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“His left hand is under my head, and his right hand
embraces me”

G-d’s “left hand,” the rejection that a person’s failings arouse above, is
itself what lifts him up: from distance comes the boundless love of “with
all your might,” and then G-d’s “right hand,” the Torah and mitzvos,

embraces him so that he does not fall.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

Reading “His left hand is under my head, and his right hand embraces me” together with the opening
of Ki Sisa, the Alter Rebbe teaches that the “visitation” Israel’s deeds arouse above never rejects com-
pletely: it ends by lifting their head. He carries this into divine service through two voices, prayer and
Torah. Prayer rises from below: contemplating that G-d is the life of everything, a person comes to
love Him, and that love must be constant, not only during prayer. The vision that brings this love is
drawn from above, and we ask for it in the blessings before the Shema. How, then, can embodied, dis-
tracted Israel be greater than the angels? The angels are only channels for G-dly life, while Israel, nul-
lifying the body, draw a light that transforms the body itself, like light that emerges from darkness.
Torah, in contrast, descends from above. Beyond the love “with heart and soul” lies “with all your
might,” the love of the soul’s essence for G-d’s essence, reached above all by the baal teshuvah, whose
former distance intensifies his yearning. This is the left hand under the head. Then the right hand,
Torah, mitzvos and above all charity, embraces him, and “a ransom for his soul” repairs what was

lacking.

OUTLINE

1 The left hand that lifts the head 1-2

G-d’s rejection, aroused by Israel’s deeds, is never complete; the census verse of Ki Sisa promises that the

very “visitation” lifts their head. Two voices, Torah and prayer, bring the theme into divine service.
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Prayer and the love of G-d

Prayer rises from below and Torah descends from above. Seeing that G-d is the life of all things brings love,
which must be constant; the vision itself is drawn from above and requested in the prayers before the

13-9

Shema.

3 Why Israel surpass the angels

110-16

Angels are only channels for the G-dly life-force; Israel, by nullifying the body, draw a light that makes

“Holy” meaningful and turns the body itself into a chariot for G-d. This light, though only a “foot,” is “our

G-d,” as a son is his father’s foot.

4 Love from above and Torah from above

117-18

Love and awe come from above, drawn down by first humbling the body with a broken heart; Torah,

drawing G-d’s wisdom into every faculty, is the arousal from above.

5 With all your might: the love of teshuvah

1M9-23

Love with heart and soul responds to G-d’s revealed radiance; “with all your might” is the soul’s essence

reaching His essence. The baal teshuvah attains it through his former distance: the left hand under the

head.

6 The right hand’s embrace

124-26

Torah and mitzvos descend from G-d’s highest attributes into physical life and hold a person after

prayer; charity, equal to all the mitzvos, is the “ransom” that repairs and uplifts.

KEY CONCEPTS

The left pushes away, the right draws near 7717 98N
napn PR

G-d’s severity and kindness work together: even His rejec-
tion is never complete, and it becomes the means of a
greater closeness.

Sensory sight n°win 89

An understanding of G-d as one’s life so vivid that it is like
seeing with the eyes; it brings a love strong enough to
overpower the evil inclination.

From below upward and from above

downward 7vn? nPynom 12yn? nunon

Prayer is the person’s arousal rising toward G-d; Torah is
G-d’s own wisdom and will descending into the person’s
thought, speech and action.

likuteitorah.com/torah-ohr/ki-sisa/

Self-nullification (bittul) 71v°2

Having no standing of one’s own before G-d. The angels
are wholly batel, and so are mere channels; a Jew who nul-
lifies his body makes even the body a vehicle for G-d’s
unity.

With all your might (me’od) 7771 952

Love beyond measure: the service of the soul’s essence, its
“head,” pouring itself out toward G-d’s essence, above the
love that responds to His radiance in creation.

Spark and essence of the soul nwi7 Py AW P18°1

Only a spark of the soul is enclothed in the body (the
“foot™); its essence remains above as makif (the “head”).

Return (shov) 2w

The “returning” that follows the soul’s “running” (ratzo)
upward: Torah and mitzvos, descending from on high into
physical life, embrace a person so that he does not fall.
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SECTION 1 - 1-2

The left hand that lifts the head
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“His left hand is under my head, and his right hand embraces me.” Now, as in the matter of the
worlds, so is the way of G-d with “the children of Israel, the people near to Him”: when the level of
“the left [hand] that pushes away” is aroused above because of the deeds of the lower beings, “He
becomes their Savior,” and brings it about that, on the contrary, through this they will have an up-
lifting of the head.
The maamar opens with a verse of the Song of Songs: the bride, whom the Sages read as Israel, says of her
beloved that his left hand is under her head and his right hand embraces her. In Chassidus the left hand is
G-d’s attribute of severity, which “pushes away,” and the right hand is His kindness, which draws near. The
Alter Rebbe states his theme: when Israel’s deeds arouse this “pushing away” above, G-d makes the rejection

itself the cause of their salvation and of an “uplifting of the head,” by the pattern through which He conducts
the worlds (Or HaTorah’s version of the maamar reads “the conduct of the worlds™).
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And this is [the meaning of] “When you lift up the head of the children of Israel lifkudeihem (ac-
cording to their numbering)”: that is, through some visitation (pekidah) that is visited upon them
for ill, G-d forbid, as in the expression of our Sages, of blessed memory: “There is no visitation at
all that does not contain [something] of the sin of the Calf.”
The Alter Rebbe now reads the opening verse of Parshas Ki Sisa, “When you lift up the head of the children of
Israel lifkudeihem,” through another sense of the root pakad: a “visitation,” a reckoning for sin. The Sages

said that every such reckoning includes something of the sin of the Golden Calf, so the verse speaks of the
head being lifted through avisitation for ill.

likuteitorah.com/torah-ohr/ki-sisa/ 5
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Now, through this, on the contrary, “you lift up the head of the children of Israel”; for the level of
“the left [hand] pushes away” is not a complete pushing away, G-d forbid, but rather “and the right
[hand] draws near.” And this is “and his right hand embraces me”: that “though he fall, he shall not
be cast down,” G-d forbid.

That very visitation lifts their head, because G-d’s left hand never rejects completely: the left pushes away

while the right draws near. This is “his right hand embraces me”: a Jew who falls is not cast down for good,

as the psalm says.
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To understand this matter in the service of G-d: it is written, “The voice is the voice of Yaakov,” [the
word] “voice” twice, one without a vav and one with a vav; for there are two voices, one for Torah

and one for prayer.

To bring the theme into a person’s own service of G-d, the Alter Rebbe cites Yitzchak’s words, “The voice is
the voice of Yaakov,” where the first “voice” (?pn) is spelled without a vav and the second (?1p) with one. The
doubled word points to two voices of Yaakov, Torah and prayer, which the next paragraphs compare.

SECTION 2 - 113-9

Prayer and the love of G-d

7310 ROWY 799N7 NOYR nawa TR 10790 oy 71915 T35 1790 TINPnT 19K oye 1M
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Now, at one time [the Sages] said that “the study of Torah is equal to them all,” and at another time
they went to very great lengths in praise of the virtue of prayer, and [said] that it corresponds to the
sacrifices.

Two teachings of the Sages seem to compete. The Mishnah says that the study of Torah “is equal to them all,”

outweighing every other mitzvah, while the Talmud praises prayer highly and says that the prayers were in-
stituted to correspond to the daily offerings.

likuteitorah.com/torah-ohr/ki-sisa/ 6
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But both are true, for they differ in their nature: prayer is on the level of “from below upward,” and
Torah is on the level of “from above downward.”

Both are true because Torah and prayer move in opposite directions. In prayer a person rises from below

upward toward G-d; in Torah, G-d’s wisdom comes down from above to the person.
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The explanation of this matter: the substance of prayer is the fulfillment of the mitzvos of the
Shema, “And you shall love,” etc., as is explained elsewhere. And along these lines they also insti-
tuted the whole order of prayer before the Shema, so that in the Shema one will take upon himself
“And you shall love” in truth, as will be explained below.

The heart of prayer is fulfilling the command of the Shema, “And you shall love Havayah your G-d.” The

prayers before the Shema were arranged to bring a person to accept that love sincerely when he reaches it, a
point the maamar returns to in paragraph 9.
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Now, the way that brings a person to this love is what is written: “See, I have set before you today
life and good, and death and evil,” “and you shall choose life”; “to love Havayah your G-d, for He is
your life,” etc.

The way to love G-d is found in Moshe’s charge: G-d has set life and good, death and evil before us, and com-
mands us to choose life, “to love Havayah your G-d... for He is your life.” The Alter Rebbe joins these verses:

choosing life means recognizing that G-d is our life, and that recognition brings love.
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For in everything in this world there is physicality and spirituality. The spirituality and the G-dly
life-force (chayus) are “life” and “good,” and the physicality is “death” and “evil,” for it comes to
an end and decays.

He explains “life” and “death” in every created thing. Its spiritual side, the G-dly life-force that sustains it, is

“life and good”; its physical side is “death and evil,” because it wears out and passes away.

likuteitorah.com/torah-ohr/ki-sisa/ 7
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From this a person will see that just as the physicality of every thing is nullified before the spiritual
[force] that gives it life—and so too in man himself, the body is secondary and nullified before the

spirituality and life-force within it, and therefore he loves the life of his soul very, very greatly—

A person can see for himself that the physical side of everything is batel, subordinate and of no account, be-
fore the spiritual force that keeps it alive. The same is true in man: the body is secondary to the soul that ani-
mates it, which is why everyone loves his own life so intensely.
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so, and even more than that, a person ought to love G-d, when he looks with the eye of his intellect,

with sensory sight, [and sees] that “He is your life,” truly, for He is the source and the Life of all life.

If a person loves his own life so much, he should love G-d even more, once he sees with his mind, as clearly
as with his eyes, that G-d is literally his life, the source and Life of all life. “Sensory sight” here means an un-

derstanding so vivid that it is like seeing.
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And this is the meaning of “And all the host of heaven bow down to You,” as our Sages, of blessed
memory, said: the sun sets in the west and bows to its Maker, and so do all the constellations, be-
cause they see and apprehend their life-force and existence, which brings them into being, gives
them life and sustains them.
The verse “and all the host of heaven bow down to You” is explained by the Sages: the sun sets in the west,
where the Shechinah rests, and so bows to its Maker, and so do all the stars and constellations. They bow be-

cause they perceive the G-dly force that creates, enlivens and sustains them. In Tanya, chapter 42, the Alter
Rebbe brings the same teaching to show how seeing creation’s self-nullification brings a person to awe.
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And this is “See, I have set before you,” etc.: that a person will see this with his eyes, with sensory

sight, for he sees his own life-force and existence,

This is the meaning of “See, I have set before you”: a person can actually see it, for he sees his own life and

existence.

likuteitorah.com/torah-ohr/ki-sisa/ 8
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and likewise sees the bowing of the host of heaven. And through this he will come to the level of
“And you shall love Havayah your G-d with all your heart”—“with both your inclinations,” so that

even the evil inclination is subdued and nullified before the love of G-d,

Seeing also how the heavenly bodies bow, he can reach “You shall love Havayah your G-d with all your
heart,” which the Mishnah explains as “with both your inclinations.” A love born of such clear sight is strong

enough to subdue even the evil inclination.

NAAn IR I AR "B D 282791937 191 3187 V3 (75725 031951 wwman k] PPIIRY M9
0°nWw3 0237193 995 TNNAT RXNI KDY 199K T19Y 1°KR 112 NWAN [70x1] R

as our Sages, of blessed memory, said, “Nullify your will before His will.” That is: because this love,
which comes from such sensory sight, has nothing comparable to it, nor is its like found at all in

physical things,

The Sages’ “Nullify your will before His will” describes this. Nothing physical compares with this love, and
nothing like it is found in physical things, so every other desire gives way before it.

212 T30 Om1 90 MR omY 7R AT N nRRn

as it is said, “Who can be likened to You, who is equal to You, and who can be compared to You?”

The words of the Nishmas prayer of Shabbos morning, “Who can be likened to You, who is equal to You, and
who can be compared to You?”, express that nothing can be set beside G-d. So no physical love can rival the

love of Him.
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This level of sight must be enduring and constant; and of one who does not look at this constantly it

is said, “And the fool walks in darkness.”

This “seeing” must not be a passing moment; it must be lasting and constant. Of one who does not keep it

constantly before him, Koheles says, “the fool walks in darkness.”

likuteitorah.com/torah-ohr/ki-sisa/ 9
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Not so “the wise man, whose eyes are in his head”: his life-force and existence from the Infinite
Light (Or Ein Sof), blessed be He, will always be before his eyes. And thus the love of Havayah will
be fixed in his heart always, and his soul will be bound to the living G-d with a wondrous and strong
bond, forever and to all eternity.

The wise man, “whose eyes are in his head,” keeps always in view that his life and existence come from the

Infinite Light. Then the love of G-d stays fixed in his heart, and his soul is bound to the living G-d with a last-
ing bond.
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And this is the meaning of “the greater and constant strength of teshuvah (return)” mentioned in
the holy Zohar for repairing the blemish of the covenant (bris). For bris (covenant) means a bond:
in holiness, it is the binding of one’s soul to its root and its life-force; and in the opposite [realm],
“one opposite the other,” it is the binding to the desires of this world and the pleasures of human
beings.
The Zohar speaks of a “greater and constant” strength of teshuvah needed to repair “the blemish of the
covenant” (pegam habris), the tradition’s term for sins involving the procreative faculty, on which the
covenant of circumcision is sealed; in Iggeres HaTeshuvah, chapter 4, the Alter Rebbe cites the Zohar’s
statement that teshuvah does not avail for this blemish and the explanation of Reishis Chochmah that only

the higher teshuvah repairs it. The Alter Rebbe explains here why: bris means a bond, which in holiness
binds the soul to its source and on the opposite side binds a person to worldly desires and pleasures.

TN WA WD P27 wHn aEPT PR P01 720 719mn 129 9% RIT PIptnn 199
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Therefore the repair is to turn his heart over from one opposite to the other, truly from one ex-
treme to the other extreme, to make his soul cleave to its root and its life-force, which is drawn
from Him, may He be blessed,

Since the damage was a bond in the wrong direction, the repair is a complete reversal: turning the heart

from one extreme to the other. The same capacity for attachment now binds the soul to its root and source in
G-d.

likuteitorah.com/torah-ohr/ki-sisa/ 10
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Who is “the living and enduring G-d,” the level of the covenant (bris) that binds and draws the life-
force from the level of the light that encompasses all worlds (sovev kol almin) to become the light
that fills all worlds (memalei kol almin), to give life to “the soul of every living thing and the spirit

of all human flesh”; so that there will be a true and constant cleaving.

G-d as “the living and enduring G-d” corresponds to the level of bris, the bond that draws life downward: it
brings the transcendent light that encompasses all worlds into the light that fills each world, giving life to
every living being, in the words of Iyov. The goal is a true and constant cleaving (deveikus) to that source.
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And this is “greater and constant”: it is not enough that he arouses the love at the time of prayer

and the like, and afterwards it passes and goes away,

This is what the Zohar means by “greater and constant”: it is not enough to feel love for G-d during prayer
and similar times if it then fades. The bond must last.
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as it is written, “Havayah is near to all who call upon Him, to all who call upon Him in truth”; and it
iswritten, “The lip of truth shall be established forever,” which is not so of “but for a moment,” etc.

The psalm says Havayah is near to those who call upon Him “in truth,” and Proverbs says that “the lip of
truth shall be established forever,” whereas the false tongue lasts “but for a moment.” In Likkutei Torah,
Behar, the Alter Rebbe explains that a love aroused only at set times, during the Shema and prayer, which
then passes, is only the “lip” of truth, its edge, like the hem of a garment, and not truth itself. A love that

passes after prayer belongs to the passing moment; the true love endures.
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Now, this level of sensory sight, which brings one to this love, is drawn down to Israel from above,

as it iswritten, “And Havayah will be seen over them, and His arrow will go forth like lightning.”

The “sensory sight” that leads to love is not something a person produces alone; it is drawn to Israel from
above. The Alter Rebbe finds it in Zechariah’s prophecy that Havayah will appear over Israel and His arrow

flash out like lightning: a flash of divine light that comes down upon them.

likuteitorah.com/torah-ohr/ki-sisa/ 1
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This is a drawing-down and illumination that shines and comes to Israel, so that “over them [He]
will be seen”: to see, by the light of G-d, the Life of all life, may He be blessed, with sensory sight,
and to cleave to Him.

The Alter Rebbe reads yera’eh, “will be seen,” as giving sight: the light that appears over Israel lets them see

the Life of all life by G-d’s own light, as vividly as with their eyes, and cleave to Him. In the prophecy, G-d is
seen over Israel as He fights for them; in the maamar, His appearing makes Israel see.
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And along these lines they instituted before the Shema the whole order of prayer and the morning
blessings, “Blessed are You,” etc., in which we ask that the light of Havayah shine for us openly, so
that in the Shema one will take upon himself the mitzvah “And you shall love” in truth. And this is
“Havayah our G-d.” For our Sages, of blessed memory, said: Israel are greater than the angels, for
[the angels| wait to say “Holy” until Israel say it below.
For this reason the Sages placed the morning blessings and the whole order of prayer before the Shema: in
them we ask that the light of Havayah shine openly upon us, so that in the Shema we can accept the mitzvah

to love Him sincerely; this is “Havayah our G-d,” the light of Havayah becoming “ours.” The Talmud says
Israel are greater than the angels, for the angels do not sing above until Israel sing below.

likuteitorah.com/torah-ohr/ki-sisa/ 12
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Why Israel surpass the angels
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At first glance it is not understood how man could have this advantage while he is in this world,
clothed in a physical body. And there is no person to whom alien thoughts do not come—at any
rate, a thought that is alien for him relative to his level: the great one according to his greatness,

and the small one according to his smallness.

The Alter Rebbe raises a difficulty with the Talmud’s statement that Israel are greater than the angels. A hu-
man being lives in this world inside a physical body, and no one is free of stray thoughts, at least thoughts
that are “alien” by his own standard: a great person by his high standard, a lesser person by his.
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But the angels all stand in the heights of the world, divested of the matter of a physical body, and all
of them do the will of their Maker in dread and awe, from the six days of Creation, without any ces-

sation or interruption, even for a single moment.

The angels, by contrast, have no body and have served their Maker in awe without pause since the six days of
Creation. How, then, can man surpass them?
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However, the angels do not say “Holy” on their own account, but only by virtue of the life-force
(chayus) that spreads forth and is drawn into them.

The answer begins: the angels do not say “Holy” on their own. Their praise comes only from the G-dly life-

force flowing through them.
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It is only that they take up no room before the G-dly life-force that rests within them, and the draw-
ing-down and spreading forth of the life-force within them is itself what speaks and acts in them

according to its will, without hindrance.

It is only that the angels have no sense of self that “takes up room” before the G-dliness within them. So the
divine life-force in them is what actually speaks and acts through them, unhindered.
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Therefore it is written of Hagar, “And she called the Name of Havayah who spoke to her,” and it was
the angel who spoke with her. And likewise of the angels who came to Avraham it is written, “And he
said, ‘I will surely return to you’”; and it was as the emissary of the Omnipresent that he said this to
him, as though the Holy One, blessed be He, had said it Himself, in His glory.
Scripture itself shows this. The one who spoke to Hagar was an angel, yet the verse says she named “Havayah
who spoke to her”; and the angel who told Avraham “I will surely return to you” spoke, as Rashi explains, as
the emissary of the Omnipresent, as though the Holy One Himself had spoken.
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That is, because they take up no room relative to the G-dly life-force that speaks within them, and
they are only a passageway through which the speech and the action are drawn down below.
The reason is that the angels have no independent standing before the G-dliness that speaks through them.
They are only a channel through which divine speech and action pass to the world below. In Likkutei Torah,

Bamidbar, the Alter Rebbe brings the same two verses and explains that the angels are only extensions of the
Infinite Light, drawn down through many levels.

1AM WITP MR (71 nx /o ox ) URT RAPY @R MDTRNWR 91T RO N Ayawm 1ownm
W21 M T YDW PwnnI RNPY 00Y0RwRT DR AR XApR NWDAw RER 10T 1 1T 1Rapm
8 RaP11 712 Dapnm DY 9nRa 013N

This drawing-down and flow is by way of the chain of descending worlds (hishtalshelus), as it is
written, “And one called to another and said, ‘Holy,”” and its Targum [reads]|, “And they receive
from one another.” But the language of Scripture is said of the givers, for one calls and draws down
the flow to the other; and the language of the Targum is said of the recipient, the level of Nukva
(the feminine / Malchus).
This flow passes down level by level through the chain of worlds, as Yeshayahu describes the seraphim: “one
called to another.” The Targum renders it “they receive from one another”: the verse speaks of the giver,

who calls and passes on the flow, and the Targum of the receiver, which in Kabbalistic terms is Nukva, the

feminine, receiving aspect.
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Now, from the standpoint of the life-force, it is not applicable to say of the Holy One, blessed be He,
that He is holy and separate; for that implies that there is another separate thing, something exist-

ing besides Him, only that He is holy and separate from it.

From the side of the divine life-force itself, calling G-d “holy,” in the sense of separate, makes no sense.
Separateness implies that something else exists apart from Him, and from that standpoint nothing does.
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And indeed they say, “Where is the place of His glory?” etc., as is explained elsewhere—until the
life-force is drawn down below to Israel, who are clothed in the physical body, which is a separate
thing and an entity in its own right, and which covers and conceals the holiness of the life-force.

Indeed, the angels say, “Where is the place of His glory?” (in the words of the Kedushah). “Holy and sepa-
rate” first becomes meaningful when the life-force reaches Jews in physical bodies, which experience them-

selves as separate entities and conceal the holiness within them.
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And then, through an arousal from below (isarusa dilesata), in the nullification of the physical
body before the spirituality and the source of the life-force within it, when the light of G-d is re-

vealed below as we say “Blessed are You,” etc.,

Then, when a Jew makes “an arousal from below,” nullifying his body to the spiritual life-force within it,
G-d’s light is revealed below, as when we say “Blessed are You” in a blessing.
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from the standpoint of the body it is applicable to say of Him, may He be blessed, that He is holy

and separate. And therefore the angels too say, “Holy,” etc.,

From the body’s standpoint it now makes sense to call G-d “holy,” separate and beyond it. That is why the
angels too say “Holy.”
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for this illumination and drawing-down that Israel draw below passes through the angels. And
“Holy” three times corresponds to the three contractions (tzimtzumim) that there are in general,
until this illumination is drawn down and spreads below so as to be called by the Name “Havayah
Tzevaos”; for in all these contractions He is holy and separate.

The light that Israel draw down passes through the angels on its way. Their threefold “Holy” corresponds to

three general contractions (tzimtzumim) through which the light descends until it is called “Havayah

Tzevaos” (“of Hosts”), and through all of them G-d remains holy and separate.
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Now, the illumination and drawing-down that spreads below into Israel, to nullify the body to Him,
may He be blessed, has an advantage over the light and life-force that spreads into the angels, like
“the advantage of light that comes from darkness”: it has added light and joy, for the body too be-
comes a chariot (merkavah) for His unity, may He be blessed.

The light Israel draw down into the body, which makes the body itself nullified to G-d, is greater than the
light that flows into the angels. Like “the advantage of light that comes from darkness,” light that has over-
come darkness shines more and brings added joy. Even the body becomes a “chariot,” a vehicle with no will

of its own, wholly given over to G-d’s unity.
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Therefore we say “Havayah our G-d”: ours, truly. Just as, by way of analogy, a person prides him-
self on what is his own, even on the level of the foot that is in him,

This is why we call Havayah “our G-d”: He is truly ours. A person takes pride in what belongs to him, even
his foot, the lowest part of his body.
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whereas in what belongs to others he takes no pride, even in a hand, which is more important,
since it is not his—so too, this illumination and drawing-down, although it is only a mere radiance

and illumination that has descended very far down,

He takes no pride in what belongs to someone else, even a hand, which is more valuable. Likewise, the light
that reaches Israel is only a faint radiance that has descended very low.
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and it is the level of a foot relative to the main light above, which cannot spread into the body, that
light being called the level of the head relative to this one—nevertheless, behold, this is “our G-d,”
truly ours, as it is written, “You are children to Havayah your G-d.”

Compared with the main light above, which cannot enter the body, this radiance is like a “foot” to a “head.”
Yet precisely this is “our G-d,” truly ours, as the Torah says, “You are children to Havayah your G-d.”
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And “a son is his father’s foot” (bera kar’a da’avuha), for he becomes like the level of a foot relative
to the person, which is one essence [with him]. And therefore our Sages, of blessed memory, said,
“Nullify your will before His will”:
The Aramaic saying “a son is his father’s foot” means that a child is an extension of his father, like a foot of
the same body, one essence with him. As G-d’s children, Israel are His “foot,” and so the Sages taught, “Nul-
lify your will before His will.” In Torah Ohr, Bereshis, the Alter Rebbe explains on the same words that the

Congregation of Israel is called the “foot,” and that the foot has an advantage over the head: it carries the
head wherever it wishes to go.
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that is, to be the level of a foot to the Holy One, blessed be He, and to be nullified before Him and to
do His will; just as the foot is nullified before the person, “wherever he wishes, he turns it,” and it

has no other will or desire at all.

To be a “foot” to G-d means to have no will of one’s own and to do His will, as a foot obeys the person. The
words “wherever he wishes, he turns it” come from the verse in Proverbs about a king’s heart in G-d’s hand.
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Love from above and Torah from above
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And this is what we say at the beginning of the morning blessings: “Who gives the rooster (sechvi)
understanding (binah) to distinguish between day and night.”

The first morning blessing thanks G-d “Who gives the rooster (sechvi) understanding (binah) to distinguish
between day and night.” The Alter Rebbe reads it as describing how love and awe arise in a person, and the
word binah as the higher Binah.
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For the arousal of the level of love and awe that comes to a person does not come of itself; rather, it
comes to him from above, through the level of a spiritual “rooster” that exists above, which is what
distinguishes between day and night, that is, between the chassadim (kindnesses) and the gevuros
(severities), through the drawing-down of the higher Binah (Binah Ila’ah).
Love and awe do not arise in a person by his own power; they come to him from above, through a spiritual
“rooster” that distinguishes between “day” and “night”: the chassadim (kindnesses, the source of love) and
the gevuros (severities, the source of awe). It tells them apart through the drawing-down of the higher Binah

(Binah Ila’ah), the divine understanding from which the kindnesses and severities issue; this is why the
blessing speaks of the rooster’s binah.
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And so too, along these lines, all the rest of the blessings and the whole order of prayer: one who

contemplates them “and considers the matter will find.”

All the other blessings and the whole order of prayer can be understood in the same way by one who reflects
on them: in the words of Proverbs, “one who considers the matter will find.”
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However, in order to draw down to himself the love that will come to him from above, one must

first crush the body, subdue it and humble it with bitterness, as is explained elsewhere.

But to draw that love down from above, a person must first break the coarseness of the body, subduing and
humbling it through bitterness over his distance from G-d.
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As it is written, “Havayah is near to the brokenhearted, and saves those crushed in spirit”; and as it
iswritten, “The sacrifices of Elokim are a broken spirit.”
Two verses support this: Havayah is near to the brokenhearted, and “the sacrifices of Elokim are a broken

spirit.”
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For in order that the level of Havayah be drawn down into the level of our Elokim, one must first

make “the sacrifices of Elokim,” for it is by that path that the level of Havayah is drawn down.

The Names matter here. To draw Havayah, the Name of G-d as He transcends the world and brings it into be-
ing, into “our Elokim,” the Name of His concealment within nature, one must first bring “the sacrifices of

Elokim,” a broken spirit; by that path Havayah is drawn down.
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Now, all this is called an arousal from below (isarusa dilesata), from below upward, and it is the

matter of prayer. But the matter of Torah is the level of “from above downward.”

All the service described so far, prayer included, is an “arousal from below,” rising from below upward.
Torah works the other way, from above downward.
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And it is the level of “and with all your soul”: that is, that it be drawn down and spread through all
the powers of the soul, in thought, speech and action. And it is called an arousal from above (is-
arusa dile’eila), for through it one arouses above the level of His wisdom and will, “[He is] wise, but
not with a known wisdom.”

Torah corresponds to “with all your soul,” because it draws G-d’s wisdom into all the soul’s powers: thought,

speech and action. It is called an “arousal from above” because Torah study arouses G-d’s own wisdom and

will, which is “wise, but not with a known wisdom,” beyond any wisdom we can grasp.
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For the Torah is His wisdom and will, may He be blessed, only that it is clothed in physical matters.
And this is the matter of reading (korei) in the Torah, as is explained elsewhere.
The Torah is G-d’s wisdom and will itself, though clothed in physical matters. The Hebrew korei means both
“reads” and “calls”: in Torah Ohr, Mishpatim (“2X9w> *p%X nX 1877”), the Alter Rebbe explains that reading

(korei) in the Torah is like a person calling his friend to come to him, for through the letters of the Torah one
calls the Holy One to be revealed below.

SECTION 5 - 119-23

With all your might: the love of teshuvah
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“And with all your might (me’odecha)” is the matter of teshuvah (return), for “great is teshuvah, for
it brings the redemption near.” And me’od is a term of abundance, much more than its proper
measure.

The third phrase of the Shema’s command, “with all your might (me’odecha),” is teshuvah, which the

Talmud calls great because it brings the redemption near. Me’od means “very much,” beyond the normal
measure, and so describes a love without limits.
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For the love “with all your heart and with all your soul” is drawn from the spreading-forth of the
revelation of His G-dliness that dwells in the lower beings, which is nothing but a radiance and illu-
mination alone; as it is written, “And His arrow will go forth like lightning,” for it is nothing but a

single thought; as it is written, “He fashions their hearts together,” etc.

Love “with all your heart and soul” comes from the G-dliness revealed within creation, which is only a radi-

ance, like a single flash of lightning. Zechariah’s “arrow like lightning” and the psalm’s “He fashions their
hearts together” show that all creation comes from a single divine “thought.”
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By way of analogy: just as a single thought counts for nothing relative to the being and essence of a

person, who can think thoughts without end or number,

An analogy: a single thought is nothing compared with the person who thinks it, since he can think endless
thoughts.
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so too, and all the more so, this thought counts for nothing compared with His essence, may He be

blessed; for “You are He before the world was created, and You are He,” etc.

How much more is the single “thought” from which all creation comes as nothing compared with G-d’s es-
sence. The prayer says, “You are He before the world was created, and You are He” after it was created: cre-

ation changes nothing in Him.
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And “I, Havayah, have not changed.” And all the days of this world and of the World to Come, the
lower and the higher Gan Eden, the days of Mashiach and the Resurrection of the Dead, are ac-

counted by Him as no more than a brief moment, as is explained elsewhere.

Malachi’s “I, Havayah, have not changed” completes the thought. All eras, this world and the World to Come,
the lower and the higher Gan Eden, the days of Mashiach and the Resurrection, are no more than a brief mo-

ment for Him.
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And this is the service of the spark of the soul that spreads forth and is clothed in the physical
body; for not all of the soul, in its entirety, is clothed within the body, but only a spark and illumi-

nation from it.

Love with heart and soul is the service of the “spark” of the soul that is enclothed in the body. Not all of the
soul enters the body, only a spark and glimmer of it.
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And its main part and its root remain above, on the level of makif (encompassing). And the spark
that spreads below is called a “foot” relative to the higher level above, which is called the level of
the “head,”

The soul’s essence and root stays above as makif, encompassing the person without entering him. The spark
below is called the “foot,” and the essence above the “head.”
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whereas the level of “with all your might” is the level of the service of the main part of the soul, the
level of the head within it: that is, the self-nullification (bittul) of the soul in its very existence, to
pour itself out into the bosom of its Father, truly, from the standpoint of His being and essence,

The love “with all your might” is the service of the soul’s essence, its “head”: a self-nullification so complete
that the soul’s very existence dissolves, pouring itself into its Father’s bosom. It reaches toward G-d as He is
in His own being and essence.
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Who is exalted and uplifted without end; and of Him, from His own standpoint, it is not applicable
to say either [that He is] the light that fills all worlds (memalei kol almin) or the light that encom-
passes all worlds (sovev kol almin), for He is not within the category of worlds at all, as is explained
elsewhere.

G-d in His essence is infinitely exalted. In relation to Himself one cannot even call Him “filling all worlds” or
“encompassing all worlds,” since both terms describe Him only in relation to worlds.
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Now, the one who merits such a great and mighty level of love is the baal teshuvah (one who re-
turns): for since he had been in the opposite [state], and his soul was “in a parched and weary

land,” “and they cried out to Havayah,” etc.,

This immense love belongs especially to the baal teshuvah, the one who returns. Having been far from G-d,
his soul thirsting “in a parched and weary land,” he cries out to Him.
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then such a great and mighty love will be revealed, to the point of his soul’s very expiring. And this
is [the meaning of] “And Pharaoh drew near,” of which our Sages, of blessed memory, said that he
drew the hearts of Israel near to their Father in Heaven.

From that distance a love bursts forth so strong that the soul all but expires. The Sages read “And Pharaoh

drew near,” said when Pharaoh pursued Israel to the sea, as Pharaoh drawing Israel’s hearts near to their
Father in Heaven: the oppressor’s threat became the cause of their return.
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Therefore this level of love is called me’od (“very”), as our Sages, of blessed memory, said: “*And
behold, it was good’—this is the angel of life; ‘very’—this is the angel of death.” For through this the
yearning of the love will increase and grow, “with greater exaltation and greater power,” and the
strength of his cleaving will increase.
Therefore this love is called me’od. The Midrash on “very good” says that “good” is the angel of life and
“very” is the angel of death; the “very” that comes from the side of death, here the penitent’s former dis-
tance, makes the yearning grow far stronger, and his attachment to G-d firmer. In Torah Ohr, Noach, the

Alter Rebbe teaches the same: a love that comes out of the darkness of worldly preoccupation is teshuvah
“with greater strength,” the love “with all your might,” without limit.
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And this is “His left hand is under my head”: through the level of “the left [hand] pushes away” that
was in him at first, “therefore [his] head is lifted up,” and he is raised up in the level of the service
of the “head” of the soul, as mentioned above. And this is the matter of the superiority of gold over
silver mentioned in Likkutei Amarim.
Now the opening verse is explained: “His left hand is under my head.” The earlier “pushing away” is what
raises the person to the service of the soul’s “head,” the love “with all your might.” In Tanya, chapter 50, the

Alter Rebbe calls this higher love, which burns like flames of fire from the Gevuros, the “left” side, “gold,”
surpassing the “silver” of the ordinary love.
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The right hand’s embrace
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And the level of “return” (shov) that comes after this is the level of “and his right hand embraces
me.” For “his right hand” is Torah and mitzvos, the level of Chesed (kindness) and of water, which
descend from a high place to a low place; and they embrace the person, the way a person embraces
his fellow from behind and does not let him fall.

After the soul’s surge upward comes “return” (shov), the movement back into life: in the language of

’

Chassidus, the soul’s “running” (ratzo) is followed by its “returning” (shov), after the living creatures of
Yechezkel’s vision that “ran and returned.” The return is the right hand’s embrace, the Torah and the
mitzvos: they are Chesed, kindness, and like water, which flows from high to low, they hold a person from
behind, as one holds a friend so that he does not fall.
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So too, by way of analogy, the Torah and the mitzvos descend to the level of the back (achorayim),
to be clothed in physical matters, to hold on to the person so that he will not fall when he turns after
prayer to his affairs, and he will “turn from evil and do good.”

Torah and mitzvos descend to the “back” (achorayim), the outer level, by being clothed in physical matters.

They hold a person when he turns from prayer to his daily affairs, so that he will “turn from evil and do
good.”
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77,1090 17 729192 90 %% wIp INWRT D L17apn PR 718 Tom

And they descend from a high place: tzitzis, accepting the yoke (kabbalas ol) of the Kingdom of
Heaven, and the four sections of the tefillin, corresponding to the Chochmah (wisdom), Binah (un-
derstanding), Chesed and Gevurah (restraint) of the Holy One, blessed be He. The first section,
“Sanctify to Me every firstborn,” alludes to Chochmah;

They come from a very high place: tzitzis, the acceptance of G-d’s sovereignty, and the four sections of the

tefillin, which correspond to G-d’s Chochmah, Binah, Chesed and Gevurah. The first section, “Sanctify to Me
every firstborn,” alludes to Chochmah, which the Kabbalah calls kodesh, “holy.”
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the second section, “When your son asks you, ‘What is this?’,” is the matter of contemplation,
which “stands to be asked” (dekayma lishe’eilah); the section of Shema states explicitly, “And you

shall love”; the section “And it will be, if you listen” states explicitly, “Beware for yourselves,” etc.

The second section, “When your son asks you, What is this?”, concerns contemplation, which “stands to be
asked” and investigates: Binah. The Shema section commands love, Chesed, and “And it will be, if you lis-
ten” warns, “Beware,” Gevurah.
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And for this we say, “Who has sanctified us with His commandments,” as is explained elsewhere.
And this is [the meaning of] “And Mount Sinai was all in smoke, because Havayah descended upon

itin fire.”

Because the mitzvos descend from so high a place, the blessing over them says, “Who has sanctified us with
His commandments.” So too at Sinai, “the mountain was all in smoke because Havayah descended upon it in
fire”: the giving of the Torah was G-d’s descent.
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And of Mount Sinai our Sages, of blessed memory, said that hatred (sin’ah) descended [upon it] to-
ward the idolaters, which is the level of evil, of which it is said, “I hate them with utmost hatred,”

and “despising evil.”

The Talmud says the mountain is called Sinai because hatred (sin’ah) came down upon it toward the idol-
aters. The Alter Rebbe identifies this as the level of evil itself, the object of “I hate them with utmost hatred”

and of “despising evil.”
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This is drawn from “because Havayah descended upon it”: He descended and drew down below
“in fire,” as it is written, “From His right hand, a fiery law for them”; and it is to come down upon

the head of the wicked: “As wax melts before fire, they shall perish,” etc.

This rejection of evil flows from the fire in which G-d descended: the Torah is “a fiery law” from His right
hand. The same fire that is Torah consumes evil, “as wax melts before fire.”
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And in this manner are all the mitzvos, both in “turn from evil” and in “do good.” And charity
(tzedakah) is equal to all of them, for “charity uplifts a nation,” to be in the level of an embrace, so
that he will not be parted and will not turn back, but will only be with Him face to face, as it is writ-
ten, “May Havayah make His face shine to you,” etc., as is explained elsewhere.

All the mitzvos, prohibitions and positive commands alike, work in this way, and charity equals them all.

“Charity uplifts a nation”: it lifts a person into G-d’s embrace, so that he does not drift away or turn his back,

but stays “face to face” with Him, as in the Priestly Blessing, “May Havayah make His face shine to you.”
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And this is [the meaning of] “And each man shall give a ransom for his soul when you number
(bifkod) them.” That is to say: when there is something missing and lacking (yipaked veyechsar), a
blemish of their sign (os), then the repair is through charity, for through it he binds and raises his
soul to Havayah.

This is the meaning of the verse in our parsha, “each man shall give a ransom for his soul when you number
(bifkod) them”: the ransom given at the census is charity. Bifkod is read as “when something is missing,” as
in Yehonasan’s words to David, “you will be missed, for your seat will be empty (yipaked)”: when there is a
lack, a blemish of their “sign” (o0s), charity repairs it, binding the soul and raising it to Havayah. The “sign”
recalls the covenant, called a sign (os bris), whose blemish paragraph 8 discussed.

2091, ANDADAD 119 WX NN INY DY X712 Wrny

And see what is written elsewhere on the verse “Lift up the head,” etc., “by their polls.”

Kehot notes that this closing reference was added by the Tzemach Tzedek and is missing in Manuscript
1824. In Likkutei Torah, Bamidbar, the Alter Rebbe explains “Lift up the head... by their polls” as raising the
lower will, drawn from the mind within body and soul, to the soul’s essence, which stands above as makif
and does not shine within the body; there too the soul pours itself out into its Father’s bosom.
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IN ONE'S AVODAH

Keep the awareness that G-d is your very life before your eyes always, so that love of G-d does not fade when
prayer ends. Before asking for that love, humble the body with a broken heart. One who has fallen far should
know that his distance can become the strongest love of all; and after prayer, the Torah, the mitzvos and es-
pecially charity hold a person steady in his daily affairs.

QUESTIONS FOR DISCUSSION

1. How can G-d’s “left hand,” the rejection aroused by a person’s deeds, become the cause of his being lifted
up?

2. Why must the love that comes from “seeing” G-d as one’s life be constant, and what does the Alter Rebbe

say about a love felt only during prayer?
3. If angels serve G-d without interruption, in what sense are Israel greater than they are?

4. What is the difference between love “with all your heart and soul” and love “with all your might,” and why
does the baal teshuvah reach the latter?

5. How do Torah and mitzvos, and charity in particular, act as the “right hand” that embraces a person after

prayer?
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Notes

PARAGRAPH 1
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The note refers the reader to the Rebbe’s source notes on
this maamar, printed earlier in the edition.
KEHOT'S NOTE
mMan oy (@M°w2) nR»a 97 IR ,7”377 o°1Ea Dyb
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The maiden of the Song of Songs, longing for her beloved,
pictures him holding her close: his left arm beneath her
head, his right arm embracing her. The Alter Rebbe reads
the two arms as G-d’s attributes toward Israel: the severity
that pushes away and the kindness that draws near.
Song of Songs 2:6":’2 0°1°wi1 W
2IPANA 11707 “WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
A, wrne

nmPIyn Paya
Or HaTorah’s version reads “in the matter of the conduct
(hanhagas) of the worlds, so:”, making explicit that G-d’s
way with Israel follows the way He conducts the worlds.
KEHOT'S NOTE
77710 MY Natan 1°392 :7INN’R QW N”MIR2

1271p oy SR 212

The psalm praises G-d, Who raised the horn of His people,
“the children of Israel, the people near to Him.” The
phrase describes Israel’s closeness to G-d even when the
left hand is aroused.

Psalms 148:147:1”np 0°2°1n

:AR"1297 1297 DY 2K %337 w7on-207 NPan iny? 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T PNRY

The Sages taught: “Let the left hand always push away and
the right hand draw near,” and never reject with both
hands, as Elisha did Geichazi. The Alter Rebbe applies the

likuteitorah.com/torah-ohr/ki-sisa/

counsel to G-d’s own way with Israel: His rejection is never
with both hands.
Sotah 47a:6-7"1-"1:X 1”1 Y10
00Ty YYURI K7 N3N TR AMIT PR XOA 0PIy 13130
3T W BITY MM 12 YWD X2 PT onva iy
MR 2RI 12¥3 MR :°N3T K07 KD YTURR T AT TR
Pym WX 797 WK 727 °27 K? YRR MM :2n) 707122
"1 0°1°N 0°T32 NORYY 93T MR AR NYa ANXIR? 1n27m
nInoY 077231 1R21 1R
William Davidson, Vocalized Aramaic (CC-BY-NC)

Yo an® o

“Surely they are My people, children who will not deal
falsely; and He became their Savior.” The Alter Rebbe bor-
rows the words for how G-d turns the very rejection into
their salvation.

Isaiah 63:8n:370 W1yw°
YW DY 17 1R R 0°32 i YR R
For He said: ‘Surely, they are My people, children that will

not deal falsely’; so He was their Saviour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One manuscript heads the maamar “Chukas, Dubrovna
5561”: the week of Parshas Chukas, in Dubrovna, in the
year 5561 (1801).
KEHOT'S NOTE
JR70pN RINRINT hpn”

PARAGRAPH 2
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G-d tells Moshe how to take the census: when you “lift up
the head” of the children of Israel lifkudeihem, “by their
numbering,” each man is to give a ransom for his soul, so
that no plague strike them. The Alter Rebbe reads lifkudei-
hem as pekidah, a visitation for sin, and “lift up the head”
as raising them up.

Exodus 30:122:% mnw
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When thou takest the sum of the children of Israel, accord-

ing to their number, then shall they give every man a ran-

som for his soul unto the L-RD, when thou numberest them;

that there be no plague among them, when thou numberest

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud teaches that no punishment comes to the
world without containing a twenty-fourth part of the sin of
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the first Calf, on the verse “On the day I make an
accounting.”
Sanhedrin 102a:157”1:X 2”p 1°77710
TN LT 3y wRIP PR T DYIT T YT 221 N
MIYNB 23 77 PR pAYY 037 MR L0093y ATRYY 00w 777K
R°? Y1371 YN DOIYR TN A2 PRY BPIYP NI My
ONRLA DAY "ATRDY *TPB D1 NRIY WK 23y DU

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rashi, quoting Rabbi Moshe HaDarshan on the red heifer,
says that the sin of the Calf is kept for punishment through
the generations: there is no visitation that does not include
a visitation for the Calf, as it says, “On the day I make an
accounting, I will account their sin upon them.”

Rashi on Numbers 19:22275:0"> 72722 %y "1

DAy YR 12 PRY 17pD B0 TR PR
The Jerusalem Talmud says that there is no generation
that does not bear an ounce of the sin of the Calf.
Jerusalem Talmud Taanit 4:6:*7 n°1yn "5w17° 72N
NP2 3X3 YYD 0V NIY AR TUYEY 2 0323 mawn
DIWD TI23 78R PIMN w0 0227 190 PI0R A2in3
nY° K91 12 Pox X? 1YUwaN v1w 0TX POXY X 2X2 AywR 27y
n™22 °0R ITIY C27 LYY MR DNOPR) 12 1iYRY 127 .7
ART RTT M7 72 yrah o Ralah ;1991 001 17 1730 KDY nonn
anK 37931 3900 i3 90i0 9 OR AR ARy 107122 ANk
... 12 K227 .Ap2 137 KPN192 .oRny
MISHNAH: From the start of Av one restricts happy occa-
sions. The week in which the Ninth of Av falls one is forbid-
den to barber and to launder, but on Thursday one is per-
mitted for the honor of the Sabbath. In the day before the
Ninth of Av a person may not eat two dishes, he may not eat
meat nor drink wine. Rabban Simeon ben Gamliel says, he
shall alterate. Rebbi Jehudah obligates him to turn up his
couch but the Sages did not agree with him. HALAKHAH:
Rebbi Joshua ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

Kehot’s note points to Song of Songs 8:3 for these words.
Song of Songs 8:3%3:’1 0w W
212NN 13°%7 YR NaR ﬁ'?Nbfgi
His left hand should be under my head, And his right hand
should embrace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
53PANN 11%2% 10N

The second half of the opening verse: the right hand’s em-
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brace accompanies the left hand’s pushing away.
Song of Songs 2:61:’2 0°7°wi1 W
21P20R 3177 “WRY? nan ioRn
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David says of the righteous man, “Though he fall, he shall
not be cast down, for Havayah supports his hand.” The
right hand’s embrace means that a fall is never final.

Psalms 37:247"3:1"% 0°2°1n
77 0 3 HuI-RD BB
Though he fall, he shall not be utterly cast down; for the

L-RD upholdeth his hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Py 2 opn
Yitzchak, feeling Yaakov’s hands, says, “The voice is the
voice of Yaakov, but the hands are the hands of Eisav.” The
Alter Rebbe notes the two spellings of “voice” and reads
them as Torah and prayer.

Genesis 27:22273:1”3 n°wR12

T DT 3PY PP PRI MR MR VIR pOROK 2pY ¥an
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7 R”D IRD

1910 7215 1IN TR

The Mishnah lists deeds whose fruits a person enjoys in
this world while the principal remains for the World to
Come, and concludes, “and the study of Torah is equal to
them all.”
Mishnah Peah 1:1°R:’R RD 11w
m>na PRIM ,0°732M ,IRDT LYY 0T? PRY 07127 19X
M7 0792 TPNIND 92K DTRY 0°727 19K .M1iR TInbDy ,0770n
NRITY ,0°700 M2 L,OX AR 7123 .X2T OIYY 0 nwop TIpm
:072 7312 1R Tnbn a0 07X 103 oIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].

The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
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the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Rabbi Yehoshua ben Levi says that the prayers were insti-
tuted to correspond to the daily offerings, and a teaching
is brought in his support. The Alter Rebbe cites this as the
Sages’ high praise of prayer.
Berakhot 26b:5-6"-"11:2 1”5 1572
21212 YA 2207 AN RN RPN 2272 207 277 AONND KD
JPNY NPER TRR DTN RPN °212 0P °27T ANND XAN
PXY DY Toy WK DIpRT 9K TR22 DI 03N mKav
N2 1PN PY? 72287 ONID Tayn” :INIW 71900 K98 "NTRy”
"RIPRT PR "3y niagh MTE2 mi? prE KENT WY L Anm
Pty T8 N %1071 ALY °2 *Iy? 1PRA” MRIY ,717DA KPX
There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.

Xxiv. 63) —...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot notes that part of this maamar, from “Now, the way,”
is copied in Or HaTorah on Vayikra.
KEHOT'S NOTE
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Moshe tells Israel that he has set before them life and
good, death and evil. The Alter Rebbe reads “See” as a call
to perceive that G-d is the life within everything.

Deuteronomy 30:1510:"7 0127
£9777PIN) BN 20T SRR O T3 A0 AN

See, I have set before thee this day life and good, and death
and evil,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“I have set before you life and death... and you shall

choose life.” Choosing life is choosing the G-dly life-force
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over the passing physical.

Deuteronomy 30:19v”°:'2 0117

357 AN NPT 0PN YIRTTNKY DYDY 00 032 "Ry
YN 70K AN 1907 002 NN NP2 19737

I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse continues, “to love Havayah your G-d... for He is
your life.” This is the love the maamar is explaining.
Deuteronomy 30:20°3:"% 0°127
TR I 770 XN 2 927 NRATY 19D Ywt RO 1Ny MK
nN? 3pY7 PSP DTN TNR2 N YW WK MITRTPY NIYY
S
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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PARAGRAPH 6
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The Levites, praying in the assembly of Ezra’s day, say to
G-d: “You give life to them all, and the host of heaven bow
down to You.” The Alter Rebbe cites it for the heavenly
bodies’ perception of the life their Creator gives them.
Nehemiah 9:61:’0 71°nm1
DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON
K231 DP27NX TR ANKY D2 TWK"P2) B0 7Y WK TINT
0NN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud learns that the Shechinah is in the west from
the verse “and the host of heaven bow down to You,” since
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the heavenly bodies move toward the west. The Alter
Rebbe describes the setting sun as bowing to its Maker.
Bava Batra 25a:6-7°1-"1:X 11”5 X7n2 X232
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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The command of the Shema to love G-d with all one’s
heart, soul and might; the maamar will explain all three.

Deuteronomy 6:5°77:"1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%0 vawa 22 Baa

The Mishnah expounds “with all your heart” (levavcha,

with a double beis) as “with both your inclinations, the

good inclination and the evil inclination.”
Mishnah Berakhot 9:5°77:’ty n1272 mawn
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabban Gamliel, the son of Rabbi Yehudah HaNasi,
taught: “Nullify your will before His will, so that He will
nullify the will of others before your will.”

Pirkei Avot 2:4°7:’2 max mwn
52 .319%73 729%7 AYw »73 ,739%70 1937 ARy IR 177 XA
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Koheles contrasts the wise man, whose eyes are in his
head, with the fool who walks in darkness. The Alter Rebbe
reads “eyes in his head” as keeping one’s source in view at
all times.

Ecclesiastes 2:1477°:’2 nrp
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The wise man, his eyes are in his head; But the fool walketh

in darkness. And I also perceived that one event happeneth

to them all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaTeshuvah chapter 4 takes up the Zohar’s star-
tling statement that teshuvah does not avail one who
blemishes his covenant, and cites the explanation that the
Zohar means that the lower teshuvah does not suffice,
only the higher teshuvah.
KEHOT'S NOTE
PPV — 7MY DOWII°D VIPPD TA0IM 77D NUITAR KT

31



TORAH OHR - PARSHAS KI SISA - MAAMAR 1

32

33

34

35

MWPNR 1Py X1 N°%"2 90
Kehot points to Or HaTorah on Shir HaShirim for the idea
that bris, covenant, means a bond.
KEHOT'S NOTE
LSTRPN Y WY DMK R

WOR W32 95 MY on o wel

“In Whose hand is the soul of every living thing and the
spirit of all human flesh.” The Alter Rebbe uses the words
for the life-force that G-d draws into every creature.

Job 12:10%:2 21K
SWRTIP3P2 M 772 WR3 1772 0N
In whose hand is the soul of every living thing, And the

breath of all mankind.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In his psalm of praise (Ashrei), David says, “Havayah is
near to all who call upon Him, to all who call upon Him in
truth.” The stress falls on “in truth”: a calling that lasts.
Psalms 145:181”>:71”1p "N
:DRR2 MR WK 257 PRIP29Y 1 2P
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Shlomo sets the permanence of truth against the brevity of
falsehood: “The lip of truth shall be established forever,
but a lying tongue only for a moment.” The Alter Rebbe
contrasts the love that endures with the love that lasts only
a moment.

Proverbs 12:191:27 >5wn
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The lip of truth shall be established for ever; But a lying

tongue is but for a moment.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot notes that a passage from here on is copied in Or
HaTorah on Nach.
KEHOT'S NOTE
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Zechariah foretells a war in which Havayah will appear
over the children of Israel and His arrow will flash out like
lightning against their enemies. The Alter Rebbe reads
“will be seen over them” as the light from above that lets
Israel “see” G-d, and the lightning as a flash of that light.
Zechariah 9:147:0 0t
nIN$0R T2 SRIY 192 >N 180 P13 K AN DY M
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And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the
horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches that Israel are dearer to the Holy One
than the ministering angels, and that the angels do not
sing above until Israel sing below.
Chullin 91b:16-181>-1"1:2 X”X 17211
ynw (7,1 0°127) MR M2°N SNY IR W DR 77799 PR
) ANRY ROX OwR NX 7951 PR NAWR COKRPMY M n kgl
wPAR PRI NIRIX T WP WITR WITR (3,1 11°Yw) 2°N073 Maon
(1,2 2PR) MRIW 702 DRI 1RO TV TPYRD TI°W DMK
WITP NI NAR KPR D’Pbk 21293197 7T P2 °2010 717 172
MIR2X 7 WP IR W1TP DORIR NARY WITR w17 NORIR NnRY
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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There the Alter Rebbe asks what the angels’ service can be,
since they stand “from the six days of Creation in the
heights of the world” and are nullified by their very grasp
of their source.
KEHOT'S NOTE
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Kehot notes that this passage, from “they take up no
room” to “the speech and the action below,” is copied in
Or HaTorah on Yisro with the Tzemach Tzedek’s glosses,
and discussed again a few pages later.
KEHOT'S NOTE
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Hagar, fleeing from Sarai into the wilderness, is met by an
angel who promises her a son; she then calls the name of
Havayah who spoke to her, “You are a G-d of seeing.” The
Alter Rebbe cites it because the verse calls the angel’s
words Havayah’s own.

Genesis 16:1357:1”t N*wx"2
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And she called the name of the L-RD that spoke unto her,

Thou art a G-d of seeing; for she said: ‘Have I even here

seen Him that seeth Me?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

D 97T 1Y LA STV WO AN Y IN° NPTIRD L LI NWRIA
72 YYI° 237 ,MP9R 9T R 0w RIpM 2°N9 27 2757 77D NPwR12
5”0 7 99’0 72 MY 1721 ,IRPN Y AR VTR 7 0wa om0
L(779¥ ,77Y U7 20D MITPIN DAY 1A D70 RIM UBIAY RPY R”IT U

.7197°0 PUITAR LK LK% 737102 N7pD3a 191IRA

Ry 297w RPN NI

The Midrash asks how “she called the name of Havayah
who spoke to her” fits the rule that G-d spoke with no
woman but Sarah, and answers that He spoke to Hagar
through an angel.

Bereshit Rabbah 20:6":" 7127 n°wx12
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“To the woman He said: I will increase your suffering and
your pregnancy; in pain you shall give birth to children, and
your desire shall be for your husband, and he shall rule over
you” (Genesis 3:16). “To the woman He said: I will increase
your suffering and your pregnancy” - Rabbi Yehuda ben
Rabbi Simon and Rabbi Yohanan in the name of Rabbi
Elazar ben Rabbi Simon: The Holy One blessed be He never
deigned to speak with a woman except for that righteous

woman [Sarah], and that, too, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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One of the three visitors who came to Avraham in the guise
of men tells him, “I will surely return to you at this time

likuteitorah.com/torah-ohr/ki-sisa/
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next year, and Sarah your wife will have a son.” It is G-d
Who will return to Sarah, yet the angel speaks in the first
person.
Genesis 18:107:1”> N°wR12
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And He said: ‘I will certainly return unto thee when the sea-
son cometh round; and, lo, Sarah thy wife shall have a son.’
And Sarah heard in the tent door, which was behind him.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rashi explains that the angel did not announce that he
himself would return; he spoke as the emissary of the
Omnipresent, as the angel told Hagar “I will greatly multi-
ply,” though it was not in his power to multiply.
Rashi on Genesis 18:10:1” n>wx12 2y >" w1
,i7 R 0ipn PY inInePwa RPN L19PR 1Y IRRa i3 XY ...
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2R 2% I WILL CERTAINLY RETURN — The angel was not
announcing that he would return to him, but he was speak-
ing to him as G-d’s agent (meaning that G-d would return).
Similar is, (16:10) “And the angel of the L-rd said to her, I
will greatly multiply thy seed, but he had no power to multi-
ply, and was speaking only as G-d’s agent. So also here, he
spoke thus as G-d’s agent. FElisha said to the Shunamite (2
Kings 4:16), “At this season when the time cometh round
thou ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The gloss quotes Rashi on Bereshis 18:10: the angel did
not announce that he himself would return, but spoke as
the emissary of the Omnipresent, like the angel who told
Hagar “I will greatly multiply.”
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The Aramaic Targum renders “and one called to another”
as “and they receive from one another.” The Alter Rebbe
explains that the Hebrew speaks of the giver and the
Targum of the receiver.
Targum Jonathan on Isaiah 6:33:1 17°yw> 9y 11 013N
MPRISY 12 TINDY N2 M@ WOTR PR T I 1T rham
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And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole
earth is full of the brightness of His glory.
Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-

lic Domain)
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In Yeshayahu’s vision of the heavenly throne, the
seraphim call to one another, “Holy, holy, holy is Havayah
Tzevaos (of Hosts); the whole earth is full of His glory.”
The maamar reads both the angels’ calling to one another
and their threefold “Holy.”

Isaiah 6:32:1 1717y
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot notes that Or HaTorah on Shemos refers to this pas-
sage, from “the illumination and drawing-down” to “the
level of a foot relative to the main light above.”
KEHOT'S NOTE
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Koheles says that wisdom excels folly “as light excels dark-
ness.” Chassidus reads the verse as the special advantage
of light that emerges from darkness.
Ecclesiastes 2:133:’2 nbnp
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Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel, “You are children to Havayah your
G-d,” and therefore they must not gash themselves for the
dead. A child is of his father’s own essence, which is why
the light that reaches Israel is “ours.”

Deuteronomy 14:1°:77> 0°7127
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Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for

the dead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 027

PARAGRAPH 16

52

53

MIART RPN

There the Congregation of Israel is called the “foot,” on
the verses “You are children” and “a son is his father’s
foot.” The Alter Rebbe adds that the foot has an advantage
over the head: it carries the head where it wishes to go,
and the head is healed through the feet, so that in one re-
spect the foot is the “head.”
KEHOT'S NOTE
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“Nullify your will before His will.” Here it describes the
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son who is like his father’s foot, with no will apart from his.
Pirkei Avot 2:47:2 max nawn
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Shlomo says, “The king’s heart is like streams of water in
the hand of Havayah; wherever He wishes, He turns it”:
even a king’s heart goes where G-d wills. The Alter Rebbe
applies the words to a foot that goes wherever the person
wills.

Proverbs 21:’R:X”> *own
117 YR IWR2275Y 17772 97027 0N
The king’s heart is in the hand of the L-RD, as the water-

courses: He turneth it whithersoever He will.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud institutes the morning blessings: on hearing

the rooster, one says, “Blessed... Who gave the rooster un-

derstanding to distinguish between day and night.”
Berakhot 60b:5’1:2°0 N1372
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When he hears the cry of the cock let him say
"Blessed...Who hast given the cock intelligence to distin-
guish between day and night. " When he opens his eyes let
him say: "Blessed... Who openest the eyes of the blind."
When he straightens himself and sits up let him say :
"Blessed...Who loosest them that are bound." When he has
clothed himself let him say : "Blessed... Who clothest the

naked." When he raises himself let him say : "Blessed...
Who raisest up them that are bowed down." When ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“One who considers a matter will find good.” Whoever re-
flects on the blessings will find this meaning in them.
Proverbs 16:20°2:1"0 *5wn
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He that giveth heed unto the word shall find good; And

whoso trusteth in the L-RD, happy is he.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

25 "mawi® n amp

David says that Havayah is near to the brokenhearted and
saves those crushed in spirit: brokenness of heart brings
G-d near.

Psalms 34:19v7°:77% 0°%°1n
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The L-RD is nigh unto them that are of a broken heart, And

saveth such as are of a contrite spirit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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In his psalm of repentance after Nasan’s rebuke, David
says, “The sacrifices of Elokim are a broken spirit; a bro-
ken and crushed heart, O Elokim, You will not despise.”
The Alter Rebbe notes the Name Elokim in the verse.

Psalms 51:19v7°:x”1 0°%°11n
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The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar: “You are wise, but not with a known
wisdom; You understand, but not with a known under-
standing.” The Alter Rebbe uses it for the divine wisdom
that Torah study arouses, beyond any wisdom we can

grasp.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971171 °23pN

M9 RYT 13731 KDY 1A RIT NIXK LRYPTY RN RDY 0°51 NIR
ARIARDY LKW %137 92°M1 99PN RYTINNWRD KPR RY* A0R 79
0195 LIWM PIX TIPRT AN RIPT2 KAPY PHINR PR NP
PTE RMOYINRT RTINY DOWA .M WK 17T LKW 2127 DT
P72 MIR PTE PR LDWR 99M0 1NF PR SIRM LKWYTR RMOPR
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Constantinople, 1740 (CC-BY-NC)
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The Shema commands love “with all your heart, with all
your soul and with all your might.” The Alter Rebbe as-
signs the third, me’od, to teshuvah.

Deuteronomy 6:5°77:"1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n2Wn T

Rabbi Yonasan said, “Great is teshuvah, for it brings the
redemption near,” from the verse “A redeemer will come
to Zion, and to those who return from transgression.”
Yoma 86b:1-2°2-"K:2 770 X1
MRIY TR Tpyn XD DR IMTY 1WA 79173 a0 227 K
1T IR WOR? 70271 IARR 27T IRYUR DX WOR MPYY 1T KD
"X 210 0°27 077 M%) DRI R0 PIRT NI00 290 X2 Y 1R
I DX (NIPRY) TN AT A0 031 MW 7N 0N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“His arrow will go forth like lightning.” Here the lightning
flash is the single, brief “thought” of G-dliness that gives
life to creation.

Zechariah 9:147>:’v 1"t
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N

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,0 At

22 7 %N

The psalmist says that G-d, Who looks down from heaven
on all mankind, “fashions their hearts together, and un-
derstands all their deeds.” The Alter Rebbe reads “togeth-

er” as all hearts formed at once, by a single divine
thought.

Psalms 33:15170:3"7 02910
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He that fashioneth the hearts of them all, That considereth
all their doings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Through Malachi, G-d tells Israel, “For I, Havayah, have
not changed; and you, children of Yaakov, have not ceased
to be.” The maamar cites it for G-d’s essence, untouched
by creation and by every era within it.

Malachi 3:6:3 *2x%n
:00°72 X? 2pY°712 DAY *IPIY K2 1 V1K °D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Likkutei Torah refers to this maamar for the difference be-
tween the service of the spark of the soul enclothed in the
body, “with all your heart,” and “with all your might,” the
service of the soul’s essence, and links it to “unite our
hearts.”
KEHOT'S NOTE
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David, in the wilderness of Yehudah, says, “My soul thirsts
for You... in a parched and weary land without water.” The
penitent’s distance becomes thirst for G-d.
Psalms 63:2°2:3°0 0°7°1n
METPIRD MW 77 AR WY 7 NNRY TIMUR AAK 9N PN
DM
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As Pharaoh’s army closes in on Israel at the sea: “And
Pharaoh drew near, and the children of Israel lifted their
eyes... and cried out to Havayah.” The Midrash reads

“drew near” as drawing Israel’s hearts near to G-d.
Exodus 14:107:77 mnw
D°IMN YOI 0773 3T DIPPYNNR PRIPITI2 Y 2777 Ay
IR PRI IPYEN TR KT
And when Pharaoh drew nigh, the children of Israel lifted
up their eyes, and, behold, the Egyptians were marching af-
ter them; and they were sore afraid; and the children of

Israel cried out unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Midrash expounds “And Pharaoh drew near”: he
brought the punishment near to himself, and brought
Israel near to teshuvah.

Midrash Tanchuma, Beshalach 8:2-3°3-"2:n1 nowa ,xmman waTn
'?NjW’ DR 27pM ,1"?5] Nﬁ:’? NIyIRd DX 27,270 Y7o
n9°ma vR "1D% 1M 0*InRY PRI 129w WY 11D LAnwn?
.02 DT2X? "N PY 0°207 103 Y¥32 YD WK 103 2y3 *307
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When Pharaoh drew nigh (ibid. 14:10); that is, when he drew
nigh to the retribution that was to befall him and (when) he
drew Israel nigh to repentance. When they saw that Israel
had turned back and had encamped near Baal-Saphon and
Pi-Hahiroth, Pharaoh declared: “Baal-Saphon concurs in
my decision to destroy them in the water.” Thereupon he
began to offer sacrifices, to burn incense, and to pour liba-
tions before the idols. Hence it is said: When Pharaoh drew
nigh.

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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In its list of commandments, on redeeming one’s son, the
Zohar says that two appointees stand over a person, one of
life and one of death: “And behold, it was good” is the an-
gel of life, “very” is the angel of death.
Bereshit Rabbah 9:9'v:’v 1127 n°wx"2
927 .012°7°3 T ,TRR 210 713 LTV 12091 ,TRP 210 730 (RPN ANR
1207 0215 OTIR 2 1°w 71 Pwn 17RAANK TIRH 210 0117713
NIRYNA WINR KW M 25 MR IMND DY RIR TN 003D
015 X 077D NIRPNI IWINM 1KY 1 P31 ,1IRIND 013° 01D
531 ,77¥ 13 9717 0°210 0oWwYHY MIZna a0n XIAw on 93 90 %KD
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Rabbi Ze’eira said: “Behold it was very good” - this is the
Garden of Eden; “and behold it was very good” - this is
Gehenna. Is Gehenna, then, very good? This is a rhetorical
question. This is analogous to a king who had an orchard.
He stationed laborers there and he built a storage house at
its entrance. He said: ‘Anyone who performs successfully in
the labor of the orchard, he may enter its treasury; anyone
who does not perform successfully in the labor of the or-

chard, he may not ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 14ax ,7°> x”m
Zohar II, 68b2 ,no 27mt
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Rabbi Shmuel bar Yitzchak expounds “And behold, it was
very good”: “good” is the angel of life, and “very good” is
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the angel of death. (Kehot: Bereshit Rabbah 9:9)

Bereshit Rabbah 9:10™:'v 1127 n>wx12
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Rabbi Shmuel bar Yitzhak said: “Behold it was very good” -
this is the angel of life; “and behold it was very good” - this is
the angel of death. Is the angel of death, then, “very good”?
This is a rhetorical question. Rather, it is analogous to a king
who prepared a feast, invited the guests and brought before
them a serving dish filled with all kinds of delicacies. He
said: ‘Anyone who eats and blesses the king, let him eat and
enjoy himself, but anyone who eats and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The Yalkut brings the same Midrash on “very good.”
Yalkut Shimoni on Torah 16:11x7°:1* 7707 2y *1ynw 0Ip?°
> K7 OX,17Y 127 0127 07210 D°YmI NiXn 230mw n 5273 ...
AYYY Tow? MBI PR A1 ,INR 070 PR A1, 13T 0T
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Torat Emet (CC-BY-NC)
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Yaakov blesses Reuven as “first in rank and first in power.”
The Alter Rebbe borrows the words for the heightened in-
tensity of the penitent’s love.

Genesis 49:3°1:0"n N°WX12

1Y AN NRY 02 229X NPWRT1 D AR °702 1297
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-

cellency of power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“From a stream on the way he will drink; therefore he will
lift up his head.” The Alter Rebbe borrows the words for
the soul’s “head” being raised.

Psalms 110:7°1:>"p 0°2°1n

WX 07 1277y Y 1772 P
He will drink of the brook in the way; Therefore will he lift
up the head.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek writes that the verse can also be ex-
plained the other way: through the “raising of the head,”
contemplating G-d’s unity in one’s mind and understand-
ing, a person afterwards humbles himself, as in “a person
should always incite his good inclination against his evil
inclination,” and that is “the left pushes away.”
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Chapter 50 of the Tanya describes a love that surpasses all
others “as gold surpasses silver”: a love like flames of fire,
from the supernal Gevuros of Binah.
KEHOT'S NOTE
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The second half of the opening verse, now explained as
the Torah and mitzvos that hold a person after prayer.
Song of Songs 2:6"1:’2 0°7°Wi1 W
21p20R 177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Chanina bar Idi teaches that the words of Torah are

likened to water: as water leaves a high place and flows to a
low place, so the Torah endures only in one whose mind is
humble. The Alter Rebbe uses the image for Torah and
mitzvos descending from G-d’s highest attributes into
physical life.
Taanit 7a:157”0:X *t N°yn
7 13037 ,0707 79N 2127 12WR TR TR 12 K01 027 0K
TPIM mi23 oipn prm o M 7 Wi 7om? 137 Xng 2D
.MPDY INYTY *n3 KX PRVRON PR 71710 2137 AR, Tng 0ipn?
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Sanctify to Me every firstborn,” the opening of the first
section written in the tefillin.
Exodus 13:2°2:3 mnw
:N371 %7 117221 DTRI PRI 2122 07790 WD 1952700 YU
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe says that the section “Kadesh” is the
level of Chochmah, the mochin of Abba (the seat of memo-
ry), which is why it says “and as a remembrance between
your eyes,” and that only what is encompassing (makif) re-
pels the external forces.
KEHOT'S NOTE
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“When your son asks you tomorrow, ‘What is this?’” you
shall tell him how Havayah brought us out of Egypt: from
the second section written in the tefillin. The maamar
takes the son’s question as Binah, the contemplation that
“stands to be asked.”
Exodus 13:1477:3" mnw
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And it shall be when thy son asketh thee in time to come,
saying: What is this? that thou shalt say unto him: By
strength of hand the L-RD brought us out from Egypt, from

the house of bondage;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Beware for yourselves, lest your heart be seduced,” from
the section “And it will be, if you listen,” the fourth section
of the tefillin.
Deuteronomy 11:16t1”v:X 0727
DK D°PPK ONTAY N9 09337 AnDY 19 D% 1mwn
:07? DN
Take heed to yourselves, lest your heart be deceived, and ye
turn aside, and serve other gods, and worship them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the giving of the Torah, Mount Sinai was all in smoke
because Havayah descended upon it in fire.

Exodus 19:181:10™ minw
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Now mount Sinai was altogether on smoke, because the

L-RD descended upon it in fire; and the smoke thereof as-

cended as the smoke of a furnace, and the whole mount

quaked greatly.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Talmud explains the name Sinai: it is where hatred
(sin’ah) for the nations of the world came down, in the list
of the wilderness’s five names on 89b; the same words
close 89a: “What is Mount Sinai? The mountain on which
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hatred descended.” The Alter Rebbe reads it as the hatred
of evil itself.

Shabbat 89b:1'x:2 1”5 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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David says of those who rise against G-d, “I hate them with
utmost hatred; they have become enemies to me.” The
Alter Rebbe applies it to the hatred of evil itself.

Psalms 139:22275:0”%p 0°%°11n
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I hate them with utmost hatred; I count them mine enemies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In his blessing before his death, Moshe describes the reve-
lation at Sinai: “From His right hand, a fiery law for
them.” The Torah given at Sinai is fire, and it comes from
the right hand.

Deuteronomy 33:2°2:3"% 0°727
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And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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David prays that G-d’s enemies scatter: “As wax melts be-
fore fire, so shall the wicked perish before G-d.”
Psalms 68:3°3:1”0 0°2°1n
DOPPK 290 DOYY TN WNT19n 11T ORI AN 19y T2
As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-
ence of G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Shlomo says that righteousness (tzedakah) exalts a nation.
With the Sages, the Alter Rebbe reads tzedakah as charity,

likuteitorah.com/torah-ohr/ki-sisa/
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and “uplifts” as raising the giver into G-d’s embrace.
Proverbs 14:34775:77 *5wn
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Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From the Priestly Blessing: “May Havayah make His face
shine to you.” Charity brings a person “face to face” with
G-d.
Numbers 6:25717:11 12712
SN TN 1ID N W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The census verse: each man gives a ransom for his soul
when they are numbered. The Alter Rebbe reads the ran-
som as charity and bifkod as a lack to be repaired.

Exodus 30:1227>:°% mnw
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"When thou takest the sum of the children of Israel, accord-

ing to their number, then shall they give every man a ran-

som for his soul unto the L-RD, when thou numberest them;

that there be no plague among them, when thou numberest

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot notes that this closing reference is an addition by
the Tzemach Tzedek and is missing in Manuscript 1824.
KEHOT'S NOTE
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In the wilderness of Sinai, G-d commands Moshe to count
Israel: “Lift up the head of all the congregation of the chil-
dren of Israel... by their polls.”
Numbers 1:2°2:°R 72712
29R2 DNIK N3P DONEYR? PRI NTYTPR URINN WY
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"Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“This they shall give, everyone who passes over among the
counted”

A Jew’s love of G-d has two halves: the love born of contemplating G-d’s
oneness, which is commanded, lies within a person’s choice and is
required even of one who has sinned (the half-shekel); and the great love
that comes from above as a gift, to each soul by its measure, which

completes the shekel’s twenty gerah.

THE MAAMAR IN BRIEF

The maamar opens with the half-shekel verse and with “Her husband is known in the gates”: G-d gives
every soul its love and awe, each according to its measure. If so, what is left to free choice? The answer
lies in two readings of “And you shall love.” As a command, it is the love born of contemplation: grasp-
ing that creation changed nothing in G-d, that the worlds are nullified before Him as speech is before
thought, and that He is beyond even the highest thought. Such love gives over a person’s thought,
speech and action; and since one cannot be without thought, he binds them to the Supernal Will
through the Torah and mitzvos, which come from Chochmah, above thought. This love is every per-
son’s duty and in his choice. As a promise, it is ahavah rabbah, a love from above that contemplation
cannot reach: the “holy shekel” of silver, read as longing, from the encompassing light. Each love
comprises ten powers, together the twenty gerah. Not everyone receives the second, but the first is the
half-shekel that every Jew must give, even one who has sinned. A closing note applies this to serving
G-d with joy.

OUTLINE

1 Her husband is known in the gates -2

All love and awe of G-d come from Him, to each soul by its measure, through the four gates of love, awe,
Torah and mitzvos. Then what depends on free choice? The Shema and “And you shall love” will answer.

likuteitorah.com/torah-ohr/ki-sisa/ 40



2 The first love: contemplating G-d’s oneness

13-4

“And you shall love” as a command is the love born of contemplation: G-d is unchanged by creation; the

worlds, one divine utterance, are nullified before Him as speech before thought; He is above all thought; so

one should love Him with all one’s heart, soul and might.

3 Giving over thought, speech and action

15-6

“With all your soul” is giving over one’s thought, speech and action; since one cannot be without thought,

one binds them to the Supernal Will through Torah and mitzvos, which, like hair drawn from the brain,

come from Chochmah above thought.

4 The second love: ahavah rabbah from above

17-8

The first love is every person’s duty and in his choice. “You will love” is ahavah rabbah, which comes from

above beyond contemplation: the holy shekel of silver (longing), weighed to each soul, from the light that

encompasses all worlds.

5 Twenty gerah and the census of the souls

19-10

The four hundred shekels of silver are the four hundred worlds of longing; each of the two loves comprises

ten powers, making twenty gerah; the census verse speaks of the souls; but the great love does not come to

everyone.

6 The half-shekel every Jew must give

g

The first love, giving over one’s soul with its ten powers, is the half-shekel required of all, even one who has

transgressed. A closing note: serving G-d with joy is the half-shekel; “Rejoice, righteous ones, in Havayah” is

the second half.

KEY CONCEPTS

great love (ahavah rabbah) 1727 2%

A love of G-d that comes to a person from above, beyond
what contemplation can produce, given to each soul by its
measure. Here it is the “holy shekel” of silver and the sec-
ond half of the shekel.

contemplation n11172N07

Sustained reflection with the mind on G-d’s oneness: that
creation changed nothing in Him and that the worlds are
nullified before Him. It is the source of the first, com-
manded love, and lies within a person’s choice.

nullification (bittul) 1v°3

Being as nothing before what is higher, as speech is before
thought. The worlds are nullified before G-d, and the com-
manded love asks a person to nullify his own thought,
speech and action in the One.

likuteitorah.com/torah-ohr/ki-sisa/

self-sacrifice (mesirus nefesh) w1 n17°0n

Giving over one’s soul, which is expressed in thought,
speech and action, entirely to G-d. In practice it means
binding all three to the Supernal Will through Torah and

mitzvos.

the half-shekel 2pwin noznn

In the maamar, the first love with the soul’s ten powers,
which every Jew must give, even one who has trans-
gressed; the great love from above is the other half that
makes the twenty gerah.

the light that encompasses all worlds (sovev kol
almin) 7°1%y 52210

Divine light too great to enter the worlds, which affects
them from beyond. The maamar finds it in “passing to the
merchant” (over lasocher) and makes it the source of the
great love from above.
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SECTION 1 - 1-2

Her husband is known in the gates
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“This they shall give, everyone who passes over among the counted: half a shekel, by the holy
shekel — the shekel is twenty gerah — half a shekel as an offering to Havayah,” etc.

The maamar opens with Exodus 30:13: everyone counted in the census is to give half a shekel, measured by
the “holy shekel” of twenty gerah, as an offering to Havayah. By the end, the Alter Rebbe will read each
phrase of this verse as a stage in a Jew’s love of G-d, and “everyone who passes over the pekudim” as even
one who has transgressed the commandments.
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It is written, “Her husband is known in the gates”: that the Holy One, blessed be He, is the husband
of every soul of Israel, Who bestows upon each and every one. For every love or awe that any soul
of Israel has, all of it is from Him, may He be blessed, and to each one according to his own
measure.
Proverbs 31:23 says of the woman of valor that “her husband is known in the gates.” The Alter Rebbe reads
the husband as G-d and the wife as each Jewish soul: every love or awe of G-d that a soul has is His gift, given

to each in a measure suited to that soul. The phrase “according to his own measure” echoes the Zohar on
this verse, which reads she’arim, “gates,” as what each person “measures” (meshaer) in his heart.
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And [it is] according to how [far] he enters into the gates — which are four gates: love and awe,

Torah and mitzvos, as is known — corresponding to the four letters of Havayah, blessed be He.

The gates through which G-d becomes “known” to the soul are four: love, awe, Torah and mitzvos, corre-
sponding to the four letters of the Name Havayah. How much of G-d a person comes to know depends on

how far he enters through these gates.
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Now, to understand this: if everything is from Him, may He be blessed, then what is man’s free

choice? And there is certainly something that depends on a person’s choice.

If every love and awe a person has comes from G-d, what is left for his own free choice? Yet something must
certainly depend on a person’s choice, and the maamar sets out to show what.
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To explain this — what depends on his choice and what comes from above: it is written, “Hear, O
Israel, Havayah is our G-d, Havayah is One. And you shall love,” etc.

The answer will come from the Shema and the verse that follows it, “And you shall love.” Together they show
which love a person must reach by his own effort and which comes to him from above.

SECTION 2 - 13-4

The first love: contemplating G-d’s oneness
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Now, in “And you shall love” there are two interpretations. One is the language of a command: that
you should love Him. And one is the language of the future: that the love will come of itself. And the
first love is from contemplation.

The Hebrew ve’ahavta can be read as a command, “You shall love,” or as a promise, “you will love,” a love

that comes by itself. The first, commanded love is the one a person reaches through contemplation.
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That is: to understand in one’s mind His unity, may He be blessed, in the seven heavens and in the

four directions.

This contemplation is to grasp with one’s mind that G-d is One throughout the seven heavens and the four
directions of the world, that is, throughout all creation. It echoes the halachah that in saying echad (“One”)
in the Shema a person should have in mind that G-d rules in the heavens, on the earth and in all four

directions.
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And “I, Havayah, have not changed,” that He has no change whatsoever: just as before the creation
of the world, so is He exactly now. For all the worlds are nullified in complete nullification (bittul)

before Him, as is known [from] “For a sun and a shield,” etc.

The verse “I, Havayah, have not changed” teaches that creating the world brought no change in Him at all:
He is exactly as He was before the world was created, because all the worlds are utterly nullified before Him.
The allusion to “For a sun and a shield is Havayah Elokim” refers to the known explanation in Tanya, Shaar
HaYichud VehaEmunah, chapter 4: the Name Elokim shields the creatures from the light of Havayah, the
way a sheath screens the sun.
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And even though the worlds appear to us as something that exists (yesh), this is an utter falsehood.

For “By the word of Havayah the heavens were made, and by the breath of His mouth,” etc.

So the worlds’ appearance of independent existence is “an utter falsehood”: they exist only through G-d’s
word, as the verse says the heavens were made “by the word of Havayah.” The next paragraph explains this
through the analogy of thought and speech.
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“And from my flesh I behold,” etc.: as with a person — at first, when he thinks, his thought is in

complete unity with him, without any division at all;

Iyov’s words “from my flesh I behold G-d” are the basis for learning about G-d from the human soul. In a
person, a thought, while it is still only thought, is wholly one with the thinker, with no division at all.
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and afterwards, when it comes out of his mouth, it is separate from him. So [too], all the worlds, be-

fore the creation, were in complete unity with Him, may He be blessed.

Once the words are spoken, they become separate from the speaker. In the same way, before creation all the
worlds were wholly one with G-d.
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And just as speech is nullified before thought in complete nullification — for in a single moment

one can think of things without end —

Speech is as nothing next to thought: in a single moment the mind can think without end, while speech
brings out only a few words at a time. This is the measure of speech’s nullification before thought.
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so [too] all the worlds, which are only a single utterance; and it is drawn from His Chochmah (wis-
dom), may He be blessed, as it is written, “And it shall go forth like lightning,” etc. And “In His
goodness He renews every day,” etc.

All the worlds together are only a single divine “utterance,” drawn from G-d’s Chochmah, which the maamar

likens to lightning with a verse from Zechariah. This utterance is renewed every day, as the morning prayer
says, “In His goodness He renews every day [the work of creation].”

likuteitorah.com/torah-ohr/ki-sisa/ 44



TORAH OHR - PARSHAS KI SISA - MAAMAR 2 Spwi Nv¥n7 0OTIPa By 129 95100 ...

1300 7Inw 9237 ']’? 1°R °2 [o%wy on] 1711 °N° 1300 57217 17127 PR 1”20 DER 777 ORI R ON

el
And even after they were created, with the Holy One, blessed be He, His speech is not separate from
Him, may He be blessed, G-d forbid; for there is nothing that is outside Him, etc.

Unlike human speech, G-d’s speech never becomes separate from Him, even after the worlds are created,
because nothing exists outside Him.
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As is written in the Tanya (ch. 21): “And therefore before Him all is considered as truly nothing.”

Tanya, chapter 21, draws the conclusion from this analogy: since G-d’s speech never leaves Him, “before
Him all is considered as truly nothing.”
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And the worlds, too, are nullified one to another: that which above is the level of speech is called,
below, relative to the lower world, the level of thought, and [the lower world] is nullified before it —
just as the teacher’s speech becomes the level of thought for the student, etc., as is known (and see
what is written on [the verse]| “As You have spoken, saying,” in Parshas Shelach).
The worlds are also nullified to one another in a chain: what counts as “speech” in a higher world is, for the
world below it, as lofty and hidden as “thought,” and the lower world is nullified before it, just as a teacher’s
spoken words are, for the student, as deep as thought. In Likkutei Torah, Shelach, on “As You have spoken,

saying,” the Alter Rebbe applies this to the Torah: what is “speech” above becomes a hidden “saying” (ami-
rah) for the lower levels.
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And this is [the meaning of] “No thought can grasp Him at all”: that is, even very high worlds,
which are the level of thought, are nullified before Him, may He be blessed, and do not grasp Him
at all, for He is above thought.

Even the highest worlds, which stand at the level of “thought,” are nullified before G-d and cannot grasp

Him; this is the meaning of the words of Eliyahu’s prayer in the Tikkunei Zohar, “no thought can grasp Him
at all”: He is above thought itself.
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And this is [the meaning of] “the Hidden of all hidden ones, concealed,” etc.: even from the worlds
that are called “hidden” and “concealed,” He is hidden and concealed, and no thought can grasp
Him.
Likewise G-d is called “the Hidden of all hidden ones”: even worlds that are themselves called hidden and
concealed are revealed compared to Him, and no thought grasps Him. Likkutei Torah, Ki Savo, explains the

phrase the same way: there are worlds called “hidden,” higher than the World to Come, and He is hidden
from them.
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And of this the command was said, “And you shall love Havayah your G-d”: that he should contem-
plate the true One so deeply that Havayah be “your G-d” (Elokecha), “with all your heart and with
all your soul and with all your might” —

Here the Alter Rebbe returns to the command “And you shall love Havayah your G-d.” A person is to contem-
plate G-d’s true oneness so deeply that Havayah, Who transcends all, becomes “your G-d,” one’s own, with
all one’s heart, soul and might.
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that is, thought, speech and action: that he should have no thought, speech and action at all, but
only [that they be] nullified in the One, Who is above thought, and “no thought can grasp Him.” For
a person can think only of a physical thing, and this is an utter falsehood, etc.

The text explains this as a person’s thought, speech and action: none of them should remain his own, but all

should be nullified in the One, Who is above thought. Human thought can grasp only physical things, and
their seeming reality is “an utter falsehood.”

likuteitorah.com/torah-ohr/ki-sisa/ 46



TORAH OHR - PARSHAS KI SISA - MAAMAR 2 Spwi Nv¥n7 0OTIPa By 129 95100 ...

SECTION 3 - 15-6

Giving over thought, speech and action
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And this is “with all your soul”: self-sacrifice (mesirus nefesh). For a person’s soul is thought,
speech and action, and all of it is to be given over and to be nullified in the One, truly.

The words “with all your soul” mean giving over the soul entirely to G-d. Since the text identifies a person’s
soul with his thought, speech and action, all three are to be given over and nullified in the true One.
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But since it is impossible for there to be no thought at all, therefore one must bind his thought, his
speech and his action to be a chariot (merkavah) for the Supernal Will, blessed be He, in the Torah
and in the mitzvos; for “the Torah comes forth from Chochmah (wisdom),” which is above thought.

Yet a person cannot simply be without thought. So he is to bind his thought, speech and action to G-d’s will

through the Torah and mitzvos, becoming a “chariot” for it, a vehicle with no will of its own; and since the
Torah comes from Chochmah, which is above thought, through it he is joined to what thought cannot grasp.
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And this is [the meaning of] “Whoever performs one mitzvah according to its halachah,” etc. And
even though the Torah has been clothed in physical matters — the forbidden and the permitted,
and the like — and all the more so the performance of the mitzvos, which are in truly physical
things, such as charity with money, and the like,
The saying about one who performs a single mitzvah shows the worth of even one mitzvah done as the law
requires, for through it a person is bound to G-d’s will; Kehot suggests, with a “perhaps,” that it is the
Talmud’s “Whoever performs one mitzvah in this world, it goes before him in the World to Come” (Sotah 3b).

Yet the Torah deals with physical matters, such as what is forbidden and what is permitted, and the mitzvos
are done with physical things, such as giving money to charity.
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it is like the analogy of the hairs drawn from the brain, though in the brain there is no aspect of
hair at all. So it is with the Torah and the mitzvos: even though they are physical things, neverthe-
less “the Torah comes forth from Chochmah,” etc.

Hair grows from the head and draws its life from the brain, yet nothing like hair exists in the brain itself. So

the Torah and mitzvos are clothed in physical things, yet their source is G-d’s Chochmah, which is above
thought.

SECTION 4 - 117-8

The second love: ahavah rabbah from above
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And this matter is an obligation upon every person: to contemplate it well. And this depends on his
choice. And the second interpretation of “And you shall love Havayah,” the language of the future
— [a love] that comes of itself — is the level of great love (ahavah rabbah) that comes from above,
from Him, may He be blessed.
Contemplating G-d’s oneness as described is every person’s duty and lies within his free choice; this is what
depends on him. The second reading of “And you shall love,” as a promise, is ahavah rabbah, a great love
that comes as a gift from above and not through a person’s own effort. In Iggeres HaKodesh 18 the Alter

Rebbe draws the same line, between the love hidden in every Jew’s heart, which he brings out by contempla-
tion, and the “love in delights” that falls to a person from above and that not everyone merits.

1IN T9YRD RITW 995 N1ANT DI 12 NS 9197 110RY 1YOR 11U Y e M

And accordingly, “Hear” (shema) is interpreted in the sense of hearing: something in which there

can be no contemplation at all, for it is above contemplation.

The word “Hear” (shema) here means receiving what one cannot reach by reasoning: it is heard, as it were,

from above. Ahavah rabbah is above contemplation and cannot be produced by it.
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And this is called “the holy shekel,” silver (kesef), from the language of “you longed greatly” (nich-
sof nichsafta): the level of great love that comes from above, by weight, each one according to his
own measure in the level of “do good and turn from evil,” [which] must be to the utmost. And it is
the level of “passing to the merchant” (over lasocher), from the language of “around, around”
(s’chor s’chor): the light that encompasses all worlds (sovev kol almin).
The “holy shekel” is the great love that comes from above: kesef, silver, is read as kisufin, longing, as in
Lavan’s words “you longed greatly” (nichsof nichsafta), and a shekel is a weight, for this love is given to each
soul by its own measure. Each receives it in the measure of his “do good and turn from evil,” his doing the
mitzvos and keeping from sin, which the text says must be to the utmost. The verse’s “passing to the mer-

chant” (over lasocher) is read through s’chor s’chor, “around, around,” as pointing to the light that encom-
passes all worlds (sovev kol almin), the transcendent source of this love.

SECTION 5 - 19-10

Twenty gerah and the census of the souls
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And this is “four hundred shekels of silver”: the level of the four hundred worlds of longing
(kisufin) in the World to Come. And this is “the shekel is twenty gerah.”

Avraham paid Efron “four hundred shekels of silver,” and the maamar reads them as the four hundred
“worlds of longing” in the World to Come, of which the Zohar speaks. The longing love is then tied to the
half-shekel verse’s “twenty gerah.”
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For each one of the two levels of love mentioned above comprises ten, intellect and the emotive at-
tributes (middos), as is known; and the level of great love that comes from above also comprises

ten.

Each of the two loves comprises ten powers, the soul’s intellect and emotions. The first love has ten, and the
great love from above has ten more; together they make the twenty gerah of the full shekel.
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And this is “the shekel is twenty gerah.” And this is “When you lift up the head of the children of
Israel lifkudeihem (according to their count)”: that is, the souls, which are called “head.”

The words “the shekel is twenty gerah” stand for the full measure of both loves. In the census verse, “when
you lift up the head of the children of Israel lifkudeihem,” the “head” is the souls.
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Lifkudeihem is from the language of “And Havayah remembered (pakad) Sarah,” etc. “And each
man shall give a ransom for his soul to Havayah.” But the great love mentioned above does not

come to every person.

Lifkudeihem, usually “according to their count,” is read in the sense of Genesis 21:1, where Havayah “re-
membered” (pakad) Sarah and gave her a son; Or HaTorah’s version reads lifkudeihem as the “worlds of
longing” of the previous paragraph. The census verse continues that each man gives “a ransom for his

soul.” Yet the great love from above does not come to every person.

SECTION 6 - 111

The half-shekel every Jew must give
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Nor [does every person come] to be at the level of “twenty gerah,” etc. But the level of the first love
is an obligation upon all; and this is the level of the half-shekel: to give over one’s soul, which com-

prises ten.

Not everyone reaches the full “twenty gerah,” which includes the great love from above. But the first love,

from contemplation, is required of all: it is the half-shekel, giving over one’s soul with all ten of its powers.
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And this is [the meaning of] “This they shall give, everyone who passes over the pekudim” — the
248 commandments (pekudin): that is, even one who transgresses (over), G-d forbid, some mitz-
vah, nevertheless it is an obligation to give the half-shekel, the level of his ten [powers], in the
manner of the first love mentioned above. And the half-shekel is “an offering to Havayah.”

The Alter Rebbe reads the verse’s “everyone who passes over the pekudim” as “everyone who transgresses

the 248 commandments (pekudin).” Even one who has sinned must still give his half-shekel: his ten powers,

given to G-d through the first love, which is “an offering to Havayah.”
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(And see what is written below, on [the verse| “Vayakhel,” on the subject of “there is will and there is
will.” And see further in Likkutei Torah, Parshas Ki Savo, in the discourse beginning “Because you
did not serve.”

This bracketed note sends the reader to the discourse on Vayakhel later in Torah Ohr, on the teaching that
“there is will and there is will,” and to the discourse “Because you did not serve” in Likkutei Torah, Ki Savo.
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And there, in chapter 2, on what is written there: “and of this it is said, ‘Rejoice, righteous ones, in
Havayah’; and see the end of the discourse beginning ‘This they shall give,’ etc., ‘the half-shekel’”
— end of quote.
Chapter 2 of that Likkutei Torah discourse links “Rejoice, righteous ones, in Havayah” to the end of this
maamar on the half-shekel. There the Alter Rebbe sets the love hidden in every Jew’s heart, which “And you

shall love” commands, against a higher love of the elevated few, of which he writes, “of this it is said, ‘Re-
joice, righteous ones, in Havayah.’”
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And from there it will also be understood that the level of serving with joy, which is an obligation on
all Israel, as it is written, “Because you did not serve,” etc., “with joy,” and as it is also said, “Serve
Havayah with joy” — this is the level of the half-shekel, which every one of Israel is obligated to
give. And the level of “Rejoice, righteous ones, in Havayah” — this is the second half.)
From this, the note concludes, one can understand that serving G-d with joy is required of every Jew, since
the Torah rebukes those who did not serve “with joy”: this joy, “Serve Havayah with joy,” is the half-shekel
that all must give. The joy of “Rejoice, righteous ones, in Havayah” is the second half that completes the

shekel, the great love from above; Likkutei Torah, Ki Savo, adds that the joy of every Jew is hidden within his
service, while the joy of the righteous is the love in delights, which not everyone merits.

IN ONE’'S AVODAH

Every person must contemplate G-d’s oneness well, until he gives over his thought, speech and action to
Him, binding them to G-d’s will through the Torah and mitzvos. This half-shekel is in his own hands and is
required of him even if he has transgressed; the great love from above is a gift, given to each by his mea-
sure. The closing note adds that serving G-d with joy is likewise every Jew’s obligation.
QUESTIONS FOR DISCUSSION

1. If every love and awe a person has comes from G-d, how does the maamar still leave room for free choice?

2. How does the analogy of thought and speech show that the worlds, though they appear to exist, are nulli-
fied before G-d?

3. Why, according to paragraph 5, must the giving over of thought, speech and action take the form of Torah
and mitzvos?

4. Why is the half-shekel, rather than the whole shekel, the obligation of every Jew, even one who has

sinned?

5. How does the closing note connect serving G-d with joy to the two halves of the shekel?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1ane

Kehot refers the reader to the Rebbe’s source notes on this
maamar, given earlier in the notes, without repeating
them here.

KEHOT'S NOTE

Y NPMIRD MITAT QY ARNDT LY INIR 17”317 o1 oY% Xa

SRR Y QW IR . UPNNR

2oMpan Py Ny P unm

G-d tells Moshe the census offering: “This they shall give,
everyone who passes among the counted: half a shekel by
the holy shekel, twenty gerah to the shekel, ... an offering
to Havayah.” Plainly, “who passes among the counted” is
one who joins the counted men; in paragraph 11 the maa-
mar reads it as one who “transgresses” (over) the com-
mandments (pekudin). Its half-shekel and twenty gerah
become the two loves of G-d.

Exodus 30:133>:% mnw

M3 01y WIPT YU PRYN MRMR DYTRBIPY 139 e My
7 N PRYn noXnn Spwn

This they shall give, every one that passeth among them that

are numbered, half a shekel after the shekel of the sanctuary

—the shekel is twenty gerahs—half a shekel for an offering to

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

205 mnw

ey oUywa YT

In the praise of the woman of valor that closes Proverbs:
“Her husband is known in the gates, when he sits among
the elders of the land.” The maamar reads the husband as
G-d, Who gives every soul its love and awe, and the gates
(she’arim) as the measure (shi’ur) of each soul.

Proverbs 31:23372:87% "2wn
PINTIPTDY IRV APY2 DY YT
Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,X9 %5un

»H97 XYW 2189 T Do)

The Zohar explains “her husband is known in the gates” to
mean that the Holy One, blessed be He, is known to each
person “according to what he measures in his heart,” as
far as each can cleave to Him. The compiler’s foreword to

likuteitorah.com/torah-ohr/ki-sisa/

the Tanya cites this passage, as Kehot notes, for the phrase
“each one according to his measure.”
Zohar I, 103b2 ,3p ®R7mt
KEHOT'S NOTE
,71D 990n N7IPY XD .2 ,0OP DW AT .2 ,30 X780 ITPNa K2ana
.2

172 77997 DPMIN T 710 . . DOAYW T anw

According to the note, Or HaTorah brings this idea with
the words “through which and by means of which the Holy
One, blessed be He, is known to Israel,” and explains there
why love and awe are called “gates.”
KEHOT'S NOTE
JORWSD 1P YT 10 DY) 1A Nann Y DOUEIw D NN RN
7Y 0OIYW ROPI PIARY 112 RN DY

PARAGRAPH 2

6

bR YR

Moshe’s call to Israel, the first verse of the Shema: “Hear,
O Israel, Havayah is our G-d, Havayah is One.” From it
and from the next verse, “And you shall love,” the maamar
will draw both what lies in a person’s choice and what
comes from above.

Deuteronomy 6:4°7:1 0°727

TR 1 PR 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.7,107M27

PARAGRAPH 3

7

MY PR TN

Here the Tzemach Tzedek adds that the first meaning, the
command, is the love that comes “according to what one
measures in his heart,” while the second, the future tense,
“the love will come of itself,” is ahavah rabbah.
KEHOT’'S NOTE
AR 137N DN 20RA NI 272 7°0112 1ONN Y DU A NN
TANRT RANW TNY WD 02 02002 ywnT an 010 27w Y IR
7L TIR RIT RN

R9omm 137N Ranw

Kehot refers to Or HaTorah, Va’eschanan, on the love that
comes of itself.
KEHOT'S NOTE
Y727 NAAR 7Y T°20-0°27Y1 1902 .A8W °Y 1ANNKRY D N”IRI IR
7R RO IRD2W NAARAW R ,0W 2 970 0% NTMIRR 1OXNw 489
2y nanonn
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“For I, Havayah, have not changed; and you, children of

Yaakov, have not ceased to be.” The maamar uses it for the
contemplation that creation brought no change in G-d.

Malachi 3:61:3 °3x7n
;00?3 X? 3p¥232 DARY P30 X2 71738 *D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1A Wnw 52

The psalmist, longing for G-d’s courts, says, “For a sun
and a shield is Havayah Elokim.” As explained in Tanya,
Shaar HaYichud VehaEmunah ch. 4, to which Kehot
refers, the Name Elokim is a sheath that shields the crea-
tures from the “sun” of Havayah, so that they can exist.

Psalms 84:1227°:778 0°2°11n

10702 023772 2307an? R *711R% 79291 17 DOR9R °1 1A Wt 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’12 1aRY WRw %3 ¥17°3
There the Alter Rebbe explains “For a sun and a shield is
Havayah Elokim”: as a sheath shields the sun so that crea-
tures can bear it, the Name Elokim shields the Name
Havayah, which brings all things into being from nothing
at every moment.
Tanya, Sha’ar HaYichud 4:17218M 70 3w ;1w P21 ,R°an
ReT
PR3 NI - T WAPR L, 0opRK N 1A Wiy 97 :2°n3 nan 03
:71972%703179171° 0327 IMRR3D L,19207 Ni"a0 91 1P Ung?
AT DOYY L ARRIN A0 RO KITTPN2WITRT KIP TONYY”
DY P "DORRX” O 19 ,Unwa 193 P PRIIY M3 M0 A3
RITTN2 70
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
.77D 271 R°1N AR7

IR IPW RIT WO NIRRT 11D NI AN

The Rebbe Maharash asks there how the world’s existence
can be called “an utter falsehood” when it plainly appears
real and separate; and if it does not exist at all, why the
Torah says “In the beginning G-d created,” which would
then be superfluous.
KEHOT'S NOTE
PRI TIEN W 21y NIRTRH ARTI Y 12w awp Pown 97y N7
,990 mIRven ow PPRY 1NI112W 7R3 OR TIP3 PR RIAw aweon®
77 137 ARTIw XD D95 X121 K XD K2 DPWRI2 200w R UK
178N MU0 LA91IND WY MY Y 27970 170 — 17N 11IN2 nnd
227
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The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” Since the worlds exist only through G-d’s word,
their seeming independence is false.

Psalms 33:6:3"% 0°21n

:D}5;13"?; "2 M1 Ya 0o n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4

14

15

16

17

AN wam
“And from my flesh I behold G-d.” The Alter Rebbe uses it

to learn about G-d from the workings of the human soul,
here the relation of thought to speech.
Job 19:26772:1™ 21°R
:Elﬁ‘?tg MR 201 RIERI "Iy XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19,0° 2R

raFER )

Zechariah foretells: “And Havayah will appear over them,
and His arrow will go forth like lightning.” The maamar
applies the image of lightning to G-d’s Chochmah, from
which the single utterance of the worlds is drawn.

Zechariah 9:147:v 1ot

n11$02 7271 Y1 MW T >3 TN I8N 7122 KN XY 0Py M
D

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wnn 22w K X915 100 197

Tanya ch. 21 explains that G-d’s speech, unlike a person’s,
is never separate from Him, for nothing is outside Him,
and that the creatures only seem separate because of the
contractions that hide His light. It concludes: “And there-
fore before Him all is considered as truly nothing.”
Tanya, Likkutei Amarim 21:90°7nK >0p°% ;pwxa pon ,x°an
*V:R”D
WM 2N K7D RPID - 790 197)
Kehot Publication Society (CC-BY-NC)
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From Moshe’s plea after the sin of the spies, asking G-d to
show His great forbearance “as You have spoken, saying.”
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18

19

20

The bracketed note sends the reader to the Likkutei Torah
discourse on this verse in Parshas Shelach.

Numbers 14:171:77° 712712
£IMK? NI2T KD 237TX 19 RIPI 1Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains “as You have spoken, say-
ing”: from the Torah’s level of “speech” comes amirah, a
hidden “saying,” in the lower levels, which becomes the
source of what the souls receive in Gan Eden.
KEHOT'S NOTE
99K 2,00 e nmph

B9 1172 XO°BN Mawnn N

In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar, G-d is addressed as “higher than all
the high, hidden from all the hidden; no thought can
grasp You at all.” The maamar reads it as G-d’s being
above even the worlds that are “thought.”

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn N°9 .7MN0 2 DY RMOND PRDY B0 By ARDY NI NAR
WY NP I LPNIPN WY NPPART RIT NIX LYY 3 Xo%an
JP0ANRT PRy PURANR RDT 1RON0 1RDY 112 RAMIRD 17000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 1O
TORM 117720 A TN WUIDRT IRM PO RAPR NIRT A 1P Tom

.2 WMBR 19RD 100 WNNR Y
Constantinople, 1740 (CC-BY-NC)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
reads this as the first, commanded love, in which a per-
son’s thought, speech and action are all given over to G-d.

Deuteronomy 6:5°77:1 0°127
STTRR2 TUDI2IN 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

21
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The Zohar says that “the Torah comes forth from
Chochmah,” from the place called “holy.” The maamar
uses it to show that the Torah, though grasped by thought,
comes from a level above thought.

Zohar II, 121ax ,x3p 27mt

KEHOT'S NOTE
WX ,X9D 27Mm
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PARAGRAPH 6

22

23

24
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Kehot suggests, with a “perhaps,” that the reference is to
Sotah 3b: “Whoever performs one mitzvah in this world, it
goes before him in the World to Come.” The maamar’s
wording adds “according to its halachah.”

Sotah 3b:1337°:2°1 110

NOX MR AT 22 NI 237 MmN C3mm 72 PXmY *27

120 WKIY K20 0PYP P07 NIM innTRn — MA 072

n22Im InDR?n — MA 0P1Y3 NOX 772y 13997 021 7IRTE TRY
TR A2 997 0DTT NIMIN ANDPY AR L1770 07 11DY

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NPT ANNTPR LMY DR MR 7wIvn 937 2,3 700D 1Mo TR
.”R37 091y3 17197
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“The Torah comes forth from Chochmah.” The maamar
repeats it here to show that however physical the Torah’s
subjects and the mitzvos are, their source is above them.

Zohar, Mishpatim 20:500-50227pn-p”n:"> D°0AWN A1 120

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 7

25
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The letter distinguishes two loves: “love in delights,” of
which “Rejoice, righteous ones, in G-d” is said, which not
everyone merits and which falls to a person from above;
and “the second,” a love and longing to cleave to G-d hid-
den in the heart of every Jew, which he reveals by contem-
plating G-d with his mind.
KEHOT'S NOTE
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PARAGRAPH 8
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Lavan to Yaakov: “You have gone because you longed
greatly (nichsof nichsafta) for your father’s house.” The
maamar reads kesef, silver, through this word for longing.

Genesis 31:30°7:X”% n>wx12
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And now that thou art surely gone, because thou sore long-
est after thy father’s house, wherefore hast thou stolen my
gods?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Mok 12y

Avraham weighed out to Efron for the Cave of Machpelah
“four hundred shekels of silver, passing to the merchant
(over lasocher)”: silver in current use among merchants.
The maamar reads the phrase through s’chor, “around,”
as an allusion to the encompassing light.

Genesis 23:161"0:37D N°wKR12
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And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil-

ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud quotes the warning to a nazirite: “Go around,
go around (s’chor s’chor); do not come near the vineyard.”
The maamar takes s’chor, “around,” as the sense of
socher, “merchant,” to point to the light that surrounds
the worlds.

Avodah Zarah 17a:6":X 1> 77t 172y
KEHOT'S NOTE
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PARAGRAPH 9

29

30

1PDID3T 1Py MINM *T M2 A3 PPW NING YN

Efron to Avraham: “A land worth four hundred shekels of
silver, what is that between me and you?” The maamar
reads the silver (kesef) as longing and the four hundred as
worlds of longing.

Genesis 23:1570:37) N°wR12
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2R

’My lord, hearken unto me: a piece of land worth four hun-

dred shekels of silver, what is that betwixt me and thee?

bury therefore thy dead.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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1°DI05T 1Ry NING T

The Tosefta printed in the Zohar on Chayei Sarah reads
Avraham’s payment to Efron: the silver (kesef) is the great
longing (kisufa), “four hundred shekels of silver” are four
hundred worlds, delights and longings, and “passing to the
merchant” is the soul’s passing through all the gates of

likuteitorah.com/torah-ohr/ki-sisa/

Spwi Nv¥n7 0OTIPa By 129 95100 ...

heaven. The maamar uses it to read the silver of the holy
shekel as longing. (Kehot: Zohar 1:123b, Tosefta)

Zohar, Chayei Sara 15:9811”%:1"0 17w *°1 ,77t7 190

PARAGRAPH 10

31

32

33
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There Or HaTorah reads: “lifkudeihem — the level of
worlds” (Kehot: read “worlds of longing”), “in the sense of
‘And G-d remembered Sarah.”” This ties the word to the
four hundred worlds of longing of the previous paragraph.

KEHOT’'S NOTE
M NYR (1721037 1PRPY P73) 1Ry N2 omeTipa 10pnnR Y n7mNa
T DR TPD

W DN TPR M

“And Havayah remembered (pakad) Sarah as He had
said,” and she bore Yitzchak: here pakad is G-d attending
to what Sarah lacked, a child, after her long barrenness.
The maamar reads lifkudeihem in the sense of this pakad.
(context: Steinsaltz Tanakh)

Genesis 21:1°X:X”D n°wx12
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And the L-RD remembered Sarah as He had said, and the
L-RD did unto Sarah as He had spoken.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe: “When you lift up the head of the children
of Israel according to their count, each man shall give a
ransom for his soul to Havayah.” The maamar reads “the
head” as the souls.

Exodus 30:122:> mnw
M2 WD 99D WK 1N 0PTRD? PRI 12 WRITNR Rin 0D
DX TpD3 123 BN MR BOX Tpa2
"When thou takest the sum of the children of Israel, accord-
ing to their number, then shall they give every man a ran-
som for his soul unto the L-RD, when thou numberest them;
that there be no plague among them, when thou numberest
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 11
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“This they shall give, everyone who passes among those
counted: half a shekel.” The maamar now reads “passes
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36

37

38

over” as transgressing and the pekudim as the command-
ments, so that even a transgressor must give.
Exodus 30:1337:% mnw
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This they shall give, every one that passeth among them that
are numbered, half a shekel after the shekel of the sanctuary
—the shekel is twenty gerahs—half a shekel for an offering to
the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In chapter 2 of “Because you did not serve” (Likkutei
Torah, Ki Savo, 43a), the Alter Rebbe sets the love hidden
in every Jew’s heart, which “And you shall love” com-
mands, against a higher love that belongs to the elevated
few; of that higher love he writes, “of this it is said, ‘Re-
joice, righteous ones, in G-d,”” and refers to the end of this
maamar on the half-shekel.
KEHOT'S NOTE
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From Moshe’s rebuke in Ki Savo: the curses come “be-
cause you did not serve Havayah your G-d with joy and
with gladness of heart, out of the abundance of
everything.” The note learns from it that serving G-d with
joy is required of all.

Deuteronomy 28:471"1:1”2 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalm calls all the earth to thank G-d: “Serve Havayah
with joy; come before Him with song.” The note identifies
this joy, required of every Jew, with the half-shekel.
Psalms 100:2°2:’p 0°%°11n
713373 P37 X3 A3 NS T3y
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalm of G-d’s reign ends: “Rejoice, righteous ones,
in Havayah, and give thanks to His holy Name.” The note

likuteitorah.com/torah-ohr/ki-sisa/
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identifies this joy of the righteous with the second half of
the shekel.
Psalms 97:1227:1% 0°%°11n
1W'I‘|7 13?'? 17"1.11 ’n2 QOPTY mmz;
Be glad in the L-RD, ye righteous; And give thanks to His

holy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20,18 0°%nn

57



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); The Jerusalem Talmud, edition by Heinrich W.
Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY); The Jerusalem Talmud, translation and commentary by Heinrich W.
Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp
(CC-BY); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain); Kehot Publication Society (CC-BY-
NC); Wikisource Talmud Bavli (CC-BY-SA); Daat Bereshit Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-
BY); Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain); Mikraot
Gedolot (Public Domain); London "Chaldee Paraphrase," 1871 (Public Domain); Constantinople, 1740 (CC-BY-NC); Midrash
Tanchuma -- Torat Emet (Public Domain); Midrash Tanhuma-Yelammedenu, trans. Samuel A. Berman (CC-BY); Torat Emet
(CC-BY-NC); The Zohar; London, Soncino Press, 1933 (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.

https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the
Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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