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The subject of “Go forth”: “And he went on his journeys,”
from below upward and from above downward
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(The subject of “Go forth” [Lech Lechal; “And he went on his journeys” — from below upward, from

above downward, etc.; “to Havayah who appeared,” etc.; “to Havayah,” unqualified.)
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Now, Avram is the intellect hidden from all thought — av ram, “exalted father”; and it must come to
be in a state of revelation, that is, that there be the ordered chain of descending worlds (hishtal-
shelus) from the level of “wise, but not with a knowable wisdom,” in the manner of descent from

level to level, down to the end, etc.
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And the purpose is that there be revelation in [the worlds of| Beriah, Yetzirah and Asiyah — the up-
per and lower Gan Eden, the delight of the created beings — so that they may receive the revelation
of the delight, etc.
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And this is the meaning of “Chesed is revealed in the mouth of the amah [the organ of the
covenant]”: that there be a revelation of the flow of influence in the manner of connection; and “he

was sitting at the entrance of the tent,” etc.

likuteitorah.com/torah-ohr/lech-lecha/ 3
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But this revelation comes through contractions (tzimtzumim) and concealment — the level of the
darkness of Yitzchak — “And there was evening and there was morning, one day,”
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so that there be the level of a [created] something (yesh), and in it there will be “one day” — the
drawing down of “One” — that the something be nullified; that is, that there be the level of some-

thing and [yet] nullified, etc.
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Now, for this revelation to be, there must be the mitzvah of circumcision, to remove the foreskin,
which is kelipas nogah that covers over [it], etc., so that it draw no nourishment; for it is impossible
to draw down the level of revelation while it is there, except to the measure of its life-force, etc.
TND‘? 0%2 71739 11 121 1R IR 0% 1171 AR °2 191 NI%K TR 2°n5 1351
Therefore it is written after the mitzvah of circumcision, “For [I have made you] the father of a mul-
titude of nations” —which at first glance is not understood: what do nations have to do with this?
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Rather, the power of refinement comes about through this revelation; for “To what are the right-
eous comparable before the Shechinah? Like a candle before a torch,” in that they are absorbed, in

a state of self-nullification (bittul), into the torch.
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And [the Sages] said, “They were exiled to Edom,” etc.; for “they were exiled only so that converts
would be added to them” — and these are the sparks within kelipas nogah that are in foods and
drinks, which are elevated to be absorbed into holiness because of the revelation of the Shechinah,

through which they are nullified and absorbed, like a candle before a torch, etc.

likuteitorah.com/torah-ohr/lech-lecha/ 4
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And this is the meaning of this passage, “And Havayah said to Avram” — av ram — that it should

descend and come down by stages in a state of revelation, so that there be rectification and

refinement.
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For until Avram there was the shattering of the vessels — the generation of the Flood, etc. And with
Avram begins the World of Rectification: “Go forth” (lech lecha) — the emergence of the Name
Mah, which rectifies and refines, etc.
JIROR AWK Jon ona iahal SR TY RIR TI0° >3 0”7 [2xn] IR 717970 AR 717777 20
And there must be descent after descent, from av ram — the level of Yesod of Abba — down to “the
land,” the level of Malchus. “That I will show you.”
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This means: I will show and reveal you yourself; that is, you will come to be revealed through the
mitzvah of circumcision. “And your name shall be Avraham, [for I have made you] the father of a

multitude of nations,” etc.
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Now, according to this, it is a descent to become Avraham from av ram. But the point is that what
was added to him, the hei, is the upper hei; and in the Zohar it is stated on “And the Levite shall

perform the service, he”:
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“He” — this is Atika; that is, the revelation of Atik is specifically in Binah and not in Chochmabh; for

Chochmabh is called Eden, and there is no revelation of Atik there,

likuteitorah.com/torah-ohr/lech-lecha/ 5
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for Atik is the source of delights, and delight is above Chochmah; and in Chochmabh itself, which is
the level of a point, it has not yet come to revelation, except
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9,

through Binah — “a point in a palace”; “a female shall encompass a male” — for it receives the light
of Atika. And the explanation, as is known, is that for there to be an expansion and descent of the

levels, this comes specifically through a level and rank that is higher still, etc.
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To understand this well: it is written of Shlomo, “And he spoke three thousand parables.” The ex-

planation is as we see, that a wise man, even though he himself knows a matter of wisdom, never-
theless cannot explain that wisdom to another until, before
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he explains [it], he must bind his mind firmly and settle [his thought on] how and what he can ex-

plain, and [how to] bring [it| down by stages into lower matters and clothe them in a parable; that

is, that he be able to find that matter of wisdom also in lower things.
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For this a great sage is needed, who can clothe his wisdom even in lower matters that are beneath

him. Only King Shlomo, peace be upon him, in the abundance of his understanding, could find

three thousand parables,
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that is, three thousand levels beneath him; even there he could find and show that very matter of
wisdom that he knew.

likuteitorah.com/torah-ohr/lech-lecha/ 6
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Therefore, when the level must come down by stages so that the contemplation be in breadth, it

must come from a higher source, loftier than the level of Chochmah, and then there can be the rev-

elation of Binah.
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But from Chochmah itself the level of Binah cannot descend and come down by stages; rather, the
root of Binah and its revelation is the revelation of Atik within it, and through [this] it came down

by stages and was revealed in breadth.
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So too here: for there to be the light of Binah, [with its] length and breadth, from the level of the
yud — Chochmah, the level of a point, etc. — this comes through the revelation of a higher level
still, namely the level of Atik, the level of the tip of the yud, through which the yud expands into the
hei.
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And as is explained in the Pardes, the yud has three tips; from the lower tip the hei is drawn forth,
and within the lower tip there is [something of] the level of the upper tip.
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It follows that there is a light of the upper tip in Binah. Therefore this descent is a very great eleva-
tion, for the light of Keser is drawn down. And therefore, “And he went on his journeys from the

Negev” —

QN0 T2 TY 119 RN RN LPYRD auntny unD ahynbn hn DR N2 T3 LTon

Chesed — “and as far as Beis E1” — Malchus: from above downward, and from below upward; from
“to Havayah who appeared,” etc., to “to Havayah,” unqualified.

likuteitorah.com/torah-ohr/lech-lecha/ 7
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Now, to understand this in [terms of] divine service: [the Sages] said, “The fallen fruit of the wisdom

above is Torah”; that is, the Torah, which is [clothed] in physical things, is from the level of “wise,

but not with a knowable wisdom.” For
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the supernal Chochmah cannot be grasped except specifically through its being clothed in physical
things; so that in taking the esrog, for example, since the wisdom is clothed in it, it is as though one
grasps the supernal Chochmah.
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Now, the drawing down of the supernal Chochmah into physical things is through the light of
Keser; for “the Torah comes forth from Chochmah” in a state of revelation,
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but its source is higher: for the 613 mitzvos of the Torah and the seven of the Rabbis are the 620
pillars of light, and it [comes] from “the paths of the whiteness of the Skull (Gulgalta),” the level of

Keser, which is the Malchus of the Infinite One (Ein Sof); and through this it is drawn so far down.
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Therefore the revelation of the supernal Chochmah that is clothed in the passage of “Kadesh,” for
example, is greater than the revelation of Chochmah itself in its supernal place, because it is

drawn [down]| through Keser, which is above Chochmah.

likuteitorah.com/torah-ohr/lech-lecha/ 8



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

(179 73] Y7AR 199MD IR 1190V TIN WY APTR MUY 100 DPNWA 00137 27V 110 TN Wyl 199
Mnwan Aayn

Therefore a supernal unification is brought about through physical things; as through charity

(tzedakah) a supernal unification is brought about in Atzilus — above Gan Eden, the delight of the

souls,
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which is in Beriah — and Malchus of Atzilus becomes the Atik of Beriah, etc.; so that from tzedek
comes tzedakah — the dalet becomes a hei — as is written in the Zohar, “As long as she has not re-
ceived a male,” etc.
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Therefore the Torah does not state the virtue of Avraham, that he would feed guests, etc., until he

came to the Land of Israel, and not outside the Land, even though he was already seventy-five years

old, etc.
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Rather, at first, even if he did [so], he did not draw down anything and did not touch the supernal
unification, until “And Havayah said to Avram” — with this utterance, “And Havayah said,” the su-

pernal Emanator drew down to av ram “Go forth,” etc.,
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for there to be descent and hishtalshelus, etc.; and then it was drawn down so that the supernal
unification depends on the deeds of those below; and the main revelation of the unification is
through the Torah.

likuteitorah.com/torah-ohr/lech-lecha/ 9
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But the Patriarchs made a preparation for the level of the Torah, as it is written, “And He placed

Torah in Israel” — through Israel. For through Avraham the right line, Chesed, was drawn down,
etc.
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And this is the meaning of the book of Bereishis, in which there are no mitzvos of the Torah, only
the portion of Avraham and the portion of Yitzchak, etc., which are before the Torah; and they are

the ones who drew down [so] that there be the level of the Torah, etc.
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But according to this, it must be understood why Israel did not merit to receive the Torah until they
were in the exile of Egypt, “and they embittered [their lives] with mortar and with bricks”; had they
not already merited [it] through the Patriarchs?
1AW ©”X 12 7°WD ’NR 19 1710°3 71970 90 Pt TP 07NN 55 MwyL 915° 11 PR N
And also, how could he [Avraham]| perform all the unifications before he was circumcised, since
circumcision was given to him afterward, when he was ninety-nine years old?
XY 17°7Y IR 0°9%1 NROYY QW 9011 AwR 1"7’531 m°37 R 1919 77107 90 onan 0°°P RNORT P9
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Yet it is stated that Avraham fulfilled the entire Torah — and how did he put on tefillin, in which the
Exodus from Egypt is mentioned, when there was as yet no exile of Egypt at all? But in truth there is

an inner dimension and an outer dimension, and his fulfillment was in the inner dimension.
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“And Havayah said” means the revelation and drawing down of the Infinite Light (Or Ein Sof), the
supernal Keser, from above downward, in the inner dimension. But that it can be revealed also in
the outer dimension — that in a physical thing, in actual parchment, there be a revelation of

G-dliness, as explained above —
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this is not by way of hishtalshelus; only through “And they embittered their lives,” etc., “with all

hard labor,” does a revelation come about from the level that is above hishtalshelus,
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for then it can be revealed also below hishtalshelus; for there, above and below are equal — even

Chochmah is reckoned as the level of Asiyah: “You made them all with wisdom.”
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And this is [the meaning of| “for the circles of Arich encompass the feet of Asiyah”: that is, the
drawing down and revelation is from the supernal encompassing [light] that includes [the worlds
of| Atzilus, Beriah, Yetzirah and Asiyah, etc.; and then His will, blessed be He, can descend by

stages even into a physical thing, into parchment and the like.
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But Avraham drew down only in the inner dimension, from above; therefore there was not yet a
revelation in the actual physical performance of the mitzvos, in the outer dimension; rather, his

fulfillment of the whole Torah was in the inner dimension.
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And when he was ninety-nine, the mitzvah of circumcision in actual deed was given to him as a

gift, in order that Yitzchak be born from him, from whom Yaakov the wholehearted would after-

ward come forth, and his sons would receive the Torah in outward revelation — mitzvos of actual

deed.
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Therefore Avraham did not receive the Torah, because Yishmael came forth from him, etc. Only af-
ter he was circumcised and Yitzchak was born after the circumcision could he then father Yaakov
the wholehearted, whose sons received the Torah in mitzvos of deed.
N5 71 9o oM ﬂ55773 nmbwsnwn m ﬂLz’S??Qb 17319 95 N°3I%on a3 AR ™D ”51157:'1 17 AN
[This is] a light from the circles, etc., [shining]| even in the outer dimension; for before Him, above
hishtalshelus, above and below are all one, etc.
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(And see what is written on [the verse] “Moshe would speak”: there the difference between
Avraham’s fulfilling the whole Torah, etc., and the Giving of the Torah is well explained, and it ac-

cords with what is written here.)
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And this is [the meaning of] “He made us, and not we [ourselves]”: the word lo is read with a vav and

written with an alef. And the explanation of the matter: for how can it be that we would be “His peo-

ple” by way of hishtalshelus? Only because “He made us,” and lo with an alef — this is the level of

Keser,
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for alef is the head of the letters — Keser; and through this there can be “and we are His” (lo, with a

vav), “His people”; for since this is above hishtalshelus, its light can be also below hishtalshelus.

likuteitorah.com/torah-ohr/lech-lecha/ 12
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Therefore, when the Torah was given and they were commanded mitzvos in actual deed, the first

commandment begins with an alef: “I (Anochi),” etc. For that the mitzvos be fulfilled in deed, and

that one bring about unifications
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through fulfilling mitzvos in deed, is impossible unless a light from the level of Keser is revealed,
etc.; therefore the first commandment begins with alef — the level of Keser — a light from the

whiteness of Keser, etc.
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And this is [the meaning of] “And Avram was seventy-five years old when he left Charan”: that is,

from the intellect (mochin) to the emotive attributes (middos) one must pass by way of the throat;

and after it has descended from the level of the mochin but has not yet become middos, before they

reach the heart, it is then called Charan. And when Avram was seventy-five —
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that is, seven times ten, the outer level, and five chasadim, the inner level — he left Charan; for a

light and revelation came from Chochmah to the middos.
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Now, just as it is stated that “the head of Eisav [rested] in the bosom of Yitzchak,” so too before the

refinement, Lot was included within Avraham in holiness,
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like dross that, before the smelting and refining, is mixed with gold. And Lot is numerically [equal
to] Mah — the back of the Name Mah.
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But he is the source of the Chochmah and Binah of kelipah; therefore he is called Lot, a term of
curse; and therefore Lot went with Avraham before the refinement.
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And therefore from Lot came Ammon and Moav, from whom came Rus the Moabite and Naamah
the Ammonite; for Moav is the Chochmah of kelipah, and Naamah is a term of pleasantness (noam)

— Binah, the revelation of Atik in Binah.
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And through refinement, Rus the Moabite and Naamah the Ammonite came forth from the
Chochmah and Binah of kelipah; and after the refinement, the dross of Lot separated from

Avraham.
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“And Avram pitched his tent as far as the place of Shechem” — [Shechem meaning]| shoulders: the
Chesed and Gevurah of Nukva; “and Elon Moreh” — the Tiferes of Nukva. For all the drawings-
down and revelation, Avraham would draw down to Malchus from the hidden intellect. Therefore

he said, “If only Yishmael might live before You!”
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For after he was called Avraham, with a hei, through which he drew down revelation into the level
of Malchus, and circumcision was given to him, he was able to elevate sparks, like a candle before a
torch, so that they be absorbed into the level of Malchus, etc.; as it is written, “and the souls that

they had made,” etc.
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Also Sarai was at first called [by a name ending] with a yud, indicating tzimtzum; and afterward,

when she was to give birth to Yitzchak, she was called with a hei, expansively, to indicate drawing

down and revelation.
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And this is [the meaning of] “And Avram called there in the Name of Havayah.” “And he called”
means drawing down from av ram, the hidden intellect: a drawing down from Yesod of Abba to the
ten Sefiros of Nukva, which are called “the Name of Havayah,” etc.
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“I am a shield to you”: the meaning of “Shield of Avraham”
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(“I am a shield to you.”) This means “the Shield of Avraham.” For it is known that Avraham is the
level of an exceedingly great Chesed (kindness), without any restraint at all; all are good in his

eyes, and he is only good.
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Therefore he said, “O that Yishmael might live before You,” which means that he should live forev-

er before You, which is the level of the endless (ein sof), without limit. And even though

7293 31 RPY 7MW 71RI0 PITAM 12907 1T 70N NANM 19 00 by Ax] DPDYR DRYAWS 171 YT RIW
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he knows what Yishmael is, nevertheless, because of [his| great kindness and his great goodness,
he wants him to live; and not only this, but he wanted him to live by a kindness without limit.
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And this is what is taught: “Not like Avraham, from whom Yishmael came forth”; and he came forth

because of the abundance of his kindness. But in truth this is not fitting.
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For of the coming of Mashiach, G-d willing, it is written, “He will swallow up death forever,” and “I

will remove the spirit of impurity from the land”; and all the evil must be eradicated from the land.
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And if the world were to be conducted by his great kindness, as said above, the world would not be
able to come to the aforementioned level of Mashiach.
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Therefore Yitzchak came, the level of judgment; yet from Yitzchak, too, Eisav came forth, because

of his harsh judgment: “By your sword shall you live.” But Yaakov’s bed was complete.
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Now, it is known that a shield (magen) is the name for something that covers; for example, in war,
what one covers oneselfwith, so that the bow will not prevail over him, is called a shield.
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Now it is written, “For a sun and a shield is Havayah Elokim.” That is: just as with the sun, if it had
no sheath [people] could not bear its great light, and the sheath is what shields, so that we can bear
[it].
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And this is [the meaning of the teaching that] in the Time to Come the Holy One, blessed be He, will
take the sun out of its sheath, and the righteous will benefit from it and the wicked will be judged by
it.
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Now, it is known that every morning [the quality] of Avraham, the level of Chesed (kindness), is
aroused in the world, [as it is written,] “And Avraham rose early in the morning,” and as is taught in
the holy Zohar; and the Holy One, blessed be He, wishes to conduct the world with the level of

kindness.

likuteitorah.com/torah-ohr/lech-lecha/ 17



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 2 . NI O2RW Y711 7277 .0003R 121 ...

NI PA TPIZW MO DI 7T NNDY LY 1701 0¥ DI 7on nak pan mon RS oR
Y179 RT3 ROWN RIDANK 1770 TWITPT RIWO 27203 1797730 2190 M op

[But] were there no shield for the aforementioned level of kindness, to contract His kindness and
goodness and to give by way of tzimtzum (contraction) just as much as is needed merely to give life
to the kelipos (the husks), since they are needed for the sake of the side of holiness, so that there be
a transformation of darkness into light, as is known;
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and were it not by way of tzimtzum, their life-force would be without limit, and it would not be pos-
sible to eradicate the evil from the land.
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Therefore every morning, when the attribute of Avraham, the attribute of kindness, is aroused, as
said above, we must recite the blessing “Shield of Avraham”: a shield, meaning that He make a

shield for the aforementioned level of Avraham, for our good.

likuteitorah.com/torah-ohr/lech-lecha/ 18



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 3 Q772K AW 71°71 Q92X R 7Y Rp° R91...

TORAH OHR - PARSHAS LECH LECHA - MAAMAR 3

092N AW TIY KD KDY
...OMTAN R 1om

Your name shall no longer be called Avram

2197 0793 71717 2K °9 O11AR R 1M 02K R Y RApO R 1
“Your name shall no longer be called Avram; rather, your name shall be Avraham, for [I have made
you] the father of a multitude of nations,” etc.
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The explanation: the reason for circumcision [is that] it is written, “which G-d created to make,”
[meaning]| to perfect, for it still needs perfecting by man. For although G-d has already created
man, He did not create him complete.
99Y DIRM K121 0% 79707 K71 72930 OR 79917 DY DRWWY (8 5 newraa °0) 727 W77 RNPRTN
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As is found in Midrash Rabbah (Parshas Bereishis, chapter 11): [someone] asked about circumci-
sion, “If circumcision is so dear, why was man created uncircumcised?” And the answer was that
everything that was created in the six days of creation needs [further| making and perfecting, just
as lupines need perfecting.
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And [we must] understand how the analogy resembles what it illustrates. Now, the saying is well

known: “Who in His goodness renews each day, continually, the work of creation.”
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“Continually” is the renewal of something from nothing. And the coming into being of something
[tangible] and physical from nothing and spiritual cannot happen except through the level of what

is written, “The curtain shall separate for you between the Holy,” etc.
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For in the Beis HaMikdash, there, in the Holy of Holies, was the source of the flow [of divine influ-
ence| and the revelation of the Shechinah (Divine Presence). And for the flow to be drawn from

there onward, it could not be through revelation to such a degree,
Qww [oowpn wnp] PPATPR 1°2 557317 N9 XM 9Y7an 01 Y qWRIY PI TR 597 11977 9K *
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for if so, all would be one. Rather, it is drawn through a separating screen: this is the curtain that
separates between the Holy of Holies, where the revelation of the Shechinah was, and the level of
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the Holy. And “paroches” (curtain), Targum Onkelos renders “parsa” (partition). And there were
several kinds of curtain in the Beis HaMikdash and the Mishkan, for the whole chain of descending
worlds (hishtalshelus), from world to world, is through a screen, a partition that interrupts between

each world, etc.

TN IR WY ROIDI 0N MUY 1T WITH MUY KIT WO PPRR NNANAY 12103 TNt 171y
NPAYA MDY 7Y RDID TIY WY1 DWHonwnl 771w IWRIT IR MR 11 PR 17990 5 IR
wnan

And this is the meaning of “Who in His goodness renews”: the coming into being from nothing to
something is through renewal. That is, through a screen and partition a new light comes to be, a
light that is an offspring, and it is not of the essence of the first light. And as it descends and de-

volves further, there comes to be yet another partition, until actual physicality comes into being.

likuteitorah.com/torah-ohr/lech-lecha/ 20



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 3 Q772K AW 71°71 Q92X R 7Y Rp° R91...

il wIP 1°2 557271 NAW SRYIN2 DOIRIRY 11002 TV O 1”?’73?3:'1 020N "1 AN WO IR 3
However, there are several kinds of separating screens. For there is another level, [of which] we say
at the close of Shabbos, “Who separates between holy and mundane.”
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This is a complete separating screen, and it is unlike the partition that interrupts between the Holy
and the Holy of Holies, for that is the way of the chain of descent (hishtalshelus) of that very same
light, as it becomes more material,
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and even after the partition it is holy (in the manner that at the close of Shabbos into Yom Tov we
say the separation, “Who separates between holy and holy”). Not so between holy and mundane:
that is a screen which hides and conceals the light until [what is beyond it] becomes actually
separate,
1" 019 AR TN INRIY KPR 19 IR 0D YD [y nx YR D°7°22217 2° X100 n1%95°7 1Mo
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like the outer chambers, which exalt themselves to say, “My river is mine,” etc., only that “You give
life to them all,” and they call Him “the G-d of gods,” and they are not outright deniers.
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And this is [the meaning of|] “Give thanks to the G-d of the gods, for His kindness is le’olam
(forever)”: that His kindness and His flow [extend] from world to world, until He is at the level of
“G-d of the gods” in the place of hiddenness, concealment and darkness. And of this separating

screen it is said, “I clothe the heavens in blackness,” etc.
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Now, within this level of the mundane there are two levels. The first: the completely mundane, the

chambers of Nogah, which call Him “the G-d of gods,” as mentioned above.
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The second is the level of “mundane things prepared in the purity of the holy,” [such as] the mun-
dane days of the festival (chol hamoed). That is, an illumination from holiness, the level of self-nul-
lification (bittul), is drawn even into the mundane; just as through keeping Shabbos there is an illu-
mination in the six weekdays from the level of the holiness of Shabbos:
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the first three days from the Shabbos that has passed, and the last three days from the coming
Shabbos. And this is drawn to the Jewish people in the six workdays from the holiness of Shabbos,
so that all their deeds in the mundane should be
197317 10 71ann 7192 [naw sxxina] W2 m9720 1739 10N) [wnpn nanw by PURIOY WYY '{’51?‘[ ™y
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in the manner of “mundane things prepared in the purity of the holy.” (And this is the meaning of
havdalah at the close of Shabbos, “Blessed ... Who separates,” etc.: the blessing is a drawing down,
that the mundane things be prepared in the purity of the holy.) And of this it is said, “Six days you
shall do your work,” etc.
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And the six workdays must be specifically through the concealment and the screen (that separates
between holy and mundane), for otherwise there would be actual self-nullification,
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as in the matter of the Shemoneh Esreh prayer with its bowings, and just as it is impossible to raise
a hand before the king, etc., and “one who gestures with a finger before the king,” etc.
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And in truth it is written, “When you eat the toil of your hands,” through the thirty-nine labors,
sowing, plowing, reaping, etc. That is, through the deed one draws down a new existence and the
coming into being of a new thing, so that there be “Who in His goodness renews the work of cre-
ation” specifically. And this is [the meaning of] “which G-d created to make.”
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Lupines need perfecting, to turn their bitterness into sweetness, so that “one who toiled on the eve
of Shabbos will eat on Shabbos,” that all be elevated into the level of Shabbos.
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For Shabbos is rest, the level of self-nullification, like the Shemoneh Esreh; and it is impossible for
it to be all Shabbos, just as [it cannot be| all Shemoneh Esreh; rather, first there must be the week-

days, etc.
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And this perfecting is also the aspect of circumcision. For until Avraham was circumcised his name

was Avram. “Av” (father) is the level of the first revelation of something from nothing,
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which, being the source of the flow, is called by the name “father.” And it was in the state of “ram”

(exalted), “high above all nations,” etc., because it was through a screen.
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And through the circumcision he was called Avraham, “father of a multitude of nations,” to add the
inclusion of sparks. For the illumination to be in complete revelation, until the spark draws near to
be included under the wings of the Shechinah, is through circumcision. For milah (circumcision)
is the letters mal [and] Yud-Hei, which are Chochmah and Binah.
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And “mal” is a term of revelation, for “mal” is from the word “memalela” (speaks), for speech is
what reveals the wisdom, so that the wisdom goes out from potential to actual, and from conceal-

ment to revelation.
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And therefore, in the Time to Come, of which it is written, “Then I will turn to the peoples a clear
language,” it is written, “And all flesh together shall see that the mouth of Havayah has spoken”:
because there will be the revelation of the level of speech, the revelation of G-dliness, the revela-
tion of Chochmah.
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And this revelation above is in the aspect of Chashmal: “at times silent” (chashos), that is, some-

LT

times it is in the state of concealment, “a fence for wisdom is silence”; “and at times speaking”

(memalelos), the level of speech and revelation.
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And also, “mal” is from the phrase “and he dwells opposite me” (mimuli), which is explained as

“facing me”; that is to say, a thing that appears as though it is before one’s eyes.
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And below, in the lower man (for it is written, “Let us make man in our image, after our likeness”),
there is also a screen on the bestowing organ, which is in the state of “ram” (exalted).
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“The hidden things belong to Havayah our G-d”: [these are] Chochmah and Binah; “and the re-
vealed things are for us and for our children”: for through the circumcision they become “revealed
for us and for our children,” since the revelation is only in the aspect of “for our children,” which

is the aspect of begetting.
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For this reason, when the hei was added to Avraham, the reish was nevertheless not uprooted from
Avraham, for he is still in the state of “ram” (exalted); only the level of the hei was added, so that
this level of “ram” would be in revelation.
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Now, circumcision is revelation (and peri’ah [uncovering] is even greater revelation, as in “and he
shall uncover the woman’s head”; “an uncovered slaughter,” etc.).
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The screen that separates between holy and mundane, for the Jewish people, is “mundane things
prepared in the purity of the holy,” which is the main separation. For of the seven separations, we
do not say “to separate between the impure,” etc., because it is not so necessary; for since one re-

moves the separation between holy and mundane, etc.
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“And the curtain shall separate for you”
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“And the curtain (paroches) shall separate for you.” Now, in Etz Chaim (Sha’ar 41) it is explained

that there is a partition (parsa) (and see Etz Chaim, Sha’ar 7, chapter 2).
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And in the Gemara, in Kesubos (106a), it is stated: “There were thirteen curtains in the Second
Temple: seven opposite the seven gates,” etc.; and Rashi explains that they were made for modesty.
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That is: at night the gates were locked, as is stated in Tractate Tamid, and only by day were they
open, so that people could go in and out through the gateways; and [though] they had to be open,

nevertheless there was a curtain for each gate, for modesty, etc.
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The meaning of this is as follows. The Temple Courtyard (Azarah) and the chambers correspond to
Malchus (sovereignty) of the World of Atzilus (Emanation), for above, in Malchus, there are all the
aspects that are in the Courtyard, and also the Temple Mount of five hundred cubits, as stated in the
Zohar, [Parshas] Shelach Lecha (161b).
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Now, at night “the gates of the Garden of Eden are closed,” just as the gates, the gates of the

Courtyard, are locked. And although it is written, “She rises while it is still night and gives food to

her household,” that is specifically in the outer dimension (chitzoniyus).
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It is like a person during sleep, which is a withdrawal and gathering of the life-force from the
blood, which is the soul, into the heart, and everything is closed up within it, so that the inner di-
mension (pnimiyus) of the life-force does not spread out from it, but only a kista de-chayusa (a
small measure of life) and the outer dimension; for at that time there is specifically the revelation

and spreading of the outer dimension of the life-force,
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such as the nourishing power and the digestive power in the soul, which are the outer dimension

compared with the power of the intellect, the emotive attributes (middos), sight and hearing.
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Their spreading takes place mainly during sleep. For when a person is not asleep and his intellect
shines, the digestive and nourishing powers are not so spread out, because they are included in the
power of the intellect, like a candle before a torch; and therefore [the intellect] holds back their
spreading.
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But during sleep, when the rule of the power of the intellect withdraws, they spread out, and then
the stomach digests and sends [the food] on to the liver, etc. The nourishing, digestive and ex-

pelling powers and the like are the outer and lower powers of the soul.
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So too above, in Malchus (sovereignty) of the World of Atzilus (Emanation): at night “the gates of
the Garden of Eden are closed.” For the illumination drawn from the level of Malchus into the
Garden of Eden, the radiance of the Shechinah (Divine Presence), is the main illumination of the

inner dimension (pnimiyus) of Malchus
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(that is, the drawing down is from the level of the first three [Sefiros] within Malchus, as explained
elsewhere in the explanation of the Zohar on Parshas Acharei). At night this illumination with-
draws, and only an outer flow is drawn down then; this is [the meaning of] “and gives food” in [the
worlds of] Beriah, Yetzirah and Asiyah (and this drawing down is from the level of the seven lower
[Sefiros] of Malchus).
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By day the gates of the Garden of Eden are opened, because there is a strengthening of the

Chasadim (kindnesses) — “the kindness of G-d is all day long” — therefore the inner flow is drawn

down then. Nevertheless there is [still] the level of a curtain, a partition, and this flow is drawn

down
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by means of the partition. And the partition is from the level of the Chashmal, which is from the

outer dimension (chitzoniyus) of Binah (understanding), which clothes and surrounds the ten

Sefiros of Z’eir Anpin (the emotive attributes) and the ten Sefiros of Nukva (the feminine / Malchus)

like a garment of skin, and clothes them on their sides.
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This is so that there be no drawing of nourishment by the external forces. And beneath their feet it

is the level of a shoe, to be a separation between Atzilus and Beriah and Yetzirah, etc.
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(This shoe is the level of the screen and partition that separates between Atzilus and Beriah, as stat-

ed in Etz Chaim, Sha’ar 41, chapter 1 and chapter 6, and in Sha’ar 40, chapter 1.) And [this is] as
Rashi explained, “for modesty,” meaning that there should not be
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the full revelation of the light of Atzilus in Beriah, but only by way of a screen: Malchus of Atzilus
breaks through the screen and becomes Atik of Beriah (see Etz Chaim, Sha’ar 41, chapter 1, and

Iggeres HaKodesh, [the letter] “He and His life-force”). And so it is in every world.
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For in Beriah, too, a Chashmal is formed from the outer dimension of Binah, and it surrounds Z’eir
Anpin and Nukva, until it becomes a shoe, etc. (In Etz Chaim, Sha’ar 41, chapter 1, [it is stated] that
the screen between Beriah and Yetzirah is not from Binah of Beriah but from Tiferes of Beriah; but
in Tiferes too there is a Chashmal, as the Ramaz writes at the end of Parshas Yisro in the name of
[the book] Adam Yashar.
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However, in Likkutei HaShas from the Arizal, page 16, in the passage beginning “Go and diminish
yourself,” [it is| as written here; see there. And see what is written in the explanation of the verse
“For on this day He shall atone.”)
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To understand what this Chashmal is: “from my flesh I behold” [it]. In the emotive attributes (mid-
dos) there is not the revelation of the whole intellect, for if there were, the attributes would be nulli-

fied in the intellect, and there would be no spreading forth and drawing out from them at all.
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Nevertheless, a small illumination from the outer dimension of Binah surrounds them — the level
of contemplation that is above the emotive attributes — so that there be no drawing of nourishment
by the external forces, for from the emotive attributes the sitra achra (the other side) can gain a
hold,
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as our Sages said, “Not like Avraham, from whom Yishmael came forth,” etc.; and likewise the
breaking of the vessels was in the emotive attributes. Therefore there must be the level of an en-
compassing Chashmal, so that they draw no nourishment from the attributes except in the manner

of hair and nails, only as much as is needed.
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(For this Chashmal is from Binah, and Chochmah and Binah are “two companions,” etc.; and from
Chochmah (wisdom) the external forces draw no nourishment, as is known from the matter of the
afflictions (nega’im), and as it is written, “They die, and not with wisdom,” because Chochmah is
koach mah [“the power of what”], the level of self-nullification (bittul) to the Infinite Light (Or Ein
Sof), etc.)
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The explanation of the Chashmal that clothes Z’eir Anpin and Nukva — it is the outer dimension in

relation to them, and yet its root is higher than they, since it is from Binah:
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The matter is like a parable (mashal), which is a garment for the thing it illustrates (nimshal). For
the letter-combinations of the parable are physical compared with the thing illustrated, and merely
a garment for it.
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Yet the root of the parable is very high and exalted, for not every person can speak parables, but
only [such as] “the parables of Shlomo”; and in the Gemara they said of Rabbi Meir: “a third law,
and a third parables”; and they said, “When Rabbi Meir died, the tellers of parables ceased,” etc.
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That is because specifically one whose intellect is a lofty intellect can contract his intellect into a
parable that corresponds exactly to the thing it illustrates,
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whereas one whose intellect is not so lofty is satisfied with understanding the idea as it is,
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but he cannot bring it to light through a parable, and if he does tell a parable it will not correspond,

etc. In the same way is the level of the Chashmal, which is a garment for Z’eir Anpin and Nukva,
like the clothing of an idea in a parable.
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That is, because it is drawn from Binah, which is far above the emotive attributes, etc.; only after-

wards does it become a garment for Z’eir Anpin and Nukva and is below them, just as the parable is

the outer dimension relative to the thing illustrated, and merely a garment.
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It is thus understood that in this level of the Chashmal there are two aspects. First, from the side of

its root, it is very high and exalted, above the emotive attributes,
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being from the level of Binah. And second, from the side of its spreading forth, it is in the outer di-
mension, in the form of letter-combinations, the letters being the last level in all the ten Sefiros
(and the Chashmal’s clothing Z’eir Anpin and Nukva is like the letters that clothe the attributes,

etc.).
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This is the meaning of Chashmal: chash mal. Chash means silence; that is from the side of its first
aspect, its root in Binah.
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For “a fence for wisdom is silence,” since Havayah is in Chochmah, and therefore Chochmah is the
level of self-nullification, and that is the silence; and similarly Moshe our teacher, peace be upon

him, was “heavy of mouth,” etc.

NPNIRT 1D [xapi poix eyro] 1719 WD AWYIL 12w °27 N2 T8N 1T MRANT 21207 1IwD
21 90 T AYDWT NP DO 1Y Bwnin whabnw

And mal means speech and revelation; that is from the side of its second aspect, when it becomes a
garment for Z’eir Anpin and Nukva, like the letters that clothe the thing illustrated, and through

this there can be a flow of influence. This is the meaning of mal.
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Now, this is [so] of the Chashmal within the ten Sefiros themselves. And so also among the angels,
who have many thousands of myriads of levels, as it is written, “Is there any number to His
troops?” And some of them are from the level of the Chashmal, through the vessels of the World of

Atzilus (Emanation).
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(What is meant: what was explained above is the Chashmal of Binah (understanding) of Atzilus that
surrounds Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus) of Atzilus, as
above; and likewise in Z’eir Anpin and Nukva of Beriah, Yetzirah and Asiyah there is also a level of
Chashmal, and from it comes the screen between Beriah and Yetzirah and between Yetzirah and

Asiyah.
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And there too there are angels from the level of the Chashmal; and as is known, Metatron is called
“the shoe of the Shechinah (Divine Presence),” and it has been explained that the shoe is the level
of the Chashmal, etc.) And about this our Sages said: “When the speech goes forth from the mouth
of the Holy One, blessed be He, they are silent (chashos).”
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The explanation: “the Holy One, blessed be He” is Z’eir Anpin, as in the explanation of “the Holy
One, blessed be He, and His Shechinah.” “His Shechinah” is that which dwells and is clothed in the
lower beings, while “Holy” means set apart. So the level of Malchus (sovereignty) — “there is no
king without a people” — is the level that dwells and is clothed in the people,
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whereas His attributes, may He be blessed — “Yours, Havayah, is the greatness,” etc. — have no re-

lation or proportion to the people, and that is the level of “Holy.”
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And the speech that goes forth from the mouth of the Holy One, blessed be He, is the level of reve-
lation, that is, the mal of Chashmal. That is when Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus) break through the screen and descend and are revealed in the world
below.
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Then the angels are silent (chashos), for they are included in the self-nullification (bittul) that is
drawn from the level of Chochmah (wisdom), as explained above regarding “a fence for wisdom is
silence.”

7192 990X 5173 wYIa onw mMbhnn oo X mpbnon M2 RITW 12 KXY 277 PPRWD I”Rwn

J12 720

Whereas when the speech does not go forth, etc., which is a state of withdrawal, then they speak
(memallelos), for they are “with a great noise” and say, “Blessed be the glory,” etc.
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This is the Chashmal that surrounds and clothes Z’eir Anpin and Nukva on their sides, which is so

that there be no drawing of nourishment by the external forces. But beneath their feet it is the level

of “How beautiful are your steps in shoes, O daughter of the noble,” which is the level of Malchus

(sovereignty).
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This shoe is not only so that there be no drawing of nourishment by the external forces; rather, it

separates, so that the full revelation of the light that is in the World of Atzilus (Emanation), where

“He and His vessels are one,” should not be so in Beriah,
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but that Beriah should be at the level of something (yesh). That is, through the screen separating
between Atzilus and Beriah, the light that is drawn from Atzilus through the screen to give life to
Beriah is a derivative light (or shel toldah).
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Therefore Beriah is called “something from nothing” (yesh me-ayin). And although it is written,

9

“For all is from You,” and “all before Him are considered as nothing,” nevertheless it is called

something from nothing, because the coming into being of the something is from the level of the
light drawn through the partition, which is the level of “nothing” (ayin),
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for it is not the essence and being of the light that is before the partition, but a derivative light,
which is the level of “nothing” compared with the essence of the light above the partition.
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(And see the Zohar, volume 2, page 78b, “the secret of the Chashmal,” etc., and Zohar HaRakia
there, and the Ramaz, and the book Hadras Melech, sections 30 and 55.)
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Now, on Shabbos the light of the World of Atzilus (Emanation) shines below through being clothed
in the World of Beriah (Creation) alone, and there is only one screen.
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Whereas on the weekdays there is a difference between the Land of Israel and outside the Land: in
the Land of Israel the [Divine] conduct is through the World of Yetzirah (Formation), and outside
the Land through the World of Asiyah (Action). Now, all this is still in the realm of holiness, and

“the host of heaven bows to You,” for even the something (yesh) is nullified.

likuteitorah.com/torah-ohr/lech-lecha/ 35



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 4 0a% N9 90T

0"y 1°2 557270 DD Y W'I'i')b wIP 172 nYP°72%0 1579 N2 8t I Moo NOT8 1351)
(WTIP NI 70T (M0 wy] O”Y O "7 7°°WYT (M0 wyb O”S?'? 199857 (M0 vy
(Therefore the curtains and partitions mentioned above are the level of curtains that separate be-
tween holy and holy; for as to the partition that separates between the ten Sefiros of Yetzirah and
the ten Sefiros of Asiyah, the ten Sefiros of Asiyah too are holy.)
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But from Asiyah downward there is another screen and partition, which is kelipas nogah (the
“glowing” husk), and it is the level of the foreskin (orlah) that covers the covenant.
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(As written in Etz Chaim, Sha’ar 40, chapter 1: it is called kelipas nogah, etc., and it is the foreskin
that covers Yesod (foundation).) And it is the separation between holy and profane (chol).
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(And it may be that the partition is between the ten Sefiros of Asiyah and kelipas nogah; if so, it may
also be the level of a Chashmal that separates between the ten Sefiros of Asiyah and nogah.
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Also, elsewhere, in Parshas Va’eschanan, on the verse “Hear [O Israel],” etc., it is likewise ex-
plained that the separation is through the level of the Chashmal; and also elsewhere the matter of
the level of the atufim is explained, which is intermediate between holiness and kelipas nogah, etc.)
110975 1319%A XT3 DTN 90 1D 17PN 1°2°79% 1°P0nTMm '[Pﬂ‘? My’ 0°IoR X712 WX 1239 3N
T 0n 19 v
This is the meaning of “which G-d created to make” — to rectify; and “lupines need rectifying,” etc.
For man was created “in Our image, after Our likeness,” and he has this screen,
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and he must rectify [it], so that the profane become the level of “profane things prepared in the pu-
rity of holiness”; and that is through their being included in the holiness of Shabbos.
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For Shabbos is holy: then the light of Atzilus shines through Beriah without the screen between

Beriah and Yetzirah and between Yetzirah and Asiyah, and all the more so kelipas nogah does not
separate then, for [the light] shines not through it, etc.
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Therefore a person is set apart from weekday work, for he does not occupy himself with physical
things; rather, “a Shabbos to Havayah your G-d,” in a state of self-nullification (bittul) — although it

is the self-nullification of Beriah, the level where there is [still] someone who is nullified, etc.
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Whereas on the weekdays, whose coming into being is through Yetzirah and Asiyah, there is kelipas
nogah covering [them]. But by refining, during the six weekdays, the refinements of nogah — “the

labor of your hands,
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when you eat [it]”: he deals faithfully, for the sake of Heaven, and prays and studies with this
strength — through this the profane things become prepared in the purity of holiness. And about
this we say at the departure of Shabbos, “Blessed [is He] who separates between holy and profane”:
for the existence of a separation and partition is from a high and exalted place, as explained above
regarding the Chashmal, etc.,
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and “Blessed” (baruch) [means] drawn down from there, so as to shine through the partition. For if
there were no partition, there would be no coming into being of something new from nothing, and

no rectification of profane things prepared in the purity of holiness
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(only holiness alone; and the intent of creation, a dwelling place among the lower realms, is that

there be a separate something (yesh), the level of the profane, only that afterwards there be the

nullification of the something, the purity of holiness).
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Now, in the revelation of the light through the partition, it is still holiness, until the end of Asiyah,
where the place of nogah is. And this is the mitzvah of circumcision (milah): mal Yud-Hei, which is
the mal of the Chashmal of Binah (understanding), which is from the level of Yud-Hei,
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for Chochmah (wisdom) and Binah are “two companions.” That is, when the foreskin, which is keli-
pas nogah, is removed, then there remains only the Chashmal of Binah, which is the garment that
must exist, as explained above, so that Beriah, Yetzirah and Asiyah can come into being, etc.; but

the foreskin, which is kelipas nogah, must be removed.
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At first it had to be so, so that kelipas nogah could draw nourishment, and from it the impure keli-
pos, for kelipas nogah is what separates between holiness and all the truly impure kelipos; but af-

terwards the service is to refine kelipas nogah and turn it into holiness, etc.
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Now, when the foreskin is removed, then he becomes “father of a multitude of nations,” for sparks
are added to be included in G-dliness, since there is no screen of nogah. And about this it is said: “I

— behold, My covenant is with you, and you shall be the father of a multitude of nations.”
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“I” [bears the cantillation] zakef gadol: for ani (“I”) has the letters of ayin (“nothing”), since

Malchus (sovereignty) is Keser (the Crown); and zakef gadol [means] when it is raised upward, etc.
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The explanation: through circumcision, “My covenant” itself is “with you,” that is, the revelation of
Yesod (foundation). For the whole partition is entirely in the level of Yesod, in every world: Yesod of
Abba, etc.,
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down to the end of Asiyah, where it becomes an actual foreskin; and with the cutting of the foreskin
there comes the revelation of “My covenant” itself — “I” with zakef gadol, etc. — to be truly “with

you,” dwelling and revealed below as above.
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(What is meant: through the cutting of the foreskin, [light] descends and is drawn from the level of
“I” into the level of Yesod, as written in Etz Chaim that as long as the foreskin is attached, the reve-
lation of the supernal lights is not drawn into Yesod, but they are closed off above, etc.; and with
the cutting of the foreskin the level of ani, the letters of ayin, is drawn into the level of “My

covenant,” and all this is drawn truly “with you,” etc.)
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Sarai your wife: you shall not call her name Sarai
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“Sarai your wife: you shall not call her name Sarai, for Sarah is her name,” etc. Now, the change of
Sarah’s name was so that she would have [the capacity of] giving birth,
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as our Sages, of blessed memory, said: “Sarai does not give birth,” etc. If so, [the question] must be
asked: is not the level of the yud higher than the hei? For yud is Chochmah (wisdom) and hei is
Binah (understanding).
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And it is known that giving birth comes chiefly from the level of Chochmah, because Chochmabh is
the level of ayin (nothing), [as it is written,] “and Chochmah comes from ayin,” etc.; whereas Binah
is called yesh (something), etc.
219 91219102 °0 19 19 1001 1000 19 IARA AR TR0 10 19 NP X% 7190 7R
So how is it turned around, that for her to have the power of giving birth, the power of the yud is
taken from her and the power of the hei is given to her in its place, etc.?
™22 RIT QAR WARW 1D [axnn mnam] NP [ax%ey anon] ¥70 °°02 Q7 7% QA9aR %2 17aym
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And the explanation is that Avraham and Sarah are the levels of the higher Chochmah and the low-

er Chochmabh, etc., for Avraham’s root is in the level of the Chochmah of Atzilus.
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Now above, this is the rule: the essence of giving birth, so that a new existence is born, comes

specifically through tzimtzum (contraction). For if the Infinite Light (Or Ein Sof), blessed be He,
were to spread forth
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as it is, in the level of the Infinite, it would not be possible for any existence at all to come into be-

ing, even through myriads upon myriads [of stages| of the chain of descending worlds (hishtal-

shelus); for as its name is, so it is: there is no end to its spreading forth, etc.
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Whereas below, in the level of Sarah, etc., it is the very opposite: if the light were contracted, there
would be darkness, concealment and total hiddenness; and existence comes into being chiefly
through the level of spreading forth and expansion specifically, etc.
Ngh) w‘?yn IP2 "N 11030 1Y PR NARNA YIPaw 790 5w 1°X12 °2 17192 ¥y71I)
(As is known concerning the three tips of the yud: the lower tip, the source and power of Binah, de-
pends on the upper tip, etc.)
¥ 12 RIT D7IAR 10 7917 119K 072K °7 OmaRY A0INAW 1723 .77°11 °2 NN 1°ay2 YT
"D [Ax%oy nnon)

And as is known concerning the shape of the two hei’s. And as for the hei that was added to
Avraham — “Avram does not beget,” etc. — [although] Avraham is the level of the higher
Chochmabh, etc.:
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That is, [it was] as is stated explicitly in the verse, “for [I have made you] the father of a multitude of
nations,” etc., in the manner of the level of “the souls they had made in Charan,” the level of eleva-

tions from the opposing side (zeh le’umas zeh), etc.
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But for the birth of Yitzchak, [who is of] the side of holiness, it was not needed; for on the contrary,

the whole side of holiness is the level of self-nullification (bittul) and not of spreading forth, etc.
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Whereas to Sarah the hei was added for the birth of Yitzchak, etc. (And see below, in Parshas Chayei

Sarah, in the maamar beginning “Yegaleh lan ta’amei.”)
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On that very day Avraham was circumcised
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“On that very day Avraham was circumcised,” etc. [We need] to understand the question that is
raised in the books: why did Avraham not circumcise himself earlier, since he kept the entire Torah

before it was given, even eiruvei tavshilin?
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To understand this, we must first [explain| the matter of circumcision. For it is written, “It is not in
heaven, that you should say, ‘Who will go up for us to heaven?’ (mi ya’aleh lanu hashamaymah)” —

whose initial letters [spell] milah (circumcision) and whose final letters [spell] Havayah.
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The explanation: first it is written, “You shall circumcise the foreskin of your heart,” and it is [also]
written, “And Havayah your G-d will circumcise your heart.” The meaning is that there are two lev-
els of circumcision. The first is from below upward: we must circumcise the foreskin of the heart,

and this is the matter of teshuvah (return),
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as it is written, “And you shall return unto Havayah your G-d,” through fulfilling the Torah and
mitzvos. And our Sages, of blessed memory, said: “If Israel do teshuvah, they are redeemed; and if
not, they are not redeemed.”
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And after the ingathering of the exiles it is written, “And He will bring you into the land... and He

will do you good,” etc. And this is the circumcision that is from above downward: “And Havayah

will circumcise your heart.”
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(And this is [the meaning of] “And He will do you good more than your fathers”: the level of “How
great is Your goodness that You have hidden away,” etc.; for regarding Moshe, who was born cir-

cumcised, it is written, “And she saw him, that he was good,” etc.)
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That is to say: the level of the first circumcision, which is from below upward, is an arousal from
below; and the arousal from above is the revelation, the level of “And Havayah will circumcise your
heart,” etc.
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Now, about this second circumcision, which will be after the ingathering of the exiles and after the
fulfillment of the entire Torah, it is written, “Who will go up for us to heaven?” — the initial letters

[spelling] milah —which is above the level of the Torah.
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For about the Torah it is said, “It is not in heaven,” for it is brought low, below, specifically. And
[this is] as mentioned in the Gemara, that Rabbi Yehoshua said, “We pay no heed to a heavenly
voice,” because the Torah is not in heaven but only below it. And it is called “the Torah of
Havayah,”
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for the Name Havayah [is]: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing

down, etc. — through which it was drawn down below. But the circumcision mentioned above is

above the Name Havayah, to the point that it is in the initial letters while the Name Havayah is in

the final letters; and therefore it is of the level and rank of “to heaven” (hashamaymah).
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And [it is] above the level of the Torah, which was brought low, below, from the level of these heav-
ens. And about this our Sages, of blessed memory, said: “Great is circumcision, for thirteen

covenants were made over it.”
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The meaning of “Great is circumcision” is: the level of the great circumcision, which is from above
downward (see the Mikdash Melech on the Zohar, part 3, page 233b, and in the Likkutei Torah [of
the Arizal], Parshas Kedoshim, in Taamei HaMitzvos, on the matter of “Great is circumcision”) —

that Havayah will circumcise your heart.
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And therefore it was made with thirteen covenants. The explanation, as is known, is that the matter
of making a covenant is above reason and knowledge, like two who love each other, who make a
covenant to be loving to one another;
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that is, that he will be bound to love him: even if afterward this love for him would not arise in him
on account of reason and knowledge, nevertheless he compels himself to love, on a level that is

above reason and knowledge.
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And so too, in order that there be a revelation and drawing down of the level of the great circumci-
sion mentioned above (which is the level of “How great is Your goodness,” etc.),
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it is through the Thirteen Attributes of Mercy, which are above Chochmah (wisdom) and intellect;
and therefore it is above the level of the Name Havayah and above the level of Torah
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(just as the Thirteen Attributes of Mercy are a level that is above the Torah, and therefore it is there
that sin is forgiven). And about this it is said, “Until Your people pass over, Havayah”; meaning,
“until [they] pass over” into the level that is above the Name Havayah. (And regarding the Thirteen
Attributes of Mercy, too, it is written, “And [He] passed,” etc.)
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Now with this can be understood the matter that Avraham kept the entire Torah before it was given,
yet did not keep the mitzvah of circumcision: because he wanted to attain that great circumcision

which is from above downward.
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Therefore he kept the entire Torah, which is below that circumcision, and afterward he merited

that great circumcision which is from above.
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And this is why it says, “Avraham was circumcised,” and it is not written, “And he circumcised
himself,” as it is written earlier regarding the circumcision of Yishmael and those purchased with

his money, where it is written, “And he circumcised,” etc.
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For that is the circumcision from below, as it is written, “You shall circumcise the foreskin of your
heart.” But Avraham merited the revelation of the level of “And Havayah will circumcise your
heart”; therefore it says, “Avraham was circumcised,” etc.
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And this is [the meaning of] “On that very day (be’etzem hayom hazeh) he was circumcised”: that

is, in the very essence of this day. And “this day” is the day that is entirely long, that is entirely

good, etc.
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And the essence of this day is that great revelation which will be in the time to come: the revelation
of the level of “Your great goodness.” And this is [the meaning of] “entirely good.” And when the

level of the essence of this day was revealed to him, then Avraham was circumcised, etc.
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its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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