G-d’s work.

Psalms 128:2°2:175p 0°9°11n
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When thou eatest the labour of thy hands, Happy shalt thou
be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“One who toiled on the eve of Shabbos will eat on
Shabbos”: in the Talmud, a parable for this world and the
World to Come. Here it teaches that the weekdays’ work is
what is raised up into Shabbos.
Avodah Zarah 3a:10:X °2 77t 1712y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A further discussion of the name Avram as “father” and
“exalted.”
KEHOT'S NOTE
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The psalmist praises: “Havayah is high above all nations,
His glory above the heavens.” Here “ram,” high, describes
the source as it stays exalted above what is below it, be-
cause it passes through a screen.

Psalms 113:4°7:37p 0°2°1n
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The L-RD is high above all nations, His glory is above the

heavens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There (79c), on the difference between speech, in which
Chochmah and Binah (Yud-Hei) are clothed, and mere
breath, the Alter Rebbe refers to this maamar: milah is mal
Yud-Hei, mal meaning revelation through speech, so that
Chochmah and Binah are revealed, “for the mouth of
Havayah has spoken.” Its opposite is “I was mute with si-
lence,” the silent chash of chashmal, because of the con-
cealment of kelipas nogah.
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It gives this division of the word milah in the name of
Tikkunei Zohar, tikkun 22.
Tikkunei Zohar, Tikkun 22 - 65b:4-525 11?°n "pn
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W3 12 927 .XIPT NPISWINT KRNI TIPNX NOT NUUTR XY
7990 DR LN2Y NIR ,N"2 NIRRT ,XDNR 1MW ORD P0IT
ce TR LRPOYY PORM OO AR 1720 1T NIR

Tikkunei Zohar - Vocalized (Public Domain)
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The Kehot note cites the Arizal’s Etz Chaim for dividing
milah into mal and Yud-Hei. The Alter Rebbe uses it to
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show that circumcision reveals Chochmah and Binah.

Sefer Etz Chaim 33:32:27% 0»n vy
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Sefer Etz Chaim (Public Domain)
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The same passage in Likkutei Torah (79c) quotes this ex-
planation of mal as revelation: speech, “a speaking spirit,”
through which Chochmah and Binah are drawn into the
open.
KEHOT'S NOTE
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Through the prophet, G-d promises: “For then I will turn
to the peoples a clear language, that they all call in the
Name of Havayah.” It describes the future revelation that
reaches even the nations.

Zephaniah 3:9°0:) 1°10%
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For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the prophecy of comfort for Israel: “The glory of
Havayah will be revealed, and all flesh together shall see
that the mouth of Havayah has spoken.” In the Time to
Come even physical flesh will perceive divine speech
openly.
Isaiah 40:5° 7" 717 yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It quotes this passage and adds that now, by contrast, we
are in the state of “I was mute with silence,” as explained
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in Likkutei Torah, Tzav.
KEHOT'S NOTE
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The Talmud explains chashmal as “at times silent, at times
speaking.” The Alter Rebbe uses it for revelation that al-
ternates between concealment and speech.
Chagigah 13b:1-272-"R:2 > f2°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

7Y K237 DRPITC AR PRwN PIY” 0 Y 170pn »UN03 .2 L% AN
nPRaY D ,MP%nn 0ONYY MWD 0°NY RIN RWwN PRD RN PINRTD
RNVD 1 PIY 7ONORRT PI0°2 N2 MWn 0T DORYRRY . . WY RI%T

.NT7°02

PONWw nnank %0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Akiva: “A fence for wisdom is silence.” Here it de-
scribes wisdom held back in concealment.

Pirkei Avot 3:133°:3 MaxR mawn
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Rabbi Akiva said: Merriment and frivolity accustom one to

sexual licentiousness; Tradition is a fence to the Torah;

Tithes a fence to wealth, Vows a fence to abstinence; A fence

towisdom is silence.
Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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Balak complains that the people of Israel “dwell opposite
me.” The Alter Rebbe draws from “mimuli” the sense of
“facing,” revelation before one’s eyes.
Numbers 22:5°7:273 712712
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And he sent messengers unto Balaam the son of Beor, to
Pethor, which is by the River, to the land of the children of

likuteitorah.com/torah-ohr/lech-lecha/3/
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his people, to call him, saying: ‘Behold, there is a people
come out from Egypt; behold, they cover the face of the
earth, and they abide over against me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Let us make man in our image, after our likeness.”

Because man is made in G-d’s image, the screen and its

removal above have a counterpart in the human body.
Genesis 1:26172:’% N°wX12
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the covenant on the plains of Moav, Moshe tells the peo-
ple: “The hidden things belong to Havayah our G-d, and
the revealed things are for us and for our children
forever.” The Alter Rebbe reads the hidden things as
Chochmah and Binah, which circumcision reveals “for
our children.”

Deuteronomy 29:28r1172:1%”5 0°727
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The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the ritual of the sotah the kohen uncovers the woman’s
head. The verb is the root of peri’ah, and it shows that per-
i’ah means uncovering, a fuller revelation.
Numbers 5:181°:’1 712712
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And the priest shall set the woman before the L-RD, and let
the hair of the woman’s head go loose, and put the meal-of-
fering of memorial in her hands, which is the meal-offering

of jealousy; and the priest shall have in his hand the water of
bitterness that causeth the curse.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe remarks on these words that “the wording
needs some correction,” which explains why the last lines
of the maamar read abruptly.
KEHOT'S NOTE
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