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The subject of “Go forth”: “And he
went on his journeys,” from below
upward and from above downward

Avram, av ram, is the hidden intellect beyond all thought, and
his mission is to be drawn down step by step through the worlds,
down to Malchus. Yet G-dliness revealed in physical deeds
cannot come by that chain: it needs a light from Keser, above it,
where high and low are equal. So the descent is really an ascent:

whatever reaches lowest is rooted in what is highest.
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THE BIG IDEA

Avram, av ram, is the hidden intellect beyond all thought, and his mission is to be
drawn down step by step through the worlds, down to Malchus. Yet G-dliness re-
vealed in physical deeds cannot come by that chain: it needs a light from Keser,
above it, where high and low are equal. So the descent is really an ascent: whatever

reaches lowest is rooted in what is highest.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Avram’s name as av ram, the “exalted father,” an intellect hidden from all thought,
whose task is to be revealed through the chain of worlds down to Malchus. Avraham’s Chesed is a reve-
lation that connects, but it reaches created beings only through concealment, and it requires circumci-
sion to remove the husk that blocks it; revelation in turn gives the power to elevate the sparks scattered
in the world, like a candle absorbed into a torch. Becoming Avraham, with the added hei of Binah,
seems a descent, but Binah’s expansion comes from Atik and Keser, above Chochmah, as a sage needs
a greater mind to explain an idea in parables. So too the Torah, clothed in physical mitzvos, draws
from Keser, and a physical mitzvah reveals more than wisdom in its own place. Avraham kept the
Torah only inwardly; its outward, physical fulfilment needed a light from above the chain of worlds,
drawn down through circumcision, the hard labor of Egypt, and the alef of “Anochi.” The maamar
ends by reading Avram’s journeys, Lot’s separation, and the names of Avraham and Sarah as stages of

this drawing-down.
OUTLINE

1 Av ram: the hidden intellect revealed -3

Avram is the intellect hidden from all thought; his Chesed must be revealed through the worlds, by way of
concealment, so that a created world can exist and be nullified to G-d.

2 Circumcision and the power of refinement 14-6

Circumcision removes kelipas nogah; the resulting revelation elevates sparks like a candle before a torch,
and Avram'’s call begins the World of Rectification.

3 The added hei: descent as ascent 17-9

The hei of Avraham is Binah, where Atik is revealed; as with Shlomo’s parables and the tip of the yud, ex-
pansion comes from a higher level, Keser.
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4 Torah and mitzvos in physical things

110-13

Supernal wisdom is grasped only when clothed in physical mitzvos, which draw from Keser; charity and

tefillin unify above; the Patriarchs prepared the way for the Torah.

5 Inner and outer fulfilment of the Torah

1M4-19

Avraham kept the Torah inwardly; physical fulfilment needed a light from above hishtalshelus, drawn
through circumcision, the Egyptian labor, and the alef of Keser at Sinai.

6 Avram’s journeys, Lot, and the names

120-22

Leaving Charan, the separation from Lot, and the names Avraham and Sarah read as the passage of reve-

lation from the hidden intellect down to Malchus.

KEY CONCEPTS

The hidden intellect 71°y1 927 0%y171 95w

A level of mind so deep that no thought can grasp it, high-
er even than Chochmah; the maamar identifies it with

Avram, av ram.

Atik pony
The innermost level of Keser, the source of divine delight,

revealed specifically in Binah.

Keser (the Crown) 20>

The level above wisdom; because it transcends the chain
of worlds, it can reach down even into physical things.
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Kelipas nogah 1111 n2°%p

The translucent husk that covers holiness but contains
good that can be elevated; represented by the foreskin re-
moved at circumcision.

A candle before a torch 1712x77 °192 91

The image of lesser light absorbed into greater light: how
sparks of holiness are drawn into the revealed Shechinah.

Inner and outer dimensions N1°31%°11 N1°1°19

Avraham kept the mitzvos in their inner, spiritual dimen-
sion; their outer, physical fulfilment came with the Torah
given at Sinai, for which the circumcision given him in ac-
tual deed at ninety-nine prepared the way.
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SECTION 1 - 11-3

Av ram: the hidden intellect revealed
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(The subject of “Go forth” [Lech Lecha]; “And he went on his journeys” — from below upward, from
above downward, etc.; “to Havayah who appeared,” etc.; “to Havayah,” unqualified.)
A heading listing the verses the maamar will explain: G-d’s call to Avram, “Go forth,” and Avram’s later jour-
neys, which the Alter Rebbe reads as a movement both from below upward and from above downward. The

two altars Avram built, one “to Havayah who appeared to him” and one simply “to Havayah,” will stand for a

revealed level of G-dliness and a higher, unqualified one.
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Now, Avram is the intellect hidden from all thought — av ram, “exalted father”; and it must come to
be in a state of revelation, that is, that there be the ordered chain of descending worlds (hishtal-
shelus) from the level of “wise, but not with a knowable wisdom,” in the manner of descent from
level to level, down to the end, etc.
The name Avram is read as av ram, “exalted father”: a level of intellect so deep that no thought can reach it,
higher even than Chochmah. Avram’s task is to bring this hidden level into revelation, so that it descends
step by step through all the worlds down to the lowest. The Rebbe, in his maamar “Lech Lecha” 5738 as the

Kehot note quotes it, gives the reason it is above Chochmah: Chochmah, though the first of the inner facul-

ties, is already a revelation, while av ram is hidden from all thought.

»7°3 5apP% 1291w 0ORI23T YN NINAM 1PY [ el YU3 °Y22 71993 Nk RN nvhonm
210 19N

And the purpose is that there be revelation in [the worlds of] Beriah, Yetzirah and Asiyah — the up-
per and lower Gan Eden, the delight of the created beings — so that they may receive the revelation
of the delight, etc.
The goal of this descent is that G-dliness be revealed even in the lower created worlds (Beriah, Yetzirah,
Asiyah). There it is the upper and lower Gan Eden, the spiritual Garden of Eden, where souls and created be-

ings receive a revelation of divine delight. A gloss of the Tzemach Tzedek, which the Kehot note quotes, says

that drawing down the higher unity, so that the revelation below is as it is above, was new with Avraham.
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And this is the meaning of “Chesed is revealed in the mouth of the amah [the organ of the
covenant]”: that there be a revelation of the flow of influence in the manner of connection; and “he

was sitting at the entrance of the tent,” etc.

The Zohar says that Chesed (kindness) is revealed at the “mouth of the amah.” The amah (7nX) is the male
organ, the organ of the covenant, which corresponds to Yesod, the channel through which the flow from
above is passed on to the one who receives it. Its “mouth” is the opening where that flow comes out (in Etz
Chaim, the Arizal’s teachings as Rabbi Chaim Vital recorded them, the drop of the mochin is cast “in the
mouth of the amah [the organ of the covenant]” and placed into Imma). So Chesed revealed there is kindness
that connects giver and receiver. Avraham, the man of Chesed, embodies this flow; this is why he sits “at the
entrance of the tent,” the point where the inside opens outward. In Or HaTorah the Tzemach Tzedek links
this “connection” to the end of Iggeres HaKodesh 15, where the Alter Rebbe explains that union is called

daas, “knowledge,” because daas means binding and connection.
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But this revelation comes through contractions (tzimtzumim) and concealment — the level of the
darkness of Yitzchak — “And there was evening and there was morning, one day,”

Yet the revelation of kindness can only reach created beings through contractions and concealment, associ-

]

ated with Yitzchak (Gevurah). The verse of creation, “there was evening and there was morning,” shows

darkness, the concealment, coming first, and only then light.
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so that there be the level of a [created] something (yesh), and in it there will be “one day” — the
drawing down of “One” — that the something be nullified; that is, that there be the level of some-
thing and [yet] nullified, etc.

The concealment exists so that there can be a created “something” (yesh) at all. But within that something
there should be “one day”: G-d’s Oneness drawn into it, so that it exists and is at the same time nullified be-
fore Him. In Likkutei Torah, Shelach, the Alter Rebbe refers to this reading of “evening and morning, one
day” and explains that if the Infinite Light were drawn all the way down, everything would be nullified and no
created “something” could exist, so withdrawal and contraction must follow the expansion.

likuteitorah.com/torah-ohr/lech-lecha/1/ 5



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

SECTION 2 - 14-6

Circumcision and the power of refinement
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Now, for this revelation to be, there must be the mitzvah of circumcision, to remove the foreskin,
which is kelipas nogah that covers over [it], etc., so that it draw no nourishment; for it is impossible
to draw down the level of revelation while it is there, except to the measure of its life-force, etc.

For G-dliness to be revealed, the mitzvah of circumcision is needed. The foreskin stands for kelipas nogah,

the “translucent husk” that covers holiness and draws nourishment from it; while it is there, revelation can
come only in the limited measure that sustains it.

INDD 003 1739 717 1297 10K TIIRDDPW 023 1A X %D 1971 NIER 1R 2°03 199

Therefore it is written after the mitzvah of circumcision, “For [I have made you] the father of a mul-
titude of nations” —which at first glance is not understood: what do nations have to do with this?

The Alter Rebbe asks why, right after the command of circumcision, the Torah calls Avraham “father of a

multitude of nations.” What do the nations have to do with circumcision?
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Rather, the power of refinement comes about through this revelation; for “To what are the right-
eous comparable before the Shechinah? Like a candle before a torch,” in that they are absorbed, in
a state of self-nullification (bittul), into the torch.

He answers that the revelation brought about by circumcision gives the power to refine and elevate. As the
Talmud says, the righteous before the Shechinah are like a candle before a torch: the small flame is absorbed
into the great one. So too what is near the revealed light is drawn into it. Rabbi Pinchas Reizes’s transcript of
this maamar, as the Kehot note quotes it, makes the image explicit: when a candle is brought close to a torch,
its oil is drawn off into the torch, and so through the deeds of the righteous the sparks are refined from
Beriah, Yetzirah and Asiyah and absorbed into the Malchus of the Infinite One.
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And [the Sages]| said, “They were exiled to Edom,” etc.; for “they were exiled only so that converts
would be added to them” — and these are the sparks within kelipas nogah that are in foods and
drinks, which are elevated to be absorbed into holiness because of the revelation of the Shechinah,
through which they are nullified and absorbed, like a candle before a torch, etc.
The Sages say that wherever Israel was exiled, even to Edom, the Shechinah went with them, and that Israel
was exiled among the nations only so that converts would be added to them. The Alter Rebbe reads this in-
wardly: the “converts” are the sparks of holiness in kelipas nogah, in the permitted food and drink of this
world; when the Shechinah is revealed, these sparks are nullified before it and absorbed into holiness, like a
candle before a torch. In Torah Ohr’s discourses on Megillas Esther the Alter Rebbe brings the same saying

and explains these converts as the sparks that fell from the World of Tohu, which are refined through eating
and drinking.
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And this is the meaning of this passage, “And Havayah said to Avram” — av ram — that it should
descend and come down by stages in a state of revelation, so that there be rectification and
refinement.

This is the inner meaning of G-d’s call to Avram: av ram, the hidden intellect, is to descend by stages into

revelation. The purpose is tikkun (rectification) and birur (refinement): repairing the world and sifting out
the good in it.
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For until Avram there was the shattering of the vessels — the generation of the Flood, etc. And with
Avram begins the World of Rectification: “Go forth” (lech lecha) — the emergence of the Name
Mah, which rectifies and refines, etc.
The generations before Avram, up to the Flood, correspond to the Kabbalistic “shattering of the vessels,”
when the first vessels, of the World of Tohu (chaos), broke under too much light and their sparks fell into the

lower worlds. With Avram the World of Rectification (Tikkun) begins; “Go forth” is read as the going forth of
the Name Mah (Havayah spelled out so that its letters total 45), the divine power that rectifies and refines.
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And there must be descent after descent, from av ram — the level of Yesod of Abba — down to “the
land,” the level of Malchus. “That I will show you.”

The descent is gradual, level after level: from av ram, identified with Yesod of Abba (the outlet of Chochmah),
down to “the land,” which stands for Malchus, the lowest Sefirah. “That I will show you” then introduces the
goal of this journey.
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This means: I will show and reveal you yourself; that is, you will come to be revealed through the
mitzvah of circumcision. “And your name shall be Avraham, [for I have made you] the father of a

multitude of nations,” etc.

In the verse, “that I will show you” describes the land; the maamar reads it as “I will show you,” that is, I will
reveal you yourself: the hidden intellect of Avram will itself come to be revealed, through the mitzvah of cir-

cumcision. Hence the Torah joins circumcision to the new name Avraham, “father of a multitude of nations.”

SECTION 3 - 17-9

The added hei: descent as ascent
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Now, according to this, it is a descent to become Avraham from av ram. But the point is that what
was added to him, the hei, is the upper hei; and in the Zohar it is stated on “And the Levite shall

perform the service, he”:

By what was just said, becoming Avraham is a descent from the lofty av ram. But the hei added to his name is
the “upper hei,” which stands for Binah, and the Zohar’s reading of a verse about the Levites shows what that
hei brings.

MPaNT aw 1R *°77Y °Pa 1850 93 11912 KDY RPIT #1132 KIT PONY MPanaw 2 Rpony KT R
°ny

“He” — this is Atika; that is, the revelation of Atik is specifically in Binah and not in Chochmabh; for

Chochmabh is called Eden, and there is no revelation of Atik there,

The Zohar reads the word “he” (hu) in that verse as Atika, the “Ancient One,” the innermost level of Keser. Its

revelation is specifically in Binah, not in Chochmah, which is called “Eden” and has no revelation of Atik.
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for Atik is the source of delights, and delight is above Chochmah; and in Chochmabh itself, which is
the level of a point, it has not yet come to revelation, except
Atik is the source of all delight, and delight is above wisdom. In Chochmah, which is only a “point,” an unde-
veloped flash, delight cannot yet show itself. In Iggeres HaKodesh 5 the Alter Rebbe explains that supernal

Chochmabh is the beginning of intellect while it is still hidden, flowing only a little into Binah to be under-
stood, and that is why it is called “a point in a palace” and “Eden.”
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through Binah — “a point in a palace”; “a female shall encompass a male” — for it receives the light
of Atika. And the explanation, as is known, is that for there to be an expansion and descent of the

levels, this comes specifically through a level and rank that is higher still, etc.

Delight shows itself only in Binah, where the point of insight is spread out in a “palace” and understood. The

9

verse “a female shall encompass a male” hints that Binah, the receiving “female,” encompasses and re-

ceives the light of Atik. The rule behind it: every expansion and descent comes from a level higher still. In
Torah Ohr, Terumah, the Alter Rebbe cites this same Zohar, refers back to the hei of Avraham, and explains
that the main revelation of delight from intellect is in Binah, when one understands a thing thoroughly.

DoAY P17 ARW 113 RIT PR *.50n 0°99R NwHW 937°1 1WA 25N 137 *°aven M Pan
OTIPW T¥ AN2D RO 7RO 922077 9197 129K (1900 by Ax] I”DYR TNy 7100 127 YT AR

To understand this well: it is written of Shlomo, “And he spoke three thousand parables.” The ex-
planation is as we see, that a wise man, even though he himself knows a matter of wisdom, never-

theless cannot explain that wisdom to another until, before

To clarify the principle, the Alter Rebbe turns to King Shlomo, who “spoke three thousand parables.”
Knowing an idea is not the same as being able to explain it to someone else.
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he explains [it], he must bind his mind firmly and settle [his thought on] how and what he can ex-
plain, and [how to] bring [it] down by stages into lower matters and clothe them in a parable; that

is, that he be able to find that matter of wisdom also in lower things.

Before explaining, a teacher must concentrate intensely and work out how the idea can be brought down

into simpler terms and dressed in an analogy, finding the same wisdom present in lower things.
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For this a great sage is needed, who can clothe his wisdom even in lower matters that are beneath
him. Only King Shlomo, peace be upon him, in the abundance of his understanding, could find

three thousand parables,

This takes a truly great mind. Shlomo’s vast understanding let him find three thousand parables for a single
idea. In Likkutei Torah, Va’eschanan, the Alter Rebbe makes the same point and refers here: finding a para-
ble for an idea takes a depth of wisdom above the wisdom of the idea itself, which is why many wise men can-
not explain what they know.

FNZYI TROM 727 INIX NIRTTDY RITHD D19 707 QW O 137 UADY NIATTH D%9R YA 110007
Radtiakhi

that is, three thousand levels beneath him; even there he could find and show that very matter of
wisdom that he knew.

The three thousand parables are three thousand descending levels; at each one Shlomo could still find and
show the very same wisdom he knew.
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Therefore, when the level must come down by stages so that the contemplation be in breadth, it
must come from a higher source, loftier than the level of Chochmah, and then there can be the rev-

elation of Binah.

The lesson: for an idea to come down and spread out into broad, detailed understanding (Binah), the power
must come from a source higher than the original insight (Chochmah).
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But from Chochmah itself the level of Binah cannot descend and come down by stages; rather, the
root of Binah and its revelation is the revelation of Atik within it, and through [this] it came down

by stages and was revealed in breadth.

Binah cannot simply flow out of Chochmabh. Its root is the revelation of Atik, above Chochmah, within it, and
through that it develops and spreads out in breadth.
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So too here: for there to be the light of Binah, [with its] length and breadth, from the level of the
yud — Chochmah, the level of a point, etc. — this comes through the revelation of a higher level
still, namely the level of Atik, the level of the tip of the yud, through which the yud expands into the
hei.

The same holds in the letters of the Divine Name: the yud, a mere point, stands for Chochmah; the hei, with

length and breadth, for Binah. The yud can expand into the hei only through its “tip” (kotz), which stands for
Atik, a level above Chochmah.

IR0 P02 W° NNANA YIPRY A0 qwnl NNnNn YIipm 1P A 19w TeIY 707782 RN

17291
And as is explained in the Pardes, the yud has three tips; from the lower tip the hei is drawn forth,
and within the lower tip there is [something of] the level of the upper tip.

Rabbi Moshe Cordovero’s Pardes explains that the yud has three tips; the hei is drawn from the lower tip,
and the lower tip holds within it something of the upper tip. In Likkutei Torah, Matos, the Alter Rebbe re-
peats this teaching of the Pardes, refers to this maamar, and brings the view of Rabbi Chaim Vital that the
lower tip is Daas, which joins Chochmah and Binah.
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It follows that there is a light of the upper tip in Binah. Therefore this descent is a very great eleva-
tion, for the light of Keser is drawn down. And therefore, “And he went on his journeys from the
Negev” —

So Binah, the hei, carries a light from the upper tip, Keser. That is why the descent from av ram to Avraham

is really a great elevation: through it the light of Keser is drawn down. This is also hinted in Avram’s jour-
neys “from the Negev.”
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Chesed — “and as far as Beis E1” — Malchus: from above downward, and from below upward; from

“to Havayah who appeared,” etc., to “to Havayah,” unqualified.

The stations of the journey are mapped onto the Sefiros: the Negev (south) is Chesed, Beis El is Malchus. The
journey runs from above downward and from below upward, from the altar “to Havayah who appeared” (a
revealed level) to the altar simply “to Havayah” (the higher, unqualified level).
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SECTION 4 - 110-13

Torah and mitzvos in physical things
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Now, to understand this in [terms of]| divine service: [the Sages] said, “The fallen fruit of the wisdom
above is Torah”; that is, the Torah, which is [clothed] in physical things, is from the level of “wise,
but not with a knowable wisdom.” For
Now the Alter Rebbe applies this to a person’s divine service. The Sages call the Torah the “fallen fruit” (nov-
los) of supernal wisdom: what has dropped down from above. Yet the Torah, clothed in physical things,
comes from the very highest level of wisdom, “wise, but not with a knowable wisdom.” In Torah Ohr, Yitro,
the Alter Rebbe explains the “fallen fruit” as light drawn down from supernal Chochmah, “wise, but not with

a knowable wisdom,” to refine the world: the wisdom of the Torah clothed in physical things, such as the laws

of pure and impure and the wool of tzitzis.
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the supernal Chochmah cannot be grasped except specifically through its being clothed in physical
things; so that in taking the esrog, for example, since the wisdom is clothed in it, it is as though one
grasps the supernal Chochmah.
Supernal wisdom as it is cannot be grasped at all; only when it is clothed in physical things can we take hold
of it. So when a person takes the esrog on Sukkos, since G-d’s wisdom is clothed in it, it is as if he is holding
the supernal wisdom itself. Bringing this passage in his Hemshech “Matzah Zu” 5640, the Rebbe Maharash

adds an analogy: letters engraved on a brilliant gem cannot be read because of its brilliance, but they can be

read once they are stamped into wax.
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Now, the drawing down of the supernal Chochmah into physical things is through the light of

Keser; for “the Torah comes forth from Chochmah” in a state of revelation,

How does supernal wisdom come down into physical things? Through the light of Keser, which is above wis-
dom. The Zohar’s saying that the Torah “comes forth from Chochmah” describes only its revealed level.

likuteitorah.com/torah-ohr/lech-lecha/1/ 12
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but its source is higher: for the 613 mitzvos of the Torah and the seven of the Rabbis are the 620

pillars of light, and it [comes] from “the paths of the whiteness of the Skull (Gulgalta),” the level of

Keser, which is the Malchus of the Infinite One (Ein Sof); and through this it is drawn so far down.
Its source is higher: the 613 Torah commandments and seven Rabbinic ones make 620, the numerical value
of keter (Keser), and are called 620 “pillars of light.” They come from the “paths of whiteness” of the

Gulgalta, the “skull” of Keser, which is the Malchus of the Infinite One; because they come from so high,
they can reach so low.
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Therefore the revelation of the supernal Chochmah that is clothed in the passage of “Kadesh,” for
example, is greater than the revelation of Chochmah itself in its supernal place, because it is
drawn [down]| through Keser, which is above Chochmah.

“Kadesh” is one of the Torah passages written on the parchment of the tefillin. Because G-d’s wisdom reach-

es that parchment through Keser, which is above wisdom, its revelation there is greater than the revelation
of wisdom in its own lofty place.
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Therefore a supernal unification is brought about through physical things; as through charity
(tzedakah) a supernal unification is brought about in Atzilus — above Gan Eden, the delight of the
souls,

That is why physical mitzvos can bring about a “supernal unification,” a joining of divine levels, high in

Atzilus. Giving charity, for example, has an effect above Gan Eden, where souls enjoy the radiance of
G-dliness.

likuteitorah.com/torah-ohr/lech-lecha/1/ 13
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which is in Beriah — and Malchus of Atzilus becomes the Atik of Beriah, etc.; so that from tzedek
comes tzedakah — the dalet becomes a hei — as is written in the Zohar, “As long as she has not re-
ceived a male,” etc.
Gan Eden is in the World of Beriah, whose innermost source (its Atik) is the lowest level of Atzilus, Malchus.
Through charity, Malchus is raised and completed: tzedek (P73, justice), ending in dalet, becomes tzedakah
(7P7Y), gaining a hei. The Zohar says that before Malchus receives from the masculine, giving level, she is a
poor dalet. In Torah Ohr, Miketz, the Alter Rebbe explains this: the Keser of Beriah has in it something of the

lowest level of Atzilus, just as Malchus of Adam Kadmon, called the Malchus of the Infinite One, becomes the
Atik and Keser of Atzilus.
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Therefore the Torah does not state the virtue of Avraham, that he would feed guests, etc., until he
came to the Land of Israel, and not outside the Land, even though he was already seventy-five years

old, etc.

The Torah praises Avraham’s hospitality only after he reached the Land of Israel, although he was already
seventy-five when he arrived. This suggests that his kindness before that did not have the same effect.
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Rather, at first, even if he did [so], he did not draw down anything and did not touch the supernal
unification, until “And Havayah said to Avram” — with this utterance, “And Havayah said,” the su-

pernal Emanator drew down to av ram “Go forth,” etc.,

Before G-d’s call, his good deeds did not draw G-dliness down or affect the supernal unification. Only with
“And Havayah said to Avram, Go forth” did the supernal Emanator draw the power of descent into av ram.
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for there to be descent and hishtalshelus, etc.; and then it was drawn down so that the supernal
unification depends on the deeds of those below; and the main revelation of the unification is
through the Torah.

From then on the unification above could depend on the deeds of people below. The main way this unifica-
tion is revealed is the Torah.

likuteitorah.com/torah-ohr/lech-lecha/1/ 14
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But the Patriarchs made a preparation for the level of the Torah, as it is written, “And He placed
Torah in Israel” — through Israel. For through Avraham the right line, Chesed, was drawn down,

etc.

The Patriarchs prepared the way for the Torah. In the psalm, “He placed Torah in Israel” means that G-d
gave the Torah to the people Israel; the maamar reads “in Israel” as “through Israel,” the Patriarchs them-
selves, and through Avraham the “right line” of the Sefiros, Chesed, was drawn down. The Rebbe Maharash,
bringing this passage in his Hemshech “Matzah Zu” 5640, points to the Midrash (Bereishis Rabbah 63:3),

which shows from verses that Yitzchak and even Avraham are called “Israel.”
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And this is the meaning of the book of Bereishis, in which there are no mitzvos of the Torah, only
the portion of Avraham and the portion of Yitzchak, etc., which are before the Torah; and they are
the ones who drew down [so] that there be the level of the Torah, etc.

This explains why the book of Bereishis has almost no commandments: it tells the stories of Avraham and
Yitzchak, who lived before the Torah was given, but who drew down what made the Torah possible.

SECTION 5 - 114-19

Inner and outer fulfilment of the Torah
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But according to this, it must be understood why Israel did not merit to receive the Torah until they
were in the exile of Egypt, “and they embittered [their lives] with mortar and with bricks”; had they

not already merited [it] through the Patriarchs?

A question: if the Patriarchs had already prepared the Torah, why did Israel receive it only after the hard
slavery of Egypt, with its “mortar and bricks”?
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And also, how could he [Avraham]| perform all the unifications before he was circumcised, since

circumcision was given to him afterward, when he was ninety-nine years old?

A second question: Avraham was circumcised only at ninety-nine. How could he bring about unifications

above before that, if circumcision is what makes revelation possible?
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Yet it is stated that Avraham fulfilled the entire Torah — and how did he put on tefillin, in which the
Exodus from Egypt is mentioned, when there was as yet no exile of Egypt at all? But in truth there is

an inner dimension and an outer dimension, and his fulfillment was in the inner dimension.

The Mishnah says Avraham kept the whole Torah, yet tefillin mention the Exodus, which had not yet hap-
pened. The answer: mitzvos have an inner and an outer dimension, and Avraham kept them in their inner,
spiritual dimension.
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“And Havayah said” means the revelation and drawing down of the Infinite Light (Or Ein Sof), the
supernal Keser, from above downward, in the inner dimension. But that it can be revealed also in
the outer dimension — that in a physical thing, in actual parchment, there be a revelation of

G-dliness, as explained above —

“And Havayah said” to Avram means G-d’s infinite light, from Keser, was drawn down to him in the inner di-
mension. But for G-dliness to be revealed in the outer dimension, in physical objects such as the parchment
of tefillin, something more is needed.
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this is not by way of hishtalshelus; only through “And they embittered their lives,” etc., “with all
hard labor,” does a revelation come about from the level that is above hishtalshelus,

That cannot happen through the ordinary step-by-step descent of the worlds. It came only through the bitter
slavery of Egypt, which drew down a revelation from a level above the whole chain of worlds.
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for then it can be revealed also below hishtalshelus; for there, above and below are equal — even

Chochmabh is reckoned as the level of Asiyah: “You made them all with wisdom.”

A level above the chain can be revealed even below it, because for it high and low are the same. So the verse
“You made (asisa) them all with wisdom (chochmah)” joins Chochmah to the word of Asiyah, action: from
that height, the highest Sefirah and the lowest world are equal.
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And this is [the meaning of] “for the circles of Arich encompass the feet of Asiyah”: that is, the
drawing down and revelation is from the supernal encompassing [light] that includes [the worlds
of| Atzilus, Beriah, Yetzirah and Asiyah, etc.; and then His will, blessed be He, can descend by
stages even into a physical thing, into parchment and the like.
A Kabbalistic saying: the “circles” (encompassing lights) of Arich Anpin (the “Long Face,” the outer configu-
ration of Keser, the divine will, beneath Atik, Keser’s inner level) surround even the “feet” of Asiyah, the low-

est world. The revelation comes from an encompassing light that includes all four worlds equally, so G-d’s
will can come down even into parchment and similar physical things.
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But Avraham drew down only in the inner dimension, from above; therefore there was not yet a
revelation in the actual physical performance of the mitzvos, in the outer dimension; rather, his
fulfillment of the whole Torah was in the inner dimension.

Avraham drew G-dliness down only in the inner dimension. So in his time there was not yet a revelation

through the actual physical performance of mitzvos; his keeping of the Torah was inward.
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And when he was ninety-nine, the mitzvah of circumcision in actual deed was given to him as a
gift, in order that Yitzchak be born from him, from whom Yaakov the wholehearted would after-

ward come forth, and his sons would receive the Torah in outward revelation — mitzvos of actual
deed.

At ninety-nine Avraham received circumcision as a physical mitzvah, a “gift” from above. Its purpose was
that Yitzchak be born, and from him Yaakov “the wholehearted,” all of whose sons were righteous and would
receive the Torah as mitzvos done in physical deed. In Likkutei Torah, Tazria, the Alter Rebbe explains that
Avraham was a prophet even before his circumcision because the light of Atzilus comes clothed in vessels,
which the kelipos cannot block; but for the unclothed light of Adam Kadmon, the level before Atzilus, to
shine on him, he had to cut away the foreskin that covers it.
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Therefore Avraham did not receive the Torah, because Yishmael came forth from him, etc. Only af-
ter he was circumcised and Yitzchak was born after the circumcision could he then father Yaakov
the wholehearted, whose sons received the Torah in mitzvos of deed.

That is why Avraham himself did not receive the Torah: Yishmael was born to him before his circumcision.

Only after the circumcision was Yitzchak born, leading to Yaakov, whose children received the Torah of prac-
tical mitzvos.
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[This is] a light from the circles, etc., [shining]| even in the outer dimension; for before Him, above
hishtalshelus, above and below are all one, etc.

Circumcision drew down a light from the encompassing “circles” even into the outer dimension, because

before G-d, above the chain of worlds, above and below are one.
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(And see what is written on [the verse] “Moshe would speak”: there the difference between
Avraham’s fulfilling the whole Torah, etc., and the Giving of the Torah is well explained, and it ac-
cords with what is written here.)
A parenthetical cross-reference to another maamar in Torah Ohr (on “Moshe would speak”), which explains
the difference between Avraham’s keeping of the Torah and the Giving of the Torah at Sinai. There, in Torah

Ohr, Yitro, the Alter Rebbe explains that the mitzvos Avraham kept drew the Infinite Light mainly above, into
Z’eir Anpin, while “Moshe would speak” drew the revelation down below, even into the World of Asiyah.
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And this is [the meaning of|] “He made us, and not we [ourselves]|”: the word lo is read with avav and
written with an alef. And the explanation of the matter: for how can it be that we would be “His peo-
ple” by way of hishtalshelus? Only because “He made us,” and lo with an alef — this is the level of

Keser,

The verse “He made us, and we are His” has a word, lo, that is read with a vav ("2, “His”) but written with an
alef (X2, “not”). How could created beings become “His people” through the ordinary chain of worlds? Only
through the alef, which stands for Keser. In Torah Ohr, Yitro, the Alter Rebbe explains a word written and
read the same two ways, lo in Chanah’s song, “and by Him actions are weighed” (I Samuel 2:3): lo with an
alef stands for the negative commandments and lo with a vav for the positive ones, which together make the
lower unity equal to the higher.
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for alef is the head of the letters — Keser; and through this there can be “and we are His” (lo, with a

vav), “His people”; for since this is above hishtalshelus, its light can be also below hishtalshelus.

Alef, the first letter, is the “head of the letters,” Keser. Because Keser is above the chain of worlds, its light

can reach below it too, and so we can truly be “His.”
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Therefore, when the Torah was given and they were commanded mitzvos in actual deed, the first
commandment begins with an alef: “I (Anochi),” etc. For that the mitzvos be fulfilled in deed, and

that one bring about unifications

So when the Torah was given as commandments to be done physically, the very first commandment began
with alef: “Anochi” (“I am”). Carrying out the mitzvos in physical deed and bringing about unifications
through them...
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through fulfilling mitzvos in deed, is impossible unless a light from the level of Keser is revealed,
etc.; therefore the first commandment begins with alef — the level of Keser — a light from the
whiteness of Keser, etc.

...is possible only if a light from Keser is revealed. Hence the first commandment opens with alef, which
stands for Keser, the light of the “whiteness” of Keser.
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SECTION 6 - 120-22

Avram’s journeys, Lot, and the names
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And this is [the meaning of] “And Avram was seventy-five years old when he left Charan”: that is,
from the intellect (mochin) to the emotive attributes (middos) one must pass by way of the throat;
and after it has descended from the level of the mochin but has not yet become middos, before they
reach the heart, it is then called Charan. And when Avram was seventy-five —

Avram’s leaving Charan at seventy-five is read inwardly. Between the mind (mochin) and the emotions

(middos) there is a passage, the “throat”: the stage after thought has left the mind but before it has become
feeling in the heart. This in-between stage is called Charan.
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that is, seven times ten, the outer level, and five chasadim, the inner level — he left Charan; for a

light and revelation came from Chochmah to the middos.

Seventy-five is seven times ten (the seven middos in their outer aspect) plus five, the five chasadim (kind-
nesses) in their inner aspect. Leaving Charan at that age means that light from Chochmah finally came
through into the middos.
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Now, just as it is stated that “the head of Eisav [rested] in the bosom of Yitzchak,” so too before the
refinement, Lot was included within Avraham in holiness,
The Targum says Eisav’s head was buried in Yitzchak’s lap: something of Eisav was rooted in holiness. So too
Lot, before he was sifted out, was contained within Avraham in holiness. In Torah Ohr, Toldos, the Alter

Rebbe calls Eisav the “dross of gold,” the waste of Yitzchak’s Gevurah from which Eisav came forth, while
“the head of Eisav” lay in Yitzchak’s lap.
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like dross that, before the smelting and refining, is mixed with gold. And Lot is numerically [equal
to] Mah — the back of the Name Mah.

He was like dross mixed with gold before refining. Lot (117) has the numerical value 45, the same as Mah, the
Name of rectification; he is its “back,” its outermost aspect. The Rebbe remarks, in his notes to Rabbi
Pinchas’s transcript, that “gold” is written so in many places, but it seemingly should say “silver,” since sil-
ver is Avraham’s level.
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But he is the source of the Chochmah and Binah of kelipah; therefore he is called Lot, a term of
curse; and therefore Lot went with Avraham before the refinement.

Lot is also the root of the Chochmah and Binah of kelipah, the intellect of the side opposed to holiness; his
name, Lot, is read as a term of curse (in Aramaic, lut means to curse). That is why he went along with

Avraham before the refining took place.

[mam] "IN 2RI °3 S4NNYN AP BRI NN 0N IRT WK AR NY 0P XY 107
71°33 PPNy MDANT 1102 2oy 1w X IRy nehpT

And therefore from Lot came Ammon and Moav, from whom came Rus the Moabite and Naamah
the Ammonite; for Moav is the Chochmah of kelipah, and Naamah is a term of pleasantness (noam)
— Binah, the revelation of Atik in Binah.
From Lot came Ammon and Moav, and from them Rus (Ruth) the Moabite and Naamah the Ammonite, both
ancestresses of the house of David. Moav is the Chochmah of kelipah, and Naamah, from noam (pleasant-
ness), corresponds to Binah, where Atik is revealed. In Likkutei Torah, Chukas, the Alter Rebbe explains

Moav as the Chochmah of kelipah, the wisdom of those “wise to do evil,” and teaches that just as Rus was re-
fined out of Moav, the Torah and mitzvos turn the intellect of the animal soul to holiness.
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And through refinement, Rus the Moabite and Naamah the Ammonite came forth from the
Chochmah and Binah of kelipah; and after the refinement, the dross of Lot separated from

Avraham.

Through refinement, Rus and Naamah, holy souls, were drawn out from that intellect of kelipah. Once the
good had been sifted out, the dross of Lot separated from Avraham.
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“And Avram pitched his tent as far as the place of Shechem” — [Shechem meaning] shoulders: the
Chesed and Gevurah of Nukva; “and Elon Moreh” — the Tiferes of Nukva. For all the drawings-
down and revelation, Avraham would draw down to Malchus from the hidden intellect. Therefore
he said, “If only Yishmael might live before You!”
Avram’s route through the land is mapped onto the Sefiros of Nukva (Malchus as a full configuration):
Shechem, which also means “shoulder,” is her Chesed and Gevurah, the two arms; Elon Moreh is her

Tiferes. Everything Avraham drew down from the hidden intellect reached Malchus, and this is why he could
plead for Yishmael, hoping to elevate him too.
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2101 ey

For after he was called Avraham, with a hei, through which he drew down revelation into the level
of Malchus, and circumcision was given to him, he was able to elevate sparks, like a candle before a
torch, so that they be absorbed into the level of Malchus, etc.; as it is written, “and the souls that
they had made,” etc.
Once Avram became Avraham, with the added hei, and received circumcision, he could draw revelation into
Malchus and raise the sparks of holiness around him, absorbing them like a candle into a torch. The verse
about “the souls they had made” in Charan, the people Avraham and Sarah brought close to G-d, is read in

this light. The Rebbe (Likkutei Sichos, vol. 15) infers from these words that only after he was called Avraham
could he raise sparks, and refers to another talk explaining that the converts Avraham made did not endure.
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Also Sarai was at first called [by a name ending| with a yud, indicating tzimtzum; and afterward,
when she was to give birth to Yitzchak, she was called with a hei, expansively, to indicate drawing
down and revelation.

Sarai’s name likewise changed: its yud, a small point, signified contraction; when she was to bear Yitzchak

she became Sarah with a hei, a broad letter, signifying expansion and revelation.
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And this is [the meaning of] “And Avram called there in the Name of Havayah.” “And he called”
means drawing down from av ram, the hidden intellect: a drawing down from Yesod of Abba to the

ten Sefiros of Nukva, which are called “the Name of Havayah,” etc.

“Avram called there in the Name of Havayah” is read as drawing down: from av ram, the hidden intellect
(Yesod of Abba), to the ten Sefiros of Nukva, which are called “the Name of Havayah.” This is the maamar’s
theme in brief: the hidden made revealed, all the way down to Malchus.

IN ONE'S AVODAH

Supernal wisdom cannot be grasped in itself, but only as it is clothed in physical mitzvos: taking the esrog,
putting on tefillin, giving charity. So a person should see the physical mitzvah not as a lowering of the spiri-
tual but as the place where G-d’s highest wisdom is actually held, and through which unifications above are
brought about.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that becoming “Avraham” is not a descent from “Avram” but an elevation?

2. How does the parable of Shlomo’s three thousand parables show that expansion depends on a higher

source?
3. Why is G-dliness in the parchment of tefillin said to be greater than wisdom in its own supernal place?
4. What is the difference between Avraham'’s keeping of the Torah and Israel’s keeping of it after Sinai?

5. What role do concealment and hardship (Yitzchak’s darkness, the labor of Egypt) play in making revela-
tion possible?
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FOR CHILDREN - AGES 9-13

For the children at the table

Going down to bring G-d’s wisdom into deeds

THE BIG IDEA

G-d’s highest wisdom is held in the simple, physical mitzvos we do, so bringing it down
into deeds is really going up.

The name Avram can be read as av ram, “exalted father”: a wisdom so high that it is hidden from
every thought. G-d told Avram, “Go forth,” and his journey was to bring that hidden wisdom down,
step by step, until it shines even in our world. Avraham’s quality is Chesed, kindness, which gives
and connects. When Avram became Avraham, the letter hei was added to his name. That might
look like going down, from high wisdom to explaining it in detail. The maamar shows the opposite:
to explain an idea in many simple ways, a person needs a power even higher than the idea itself.
The same is true of the Torah. Its wisdom can reach into physical mitzvos, like taking an esrog,
putting on tefillin and giving tzedakah, because it comes from Keser, G-d’s will, which is above
wisdom. So a physical mitzvah holds more of G-d than wisdom on its own. Avraham kept the Torah
in a spiritual way. The power to bring it into physical deeds came later, at Mount Sinai, where the

Ten Commandments begin with Anochi, “I,” whose first letter, alef, stands for Keser.
THE MASHAL

A wise man may understand an idea well, yet to explain it to others he must think hard and find a
parable, showing the same idea in simpler things. That takes even greater wisdom. King Shlomo

was so wise that he could explain one idea in three thousand parables.
QUESTIONS FOR THE SHABBOS TABLE

1. What does the name Avram, av ram, tell us about him?
2. Why does explaining an idea with a parable need more wisdom than just knowing it?
3. Which physical mitzvah will you do this week, and how can you remember that G-d’s highest

wisdom is inside it?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

Ty
An early transcript of this same maamar, recorded by a
disciple of the Alter Rebbe; it opens with the verse of
Avram’s journeys rather than with “Go forth.”
KEHOT'S NOTE
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On his way back from Egypt, Avram “went on his journeys
from the Negev as far as Beis El,” to the place where his
tent had stood at first; the maamar reads the stations of
this journey as levels of the Sefiros.

Genesis 13:371:3" N°wR12
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And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-

tween Beth-el and Ai;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moyn® munn

The Kehot note gives this Zohar passage, on Lech Lecha,
for the words “from below upward.”
Zohar I, 78ax ,ny x”m
KEHOT'S NOTE
Rigalvdel 1‘? '|‘? 177 AR LK L,OY KA AR

mun eynbn

The Kehot note gives this passage of the Zohar (in the
Torah section) for the words “from above
downward.”

Sisrei

Zohar, Achrei Mot 57:354-59:362-771w:1"1 Mn *nX 7111 7890
27°0W:0™]

kb Rt

Havayah appeared to Avram in Canaan and promised the

land to his offspring, and Avram built an altar there “to

Havayah who had appeared to him”: here, G-dliness at the
level where it is revealed.

Genesis 12:7°1:2”> n*wR12

13t O 127 NI PIRGTAN IAK TYU? TR DIIR0R 0 RN
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And the L-RD appeared unto Abram, and said: ‘Unto thy

seed will I give this land’; and he builded there an altar unto

the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Several discourses of Likkutei Torah refer to this maamar.

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 2
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A later discourse on the “intellect hidden from all
thought.”

KEHOT'S NOTE
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The Kehot note gives this Zohar passage for av ram; the
maamar reads the name Avram as av ram, the “exalted fa-
ther,” the hidden intellect.
Zohar I, 79ba ,uy x”mt
KEHOT'S NOTE
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The note quotes a gloss saying that this revelation in the
lower worlds “was new with Avraham,” and sends the read-
er to that discourse on the Thirteen Attributes of Mercy.
KEHOT'S NOTE
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PARAGRAPH 3
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The Zohar (in the Idra Rabba, the “Great Assembly” of
Rabbi Shimon bar Yochai) teaches that Chesed is revealed
at the “mouth of the amah”; the Alter Rebbe reads it as the
revelation of divine influence through connection.
Zohar III, 142ax ,2np »"m
Zohar I1, 36ax 2 2°m
KEHOT’'S NOTE
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Right after Avraham’s circumcision, Havayah appeared to
him as he sat at the entrance of his tent in the heat of the
day; here the “entrance” is the point where hidden kind-
ness opens outward.

Genesis 18:1°X:1”° n*wKr12
10177 0D PINRTTIND 2Y° KIT) K07 219K T YR KN
And the L-RD appeared unto him by the terebinths of

Mamre, as he sat in the tent door in the heat of the day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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R 017 9p2 %7 27y 0™
At the close of the first day of creation the Torah says,
“And there was evening and there was morning, one day”:
evening, darkness, comes first, showing that concealment
precedes revelation, and the day is called “one.”

Genesis 1:5°71°X N°wx12
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And G-d called the light Day, and the darkness He called

Night. And there was evening and there was morning, one

day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Genesis 17:5; the passage is shown
below.

Genesis 17:5°7:1 n"wR72
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Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 4
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The Talmud compares the righteous before the Shechinah
to a candle before a torch; the Alter Rebbe uses it for being
absorbed in self-nullification into a greater light.

Pesachim 8a:4"7:X °r1 0°noa

7 D212 TOTR TIRD AN 122097 ORM LRI IMRM 7R? 721K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There the Alter Rebbe explains the image: when a great
torch burns, the light of a single candle beside it goes out
into the torch’s light and they become one.
KEHOT'S NOTE
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In the covenant of circumcision G-d tells Avram, “Your
name shall no longer be Avram; your name shall be
Avraham, for I have made you the father of a multitude of
nations”: the verse itself explains the new name as av ha-
mon, “father of a multitude,” where the maamar reads the
old one as av ram, “exalted father.” The maamar asks why
this promise about nations stands in the chapter of
circumcision.

Genesis 17:577:1" N°wx12

D%3 TNI7IR D 077X TR ) 072K TNUTNR TY RPN
:PANI

Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 5
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There (5a) the saying is given in full, “They were exiled to
Edom, the Shechinah is with them; they were exiled to
Babylon...,” and the Alter Rebbe explains the exile of the
Shechinah: G-dly light descends and is clothed in created
beings through the contraction of the Name Elokim, until
they exist as a separate “something,” so that afterward
that something may be nullified to G-d.
KEHOT'S NOTE
X, T2 9oy% o1
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The Talmud says G-d exiled Israel among the nations only
so that converts would be added to them; the Alter Rebbe
applies it to the sparks elevated from kelipas nogah.
Pesachim 87b:1477°:2 175 0°nos
NIMIRY P27 PRI DR RIT TN GATRE 1237 KD YRR 237 0K
D123 PIND %7 POYINT MY 0713 DRy 190inTY *12 KON
.17733 172 71077 RPX XD YIit OTR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 244ar ,717 ®”m

KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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Rabbi Pinchas’s transcript reads: when he was called
Avraham with the hei, a revelation of light in Malchus,
“the entrance of the tent,” he became “father of a multi-
tude of nations,” for the multitude of nations become con-
verts and are absorbed into Malchus: the light swallowed
in Beriah, Yetzirah and Asiyah from the shattering of the
vessels.

KEHOT'S NOTE
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PARAGRAPH 6
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Havayah'’s first words to Avram: “Go forth from your land,
from your birthplace and from your father’s house, to the

likuteitorah.com/torah-ohr/lech-lecha/1/
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land that I will show you”; read here as the descent of the
hidden intellect.

Genesis 12:1°X:2”> nN°wR12
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Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 | G-d, making the covenant of circumcision with Avram,
tells him, “Your name shall be Avraham, for I have made
you the father (av) of a multitude (hamon) of nations”; the
maamar links the new name to the revelation that comes
through circumcision.

Genesis 17:5°7:1 n"wR12
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Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek refers back to this passage on the hei
added to Avraham’s name.
KEHOT'S NOTE
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A further treatment of the “upper hei.”
KEHOT'S NOTE
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The passage in Terumah explains that the main revelation
of delight from intellect is in Binah, when a thing is under-
stood thoroughly, citing this Zohar on “and the Levite
shall serve, he: this is Atika,” and refers back to the hei of
Avraham in Lech Lecha.

Zohar III, 178ax ,nyp 3m
KEHOT'S NOTE
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27 | G-d tells Aharon that the Levites shall perform the service
of the Tent of Meeting: “And the Levite, he shall perform
the service”; in the plain sense “he” stresses that the
Levites, and not the rest of Israel, are to do this service,
and the Zohar reads the word “he” (hu) as a hint to Atika.

Numbers 18:23373:117> 72712
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But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children
of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar’s reading of “he” as Atika, the source for the
revelation of Atik in Binah.

Zohar, Korach 8:37-41x”n-1"21 n7p 7m0 190

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The passage in Tzav notes that Binah is sometimes called
Atika in the Zohar and that the revelation of Atik is in
Binah, referring to Lech Lecha.
KEHOT'S NOTE
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A talk of the Rebbe Rashab cited for Chochmah being
called “Eden.”
Tikkunei Zohar, Tikkun 54 - 87b:771 11p°n ™pn
TRNI YY 23 YIRT NXY 0707 TV 0T DX ,07PPK K12 NURI2
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek refers from this idea to the Maggid’s
Or Torah at the beginning of Lech Lecha, likening it to
“Let not the wise man glory in his wisdom.”
KEHOT'S NOTE
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Binah as “a point in a palace”: the point of Chochmah
spread out and housed in Binah.
Zohar I, 6ax ,y x”mt
Tikkunei Zohar, Tikkun 5 - 19a:11-141 1'p°n ©™pn
7awnn MR TP KM L1992 TP LNPWRY ‘2 APWRN2
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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Calling the people to return, the prophet says G-d “has
created a new thing in the land: a female shall encompass
a male”; in its plain sense, the “wayward daughter,” Israel,
will of her own accord come round to G-d. Kabbalah reads
it as the receiving level encompassing and drawing on a
higher light, here Binah receiving the light of Atik. (con-
text: Steinsaltz Tanakh)

Jeremiah 31:22279:X79 70
23100 M3p3 PN TYIN M K123 MWD 127 PRRONN 0Ty
23

How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the
earth: Awoman shall court a man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The following section of this maamar is brought there with
changes and additions.
KEHOT’'S NOTE
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From here to the end of the maamar the text comes from
Rabbi Pinchas’s transcript, with additions by the Tzemach
Tzedek.
KEHOT'S NOTE
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In the account of Shlomo’s wisdom, the Book of Kings says
he “spoke three thousand meshalim” (a mashal is a
proverb or wise saying, and also a parable); the Alter
Rebbe takes them as parables, three thousand levels into
which he could bring down one idea.

1Kings 5:1227°:71 X 0°5%n
2R AR 1770 1) 20 009X NYRY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A lengthy treatment of the parable of the sage who knows
an idea but must work to explain it.
KEHOT'S NOTE
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Passages in Likkutei Torah that refer back to this idea that
expansion comes through revelation of a higher level.

KEHOT'S NOTE
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Rabbi Pinchas’s transcript reads here instead: the yud is
Chochmah, but Binah is revealed through the light of the
upper tip, the light of Keser; through Keser Avraham be-
comes the upper hei, Binah, and from it the chasadim de-
scend to the lower hei, Malchus.
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“He went on his journeys from the Negev as far as Beis El”;
the south (Negev) is Chesed and Beis El is Malchus.

Genesis 13:3°2:3”> N°WR12
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And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-
tween Beth-el and Ai;

likuteitorah.com/torah-ohr/lech-lecha/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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An explanation of the movement from “to G-d who ap-
peared” to “to G-d,” unqualified.

KEHOT'S NOTE
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The altar “to Havayah who had appeared to him,” the re-
vealed level.

Genesis 12:7°1:2” nwR12
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And the L-RD appeared unto Abram, and said: ‘Unto thy

seed will I give this land’; and he builded there an altar unto

the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A section beginning here is brought there with changes.
KEHOT'S NOTE
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The Midrash calls the Torah the “fallen fruit” of the wis-
dom above; the Alter Rebbe shows that this lowered form
is precisely what lets us grasp supernal wisdom.
Bereshit Rabbah 17:5’7:1 127 n°wx"2
- X277 099 N33 ;090 - X123 NP2 ;AW - ANt nban ...
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The same teaching appears again in the Midrash on
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Avraham’s vision, as the Kehot note cites.
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“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of

slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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It adds an analogy: letters engraved on a gem cannot be
read because of the gem’s brilliance, only once they are
stamped in wax.
KEHOT'S NOTE
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The Zohar says “the Torah comes forth from Chochmah”;
the Alter Rebbe adds that its deeper source is Keser.
Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
WX ,1D W AR LK L,ROp 27t

48 NP2 ARonR RNPTIN
A parallel Zohar passage the Kehot note points to.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X”2 190° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/torah-ohr/lech-lecha/1/

(Toynn 1oynd qunn 1PYon? 797 79 90 PIy...
A”D°0 yw 0778

50 NNDaDAT 1231229 PrAND XM

The Kehot note points to this passage of the Idra Rabba for
“the paths of the whiteness of the Skull” (Gulgalta), the
level of Keser from which the mitzvos come.
Zohar III, 129ax ,15p 3m
KEHOT'S NOTE
LR L,0IP 27N ARY

PARAGRAPH 12

51 WP D2 nwatenn

A further discussion of supernal wisdom clothed in the
tefillin passages.
KEHOT'S NOTE
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G-d tells Moshe, “Sanctify (kadesh) to Me every firstborn”;
the passage that opens with these words (Exodus 13:1-10)
is one of the four written on the parchment of the tefillin.

Exodus 13:272:3 mnw
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’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar teaches that as long as Malchus has not re-
ceived from the male she is a “poor” dalet; the Alter Rebbe
applies it to tzedek becoming tzedakah through charity.

Zohar, Bo 5:129-6:141X"np:"1-1”2p:’11 K2 717171 100

To indicate the union which took place on that night be-
tween the Masculine and Feminine aspects in the Divine at-
tributes, and also the same union which will take place in
the future Redemption:

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Parallel discussions of why Avraham’s hospitality is men-
tioned only after he came to the Land of Israel.

KEHOT'S NOTE
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The Tzemach Tzedek notes there that a reason must be
given why Avraham’s deeds before the call drew nothing
down.
KEHOT'S NOTE
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Havayah's call to Avram, “Go forth,” read as the moment
the supernal Emanator drew the power of descent into av
ram.

Genesis 12:1°8:2”> N°wX12
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Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It adds after av ram: “the level of the intellect hidden from
all thought.”
KEHOT'S NOTE
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The psalmist recounts that G-d “established a testimony in
Yaakov and placed Torah in Israel,” commanding the fa-
thers to teach their children; the Alter Rebbe reads “Is-
rael” as the Patriarchs, through whom the Torah was
prepared.

Psalms 78:5°1:1”y 0°%°11n
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For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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On the phrase in the previous paragraph that Malchus of
Atzilus becomes the Atik of Beriah: the Miketz passage ex-
plains that the Keser of Beriah comes from the lowest level
of Atzilus, just as Malchus of Adam Kadmon (called
Malchus of the Infinite One) becomes the Atik and Keser of
Atzilus.
KEHOT'S NOTE
2,300 .7,1% 1ap 1o

likuteitorah.com/torah-ohr/lech-lecha/1/

(Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

PARAGRAPH 14

61 1799 N

There this section is marked “biur” (explanation).
KEHOT'S NOTE
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A later discourse that refers to this question of why the
Torah was given only after the Egyptian exile.
KEHOT'S NOTE
LIXDD 77%n ¥R Y VDN PPD2

63 0°12%21 ImIn2 1R

The Egyptians “embittered their lives with hard labor, with
mortar and with bricks”; the maamar asks why Israel re-
ceived the Torah only after this slavery, when the
Patriarchs had already prepared it.
Exodus 1:14772X mnw
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And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Avraham was ninety-nine years old when he was circum-
cised”; the maamar asks how, before that, he could bring
about the unifications above, if circumcision is what
makes the revelation possible.
Genesis 17:24772:1” nwKR12
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And Abraham was ninety years old and nine, when he was
circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah states that Avraham kept the entire Torah be-
fore it was given; the Alter Rebbe asks how, and answers
that he kept it inwardly.

Kiddushin 82a:10”:xX 270 1217
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The embittering labor of Egypt, read as what drew down a
revelation from above hishtalshelus.

Exodus 1:147”2X mnw
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And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist marvels at creation: “How many are Your
works, Havayah! You made them all with wisdom”; read
here as Chochmah and Asiyah being equal at a level above
them both.

Psalms 104:24773:77p 0°%°11n
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How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A parallel discussion of the inner and outer dimensions of
the mitzvos.
KEHOT’'S NOTE
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“Avraham was ninety-nine years old when he was circum-
cised”; the maamar answers that circumcision was given
to him then so that Yitzchak, born after it, would lead to
Yaakov, whose sons received the Torah of mitzvos done in
deed.

Genesis 17:24772:1” N°wKR12
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And Abraham was ninety years old and nine, when he was

circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that the revelation of
Atzilus, the World of Rectification, comes clothed in ves-
sels, so the kelipos do not block it; therefore Avraham was
a prophet, and G-d spoke with him, even before his
circumcision.

KEHOT'S NOTE
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That maamar (67d) asks: if Avraham kept the whole Torah
before it was given, even eruv tavshilin, what was new at
the Giving of the Torah? Its explanation (68c) answers that
the mitzvos Avraham kept drew the Infinite Light mainly
above, into Z’eir Anpin, while “Moshe would speak” drew
the revelation down below, even into the World of Asiyah.
KEHOT'S NOTE
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At Sinai, as the sound of the shofar grew ever louder,
“Moshe would speak, and G-d would answer him with a
voice”; Torah Ohr’s maamar on this verse (Yitro) explains
the difference between Avraham’s keeping of the Torah
and the Giving of the Torah.

Exodus 19:19v°:0” mnw
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And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This parenthesis is a gloss of the Tzemach Tzedek, printed
also in Rabbi Pinchas’s transcript.

KEHOT'S NOTE
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Psalm 100 calls all the earth to serve G-d: “Know that
Havayah is G-d; He made us, and we are His (written: and
not we ourselves), His people and the flock of His pasture.”
The word lo is written with an alef and read with a vav; the
Alter Rebbe reads the alef as Keser.
Psalms 100:3°3:’p 0°2°1n
:AN°YR INEY 1Y MR 1'?] 1PYRIN D’?'?kj heh R RV
Know ye that the L-RD He is G-d; it is He that hath made us,
and we are His, His people, and the flock of His pasture.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek’s commentary on Tehillim, which
also explains this verse.
KEHOT'S NOTE
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PARAGRAPH 19
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The first of the Ten Commandments, which G-d spoke to
all Israel at Sinai: “I (Anochi) am Havayah your G-d,”
opening with an alef.
Exodus 20:2°2:"2 mnw
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I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Avram set out as Havayah had told him, and Lot went with
him; “Avram was seventy-five years old when he left
Charan.” The maamar reads it as the passage from mind
to emotion.
Genesis 12:4°7:27° n°wR12
D°I% W12 07X LIP AR 7PN T PR 127 WK 018 TP
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So Abram went, as the L-RD had spoken unto him; and Lot
went with him; and Abram was seventy and five years old
when he departed out of Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek quotes this reading of seventy-five as
seven times ten plus five.
KEHOT'S NOTE
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There (20b) Eisav is called the dross of gold, the waste of
Yitzchak’s Gevurah, and from that waste Eisav came forth,
yet “the head of Eisav” lay in Yitzchak’s bosom.

Genesis 50:1337°:°1 N°wX12
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For his sons carried him into the land of Canaan, and buried

him in the cave of the field of Machpelah, which Abraham

bought with the field, for a possession of a burying-place, of

Ephron the Hittite, in front of Mamre.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Targum relates that Eisav’s head rolled into Yitzchak’s
lap in the Cave of Machpelah; the Alter Rebbe uses it for

likuteitorah.com/torah-ohr/lech-lecha/1/
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something rooted in holiness before it is sifted out.

Targum Jonathan on Genesis 50:1337°:’3 n°wX12 %Y 103 01N
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But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) - The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)
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The Rebbe notes that “gold” appears in many places, but it
seemingly should say “silver,” since that is Avraham’s
level.
KEHOT'S NOTE
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The source for Lot equalling Mah (45) in gematria, with
references to the Arizal’s writings.
KEHOT'S NOTE
5PRRT 2ana2 MnIpn 1o 177%n 0w 2°N1 PR3 .10 ,D RMIRR

1%aNA MA

Naomi returned from the fields of Moav, and with her “Rus
the Moabite,” her daughter-in-law, who became the ances-
tress of David; the maamar reads her as holiness drawn
out of Moav.

Ruth 1:22275:°8 N1
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So Naomi returned, and Ruth the Moabitess, her daughter-

in-law, with her, who returned out of the field of Moab—and

they came to Beth-lehem in the beginning of barley harvest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rechavam son of Shlomo reigned in Yehudah, and “his
mother’s name was Naamah the Ammonite”: through her
the kings of David’s house descend from Ammon. The

maamar reads her name from noam, “pleasantness,
Binah.

as
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And Rehoboam the son of Solomon reigned in Judah.
Rehoboam was forty and one years old when he began to
reign, and he reigned seventeen years in Jerusalem, the city
which the L-RD had chosen out of all the tribes of Israel, to
put His name there; and his mother’s name was Naamah the
Ammonitess.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mE%PT om aNn
The entry identifying Moav as the Chochmah of kelipah.
KEHOT’'S NOTE
NP NMPY 03 AR LD AP0 R MR RMIRR LRIM D PUraRaL n7ph
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
X771 0 AR n7ph

amMaNn YI? A0 1T
When Avram offered him the choice of land, Lot chose the
plain of the Jordan and journeyed east, “and they parted
one from the other”; the maamar reads this as the dross
separating after refinement.
Genesis 13:11x2:37> N°wx"2
2yn YR 112N OTpR LI? YO 17777 123772 N vid fomaman
IR
So Lot chose him all the plain of the Jordan; and Lot jour-
neyed east; and they separated themselves the one from the
other.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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Arriving in Canaan, Avram passed through the land “as far
as the place of Shechem, as far as Elon Moreh”; the maa-
mar’s opening words, “Avram pitched his tent,” are from a
later verse (13:18). Shechem and Elon Moreh are read here
as the Sefiros of Nukva.

Genesis 12:6:2 n"wxr12

(PR IR "3PI3T) IR 1R 7Y 0OY DIpR 7Y 7RI 01K YN
And Abram passed through the land unto the place of
Shechem, unto the terebinth of Moreh. And the Canaanite

was then in the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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When G-d promised him a son from Sarah, Avraham an-
swered, “If only Yishmael might live before You!”; the

likuteitorah.com/torah-ohr/lech-lecha/1/
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maamar explains the plea as flowing from his power to
draw revelation into Malchus.

Genesis 17:1817:1™ n°wx2
TPID? T PRYRY 12 DOPRRTTPN DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-

fore Thee!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1 NPwRA2

N2 Q92K NPIw °9nN °2

The Rebbe infers from here that only after he was called
Avraham could he elevate sparks, and refers to another
talk explaining that the converts Avraham made did not
have continuity.
KEHOT'S NOTE
1 OAN2AR PR CANR PAw IRDN PTNR 40 YT 177 °Y YN W”WP‘?J
aRIN OWT 14 77Y7 89 Y U wMpLD 1Uoxm ,mxz1 mbynh »1ov
7Y D11 O O 2 KD 02K 17737 DAY
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Leaving Charan for Canaan, Avram took Sarai, Lot, their
possessions and “the souls that they had made in Charan”;
the Sages read these as the people Avraham and Sarah
brought close to G-d, and the maamar as the sparks and
souls they elevated.

Genesis 12:5°7:27° N°wx"2
WX OYI5TPITNKY 1IXRT? 0IPTNRY IRYR M1PTRY 07K MR
IR NI 191D TN NP NI 1102 WYTIWR wHITNKY WY
Y3
And Abram took Sarai his wife, and Lot his brother’s son,
and all their substance that they had gathered, and the souls
that they had gotten in Haran; and they went forth to go into
the land of Canaan; and into the land of Canaan they came.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
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Returning to the altar he had built at first, Avram “called
there in the Name of Havayah”; read as drawing the hid-
den intellect down to the Sefiros of Nukva.
Genesis 13:4°7:37 n°wR72
"M O3 02X D X" MIWK2 OY Nipy-IwR 03nen nipnx
unto the place of the altar, which he had made there at the

first; and Abram called there on the name of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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