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The subject of “Go forth”: “And he went on his journeys,”
from below upward and from above downward

Avram, av ram, is the hidden intellect beyond all thought, and his
mission is to descend step by step until G-d’s hidden wisdom and delight
are revealed even in physical deeds. That descent is really an ascent:
whatever reaches lowest is rooted in what is highest, in Keser, above

wisdom itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Avram’s name as av ram, the “exalted father,” an intellect hidden from all thought,
whose task is to be revealed through the chain of worlds down to Malchus. Avraham’s Chesed is a reve-
lation that connects, but it reaches created beings only through concealment, and it requires circumci-
sion to remove the husk that blocks it; revelation in turn gives the power to elevate the sparks scattered
in the world, like a candle absorbed into a torch. Becoming Avraham, with the added hei of Binah,
seems a descent, but Binah’s expansion comes from Atik and Keser, above Chochmah, as a sage needs
a greater mind to explain an idea in parables. So too the Torah, clothed in physical mitzvos, draws
from Keser, and a physical mitzvah reveals more than wisdom in its own place. Avraham kept the
Torah only inwardly; its outward, physical fulfilment needed a light from above the chain of worlds,
drawn down through circumcision, the hard labor of Egypt, and the alef of “Anochi.” The maamar
ends by reading Avram’s journeys, Lot’s separation, and the names of Avraham and Sarah as stages of

this drawing-down.

OUTLINE

1 Av ram: the hidden intellect revealed m-3

Avram is the intellect hidden from all thought; his Chesed must be revealed through the worlds, by way of
concealment, so that a created world can exist and be nullified to G-d.

likuteitorah.com/torah-ohr/lech-lecha/ 3



2 Circumcision and the power of refinement

14-6

Circumcision removes kelipas nogah; the resulting revelation elevates sparks like a candle before a torch,

and Avram’s call begins the World of Rectification.

3 The added hei: descent as ascent

17-9

The hei of Avraham is Binah, where Atik is revealed; as with Shlomo’s parables and the tip of the yud, ex-

pansion comes from a higher level, Keser.

4 Torah and mitzvos in physical things

11013

Supernal wisdom is grasped only when clothed in physical mitzvos, which draw from Keser; charity and

tefillin unify above; the Patriarchs prepared the way for the Torah.

5 Inner and outer fulfilment of the Torah

14-19

Avraham kept the Torah inwardly; physical fulfilment needed a light from above hishtalshelus, drawn

through circumcision, the Egyptian labor, and the alef of Keser at Sinai.

6 Avram’s journeys, Lot, and the names

120-22

Leaving Charan, the separation from Lot, and the names Avraham and Sarah read as the passage of reve-

lation from the hidden intellect down to Malchus.

KEY CONCEPTS

The hidden intellect 71°y7 927 05yan 95w

A level of mind so deep that no thought can grasp it, high-
er even than Chochmah; the maamar identifies it with

Avram, av ram.

Atik pony
The innermost level of Keser, the source of divine delight,
revealed specifically in Binah.

Keser (the Crown) 11>

The level above wisdom; because it transcends the chain
of worlds, it can reach down even into physical things.

likuteitorah.com/torah-ohr/lech-lecha/

Kelipas nogah 311 no°%p

The translucent husk that covers holiness but contains
good that can be elevated; represented by the foreskin re-
moved at circumcision.

A candle before a torch 17128771 °192 932

The image of lesser light absorbed into greater light: how
sparks of holiness are drawn into the revealed Shechinah.

Inner and outer dimensions N1°11%°M N1°1°19

Avraham kept the mitzvos in their inner, spiritual dimen-
sion; their outer, physical fulfilment came only with the
Torah given at Sinai.
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SECTION 1 - 11-3

Av ram: the hidden intellect revealed
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(The subject of “Go forth” [Lech Lecha]; “And he went on his journeys” — from below upward, from
above downward, etc.; “to G-d who appeared,” etc.; “to G-d,” unqualified.)
A heading listing the verses the maamar will explain: G-d’s call to Avram, “Go forth,” and Avram’s later jour-
neys, which the Alter Rebbe reads as a movement both from below upward and from above downward. The

two altars Avram built, one “to G-d who appeared to him” and one simply “to G-d,” will stand for a revealed

level of G-dliness and a higher, unqualified one.
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Now, Avram is the intellect hidden from all thought — av ram, “exalted father”; and it must come to
be in a state of revelation, that is, that there be the ordered chain of descending worlds (hishtal-
shelus) from the level of “wise, but not with a knowable wisdom,” in the manner of descent from
level to level, down to the end, etc.

The name Avram is read as av ram, “exalted father”: a level of intellect so deep that no thought can reach it,

higher even than Chochmah. Avram’s task is to bring this hidden level into revelation, so that it descends
step by step through all the worlds down to the lowest.
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And the purpose is that there be revelation in [the worlds of] Beriah, Yetzirah and Asiyah — the up-
per and lower Gan Eden, the delight of the created beings — so that they may receive the revelation
of the delight, etc.

The goal of this descent is that G-dliness be revealed even in the lower created worlds (Beriah, Yetzirah,

Asiyah). There it is experienced as Gan Eden, where souls and created beings receive a revelation of divine
delight.

likuteitorah.com/torah-ohr/lech-lecha/ 5
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And this is the meaning of “Chesed is revealed in the mouth of the amah”: that there be a revela-
tion of the flow of influence in the manner of connection; and “he was sitting at the entrance of the
tent,” etc.

The Zohar says that Chesed (kindness) is revealed at the “mouth of the amah,” Yesod, the channel of giving

and connection. Avraham, the man of Chesed, embodies this flow of kindness that binds giver and receiver;
this is why he sits “at the entrance of the tent,” the point where the inside opens outward.
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But this revelation comes through contractions (tzimtzumim) and concealment — the level of the

darkness of Yitzchak — “And there was evening and there was morning, one day,”

Yet the revelation of kindness can only reach created beings through contractions and concealment, associ-

]

ated with Yitzchak (Gevurah). The verse of creation, “there was evening and there was morning,” shows

darkness, the concealment, coming first, and only then light.
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so that there be the level of a [created] something (yesh), and in it there will be “one day” — the
drawing down of “One” — that the something be nullified; that is, that there be the level of some-
thing and [yet] nullified, etc.

The concealment exists so that there can be a created “something” (yesh) at all. But within that something
there should be “one day”: G-d’s Oneness drawn into it, so that it exists and is at the same time nullified be-
fore Him.

SECTION 2 - 14-6

Circumcision and the power of refinement
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Now, for this revelation to be, there must be the mitzvah of circumcision, to remove the foreskin,
which is kelipas nogah that covers over [it], etc., so that it have no nurture; for it is impossible to
draw down the level of revelation while it is there, except to the measure of its life-force, etc.

For G-dliness to be revealed, the mitzvah of circumcision is needed. The foreskin stands for kelipas nogah,

the “translucent husk” that covers holiness and draws nourishment from it; while it is there, revelation can

come only in the limited measure that sustains it.

likuteitorah.com/torah-ohr/lech-lecha/ 6
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Therefore it is written after the mitzvah of circumcision, “For [I have made you] the father of a mul-
titude of nations” —which at first glance is not understood: what do nations have to do with this?

The Alter Rebbe asks why, right after the command of circumcision, the Torah calls Avraham “father of a

multitude of nations.” What do the nations have to do with circumcision?
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Rather, the power of refinement comes about through this revelation; for “To what are the right-
eous comparable before the Shechinah? Like a candle before a torch,” in that they are absorbed, in
a state of self-nullification (bittul), into the torch.

He answers that the revelation brought about by circumcision gives the power to refine and elevate. As the

Talmud says, the righteous before the Shechinah are like a candle before a torch: the small flame is absorbed

into the great one. So too what is near the revealed light is drawn into it.
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And [the Sages] said, “They were exiled to Edom,” etc.; for “they were exiled only so that converts
would be added to them” — and these are the sparks within kelipas nogah that are in foods and
drinks, which are elevated to be absorbed into holiness because of the revelation of the Shechinah,
through which they are nullified and absorbed, like a candle before a torch, etc.
The Talmud teaches that Israel was exiled among the nations only so that converts would join them. The Alter
Rebbe reads this inwardly: the “converts” are the sparks of holiness trapped in kelipas nogah, in the permit-

ted food and drink of this world. When the Shechinah is revealed, these sparks are nullified before it and ab-
sorbed into holiness, like a candle before a torch.
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And this is the meaning of this passage, “And G-d said to Avram” — av ram — that it should descend

and come down by stages in a state of revelation, so that there be rectification and refinement.

This is the inner meaning of G-d’s call to Avram: av ram, the hidden intellect, is to descend by stages into
revelation. The purpose is tikkun (rectification) and birur (refinement): repairing the world and sifting out
the good in it.

likuteitorah.com/torah-ohr/lech-lecha/ 7
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For until Avram there was the shattering of the vessels — the generation of the Flood, etc. And with
Avram begins the World of Rectification: “Go forth” (lech lecha) — the emergence of the Name

Mah, which rectifies and refines, etc.

The generations before Avram, up to the Flood, correspond to the Kabbalistic “shattering of the vessels,” a
state of disorder. With Avram the World of Rectification begins; “Go forth” is read as the going forth of the

Name Mah, the divine power of rectifying and refining.
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And there must be descent after descent, from av ram — the level of Yesod of Abba — down to “the
land,” the level of Malchus. “That I will show you.”

The descent is gradual, level after level: from av ram, identified with Yesod of Abba (the outlet of Chochmah),
down to “the land,” which stands for Malchus, the lowest Sefirah. “That I will show you” then introduces the

goal of this journey.
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This means: I will show and reveal you yourself; that is, you will come to be revealed through the
mitzvah of circumcision. “And your name shall be Avraham, [for I have made you] the father of a

multitude of nations,” etc.

“That I will show you” is read as “I will reveal you to yourself”: the hidden intellect in Avram will become re-
vealed through the mitzvah of circumcision. Hence the verse joins circumcision to the new name Avraham,
“father of a multitude of nations.”

SECTION 3 - 17-9

The added hei: descent as ascent

AR 1 ORIT T 2409 ADINIY R TAYA IR .OMN2R 077 2°KRP NOR 7070 RO 1UED MM
C7RIT N9 7YY 223 R 2

Now, according to this, it is a descent to become Avraham from av ram. But the point is that what
was added to him, the hei, is the upper hei; and in the Zohar it is stated on “And the Levite shall
perform the service, he”:

It might seem that becoming Avraham is a descent from the lofty av ram. But the hei added to his name is

the “upper hei,” which stands for Binah, and the Zohar’s reading of a verse about the Levites shows its

greatness.

likuteitorah.com/torah-ohr/lech-lecha/ 8
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“He” — this is Atika; that is, the revelation of Atik is specifically in Binah and not in Chochmabh; for
Chochmabh is called Eden, and there is no revelation of Atik there,

The Zohar reads the word “he” (hu) in that verse as Atika, the “Ancient One,” the innermost level of Keser. Its

revelation is specifically in Binah, not in Chochmah, which is called “Eden” and has no revelation of Atik.
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for Atik is the source of delights, and delight is above Chochmah; and in Chochmabh itself, which is
the level of a point, it has not yet come to revelation, except

Atik is the source of all delight, and delight is above wisdom. In Chochmah, which is only a “point,” an unde-
veloped flash, delight cannot yet show itself.
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through Binah — “a point in a palace”; “a female shall encompass a male” — for it receives the light
of Atika. And the explanation, as is known, is that for there to be an expansion and descent of the
levels, this comes specifically through a level and rank that is higher still, etc.

Delight shows itself only in Binah, where the point of insight is spread out in a “palace” and understood. The

9

verse “a female shall encompass a male” hints that Binah, the receiving “female,” encompasses and re-

ceives the light of Atik. The rule behind it: every expansion and descent comes from a level higher still.
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To understand this well: it is written of Shlomo, “And he spoke three thousand parables.” The ex-
planation is as we see, that a wise man, even though he himself knows a matter of wisdom, never-

theless cannot explain that wisdom to another until, before

To clarify the principle, the Alter Rebbe turns to King Shlomo, who “spoke three thousand parables.”
Knowing an idea is not the same as being able to explain it to someone else.

likuteitorah.com/torah-ohr/lech-lecha/ 9
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he explains [it], he must bind his mind with strength and settle [his thought on] how and what he
can explain, and [how to] bring [it| down by stages into lower matters and clothe them in a parable;
that is, that he be able to find that matter of wisdom also in lower things.

Before explaining, a teacher must concentrate intensely and work out how the idea can be brought down

into simpler terms and dressed in an analogy, finding the same wisdom present in lower things.
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For this a great sage is needed, who can clothe his wisdom even in lower matters that are beneath
him. Only King Shlomo, peace be upon him, in the abundance of his understanding, could find
three thousand parables,

This takes a truly great mind. Shlomo’s vast understanding let him find three thousand parables for a single
idea.
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that is, three thousand levels beneath him; even there he could find and show that very matter of
wisdom that he knew.

The three thousand parables are three thousand descending levels; at each one Shlomo could still find and
show the very same wisdom he knew.
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Therefore, when the level must come down by stages so that the contemplation be in breadth, it
must come from a higher source, loftier than the level of Chochmah, and then there can be the rev-
elation of Binah.

The lesson: for an idea to come down and spread out into broad, detailed understanding (Binah), the power
must come from a source higher than the original insight (Chochmah).

likuteitorah.com/torah-ohr/lech-lecha/ 10
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But from Chochmabh itself the level of Binah cannot descend and come down by stages; rather, the
root of Binah and its revelation is the revelation of Atik within it, and through [this] it came down

by stages and was revealed in breadth.

Binah cannot simply flow out of Chochmabh. Its root is the revelation of Atik, above Chochmah, within it, and
through that it develops and spreads out in breadth.

SM2 21953 7Y RIT MO TP PN TROM T AR AmTY TR 7120 NART NPRR IRD AR
RPT2 7PN BWRNR UV T D 1P PMa PONY PN KT AN by

So too here: for there to be the light of Binah, [with its] length and breadth, from the level of the
yud — Chochmabh, the level of a point, etc. — this comes through the revelation of a higher level

still, namely the level of Atik, the level of the tip of the yud, through which the yud expands into the
hei.

The same holds in the letters of the Divine Name: the yud, a mere point, stands for Chochmah; the hei, with
length and breadth, for Binah. The yud can expand into the hei only through its “tip” (kotz), which stands for
Atik, a level above Chochmabh.
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And as is explained in the Pardes, the yud has three tips; from the lower tip the hei is drawn forth,
and within the lower tip there is [something of] the level of the upper tip.

Rabbi Moshe Cordovero’s Pardes explains that the yud has three tips; the hei is drawn from the lower tip,

and the lower tip holds within it something of the upper tip.
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It follows that there is a light of the upper tip in Binah. Therefore this descent is a very great eleva-
tion, for the light of Keser is drawn down. And therefore, “And he went on his journeys from the
Negev” —

So Binah, the hei, carries a light from the upper tip, Keser. That is why the descent from av ram to Avraham

is really a great elevation: through it the light of Keser is drawn down. This is also hinted in Avram’s jour-
neys “from the Negev.”

likuteitorah.com/torah-ohr/lech-lecha/ 11
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Chesed — “and as far as Beis E1” — Malchus: from above downward, and from below upward; from
“to G-d who appeared,” etc., to “to G-d,” unqualified.

The stations of the journey are mapped onto the Sefiros: the Negev (south) is Chesed, Beis El is Malchus. The
journey runs from above downward and from below upward, from the altar “to G-d who appeared” (a re-

vealed level) to the altar simply “to G-d” (the higher, unqualified level).

SECTION 4 - 110-13

Torah and mitzvos in physical things

09272 ROIW 7N CIRIN YR DY mon M2l nR 11T CaTmaya moranh mam
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Now, to understand this in [terms of] divine service: [the Sages] said, “The fallen fruit of the wisdom
above is Torah”; that is, the Torah, which is [clothed] in physical things, is from the level of “wise,

but not with a knowable wisdom.” For

Now the Alter Rebbe applies this to a person’s divine service. The Sages call the Torah the “fallen fruit” (nov-
los) of supernal wisdom: what has dropped down from above. Yet the Torah, clothed in physical things,

comes from the very highest level of wisdom, “wise, but not with a knowable wisdom.”
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the supernal Chochmah cannot be grasped except specifically through its being clothed in physical
things; so that in taking the esrog, for example, since the wisdom is clothed in it, it is as though one

grasps the supernal Chochmah.

Supernal wisdom as it is cannot be grasped at all; only when it is clothed in physical things can we take hold
of it. So when a person takes the esrog on Sukkos, since G-d’s wisdom is clothed in it, it is as if he is holding

the supernal wisdom itself.
a3 Y npo nonn RNPTIR 93 9097 IR O7Y RIT DRWA 057272 1°0Y 1150 Nownt 1AM
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Now, the drawing down of the supernal Chochmah into physical things is through the light of

Keser; for “the Torah comes forth from Chochmah” in a state of revelation,

How does supernal wisdom come down into physical things? Through the light of Keser, which is above wis-
dom. The Zohar’s saying that the Torah “comes forth from Chochmah” describes only its revealed level.

likuteitorah.com/torah-ohr/lech-lecha/ 12
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but its source is higher: for the 613 mitzvos of the Torah and the seven of the Rabbis are the 620

pillars of light, and it [comes] from “the paths of the whiteness of the Skull (Gulgalta),” the level of

Keser, which is the Malchus of the Infinite One (Ein Sof); and through this it is drawn so far down.
Its source is higher: the 613 Torah commandments and seven Rabbinic ones make 620, the numerical value
of keter (Keser), and are called 620 “pillars of light.” They come from the “paths of whiteness” of the

Gulgalta, the “skull” of Keser, which is the Malchus of the Infinite One; because they come from so high,
they can reach so low.
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Therefore the revelation of the supernal Chochmah that is clothed in the passage of “Kadesh,” for
example, is greater than the revelation of Chochmah itself in its supernal place, because it is
drawn [down]| through Keser, which is above Chochmah.

“Kadesh” is one of the Torah passages written on the parchment of the tefillin. Because G-d’s wisdom reach-

es that parchment through Keser, which is above wisdom, its revelation there is greater than the revelation
of wisdom in its own lofty place.
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Therefore a supernal unification is brought about through physical things; as through charity
(tzedakah) a supernal unification is brought about in Atzilus — above Gan Eden, the delight of the
souls,

That is why physical mitzvos can bring about a “supernal unification,” a joining of divine levels, high in

Atzilus. Giving charity, for example, has an effect above Gan Eden, where souls enjoy the radiance of
G-dliness.
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which is in Beriah — and Malchus of Atzilus becomes the Atik of Beriah, etc.; so that from tzedek
comes tzedakah — the dalet becomes a hei — as is written in the Zohar, “As long as she has not re-

ceived a male,” etc.

Gan Eden is in the World of Beriah, whose innermost source (its Atik) is the lowest level of Atzilus, Malchus.
Through charity, Malchus is raised and completed: tzedek (P73, justice), ending in dalet, becomes tzedakah
(7P7Y), gaining a hei. The Zohar says that before Malchus receives from the masculine, giving level, she is a
poor dalet.
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Therefore the Torah does not state the virtue of Avraham, that he would feed guests, etc., until he
came to the Land of Israel, and not outside the Land, even though he was already seventy-five years
old, etc.

The Torah praises Avraham’s hospitality only after he reached the Land of Israel, although he was already
seventy-five when he arrived. This suggests that his kindness before that did not have the same effect.
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Rather, at first, even if he did [so], he did not draw down anything and did not touch the supernal
unification, until “And G-d said to Avram” — with this utterance, “And G-d said,” the supernal

Emanator drew down to av ram “Go forth,” etc.,

Before G-d’s call, his good deeds did not draw G-dliness down or affect the supernal unification. Only with
“And G-d said to Avram, Go forth” did the supernal Emanator draw the power of descent into av ram.
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for there to be descent and hishtalshelus, etc.; and then it was drawn down so that the supernal
unification depends on the deeds of those below; and the main revelation of the unification is
through the Torah.

From then on the unification above could depend on the deeds of people below. The main way this unifica-
tion is revealed is the Torah.
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But the Patriarchs made a preparation for the level of the Torah, as it is written, “And He placed
Torah in Israel” — through Israel. For through Avraham the right line, Chesed, was drawn down,

etc.

The Patriarchs prepared the way for the Torah. The verse “He placed Torah in Israel” is read to mean that
Torah was set in place through “Israel,” the Patriarchs themselves; through Avraham, the “right line” of the

Sefiros, Chesed, was drawn down.
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And this is the meaning of the book of Bereishis, in which there are no mitzvos of the Torah, only
the portion of Avraham and the portion of Yitzchak, etc., which are before the Torah; and they are

the ones who drew down [so] that there be the level of the Torah, etc.

This explains why the book of Bereishis has almost no commandments: it tells the stories of Avraham and
Yitzchak, who lived before the Torah was given, but who drew down what made the Torah possible.

SECTION 5 - 114-19

Inner and outer fulfilment of the Torah
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But according to this, it must be understood why Israel did not merit to receive the Torah until they
were in the exile of Egypt, “and they embittered [their lives] with mortar and with bricks”; had they
not already merited [it] through the Patriarchs?

A question: if the Patriarchs had already prepared the Torah, why did Israel receive it only after the hard

slavery of Egypt, with its “mortar and bricks”?
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And also, how could he perform all the unifications before he was circumcised, since circumcision

was given to him afterward, when he was ninety-nine years old?

A second question: Avraham was circumcised only at ninety-nine. How could he bring about unifications

above before that, if circumcision is what makes revelation possible?
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But it is stated that Avraham fulfilled the entire Torah — and how did he put on tefillin, in which the
Exodus from Egypt is mentioned, when there was as yet no exile of Egypt at all? But in truth there is

an inner dimension and an outer dimension, and his fulfillment was in the inner dimension.

The Mishnah says Avraham kept the whole Torah, yet tefillin mention the Exodus, which had not yet hap-
pened. The answer: mitzvos have an inner and an outer dimension, and Avraham kept them in their inner,
spiritual dimension.
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“And Havayah said” means the revelation and drawing down of the Infinite Light (Or Ein Sof), the
supernal Keser, from above downward, in the inner dimension. But that it can be revealed also in
the outer dimension — that in a physical thing, in actual parchment, there be a revelation of
G-dliness, as explained above —

“And Havayah said” to Avram means G-d’s infinite light, from Keser, was drawn down to him in the inner di-
mension. But for G-dliness to be revealed in the outer dimension, in physical objects such as the parchment
of tefillin, something more is needed.
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this is not by way of hishtalshelus; only through “And they embittered their lives,” etc., “with all

hard labor,” does a revelation come about from the level that is above hishtalshelus,

That cannot happen through the ordinary step-by-step descent of the worlds. It came only through the bitter
slavery of Egypt, which drew down a revelation from a level above the whole chain of worlds.
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for then it can be revealed also below hishtalshelus; for there, above and below are equal — even

Chochmabh is reckoned as the level of Asiyah: “You made them all with wisdom.”

A level above the chain can be revealed even below it, because for it high and low are the same. The verse
“You made them all with wisdom” hints that from that height Chochmah and Asiyah (action) are equal.
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And this is [the meaning of]| “for the circles of Arich encompass the feet of Asiyah”: that is, the
drawing down and revelation is from the supernal encompassing [light] that includes [the worlds
of| Atzilus, Beriah, Yetzirah and Asiyah, etc.; and then His will, blessed be He, can descend by
stages even into a physical thing, into parchment and the like.

A Kabbalistic saying: the “circles” (encompassing lights) of Arich Anpin surround even the “feet” of Asiyah,

the lowest world. The revelation comes from an encompassing light that includes all four worlds equally, so
G-d’s will can come down even into parchment and similar physical things.
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But Avraham drew down only in the inner dimension, from above; therefore there was not yet a
revelation in the actual physical performance of the mitzvos, in the outer dimension; rather, his
fulfillment of the whole Torah was in the inner dimension.

Avraham drew G-dliness down only in the inner dimension. So in his time there was not yet a revelation
through the actual physical performance of mitzvos; his keeping of the Torah was inward.
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And when he was ninety-nine, the mitzvah of circumcision in actual deed was given to him as a
gift, in order that Yitzchak be born from him, from whom Yaakov the wholehearted would after-

ward come forth, and his sons would receive the Torah in outward revelation — mitzvos of actual
deed.

At ninety-nine Avraham received circumcision as a physical mitzvah, a “gift” from above. Its purpose was
that Yitzchak be born, and from him Yaakov, whose sons would receive the Torah as mitzvos done in physical
deed.
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Therefore Avraham did not receive the Torah, because Yishmael came forth from him, etc. Only af-
ter he was circumcised and Yitzchak was born after the circumcision could he then father Yaakov

the wholehearted, whose sons received the Torah in mitzvos of deed.

That is why Avraham himself did not receive the Torah: Yishmael was born to him before his circumcision.
Only after the circumcision was Yitzchak born, leading to Yaakov, whose children received the Torah of prac-
tical mitzvos.
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A light from the circles, etc., even in the outer dimension; for before Him, above hishtalshelus,
above and below are all one, etc.

Circumcision drew down a light from the encompassing “circles” even into the outer dimension, because

before G-d, above the chain of worlds, above and below are one.
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(And see what is written on [the verse] “Moshe would speak”: there the difference between
Avraham’s fulfilling the whole Torah, etc., and the Giving of the Torah is well explained, and it ac-
cords with what is written here.)

A parenthetical cross-reference to another maamar in Torah Ohr (on “Moshe would speak”), which explains
the difference between Avraham’s keeping of the Torah and the Giving of the Torah at Sinai.

IR NS 919° PR 09 7SI IR A7PRI KD 29001 17792 07R 19) 743K KDY 11wy RIT 1N
9051237 A7OR2 KDY WY RIT 09 P71 NIPwRART 0T Y 1y 130IR

And this is [the meaning of] “He made us, and not we [ourselves]”: the word lo is read with a vav and
written with an alef. And the explanation of the matter: for how can it be that we would be “His peo-
ple” by way of hishtalshelus? Only because “He made us,” and lo with an alef — this is the level of
Keser,

The verse “He made us, and we are His” has a word, lo, that is read with a vav (12, “His”) but written with an

alef (X7, “not”). How could created beings become “His people” through the ordinary chain of worlds? Only
through the alef, which stands for Keser.
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for alef is the head of the letters — Keser; and through this there can be “and we are His” (lo, with a

vav), “His people”; for since this is above hishtalshelus, its light can be also below hishtalshelus.

Alef, the first letter, is the “head of the letters,” Keser. Because Keser is above the chain of worlds, its light

can reach below it too, and so we can truly be “His.”
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Therefore, when the Torah was given and they were commanded mitzvos in actual deed, the first
commandment begins with an alef: “I (Anochi),” etc. For that the mitzvos be fulfilled in deed, and

that one bring about unifications

So when the Torah was given as commandments to be done physically, the very first commandment began
with alef: “Anochi” (“I am”). Carrying out the mitzvos in physical deed and bringing about unifications
through them...
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through fulfilling mitzvos in deed, is impossible unless a light from the level of Keser is revealed,
etc.; therefore the first commandment begins with alef — the level of Keser — a light from the
whiteness of Keser, etc.

...is possible only if a light from Keser is revealed. Hence the first commandment opens with alef, which
stands for Keser, the light of the “whiteness” of Keser.
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SECTION 6 - 120-22

Avram’s journeys, Lot, and the names
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And this is [the meaning of] “And Avram was seventy-five years old when he left Charan”: that is,
from the intellect (mochin) to the emotive attributes (middos) one must pass by way of the throat;
and after it has descended from the level of the mochin but has not yet become middos, before they
reach the heart, it is then called Charan. And when Avram was seventy-five —

Avram’s leaving Charan at seventy-five is read inwardly. Between the mind (mochin) and the emotions
(middos) there is a passage, the “throat”: the stage after thought has left the mind but before it has become
feeling in the heart. This in-between stage is called Charan.
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that is, seven times ten, the outer level, and five chasadim, the inner level — he left Charan; for a
light and revelation came from Chochmah to the middos.

Seventy-five is seven times ten (the seven middos in their outer aspect) plus five, the five chasadim (kind-
nesses) in their inner aspect. Leaving Charan at that age means that light from Chochmah finally came

through into the middos.
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Now, just as it is stated that “the head of Esav [rested] in the bosom of Yitzchak,” so too before the
refinement, Lot was included within Avraham in holiness,
The Targum says Esav’s head was buried in Yitzchak’s lap: something of Esav was rooted in holiness. So too

Lot, before he was sifted out, was contained within Avraham in holiness.
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like dross that, before the smelting and refining, is mixed with gold. And Lot is numerically [equal
to] Mah — the back of the Name Mah.

He was like dross mixed with gold before refining. Lot (219) has the numerical value 45, the same as Mah, the
Name of rectification; he is its “back,” its outermost aspect.
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But he is the source of the Chochmah and Binah of kelipah; therefore he is called Lot, a term of
curse; and therefore Lot went with Avraham before the refinement.

Lot is also the root of the Chochmah and Binah of kelipah, the intellect of the side opposed to holiness; his
name recalls a curse. That is why he went along with Avraham before the refining took place.
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And therefore from Lot came Amon and Moav, from whom came Rus the Moabite and Naamah the
Ammonite; for Moav is the Chochmah of kelipah, and Naamah is a term of pleasantness (noam) —
Binah, the revelation of Atik in Binah.

From Lot came Amon and Moav, and from them Rus (Ruth) the Moabite and Naamah the Ammonite, both

ancestresses of the house of David. Moav is the Chochmah of kelipah, and Naamah, from noam (pleasant-

ness), corresponds to Binah, where Atik is revealed.
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And through refinement, Rus the Moabite and Naamah the Ammonite came forth from the
Chochmah and Binah of kelipah; and after the refinement, the dross of Lot separated from
Avraham.

Through refinement, Rus and Naamah, holy souls, were drawn out from that intellect of kelipah. Once the
good had been sifted out, the dross of Lot separated from Avraham.
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“And Avram pitched his tent as far as the place of Shechem” — [Shechem meaning] shoulders: the
Chesed and Gevurah of Nukva; “and Elon Moreh” — the Tiferes of Nukva. For all the drawings-
down and revelation, Avraham would draw down to Malchus from the hidden intellect. Therefore
he said to Him, “May Yishmael live before You!”
Avram’s route through the land is mapped onto the Sefiros of Nukva (Malchus as a full configuration):
Shechem, which also means “shoulder,” is her Chesed and Gevurah, the two arms; Elon Moreh is her

Tiferes. Everything Avraham drew down from the hidden intellect reached Malchus, and this is why he could

plead for Yishmael, hoping to elevate him too.
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For after he was called Avraham, with a hei, through which he drew down revelation into the level
of Malchus, and circumcision was given to him, he was able to elevate sparks, like a candle before a
torch, so that they be absorbed into the level of Malchus, etc.; as it is written, “and the souls that
they had made,” etc.
Once Avram became Avraham, with the added hei, and received circumcision, he could draw revelation into
Malchus and raise the sparks of holiness around him, absorbing them like a candle into a torch. The verse

about “the souls they had made” in Charan, the people Avraham and Sarah brought close to G-d, is read in
this light.

™1 N PAR AR 199107 19778 N0 97ARY DIXNE DY 7179 1712 07PN DRI N0 0w o
22 MI9ANMT TOWNRT By MR 12072 XA

Also Sarai was at first called [by a name ending| with a yud, indicating tzimtzum; and afterward,
when she was to give birth to Yitzchak, she was called with a hei, expansively, to indicate drawing

down and revelation.

Sarai’s name likewise changed: its yud, a small point, signified contraction; when she was to bear Yitzchak

she became Sarah with a hei, a broad letter, signifying expansion and revelation.
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And this is [the meaning of] “And Avram called there in the Name of G-d.” “And he called” means
drawing down from av ram, the hidden intellect: a drawing down from Yesod of Abba to the ten
Sefiros of Nukva, which are called “the Name of G-d,” etc.

“Avram called there in the Name of G-d” is read as drawing down: from av ram, the hidden intellect (Yesod

of Abba), to the ten Sefiros of Nukva, which are called “the Name of G-d.” This is the maamar’s theme in
brief: the hidden made revealed, all the way down to Malchus.
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IN ONE'S AVODAH
Supernal wisdom cannot be grasped in itself, but only as it is clothed in physical mitzvos: taking the esrog,
putting on tefillin, giving charity. So a person should see the physical mitzvah not as a lowering of the spiri-
tual but as the place where G-d’s highest wisdom is actually held, and through which unifications above are
brought about.
QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that becoming “Avraham” is not a descent from “Avram” but an elevation?

2. How does the parable of Shlomo’s three thousand parables show that expansion depends on a higher
source?

3. Why is G-dliness in the parchment of tefillin said to be greater than wisdom in its own supernal place?
4. What is the difference between Avraham’s keeping of the Torah and Israel’s keeping of it after Sinai?

5. What role do concealment and hardship (Yitzchak’s darkness, the labor of Egypt) play in making revela-
tion possible?
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FOR CHILDREN - AGES 9-13

For the children at the table

Going down to bring G-d’s wisdom into deeds

THE BIG IDEA

G-d’s highest wisdom is held in the simple, physical mitzvos we do, so bringing it down
into deeds is really going up.

The name Avram can be read as av ram, “exalted father”: a wisdom so high that it is hidden from
every thought. G-d told Avram, “Go forth,” and his journey was to bring that hidden wisdom down,
step by step, until it shines even in our world. Avraham’s quality is Chesed, kindness, which gives
and connects. When Avram became Avraham, the letter hei was added to his name. That might
look like going down, from high wisdom to explaining it in detail. The maamar shows the opposite:
to explain an idea in many simple ways, a person needs a power even higher than the idea itself.
The same is true of the Torah. Its wisdom can reach into physical mitzvos, like taking an esrog,
putting on tefillin and giving tzedakah, because it comes from Keser, G-d’s will, which is above
wisdom. So a physical mitzvah holds more of G-d than wisdom on its own. Avraham kept the Torah
in a spiritual way. The power to bring it into physical deeds came later, at Mount Sinai, where the

Ten Commandments begin with Anochi, “I,” whose first letter, alef, stands for Keser.
THE MASHAL

A wise man may understand an idea well, yet to explain it to others he must think hard and find a
parable, showing the same idea in simpler things. That takes even greater wisdom. King Shlomo

was so wise that he could explain one idea in three thousand parables.
QUESTIONS FOR THE SHABBOS TABLE

1. What does the name Avram, av ram, tell us about him?
2. Why does explaining an idea with a parable need more wisdom than just knowing it?
3. Which physical mitzvah will you do this week, and how can you remember that G-d’s highest

wisdom is inside it?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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An early transcript of this same maamar, recorded by a
disciple of the Alter Rebbe; it opens with the verse of
Avram’s journeys rather than with “Go forth.”
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2 Avram’s return journey “from the Negev as far as Beis El”;
the maamar reads the stations of this journey as levels of
the Sefiros.

Genesis 13:3°2:3” N°wR12

TONK DY MW DIPRITTY PRTPITIY 2am vyon? TN
Y7 P2 PRT2 12 PIN2

And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-

tween Beth-el and Ai;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3 moyn® munn

The Kehot note directs the reader to this Zohar passage on
Lech Lecha for the idea of Avram’s journey as an ascent
from below upward.

Zohar I, 78ax ,ny x”m
KEHOT'S NOTE

7nRwn 99 92 177 AR LK LAY R ARD

4 R 1oynhn

The Kehot note points to this passage (in the Sisrei Torah
section) for the complementary movement from above
downward.

Zohar, Achrei Mot 57:354-59:362-771w:1”1 Min °NX 777 790
270W:0”1
5 ANTAT T

Avram builds an altar “to G-d who had appeared to him”:
G-dliness at the level where it is revealed.
Genesis 12:7°1:2” n°wxR12
N3N DY 120 NN PINTIIN TN YT M DINPR T KT
SPPR X377
And the L-RD appeared unto Abram, and said: ‘Unto thy
seed will I give this land’; and he builded there an altar unto
the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/lech-lecha/

6 TR OO198R MIMIPh 02

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
NP MY LA L0 JANNRY LT LAn AW nMpY — DUaR I arTa
T ARRn MB9a% IRID 1781 R L,12 InR nMpha P TR 1772 (00aen
w™pha 08T1) 17PN 9% 90 177 .Y X 715 NPRID TR "RKD KD
.(295°y o”n

7 R ynm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XL (7790 7N02) At ARY

PARAGRAPH 2

8 11°Y7 2on ooyan ow

A later discourse on the “intellect hidden from all
thought.”
KEHOT'S NOTE
ANDMAY NP2 PIYT 9w 773N 70 72 777 .70P Y 177N »nU0 RI
AW 127K TP 0AR DAW NP 19y Don obyan Pow cpa b obyn
MMM 95 NPWRA NI OY) 7AOM %3 ,M1NIM NN 03 1eyn? Rinw .59
77 — 11°¥1 9on DDA Pow RIT 07 AR 9PRwR L7197 A ROT (07030
DORI?OM3) W Y R 1D 72TM2 RUTIR CNRR AR .vhwn 90 R
50w 1ayT XA (73R DA Ananm) TUhwn 1Pt 0naRy 1T L(avnd
DaR ,50WT 77TATT 12 0 0T TR TRM MTIPI 212 w0 YN Dan obyan
PRT RO WUy L,1°Y0 Pon 89y RITW M 19IR2 POw X1 00 TRD
:0W3 T R°AM X ,ADIN T 770 MTSIN NMIRA LD Y 107N »Uron
LOPIRAT TIWPAY XA PID A7 71372 290K IR .A7YI3

9 0”9 2"
The Zohar reads the name Avram as av ram, the “exalted
father,” a supernal level; the Alter Rebbe identifies it with
the hidden intellect.

Zohar I, 79ba ,uy x”mt

KEHOT'S NOTE

Ralisisly $A011 £771 NNAN2 WX ,D IRD 1”10 02 AR .2 ,0Y R AR
YT ROn2

10 SRRT AND .. Y7023 e N

The note quotes a gloss saying that this revelation in the
lower worlds “was new with Avraham,” and sends the read-
er to that discourse on the Thirteen Attributes of Mercy.
KEHOT'S NOTE
WY TIY RWI 11D I3 01 A7 7 1A 17T 1MWy W1 NTIpRa wnd
P I R 7% e PPrARn® n7pha vl omnaRk wInna M. . 27
"AR? — PMIRT AND 2w RIT MR 1P ,077000 M9 1N 1100w
Sy 8”0 MINAT IR INTR
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PARAGRAPH 3

"
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13

14

TANT NR1D2 2NN TON

The Zohar (Idra Rabba) teaches that Chesed is revealed at
the “mouth of the amah”; the Alter Rebbe reads it as the
revelation of divine influence through connection.
Zohar II1, 142ax ,anp »mt
Zohar I1, 36ax 2 2°m
KEHOT’'S NOTE
wrm1” :3,71970 7719 77 92 NPMIRDY LK ,1P 270 DA IRTY LR L2 0
AYDWAN M9°3 NP 1% AART RMIDI YPANK 70N DT [X™MN3] XD
R L3090 Bwn 1A 7770 PUIARD TUXRY WUy "mawpnn naa
TPRAT WY OwY .D”I7 MMM 01 KD M Ay .2 ,7970 oW NN
19Y7D M0 UNRD 90RO AT 1PRYT TINY Nownn DaR” ¥rIam
WY MY KW 1D TIND 90 1730 10 AP 17T 07wy Wit nMpha whnd
19 97’2 9PARAR NMIPD2 Y1 .OMNARD wINNI O Ynaptwt e 27D
TR L. AW ORI MR D 7000 M9 M AOWR Pt I
270 wnl 09YR OMAR RAw OTPYw D3 PAya 2,0 IRD mMina
YPPART Mbwbnwnn

DITINT IND 2w NI

Avraham sits at the entrance of his tent; here the “en-
trance” is the point where hidden kindness opens

outward.
Genesis 18:1X:M” N°wKk12
:D1°7 N2 PINRTTIND AW KIM) K01 219K2 °7 VIR KN
And the L-RD appeared unto him by the terebinths of
Mamre, as he sat in the tent door in the heat of the day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,M° NPWRA2

R @YY P2 5719 29y 5N

The first day of creation: evening, darkness, precedes

morning, showing that concealment comes before

revelation.
Genesis 1:51:°K N°wR12
oY 2RI WO AR K1 AN 0P MKy Py X
SR
And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JIRDD 1781 7,0 Pw N7Ipha LT LR NPwRN2

012 77717 28 °2

The words here quote Genesis 17:5; the passage is shown
below.
Genesis 17:5°7:1 N°wX12
0793 7i073R 93 DN TRY 1O 072X TRUINR TV RPN
AN

likuteitorah.com/torah-ohr/lech-lecha/
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Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-
tions have I made thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,1 PwRI2

PARAGRAPH 4

15
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The Talmud compares the righteous before the Shechinah
to a candle before a torch; the Alter Rebbe uses it for being
absorbed in self-nullification into a greater light.

Pesachim 8a:4"7:X °r1 0°noa

ﬁ'fj?; 0217 "N ﬂ‘IN;D FI;:I]” :2°N27 K1 ,R27 R ?N'? 21281

°ID2 T2 — APIY "33 PRIT DoRUTE ey Wy 1ian ogy §0
102 T TSR 72T ARIIN XTI MR

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
X, 0°1M02

MP12N3 PIva oraa abhoaw

The discourse there, beginning near the cited column,
discusses the standing of souls relative to angels; the note
cites it for the idea of being absorbed in self-nullification
like a candle in a torch.
KEHOT'S NOTE
7103 APIARY 13 PR A0 D7 NN .2 ,A% 19793 NMpY IR
0°7921 O°p°730 AWYn 7Y 1195 ,Ap1aRa 99a11 137 pawn phnol b
N”MIND DDTIN RVTTR P2 NAIT .7O7RT 212 079000 ¥72an mxsn
N 191N (2737 nMpPon) 2,330n

G-d changes Avram’s name to Avraham, “for I have made
you the father of a multitude of nations”; the verse comes
in the chapter of circumcision.
Genesis 17:5°7:1 n"wR12
D93 173X °D DTI3R T T DI TN TV KPR
AN
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-

tions have I made thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The source of the saying “They were exiled to Edom” is
noted at the earlier maamar in Torah Ohr, 5a.
KEHOT’'S NOTE
X, T2 9y 1m0

073 OPDY A0INMY 270 RPN 198 R?

The Talmud says G-d exiled Israel among the nations only
so that converts would be added to them; the Alter Rebbe
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20

21

applies it to the sparks elevated from kelipas nogah.

Pesachim 87b:1477°:2 1”5 0°nos

NIMINT 1727 PRI DX RIT TI02 WITRT 1737 K7 YR 227 0K

D123 PRI °7 PAYIN” 0RIY .03 0Py ID0IATY T KPK
.1°733 19 07107 RPX XD YIit 07X

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 244aR ,77 ®”m

KEHOT’'S NOTE

omPvy M LIB0NPY” PYIn PNo1MR LK LT XA .2 1D 0°noB

RN

mxgenmm

A later passage in Torah Ohr that returns to the sparks
within the husks.
KEHOT'S NOTE
LXLI9P R7ITRD 1PN 71919K2 RAN3 L2, 1P IR

7P12N 2393 110 2YPPan

Rabbi Pinchas’s transcript reads: when he was called
Avraham with the hei, a revelation of light in Malchus,
“the entrance of the tent,” he became “father of a multi-
tude of nations,” for the multitude of nations become con-
verts and are absorbed into Malchus: the light swallowed
in Beriah, Yetzirah and Asiyah from the shattering of the
vessels.
KEHOT'S NOTE
nno *9n naa IR MPANT N2 omaR NIPIwD RN :777 Nhana
51 122 099011 013 AWy 0% A 2D 073 1IN AR ey IR DmRn
WOXTR R”ATIR NNAN2 19 .”0°%91 nAvawn ¥7°a3 0°yRaIn o7t IR
HRRT nne” Ay

PARAGRAPH 6
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23
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G-d’s call to Avram, “Go forth from your land ... to the land
that I will show you,” read here as the descent of the hid-
den intellect.
Genesis 12:1°8:2” n°wxX12
VIR I I AT TEWR T7I7 01D W W
IR TN
Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The renaming of Avram as Avraham, which the maamar
links to the revelation through circumcision.
Genesis 17:577:1” N°wx12
0%i3 7IN07IR °D 07AR ARY 771 DR GRYTnR 7Y RIPURDY
:TAN3
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-

tions have I made thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/lech-lecha/
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PARAGRAPH 7
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28

29

119 oY R

The Tzemach Tzedek refers back to this passage on the hei
added to Avraham’s name.
KEHOT'S NOTE
.7R3'? 179871 X ,DW °1° N7NIR2

NSy 1

A further treatment of the “upper hei.”
KEHOT'S NOTE
SRy D°281°D NN Y

R T

The passage in Terumah explains that the main revelation
of delight from intellect is in Binah, when a thing is under-
stood thoroughly, citing this Zohar on “and the Levite
shall serve, he: this is Atika,” and refers back to the hei of

Avraham in Lech Lecha.

Zohar II1, 178ax ,nyp 3
KEHOT'S NOTE
LRI 7URnRw 2,0 1Pk IR LKL, AYP M

“And the Levite, he shall perform the service”; the Zohar
reads the extraword “he” as a hint to Atika.

Numbers 18:23372:17° 712712

o?iy NP oIy RRe oM TYin POX nTaytny XIn o hvn Tam
11702 99017 XD PR 12 73021 02°nT?

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPONY N7 RIT.RIT 21207 7291 023 R

The Zohar’s reading of “he” as Atika, the source for the
revelation of Atik in Binah.
Zohar, Korach 8:37-41x"n-1"5:'n nap ,7nm 900
At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

73922 NI7 PONY MPAnnY

The passage in Tzav notes that Binah is sometimes called
Atika in the Zohar and that the revelation of Atik is in
Binah, referring to Lech Lecha.

KEHOT'S NOTE

WD ORI R LT L3 ,I0 2Py D LAY ,20 9371 LR LR 18 1TIpY

¥ 979D DOWINTY ANPANa XD CE: .2 ,0°P 1AW 1’ N”MR2
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A talk of the Rebbe Rashab cited for Chochmah being
called “Eden.”
Tikkunei Zohar, Tikkun 54 - 87b:7711\2°n t"pn
TRMI TY 22 YIRT NXY 0707 7Y 00T DX ,07PPK K12 nURI2
N KT KT 300 NPT Y XTI 0N AT YWD N
I 992 OW 3 ,Y7) 29 NPT YY RTY L300 pay ama Ly pny
WPRT 70 21T X2 22 PRI XA (1 K> V) PG P2 nob
49 2901 ¥ 17 3711 TR R

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

017w NTIN2 RT ,197Y3 RPMIRMDY 19792 57Aywa 0779 .71 N N AR
.159°y

31 PRI T MeyR R MIYNM

The Tzemach Tzedek refers from this idea to the Maggid’s
Or Torah at the beginning of Lech Lecha, likening it to
“Let not the wise man glory in his wisdom.”
KEHOT'S NOTE
MWK NPTIRD L7Ayn abynb aw PPR” 77 27D 17°%° 9202 XD
5K Ty MY 7R 72 27 AR A7IRD POYR Y 18R 2 ,30p0 3 710
Wy 15 0ann Yonne

32 ND2°712 TIpa nava
Binah as “a point in a palace”: the point of Chochmah
spread out and housed in Binah.

Zohar I, 6ax ,y x’mt

Tikkunei Zohar, Tikkun 5 - 19a:11-1471 1'p°n ©™pn

AW MR TP ORM LMD TP LPWRD 2 RPwRNA
RM°ND *2 R %27 %37 97K .023% T0TIR PR KT 990X LR1°N0
RMINT* w12 ROR .72 RD2ND 73wnn 57K K13 19 DX MR
1P 190 PRI TP ORT RPN TOTA T3 MITIPT R RI9NT

.0 RT R0 72wnn K77 K¥IX°1 D°N0T

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

L(R,TP) 1770 PPAAR FIRT .7 PN N LK, RV

33 922 22100 "apa

“A female shall encompass a male,” read in Kabbalah as
the receiving level encompassing and drawing on a higher
light; here Binah receiving the light of Atik.
Jeremiah 31:22273:8"% 17°n7
33ion 7373 I3 1Y K723 13300 N3 PREAAN *0R7TY
723
How long wilt thou turn away coyly, O thou backsliding

daughter? For the L-RD hath created a new thing in the
earth: Awoman shall court a man.

likuteitorah.com/torah-ohr/lech-lecha/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.29 8D

34 N3P ATONN MBYENT NPARY Y70 PAavm

The following section of this maamar is brought there with
changes and additions.
KEHOT’'S NOTE
R LD DPWA 0P Y MU0 N ¥R wnna aRa Pk xana
1779 .99°K1 2,890 °Y 7 979) 72 70 MK 990K 2,80 79 T2 n
K270 0%23 PPy 777 797K 1Y °Y 17070 qwRn AR (7R X LayInn
.32 1Y 42°Y R wPR 17021 (9°K1 404 °Y X7 D°0I0IIP 17110)

PARAGRAPH 8
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From here to the end of the maamar the text comes from
Rabbi Pinchas’s transcript, with additions by the Tzemach
Tzedek.
KEHOT'S NOTE
P7°N>132 2 ,M2 1135 122 .1°Y 270 NNAAN RI1T IRRT 01°0 TY IRON
7T YUPI 01 LIRS R 777 NNAT RIT IRDNDW MIRNT AR X787 20D
LX7%A Maon v

36 Swn °E9R NwLw 927
King Shlomo “spoke three thousand parables”; the Alter
Rebbe reads them as three thousand levels into which he
could bring down one idea.

1 Kings 5:1227°:°71 X 0°5%n
2K MR 1P > 20 D°D2K NYY 13T
And he spoke three thousand proverbs; and his songs were a
thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A7’y 17900 Pmn 5y 177 IR7 .20, R-0°09n

37 1AXY2 NNOM 93T YW AN DN

A lengthy treatment of the parable of the sage who knows
an idea but must work to explain it.
KEHOT'S NOTE
.XDIR Y °y0n NN 191983 XD

PARAGRAPH 9
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Passages in Likkutei Torah that refer back to this idea that
expansion comes through revelation of a higher level.
KEHOT'S NOTE
LIR9 1U8n 2 ,ay PRa LA LT RAPMR Mot nMpha

39 07922 N2

Rabbi Pinchas’s transcript reads here instead: the yud is
Chochmah, but Binah is revealed through the light of the
upper tip, the light of Keser; through Keser Avraham be-
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41

42

comes the upper hei, Binah, and from it the chasadim de-
scend to the lower hei, Malchus.
KEHOT’'S NOTE
NNAN3 XXM PP NRAT — YUPT 010 TY IROM .3 270 NPMIRA W
AR PIY AT 7PAD 1Im” Yupn NPANN 1Y ,IRD AR NN IR 570
PIP NARA Y R A2 UN2 APANW IR 1non v 10 pobyn v hw
1R ARDPY T NIRA PINANT PP T2AN1 N9 AR TR DY 1obyn
13°2 IRDPY U1 OTNAR AwY3 AN A 7Y 09aR DR 7 IMRM N n10a
PYORY? 971 XY *9n PNa ARNN CTOTY 0°70nn ARAn buhnw: mm
7Y IRIM .0 NP2 1IN A3 797N 10YnD aunm qonb nbynn
JROD ORI 2,09 Mun N7IpDa LY WY BP0 NNk AN Yupn 0o
nanm NYTAY 13T NYT R NAANT PIPY 1PN NYT X0an o
.2, 15w NP AR w7y 27N

BN 11°2 7YY .TOM 2331 1PYORD 7PN

“He went on his journeys from the Negev as far as Beis E1”;
the south (Negev) is Chesed and Beis El is Malchus.

Genesis 13:3°1:37 N°wR12

TONK DY MR DIPRITTY PRTMPITI 2am vyon? I

PYT PN O8N 173 Phna

And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-

tween Beth-el and Ai;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

kRl
The altar “to G-d who had appeared to him,” the revealed
level.

Genesis 12:7°1:2” n°wR12

MatR DY 1270 NN PIRGN TN YL MR DIINDN KT

PP N3 TY

And the L-RD appeared unto Abram, and said: ‘Unto thy

seed will I give this land’; and he builded there an altar unto

the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D NN TR

An explanation of the movement from “to G-d who ap-
peared” to “to G-d,” unqualified.
KEHOT’'S NOTE
,0Y N1PwIR A% 071pPR) 2,0570 T 710 77 79 2 N7ING Y 1IR3 XD
.100 °y 2”WwN 0>MRM1 120 (3

PARAGRAPH 10
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A section beginning here is brought there with changes.
KEHOT'S NOTE
.0°°12°W2 110P °Y TJ P72 1”0 1T 18N 7772 WA K21 1RO yup

770 Ty D naon mvan

The Midrash calls the Torah the “fallen fruit” of the wis-
dom above; the Alter Rebbe shows that this lowered form

likuteitorah.com/torah-ohr/lech-lecha/
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| is precisely what lets us grasp supernal wisdom.
Bereshit Rabbah 17:5’7:1 1127 n°wx"2
- X377 099 N33 ;0190 - X123 NP2 ;AW - ANt nan ...
D393 - [Py’ Pw AR N9 PRI MY AP0 PAR 37 .Naw
717N - 79y Pw non noa snn
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)

KEHOT’'S NOTE

YW 17y INRINN R LY mp'? 0 K27 .77 W AR .1, 1,10 972

AW Y R NUMIR ART L2 ,0 7PMIER 7772 MT°0N 271 .K720 sk ehy]
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The same teaching appears again in the Midrash on
Avraham’s vision, as the Kehot note cites.
Bereshit Rabbah 44:171:771 127 n°wX12
- 7Myn M1 ,mvn - ARI2I MY AP - A Ml ...
,nn 2aPa - abyn Sw IR Mv21 :Pnan 770IR PPAR M LNaw
N%D11 17T 13°WN AWK I .70 - 79y Sw non mvan
LR 7PN ARITNI IR (3 PR2IT) N7 P23 0w AR 1Ry
L2172 PPN 0132 PR DY 0PIty 19°wRnY 0T 1t ,100wn
IRM ,0°0017 DOIWYY ARNA AR 7I17°0 °27 71271 10 Y 0 T
DOWOWnR IRR 112M .'[’U"?UﬁUDN oWy RPN ,11098KR 2w
N, 522 30, w1 L29p3 AW whl (X 0°127) 20057 000w
cee L, APY TN
“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of
slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

739°9Y17 71312 TN 19N
It adds an analogy: letters engraved on a gem cannot be
read because of the gem’s brilliance, only once they are
stamped in wax.
KEHOT'S NOTE
20V JART DY PPIPAT NTNIR AUV 013 TOP Y BTN T ¥R qwnta
5y 0UANINwS RPI1T R”I,OMK R1IPY RVR 210 1AR7 MA°72 11 nnnn
QMR MAP? 072107 1Rk mywn
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PARAGRAPH 11
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The Zohar says “the Torah comes forth from Chochmah”;
the Alter Rebbe adds that its deeper source is Keser.
Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
X ,1D W AR LR ,ROp 27t

48 NP2 ARon2 RNPTIN
A parallel Zohar passage the Kehot note points to.

Zohar, Yitro 21:378-22:389170w:272-1"yw:X”3 17N° 71 190
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

49 NN OTINY TN L LML Mk AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A”2°0 yw 0778

50 NNDaDAT 1231229 PrAND XM

The Idra’s description of the “paths” of whiteness in the
Skull of Arich Anpin, a level of Keser; the Kehot note cites
it for the source of the mitzvos.

Zohar III, 129ax ,v5p »mt
KEHOT'S NOTE

LXL,DOP AT ART

PARAGRAPH 12

51 wTp B2 nwatenn

A further discussion of supernal wisdom clothed in the
tefillin passages.
KEHOT'S NOTE
JIwn Yy IR7 D N7MIR2CY

52 TP P2
The passage opening “Sanctify (kadesh) to Me every first-
born,” one of the four passages in the tefillin.

Exodus 13:272:3” ninw
NI 77 17221 DTRI PRI 2122 007790 0D 1352700 VYR

’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

53 a2 wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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54 157 N9°ap KD 7Y 2 wrnd

The Zohar teaches that as long as Malchus has not re-
ceived from the male she is a “poor” dalet; the Alter Rebbe
applies it to tzedek becoming tzedakah through charity.
Zohar, Bo 5:129-6:141X"np:"1-1”2p:’1 X2 77171 100
To indicate the union which took place on that night be-
tween the Masculine and Feminine aspects in the Divine at-
tributes, and also the same union which will take place in
the future Redemption:
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 13

55 9RD NAW TY 15 DONTIN PUONR W . . 1IN AR RY 199

Parallel discussions of why Avraham’s hospitality is men-
tioned only after he came to the Land of Israel.

KEHOT'S NOTE

WP X ,I¥I0N WX L,IYINN 1 710 .8 ,2970 T 719 79 T2 NN IR

ST9ORY 47 9 19 15 .28 MY 160 Y 170N

56 2193 Townn 2 XY

The Tzemach Tzedek notes there that a reason must be
given why Avraham’s deeds before the call drew nothing
down.
KEHOT’'S NOTE
.9 gy URw *2 Y0 X ,2970 9% 77’2 7 770 NOwRNA NUMR Y
.13 117y 84 °Y 170N wMIPEN

57 092K PR 17 R
G-d’s call to Avram, read as the moment the supernal
Emanator drew the power of descent into av ram.

Genesis 12:1°8:2™ n°wxr12

PIRTOR TIX 103 ANTIRMI ¥IXD T7I7 DIIXTOR N IR
IR TR

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

58 o™ 278

It adds after av ram: “the level of the intellect hidden from
all thought.”
KEHOT'S NOTE
T1PY1 9an 09y Daw na ot nPIn 1t R qwnna

59 BRI 2 AW TN

“He placed Torah in Israel”; the Alter Rebbe reads “Israel”
as the Patriarchs, through whom the Torah was prepared.

Psalms 78:5°1:n”y 0°2°11n
DS]"ﬁﬂ’? ﬂJ’mJ)_{'mf mx 1'@7}5 '?)51{”7;3 ny :'Hjm 3}722; mTy op”
Hahy i

For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
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should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

[3 370D 973] 9772 N7 A0 DW PN N %M JwRna LA Lny 0onn
717y P10D K21 PRIW? P MART 90w

60 TINSM2D PONY WY RNRT oM

On the phrase in the previous paragraph that Malchus of
Atzilus becomes the Atik of Beriah: the Miketz passage ex-
plains that the Keser of Beriah comes from the lowest level
of Atzilus, just as Malchus of Adam Kadmon (called
Malchus of the Infinite One) becomes the Atik and Keser of
Atzilus.
KEHOT'S NOTE
2,300 .7,1% 1ap 1o

PARAGRAPH 14

61 1709 TR

There this section is marked “biur” (explanation).
KEHOT'S NOTE
191 IR 'y Qw1 T Y 57 A mmn — 1210 9”IMTR SRR
SR YRwn 2,19900 1 770 DU

62 o8n MPAR . . PRIW? 191 KD 31TR

A later discourse that refers to this question of why the
Torah was given only after the Egyptian exile.
KEHOT'S NOTE
LRI %7 V9P ¥ V70N P02

63 0°12%21 N2 1R

The Egyptians “embittered their lives with hard labor, with
mortar and with bricks.”

Exodus 1:14772X mnw

nX T2 N73y7PIM D337 WIN2 MR AT2 DTIANK TN
193 072 T3YTIWR BNTIY2D

And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

64 1w U7X 12 WD

“Avraham was ninety-nine years old when he was
circumcised.”

Genesis 17:24775:1 NPwx12
N7y T2 192 13w YU D°YYRTI DN
And Abraham was ninety years old and nine, when he was
circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
65 7707 P aTnaN ovvp

The Mishnah states that Avraham kept the entire Torah be-
fore it was given; the Alter Rebbe asks how, and answers

likuteitorah.com/torah-ohr/lech-lecha/
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that he kept it inwardly.
Kiddushin 82a:10":x 270 1Pw17p
Y7 77mIR 1 AN D HD"?QZ 2P 7IRIR R imayaa
T72°M ...TP1 O712RY? 1K DI7ARD MR KIT 1N NI
7y AP0 MIAT 93 NX AR DINIAR Y 1°%n - 7932 071K DY
ARYR TN P2 DT YRU UK ¥ BRI LTI KoY
»nAinT *nipn *nizn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.72°Y R 70 7720-0°2797 9202 31IR2 AR K ,20 PYIT°P 710 1Iwn

PARAGRAPH 15

66 WP TIAY P52 %15 QNen 1NRn

The embittering labor of Egypt, read as what drew down a
revelation from above hishtalshelus.
Exodus 1:1477°R mnw
NR N7%2 7172972021 012721 N2 AYR 1T3¥2 077TNR 1NN
7192 D712 171297I0K BNTAY
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

67 Ny nona avn

“You made them all with wisdom,” read as Chochmah and
Asiyah being equal at a level above them both.
Psalms 104:24773:77p 0°%°11n
3P TIRT TSP Iy MRon2 092 N Ty 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 B°9n

PARAGRAPH 16

68 o N2

A parallel discussion of the inner and outer dimensions of
the mitzvos.
KEHOT'S NOTE
U790 921K 177 ,0IWN Y ART D N7TIR2 Y

PARAGRAPH 17

69 vrE 12 YN
Avraham'’s circumcision at ninety-nine.
Genesis 17:2477:1”° N"wX12
A7y Vo3 2002 1Y U DYYATT2 DTN
And Abraham was ninety years old and nine, when he was

circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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70 TN RARY . L TP NIsk anna Y ANt

The note compares the point there that Avraham was a
prophet even before circumcision.
KEHOT'S NOTE
1971723 (X ,X2) 2”0 Nnwi Py N’ 7772 ¥°in e nMphn vy
¥ RPR PP M CTIR2 R ,AOY 7990 0P O3 X°21 DANAR R
A0

7 27 wn avy

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
.X,2090 T 970 NPWRA2 7R AR LT ,10 '{73,7’?

72 927 nwn

“Moshe would speak, and G-d would answer him with a
voice,” the verse of the maamar referred to.
Exodus 19:190:0”> mnw
21p2 1235 BPRI 13T MY TR P 7210 19w PP i
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

73 (N W n .. wrny)
This parenthesis is a gloss of the Tzemach Tzedek, printed
also in Rabbi Pinchas’s transcript.

KEHOT'S NOTE
RITY) 2062 *’N53 DaR 1’y 9”7 NINIT2 D3 0O LXT¥A NAAT M
XN (2777 NManm ponyn °na

PARAGRAPH 18

74 MR KDY WY N7

“He made us, and we are His,” where lo is written with an
alef and read with a vav; the Alter Rebbe reads the alef as
Keser.
Psalms 100:3°3:’p 0°9°1n
:IN°y77 IR Y 1MIK 191 1y-RIN 0°P0K X1 Havayah=3 37
Know ye that the L-RD He is G-d; it is He that hath made us,
and we are His, His people, and the flock of His pasture.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

917 17U%) OWI R ,T2 IR D702 R2IM L2 ,N0 1mpD AR LA LP 009N
7Y "M279Y 11003 191 97Y 2°Y0 2787 1IN wrn

75 1°2y7 IR

The Tzemach Tzedek’s commentary on Tehillim, which
also explains this verse.
KEHOT'S NOTE
.awn Y DOXIPMI IR 7Y
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PARAGRAPH 19

76 S2AN
The first of the Ten Commandments, “I (Anochi) am G-d
your G-d,” which opens with alef.

Exodus 20:2°2: ninw
:0°72 N°21 D737 TIRR AN IR TROX 7 00K
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20

77 17MAR ANNE2 MW 7Y 12 292aNY
“Avram was seventy-five years old when he left Charan,”
read as the passage from mind to emotion.

Genesis 12:47:27° N°wX12

03 WRNTT2 O7K) 0i7 IAK 927 0 1K 12T UKD DN TN
T2 INNE2 130 DY)

So Abram went, as the L-RD had spoken unto him; and Lot

went with him; and Abram was seventy and five years old

when he departed out of Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

78 WY 271 12%°7 7Y 12 D92AN 7AW

The Tzemach Tzedek quotes this reading of seventy-five as
seven times ten plus five.
KEHOT'S NOTE
RL,TYWNN T T90 NPWRI2 7R R2M

PARAGRAPH 21

79 PHAXST MDVY YT XYY
A maamar on Toldos that also cites this Targum.
Genesis 50:1327°:1 n"wx"2
XT3 *38°P >N 1199 N 137 TN TTYT NN DTN 137
For his sons carried him into the land of Canaan, and buried
him in the cave of the field of Machpelah, which Abraham
bought with the field, for a possession of a burying-place, of

Ephron the Hittite, in front of Mamre.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,5 1% 1IRTY .30 ,3 NPWRI2 DROTY 12 1A 21N

80 PAXST MDVY WYT KW
The Targum relates that Esav’s head rolled into Yitzchak’s
lap in the Cave of Machpelah; the Alter Rebbe uses it for
something rooted in holiness before it is sifted out.

Targum Jonathan on Genesis 50:1337>:’3 N>wR12 %Y 101> 013N

YUY K0 VI 17 72 DOYANY 197 T2 191 RAY°DI Nyn Maba ...
ROI¥R 137 297 79 229300 YT YT MD XYW YT Y
K003 YpM12 1WYT 12 113p MR *3N PIEIT RYY 33 N
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But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) - The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

81 a7t QY on o° YN

The Rebbe notes that “gold” appears in many places, but it
seemingly should say “silver,” since that is Avraham’s
level.
KEHOT'S NOTE
P73 DAY — D3R NPT RIT 20w A0 (P78 77IRIPY 10703 RIT 1D
JTTINYY 23P %Y P71 BN MININA ¥ MR

82 771 A2 v

The source for Lot equalling Mah (45) in gematria, with
references to the Arizal’s writings.

KEHOT’'S NOTE

.5”1MRM *an0a nmpn o 17981 QW 2°N1 9°R°21 .10 ,‘? R”INND

83 oA N9

Rus the Moabite, the ancestress of David, drawn out from
Moav.

Ruth 1:22275:% N1

W RT3 TN "W MY ANPD MIARing N hyl 2Um
07 PER NPnN2 on? N3

So Naomi returned, and Ruth the Moabitess, her daughter-

in-law, with her, who returned out of the field of Moab—and

they came to Beth-lehem in the beginning of barley harvest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

84 PINYT ARy
Naamah the Ammonite, mother of Rechavam son of
Shlomo.

1 Kings 14:21x73:77 X 0°37n
19703 DY MY NOXY DOYICTR A3 T2 MY 0yanT
oY nY-NR D17 °1 102K YT 092772 900 MY ny yavs
NPIYI 1Yl iR oYY ‘?}QW? Y 5an
And Rehoboam the son of Solomon reigned in Judah.
Rehoboam was forty and one years old when he began to
reign, and he reigned seventeen years in Jerusalem, the city
which the L-RD had chosen out of all the tribes of Israel, to
put His name there; and his mother’s name was Naamah the

Ammonitess.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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| The entry identifying Moav as the Chochmah of kelipah.
KEHOT'S NOTE
NP N”IPD 03 AR LID A°Y0 1 NIR RVIRK LXA7 D PUrARmR nvph

2,10

86 2y N NI

Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE

X771 °R DPARI? npY

87 Q1aR? V1P *3°0 171

Avram and Lot part from one another, read as the dross

separating after refinement.

Genesis 13:11x7:37 N°wx12

Py ¥R 177271 0Tpn vI? YO 177107 122770 N vi? 1PN
IR

So Lot chose him all the plain of the Jordan; and Lot jour-

neyed east; and they separated themselves the one from the

other.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

88 Q5w 21PN TY 072N PANT

Avram passes through the land “as far as the place of
Shechem, as far as Elon Moreh,” read here as the Sefiros
of Nukva.

Genesis 12:6":2”° n*wr12

(PR IR *39I3T) 1710 1R 7Y 0Y DIpR 7Y 7RI 01K 12N
And Abram passed through the land unto the place of
Shechem, unto the terebinth of Moreh. And the Canaanite

was then in the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,2° NPWRA2

89 T°18% e RYRW? 1

Avraham’s plea, “May Yishmael live before You,” ex-
plained as flowing from his power to draw revelation into
Malchus.

Genesis 17:1817:1 n°wR12
STI07 M PRYRY? A2 DOPORTOR DT TN

And Abraham said unto G-d: ‘Oh that Ishmael might live be-
fore Thee!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,1 NPwRI2

90 N2 Q92K NIPIw "9nN °2

The Rebbe infers from here that only after he was called
Avraham could he elevate sparks, and refers to another
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91

92

93

talk explaining that the converts Avraham made did not
have continuity.
KEHOT’'S NOTE
1 DOMAR P IR P RN P 40 TIYN 177 °Y LR wpta
aRIN OWT 14 77Y7 89 Y N wMphD v ,mixiz1 mbynh 510
7Y D1PY TOnT O 2 KD DN2R 17737 DAY

WY WK WO NXY

“The souls that they had made in Charan,” read as the
sparks and souls Avraham elevated.

Genesis 12:577:27 n°wx"2
WX DYIITPNNY PINTI2 LIDTNY INYR *IPTNX 013X AP
TR NI 191D TN NP NI 1102 WYUK wHIT N WY
QbR
And Abram took Sarai his wife, and Lot his brother’s son,
and all their substance that they had gathered, and the souls
that they had gotten in Haran; and they went forth to go into
the land of Canaan; and into the land of Canaan they came.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
.i1,2° PR3

mbanm nownn . . X*na

Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.

KEHOT’'S NOTE

.72 1% 270 MZRT MY YRR 570 PUIARTY N7IPD R

' AW 093N oW RPN

Avram “called there in the Name of G-d,” read as drawing
the hidden intellect down to the Sefiros of Nukva.

Genesis 13:4°7:37° n*wR12
T OW2 073X O RIPM IWRI2 DY Apy-IwR 0ama oipnTor
unto the place of the altar, which he had made there at the

first; and Abram called there on the name of the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LT, NPwRI2
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“I am a shield to you”: the meaning of “Shield of Avraham”

Avraham'’s kindness is boundless, and boundless kindness would give
endless life even to evil; the “shield” G-d places over Avraham’s
kindness measures it, so that the world receives kindness for its good

while evil receives only what it needs and can finally be removed.

THE MAAMAR IN BRIEF

The maamar explains G-d’s promise “I am a shield to you” and the blessing “Shield of Avraham.”
Avraham embodies Chesed without restraint: he sees all as good, and even knowing what Yishmael
was, he asked that Yishmael live forever, by limitless kindness. This is why the Sifrei says Yishmael
came forth from Avraham: from the overflow of his kindness. But such kindness cannot be the world’s
final order, since the days of Mashiach require that death be swallowed up and impurity removed from
the land. So Yitzchak came with judgment; yet harsh judgment produced Eisav, and only Yaakov’s bal-
anced bed was complete. A shield is a covering, like the sheath of the sun in “a sun and a shield”: it
tempers the great light so that it can be borne, until the Time to Come when G-d takes the sun out of its
sheath. Every morning Avraham’s kindness is aroused, and G-d wishes to lead the world with kindness.
Without a shield, that kindness would give the kelipos unlimited life-force, though they are meant to
receive only what they need for darkness to be turned into light. So each morning we bless G-d as

“Shield of Avraham,” asking Him to shield Avraham’s kindness for our good.

OUTLINE

1 Avraham’s boundless kindness 7

Avraham is Chesed without restraint; he asked that Yishmael live forever, by kindness without limit, though
he knew what Yishmael was.

2 Why unlimited kindness is not enough 12

Yishmael came from Avraham’s excess kindness and Eisav from Yitzchak’s harsh judgment; the days of
Mashiach require evil to be removed, and only Yaakov’s balance was complete.
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3 What a shield is

13

A shield is a covering, like the sheath that makes the sun’s light bearable until the Time to Come.

4 The morning blessing “Shield of Avraham”

14

Each morning Avraham’s kindness is aroused; we ask that it be shielded and contracted so the kelipos receive

only what they need and evil can be eradicated.

KEY CONCEPTS

Chesed (kindness) 7or
Expansive giving without limit, the quality of Avraham,
which sees only good and gives even to the unworthy.

Shield (magen) 7»

A covering that screens and tempers; here, the measure
placed on Avraham’s kindness so that it can be received
rightly.

Sheath (nartik) pna1

The covering of the sun that makes its great light bearable;
the Sages say it will be removed in the Time to Come.

likuteitorah.com/torah-ohr/lech-lecha/

Judgment (din) 77
The quality of Yitzchak: restraint and strict measure, the
opposite of unlimited kindness.

tzimtzum (contraction) D13n%
Giving in a contracted, measured way, so that the kelipos
receive only the life-force they need.

kelipos (the husks) nmo°5p

The forces of concealment that oppose holiness; they must
be sustained for a purpose, the transformation of darkness
into light, but not without limit.
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SECTION 1 - 11

Avraham’s boundless kindness
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(“I am a shield to you.”) This means “the Shield of Avraham.” For it is known that Avraham is the
level of an exceedingly great Chesed (kindness), without any restraint at all; all are good in his

eyes, and he is only good.

G-d’s promise to Avraham, “I am a shield to you,” is the source of the phrase “Shield of Avraham” that closes
the first blessing of the Amidah. To understand what the “shield” is, the Alter Rebbe first describes Avraham
himself: he embodies Chesed, kindness that flows out with nothing holding it back, seeing only good in
everyone because he himself is only good.

»DYRI 9123 °22 07K N2 RITW 197 TY0 7omw o °P1nR oM DRYNYS 17 0K 197
Therefore he said, “O that Yishmael might live before You,” which means that he should live forev-
er before You, which is the level of the endless (ein sof), without limit. And even though

When G-d promised Avraham a son from Sarah, Avraham answered, “O that Yishmael might live before
You.” The Alter Rebbe reads “live before You” as a request for life without end, an endless, limitless life: the
natural wish of boundless kindness.

RPX 7292 11 KDY 7000 71317 79170 12900 D173 700 Nnnn O7EYR CHRYNYS R Y10 RIw
& Bya3 992 oMY Y %Y

he knows what Yishmael is, nevertheless, because of [his] great kindness and his great goodness,

he wants him to live; and not only this, but he wanted him to live by a kindness without limit.

Avraham was not blind to Yishmael’s faults; he knew what Yishmael was. Yet his kindness was so great that he
wanted Yishmael to live, and to live not by merit but by kindness that has no limit.
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SECTION 2 - 112

Why unlimited kindness is not enough

9 PRI PR DR DAR T.1T70M 217 N R 7 ODRYRYS 1100 REOW DTARD XD RNORT AN 2
And this is what is taught: “Not like Avraham, from whom Yishmael came forth”; and he came forth
because of the abundance of his kindness. But in truth this is not fitting.

The Sifrei contrasts the patriarchs: from Avraham came Yishmael, and from Yitzchak came Eisav, but all of
Yaakov’s children were righteous. The Alter Rebbe explains why Yishmael came from Avraham: it was the
overflow of his abundant kindness. Yet such limitless kindness, extended even to what is unworthy, is not re-
ally how things should be.
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For of the coming of Mashiach, G-d willing, it is written, “He will swallow up death forever,” and “I
will remove the spirit of impurity from the land”; and all the evil must be eradicated from the land.

The goal of history is the time of Mashiach, when, as the prophets say, death will be swallowed up forever
and the spirit of impurity removed from the land. That requires that evil be entirely eradicated, not endless-
ly sustained.
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And if the world were to be conducted by his great kindness, as said above, the world would not be

able to come to the aforementioned level of Mashiach.

If the world ran only on Avraham’s unlimited kindness, evil would keep receiving life without end, and the
world could never reach the perfection of the days of Mashiach.
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Therefore Yitzchak came, the level of judgment; yet from Yitzchak, too, Eisav came forth, because
of his harsh judgment: “By your sword shall you live.” But Yaakov’s bed was complete.

So Yitzchak came, embodying din (judgment and restraint), the opposite quality. But judgment alone also
produces an imbalance: from Yitzchak came Eisav, whose blessing was “By your sword shall you live,” a life
of harshness. Only Yaakov, who combines the two qualities, had a “complete bed”: all his children were fit
and holy.
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SECTION 3 - 13

What a shield is
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Now, it is known that a shield (magen) is the name for something that covers; for example, in war,

what one covers oneselfwith, so that the bow will not prevail over him, is called a shield.

Now the Alter Rebbe defines “shield”: something that covers. In battle a shield is what a soldier holds over
himself so that the enemy’s arrows cannot reach him.
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Now it is written, “For a sun and a shield is Havayah Elokim.” That is: just as with the sun, if it had
no sheath [people] could not bear its great light, and the sheath is what shields, so that we can bear
[it].

The verse pairs “sun” and “shield” with two Names of G-d. The sun’s light is so strong that no one could bear
it without a covering, a “sheath” that screens it. The sheath is the shield: it does not block the light complete-
ly but tempers it so that we can bear it.
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And this is [the meaning of the teaching that] in the Time to Come the Holy One, blessed be He, will
take the sun out of its sheath, and the righteous will benefit from it and the wicked will be judged by
it.

The Sages teach that in the Time to Come G-d will take the sun out of its sheath: the unscreened light will
benefit the righteous and be a judgment for the wicked. This shows what the sheath does now: it makes the

great light bearable for everyone.
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SECTION 4 - 14

The morning blessing “Shield of Avraham”
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Now, it is known that every morning [the quality] of Avraham, the level of Chesed (kindness), is
aroused in the world, [as it is written,] “And Avraham rose early in the morning,” and as is taught in
the holy Zohar; and the Holy One, blessed be He, wishes to conduct the world with the level of
kindness.

Each morning Avraham’s quality, Chesed, is awakened in the world, as the verse “And Avraham rose early in

the morning” connects Avraham with the morning. G-d’s wish is to run the world with kindness.

NP P78 IR0 *°DIXNE 777 N9 12D 170N D¥nxR 51 700 oAb jan 100 KD oX
J17°9 RIS ROIWN RIDANK 1770 IWITHT RIWD 9°2w1 1997713 °191 MD 9P

[But] were there no shield for the aforementioned level of kindness, to contract His kindness and
goodness and to give by way of tzimtzum (contraction) just as much as is needed merely to give life
to the kelipos (the husks), since they are needed for the sake of the side of holiness, so that there be
a transformation of darkness into light, as is known;

But kindness needs a shield that measures it out. Even the kelipos, the forces that conceal holiness, must re-

ceive some life, because holiness needs them: their darkness is meant to be turned into light. The shield en-

sures they receive only the bare minimum they need, through tzimtzum (contraction).
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and were it not by way of tzimtzum, their life-force would be without limit, and it would not be pos-
sible to eradicate the evil from the land.

Without that contraction, the kelipos would receive unlimited life-force, just as Yishmael would have from
Avraham’s boundless kindness, and evil could never be eradicated from the world.
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Therefore every morning, when the attribute of Avraham, the attribute of kindness, is aroused, as
said above, we must recite the blessing “Shield of Avraham”: a shield, meaning that He make a
shield for the aforementioned level of Avraham, for our good.

This is the meaning of the blessing “Shield of Avraham” in the morning prayer: as Avraham’s kindness

wakes each morning, we ask G-d to place a shield over it, measuring the kindness so that it benefits us and
does not feed evil without limit.
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IN ONE'S AVODAH

Every morning, as Avraham’s kindness awakens in the world, the blessing “Shield of Avraham” in prayer
asks G-d to shield that kindness, measuring it so that it is for our good and does not give evil unlimited life.
QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe read Avraham’s plea “O that Yishmael might live before You” as a request for life
without limit?

2. If Avraham knew what Yishmael was, why did he still want him to live, and what does that reveal about un-

limited kindness?

3. Why does neither pure kindness (Avraham) nor pure judgment (Yitzchak) produce a “complete bed,”
while Yaakov does?

4. How does the sheath of the sun illustrate a shield that tempers light rather than blocking it?

5. Why must the kelipos receive some life-force at all, and why only as much as they need?

likuteitorah.com/torah-ohr/lech-lecha/ 41



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 2 . NI O2RW Y711 7277 .0003R 121 ...

FOR CHILDREN - AGES 9-13

For the children at the table
Shield of Avraham

THE BIG IDEA

Kindness is very great, but it needs a measure, as the sun needs a covering, so that it
brings only good.

G-d told Avraham, “I am a shield to you,” and every day in the Amidah we call G-d “Shield of
Avraham.” What does this mean? Avraham’s quality is Chesed, kindness. He saw good in everyone,
and his kindness had no limits. But kindness with no limit at all is not enough. It would give end-
less strength even to what is not good, and the world is meant to reach the days of Mashiach, when
all that is bad is gone and darkness is turned into light. Strictness alone is not complete either. Only
Yaakov’s way, a balance of kindness and strictness, was complete. A shield is a covering. The verse
says that G-d is “a sun and a shield.” Every morning Avraham’s kindness wakes up in the world,
and G-d wants to lead the world with kindness. So we ask Him to be “Shield of Avraham”: to mea-
sure that kindness so that it goes to what is good, and so that what is not good receives only what it

needs, until it can be removed completely.
THE MASHAL

If the sun had no covering, no one could bear its great light. The covering, like a shield, holds back
some of the light so that we can enjoy it. In the Time to Come, G-d will take the sun out of its

covering.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does even kindness need a measure?
2. How is the covering of the sun like a shield?
3. When you are kind to someone this week, how can you make sure your kindness really does

good?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note records that the Tzemach Tzedek refers to this
maamar by its theme, “the meaning of Shield of
Avraham,” and that a text of it is also printed in Or
HaTorah.
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After the war with the kings, G-d tells Avram in a vision,
“Fear not, Avram, I am a shield to you; your reward is very
great.” This is the verse the maamar explains.
Genesis 15:T'X:170 N°wR12
X°P7oR KRS mImRe2 07aRTOR 2T 107 l'l‘_;?xtl 0°9277 I0R
TRR 1277 7120 72 1% 2238 0K
After these things the word of the L-RD came unto Abram in
a vision, saying: ‘Fear not, Abram, I am thy shield, thy re-
ward shall be exceeding great.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, the Tzemach Tzedek there cites the
Midrash Rabbah on Lech Lecha (chapter 44) for two inter-
pretations of “shield.” It adds midrashic background to
the blessing “Shield of Avraham.”

Psalms 18:157°0:1"> 0°9°11n
ORI 30 0PI YR RN 7Y
And He sent out His arrows, and scattered them; and He

shot forth lightnings, and discomfited them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash reads “You have given me the shield of Your
salvation” as referring to Avraham, linking the idea of
G-d’s shield with Avraham, as in the blessing “Shield of
Avraham.”
Bereshit Rabbah 48:1°x:n1”n 127 n°wR12
,> 0°271N) 2205 "27RA 1ND 2w K1Y RI27 219K 0 PR K7
P INM” - 71270 TN 1TEON TP Ay 1 > 1nm” (1P
712¥73 WRT 13532 - TUITYOn Mt ,0MIaR - TIwe pn
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“The L-rd appeared to him in the plains of Mamre, and he
was sitting at the entrance of the tent in the heat of the day”
(Genesis 18:1). “The L-rd appeared to him in the plains of
Mamre, and he was sitting at the entrance of the tent.” It is
written: “You have given me the shield of Your salvation,
and Your right hand has supported me; Your humility has
made me great” (Psalms 18:36). “You have given me the
shield of Your salvation” - this refers to Abraham. Your ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

When told that Sarah would bear him a son, Avraham said
to G-d, “O that Yishmael might live before You!” The Alter
Rebbe takes this as the expression of Avraham’s limitless
kindness.

Genesis 17:1817:1 n*wx12
S397 T PRYNYY A7 DOPORTOR DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-

fore Thee!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note contrasts this line with the Tzemach Tzedek’s
statement there that had Avraham known Yishmael would
go so badly astray, he would not have wanted to support
him at all; he thought Yishmael would also be decent and
worthy, only not like Yitzchak.
KEHOT'S NOTE
REW Y7 0 O9RY (RPY1 IR0 LK ,RIP) @R DTMIRD Y
N7 03 2717w 120 *°71 XPR PP B9o a3 o0 X 970 1y maanb
.196 °Y 701 WMPY — PrXey K P71 WM Nan

D173 12101 1T 70N — PRYRwS 1w

A variant reading: the manuscript has “his kindness and
his great goodness” instead of “great kindness and his
great goodness.”
KEHOT'S NOTE
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A variant reading: instead of “that he live by a kindness
without limit.
KEHOT'S NOTE
HrrRwn 10 W :2056 122

PARAGRAPH 2
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the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
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On “For G-d’s portion is His people; Yaakov is the lot of
His inheritance,” the Sifrei contrasts Avraham, from
whom Yishmael came forth, and Yitzchak, from whom
Eisav came forth, with Yaakov, all of whose children were
worthy. The Alter Rebbe explains the cause of each.

Sifrei Devarim 312:1-2°2-°K:2”°w 0°727 >80
RORY *pP0 °2 1R ,A2IN2 PIRY "WOR K PP TIAR INT ...
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the

world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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There “came forth” is explained to mean that Yishmael
came forth from Avraham as his dross and refuse, that is,
the excess of the holy kindnesses that emerged from
Avraham, the man of kindness.

KEHOT'S NOTE
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Isaiah’s prophecy of the future: “He will swallow up death
forever.” It shows that the redemption requires the end of
all that opposes life and holiness.
Isaiah 25:8°1:71”2 oyw”
107 19y NEM 0°3072 DY AYRT N 23TIR A0 317 npd ¥Pl
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He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD
hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will remove the spirit of impurity from the land”: in the
days to come impurity will be removed from the world en-
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tirely, which is why evil cannot be sustained without limit.
Zechariah 13:2°2:3 7°72t
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And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A variant reading with the same meaning: “And if the
world were conducted by his great kindness, the world
could not come to the aforementioned levels of
Mashiach.”
KEHOT'S NOTE
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Yitzchak’s blessing to Eisav, “By your sword shall you

live.” The Alter Rebbe cites it as the sign of the harsh judg-
ment from which Eisav came.

Genesis 27:40°2:172 N°wX12
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And by thy sword shalt thou live, And thou shalt serve thy

brother; And it shall come to pass when thou shalt break

loose, That thou shalt shake his yoke from off thy neck.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note refers here to the Midrash on “I am a
shield to you” in Bereshit Rabbah, chapter 44, which dis-
cusses G-d’s promise to protect Avram.
Bereshit Rabbah 44:1-2°2-°X:771 17127 N°wR12
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“After these matters, the word of the L-rd came to Abram in
avision, saying: Fear not, Abram, I am a shield for you; your
reward is very great” (Genesis 15:1). “After these matters,
the word of the L-rd came to Abram in a vision, saying...”
“The Almighty’s way is faultless; the word of the L-rd is re-
fined [tzerufa]. He is a shield for all who take refuge in Him”
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(Psalms 18:31) - if His ways are faultless, all the more so that
He Himself is. Rav said: The mitzvot ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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That maamar quotes a section from here and remarks that
most discourses explain the level of the “shield” as the
parochos (curtain), the partition between Atzilus and
Beriah.
KEHOT'S NOTE
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It quotes this maamar’s reading of “a sun and a shield”
(the sheath that lets us bear the sun, removed only in the
Time to Come), then notes the more common explanation
of the shield as the parochos between Atzilus and Beriah,
referring to the maamar “VeAtah Tetzaveh” in Parshas
Tetzaveh on the parochos.
KEHOT'S NOTE
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“For a sun and a shield is Havayah Elokim; G-d gives
grace and glory.” The Alter Rebbe reads “shield” as the
sheath that makes the sun’s light bearable.

Psalms 84:1227:775 0°2°11n
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For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Zohar 11, 224b32 757 27t
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The note points to a maamar in Tetzaveh for a further use
of the sheath and shield.
KEHOT'S NOTE
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The Talmud teaches that in the future G-d will take the sun
out of its sheath: the righteous will be healed by it and the
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wicked judged by it. The Alter Rebbe uses it to show that
the sheath now tempers the light.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC) '

Zohar III, 17ax ,»> »’m
KEHOT'S NOTE
FIN°27 AR 772 270 R°IN LR LA 972 .2 .,y L2, 00T

TP’y Bt nTmRa

PARAGRAPH 4

22

23

24

a21y2 MIYNn oM N2 NaNT A boaw

On Avraham as the kindness of the world: the Yitro passage
explains that Avraham is the Chesed of Atzilus, whereas
Moshe drew divine light further down, into the lower
worlds of Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
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“And Avraham rose early in the morning” (the same words
also open Genesis 19:27 and 21:14). The verse links
Avraham, the quality of Chesed, with the morning.
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And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and
rose up, and went unto the place of which G-d had told him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note gives this Zohar passage as the source for
Avraham’s quality of kindness being aroused in the world
every morning.
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A variant reading: instead of giving life to the kelipos, the
manuscript speaks of contraction “to give life to the na-
tions as much as they are needed for the sake of Israel, or
because of the subjugation to the kingdoms, as is known”;
otherwise their life-force would be without limit.
KEHOT'S NOTE
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The manuscript adds between the paragraphs: “So it is
with these Names: Havayah is Chesed, and Elokim is a
shield and the contraction of His kindness and light, so
that the world can bear it.
KEHOT'S NOTE
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Your name shall no longer be called Avram

G-d left creation unfinished so that man would perfect it: the screens that
hide G-dliness make a world possible, and through circumcision, and
through weekday labor done in holiness, what was hidden is revealed and

the mundane is raised up into Shabbos.

THE MAAMAR IN BRIEF

The maamar asks why circumcision changed Avram’s name to Avraham. Following the Midrash,
everything created in the six days needs perfecting by man, as bitter lupines must be sweetened. The
Alter Rebbe explains why: creation is renewed each day from nothing, and the physical can come into
being only through screens (parsa), like the curtain before the Holy of Holies. Each partition gives
birth to a new, derivative light. Some screens stay within holiness (“holy and holy”); the screen be-
tween holy and mundane hides the light until realms feel separate from G-d, though He still sustains
them. Within the mundane, the Jewish week is “mundane prepared in the purity of the holy”: Shabbos
shines into it, yet it must stay veiled so that work is possible, and through that work man renews cre-
ation and brings it up into Shabbos. Circumcision is the same perfecting: Avram, the “exalted father”
hidden behind a screen, becomes Avraham, whose added hei reveals Chochmah and Binah (milah =
mal plus Yud-Hei, “mal” meaning speech and facing). Below, circumcision uncovers the source of life

“for our children,” without taking away its loftiness.

OUTLINE

1 Creation needs perfecting 7

Circumcision and the Midrash of the lupines: G-d created the world to be completed by man. Daily renewal
needs a screen, like the Temple curtain, between each world.

2 The offspring light 12

Each partition produces a new light, not of the essence of the first, until physical matter results.
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Holy and mundane 13

Unlike the screens within holiness, the screen between holy and mundane conceals so fully that realms feel
independent, while G-d still sustains them as “G-d of gods.”

4 The working week

14

The mundane made holy: Shabbos shines into the weekdays, which must stay veiled so work can be done; la-

bor renews creation and is raised up into Shabbos.

5 Avram becomes Avraham

15-7

Avram is the exalted source behind a screen; circumcision (mal plus Yud-Hei) reveals Chochmah and

Binah, like speech and the Chashmal, down to the Time to Come.

6 Circumcision in man

18

Below, circumcision and peri’ah uncover the source of life “for our children,” keeping its loftiness; for Jews,

havdalah means the mundane made holy.

KEY CONCEPTS

Screen / partition (masach, parsa) xo72 ,70n

A barrier through which divine light passes from one level
to the next. It hides the light enough for something new
and distinct to come into being.

Offspring light (or shel toladah) 717710 5w 718

The new light born on the far side of a partition, derived
from the first light but not of its essence.

Holy and mundane 71117 w1p 1°2

The deepest screen, which hides the light so completely
that what is below it feels separate from G-d, unlike the
separation of “holy from holy.”

likuteitorah.com/torah-ohr/lech-lecha/

Mundane prepared in the purity of the holy 171
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Mundane activity permeated by holiness, like chol
hamoed and the week that draws from Shabbos, while still
veiled enough for work.

Perfecting (tikkun) 7PN

Man’s completion of a creation that G-d deliberately left
unfinished, like sweetening bitter lupines; circumcision is
its model.

Milah: mal and Yud-Hei 717> %n - 7%

Circumcision as revealing: Yud-Hei stands for Chochmah
and Binah, and “mal” means speaking and facing, so the
hidden becomes open.
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SECTION 1 - 11

Creation needs perfecting

21971 0”12 13717 AR 0 OTNAR R 10 T A00aR A Ty RIS X9 1
“Your name shall no longer be called Avram; rather, your name shall be Avraham, for [I have made
you] the father of a multitude of nations,” etc.

The maamar opens with G-d’s words to Avraham at the covenant of circumcision, when the letter hei was
added to his name. The question behind the whole maamar is why the circumcision should change his name

and make him “father of a multitude of nations.”
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The explanation: the reason for circumcision [is that] it is written, “which G-d created to make,”
[meaning| to perfect, for it still needs perfecting by man. For although G-d has already created
man, He did not create him complete.

The Alter Rebbe reads the phrase “which G-d created to make” as “created in order to be perfected”: G-d de-

liberately left creation unfinished so that man would complete it. Circumcision is the model: the body G-d
made is completed by a human act.
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As is found in Midrash Rabbah (Parshas Bereishis, chapter 11): [someone| asked about circumci-
sion, “If circumcision is so dear, why was man created uncircumcised?” And the answer was that
everything that was created in the six days of creation needs [further| making and perfecting, just
as lupines need perfecting.

In the Midrash a philosopher asks why, if circumcision is so beloved, the first man was not given it, and the

answer is that everything made in the six days of creation needs further work, just as bitter lupines must be
sweetened before they can be eaten. The lupine becomes this maamar’s image for perfecting creation.
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And [we must] understand how the analogy resembles what it illustrates. Now, the saying is well
known: “Who in His goodness renews each day, continually, the work of creation.”

Now the parable must be applied: in what sense is the world itself like an unfinished body or a bitter lupine?
The Alter Rebbe begins from the morning blessing before the Shema, which says that G-d renews the work of
creation every day.
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“Continually” is the renewal of something from nothing. And the coming into being of something
[tangible] and physical from nothing and spiritual cannot happen except through the level of what
iswritten, “The curtain shall separate for you between the Holy,” etc.

“Continually” means that creation is not a past event but an ongoing bringing of something out of nothing.

For something tangible and physical to come out of what is spiritual, there must be something like the cur-
tain in the Mishkan that divided the Holy from the Holy of Holies.
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For in the Beis HaMikdash, there, in the Holy of Holies, was the source of the flow [of divine influ-
ence| and the revelation of the Shechinah (Divine Presence). And for the flow to be drawn from
there onward, it could not be through revelation to such a degree,

In the Beis HaMikdash, G-d’s presence was openly revealed in the Holy of Holies, and from there blessing

flowed out to the world. But if the flow had gone out with that same openness, nothing distinct from G-d
could have come into being.
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for if so, all would be one. Rather, it is drawn through a separating screen: this is the curtain that

separates between the Holy of Holies, where the revelation of the Shechinah was, and the level of

Under full revelation everything would stay absorbed in G-d, “all one,” leaving no room for a world that feels
itself to exist. So the flow passes through a separating screen, pictured by the curtain before the Holy of
Holies.
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the Holy. And “paroches” (curtain), Targum Onkelos renders “parsa” (partition). And there were
several kinds of curtain in the Beis HaMikdash and the Mishkan, for the whole chain of descending
worlds (hishtalshelus), from world to world, is through a screen, a partition that interrupts between
each world, etc.

The text notes that the Aramaic Targum renders “paroches” as “parsa,” the word Kabbalah uses for the parti-

tions between worlds. The several curtains of the Mishkan and the Beis HaMikdash reflect that every step of

descent, from one world to the next, passes through such a partition.
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SECTION 2 - 112

The offspring light
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And this is the meaning of “Who in His goodness renews”: the coming into being from nothing to
something is through renewal. That is, through a screen and partition a new light comes to be, a
light that is an offspring, and it is not of the essence of the first light. And as it descends and de-

volves further, there comes to be yet another partition, until actual physicality comes into being.

This is why the blessing speaks of “renewal”: when light passes through a partition, what comes out on the
other side is not the original light made smaller but a new light born from it, as a child is distinct from its
parent. Each further partition produces yet another new light, until physical matter comes into being.

SECTION 3 - 13

Holy and mundane
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However, there are several kinds of separating screens. For there is another level, [of which] we say

at the close of Shabbos, “Who separates between holy and mundane.”

Now a distinction. The screens described so far separate levels within holiness; the havdalah blessing names

a different kind, the separation between holy and mundane.
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This is a complete separating screen, and it is unlike the partition that interrupts between the Holy
and the Holy of Holies, for that is the way of the chain of descent (hishtalshelus) of that very same

light, as it becomes more material,

The curtain between the Holy and the Holy of Holies lets the same light come down and grow coarser. What

lies beyond it is still that light, only in a lesser form.
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and even after the partition it is holy (in the manner that at the close of Shabbos into Yom Tov we
say the separation, “Who separates between holy and holy”). Not so between holy and mundane:
that is a screen which hides and conceals the light until [what is beyond it] becomes actually
separate,

That is why what lies past such a partition is still holy, as the havdalah said when Yom Tov follows Shabbos

separates “holy from holy.” The screen between holy and mundane hides the light so completely that what is
below it experiences itself as a separate existence.
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like the outer chambers, which exalt themselves to say, “My river is mine,” etc., only that “You give
life to them all,” and they call Him “the G-d of gods,” and they are not outright deniers.
The “outer chambers” are the realms outside holiness, which the Siddur version explains as the seventy
heavenly ministers of the nations. They exalt themselves as self-made, like Pharaoh’s boast “My river is

mine,” yet G-d gives them life, and the Talmud says they call Him “G-d of gods”: they concede a supreme
G-d and do not deny Him outright.
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And this is [the meaning of] “Give thanks to the G-d of the gods, for His kindness is le’olam
(forever)”: that His kindness and His flow [extend] from world to world, until He is at the level of
“G-d of the gods” in the place of hiddenness, concealment and darkness. And of this separating
screen it is said, “I clothe the heavens in blackness,” etc.

The Alter Rebbe reads “His kindness is le’olam” as “to the worlds”: G-d’s kindness reaches from world to

world, even into the deepest concealment, where He is known only as the G-d above their gods. This thick
covering is the screen of Isaiah’s “I clothe the heavens in blackness.”

likuteitorah.com/torah-ohr/lech-lecha/ 52



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 3 Q772K AW 71°71 Q92X R 7Y Rp° R91...

SECTION 4 - 14

The working week

L9719 ROPHRT XPPR 9 1907 213137 MO 1103 DI R M2 A v M vIn onaa mam 4
Now, within this level of the mundane there are two levels. The first: the completely mundane, the
chambers of Nogah, which call Him “the G-d of gods,” as mentioned above.

The mundane itself has two levels. The first is the wholly mundane: the “chambers of Nogah,” the realm of
kelipas nogah (the translucent husk that mixes good with bad), which, as said, acknowledge G-d only from

afar as “G-d of gods.”
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The second is the level of “mundane things prepared in the purity of the holy,” [such as| the mun-
dane days of the festival (chol hamoed). That is, an illumination from holiness, the level of self-nul-
lification (bittul), is drawn even into the mundane; just as through keeping Shabbos there is an illu-
mination in the six weekdays from the level of the holiness of Shabbos:

The second is the mundane permeated with holiness. The phrase comes from halachah: ordinary food han-

dled with the purity rules of sacred food. Chol hamoed, the working days of a festival, is the model: days of
work that still carry the festival’s holiness, just as Shabbos shines into the days of the week.
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the first three days from the Shabbos that has passed, and the last three days from the coming
Shabbos. And this is drawn to the Jewish people in the six workdays from the holiness of Shabbos,

so that all their deeds in the mundane should be

The week is split in two: Sunday to Tuesday draw from the Shabbos just past, Wednesday to Friday from the
Shabbos to come. In this way a Jew’s weekday activity itself can carry holiness.
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in the manner of “mundane things prepared in the purity of the holy.” (And this is the meaning of
havdalah at the close of Shabbos, “Blessed ... Who separates,” etc.: the blessing is a drawing down,
that the mundane things be prepared in the purity of the holy.) And of this it is said, “Six days you
shall do your work,” etc.

So havdalah is not only a separation but a blessing, and in Chassidus a blessing means a drawing down: it
draws holiness into the week so that the working days become “prepared in the purity of the holy.” The verse
“Six days you shall do your work” is read as the charge to do this.
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And the six workdays must be specifically through the concealment and the screen (that separates
between holy and mundane), for otherwise there would be actual self-nullification,

Yet the working days must stay veiled, with the screen in place. Otherwise the holiness would overwhelm
them into complete self-nullification, and no work could be done.
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as in the matter of the Shemoneh Esreh prayer with its bowings, and just as it is impossible to raise

a hand before the king, etc., and “one who gestures with a finger before the king,” etc.

Compare the Shemoneh Esreh, where one stands and bows before G-d as before a king: in such a presence

one may not raise a hand or even point a finger. Full revelation leaves no room for action.
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And in truth it is written, “When you eat the toil of your hands,” through the thirty-nine labors,
sowing, plowing, reaping, etc. That is, through the deed one draws down a new existence and the
coming into being of a new thing, so that there be “Who in His goodness renews the work of cre-
ation” specifically. And this is [the meaning of] “which G-d created to make.”

The Torah praises eating from the toil of one’s hands, the thirty-nine categories of creative work, because

through work a person brings something new into being, just as G-d “renews” creation. That is the meaning
of “which G-d created to make”: G-d created, and man’s making completes it.
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Lupines need perfecting, to turn their bitterness into sweetness, so that “one who toiled on the eve
of Shabbos will eat on Shabbos,” that all be elevated into the level of Shabbos.

Back to the Midrash’s lupines: the world’s bitterness is sweetened through human work, as the Talmud says
that only one who prepared on Friday eats on Shabbos. The weekday effort is what is finally lifted up into
Shabbos.
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For Shabbos is rest, the level of self-nullification, like the Shemoneh Esreh; and it is impossible for
it to be all Shabbos, just as [it cannot be| all Shemoneh Esreh; rather, first there must be the week-

days, etc.

Shabbos is rest, a state of self-nullification like the Shemoneh Esreh, and life cannot consist only of that. The

weekdays, with their concealment, must come first, and then they are raised up.

SECTION 5 - 15-7

Avram becomes Avraham
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And this perfecting is also the aspect of circumcision. For until Avraham was circumcised his name

was Avram. “Av” (father) is the level of the first revelation of something from nothing,

Circumcision is the same kind of perfecting. Before it, Avraham was called Avram, and “Av” (father) stands
for the source of all flow, the first revelation of something from nothing.
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which, being the source of the flow, is called by the name “father.” And it was in the state of “ram”

(exalted), “high above all nations,” etc., because it was through a screen.

“Ram” (exalted) describes that source as it stands above the world, “high above all nations,” because it came
through a screen and stayed hidden from them.
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And through the circumcision he was called Avraham, “father of a multitude of nations,” to add the
inclusion of sparks. For the illumination to be in complete revelation, until the spark draws near to
be included under the wings of the Shechinah, is through circumcision. For milah (circumcision)
is the letters mal [and]| Yud-Hei, which are Chochmah and Binah.
With the added hei he becomes “father of a multitude of nations”: his influence now reaches outward to
gather the sparks of holiness among the nations, until they come “under the wings of the Shechinah,” the

phrase used for one who joins the Jewish people. The word milah (7%°») divides into mal (?») and the letters
Yud-Hei, which stand for Chochmah and Binah.
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And “mal” is a term of revelation, for “mal” is from the word “memalela” (speaks), for speech is
what reveals the wisdom, so that the wisdom goes out from potential to actual, and from conceal-
ment to revelation.

“Mal” is related to the Aramaic “memalela,” speaks. Speech brings hidden wisdom into the open, so circum-
cision means the revealing of Chochmah and Binah.
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And therefore, in the Time to Come, of which it is written, “Then I will turn to the peoples a clear
language,” it is written, “And all flesh together shall see that the mouth of Havayah has spoken”:
because there will be the revelation of the level of speech, the revelation of G-dliness, the revela-
tion of Chochmah.

The prophets foretell that in the Time to Come the peoples will have a “clear language” and “all flesh” will

see that G-d has spoken. That is the full revelation of divine speech, which is the revelation of G-dliness and
of Chochmah.
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And this revelation above is in the aspect of Chashmal: “at times silent” (chashos), that is, some-
times it is in the state of concealment, “a fence for wisdom is silence”; “and at times speaking”
(memalelos), the level of speech and revelation.
The Talmud reads chashmal, the radiance in Ezekiel’s vision, as “chash” (silent) and “mal” (speaking): at
times silent, at times speaking. So revelation above alternates: sometimes held back in silence, “a fence for

wisdom,” and sometimes expressed in speech.
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And also, “mal” is from the phrase “and he dwells opposite me” (mimuli), which is explained as

“facing me”; that is to say, a thing that appears as though it is before one’s eyes.

£

“Mal” also means “opposite,” as in Balak’s words about Israel “dwelling opposite me.” Revelation means

something set right before one’s eyes, seen face to face.

SECTION 6 - 118

Circumcision in man
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And below, in the lower man (for it is written, “Let us make man in our image, after our likeness”),
there is also a screen on the bestowing organ, which is in the state of “ram” (exalted).

]

The idea now comes down to man below, made “in G-d’s image,” so that his body mirrors the structure

above. In him too there is a screen, the foreskin, over the organ through which life passes to the next gener-

ation; like the “ram” of Avram, the source of the flow is covered and hidden.
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“The hidden things belong to Havayah our G-d”: [these are] Chochmah and Binah; “and the re-
vealed things are for us and for our children”: for through the circumcision they become “revealed
for us and for our children,” since the revelation is only in the aspect of “for our children,” which
is the aspect of begetting.

The verse contrasts “hidden things,” which belong to G-d, with “revealed things,” which are “for us and for

our children.” The Alter Rebbe reads the hidden things as Chochmah and Binah, which circumcision re-

veals, and the revealing is “for our children,” in begetting, the power to bring new life.
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For this reason, when the hei was added to Avraham, the reish was nevertheless not uprooted from
Avraham, for he is still in the state of “ram” (exalted); only the level of the hei was added, so that
this level of “ram” would be in revelation.

That is why the hei added to Avraham’s name did not remove the reish of “ram”: the source stays exalted,
but now it is revealed. Circumcision does not do away with the loftiness; it lets it shine openly.
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Now, circumcision is revelation (and peri’ah [uncovering] is even greater revelation, as in “and he
shall uncover the woman’s head”; “an uncovered slaughter,” etc.).
Circumcision itself is a revealing, and peri’ah, the second stage of the mitzvah, in which the thin membrane

is drawn back, reveals still more. The verse about uncovering the woman’s head and the phrase “an uncov-

ered slaughter” show that the root of peri’ah means uncovering.

“ryawa °5 197N Py XY PUAL By WYY 1910 BRAwDT PInd wIp 172 DUT1ann qonn
172w 19T 0°7PAYRY NRK 0D 373 ¥PRY "B 07IMIN IR PR 1D RALI P2 927205 mvTan
219 I WP

The screen that separates between holy and mundane, for the Jewish people, is “mundane things
prepared in the purity of the holy,” which is the main separation. For of the seven separations, “to
separate between the impure,” etc., we do not say, because it is not so necessary; for since one re-
moves the separation between holy and mundane, etc.
For the Jewish people, the screen between holy and mundane is not the wall of the wholly mundane but the
thin screen of “mundane things prepared in the purity of the holy,” and this is the essence of havdalah. The

passage ends abruptly, and the Kehot note records the Rebbe’s remark that its wording needs some

correction.
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IN ONE'S AVODAH

The weekdays are not a lapse from holiness but its workshop: a person must do his work in the six days, with
the screen of concealment in place, yet draw the light of Shabbos into it so that his labor becomes “mun-
dane prepared in the purity of the holy.” Through that effort he perfects creation, sweetens its bitterness
and brings it up into Shabbos.
QUESTIONS FOR DISCUSSION

1. Why would G-d create aworld, and a human body, that deliberately need perfecting by man?

2. How does the “offspring light” born through a partition differ from the original light, and why is that dif-
ference necessary for creation?

3. What distinguishes the screen “between holy and holy” from the screen “between holy and mundane”?

4. Why must the weekdays remain veiled rather than be full of revelation like Shabbos or the Shemoneh
Esreh?

5. Why does the hei added to Avraham’s name leave the reish of “ram” in place, and what does that teach
about revelation?
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PARAGRAPH 1
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The note says the Siddur prints a transcript of this maa-
mar by the Mitteler Rebbe.
Genesis 38:4'7:1"% Nwx12
3K YN XIPM 12 TPM TIY M
And she conceived again, and bore a son; and she called his
name Onan.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

%1103 PITTR 12 P77 DM LK, 717°02 PYRNRT TR P N
mMT210 0 "W nn or” :NAN152 "NK °N°12 1an” 7PNN2 .10y 170pn
Pro% OhAPXa DY nRD 7P nM22 MIsn NTIY02 o°27a 1IN
,L0WN T 719 NPWRI2 NYTIRG MITAT OY (2213°02) TRRRT LY IR
oW XM .X,PWN 0w ,0° NI NITAT OY 17°02 D2TIW 11D IMRHT X
777 .(2,7) 79O NI%H PMIZD 7T 03 IR7 MRHT M990 X Lewn

7,12 NPWRA2 PRI 9D LY 79NN TP 7P AR 10 1)

092K AW 7Y RIP° KDY

G-d changes Avram’s name to Avraham at the covenant of
circumcision, “for I have made you the father of a multi-
tude of nations.” This is the verse the maamar explains.
Genesis 17:5°7:1 n"wR72
013 TIRTIR 3 072K ARY 161 072K RYTNR TV Nj_Q?'N'?]
RN
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-
tions have I made thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Quoted in the note: everything created in the six days
needs perfecting; the lupine, which stands for kelipas no-
gah, must have its bitterness turned to sweetness, and this
perfecting is also circumcision, removing the screen that
conceals.
Bereshit Rabbah 11:7°1:X”> 127 n*wX12
N7PAY 12 2305 PRY 072K (MR XNERM 12 %0 M owa 1ame
7RI 900N DP7 (30 NPWRI2) INRRIY 7T 09I AR W naw
Ow) IMRAY NI NTPRY 12 23N 2PY? DaR AN 7HamR 199RD
YaPY LM MTAT Oy 0101 ,7YN C3D NXR M (3% /newxna/
/NPWRI2/ OW) TR 7TR2 RPW 09IYT DR WA ,01 TIyan PRinn
2000 PPRIRT DY 9yt vm” (o
Rabbi Yohanan said in the name of Rabbi Yosei bar Halafta:
Abraham, in whose regard observance of Shabbat is not
mentioned, inherited the world with a limited measure, as it
is stated: “Arise, walk about in the land to its length and to

likuteitorah.com/torah-ohr/lech-lecha/

its breadth, [as to you I will give it]” (Genesis 13:17). But
Jacob, in whose regard observance of Shabbat is mentioned,
as it is stated: “He encamped before the city” (Genesis
33:18) - he entered with the dimming of the sun and estab-
lished Shabbat boundaries [for his ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE

NAR2 %3 R” VIR Y WP N7TIND K21 .OW w0290 .1 ,R° 973 R
27wa XI2IW I 93 PR mwyL 0ophR K12 R 97y DUMIR N
7IP°M RpNa? 17791 9972 NpN 0°9°7% 17 RITW 1010110 1PN 029713

WY D PR PNOn 7o 17ayne 190N N2 o7 RIT M

129 w972

The note also points to the Midrash at the end of
Vayishlach, “the straw and the stubble... wait until the
threshing floor comes,” and says Or HaTorah quotes and
explains it.
KEHOT'S NOTE
T RI2NW 7Y 1212017 11D WP 1200 270 570 1YW 570 77T 04 IRA
NPMRI IR .2 ,00WN LK 0WN Y T 910 79 70 NPMING R2IM 10
w20yt nn

o by DY

The Tzemach Tzedek discusses the Midrash’s question
about circumcision in his explanation of the mitzvah of
milah.
KEHOT'S NOTE
.3, mEn 1T AR

Sy TN NT21 R

It discusses the tradition that Adam was born circumcised,
which bears on the Midrash’s question why man was cre-
ated uncircumcised.
KEHOT'S NOTE
7Y 21 TR IIRY 1IYa 9 17y 14°Y 170 wp RA

NT23W 1 Dow

A later maamar discussing the Midrash’s teaching that
everything created needs perfecting.
KEHOT'S NOTE
.100°y Wwn D°72RNT 990 7RI

PN P98 . . IIWNT ANvMm

The Tzemach Tzedek asks why creation was made so that it
needs perfecting at all, and answers that it is so that man’s
service, an arousal from below, has a place.
KEHOT'S NOTE
o K21 1R 70 1291 19K 1T IR R LIUWN T 970 79 90 nrmRa
P ST IO TIRIDW IR X L,PWN O AR WYY UNptn IR
MITAT XIT 2737 R[0T 19K WUy NUDIYAR2 DIRT DTy PV
(0”WN NRYIT) .2°W °Y 17290 102 AR (R ,0p 790 ayw 1o
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It explains the image of lupines that need to be made fit.

KEHOT’'S NOTE
w27yt 729707 07NN IR

TPOITINM 1201 TIPM TWY 293778 271ROWa N2 1 Dow
1IP°N 1998w
A philosopher asks Rabbi Hoshaya why, if circumcision is
beloved, it was not given to the first man; he answers that
everything created in the six days needs further making:
mustard and lupines must be sweetened, wheat ground,
and even man needs perfecting. The Alter Rebbe builds
the maamar on this answer.

Bereshit Rabbah 11:61:X”° 727 n°wR12
7m0 R 712730 OR PUR L,TOYWAN %37 DR DR TR 012107978
m93n WORT IR 10 1R PR ishi2 gl o7x>? 7an3 XD n C1en
PR, Mmbwa 1y PTaw C1en 7R 711p1 NRD DR 773 AWK NRD
127aw 570 By PRIT DR 73w 19T AR YUPTY 11°Y DR KNA0° 10 DX
R P2M IRRIT? DUR LRAANKR LIPNR K297 1PORD DR mowa mny
122 ,A%Wwy 1°3°9% NPWRI2 n° Nwwl XI21w N 53 XOXR WX
97X YOI PN PR 2U0WTING LpInnd TR BTann
PN 778 0TR 190ER 1Y
A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not
given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair] grew with him in his period of
foolishness.” He said to him: ‘If so, he should put out his

eye, sever his hands, and break his legs, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

1202 wInnRn

In the Siddur version this proof comes after the idea of the
“offspring light,” and it adds the question: what renewal is
there in heaven and earth from one day to the next? This
sharpens why the blessing speaks of daily renewal.
KEHOT'S NOTE
RW 17 P01 OwY L7790 Dw R AP AR O AOKY X020 717°02
> WP 7 TMIRIPT M0 27yn 01 933 122 wInnh 0MN

17207 ovn PRy D2

no1Dn oA

The Torah commands that the curtain in the Mishkan sep-
arate the Holy from the Holy of Holies. The Alter Rebbe
takes this curtain as the model of the screen through
which every world receives its light from the one above.
Exodus 26:33377:1"3 mnw
1198 NX N375 MP3m MEY DX3M) £°07pN NN N3MBANN AN
:0°WTRA WP 12 WP 1°2 027 NINBT MPPTIM MY
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And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

77392 N19°IR2 N NI TR 71 YU0 10PN »Phoa LA 10 mnw
RNPR 7137 27 1809 71 P10 MW IRIM X ,WWN XD NUIRD 0N
0°n 172 97731 7Y Yopn Cm° 0RIa 1awna 100 0YIYa wow o bow

”Y *0a% 131787 19772 1owna ,oonb
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The Siddur’s explanation of Tanya chapter 52 discusses
the revelation of the Shechinah in the Holy of Holies.
KEHOT'S NOTE
.2719 27w03 Wi 7K 1772 1702 Y

"D @21y 95 12 pooan

Quoted in the note: by passing through a partition the flow
changes into a newly made “something” that did not exist
before, and the flow before the partition is called “noth-
ing” relative to it.
KEHOT'S NOTE
wTnn we mank nanwl xo1s 77 TAYY YW wIEn 170pn 1702
vy PR N3 235 21 ROIDT QTIPW YRWR naw QTpn 100 RoW
Rl

PARAGRAPH 2
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There Beriah is called “something from nothing” because
its light comes through the parsa as an “offspring light,”
newly born like the insight a student gains from his
teacher’s parable.
KEHOT'S NOTE
10 BRRTIRD IR LAY v”opPn 1”0 .2 NP M0 ., 1?:?‘? il
0°1aya %12° 1PMEnN 770 S MR PAW AT 7IR°2 270N 777 01°0 WK
2357 2N 17OpN B70a AR .2 ,Anp 702 Nwhn 191 Ro% nrRTa
e 52°1n 172 NPOWR T YIWwR NOwRnw PRI 12 wn M praan
2931 KD Y OW TIR*272 1P DaR “N21Ina 9%2ayn 907 nvab Jauin
7 T9INn S MR Py

TWRAT I NIARn 7PN

The Tzemach Tzedek’s glosses discuss why the light after
the partition is not of the essence of the first light.
KEHOT'S NOTE
18% MY 3 972 T720-0°27Y1 1802 LK ,MPWN T 773 NPWRI2 N7MIR IRT
RO Y WA MRAY 71 2Y DYVAY XIT 7N TRV 6 YN
0TI R MO MR TINwR RO YW *87 X TWIN IR K1
WY ,RDIDI 2109w TR 237 WITN KT KPm

waR NPRWA MDY 7Y X012

The purpose of the partition is to let Beriah, Yetzirah and
Asiyah receive the light at all.
KEHOT'S NOTE
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22

23
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It states that the partition is only a separation “between
holy and holy,” since after the partition it is still holy,
which is why the text now turns to the separation between
holy and mundane.
KEHOT'S NOTE
1°2 119730 7 RIT RPR” ARIN 2 ,0BwN XD APTIRDY 2 ,7np 1703
5572 17397 IR KA Y TWTIP X RDIDT AR DAY wTpD wTIp
b wnip 12

NAW SNEIN2 DOIMINY 72912 7Y

A parallel discussion of the havdalah between holy and
mundane, in the context of circumcision.
KEHOT'S NOTE
.3,T 1157 MR PPNIgn T IR0

The prophet says the kohanim will teach the people “be-
tween holy and mundane.” The Alter Rebbe uses the same
pair, as said in havdalah, for the screen that separates ho-
liness from the mundane.

Ezekiel 44:23373:7"n PR

YT T0? XnL°2 PR WP 1°2 119 "y
And they shall teach My people the difference between the
holy and the common, and cause them to discern between

the unclean and the clean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It explains the outer chambers as the seventy heavenly
ministers of the nations.
KEHOT'S NOTE
L0°9W °Y2 1°IYT RN A ,00P NT°02

2N 9

Pharaoh, the great crocodile of the Nile, boasts “My river
is mine, and I made myself.” It is the classic image of a
power that sees itself as independent of G-d.

Ezekiel 29:3'1:075 PRpin°

DUIA7 DUISRIPR T WY NN N 3K MWD AN 72T
Iy 7IX) TR 72 M WK I 902 73T 1T

speak, and say: Thus saith the L-rd GOD: Behold, I am

against thee, Pharaoh King of Egypt, The great dragon that

lieth In the midst of his rivers, That hath said: My river is

mine own, And I have made it for myself.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You give life to them all”: G-d sustains everything, even
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the realms that deny their dependence on Him.

Nehemiah 9:6"1:’t 1"

DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON

X231 D72°NK MR AAKY D2 WK 22 DO 2 TR0 PIRT
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Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud says that the nations call G-d “the G-d of

gods”: they acknowledge Him as supreme while serving
intermediaries. Hence these realms are concealed, but not
in outright denial.
Menachot 110a:5-6"1-°11:X >*p ninn
12N TV WY TR (K7 ,K 2IXPR) 299 KM 12 1w 21 1°20N0R
BR ANAY IR AL wan VP DPR 5521 0732 "nY T
MWD WA WP DIpR P32 RAPRT RIPK 199 19p7 DX now 1o
19R 11117 77 AR "3RI 92 PRI 237 IR NYT XPDO 0I1pn P02
195K 1RY CAR Pyn DIpn 922 m7INa 0°poIn 0OMdn CTnbn

MWD WA 1P0Pn
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“Give thanks to the G-d of the gods, for His kindness is for-
ever.” The Alter Rebbe reads “forever” (le’olam) as “to the
worlds”: His kindness reaches even the places where He is
known only as the G-d of gods.

Psalms 136:2°2:17%p 0°2°11n
:170m 0PiY7 22 07K "PPRY 1IN
O give thanks unto the G-d of gods, For His mercy endureth

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I clothe the heavens in blackness, and make sackcloth
their covering.” Here it describes the screen that fully
conceals the light between holy and mundane.

Isaiah 50:3’1:71 771°yw°
:0M03 DOWR P MR 0oy W’B’?x
I clothe the heavens with blackness, And I make sackcloth

their covering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It discusses the chambers of Nogah in the name of a gloss
by Rabbi Chaim Vital.
KEHOT'S NOTE
70N 271 QWA R LI AT rms nPnaRa

Ezekiel speaks of the gate of the inner court that is shut
“the six working days” and opened on Shabbos. The same
phrase describes the weekdays, whose holiness stays
veiled until Shabbos.
Ezekiel 46:1°x:1"1 Dxpi°
DWW A0 1 O°TR 1aEn bk =Ty Bk inhy] WY I CITIR '1?_3}5'?!5
:0N9? UMD DY ANS? NIWT 0P Nyyed
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of
the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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It reads the havdalah blessing “Blessed are You... Who
separates” as saying that the separation makes refinement
(birur) possible.
KEHOT'S NOTE
ANR 7172 :57 °Y 2p¥°2 MTYy Op° 177 wrn D°nRRnT 780n Pye
9729 waR 3. . PTann

TPwyR AWYn oOR°S nww
“Six days you shall do your work, and on the seventh day
you shall rest.” The Alter Rebbe reads it as a charge to
make the working days holy, within the concealment the
week requires.

Exodus 23:1227:372 mnw
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Six days thou shalt do thy work, but on the seventh day thou

shalt rest; that thine ox and thine ass may have rest, and the

son of thy handmaid, and the stranger, may be refreshed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

112 711817 171y AR R0 PMENn 97723 7 ,00p MT°02 .2° ,30 mnw
RN 1T 7R .0ORWA 1TIY TIYY MEA AR CPwyn awyn” 1R
70PN 1ol 0

N2PR P 2R MnRT INm

The Talmud uses the image of one who gestures with a fin-
ger before the king for improper conduct in the royal
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presence. Here it shows that in full revelation of the King
no action is possible.
Pesachim 57b2 1”1 0°non
Chagigah 5b:4"7:2°17 na°an
A7 APITART RAY 7APY NIR R RIPM RIT? AP? 10K
N0 ORD YT RPT K723 0K LRI RY 792 K ORDY L0
AMPYRY IMPER 12X R N 2inna AR’

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“When you eat the toil of your hands, you will be happy
and it will be well with you.” The Alter Rebbe sees in hu-
man labor a new act of creation that completes G-d’s work.
Psalms 128:2°2:175p 0°9°11n
7 210) TR 29RN 73 T2 Y
When thou eatest the labour of thy hands, Happy shalt thou
be, and it shall be well with thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
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“One who toiled on the eve of Shabbos will eat on
Shabbos”: in the Talmud, a parable for this world and the
World to Come. Here it teaches that the weekdays’ work is

what is raised up into Shabbos.

Avodah Zarah 3a:10:X *2 77t 1712y
T2 MR LMY WRIR AP qan 0Py BY 91927 :vIph 1mN
,N2W2 DX N2Y 37y3 MI0Y "» 107IYIY DoLIY (X N2 WiTRA
M3 L1278 7Y X KPX 7N2W2 PIX° 1270 NIY 2792 MW XY
ADIR ALY 19% ,AnY n1230) %P W 7R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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A further discussion of the name Avram as “father” and
“exalted.”
KEHOT'S NOTE
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The passage there discusses how the “higher earth,”
Malchus, reveals the power of bringing things into being
from nothing each day, and it cites this maamar for mal
Yud-Hei.
KEHOT'S NOTE
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It gives this division of the word milah in the name of
Tikkunei Zohar, tikkun 22.
Tikkunei Zohar, Tikkun 22 - 65b:4-525 1'p°n ™\pn
MY APRT L1PAY PRT NIRY LM D72 NIRRT DNRIND it
P ORI PVIT IRD LT MK "9I0Y ,A7R (1PN K71 MINR
aPWN PRI MW ORTD IRWRT IRM LRUOTR RRY P0I 19RO
W1 12 937 .K2PT KPIBWINT XRNIN MPNK NOT XYTR KRY
,1°P2n NIk ,N2W NiX N2 NIRRT LRAN? W KT U0IT
- PN KPPV PRI 0WT AR L1010 DIR

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The Kehot note cites the Arizal’s Etz Chaim for dividing
milah into mal and Yud-Hei. The Alter Rebbe uses it to
show that circumcision reveals Chochmah and Binah.
Sefer Etz Chaim 33:32:27% o»n vy
YUY 9P NNPID RITW 7900 0T DY A 00 Payh ...
5aK 1717121 1”07 0ONNNN W22 P71 0WENI KD 1R 9710 MR
W7D 271 NIPNIR T PIY N R7TT MXY TI0°2 10wan1 kY 7Ty
70y WURW Ma Om UM PRI MR Y 07 9n 00 L1 on
719% D1 7% 7 RIP1 R X321 1YPI0 TI02 TonD 1o1onn
I TY OMIpNa DI MR 97 10Ane vUyw 19Ayn nntioa me
770 Py RO T DR ORI TROR DY 1ImING 1197 BUan Ty

wee 172390 372 RIAW AY°IDT 1P2Y2 on?
Sefer Etz Chaim (Public Domain)
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The same Likkutei Torah passage quotes this explanation
of “mal” as revelation, in its discussion of the higher earth
revealing its hidden power to bring things into being.
KEHOT’'S NOTE
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“For then I will turn to the peoples a clear language, that
they all call on the Name of G-d.” It describes the future
revelation that reaches even the nations.

Zephaniah 3:9'v:71 77193
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For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The glory of G-d will be revealed, and all flesh together
shall see that the mouth of G-d has spoken.” In the Time to
Come even physical flesh will perceive divine speech
openly.
Isaiah 40:5 7" 717 yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It quotes this passage and adds that now, by contrast, we
are in the state of “I was mute with silence,” as explained
in Likkutei Torah, Tzav.
KEHOT'S NOTE
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The Talmud explains chashmal as “at times silent, at times
speaking.” The Alter Rebbe uses it for revelation that al-
ternates between concealment and speech.
Chagigah 13b:1-2°2-":2 ¥ 1201
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Akiva: “A fence for wisdom is silence.” Here it de-
scribes wisdom held back in concealment.

Pirkei Avot 3:1337°:’3 N1ax miwn
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Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;
Tithes a fence to wealth, Vows a fence to abstinence; A fence
to wisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Balak complains that the people of Israel “dwell opposite
me.” The Alter Rebbe draws from “mimuli” the sense of
“facing,” revelation before one’s eyes.

Numbers 22:5°7:273 72712
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And he sent messengers unto Balaam the son of Beor, to
Pethor, which is by the River, to the land of the children of
his people, to call him, saying: ‘Behold, there is a people
come out from Egypt; behold, they cover the face of the

earth, and they abide over against me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Let us make man in our image, after our likeness.”
Because man is made in G-d’s image, the screen and its
removal above have a counterpart in the human body.
Genesis 1:267172:’X N°wX12
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The hidden things belong to Havayah our G-d, and the
revealed things are for us and for our children forever.”
The Alter Rebbe reads the hidden things as Chochmah and
Binah, which circumcision reveals “for our children.”

Deuteronomy 29:28r1172:1%”5 0°727
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The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the ritual of the sotah the kohen uncovers the woman’s
head. The verb is the root of peri’ah, and it shows that per-
i’ah means uncovering, a fuller revelation.
Numbers 5:187”>:’1 72712
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And the priest shall set the woman before the L-RD, and let
the hair of the woman’s head go loose, and put the meal-of-
fering of memorial in her hands, which is the meal-offering
of jealousy; and the priest shall have in his hand the water of
bitterness that causeth the curse.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe remarks on these words that “the wording
needs some correction,” which explains why the last lines
of the maamar read abruptly.
KEHOT'S NOTE
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“And the curtain shall separate for you”

The partition between the worlds, the Chashmal, is rooted higher than
what it conceals, like a parable that only a great mind can make; its
concealment is what makes creation “something from nothing” possible.
The screen of kelipas nogah beneath it is the “foreskin” that man
removes, through the refinement of the weekdays and through

circumcision, so that G-d is revealed below as above.

THE MAAMAR IN BRIEF

The maamar begins with the Temple’s gate-curtains, hung “for modesty” even when the gates stood
open by day, and maps the Temple onto Malchus of Atzilus: at night the gates of Eden close and only an
outer flow continues, as in sleep only the body’s lower functions work. Even by day the inner light
passes through a partition, which the Alter Rebbe identifies, following Etz Chaim, with the Chashmal:
the outer garment of Binah that wraps Z’eir Anpin and Nukva on their sides and forms a “shoe” be-
neath them, the screen between Atzilus and Beriah. Like a parable, it clothes and is lower than what it
clothes, yet is rooted far higher; hence its name, chash (the silence of its root in Chochmah and Binah)
and mal (speech, its outward expression). This explains the Talmud’s saying that the Chashmal-angels
are silent when G-d’s speech goes forth. The shoe also limits the light reaching Beriah to a “derivative
light,” so creation exists as “something from nothing.” On Shabbos one screen stands between Atzilus
and the world, on weekdays more; below all the holy screens is kelipas nogah, the foreskin, which man
refines through honest weekday work and removes through circumcision, making Avraham “father of a

multitude of nations.”
OUTLINE

1 The curtain “for modesty”: day and night in Malchus n

The Temple’s gate-curtains and the Temple’s parallel in Malchus of Atzilus; at night the gates of Eden close
and only outer vitality flows, as in sleep.
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2 The Chashmal: garment, shoe and parable

12

Inner light by day still passes a partition, the Chashmal of Binah, which guards the emotive Sefiros and be-

comes the screen between worlds; like a parable it is rooted above what it clothes, hence chash and mal.

3 The silent angels and “something from nothing”

13-4

Chashmal-angels fall silent when G-d’s speech is revealed and speak when it withdraws; the shoe beneath
Z’eir Anpin and Nukva reduces the light to a derivative light, so Beriah exists as something from nothing.

4 Shabbos, weekdays and kelipas nogah

15

The number of screens by day and place; kelipas nogah as the foreskin between holy and profane; man’s task

to refine the weekdays and make them holy; milah as mal Yud-Hei.

5 Circumcision: “My covenant with you”

16

Removing the foreskin gathers sparks (“father of a multitude of nations”) and draws the raised Malchus, “I”

with zakef gadol, through Yesod to be revealed below.

KEY CONCEPTS

Partition (parsa) / screen (masach) 707 /%078

The divide between one world and the next, above all be-
tween Atzilus and Beriah. It lets light through only in re-
duced, “modest” form.

Chashmal 5»wn

The outer garment of Binah that wraps Z’eir Anpin and
Nukva to keep the external forces away; beneath them it
becomes the “shoe,” the screen between worlds. Its name
divides into chash (silence) and mal (speech).

Shoe (naal / minal) %yin/5y1

The part of the Chashmal beneath the “feet” of the Sefiros,
identified with the screen between Atzilus and Beriah;
Metatron is called “the shoe of the Shechinah.”

likuteitorah.com/torah-ohr/lech-lecha/

Derivative light (or shel toldah) 717710 7w 718

The light that passes through the screen into Beriah: an
offshoot rather than the essence, and therefore the “noth-
ing” from which created “something” comes.

Kelipas nogah 311 no°%p

The “glowing husk” below Asiyah, between holiness and
impurity; the “foreskin” that separates holy from profane
and that man must refine and remove.

Profane things prepared in the purity of

holiness w77 NIV 5y WY 17990

The goal of weekday life: ordinary activity, done faithfully
and for the sake of Heaven, raised into holiness through
the holiness of Shabbos.
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The curtain “for modesty”: day and night in Malchus
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“And the curtain (paroches) shall separate for you.” Now, in Etz Chaim (Sha’ar 41) it is explained
that there is a partition (parsa) (and see Etz Chaim, Sha’ar 7, chapter 2).

The maamar opens with the verse about the curtain (paroches) that divided the Holy from the Holy of Holies
in the Mishkan. The Alter Rebbe immediately links it to a Kabbalistic idea from the Arizal’s Etz Chaim: that in

the spiritual worlds too there is a “partition” (parsa), a dividing screen between one level and the next.
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702y RN
And in the Gemara, in Kesubos (106a), it is stated: “There were thirteen curtains in the Second
Temple: seven opposite the seven gates,” etc.; and Rashi explains that they were made for modesty.

The Talmud records that the Second Temple had thirteen curtains, seven of them hung at the seven gates of
the Courtyard. Rashi explains that these gate-curtains were not structural but “for modesty”: to screen what
was inside from direct view.
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That is: at night the gates were locked, as is stated in Tractate Tamid, and only by day were they
open, so that people could go in and out through the gateways; and [though] they had to be open,
nevertheless there was a curtain for each gate, for modesty, etc.

The point of the detail: the gates were locked at night anyway, so the curtains mattered only by day, when the

gates stood open for people to pass through. Even when entry was open, the inside was still veiled, and the
maamar will apply this to how Divine light passes from world to world.
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The meaning of this is as follows. The Temple Courtyard (Azarah) and the chambers correspond to
Malchus (sovereignty) of the World of Atzilus (Emanation), for above, in Malchus, there are all the
aspects that are in the Courtyard, and also the Temple Mount of five hundred cubits, as stated in the
Zohar, [Parshas] Shelach Lecha (161b).

The Temple on earth mirrors a structure above. Its Courtyard and chambers correspond to Malchus of

Atzilus, the lowest Sefirah of the highest world, the one that faces outward to the worlds below; the Zohar
even speaks of a supernal Temple Mount of five hundred cubits.
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Now, at night “the gates of the Garden of Eden are closed,” just as the gates, the gates of the
Courtyard, are locked. And although it is written, “She rises while it is still night and gives food to
her household,” that is specifically in the outer dimension (chitzoniyus).
The Zohar teaches that at night the gates of the Garden of Eden (the spiritual abode of souls) close, just as the
Temple gates were locked. The verse about the “woman of valor” who rises at night to feed her household

(read as Malchus sustaining the worlds) does not contradict this: what flows at night is only the outer dimen-
sion of G-d’s influence, not its inner light.
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It is like a person during sleep, which is a withdrawal and gathering of the life-force from the
blood, which is the soul, into the heart, and everything is closed up within it, so that the inner di-
mension (pnimiyus) of the life-force does not spread out from it, but only a kista de-chayusa (a
small measure of life) and the outer dimension; for at that time there is specifically the revelation
and spreading of the outer dimension of the life-force,

The Alter Rebbe illustrates this with human sleep. In sleep the soul’s vitality withdraws into the heart and is
closed up there; only a “small measure of life” remains active in the body, the outer, basic functions of life.
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such as the nourishing power and the digestive power in the soul, which are the outer dimension

compared with the power of the intellect, the emotive attributes (middos), sight and hearing.

During sleep the functions that keep working are the vegetative ones, nourishment and digestion. These are
“outer” compared with the soul’s higher powers of thought, feeling, sight and hearing, which fall silent in
sleep.
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The Chashmal: garment, shoe and parable
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Their spreading takes place mainly during sleep. For when a person is not asleep and his intellect
shines, the digestive and nourishing powers are not so spread out, because they are included in the
power of the intellect, like a candle before a torch; and therefore [the intellect] holds back their
spreading.

The nourishing and digestive powers work mainly in sleep. When a person is awake and thinking, these low-

er powers are absorbed in the dominant intellect, as a candle’s flame is lost beside a torch, and so the intel-
lect keeps them from spreading out fully.
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But during sleep, when the rule of the power of the intellect withdraws, they spread out, and then
the stomach digests and sends [the food] on to the liver, etc. The nourishing, digestive and ex-
pelling powers and the like are the outer and lower powers of the soul.

In sleep, when the intellect’s rule withdraws, the lower powers spread freely: the stomach digests and passes

nourishment to the liver. Nourishing, digesting and expelling are the soul’s “outer” and “lower” powers, the
ones that operate even when the higher ones are withdrawn.
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So too above, in Malchus (sovereignty) of the World of Atzilus (Emanation): at night “the gates of
the Garden of Eden are closed.” For the illumination drawn from the level of Malchus into the
Garden of Eden, the radiance of the Shechinah (Divine Presence), is the main illumination of the
inner dimension (pnimiyus) of Malchus

Now the analogy is applied above. At “night” in Malchus of Atzilus, the gates of Eden close: the radiance of

the Shechinah that souls enjoy in the Garden of Eden is the inner light of Malchus, and that is what
withdraws.
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(that is, the drawing down is from the level of the first three [Sefiros] within Malchus, as explained
elsewhere in the explanation of the Zohar on Parshas Acharei). At night this illumination with-
draws, and only an outer flow is drawn down then; this is [the meaning of] “and gives food” in [the
worlds of] Beriah, Yetzirah and Asiyah (and this drawing down is from the level of the seven lower
[Sefiros] of Malchus).
The inner light of Eden comes from the “first three,” the intellectual Sefiros within Malchus. At night that
withdraws and only an outer flow continues to Beriah, Yetzirah and Asiyah (“she gives food to her

household”), coming from the seven lower, emotive Sefiros within Malchus: the life-sustaining minimum,
like digestion in sleep.
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By day the gates of the Garden of Eden are opened, because there is a strengthening of the
Chasadim (kindnesses) — “the kindness of G-d is all day long” — therefore the inner flow is drawn
down then. Nevertheless there is [still] the level of a curtain, a partition, and this flow is drawn
down

By day the Chasadim (the kindnesses) prevail, as the verse says, “the kindness of G-d is all day long,” and so

the inner flow opens. Yet even then, like the curtains hung in the open Temple gates, there is a partition
through which the flow must pass.
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by means of the partition. And the partition is from the level of the Chashmal, which is from the
outer dimension (chitzoniyus) of Binah (understanding), which clothes and surrounds the ten
Sefiros of Z’eir Anpin (the emotive attributes) and the ten Sefiros of Nukva (the feminine / Malchus)
like a garment of skin, and clothes them on their sides.

The partition is identified with the Chashmal, the mysterious “electrum” of Ezekiel’s vision, which in

Kabbalah is the outermost garment of Binah. It wraps the Sefiros of Z’eir Anpin and Nukva on their sides like
the “garments of skin” G-d made for Adam and Chavah.
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This is so that there be no drawing of nourishment by the external forces. And beneath their feet it
is the level of a shoe, to be a separation between Atzilus and Beriah and Yetzirah, etc.

The purpose of this wrapping is to keep the “external forces” (the forces of kelipah) from drawing nourish-
ment from holiness. The part of it that lies beneath the “feet” of these Sefiros is called a “shoe,” and it forms
the division between Atzilus and the lower worlds.
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(This shoe is the level of the screen and partition that separates between Atzilus and Beriah, as stat-
ed in Etz Chaim, Sha’ar 41, chapter 1 and chapter 6, and in Sha’ar 40, chapter 1.) And [this is] as

Rashi explained, “for modesty,” meaning that there should not be

The Alter Rebbe cites the Arizal’s Etz Chaim: this “shoe” is the very screen (masach) and partition that sepa-

rates Atzilus from Beriah. He returns to Rashi’s word “modesty” to explain what the screen accomplishes.
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the full revelation of the light of Atzilus in Beriah, but only by way of a screen: Malchus of Atzilus
breaks through the screen and becomes Atik of Beriah (see Etz Chaim, Sha’ar 41, chapter 1, and
Iggeres HaKodesh, [the letter] “He and His life-force”). And so it is in every world.

“Modesty” means that Atzilus is not openly revealed in Beriah. Its light passes only through the screen:

Malchus of Atzilus “breaks through” the screen and becomes Atik, the hidden highest level, of Beriah. The
same pattern repeats between every world and the one below it.
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For in Beriah, too, a Chashmal is formed from the outer dimension of Binah, and it surrounds Z’eir
Anpin and Nukva, until it becomes a shoe, etc. (In Etz Chaim, Sha’ar 41, chapter 1, [it is stated] that
the screen between Beriah and Yetzirah is not from Binah of Beriah but from Tiferes of Beriah; but
in Tiferes too there is a Chashmal, as the Ramaz writes at the end of Parshas Yisro in the name of
[the book] Adam Yashar.
So in Beriah too, the outer garment of its own Binah wraps its Z’eir Anpin and Nukva and becomes the
“shoe” below them. In a parenthetical note the Alter Rebbe weighs another opinion in Etz Chaim (that this

lower screen comes from Tiferes of Beriah) and reconciles them: Tiferes also has a Chashmal, as Rabbi
Moshe Zacuto (the Ramaz) writes, citing the Kabbalistic work Adam Yashar.
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However, in Likkutei HaShas from the Arizal, page 16, in the passage beginning “Go and diminish
yourself,” [it is| as written here; see there. And see what is written in the explanation of the verse

“For on this day He shall atone.”)

He adds that the Arizal’s comments on the Talmud, on the moon being told “Go and diminish yourself,”
agree with what is said here, and refers the reader to his own explanation of “For on this day He shall atone”
(printed in Likkutei Torah, Acharei).
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To understand what this Chashmal is: “from my flesh I behold” [it]. In the emotive attributes (mid-
dos) there is not the revelation of the whole intellect, for if there were, the attributes would be nulli-

fied in the intellect, and there would be no spreading forth and drawing out from them at all.

Now he explains the Chashmal from human experience (“from my flesh I behold G-d”). A person’s emotions

cannot contain his full intellect; if they did, they would dissolve in it and never come out as feelings at all.
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Nevertheless, a small illumination from the outer dimension of Binah surrounds them — the level
of contemplation that is above the emotive attributes — so that there be no drawing of nourishment
by the external forces, for from the emotive attributes the sitra achra (the other side) can gain a
hold,

Still, a small light from the outside of Binah, a kind of overarching contemplation that stays above the feel-

ings, surrounds them. Its job is protective: emotions are where the sitra achra (the side opposed to holiness)
can take hold.
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as our Sages said, “Not like Avraham, from whom Yishmael came forth,” etc.; and likewise the
breaking of the vessels was in the emotive attributes. Therefore there must be the level of an en-
compassing Chashmal, so that they draw no nourishment from the attributes except in the manner
of hair and nails, only as much as is needed.
The Sages note that Avraham’s great kindness still produced Yishmael, a sign that even holy emotion can
yield something negative, and the Kabbalistic “breaking of the vessels” took place in the emotive attributes.

So the Chashmal surrounds them, allowing the external forces only a minimal, “hair and nails” share: what

is superfluous, and only what is necessary.
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(For this Chashmal is from Binah, and Chochmah and Binah are “two companions,” etc.; and from
Chochmah (wisdom) the external forces draw no nourishment, as is known from the matter of the
afflictions (nega’im), and as it is written, “They die, and not with wisdom,” because Chochmabh is
koach mah [“the power of what”], the level of self-nullification (bittul) to the Infinite Light (Or Ein
Sof), etc.)
This is why the guard comes from Binah: Binah is paired with Chochmah (“two companions”), and
Chochmah gives the external forces no hold at all. Chochmabh is “koach mah,” the potential of “what?”, pure

self-nullification before the Infinite Light; the verse “they die, and not with wisdom” is read to mean the
forces of death have no wisdom.
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The explanation of the Chashmal that clothes Z’eir Anpin and Nukva — it is the outer dimension in

relation to them, and yet its root is higher than they, since it is from Binah:

A puzzle: the Chashmal is an outer garment of Z’eir Anpin and Nukva, lower than what it clothes, yet it
comes from Binah, which is higher than they are. How can it be both?
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The matter is like a parable (mashal), which is a garment for the thing it illustrates (nimshal). For
the letter-combinations of the parable are physical compared with the thing illustrated, and merely

a garment for it.

The answer is the parable (mashal). A parable is a garment for its meaning: its words and images are coarse
and physical compared with the idea they carry.
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Yet the root of the parable is very high and exalted, for not every person can speak parables, but
only [such as] “the parables of Shlomo”; and in the Gemara they said of Rabbi Meir: “a third law,
and a third parables”; and they said, “When Rabbi Meir died, the tellers of parables ceased,” etc.

“

Yet it takes the greatest minds to make parables. Shlomo HaMelech’s “parables” are the model; Rabbi Meir

divided his teaching into thirds, one of them parables; and when he died, the Mishnah says, “the tellers of
parables ceased.”
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That is because specifically one whose intellect is a lofty intellect can contract his intellect into a

parable that corresponds exactly to the thing it illustrates,

Only avery high intellect can compress its insight into an image that matches the idea exactly.
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whereas one whose intellect is not so lofty is satisfied with understanding the idea as it is,

A lesser mind is content to grasp the idea as it is.
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but he cannot bring it to light through a parable, and if he does tell a parable it will not correspond,
etc. In the same way is the level of the Chashmal, which is a garment for Z’eir Anpin and Nukva,

like the clothing of an idea in a parable.

Such a mind cannot bring the idea out through a fitting parable; if it tries, the parable will miss. The
Chashmal is the same: a garment around the emotive attributes, just as a parable clothes an idea.
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That is, because it is drawn from Binah, which is far above the emotive attributes, etc.; only after-
wards does it become a garment for Z’eir Anpin and Nukva and is below them, just as the parable is
the outer dimension relative to the thing illustrated, and merely a garment.

Because the Chashmal comes from Binah, it is rooted far above the emotions; only in its expression does it
become their outer garment, lower than they, just as a parable is outward relative to its meaning.
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It is thus understood that in this level of the Chashmal there are two aspects. First, from the side of

its root, it is very high and exalted, above the emotive attributes,

So the Chashmal has two aspects. The first is its root, which is high above the emotive attributes.
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being from the level of Binah. And second, from the side of its spreading forth, it is in the outer di-
mension, in the form of letter-combinations, the letters being the last level in all the ten Sefiros
(and the Chashmal’s clothing Z’eir Anpin and Nukva is like the letters that clothe the attributes,
etc.).

Its root is that high because it comes from Binah. The second is its expression: the outermost dimension,

like “letters,” which are the final level in every Sefirah. Its clothing of Z’eir Anpin and Nukva is like letters

and words that clothe feelings.
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This is the meaning of Chashmal: chash mal. Chash means silence; that is from the side of its first
aspect, its root in Binah.

The word Chashmal itself divides into two: chash, “silence,” and mal, “speech.” Chash, silence, reflects its
first aspect, its root in Binah.
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For “a fence for wisdom is silence,” since Havayah is in Chochmah, and therefore Chochmah is the
level of self-nullification, and that is the silence; and similarly Moshe our teacher, peace be upon

him, was “heavy of mouth,” etc.

“A fence for wisdom is silence” (Avos): Chochmabh is the seat of Havayah and is pure self-nullification, and
silence is the expression of that nullification. Similarly Moshe, the greatest in wisdom, was “heavy of
mouth.”
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And mal means speech and revelation; that is from the side of its second aspect, when it becomes a
garment for Z’eir Anpin and Nukva, like the letters that clothe the thing illustrated, and through

this there can be a flow of influence. This is the meaning of mal.

Mal, “speech,” is the second aspect: the Chashmal as a garment for Z’eir Anpin and Nukva, like letters cloth-
ing meaning. Through this clothing, influence can flow to the levels below.

SECTION 3 - 13-4

The silent angels and “something from nothing”
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Now, this is [so] of the Chashmal within the ten Sefiros themselves. And so also among the angels,
who have many thousands of myriads of levels, as it is written, “Is there any number to His
troops?” And some of them are from the level of the Chashmal, through the vessels of the World of
Atzilus (Emanation).

Everything said so far concerns the Chashmal within the Sefiros themselves. But the same structure exists

among the angels, who come in countless ranks (“Is there any number to His troops?”), and some of them
are formed from the Chashmal, through the vessels of Atzilus.

likuteitorah.com/torah-ohr/lech-lecha/ 77



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 4 0a% N9 90T

3312 973 W1 19 1101 $730 MPUERT 17ND PR MPUERT 13937 PRwn 11y R 9PN M 9rAY)
STWYR 17780 1921 179800 IRM2 7AW 00 UnI mnl Pawn ona 57 ¥70aT

(What is meant: what was explained above is the Chashmal of Binah (understanding) of Atzilus that
surrounds Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus) of Atzilus, as
above; and likewise in Z’eir Anpin and Nukva of Beriah, Yetzirah and Asiyah there is also a level of
Chashmal, and from it comes the screen between Beriah and Yetzirah and between Yetzirah and
Asiyah.

A parenthetical clarification: the Chashmal described above belongs to Binah of Atzilus, surrounding Z’eir

Anpin and Nukva of Atzilus. Each lower world has its own Chashmal around its own Z’eir Anpin and Nukva,
and from these come the screens between Beriah and Yetzirah and between Yetzirah and Asiyah.
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And there too there are angels from the level of the Chashmal; and as is known, Metatron is called
“the shoe of the Shechinah (Divine Presence),” and it has been explained that the shoe is the level
of the Chashmal, etc.) And about this our Sages said: “When the speech goes forth from the mouth
of the Holy One, blessed be He, they are silent (chashos).”
In those lower worlds too there are angels formed from the Chashmal. Metatron, the chief angel, is called
“the shoe of the Shechinah,” and since the “shoe” has been shown to be the Chashmal, this fits. This is also

the setting of the Talmud’s teaching that “when the speech goes forth from the mouth of the Holy One,
blessed be He, they (the Chashmal-angels) are silent.”
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The explanation: “the Holy One, blessed be He” is Z’eir Anpin, as in the explanation of “the Holy
One, blessed be He, and His Shechinah.” “His Shechinah” is that which dwells and is clothed in the
lower beings, while “Holy” means set apart. So the level of Malchus (sovereignty) — “there is no
king without a people” — is the level that dwells and is clothed in the people,

To explain this teaching the Alter Rebbe defines its terms. “The Holy One, blessed be He” refers to Z’eir
Anpin and “His Shechinah” to Malchus, as in the familiar formula of the two joined together. Shechinah
means “dwelling”: the level that rests within and is clothed in the created beings, just as a king needs a peo-
ple to rule; “Holy” means set apart and beyond them.
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whereas His attributes, may He be blessed — “Yours, Havayah, is the greatness,” etc. — have no re-
lation or proportion to the people, and that is the level of “Holy.”

G-d’s emotive attributes as they are in themselves, “Yours, Havayabh, is the greatness” and so on, have no re-
lation or proportion to created beings. That transcendence is what “Holy” means, and so “the Holy One,
blessed be He” is Z’eir Anpin.
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And the speech that goes forth from the mouth of the Holy One, blessed be He, is the level of reve-
lation, that is, the mal of Chashmal. That is when Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus) break through the screen and descend and are revealed in the world
below.

G-d’s “speech going forth” is revelation, the mal (“speech”) side of the Chashmal. It happens when Z’eir
Anpin and Nukva break through the screen and descend to be revealed in the world below.
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Then the angels are silent (chashos), for they are included in the self-nullification (bittul) that is
drawn from the level of Chochmah (wisdom), as explained above regarding “a fence for wisdom is

silence.”

At that moment the Chashmal-angels fall silent: they are absorbed in the self-nullification that comes from
Chochmah, the “silence” described above in “a fence for wisdom is silence.” Overwhelmed by the revealed
light, they cannot say anything.
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Whereas when the speech does not go forth, etc., which is a state of withdrawal, then they speak

(memallelos), for they are “with a great noise” and say, “Blessed be the glory,” etc.

When the speech does not go forth, when the Divine light is withdrawn, the angels speak. That is when they
are “with a great noise” and cry out “Blessed be the glory of Havayah from His place”: their loud praise be-
longs to the state in which the light is withdrawn.
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This is the Chashmal that surrounds and clothes Z’eir Anpin and Nukva on their sides, which is so
that there be no drawing of nourishment by the external forces. But beneath their feet it is the level
of “How beautiful are your steps in shoes, O daughter of the noble,” which is the level of Malchus
(sovereignty).

This is the Chashmal around the sides of Z’eir Anpin and Nukva, which keeps the external forces away.

Beneath their “feet” is the shoe, alluded to in “How beautiful are your steps in shoes, O daughter of the
noble,” which the Alter Rebbe identifies with Malchus.
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This shoe is not only so that there be no drawing of nourishment by the external forces; rather, it
separates, so that the full revelation of the light that is in the World of Atzilus (Emanation), where
“He and His causes are one,” should not be so in Beriah,

The shoe has a second purpose besides protection. It keeps the full light of Atzilus, where G-d and His Sefiros
(“His causes”) are completely one, from being revealed in Beriah in the same way.
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but that Beriah should be at the level of something (yesh). That is, through the screen separating
between Atzilus and Beriah, the light that is drawn from Atzilus through the screen to give life to
Beriah is a derivative light (or shel toldah).

Instead, Beriah is meant to exist as “something” (yesh), a being that feels itself separate. Because the screen
stands between Atzilus and Beriah, the light that reaches Beriah to give it life is only a “derivative light,” an
offshoot of the light and not its essence.

RN WO PRI 17IY 220w RDD oM K219 22900 °°"Ham qnnT oA PRD W AN"IAM *Pl 199
PR 112 RIAW RDIDT 7Y qWRIW NIRT 121 RI7T o0 NNINIY °197

Therefore Beriah is called “something from nothing” (yesh me-ayin). And although it is written,

9

“For all is from You,” and “all before Him are considered as nothing,” nevertheless it is called
something from nothing, because the coming into being of the something is from the level of the

light drawn through the partition, which is the level of “nothing” (ayin),

That is why creation is called “something from nothing.” One might object: everything comes from G-d (“all
is from You”), and everything is as nothing before Him, so why call the source “nothing”? The answer: creat-
ed being comes from the light that passes through the partition, and that light counts as “nothing.”
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for it is not the essence and being of the light that is before the partition, but a derivative light,
which is the level of “nothing” compared with the essence of the light above the partition.

It counts as “nothing” because it is not the essence of the light on the far side of the partition; compared with
that essence, the derivative light is as nothing. So “from nothing” describes the source of creation relative to
the true light, not relative to G-d Himself.
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(And see the Zohar, volume 2, page 78b, “the secret of the Chashmal,” etc., and Zohar HaRakia
there, and the Ramaz, and the book Hadras Melech, sections 30 and 55.)

The Alter Rebbe closes with references for further study: the Zohar’s “secret of the Chashmal,” the Arizal’s
commentary Zohar HaRakia on that passage, Rabbi Moshe Zacuto (the Ramaz), and the Zohar commentary
Hadras Melech.

SECTION 4 - 15

Shabbos, weekdays and kelipas nogah
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Now, on Shabbos the light of the World of Atzilus (Emanation) shines below through being clothed
in the World of Beriah (Creation) alone, and there is only one screen.

Now the structure of screens is applied to time. On Shabbos the light of Atzilus reaches below clothed only in

Beriah, so it passes through just one screen, the one between Atzilus and Beriah.
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Whereas on the weekdays there is a difference between the Land of Israel and outside the Land: in
the Land of Israel the [Divine| conduct is through the World of Yetzirah (Formation), and outside
the Land through the World of Asiyah (Action). Now, all this is still in the realm of holiness, and
“the host of heaven bows to You,” for even the something (yesh) is nullified.

On weekdays it passes through more screens, and place matters too: in the Land of Israel G-d’s conduct of

the world comes through Yetzirah, outside it through Asiyah, a lower world. Yet all these worlds are still holy;

even their sense of being “something” is surrendered to G-d, as “the host of heaven bows to You.”
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(Therefore the curtains and partitions mentioned above are the level of curtains that separate be-
tween holy and holy; for as to the partition that separates between the ten Sefiros of Yetzirah and

the ten Sefiros of Asiyah, the ten Sefiros of Asiyah too are holy.)

So the curtains and partitions discussed until now separate holy from holy, like the Temple curtain between
the Holy and the Holy of Holies. Even the ten Sefiros of Asiyah, the lowest world, are holy.
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But from Asiyah downward there is another screen and partition, which is kelipas nogah (the
“glowing” husk), and it is the level of the foreskin (orlah) that covers the covenant.

Below Asiyah, however, there is another kind of screen: kelipas nogah, the “glowing husk,” a realm that is
neither holy nor impure and can be turned either way. It is compared to the foreskin (orlah) that covers the

covenant.

2% WP 172 P72 RIM (7077 PY 11091 1999 RO 10 17p P K7D W NPy wUnd)

(As written in Etz Chaim, Sha’ar 40, chapter 1: it is called kelipas nogah, etc., and it is the foreskin

that covers Yesod (foundation).) And it is the separation between holy and profane (chol).

The Arizal’s Etz Chaim calls it kelipas nogah and describes it as the foreskin covering Yesod. This screen
separates not holy from holy but holy from profane (chol), the ordinary and mundane.

D”Y 1°2 P°0ENT DRWR M2 3”3 RIT IWAR IPXRY 17PR 7UWYT 07Y 1°2 R °RDIDNY IWANRY)
13D YT

(And it may be that the partition is between the ten Sefiros of Asiyah and kelipas nogah; if so, it may

also be the level of a Chashmal that separates between the ten Sefiros of Asiyah and nogah.

The Alter Rebbe suggests that the partition between the Sefiros of Asiyah and kelipas nogah may itself be a
kind of Chashmal, dividing holiness from nogah. (One manuscript introduces this remark with “and in an-

other manuscript I found.”)
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Also, elsewhere, in Parshas Va’eschanan, on the verse “Hear [O Israel],” etc., it is likewise ex-
plained that the separation is through the level of the Chashmal; and also elsewhere the matter of

the level of the atufim is explained, which is intermediate between holiness and kelipas nogah, etc.)

He supports this with his discourse on the Shema in Parshas Va’eschanan, which also explains that the sepa-
ration comes through the Chashmal, and with another discussion of the atufim (the “feeble” flock of Genesis
30), a level between holiness and kelipas nogah.

11m5%2 K721 DRI °9 1D 1PN 1°3°9% 1°P0MM 7?315 7“mwy? 0oPR °RI2 WX 173y 9
T 0m YR v InnTa
This is the meaning of “which G-d created to make” — to rectify; and “lupines need rectifying,” etc.

For man was created “in Our image, after Our likeness,” and he has this screen,

This explains the verse “which G-d created to make”: creation was left for man to “make,” to complete and
repair, just as the Midrash says lupines must be sweetened before they are edible. Man, created “in Our im-
age,” contains this screen of nogah within himself.
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and he must rectify [it], so that the profane become the level of “profane things prepared in the pu-
rity of holiness”; and that is through their being included in the holiness of Shabbos.

His task is to repair it, so that the mundane becomes “profane things prepared in the purity of holiness,” like
ordinary food handled with the strictness of sacred food. This happens by bringing the weekdays into the ho-
liness of Shabbos.
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For Shabbos is holy: then the light of Atzilus shines through Beriah without the screen between
Beriah and Yetzirah and between Yetzirah and Asiyah, and all the more so kelipas nogah does not
separate then, for [the light] shines not through it, etc.

Shabbos is holy because on it Atzilus shines through Beriah alone, without the screens between Beriah and

Yetzirah and between Yetzirah and Asiyah. All the more so kelipas nogah does not intervene, for the light
does not pass through it at all.
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Therefore a person is set apart from weekday work, for he does not occupy himself with physical
things; rather, “a Shabbos to Havayah your G-d,” in a state of self-nullification (bittul) — although it
is the self-nullification of Beriah, the level of a something that is nullified, etc.

That is why a Jew stops weekday work on Shabbos and does not deal with physical matters: the day is “a

Shabbos to Havayah your G-d,” a state of self-nullification. It is still only the nullification of Beriah, a created
“something” that yields itself, not the complete oneness of Atzilus.
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Whereas on the weekdays, whose coming into being is through Yetzirah and Asiyah, there kelipas
nogah hovers over them. But by refining, during the six weekdays, the refinements of nogah — “the
labor of your hands,

On weekdays, whose existence comes through Yetzirah and Asiyah, kelipas nogah hovers over life. But a per-
son refines (“clarifies,” birurim) the nogah during the six days through “the labor of your hands.”
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when you eat [it]”: he deals faithfully, for the sake of Heaven, and prays and studies with this
strength — through this the profane things become prepared in the purity of holiness. And about
this we say at the departure of Shabbos, “Blessed [is He] who separates between holy and profane”:
for the existence of a separation and partition is from a high and exalted place, as explained above
regarding the Chashmal, etc.,

He works honestly and for the sake of Heaven, and then prays and studies with the strength that work gives

him. In this way the mundane is lifted into holiness. That is why at the close of Shabbos we bless “Who sepa-
rates between holy and profane”: the separation itself comes from a very high place, like the Chashmal.
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and [it is|] “blessed” and drawn from there so as to shine through the partition. For if there were no
partition, there would be no coming into being of something new from nothing, and no rectifica-
tion of profane things prepared in the purity of holiness

The word “Blessed” (baruch) is read as “drawn down”: light is drawn from that high source to shine through

the partition. Without the partition there could be no new creation of something from nothing, and no recti-
fication of the mundane.
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(only holiness alone; and the intent of creation, a dwelling place among the lower realms, is that
there be a separate something (yesh), the level of the profane, only that afterwards there be the
nullification of the something, the purity of holiness).

Without the partition there would be only holiness. But the purpose of creation, that G-d have “a dwelling

place among the lower realms,” requires a separate “something,” the profane, which is afterwards nullified
and becomes the purity of holiness.
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Now, in the revelation of the light through the partition, it is still holiness, until the end of Asiyah,
where the place of nogah is. And this is the mitzvah of circumcision (milah): mal Yud-Hei, which is
the mal of the Chashmal of Binah (understanding), which is from the level of Yud-Hei,
As long as the light passes through the partitions it remains holy, down to the end of Asiyah, where nogah be-
gins. Circumcision (milah) addresses exactly this point: the word milah is read as mal plus Yud-Hei, the mal

(the “speech” side) of the Chashmal of Binah, which belongs to the Divine Name made of Yud (Chochmah)
and Hei (Binah).
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for Chochmah (wisdom) and Binah are “two companions.” That is, when the foreskin, which is keli-
pas nogah, is removed, then there remains only the Chashmal of Binah, which is the garment that
must exist, as explained above, so that Beriah, Yetzirah and Asiyah can come into being, etc.; but
the foreskin, which is kelipas nogah, must be removed.

Chochmah and Binah are inseparable “companions,” so the Chashmal of Binah is holy. When the foreskin,

kelipas nogah, is removed, only the Chashmal of Binah remains: the necessary garment that makes the exis-
tence of Beriah, Yetzirah and Asiyah possible. The foreskin, however, must be removed.
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At first it had to be so, so that kelipas nogah could draw nourishment, and from it the impure keli-
pos, for kelipas nogah is what separates between holiness and all the truly impure kelipos; but af-

terwards the service is to refine kelipas nogah and turn it into holiness, etc.

At first the foreskin had to exist, so that kelipas nogah, and through it the impure kelipos, could receive their
minimal life-force; nogah is the buffer between holiness and outright impurity. But the purpose of man’s
service is to refine nogah and turn it into holiness.

SECTION 5 - 116

Circumcision: “My covenant with you”
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0% 177 AR N2 20K P02 a0 2R IRRI Y A0

Now, when the foreskin is removed, then he becomes “father of a multitude of nations,” for sparks
are added to be included in G-dliness, since there is no screen of nogah. And about this it is said: “I
— behold, My covenant is with you, and you shall be the father of a multitude of nations.”

When the foreskin (the screen of nogah) is removed, Avraham becomes “father of a multitude of nations”:

sparks of holiness from the wider world can now be added and absorbed into G-dliness, because nogah no

longer screens them off. The verse about the covenant of circumcision says exactly this.
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“I” [bears the cantillation] zakef gadol: for ani (“I”) has the letters of ayin (“nothing”), since

Malchus (sovereignty) is Keser (the Crown); and zakef gadol [means] when it is raised upward, etc.

The word “I” (ani) in that verse carries the cantillation zakef gadol, meaning “great upright.” Ani has the
same letters as ayin, “nothing,” which stands for Keser, and Malchus, which says “I,” has its root in Keser;
the zakef gadol signals Malchus being raised up to that source.
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The explanation: through circumcision, “My covenant” itself is “with you,” that is, the revelation of
Yesod (foundation). For the whole partition is entirely in the level of Yesod, in every world: Yesod of
Abba, etc.,

Through circumcision “My covenant” itself becomes “with you”: Yesod, the Sefirah of the covenant, is re-

vealed. Every partition in every world has the character of Yesod, from Yesod of Abba (Chochmah)
downward.
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down to the end of Asiyah, where it becomes an actual foreskin; and with the cutting of the foreskin
there comes the revelation of “My covenant” itself — “I” with zakef gadol, etc. — to be truly “with
you,” dwelling and revealed below as above.

At the end of Asiyah the partition becomes the actual foreskin. When it is cut away, “My covenant” is re-

vealed, drawing down the “I” of the raised Malchus, so that G-d is truly “with you,” dwelling and revealed be-
low as He is above.
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(What is meant: through the cutting of the foreskin, [light] descends and is drawn from the level of
“I” into the level of Yesod, as written in Etz Chaim that as long as the foreskin is attached, the reve-
lation of the supernal lights is not drawn into Yesod, but they are closed off above, etc.; and with
the cutting of the foreskin the level of ani, the letters of ayin, is drawn into the level of “My
covenant,” and all this is drawn truly “with you,” etc.)

The closing note explains: as the Arizal writes in Etz Chaim, while the foreskin remains attached the supernal

lights are not revealed in Yesod but stay closed off above. Cutting it draws the “I,” which is ayin, into “My

covenant,” and so down to “with you,” the person himself.

IN ONE’'S AVODAH

A person carries within himself the screen of nogah that covers the world. His service is to refine it: during
the six weekdays, to work honestly and for the sake of Heaven and to pray and study with the strength that
work gives him, so that the mundane becomes “profane things prepared in the purity of holiness”; on
Shabbos, to set weekday work aside in self-nullification. Circumcision expresses the same task: removing

the unholy covering so that the Divine light is revealed below.

QUESTIONS FOR DISCUSSION

1. Why were curtains needed at the Temple gates by day, when they were open, and what does this teach

about how light passes from one world to the next?

2. How can the Chashmal be both lower than Z’eir Anpin and Nukva and rooted higher than they are? How
does the parable of the parable resolve this?

3. Why are the Chashmal-angels silent when G-d’s speech is revealed, and loud when it is withdrawn?
4. If “all is from You,” in what sense is creation “something from nothing”?

5. What is the difference between the partitions that separate holy from holy and kelipas nogah, which sepa-
rates holy from profane, and what does each mean for a person’s weekday life?
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PARAGRAPH 1
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The note records that another transcript of this maamar,
by the Mitteler Rebbe, is printed in the Siddur, opening
“To understand the roots of the above matters.” It is a par-
allel version of the same discourse.
KEHOT'S NOTE
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The verse commands that the curtain be hung to separate
between the Holy and the Holy of Holies. It is the maa-
mar’s opening verse and its theme.
Exodus 26:33375:175 ninw
1198 NX N375 NP3 MEY DX3M £°07pN NN NIMBANN AN
:0°0TpT WP 1721 WP 1°2 027 1397 AP°T2M My
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the

most holy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel transcript in the Siddur treats the same refer-
ence to Etz Chaim, Sha’ar 41, on the partition.
KEHOT'S NOTE
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The note gives the content of Etz Chaim 7:2 (the verse “Let
there be a firmament in the midst of the waters,” and the
need for contraction so that Atzilus could receive light)
and points to Or HaTorah for further discussion of that
passage.
KEHOT'S NOTE
nens 9937 PRI DQIXNRT 00 QW IRI2MY .. 017 71N ¥OpI 0 1y
JAMART NN IR — 1100 IR 22p5 ¥R 09Iy NP1 W 21D
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5 The Talmud states that the Second Temple had thirteen
curtains, seven of them opposite the seven gates; Rashi
there explains that these were for modesty. The Alter

likuteitorah.com/torah-ohr/lech-lecha/

Rebbe uses the gate-curtains as the image of a partition
that veils even when the way is open.

Ketubot 106a:1227:X 1"p n121n2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar on Shelach speaks of the supernal counterpart
of the Temple and its courtyards. The Alter Rebbe cites it
to show that everything in the earthly Courtyard, even the
Temple Mount of five hundred cubits, exists above in
Malchus.

Zohar, Sh'lach 45:309-3147w-v w:1"n 72 nPw 7M1 190

1%N0N Y77 1°yN

One of the Zohar passages the Kehot notes give for the
idea that the gates of the Garden of Eden are closed at
night and open by day. The Alter Rebbe applies it to
Malchus of Atzilus.

Zohar I, 92ax ,23 X”m
KEHOT'S NOTE
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The “woman of valor” rises while it is still night and gives
food to her household. Read as Malchus providing for the
worlds, it shows that some influence flows even at night,
which the Alter Rebbe identifies as the outer flow only.
Proverbs 31:151°0:X"2 “own
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She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note gives this Zohar passage for the phrase
“kista de-chayusa,” the small measure of life that remains
in the body during sleep. The Alter Rebbe uses it to illus-
trate the outer vitality that remains when the inner life-
force withdraws.

Zohar I, 83ax ,1n X”m
KEHOT'S NOTE
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In the version of this passage there, the words “and in
[Tractate] Middos” are added: the locking of the gates is
also described in Tractate Middos.
KEHOT'S NOTE
NP2 A0 2,1 PMZR 7772 07D

1" Kehot’s note points to Zohar, Sh'lach 11:84-92 for these
words.

Zohar, Sh'lach 11:84-92273-770:%”> 7% nbw 7M1 100

12 | The opening Mishnah of Tamid describes the night watch
in the Temple, when the elders of the priestly family slept
in the Beis HaMoked holding the keys of the Courtyard. It
supports the statement that the gates were locked at night
(the Kehot note also points to chapter 3 of the tractate).

Mishnah Tamid 1:1'R:’X 7°20 m1wn
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In three places the priests keep watch in the Temple: in the
chamber of Avtinas, in the chamber of the spark, and in the
fire chamber. In the chamber of Avtinas and in the chamber
of the spark there were upper chambers where the youths
kept watch. The fire chamber was vaulted and it was a large
room surrounded with stone projections, and the elders of
the clan [serving in the Temple] used to sleep there, with the
keys of the Temple courtyard in their hands. The priestly
initiates used ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 2

13 50N ’D 7T 7IN°22

This is the “explanation of the Zohar on Parshas Acharei”
the text refers to, where the drawing of the inner light of
Eden from the first three Sefiros of Malchus is explained.
KEHOT'S NOTE
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“She gives food to her household” is read as Malchus sus-
taining Beriah, Yetzirah and Asiyah at night with its outer
flow only.
Proverbs 31:1510:8"7 “own
{PRIRI? pM AN%A? AW INM 1772 Tiv3 apm
She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The kindness of G-d is all day long.” The Alter Rebbe uses
it to link day with the prevailing of the Chasadim, which
opens the gates of Eden to the inner flow.

Psalms 52:3':271 0°2°11n
:01°772 PR 707 19237 Ay YPannTn
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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G-d made garments of skin for Adam and Chavah. The
Chashmal wraps the Sefiros of Z’eir Anpin and Nukva in
the same way, as an outer protective garment.

Genesis 3:21872:’) N°wX12
:OY277 19y NIIND IRYRDY DTR? 07P0K 1wy
And the L-RD G-d made for Adam and for his wife garments

of skins, and clothed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A later maamar that discusses the Chashmal clothing Z’eir
Anpin and Nukva on their sides and becoming the “shoe”
beneath them.
KEHOT'S NOTE
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The note sends the reader to Or HaTorah for the subject of
this partition, the “shoe” identified with the screen be-
tween Atzilus and Beriah.
KEHOT'S NOTE
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Also cited by the Alter Rebbe for the screen between
Atzilus and Beriah; in paragraph 5 he cites the same chap-
ter for kelipas nogah as the “foreskin” covering Yesod.

Sefer Etz Chaim 40:1°X: 0> vy
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There the Alter Rebbe explains that the garment of the
Chashmal of Binah clothes Z’eir Anpin and Nukva so that
the external forces cannot draw from them, and that only
Binah can descend among the kelipos to refine the
emotions.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The note explains that the Arizal’s Likkutei HaShas com-
ment is on Tractate Chullin and is copied in Likkutei
Torah, Acharei.
KEHOT'S NOTE
7,19 70K °D NMIpDa PRyl L PoIn Con

“For on this day He shall atone for you.” The Alter Rebbe
refers to his own discourse on this verse (in Likkutei
Torah, Acharei) for further discussion.

Leviticus 16:30°7:1"0 X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This is the discourse on “For on this day He shall atone”
that the text refers to.
KEHOT'S NOTE
27,19 5908 nMpo
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One of several places the note lists for further discussion
of the Chashmal.
KEHOT'S NOTE
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“From my flesh I behold G-d”: the Chassidic principle that
the structure of the human soul teaches about the Divine.
Here the relationship of intellect to emotion explains the
Chashmal.
Job 19:26772:0™ 21°R
79K MR w2 NRTIDRI MY IR
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Sifrei contrasts Yaakov, all of whose children were
righteous, with Avraham, from whom Yishmael came
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forth. It shows that even holy emotions like Avraham’s
kindness can give a foothold to what is not holy.

Sifrei Devarim 312:1-2°2-’R:27°w 0727 *190
RIRY P77 °2 310 ,A2IN2 wny “woR °X 7Y T7iAn RY ...
OXyRw? 2108 A XYY 077 12X 071K XAWD 72 4T
*DI7X 2117y ,N7108 M NXY? 0PIY? pOYY X3 AR *32 091
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The Zohar calls Chochmah and Binah “two companions
who never part.” Because Binah is inseparable from
Chochmah, its Chashmal can keep the external forces
away.
Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
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“They die, and not with wisdom.” The Alter Rebbe uses the
verse to show that the forces of death and impurity have
no share in Chochmah.

Job 4:21x75:7 21X
:7NI02 K27 117 02 000 YOI7KoY
Is not their tent-cord plucked up within them? They die, and

that without wisdom.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the garment of the Chashmal is explained in terms
of divine service: contemplation of G-d’s greatness that
the heart cannot contain stays above the emotions as an
encompassing guard, so that the person does not fall from
his level into foreign desires.
KEHOT'S NOTE
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The Kehot notes point to this chapter of Etz Chaim for the
explanation of the Chashmal that clothes Z’eir Anpin and
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Nukva.

Sefer Etz Chaim 41:3’3:X”1 01 vy
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Sefer Etz Chaim (Public Domain)
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As quoted in the note, that maamar adds that although the
Chashmal’s root is higher, it itself is below Z’eir Anpin and
Nukva and diminishes the light, so that the light passing
through the screen bears no comparison to the light above
it, like a “derivative light.”
KEHOT'S NOTE
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The note refers to this reference work of Kabbalistic terms
for the Chashmal as coming from Binah.
KEHOT'S NOTE
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The Tzemach Tzedek there cites this passage on the lofty
root of the parable.
KEHOT'S NOTE
.mb'? 1°°%72 5NN’y 17N0°’a N”MR2

RPw Sown
“The parables of Shlomo son of David.” Shlomo is the par-
adigm of the wise man who can clothe wisdom in parables.
Proverbs 1:1'X:'X “own
(2K TR M1 MY own
The proverbs of Solomon the son of David, king of Israel;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19K KRR

The Talmud reports that Rabbi Meir’s lectures were a third

law, a third aggadah and a third parables. It illustrates that
parable-making belongs to great minds.

Sanhedrin 38b:22273:2 1% 1771730

KON U7 M ,RTER TR 31 U M %D 0T 221 N

Nk WRY 0P "3 1K) PN KON KNI ROYD XOYRY

WPW KPR 137 PR IR ,1PRD 2217 97 1 003 niven

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“When Rabbi Meir died, the tellers of parables ceased.”
Making true parables is a rare, lofty gift.

Sotah 49a:15-161"0-1"0:X ©”1 VIO

.ﬂ'lintl 'f‘l:;! '?T_J.j 2Py °27 I'I?:W?: .nurgma 1'?U: N?;‘IT 12 I'I?.’:TZ??:
RDIvp *01 *37 Mpwn Ay "W 12032 KOIT 12 X737 231 NRwn
oY Rplop MY — UROILRY inY X1 w1 .0°T°0N Ip0R
PX°7%2 120 Mg LIRINT T 903 K21 12 10T 121 Nwn .0vTen
12 ’?N}??g!{f? °27 nmzm .mrzm;n 10v 70m ,Tl'lin[l 'rﬁ:; 771_9;: bratal

- PIIPD222KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WX ,Ln w0

bwna Dawn mwatnms

Quoted in the note: the Chashmal is like a parable, and
elsewhere it is explained as like the letters of thought,
from which the partition is made, which is like a parable,
citing the Torah Ohr discourse “Patach Eliyahu.” It shows
that later discourses read the Chashmal both as a parable
and as the letters of thought.
KEHOT'S NOTE
Snwnnw IRI2N RN DWR M0 X1 DRwnaw” D XD Y 1”01N 1703
R”IN2 W7D M3 DWn 110 1Y ROIDT WY MY N DMK 11D X1
27y "R nno 7T

»ra°a mn buwnn o2 wow

A parallel discussion of the two aspects of the Chashmal,
its lofty root and its outer expression.
KEHOT'S NOTE
LRLTTPMIZN 777 02 AR7

bawn

The Kabbalistic lexicon section of the Pardes defines the
term Chashmal; the note lists it with the Zohar and Etz
Chaim as background to chash and mal.
Zohar III, 223b2 ,107 »’mt
KEHOT'S NOTE
7Y 0%11°31 90y WW 079D KD R”D WW MUY AR .2 ,107 m
Jonwn

bn wn Pnwn

The Kehot notes give this Zohar passage for the meaning
of the word Chashmal. The Alter Rebbe interprets its two
halves as the Chashmal’s two aspects.

Zohar, Pinchas 42:237-57:3481”1nw:1”1-1757:3”1 D119 17717 900

PN NS wh

The note points there for a question the Tzemach Tzedek
raises from Etz Chaim (Sha’ar Kelipas Nogah, ch. 2) on
this reading of chash as silence.

KEHOT'S NOTE
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44

45

AP M LK Y WINMWRK %2 RN 77T ANoK n2vand nmK IXT
07y 278 1P YW v e [17y] n7yea

1°2°R WwAw

Or HaTorah quotes Etz Chaim 41:1 at length: the
Chashmal is Binah’s outer garment guarding Z’eir Anpin
and Nukva on all sides, its part at their sides called gar-
ments and its part beneath their feet called shoes, the shoe
being the screen between Atzilus and Beriah.
KEHOT'S NOTE
RITW Dnwnn Py 00”7 KD RVA W 1UYN OwA X ,LP NPWRI2 DMK
oMY I wiabna 0 NR nwabn a1vam Lnaea v nxenn wiab
197X OPTE Don e weabn M tnwnn mam .Donxenn nptn
21 0MPRIN NNNR RITY 7 w1297 1 DTN RITW T 07°PA Nnnn
R"2% XX 172 PPODNRT TONT MRY RIT UM M Py mam .ovoyan
.1D3°Y 21w °D NPMIR 03 IR .I1IRA WUy oW 9oy 710y

2722
Moshe tells G-d that he is “heavy of mouth.” The Alter

Rebbe presents this as the silence that goes with
Chochmah and bittul.
Exodus 4:10”:7 mnw
D3 Pinnn 03 21X 0°12T YUK R? 1R 02 CNTOR nwn nkm
23R T 7221 197723 5 772Y7PK 7127 XN D) DUHYN
And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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47

171747 M908 WO

“Is there any number to His troops?” The verse attests to
the countless ranks of angels, some of which, the Alter
Rebbe says, derive from the Chashmal.

Job 25:372:7175 21°R
AR DIP2RY N7oY1 PTITA? 120N WL
Is there any number of His armies? And upon whom doth

not His light arise?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,719 27K

900 wnl MY brwn na

The same statement appears there: the curtain and screen
between Atzilus and Beriah derives from the Chashmal of
Binah, citing Etz Chaim 41 and the Ramaz, who places the
Chashmal in Tiferes of Imma.
KEHOT'S NOTE
nne® MITAT 773 RN L2 1% S 7 e M R QS B 7 |74 ﬂ”w‘?l gl
11321 N2192 7Y 2”Aywa 071D2 wrne YUIw 19109 219 1”17n "5
AR w7y ,m:‘m »M2 X177 IR™22 N1978R 1°P2W ROIDAW M”KRT W77
AY-1Y°Y 1AW °°n 8 X7RA INIR P”J‘? At °7IR%2 07
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NNI2WT 231 °p1 VYA

The note lists the Pardes for Metatron being called the
“shoe” of the Shechinah.
KEHOT'S NOTE
.070n Y 2pY° N9R .77D Y7UAR YW 071D (R ,XD) XD 1PN N X
BY1°p1 N 3, aw IR 790K 2,30 wUIw n7ph

NNOOWT PY1°p1 v

Tikkunei Zohar (Tikkun 21) calls Metatron the “shoe” of
the Shechinah. Since the shoe is the Chashmal beneath

Z’eir Anpin and Nukva, Metatron belongs to the

Chashmal-angels.

Tikkunei Zohar 61a:4-5°771-7:X X”0 771177 °23pN

007 KT 19977 990 LRDNKR TORT XD1A KT 1291 WX 750 T30

ARTRY TR IR PYRART RTINY 172 1ONWK 1Rt T 1y 1NN

AN R IRNN RNPOW PIAT9Y 713 ATIYN SR LARDY RNPOW

X295 » RNPOW °MPRT DN PYR 721 U591 13 PR R L1032
T0YIR* 1 1790 YN

Constantinople, 1740 (CC-BY-NC)

MWn 772p7 "R KXY 277 Nywa
The Talmud interprets Chashmal as beings who are “at
times silent, at times speaking”: silent when the speech
goes forth from the mouth of the Holy One, blessed be He,
and speaking when it does not. The Alter Rebbe explains
this in the next paragraph.
Chagigah 13b:1'X:2 2 f3an
nywa .nivpnn 0°RY ,NIYN 0Ny :XID KN2INn2 .nivPan U nitn
MTT PRY TYYN LNIUT — RIT N2 WA "R K MY
NI9PRn — RIT P2 WITRD BN KR
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 225aR ,7157 3’
KEHOT'S NOTE

LIRDD 1R T LIS TP LKL TDT AL, AN

oy K72 97n R
The saying is sourced and developed there: the Name
Elokim means rulership, “for there is no king without a
people,” and this level is called Shechinah because
through it G-d dwells and is clothed in created beings.
KEHOT'S NOTE
7,39 TP WX, 90y 101

mRYTAn T e

“Yours, Havayah, are the greatness, the might...” The
verse lists G-d’s attributes (the Sefiros of Z’eir Anpin),
which in themselves are beyond relation to created
beings.
I Chronicles 29:118”>:1”5 X 0°»°71 127
YN D03 9373 TN MRIT NNENT MM NPT M A
WK 90 Xipannm nYomen 0 12
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
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heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note marks that this later discourse explains the mat-
ter the other way around, so the reader should compare
the two treatments of when the angels are silent and when
they speak.
KEHOT'S NOTE
.79°712 (31N0°Y 170N Wnn2) 170N 1MTPRY AYwA 177 RA

7925 M2 IR P1TA wyYna

Ezekiel heard behind him “a great noise: Blessed be the
glory of Havayah from His place.” The angels’ loud praise
belongs to the state of withdrawal, when the light is not
revealed.

Ezekiel 3:1227:2 Hrpie

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Qo118 NPPa° o0 RDW 753
The note says there is a gloss there on this passage about
the Chashmal protecting from the external forces.

KEHOT'S NOTE
JRDD YR wo 2aywn *Y 2970 X730 1IR3

TRyR Rt R
“How beautiful are your steps in shoes, O daughter of the
noble.” The “shoes” allude to the Chashmal beneath the
feet of Z’eir Anpin and Nukva, and the “daughter” to
Malchus.
Song of Songs 7:2'2:t 0°7°Wi1 W
T gy PN D I Pl 27N DbYI2 TRYD 1YY
T
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

=R R iyl

027 RIT RPN . . 2y2

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
A7ROR YW N7y

7790 Pw IR

The note lists this later work for further discussion of “de-
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rivative light.”
KEHOT'S NOTE
LASYR Y 29792 27790 qwnan AR WKE POIR SWINT YW RV YW 17y

7790 Pw IR

The Kehot notes point to Etz Chaim, Sha’ar 41 (Drushei
ABYA) for the term “derivative light,” the light that passes
through the screen to Beriah.
Sefer Etz Chaim 41:2°2:X"1 0°°n vy
PR 0°915° DIR P70 Drewn 0°3D Pnan NN IR YIS L.
TPy T30 099917 12300 KD TI02 071720y 0OFN D1TA IR On 0D
5X 0°ownan pmnn 107 pcd 179157 DPRwnT 0MINRT TR DIRK
5R 970 oYW 775 TINRT DR IMIY RV VY Pownl OO XIpun
7AW 0”1 93110 973 RIPIT MY DM RVAR AN KD 13pa0
IXY 7°0°D521 NTA2 2732 PMdT DR W PAMWR 272 ANwRD
7919° PIw BYYR DPNARTA O3 PR 1P915° 0K 0190 T opn
... D272 K2 KD M1 W2 °R2°KR D127 DAW 11°3 13y 01 pavo
Sefer Etz Chaim (Public Domain)

B mn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77 ,00 R-0°1°1-°927

Do anT

“For all is from You.” David’s words raise the question why
creation is called “something from nothing” when every-
thing comes from G-d.
I Chronicles 29:1477>:1”3 X 0°2°71 °127
T 930 AR NN ITINT? 103 337D RY W W N 7
:77 2103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°N5 D71 RIT DA PRR WO N3N 7P 199

There the same question is asked: why is creation called
“something from nothing” when “all is from You”? The
answer given is that G-d’s essence is not related to cre-
ation as a source to its effect (“He commanded and they
were created”), so the created is not drawn from His
essence.

KEHOT'S NOTE

ow » VIPP1 5 "0 PURARAY LA LW0 v LT 10 RT D A7IpY XA

L1IR2

DSRwnT R 2 17YT 270 M
The Zohar’s passage on “the secret of the Chashmal,” to
which the Alter Rebbe refers for further study.
Zohar, Yitro 13:235-14:2461"27:77-1797:27 190° ,977 190
IN THE THIRD MONTH, WHEN THE CHILDREN OF ISRAEL

WERE GONE FORTH OUT OF THE LAND OF EGYPT.... The
third month is the one in which the celestial chief Uriel has
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64

65

66

sway. He has three hundred and sixty-five myriads of camps
with him, corresponding to all the days of the year. All have
three hundred and sixty-five keys of light issuing from the
inner supernal sphere called “Hashmal” (v. Ezek. 1, 4),
which is hidden and veiled, in which the mysteries of the
holy celestial letters of the Holy Name ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Faralaiatyir)]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R eah i)

R

As the note quotes, it cites the Ramaz at the end of Yisro
(78Db) that the secret of the Chashmal is in Tiferes, whether
of Imma or of Z’eir Anpin.
KEHOT'S NOTE
(MY A72) 190° 270 A2 INXIAM” R LK1 WU .ﬂ”WPb R 0n° 8
775 NPWRI2 N7IIRD 71797 LURMIT 172 RIAORT 172 17N RN Snwnn Tow
LR ,3m7 2975 AW D2 W IR LK ,LYN A

%1 N7 p0:

The note identifies the book as Rabbi Shalom Buzaglo’s
explanations on the Zohar and the Idras (Amsterdam,
5526), where the Chashmal passage of the Zohar is
discussed.
KEHOT'S NOTE
73PN O7IWONR ,MATRM M Y 0771183 ,123812 D19 37712
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The note lists the Siddur for the idea that on Shabbos the
light of Atzilus shines below through Beriah alone.
KEHOT'S NOTE
R7ITTIR 20K WK ,0RP 717°0 DA 7R .70 WTIP ORIpR YW n7ya IR7

.72°RY 37PN Y mPyRa wrn 1A 177 0°0unp —

1wy Y P

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
.27y OYH 20 11772 27WN 0°1ARNAT 190 .2 ,VD "Yon D N”ip‘? el

DMANWR T2 DOWT NaX

“And the host of heaven bows to You.” Even the created
“something” of the holy worlds bows in self-nullification
before G-d.
Nehemiah 9:67:’v 1°nm1
OR2Z"22) OORYD "By DORWITNR DUy Anx 9737 0 XnTAnR
K391 DP2°NN MO TONY D712 MWRTP2) DU TPY UKD TNT
DAY 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
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and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NOI2AW IWaNY

In this manuscript the remark is introduced with “and in
another manuscript I found that the partition...”, showing
that the suggestion about a Chashmal between Asiyah and
nogah came from a second manuscript source.
KEHOT'S NOTE
.RDIDAW "NRX¥MN AR 21121 :X ,VIP 17 °2R2 722

SRIWS YRW DY JAANNKY D2 XA

This is the discourse on “Hear O Israel” the text refers to.
KEHOT'S NOTE
TIR°212Y TR °Y 270PN 12”02 RUATIR PrI NNIM 2 ,R° 1ANNRY n”w‘?
.21°Y RAP™ NUMIRDY .'|‘?’N'l 27y ow

ynw 27y
The Shema. The Alter Rebbe refers to his discourse on this
verse in Parshas Va’eschanan, where the separation
through the Chashmal is also explained.
Deuteronomy 6:47:"1 0°127
:ToX Havayah 11°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yy 0IPPN N2 TWR

In the previous maamar the verse is explained as the rea-
son for circumcision: “which G-d created to make,” to rec-
tify, because man was not created complete and must per-
fect himself.
KEHOT'S NOTE
X ,2° 5oy 1m0

nIwYS 0oPN N2 R

“Which G-d created to make”: creation was left to be com-
pleted. The Alter Rebbe reads “to make” as “to rectify,” the
work given to man, as he explained in the previous
maamar.
Genesis 2:3°1:°2 N"wX12
IMORPRTP9M NAY 12 73 ANR WIRM ¥ awn 0 nR 0°pPR 1727
:Niry? 0°pK X127WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1N ANl

Man was made “in Our image, after Our likeness,” as a mi-
crocosm; so he too carries the screen of nogah and is
charged with repairing it.
Genesis 1:26172:X n°wx12
MY 077 NIT2 1T MINTD 10PRD DIR Y1 DoPRR NN
PITPY 0T U772 YIRT23 MR D
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP DAY By WYY PRI —

The Talmud speaks of those who ate ordinary food “pre-
pared in the purity of holiness.” The Alter Rebbe uses the
phrase for mundane life elevated to holiness.
Chagigah 19b:4-6"-7:2 ™ 73°an
RD°01 1327 KT A1 *TT02 MY PPIN 0T ,PRR 2277 IRDY
>N KT 72 KOX 27 77K °27 K1 1227 KPP 1K 17°KD °37
yaw m 27 MK .11210 AP0 A2 2pim ,nivYn wnn XD A2
— "R NT WTIPD — WP N0 Py WYY 17N An
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
LXMDY MER TPISR 0T ORI T, A0RD M0 IR L2, W0 A

IN 270D 1R I7pW WU — mwyh 1w
The manuscript reads “and all the more so the screen be-
tween Asiyah and kelipas nogah does not separate then,”
specifying that it is the screen between Asiyah and nogah
that does not intervene on Shabbos.
KEHOT'S NOTE
IR PP0BER PR 17PR WY 1w Toniw wom) 0w 17 2R3 123

PASR 1705 naw

“The seventh day is a Shabbos to Havayah your G-d.”
Shabbos is devoted to G-d in self-nullification, set apart
from weekday work.
Exodus 20:10:’3 mnw
AN ANN TIXPRDD APYNTRY PROY 2 N2 "y o
TP WK 710 AT ANKY 713
but the seventh day is a sabbath unto the L-RD thy G-d, in it
thou shalt not do any manner of work, thou, nor thy son, nor
thy daughter, nor thy man-servant, nor thy maid-servant,
nor thy cattle, nor thy stranger that is within thy gates;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

nnIanaw

The manuscript reads “whose coming into being” in the
plural (she-hishtahavusan), referring to the weekdays; the
meaning is the same.
KEHOT'S NOTE
NN :aw 17 7122

TR0 YO

“When you eat the labor of your hands, you are fortunate.”
Honest work, done for the sake of Heaven, is the way no-
gah is refined during the six weekdays.

Psalms 128:2°2:175p 0°9°11n
:77 2101 WX 29KN " 7782 YN
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When thou eatest the labour of thy hands, Happy shalt thou
be, and it shall be well with thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

XD — T

The glosses read the abbreviation as ki im (“for if”), which
is how the translation takes it: “For if there were no
partition...”
KEHOT’'S NOTE
SR AT MO R0 ,OR %D =
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“As for Me, behold My covenant is with you, and you shall
be the father of a multitude of nations.” G-d’s covenant of
circumcision with Avraham; the Alter Rebbe reads each
phrase in terms of removing the screen of nogah.

Genesis 17:4"7:1” n°wx12
:0%93 10 XD 171 A0K "N 737 IR
’As for Me, behold, My covenant is with thee, and thou shalt

be the father of a multitude of nations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LT, PwRA2

PR N1PNIN %INR
The note refers to this reference work of Kabbalistic terms
for the equivalence of ani (“I”) and ayin (“nothing”).
KEHOT'S NOTE
L1700 °R NIR R™IRRA AIRT

TPYnD NYPYNR RITWD 1379777 1TA AP

Or HaTorah there cites the Zohar (3:191b) that the zakef
accent, standing upward, indicates the ascent of Malchus,
which is how the text reads “I” with zakef gadol.
KEHOT’'S NOTE
5y 171 X290 RRYY AP 2RI A7MID 178 1OWR Y MR NPTING
o Ny
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Sarai your wife: you shall not call her name Sarai

How a new existence comes into being depends on the level: above, at
the level of the higher Chochmah (Abraham), birth comes through
contraction, the yud; below, at the level of the lower Chochmah (Sarah),
it comes through expansion, the hei. That is why Sarah could bear Isaac

only once her yud became a hei.

THE MAAMAR IN BRIEF

The Midrash teaches that Sarai could not give birth, but Sarah could. This is puzzling: the yud of Sarai
stands for Chochmah, the level of ayin (nothing), which is the source of new existence, while the hei of
Sarah stands for Binah, called yesh (something). Why would exchanging the higher letter for the lower
one give her the power to bear a child? The Alter Rebbe answers that Abraham and Sarah are the high-
er and the lower Chochmah. Above, a new existence comes about only through tzimtzum: were the
Infinite Light to spread forth as it is, nothing finite could ever arise. Below, the reverse is true: contrac-
tion would leave only darkness and concealment, and existence comes about through spreading out
and expansion, which the broad letter hei expresses. The three tips of the yud and the shape of the two
hei’s illustrate this. Abraham too received a hei, but only to become ‘the father of a multitude of na-
tions’, elevating what lies outside holiness; for Isaac, who belongs to holiness, whose nature is self-nul-

lification, he did not need it. Sarah, however, needed the hei for Isaac’s birth.

OUTLINE

1 The question: why a hei for Sarah? 1

The name change gave Sarah the power to give birth; yet the yud (Chochmah, ‘nothing’) is the source of new
existence and is higher than the hei (Binah, ‘something’). The key: Abraham and Sarah are the higher and the
lower Chochmah.

2 Contraction above, expansion below 12

Above, new existence comes only through tzimtzum; below, at Sarah’s level, it comes through expansion.
Abraham’s hei served his role as father of many nations, not Isaac’s birth; Sarah needed the hei for Isaac.
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KEY CONCEPTS

Yud and hei &7 777

In Kabbalah the yud, a single point, stands for Chochmah
and for contraction; the hei, which spreads out in width
and length, stands for Binah and for expansion.

Ayin and yesh v "R

Chochmabh is called ayin (‘nothing’), the undefined source
from which new existence comes; Binah is called yesh
(‘something’), where things have taken definite shape.

The higher Chochmah and the lower

Chochmah 78NN 725 AR 71Mon0

Two levels of Chochmah. Abraham corresponds to the
higher, rooted in the Chochmah of Atzilus; Sarah to the
lower. Each brings new existence into being in the oppo-
site way.

likuteitorah.com/torah-ohr/lech-lecha/

tzimtzum (contraction) 01%n%

The self-concealment of the Infinite Light; at the higher
level it is the only way a finite, new existence can come
about.

Spreading forth and expansion 7121771 MVwan

At the lower level, where the light is already limited, new
existence comes through expansion rather than further
contraction, which would leave only darkness.

self-nullification (bittul) 21v°2
The nature of the side of holiness; because of it, Isaac’s
birth did not require Abraham’s hei of expansion.
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SECTION 1 - 11

The question: why a hei for Sarah?

»ra R NI RIT T PR awn MW 130T A TR T 00 20w nw XApn KRR INYR 1w
ahirahl

“Sarai your wife: you shall not call her name Sarai, for Sarah is her name,” etc. Now, the change of
Sarah’s name was so that she would have [the capacity of] giving birth,
The maamar opens with G-d’s instruction to Abraham to change his wife’s name from Sarai (spelled with a fi-

nal yud) to Sarah (spelled with a final hei). The Alter Rebbe states the premise: the purpose of this change
was to give her the ability to bear a child.

L9277 7RO T7I° 99 U1 11 123 7710 NPYR RO D8 97RY 10 3790 KD 0w rRnD

as our Sages, of blessed memory, said: “Sarai does not give birth,” etc. If so, [the question] must be
asked: is not the level of the yud higher than the hei? For yud is Chochmah (wisdom) and hei is
Binah (understanding).

The Midrash says that as Sarai she could not give birth, but as Sarah she could. This raises a difficulty: in

Kabbalah the letter yud stands for Chochmah and the letter hei for Binah, and Chochmabh is the higher facul-
ty. Why would exchanging a higher letter for a lower one bring about the ability to give birth?

13 W7 °P1 11392 9”RWN 1D “1ORM NIMM PR N3 ARonw %97 7750 N1°nan 77217 9P %0 y7IN

And it is known that giving birth comes chiefly from the level of Chochmah, because Chochmah is
the level of ayin (nothing), [as it is written,] “and Chochmah comes from ayin,” etc.; whereas Binah
is called yesh (something), etc.
The question is sharpened. Chochmabh is called ayin, ‘nothing’, because it is the first flash of insight before
anything is defined; bringing something new into being, ‘something from nothing’, is rooted there. Binah,

where the idea is developed and takes on definite shape, is called yesh, ‘something’, an existence already
there.

219 531N °T 19 19 1001 7000 19 IARA AR TR0 10 15 NP X% 7190 7OR)

So how is it turned around, that for her to have the power of giving birth, the power of the yud is
taken from her and the power of the hei is given to her in its place, etc.?

So the change seems backwards: to give Sarah the power to give birth, the yud, the letter of Chochmah and
the source of new existence, was taken away, and the hei of Binah was put in its place.
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And the explanation is that Abraham and Sarah are the levels of the higher Chochmah and the low-
er Chochmah, etc., for Abraham’s root is in the level of the Chochmah of Atzilus.

The answer begins. Abraham and Sarah correspond to two levels of Chochmah: Abraham to the higher
Chochmah, rooted in the Chochmah of Atzilus, and Sarah to the lower Chochmah. What is true of how birth

works at the higher level is not true of the lower one, as the next paragraph explains.

SECTION 2 - 112

Contraction above, expansion below

aR 3 7RPIT DIRAT 7Y RIT VTN T NIRDED DA ATRIN0 00y TR R 0 1PyRR 1Im
VWANn 173 ORR 11

Now above, this is the rule: the essence of giving birth, so that a new existence is born, comes
specifically through tzimtzum (contraction). For if the Infinite Light (Or Ein Sof), blessed be He,
were to spread forth

Here the answer is given. At the higher level (Abraham’s), a genuinely new existence comes about only

through tzimtzum, the self-concealment of the Infinite Light. Without such contraction, nothing separate

could arise.

Ma237 X137 7Y PER 9D MIR°EM NITANT W N1PAR WRX U KD 0PN a3 RITW 1D
2197 1MBYaNT? 710 1°R RIT 19 18w %0 Mbwhnwn

as it is, in the level of the Infinite, it would not be possible for any existence at all to come into be-
ing, even through myriads upon myriads [of stages| of the chain of descending worlds (hishtal-
shelus); for as its name is, so it is: there is no end to its spreading forth, etc.

If the Infinite Light spread forth as it truly is, no finite existence could come into being, however many

stages of descent it passed through, since its nature is to have no end. That is why, at the higher level, the

yud, a single contracted point, is the letter of birth.

SN0 OPYM qwR 77 DXNRZNN IRA 77 ORW whn T9°1° RIT N0 7O °na3 qunk OURwn
121 RP1T 120771 MOWANT 12 7Y R NIRRT DNANT P ¥ 21122

Whereas below, in the level of Sarah, etc., it is the very opposite: if the light were contracted, there
would be darkness, concealment and total hiddenness; and existence comes into being chiefly
through the level of spreading forth and expansion specifically, etc.

At the lower level, Sarah’s, it is the reverse. There the light is already limited, so further contraction would

leave only darkness and concealment; new existence comes about precisely through spreading out and ex-

pansion. The hei, a letter with breadth and length, expresses that expansion.
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(As is known concerning the three tips of the yud: the lower tip, the source and power of Binah, de-
pends on the upper tip, etc.)

The text’s own parenthetical support: the yud is drawn with three tips, an upper, a middle and a lower one.
The lower tip is the source of Binah, and it depends on the upper tip, which shows that the spreading out as-
sociated with Binah draws its power from what is above it.

M2 RIT OTAR 10 7 0T9PIM 10K DOAR T OTNARD A0INIY 1Y LU 02 NIRN 1PIYa YT
2 y’n
And as is known concerning the shape of the two hei’s. And as for the hei being added to Abraham:

“Abram does not beget,” etc.; Abraham is the level of the higher Chochmah, etc.

A further support is the shape of the two hei’s in the Name Havayah, a letter that spreads out in width and
length. The text then raises an objection: Abraham too received a hei, since the Midrash says ‘Abram does
not beget’ but Abraham does; yet Abraham is the higher Chochmah, for whom birth should come through
contraction, not expansion.

MIRDYI M2 2102 WY WK WO N2 TP 10 DA 1N AR 0D RIPN2 wIDRY 11D 13°07
219 YR

That is, as is stated explicitly in the verse, “for [I have made you] the father of a multitude of
nations,” etc., in the manner of the level of “the souls they had made in Charan,” the level of eleva-
tions from the opposing side (zeh le’umas zeh), etc.
The answer: Abraham’s hei was for what the verse states explicitly, that he would be ‘the father of a multitude
of nations’, like ‘the souls they had made in Charan’, which our tradition understands as the people

Abraham and Sarah drew to the service of G-d. That is elevation from the side opposed to holiness, which
requires expansion outward.

KDY 23072 P02 AwITPT RIV0 DI 137TR 00 PIX 70 KRR AwITPT w0 Bpnxe nToind Daw
13 Mvwann

But for the birth of Isaac, [who is of] the side of holiness, it was not needed; for on the contrary, the

whole side of holiness is the level of self-nullification (bittul) and not of spreading forth, etc.

For the birth of Isaac, who belongs wholly to the side of holiness, Abraham did not need the hei, because ho-
liness is by nature self-nullification (bittul), not spreading forth. So at Abraham’s level the birth of a holy
child still comes through the contraction of the yud.

likuteitorah.com/torah-ohr/lech-lecha/ 101



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 5 M1 AW 7AW °2 MW 1nRw XIpn RD JNWR W

: (PRYY 1P 19 1772 W N R MR YY) 19 prige nTORS YN A0IN 1YY 97RYH

Whereas to Sarah the hei was added for the birth of Isaac, etc. (And see below, in Parshas Chayei

Sarah, in the maamar beginning “Yegaleh lan ta’amei.”)

Sarah, however, being the lower Chochmah, did need the hei for Isaac’s birth, since at her level new exis-
tence comes through expansion. The text refers the reader to a maamar in Parshas Chayei Sarah, ‘Yegaleh
lan ta’amei’, for more on this.

QUESTIONS FOR DISCUSSION

1.

ok W

Why does the Alter Rebbe call Chochmah ayin (‘nothing’), and why should ‘nothing’ be the source of new
existence?

According to the maamar, why can nothing finite come into being unless the Infinite Light is contracted?
Why would contraction at Sarah’s level lead to darkness and concealment rather than to birth?
What did Abraham’s added hei accomplish, and why was it not needed for the birth of Isaac?

How do the three tips of the yud illustrate that the lower level depends on the higher?
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Notes

PARAGRAPH 1

1 Rl el
In this manuscript, a copyist’s text of the maamar, the
Tzemach Tzedek added in his own handwriting the word
‘mugah’, marking the text as proofread.

KEHOT'S NOTE
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G-d tells Abraham that his wife is no longer to be called
Sarai but Sarah. The verse opens the maamar, whose sub-
ject is why the change of one letter gave her the power to
bear Isaac.

Genesis 17:15170:1 n"wR12

M *2 " ARYTNX KIPNTK? AATX " DTIRIK DPRK TR
Y

And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, NOwRI3

3 Ton XY M

The Midrash says that Sarai does not give birth but Sarah
does, linking her ability to have a child to the change of
her name. The Alter Rebbe takes this as the premise that
the new letter brought the power of birth.

Bereshit Rabbah 44:1227:771 1127 n°wX12
KEHOT’'S NOTE
.2,R Pwa s NP YT LK 0DWN RPINAN 2%, 773

4 1PRR R0

The verse asks, ‘And wisdom, where [me’ayin] shall it be
found?’ Chassidus reads me’ayin as ‘from nothing’:
Chochmah comes from, and is, the level of ayin. The Alter
Rebbe uses it to show that Chochmabh is the source of new
existence.

Job 28:1237:173 2K
:713°3 DIPR 717 7R R¥RN TR TR0

But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,M0 2R

5 1P TR NS 19 1P L L B PR

The Likkutei Torah maamar on Beshalach refers back to
this passage, so its treatment of the yud and the hei can be

likuteitorah.com/torah-ohr/lech-lecha/

read alongside this question of why the yud was exchanged
for a hei.
KEHOT'S NOTE
JR9D TU¥n 2 X mowa n7pha

PARAGRAPH 2

6 7 K17 90 7PYnRR mam

That passage explains that the worlds can receive only
through narrow channels (‘hairs’), and it quotes this maa-
mar: above, birth comes specifically through tzimtzum,
while below, at the level of Sarah, it is the very opposite.
KEHOT'S NOTE
2,19 XN 99D 17pha RN

7 NPIT QI8 Y KT — TN W

As the note quotes it, Likkutei Torah clarifies that this tz-
imtzum is not concealment and total hiddenness, but like
the teaching that a person should always teach a student
in a concise way.
KEHOT'S NOTE
9 ROR ,793 IN0M 0PYR DIRAZT M PRIY” R LR APwa n7pha RA
75 NPWRI2 NPMIRG AR LY A% 7172 170005 0TIX maw 0yh
.2,0%wnT
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the passage shares nothing with the note

KEHOT'S NOTE
.OwD 7t 2,80 PUyh R

9 799 I°K 3N
The Midrash says that Abram does not beget but Abraham
does, just as Sarai does not give birth but Sarah does. The
Alter Rebbe uses it to raise the question why Abraham, the
higher Chochmah, also needed a hei.

Bereshit Rabbah 44:1227°:771 727 n°wX12
QW MY .0 AwYM OV CUW AR ANR A01° 29 72 RN M ...
TRRIY M7 OWIRD NV AWYR 073K AW TV RIP? KDY ,DTARN
MW AR 0PN WM AN 12w 0D DwYn DR DPPPR R (3 M)
MR RN .72 72 072K PR 1 INK (20 NPYRID) InRIw Dpn
RPDMM 792 K27 13 7172 020 923 (3 0°21N) InRIw N°IyNi AR
JTIPI2 WRD 09N NIYN 11D° (MR 27 w3 1U73 13 R0 22
:N2W321970KR1 ,01°2 127 A0 237 MR

“He took him outside, and said: Look now to the heavens,
and count the stars, if you can count them, and He said to
him: So will your offspring be” (Genesis 15:5). “He took him
outside” - Rabbi Yehoshua of Sikhnin in the name of Rabbi
Levi: Did He take him outside the world, that the verse
should say: “He took him outside [hahutza]”? Rather, he
showed him the streets of the heavens, can also mean
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streets. just as it says: “While He had not yet made earth and
the ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I, 90b2 ,x x”mt
KEHOT’'S NOTE

2,380, T
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The Kehot notes give this Zohar passage, alongside the
Midrash, as a source for the saying that Abram does not
beget. The Alter Rebbe uses the saying to ask why
Abraham needed the added hei.

Zohar, Lech Lecha 31:342-32:354-2"nw:x"% 9% 9% ,3m7 190
w2

Till Abram was circumcised, he was addressed only by that
degree which we have mentioned; after he was circumcised,
then THE L-RD APPEARED UNTO ABRAM, i.e. all the other
grades appeared over this grade, and this grade addressed
him without reserve. After he was circumcised, then THE
L-RD APPEARED UNTO ABRAM, Thus when Abram was cir-
cumcised he emerged from the unripe state and entered
into the holy covenant, and was crowned with the sacred
crown, and entered into the covenant on which the world is
based, and thus the world ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

%12 777 28 °D

The verse explains Abraham’s new name: ‘for I have made

you the father of a multitude of nations.” The Alter Rebbe
reads this as the explicit purpose of Abraham’s added hei.

Genesis 17:5°7:1 n"wR12
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:AN3

Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12wy WK waln

When Abram left Charan he took with him ‘the souls they
had made in Charan’. The Alter Rebbe cites it as an exam-
ple of elevating what lies outside holiness, the work for
which Abraham needed expansion.

Genesis 12:577:27 n°wx"2
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And Abram took Sarai his wife, and Lot his brother’s son,

and all their substance that they had gathered, and the souls

that they had gotten in Haran; and they went forth to go into

the land of Canaan; and into the land of Canaan they came.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,2° WX
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As the note reports, Biurei HaZohar explains that the hei
was added to Abraham’s name for the sake of Isaac’s birth,
which differs from this maamar’s statement that for Isaac
it was not needed.
KEHOT'S NOTE
>11°71 NBOITW IRIIN OWT 2 ,3° "YRART IMINRTR P¥ID M 2R 1R
1R 072K w17 @R ,79WN T 710 NPWRI2 NPMIRD Lphxe N hawa
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On that very day Avraham was circumcised

There are two circumcisions of the heart: one we do ourselves through
teshuvah and the Torah, and a greater one that G-d performs from
above, drawn from the Thirteen Attributes of Mercy, beyond reason and
beyond the Torah itself. Avraham kept the whole Torah on his own but
waited for circumcision because he sought the higher circumcision that

only G-d can give.

THE MAAMAR IN BRIEF

The maamar asks why Avraham, who kept the entire Torah before it was given, did not circumcise him-
self until commanded. It answers by explaining the nature of circumcision. The verse “Who will go up
for us to heaven?” hides milah in its initial letters and Havayah in its final letters, so circumcision
stands above the Name Havayah and above the Torah, which is “not in heaven” but brought down to
earth. The Torah speaks of two circumcisions of the heart: “you shall circumcise,” our own teshuvah
and service, an arousal from below; and “Havayah will circumcise,” the revelation from above that will
come after the ingathering of the exiles, G-d’s stored-away goodness. This higher circumcision is the
“great circumcision” of the thirteen covenants: like a covenant between friends, it is above reason,
drawn from the Thirteen Attributes of Mercy, which transcend wisdom and the Torah. Avraham there-
fore kept all of the Torah below it himself and waited to receive this circumcision from above. Hence
the Torah says “Avraham was circumcised,” in the passive, and “in the essence of that day,” the entire-

ly good day of the time to come, revealed to him then.

OUTLINE

1 The question and the key verse 1

Why did Avraham, who kept the whole Torah, not circumcise himself earlier? “Who will go up for us to heav-
en” hides milah and Havayah.

2 Two circumcisions, and the great one above the Torah 12

Circumcision from below (teshuvah, Torah and mitzvos) and from above (G-d’s revelation, from the Thirteen
Attributes, above reason, Havayah and Torah); so Avraham waited for the higher one.
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3 “Was circumcised” in the essence of the day

13

The passive verb and the phrase “in the essence of that day” show that Avraham received the circumcision

from above, from the revelation of the day that is entirely good.

KEY CONCEPTS

Circumcision from below 717y1% nunonw 17°m

“You shall circumcise the foreskin of your heart”: a per-
son’s own teshuvah and service through Torah and
mitzvos, an arousal from below.

Circumcision from above (the great

circumcision) VN 1PYNIRY 17173 1770

“Havayah will circumcise your heart”: G-d’s own revela-
tion, the “great goodness” He has stored away, which no
human effort reaches.

Initial letters and final letters 7”>1771 n”01 19°1 N1

In “Mi ya’aleh lanu hashamaymah” the initials spell milah
and the finals spell Havayah, showing circumcision to be
above the Name Havayah.

likuteitorah.com/torah-ohr/lech-lecha/

Torah not in heaven x°77 0°nwa &%

The Torah has been brought down to earth through the
Name Havayah (contraction, expansion, drawing down),
so its law is decided here below.

Thirteen Attributes of Mercy 2°nrai niTn 2

Divine mercy above wisdom and the Torah, the source of
forgiveness and of the great circumcision, alluded to in
the “thirteen covenants.”

Covenant n°72 Nn°12

A bond above reason, like two friends who commit to love
each other even when reason would no longer produce
that love.

The day that is entirely good 21v 1715w o1

The time to come, whose “essence” is the revelation of
G-d’s great goodness; it was revealed to Avraham at his
circumcision.
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SECTION 1 - 11

The question and the key verse
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“On that very day Avraham was circumcised,” etc. [We need] to understand the question that is
raised in the books: why did Avraham not circumcise himself earlier, since he kept the entire Torah
before it was given, even eiruvei tavshilin?
The maamar opens with the verse about Avraham’s circumcision at ninety-nine and raises a known ques-
tion: Avraham kept the whole Torah before Sinai, down to the Rabbinic enactment of eiruvei tavshilin (which

allows cooking on Yom Tov for Shabbos). Why, then, did he wait until he was commanded to circumcise
himself?

077 Rtawn 1% 9y on AnRD OXOT 0onwa XY 2°N5 1107 0900 Iy aPhnn 5UE I van™
.17 0701 TPn

To understand this, we must first [explain]| the matter of circumcision. For it is written, “It is not in
heaven, that you should say, “‘Who will go up for us to heaven?’ (mi ya’aleh lanu hashamaymah)” —
whose initial letters [spell] milah (circumcision) and whose final letters [spell] Havayah.

Before answering, the Alter Rebbe explains what circumcision is. In the verse “Who will go up for us to heav-

en?” the first letters of the four Hebrew words spell milah, circumcision, and the last letters spell the Name
Havayah; he will show that this places circumcision above the level of Havayah and of the Torah.

SECTION 2 - 112

Two circumcisions, and the great one above the Torah

202 WO *vDY 22% DR PPPOR °T 911 20091 Y0923 DAY AR anBnY 2°n5 190N 10T v
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The explanation: first it is written, “You shall circumcise the foreskin of your heart,” and it is [also]
written, “And Havayah your G-d will circumcise your heart.” The meaning is that there are two lev-
els of circumcision. The first is from below upward: we must circumcise the foreskin of the heart,
and this is the matter of teshuvah (return),

The Torah speaks of circumcising the heart in two ways: once as a command to us, and once as a promise

that G-d will do it. The first is circumcision “from below upward”: our own effort to remove the “foreskin”
that blocks the heart from feeling G-dliness, which is teshuvah, returning to G-d.
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as it is written, “And you shall return unto Havayah your G-d,” through fulfilling the Torah and
mitzvos. And our Sages, of blessed memory, said: “If Israel do teshuvah, they are redeemed; and if

not, they are not redeemed.”

The verse about returning to G-d is read as referring to keeping the Torah and mitzvos. The Talmud’s teach-
ing ties the redemption to this teshuvah: our own work of return is the condition for being redeemed.

NR 15! aond abynbnw 790an RIM 1D 9200 PART PR IR 2000 DDA I2p 0K
1235

And after the ingathering of the exiles it is written, “And He will bring you into the land... and He
will do you good,” etc. And this is the circumcision that is from above downward: “And Havayah
will circumcise your heart.”

Only after the exiles are gathered in does the Torah promise that G-d will bring Israel to the land and do

them good, and only then does it say that G-d will circumcise their hearts. That is the second circumcision,
which comes “from above downward,” as G-d’s own act.

IMIR RIM 200 0 79w Awna 310 RIng AWK 720 27 111 703 TPMIARD 7200 )
ey RIS

(And this is [the meaning of| “And He will do you good more than your fathers”: the level of “How
great is Your goodness that You have hidden away,” etc.; for regarding Moshe, who was born cir-
cumcised, it is written, “And she saw him, that he was good,” etc.)

In a parenthesis the Alter Rebbe links “He will do you good” to the “great goodness” that G-d has stored

away. The Sages learn from the word “good” said of the newborn Moshe that he was born already circum-

cised: the “good” describes a circumcision given from above, not achieved by human effort.

DR T 9! 912 A RIT YPRTYNARTT NPDIYAR RO T rhynk aunbnw nawsa 90 onaw 13°m
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That is to say: the level of the first circumcision, which is from below upward, is an arousal from
below; and the arousal from above is the revelation, the level of “And Havayah will circumcise your
heart,” etc.

He restates the two circumcisions in Chassidic terms. Our own circumcision of the heart is an arousal from
below, human initiative; G-d’s circumcision of the heart is an arousal from above, a revelation that comes
from Him.
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Now, about this second circumcision, which will be after the ingathering of the exiles and after the
fulfillment of the entire Torah, it is written, “Who will go up for us to heaven?” — the initial letters
[spelling] milah —which is above the level of the Torah.

The verse “Who will go up for us to heaven?”, whose initial letters spell milah, speaks of this second circum-

cision that will come after the ingathering of the exiles and after the whole Torah has been kept. Its place in
the verse shows that it is higher than the Torah.
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For about the Torah it is said, “It is not in heaven,” for it is brought low, below, specifically. And
[this is] as mentioned in the Gemara, that Rabbi Yehoshua said, “We pay no heed to a heavenly
voice,” because the Torah is not in heaven but only below it. And it is called “the Torah of
Havayah,”

“It is not in heaven” teaches that the Torah has been brought down to this world, so its law is decided here by

human reasoning; the Talmud tells that Rabbi Yehoshua overruled a heavenly voice on these grounds.
Because the Torah came down through the Name Havayabh, it is called “the Torah of Havayah.”
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for the Name Havayah [is]: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing
down, etc. — through which it was drawn down below. But the circumcision mentioned above is
above the Name Havayah, to the point that it is in the initial letters while the Name Havayah is in
the final letters; and therefore it is of the level and rank of “to heaven” (hashamaymah).
The letters of Havayah describe how G-dliness descends: the yud, a single point, is contraction; the hei is ex-
pansion; the vav, a vertical line, is drawing down. Circumcision stands at the beginning of the words of the

verse while Havayah stands at their end, which shows that circumcision belongs to the higher level of “heav-
en,” above Havayah.
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And [it is] above the level of the Torah, which was brought low, below, from the level of these heav-
ens. And about this our Sages, of blessed memory, said: “Great is circumcision, for thirteen
covenants were made over it.”

So circumcision is above the Torah, which came down from that “heaven.” The Mishnah’s praise, “Great is

circumcision,” with its thirteen covenants, is brought as support: the word “covenant” occurs thirteen times
in the chapter of Avraham’s circumcision.
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The meaning of “Great is circumcision” is: the level of the great circumcision, which is from above
downward (see the Mikdash Melech on the Zohar, part 3, page 233b, and in Likkutei Torah,
Parshas Kedoshim, in Taamei HaMitzvos, on the matter of “Great is circumcision”) — that Havayah
will circumcise your heart.

“Great circumcision” is read as the great, higher circumcision that G-d performs from above. The Alter

Rebbe refers the reader, in a parenthesis, to the Mikdash Melech’s commentary on the Zohar and to the

Kabbalistic writings on the reasons for the mitzvos, which explain the phrase in this way.
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And therefore it was made with thirteen covenants. The explanation, as is known, is that the matter
of making a covenant is above reason and knowledge, like two who love each other, who make a

covenant to be loving to one another;

Why thirteen covenants? A covenant, by its nature, is above reason: two friends make a covenant so that
their love will stand whatever their minds may later decide.
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that is, that he will be bound to love him: even if afterward this love for him would not arise in him
on account of reason and knowledge, nevertheless he compels himself to love, on a level that is
above reason and knowledge.

The covenant binds a person to go on loving his friend even if at some later time his reason and understand-

ing would no longer produce that love. The love then comes from a place above reason, and that is what a

covenant creates.
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And so too, in order that there be a revelation and drawing down of the level of the great circumci-
sion mentioned above (which is the level of “How great is Your goodness,” etc.),

In the same way the great circumcision, which is the “great goodness” G-d has stored away, must be drawn

down from a level above reason.
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it is through the Thirteen Attributes of Mercy, which are above Chochmah (wisdom) and intellect;

and therefore it is above the level of the Name Havayah and above the level of Torah

That level is the Thirteen Attributes of Mercy, which are above Chochmah and intellect. Since the Torah is
G-d’s wisdom brought down through Havayah, a circumcision drawn from the Thirteen Attributes is above
both Havayah and the Torah.
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(just as the Thirteen Attributes of Mercy are a level that is above the Torah, and therefore it is there
that sin is forgiven). And about this it is said, “Until Your people pass over, Havayah”; meaning,
“until [they]| pass over” into the level that is above the Name Havayah. (And regarding the Thirteen
Attributes of Mercy, too, it is written, “And [He] passed,” etc.)

This is why forgiveness of sin comes through the Thirteen Attributes: forgiveness goes beyond what Torah

law, which is wisdom, would decide. The verse “until Your people pass over, Havayah” is read as passing be-

yond Havayah, and the same verb, “He passed,” begins the Thirteen Attributes at Sinai.
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Now with this can be understood the matter that Avraham kept the entire Torah before it was given,
yet did not keep the mitzvah of circumcision: because he wanted to attain that great circumcision
which is from above downward.

Now the opening question is answered. Avraham did not circumcise himself on his own initiative because a

circumcision he did himself would have been only the lower one, from below; he wanted the great circumci-
sion that comes from above.
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Therefore he kept the entire Torah, which is below that circumcision, and afterward he merited

that great circumcision which is from above.

So he kept all the rest of the Torah, which is below that circumcision, as his own service from below, and af-
terward G-d gave him the higher circumcision.

SECTION 3 - 13

“Was circumcised” in the essence of the day
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And this is why it says, “Avraham was circumcised,” and it is not written, “And he circumcised
himself,” as it is written earlier regarding the circumcision of Yishmael and those purchased with

his money, where it is written, “And he circumcised,” etc.

The wording of the verse confirms this. Of Yishmael and the servants the Torah says actively that Avraham
“circumcised” them, while of Avraham himself it says passively that he “was circumcised,” not that he cir-
cumcised himself.
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For that is the circumcision from below, as it is written, “You shall circumcise the foreskin of your
heart.” But Avraham merited the revelation of the level of “And Havayah will circumcise your

heart”; therefore it says, “Avraham was circumcised,” etc.

The active form fits the circumcision from below, which a person does himself. The passive form shows that
Avraham received the circumcision from above, the one G-d performs.
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And this is [the meaning of| “On that very day (be’etzem hayom hazeh) he was circumcised”: that
is, in the very essence of this day. And “this day” is the day that is entirely long, that is entirely
good, etc.

The word be’etzem, “on that very day,” also means “in the essence.” “This day” is the day the Sages call “en-
tirely long” and “entirely good,” the World to Come.
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And the essence of this day is that great revelation which will be in the time to come: the revelation
of the level of “Your great goodness.” And this is [the meaning of] “entirely good.” And when the

level of the essence of this day was revealed to him, then Avraham was circumcised, etc.

The “essence” of that day is the great revelation of G-d’s stored-away goodness that will come in the time to

come. That revelation was shown to Avraham at his circumcision, and so his circumcision came from above.

IN ONE’'S AVODAH

A person must first do his own part, circumcising the “foreskin” of his heart through teshuvah and keeping
the Torah and mitzvos, as Avraham kept the whole Torah. That service from below prepares him for the
higher circumcision, which comes as a gift from above, beyond anything his own reason and effort can
reach.

QUESTIONS FOR DISCUSSION

1. Why would a circumcision Avraham performed himself have been only the “lower” circumcision, and
what did he gain by waiting to be commanded?

2. How does the letter reading of “Who will go up for us to heaven” show that circumcision is above the
Torah, when the same verse says the Torah is “not in heaven”?

3. In what sense is a covenant between friends “above reason,” and how does this illuminate the thirteen

covenants of circumcision?

4. Why must the circumcision from below (teshuvah and Torah) come before the circumcision from above,
and why is the second tied to the time after the ingathering of the exiles?

5. What is the difference in meaning between “And he circumcised” and “Avraham was circumcised”?
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Another transcript of this same maamar, opening “to un-
derstand the question (mentioned in the books)”; its word-
ing is close to Torah Ohr with small differences, and it
gives two explanations.

Genesis 42:1°X:271 N°wRI2
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Now Jacob saw that there was corn in Egypt, and Jacob said

unto his sons: ‘Why do ye look one upon another?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse records that Avraham and Yishmael were cir-
cumcised on the same day. The maamar opens with it and
at the end explains why it says “was circumcised” and “in
the essence of that day.”
Genesis 17:26172:1” n°wr12
:112 PRYNY 072K Pin) o oivh o3y
In the selfsame day was Abraham circumcised, and Ishmael
his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT’'S NOTE
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The closing Mishnah of Kiddushin says that Avraham kept
the whole Torah before it was given; the Kehot note points
here as well.

Mishnah Kiddushin 4:147:"7 Pwi1op mawn
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Rabbi Judah said: an unmarried man must not tend cattle,
nor may two unmarried men sleep together under the same
cover. But the sages permit it. One whose business is with
women must not be alone with women. And one should not
teach his son a woman'’s trade. Rabbi Meir says: one should
always teach his son a clean and easy profession, and pray
to Him to whom wealth and property belong. For a profes-
sion does not contain [the potential for] poverty and wealth,

for poverty is not due to ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud says that Avraham kept the whole Torah, even
eiruvei tavshilin. This is the basis of the question why he
waited to be circumcised.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Moshe tells Israel that the Torah is not in heaven, out of
reach. The maamar reads the verse’s letters as a sign that
circumcision is above the Torah.

Deuteronomy 30:1227:"% 0°727
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It is not in heaven, that thou shouldest say: “‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tikkunei Zohar (Tikkun 70, as the Kehot note cites it;
also in its introduction and Tikkun 22) reads the initials of
“Who will go up for us to heaven” as milah and the final
letters as Havayah.
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Tikkunei Zohar - Vocalized (Public Domain)
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The command to circumcise the heart, which the maamar
calls the circumcision from below, done by our own effort.

Deuteronomy 10:161"v: 0°127
Tiy 1WpN X? 02271Y) 02227 N27Y NX oYM
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to this letter in Tanya for a parallel treat-
ment of the idea that there are two levels of circumcision.
KEHOT’'S NOTE
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The verse of return, which comes before the promises of
ingathering and of G-d circumcising the heart; the maa-
mar identifies it with the lower circumcision.
Deuteronomy 30:2°2:"> 0137
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and shalt return unto the L-RD thy G-d, and hearken to His
voice according to all that I command thee this day, thou
and thy children, with all thy heart, and with all thy soul;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,507

likuteitorah.com/torah-ohr/lech-lecha/

12

13

14

15

131 DR P17 M 00 0%Ya

729N PYIY PRIW° ON

Rabbi Eliezer’s teaching that redemption depends on
teshuvah; it shows that the circumcision from below
comes before the redemption.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The other transcript spells the sequence out: redemption
comes through the circumcision from below, circumcising
the foreskin of the heart by returning to G-d through keep-
ing the Torah; the second circumcision is like what will be
after the redemption, after the ingathering of the exiles, as
in “and He will bring you into the land... and do you
good.”
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The promise that G-d will bring Israel into the land and do
them good more than their fathers; it comes after the in-
gathering and before “and G-d will circumcise your
heart.”

Deuteronomy 30:5°71:"% 0°737
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And the L-RD thy G-d will bring thee into the land which thy
fathers possessed, and thou shalt possess it; and He will do
thee good, and multiply thee above thy fathers. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“How great is Your goodness that You have hidden away
for those who fear You.” The maamar identifies this hid-
den goodness with the great circumcision from above.
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Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them

115



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 6

16

17

18

19

20

that take their refuge in Thee, in the sight of the sons of
men!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages learn from “she saw him, that he was good” that
Moshe was born circumcised.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Said of Moshe’s mother at his birth; the Sages read “good”
as meaning he was born circumcised, which links “good”
to circumcision given from above.
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And the woman conceived, and bore a son; and when she
saw him that he was a goodly child, she hid him three

months.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The parenthesis linking “He will do you good” to the hid-
den goodness and to Moshe born circumcised is not in the
other transcript.
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That discourse explains Avraham’s circumcision the other
way, as a refining from below upward, and itself adds: “see
what is written in Torah Ohr and the additions, on ‘On that
very day,” and this requires study.” The note flags the ten-
sion with this maamar, where Avraham’s circumcision is
from above.
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The Torah is “not in heaven,” and in the same verse “Who
will go up for us to heaven?” hides the word milah; the
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maamar sets the two parts of the verse against each other.
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It is not in heaven, that thou shouldest say: “‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the dispute over the oven of Achnai Rabbi Yehoshua re-
jected a heavenly voice, citing “it is not in heaven.” The
maamar uses it to show that the Torah has been brought
down to earth.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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the passage shares nothing with the note
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The words from “And it is called ‘the Torah of Havayah’” to
“itwas drawn down below” are not in the other transcript.
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The words from “while the Name Havayah is in the final
letters” to “from the level of these heavens” are not in the
other transcript.
KEHOT'S NOTE
.2”0pn »’noa RNV

m9on R
The Mishnah praises circumcision because thirteen
covenants were made over it; the maamar reads “great” as
the great circumcision from above.
Nedarim 31b:8-9’v-’n:2 X”7 0772
DUYYT 12 NI ,TPIPT K0T IO M Y 12 NYPN 3
1770 2373 IR PRYNYS 237 0077y 00T 9D D anRiw
P PAT MIR S0P 01 N2 My whY 109y N
170 N2 DR MY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
.2 ,X7 01

27y 37907 70 MR DY npna Yy

Likkutei Torah quotes the Mikdash Melech: the great cir-
cumcision is drawn from Yesod of Arich Anpin, which
holds the thirteen tikkunim of the beard, the Thirteen
Attributes of Mercy.
KEHOT'S NOTE
LR TEY L L RO ITA L L DPTIRRY L2 ,KD PUIIN D NTIPDa KM
0ONNT DITA 20 AN TN 370 12 WO RPRT 7107 WRaw 112007

27y 39T 2R N by nrpna Yy

The text itself refers to the Mikdash Melech’s commentary
on this Zohar passage (Pinchas). As Likkutei Torah quotes
it, the commentary explains “great is circumcision” as
drawn from Yesod of Arich Anpin, which holds the thirteen
tikkunim that are the Thirteen Attributes of Mercy.

Zohar, Pinchas 84:537-5451"1pn-1"2pn: 770 0M3n , 711 180

DOWITR 'D NP

As the note quotes it, Likkutei Torah there says that cir-
cumcision is great because thirteen covenants were made
over it: just as there are thirteen tikkunim in the upper
beard of Arich Anpin, so too in the lower “beard,” in
Yesod.

KEHOT'S NOTE

MW NN A7 DY AN 190n TRITAY 2,00 Py NTHY o3 XY

TI0° NI°M22 IRNN RIPPT2 973 RIT 79D RUKT ARDYY RIP™12 770 27 0w

DT D 7P W Rn M

NYTI oW 1A abyn NI N2 NINtaN Py

the passage shares nothing with the note
KEHOT'S NOTE
.2,7 0%231 07IPP XA

TR 37 Y RIT

A gloss in the margin of Torah Ohr points here: a covenant
has been made with the Thirteen Attributes that they do
not return empty. It links “covenant” with the Thirteen
Attributes, as the maamar does.

Rosh Hashanah 17b:7-8'n-"1:2 1> 11w wX1

,0P71 NINTIN PRy MiTn 1ty wRYh nmno N2 (I 27 R

RN NPT anie 37 MR N2 N7 DIX MY s nKIY

220 VAN M DY 37 MYD” WKIY 0T PW 9377 W NYIRRY
212 D7) 201 1737 92271 YR VIR TIYI R 18 YOI PPy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

1) 19 MITA 379 AMAD 0272 2,0 077 YT 0w RMINa 1A by
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Ry 11230 7Y

From the Song at the Sea. The maamar reads “pass over”
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32

33

131 DR P17 M 00 0%Ya

as passing beyond the level of Havayah.
Exodus 15:161v:1"0 mnw
Ry T2PTTY TIRD WT I P72 0D nwcR oPPy YeEn
PR NToy '1322'75_7 Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

W2 Y1 01 YPA3 197 MISTAW :0wI3 R™MINA 1P9AT PY .10 0 mnw
DRI 77w 7127 WA 037 IR A0 Pw 110K 017 AR 027 000N
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The Thirteen Attributes of Mercy open with “And Havayah
passed before him,” the same verb as in “until Your people
pass over.”

Exodus 34:61:7"% mnw

700727 2%EN TN 13m0 Y?N T RPN 1’;@"?5_7 ai lejl
:NRKY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRYR T M

The promise that G-d will circumcise Israel’s heart; the
maamar calls this the circumcision from above, done by
G-d.

Deuteronomy 30:6":"7 0127
~222 TRYR NN MY YN 277NN 7237708 TRER N 0w

SO0 Ty AwRIR31 7237
And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,
and with all thy soul, that thou mayest live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 3
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35
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“Avraham was circumcised”: the passive form, which the
maamar reads as a circumcision given from above.

Genesis 17:2617:1 N°wx"2
1112 DRYNY 072K Pin) Mo oivo o3y
In the selfsame day was Abraham circumcised, and Ishmael
his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
D1 29157 1905 NAPRY PRYRW? N9 vaa

Avraham took Yishmael and all those purchased with his
money “and circumcised” them: the active form, which
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the maamar reads as the circumcision from below. that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Genesis 17:23372:1” N°wX12

1903 NIpR=23 NXY 1072 *7°7°720 NXY 112 PRYPYI-NK DTIIR MR

MmO oD 0¥Y2 DNPY IPINY YR 0TI MR WD 270D
077K PR 927 WRD

And Abraham took Ishmael his son, and all that were born in

his house, and all that were bought with his money, every

male among the men of Abraham’s house, and circumcised

the flesh of their foreskin in the selfsame day, as G-d had

said unto him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

36 21 2w NPRya p — 0wn oya

Or HaTorah explains that “this day” is Z’eir Anpin of
Atzilus, called “day,” and “this” (zeh) as in the clear vision
of Moshe’s prophecy; its essence is the Infinite Light
clothed within it.
KEHOT'S NOTE
DI OV PAW PIRT RV T O 00 977 :RTUR Y OMID D NPIRA
DINR ,TIPRAT R™MPPO0R M2 110 M2 RN 77y 137 Awn Y M
NYawi °2 93 PRIw T°Y 12 w19RT 0PRIR 1377 K71 N2 Dw onsyn
RN RIR TI0° N2 RIT WRW WK WHWT I°RR2 01°2 NPRWA 191 D
LIPS WY 1733 IR D7 9MPYa 577 IR0 0T KU1

37 210 1910w TN 1715 010

The Talmud interprets “that it may be well with you” as re-
ferring to the world that is entirely good, and “that your
days may be long” to the world that is entirely long.
Kiddushin 39b:8'1:2 0”5 PwiTp
mPYY 17727 1PYY NN P X2M 717722 A%y AR §° Ny 0
,TT 2% 11 N2iv 1270 - N PB1 NT°IN2Y 07127 DX 2L XD DX
,290 ¥913% 03y - 777 207 R (XPR 701 DY e mOMIK 17
STIR 9I3Y 0PI - PR 197X TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Chullin 1422a:4-51-"1:X 2"1p 11
ORT DR 19w 793 MPNA % XM 77°2% 19y 1PaR 10 mRw 0
19°M T W 1R MR 19°7 N 9B Nt 0°1an nR np
20 19721 IR 121DV 0DIY2 TPR° 197K IYRT XOR T 5w 120
R9TY R AWYR 2pY° 7 %90 M R? RNDTY 20 1910w a9yb T
nwynd 198N 77PN PR Y7 1awnn 10 17°aya A

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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G-d’s “great goodness” stored away, which the maamar
identifies with the revelation of the time to come and with
the great circumcision.

Psalms 31:20°3:8”% 0°%°1n
:0TX °12 T3 72 D°0N? APYD TRV NIDETIYR 7290737 M

Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
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