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“And Isaac went out to converse in the field”

What comes last and lowest was first in G-d’s thought: the
Baraisa’s reasonless details stand above the Mishnah’s reasoned
rules, and the bare deed of a mitzvah stands above the delight of

the World to Come. Torah descends into darkness and even
falsehood in order to clear it away and turn it into light, and that

work needs Isaac’s awe of G-d.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

What comes last and lowest was first in G-d’s thought: the Baraisa’s reasonless de-
tails stand above the Mishnah’s reasoned rules, and the bare deed of a mitzvah
stands above the delight of the World to Come. Torah descends into darkness and
even falsehood in order to clear it away and turn it into light, and that work needs

Isaac’s awe of G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Isaac’s going out “lasuach in the field toward evening” through the pair Mishnah
and Baraisa. The Mishnah states general rules; the Baraisa spells out their details. The Baraisa seems
lower, but “the end of the deed is first in thought”: like a tube, where what goes in first comes out last,
or like man, created last yet the purpose of all creation, the lowest level carries the deepest intent. So
“one hour of good deeds in this world” outweighs the World to Come, whose delight is only G-d’s
“back.” The Mishnah’s rules often have a reason one can find; the Baraisa’s details have none, and
what lies beyond reason is higher. In service too, the deed matters more than the heart’s delight, which
is only its “wings.” The Mishnah is a “city,” and the Baraisa the “field” that feeds it. Isaac “bends down”
into that field to “clear away the evening”: Torah is clothed in darkness, in the debates of the
Babylonian Talmud and even false claims, so that the darkness, where G-d hides, will become light.

That clearing, the “whitening” of the halachah, needs awe of G-d.

OUTLINE

1 Mishnah and Baraisa: the last is the highest 1-2

The Baraisa, the detail of the Mishnah, seems lower but is higher, for the end of a deed is first in thought;
the tube and man, created last, illustrate it.

2 One hour of deeds above the World to Come 13-4

The delight of the World to Come and of understanding is only G-d’s “back”; the bare deed reaches His
“face,” and the Mishnah’s general rules are the counterpart of that revealed level.

3 Above reason 15

The Baraisa’s details have no reason and so reveal what is above intellect; a mitzvah done without grasping its
reason is higher, and the deed outranks the heart’s fervor.
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4 City and field; clearing away the evening

16

The Baraisa is the field that feeds the city of the Mishnah; Isaac bends low into the field, for Torah descends

into darkness to clear it and find the true law, G-d’s will.

5 Isaac’s awe

17

Clearing the darkness needs awe of G-d, which Isaac embodies; since G-d hides within the darkness, clearing

it brings light, the whitening of the halachah.

KEY CONCEPTS

Mishnah and Baraisa xn°°721 mwn

The Mishnah gives the general rules (the klal); a Baraisa, a
teaching left outside the Mishnah, gives the particulars
(the prat). Here the Mishnah is a “city” and the Baraisa a
“field.”

The end of the deed is first in thought 7wyn 710

monn nawnna

What is done last is what the planner intended from the
start; so the lowest level of a process carries its deepest
purpose.

Back and face 0°1910°°711X

G-d’s “back” is whatever of Him can be grasped and en-
joyed, including the reward of the World to Come; His
“face,” His inner will, cannot be grasped and is reached
through the deed itself.
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Above reason Dywnn 17yn?

A law or mitzvah with no revealed reason comes from a
level higher than any stated reason; even where the Torah
gives a reason, a higher one lies behind it.

Clearing away the evening 27y71 mia%

Reading lifnos erev (“toward evening”) as lefanos, “to
clear away”: Torah enters darkness and falsehood only in
order to clear them away and turn darkness into light.

Whitening of the halachah xn3%71112°%

Working through the questions and difficulties that ob-
scure a law until its true ruling, the revealed will of G-d,
shines clearly.
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SECTION 1 - 1-2

Mishnah and Baraisa: the last is the highest
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“And Isaac went out lasuach in the field,” etc. To explain this: there is Mishnah, and there is
Baraisa. The Baraisa is the explanation of the Mishnah, for the Mishnabh is the general rule and the
Baraisa is the particular detail of the Mishnah, and “the general contains only what is in the
particular.”
The maamar opens with the verse about Isaac going out “lasuach” in the field before evening, and approach-
es it through two layers of the Oral Torah. The Mishnah states the law in compact general rules; a Baraisa is a
teaching of the same era left outside the Mishnah, which spells out its details. The Talmudic principle “the

general contains only what is in the particular” means that a general rule holds nothing beyond the details
that make it up.
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Seemingly, the Baraisa is lower than the Mishnah, for it has descended further down; but the truth
is that the Baraisa is higher, for “the end of the deed is first in thought.” For the Torah has descend-
ed below, even into a matter of falsehood, such as “This one says, ‘I found it,”” etc.
Since the Baraisa goes into finer, more worldly detail, it looks like a further step down. Yet, as the saying
goes, what comes last in the doing was first in the planner’s mind; so the lowest, most detailed level express-

es the deepest intent. The proof is how far Torah descends: the Mishnah opens Bava Metzia with two litigants

each claiming “I found it,” one of whom must be lying, and the Torah rules even on such a claim.
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To all appearances it is a very great descent downward, and nevertheless it is lofty, for “the end of

the deed,” etc. It is like the analogy of the tube: what goes in first comes out last.

However low the Baraisa’s descent looks, it is really lofty, for the end of a deed is what was first in thought.
The analogy is a narrow tube: what is put in first comes out last, so what emerges last was there from the

beginning.
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And it is like man, who is the last of all the created beings, yet he is higher in rank than all of them,
and everything was created for his sake. Therefore the entire world is found in a single man, to

show that everything was created for his sake, for “this is the whole of man.”

Man was created last, on the sixth day, yet he is the purpose of all creation, and everything was made for
him. That is why a single human being contains the whole world in miniature; the verse “this is the whole of
man” is read as saying that man is the sum of everything.

SECTION 2 - 13-4

One hour of deeds above the World to Come
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This is [the meaning of] the saying of our Sages, of blessed memory, “Better is one hour,” etc. For

in the World to Come “the righteous sit,” etc., and that is only the level of the back (achorayim),

The Mishnah in Avos says: “Better is one hour of teshuvah and good deeds in this world than all the life of the
World to Come.” The reward of the World to Come, where “the righteous sit with their crowns on their heads

and enjoy the radiance of the Shechinah,” is only G-d’s “back”: a reflection of Him, not His inner self.
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as it is said, “And you shall see My back,” etc. The delight that a person grasps in his divine service
is the level of the back, whereas “My face” cannot possibly be grasped, “for no man shall see Me
and live.”

G-d told Moses, “You shall see My back, but My face shall not be seen,” and “no man shall see Me and live.”
The Alter Rebbe reads “back” as the delight and understanding a person can grasp in serving G-d, and
“face” as the inner level that no created being can grasp.
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In the same way, the revelation in Gan Eden too is only the level of radiance and glow alone.
Therefore “better is one hour,” etc., which is the deed itself, without delight and without intellect,
“than all the life of the World to Come,” for “the end of the deed is first in thought.”

Gan Eden, the World to Come, reveals only a “radiance” and “glow” of G-d, not His essence. The deed of a
mitzvah itself, even when done without delight or understanding, reaches the essence, because it is the final
act that was first in G-d’s thought; that is why one hour of deeds here is “better” than all of the World to
Come.
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This is also the matter of Mishnah and Baraisa: the Mishnah is a general rule, such as “the four tz-
itzis are indispensable [to one another],” and likewise “a sukkah that is high,” etc.

The same pattern appears in Mishnah and Baraisa. The Mishnah gives broad rules, such as that the four
fringes of tzitzis are one mitzvah and each is indispensable to the others, or that “a sukkah that is higher
than twenty cubits is invalid.”

SECTION 3 - 15

Above reason
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And one can find a reason for this, as in the matter of “the techeles [blue] resembles the sea,” etc.;
and regarding sukkah there is a reason, “so that your generations may know” — up to twenty cu-
bits, etc.
The Mishnah’s general rules often have a reason one can find. The blue thread of tzitzis recalls the sea, the
sea the sky, and the sky the Throne of Glory; and a sukkah may not be higher than twenty cubits because the

verse says “so that your generations may know that I made you dwell in sukkos,” and above twenty cubits a
person does not notice the roof over him.
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But the Baraisa is the particular detail that explains the Mishnah in all its fine points and details,
such as the sukkah of “GaNBaCh” and “RaKBaSh,” for which there is no reason, and one sees
plainly that it is above intellect and reason. And this is [the meaning of] “the general contains

nothing

The Baraisa lists fine details with no stated rationale: a sukkah built by gentiles, women, animals or Kusim
(GaNBaCh), or by shepherds, fig-dryers, town watchmen or fruit guards (RaKBaSh), is valid. Such details,

which follow no reason one can see, show that the law comes from a place above intellect.
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but what is in the particular”: the Mishnah, as a general rule, contains no more than the particular
of the Baraisa. And that whose reason has not been revealed is higher, for the reasons of the

mitzvos have not been revealed, and in the time to come, G-d willing, they will be revealed.

The general rule has nothing beyond its particulars; so the reasonless details are no lesser addition but the
very content of the rule. What has no revealed reason is higher, just as the Talmud says that the reasons of

the mitzvos were not revealed; they will be revealed only in the time to come.
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And this is [why] Rabbi Shimon expounds the reason of the verses: he expounded that where a
verse states the reason for a matter, that is not the essential thing; rather, there is in it a reason that

is higher, above [that] reason.

The Talmud records that the Tanna Rabbi Shimon “expounds the reason of the verse” and rules accordingly.
The Alter Rebbe reads this to mean that even when a verse states a reason, that reason is not the essence; be-

hind it lies a higher reason, above any stated reason.

Q%X N9 P9 RIT AAYNY QYYD PWHY IR 123 9010 RIT OYD 72 Wn PRY TIZNIY XYM
hird

It follows that a mitzvah in which one does not grasp a reason is higher, and what one grasps with

reason and delight is only the level of the back; and it is not

The conclusion: a mitzvah whose reason one does not grasp is higher, and whatever one does grasp, with

understanding and delight, is only the “back” spoken of above.
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as the world supposes, that the main thing is the heart, which grasps delight and serves with fervor.
That is not the truth; rather, the main thing is the deed without delight, and the heart is nothing but

an aid, the level of wings.

Many think the heart’s fervor and delight are the essence of serving G-d. The Alter Rebbe says the essence is
the deed itself, even without delight; the feelings of the heart are like “wings” that help lift the deed, not the
thing itself.

SECTION 4 - 16

City and field; clearing away the evening
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Now, the Mishnah is called “a city,” and the Baraisa is the level of “a field,” a term from bar, “out-
side,” outside the city. Seemingly the city is the main thing, for people live in it. But let us see who
gives them life:

The Sages call the collected laws of the Torah a “city,” and the Baraisa is a “field”: the word baraisa comes

from bar, “outside,” since these teachings stayed outside the Mishnah. A city seems more important than a
field because people live there, but the question is what keeps them alive.
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the field outside the city, from which the grain is brought. So too, the Baraisa gives life to the
Mishnah and explains the halachah in greater detail, how to act; for “the Tannaim destroy the
world,” since they issue rulings from within the Mishnah.

The city lives on the grain grown in the fields outside it. So too the Baraisa, with its details of how to act,

gives life to the Mishnah. The Talmud says that Tannaim who issue rulings straight from the Mishnah’s gen-

eral wording, without its explanation, “destroy the world,” because they rule wrongly.
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And this is [the meaning of] “And Isaac went out lasuach in the field”: [lasuach] is a term of speech
and conversation, and a term of bending low, from the phrase “and the loftiness of men shall be

bowed down (veshach),”

Now the verse is read anew. Lasuach means speech and conversation, meaning Isaac’s speech in Torah, and
also bending low, as in Isaiah’s “and the loftiness of men shall be bowed down (veshach).” Isaac bows down
to bring Torah into the “field” of detail.

(WY 15 1110 7Y °1115M1 1120 27y M2 wrny) (7o meywea) MAWD amwn w0 IwKRd 19
SRR 2997 MDD 29y MAnDY .93 R 1TYa

and likewise “as the swimmer (hasocheh) spreads out to swim” (in Isaiah 25) (and see what is ex-
plained on this on [the verse]| “Let the city of Sichon be built and established,” etc.; see there). “In
the field” — this is bar. And “lifnos erev” [“toward evening”]: to clear away the evening and the

darkness.

Isaiah also uses the related word hasocheh, “the swimmer” who stretches out to swim, which suggests reach-
ing downward. “In the field” refers to the bar, the Baraisa outside the city. And lifnos erev, “toward evening,”

is reread as lefanos, “to clear away” the evening and darkness.
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For the Torah has descended into darkness, as the saying goes, “He has set me in dark places” —
this is the Babylonian Talmud, which descended below, even into falsehood. And why is it so? In or-

der to clear away the evening and the darkness, “and there was light,”

The Talmud reads “He has set me in dark places” as the Babylonian Talmud, whose long debates and reject-
ed arguments are like darkness. Torah has descended into this, even into false claims; the purpose is to clear
the darkness away, so that there will be light.
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as it says, “At evening time there shall be light.” It is like the analogy of one who wishes to clear

something out: he must enter into it in order to clear it out, but not remain inside it.

Zechariah’s promise, “at evening time there shall be light,” describes this goal. The analogy: to clean some-
thing out you must go inside it, but you do not stay there; so Torah enters darkness only to clear it.
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TORAH OHR - PARSHAS CHAYEI SARAH - MAAMAR 4 N5 ITwa mwh Pr%% RX™M

RN RIDARD @A D112 570 RIT PY MIYL qwna awabnn 70Inn abwbnwiw on ol

X773%
So too, the fact that the Torah descended and clothed itself in darkness, in false claims, is in order
to clear away the darkness, to turn darkness into light.

The Torah’s clothing itself in false arguments has one purpose: to transform darkness itself into light, not
only to push it away.

1973 NART RXNDY ANARD NRRT 177 N9OWN DY 9°N0n0 NPYIRM qwnT NINTY 17102 POy 19
7Y 1 F170I 009O0wnRm 27V WY 173 17y 1180

And likewise, occupation in Torah is to push away the darkness and the difficulties that conceal the
understanding of the law in its absolute truth, and to find the truth, the revelation of the Supreme

Will, blessed be He; as is explained on [the verse| “And the wise shall shine,” etc.; see there.

Studying Torah does the same. The difficulties and questions that hide the true ruling are the darkness; by
working through them the learner finds the law in its full truth, which is the revealed will of G-d. The Alter
Rebbe refers to his explanation of “And the wise shall shine” for more on this.

SECTION 5 - 117

Isaac’s awe
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And this is [the meaning of] “And Isaac went out lasuach.” For clearing away the evening and the
darkness and rectifying it comes about through Isaac, who is the level of Pachad (fear) and the awe
of G-d; as the saying goes, “If there is no awe, there is nowisdom,” etc.

Why Isaac? Isaac stands for Pachad, fear, and awe of G-d (the Torah calls G-d “the Fear of Isaac”). Clearing

the darkness out of Torah needs awe, as the Mishnah says, “If there is no awe, there is no wisdom”: Torah
study without awe of G-d does not stay wisdom.

likuteitorah.com/torah-ohr/chayei-sarah/4/ 10
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(And see the Zohar, Bereshis, page 21, end of side a.) And this is [the meaning of] “Whoever says, ‘I
have nothing but Torah,’ does not have even Torah,” and he remains in darkness.

The Zohar, quoted in the Kehot note, says that the light that is growing dark “at the turning of evening” is the
secret of Isaac’s prayer, which rectifies that level, as the verse says “Isaac went out lasuach in the field toward
evening.” The Talmud’s saying about one who has “nothing but Torah” describes study cut off from awe and
from deeds: such a person stays in the darkness.
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But in truth it is written, “He made darkness His hiding place”: although it is darkness, neverthe-
less it is His hiding place. And this is “to clear away the evening and the darkness,” and “at evening
time there shall be light.”

Yet the darkness is not simply against G-d: King David says, “He made darkness His hiding place,” so G-d

Himself is hidden inside it. That is why clearing it away brings out light: “at evening time there shall be
light.”
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That is, the whitening of the halachah; and this too is the meaning of “they blessed over the Torah.”

(And see what is explained on “The voice of my beloved” and on “There are sixty queens.”)

This is “the whitening of halachah”: making the true law shine out of its dark garments. It is also what is
meant by blessing over the Torah, and the Alter Rebbe refers to his maamarim on “The voice of my beloved”
and “There are sixty queens” for more.

likuteitorah.com/torah-ohr/chayei-sarah/4/ 1
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IN ONE'S AVODAH

The main thing in serving G-d is the deed itself, even without delight or understanding; the heart’s feelings
are wings that help, not the essence. Torah study must be joined with awe of G-d, for one who has “nothing
but Torah” stays in darkness; with awe, the effort of working through difficulties clears the darkness and
brings out the true halachah.

QUESTIONS FOR DISCUSSION

1. Why should the detailed Baraisa, which seems a further descent, be higher than the Mishnah? How do the
tube and the creation of man illustrate this?

2. In what sense is the reward of the World to Come only G-d’s “back,” and why can an hour of deeds in this

world reach higher?

3. The maamar says the essence of service is the deed, not the heart’s fervor. How does it describe the
heart’s proper role?

4. Why does Torah descend into darkness and even false claims, and what does the analogy of clearing out a

place teach about how to engage with that darkness?

5. Why does the verse name Isaac for this work, and what does “He made darkness His hiding place” add?

likuteitorah.com/torah-ohr/chayei-sarah/4/ 12
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FOR CHILDREN - AGES 9-13

For the children at the table

The deed comes first

THE BIG IDEA

What comes last was first in G-d’s thought, so the simple deed of a mitzvah is higher than
any delight we feel or reason we understand.

The Torah says, “And Yitzchak went out lasuach in the field toward evening.” The maamar explains
it through two teachings. The Mishnah gives a general rule, and a Baraisa explains it in every de-
tail. The details seem lower, but “the end of the deed is first in thought.” In a tube, what goes in first
comes out last. Man was created last of all, yet the whole world was made for him. So the lowest step
holds the deepest purpose. That is why one hour of good deeds in this world is better than all the
life of the World to Come. Many rules of the Mishnah have a reason we can find, but many details of
the Baraisa have none, and what is above reason is higher. In the same way, the main thing in a
mitzvah is the deed itself; the warm feeling in the heart is only its “wings,” a help. Lasuach means
to speak and also to bend low. Yitzchak bends down into the field to “clear away the evening”: the
Torah goes down into darkness and hard questions in order to turn them into light. For that we
need Yitzchak’s quality, awe of G-d.

THE MASHAL

People live in the city, so the city seems to be the main thing, but their food comes from the field
outside it. So too, the Baraisa, the “field,” gives life to the Mishnah, the “city,” by showing exactly
how to act. And a person who wants to clear something out must go into it, but not stay there; so the

Torah went down into darkness only to clear it away and bring out light.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the simple deed of a mitzvah higher than the good feeling we have while doing it?
2. What does it mean that Yitzchak went out into the field to “clear away the evening”?

3. Which mitzvah will you do this week even when you do not understand its reason or do not feel
like it, and how can awe of G-d help you learn Torah well?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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on this maamar. 6 oINT PO M oD

KEHOT’'S NOTE
T 10%1 7,29 IR D NTIPDR LY 97IRTIR proR 0ok Doy R

Koheles concludes: fear G-d and keep His command-
ments, “for this is the whole of man.” The Alter Rebbe uses
Rl A the words to show that man is the sum and purpose of all

creation.
2 nTwa mw Pr%S NX™
Ecclesiastes 12:133:27 noip

2D ™D MY PRIZRTRY XY DRARTNN yRwl 937 727 Aio
O]

Isaac goes out “lasuach” in the field toward evening and

sees Rebecca’s camels approaching. The maamar reads

the verse as a description of bringing Torah down into the

“field” of detail. The end of the matter, all having been heard: fear G-d, and
Genesis 24:63370:7" nPwR12 keep His commandments; for this is the whole man.

3 . . . Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
DUPRy I R PPY RPN 27y nhapb nTva mivh pog xen

0°K3 PARAGRAPH 3
And Isaac went out to meditate in the field at the eventide;
and he lifted up his eyes, and saw, and, behold, there were 7 NAR Ayw 79°
camels coming. A handwritten gloss in the margin of a copy of Torah Ohr,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) which its writer attributes to “my teacher,” sends the read-

KEHOT'S NOTE er to section 3 of the maamar “Uvevo’ah Lifnei HaMelech”

kl
-30,73 YR for more on “better is one hour.”
KEHOT'S NOTE
AT (971 Cnn) vy 30 ‘|‘?73|'l 2199 R T YYD ,7 MAR

XN 7179732

3 1AWNAT 58 KN

A manuscript variant: it reads “and the Baraisa is the ex-
planation of the Mishnah,” a slightly fuller wording with
the same meaning. 8 NAR YW no°

KEHOT'S NOTE
91N IR MNP™I2 Py LUMwnn YYD XIT KRNI 12061 122
JRID %R oWy 2,1 WU NMIPR L7ORY 200y Mnw D NN

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains why a deed down here outweighs the

4 MM 7ATT — KA World to Come.

. . . . . Pirkei Avot 4:171:7 Max mwn

A manuscript variant: instead of “for the Torah,” it reads ) ) } ) ) )

“and a proof of this: for the Torah,” presenting the Torah’s inl D?W;: DO LWy ANWNI NOR AW 127 AR 70 K7

descent into false claims as proof that the Baraisa is D3m ,X37 0?1¥2 M7 N7ip PY NNX 1YY 197 .20 0797 o0 2o

higher. ;M0 07iyn 0
KEHOT'S NOTE . . .
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

TN AT M ORI 97T P noa

5 PANER "IN IMIN T
the world to come, than all the life of this world.

The Mishnah’s opening case: two people hold a garment, Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
and each says, “I found it.” Since at most one can be BY)

telling the truth, the Alter Rebbe uses it to show that the

. . . 9 jablelvaLlaLirky i
Torah descends even into dealing with falsehood.

Bava Metzia 22:1'K:X "2 RY*2H X33 In the World to Come there is no eating or drinking; “the
. ) ) ) righteous sit with their crowns on their heads and enjoy
PIR” MR AN VIPDRERD CIRT MR MY ,n’?rgg IR D%v

V;@‘? i .”"‘?W FI?L"’” IR M ,”"‘_?Tg FI’;?HB” MR iy e nREn
- %N nine na » '[’NW Y o oLIEnn ning na > "RV

Apionn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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the radiance of the Shechinah.” The Alter Rebbe calls that
radiance only the “back.”

Berakhot 17a:1227:X > N1372
32 1K R27 0797 X327 0y MO 029y XY 1377 AID3 RPN
K21 IRIR K21 1ARY KEpn KDY 19271 777D KDY AONW KDY 170K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE XPX ,MNA XYY AR
DARY®Y 99K DOPORT DR MY SMRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
XL M072

SR DN DR

G-d tells Moses, “You shall see My back, but My face shall
not be seen.” Here the “back” is the delight and under-
standing a person can grasp.

Exodus 33:23372:3"2 maw
AN X 2291 IN"NK DK *B2°NK *nom
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

30,35 mnw

oM QTN . . NN2IEwR Ywna

An earlier version of this passage with variations.
KEHOT'S NOTE
n nap Sw nDIaw 1137 :0Mwa yoPT 2,7 WY "R 527 PITIR T122
o°R1237 ©o% 10 RIIW DIRT 17221 NINR KX MWRI 10102 D°R°Inw
0°R72177 991 0910 By mPyna X nYm nUwRNa on nwwa X021 RN
NAR R P37 091277 PR DWW 12IRAY TR TIXD 07 0910
NAR YW 79° RXIMA2 N0V 7R 073 N L97an abyna vn oyun
0°P°780 Nnnn RIT 27MY 03 2PMY N Som Mmya vrym nawna
0%7IAR M2 P73 RIT A°0WT 1T 1PN 1TPWRI2 1Py 1Paw
R 12 20390 19 w2 MIPOR DORWHY 12 3 N1 PR AR DR 0N
19% RITW M 130T 0°1D na (YR X M2) DA oemInx ona
QW 7oy .79 DTRT 7R KD 70 RO WP RURY IRT? KD DNR

M BTN 2INTY K? %2

“You cannot see My face, for no man shall see Me and
live.” The Alter Rebbe uses it to say that the inner “face” is
beyond anyone’s grasp.
Exodus 33:20°2:3"% mnw
211 DR *IRTPRY °3 °18°NK 1R 2230 R 08"
And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 5

13

14

15

16

%% 1T Nean

Rabbi Meir: techeles is special because it resembles the
sea, the sea resembles the sky, and the sky the Throne of
Glory. The Alter Rebbe brings it as a mitzvah detail with a
reason one can find.
Menachot 43b:13-1477°-37°:2 i ninn
°19m PNYAX C1M 9o NPON 1INWD AR AWK PRD Y O R0IN
AR 71297 XOOY P YOpAD M7 0% %% amiT nbannw
9% 0vRwn 02Xy °R0n N12% Awynd 1o nnm (0,70 Mnw)
27 111 R°IN KOS MINT 7°00 1aR ARIMD (19 ,X RPN 22N
2 Swn nPon DY awnyn AN 2% Sw wny 9171 mIR RD
"5 R3T AR TARD 1T CAWH MRY 071 w2 T0nb 1mT 1aTn
RD1 0P 1YWY M Dw omn 9 X3 9K TR 0V Sw omn
Lo MR NI 21 WY 1R TR IR0
Wikisource Talmud Bavli (CC-BY-SA)

Zohar I, 121ax ,X2p R”m
KEHOT'S NOTE

.”9”119% ¥op1 ¥opID 0”1”7 A1 971 9P N52 LR L,RIP RPT.a a0 NI

g°% M7 nvon
The Kehot note points to the Zohar as a further source for

the likeness of the techeles to the sea.

Zohar, Vayera 35:506-36:51327pn:172-1"pn:1”? X1°1 7711 7190

M T YR

“So that your generations may know that I made the
Children of Israel dwell in sukkos.” The Talmud derives
the twenty-cubit limit from this reason.
Leviticus 23:43271:172 R7p™
DNIX X°¥iN2 PRI °12°NK PAWIT Ni9932 D 03°NNT 1T Ty’
[DR T I D7IE TN
that your generations may know that I made the children of
Israel to dwell in booths, when I brought them out of the
land of Egypt: I am the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LA,20 RAp”Y

AR’ Ty
A sukkah higher than twenty cubits is invalid; Rabbah ex-

plains that up to twenty cubits a person knows he is
dwelling in a sukkah, but above it his eye does not notice
the roof. An example of a general rule with a reason.
Sukkah 2a:8'1:X 2 1210
DR "RAYIn Ni21032 3 02°Ni9T W '[}_7?;'?” (NP IMRT L1727 IR
mPyn? 12192 97 KITY YT DTN L,7EN DMWY TY PRI 212
A3 RUSY XPT DIWR 12193 1TW YTV OTX PR — RN 0wy
Ry

Rabbah answered: Scripture says, "That your generations
will know that I caused the children of Israel to dwell in
sukkot" (Leviticus 23:43). Up to twenty cubits [high] one
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knows that he is dwelling in a sukkah, but with one higher
than twenty cubits he does not ‘know’ that he is dwelling in a
sukkah, since his eye does not catch sight of it.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

X ,3 790

W”2P71 97212 No10
A Baraisa: sukkos built by gentiles, women, animals or
Kusim, and those of shepherds, fig-dryers, town watch-
men and fruit guards, are valid. The Alter Rebbe cites
them as details with no stated reason.
Sukkah 8b:8-10"-"r1:2°11 11210
;2337 RIA N7 T7233 N0 INRD RM 2INK? "Dipn Pan”
»iNRY? 7DipR PR NID NP CYOIRT DR 7233 AP? NnPX
2137 0737 AP RWOPR LWUIPTT RIA KM OYIR KPT 0730
2% N2°M 12 IRPT 797203 =3ﬁmg‘; ’Dipn '?;7;” RN ,17°3 R0
What does ‘any sukkah whatsoever’ include? It includes the
sukkot [whose mnemonic] is ganbak. The tanna of ganbak
regards these sukkot as possessing greater validity because
they are permanent, and therefore he used the expression,
"any sukkah whatsoever" to include rakbash which are not
permanent. While the tanna of rakbash regards the rakbash
sukkot possessing greater validity since they belong to those
who are bound [by the commandment of sukkah] and there-
fore he used the expression, "any sukkah whatsoever" to in-
clude the ganbak sukkot which belong to those who are ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
.2, 1310

12301 K? Y8R ony
The Talmud explains why the reasons of the Torah were
not revealed: when reasons were given, King Solomon re-
lied on them and stumbled. The Alter Rebbe adds that they
will be revealed in the time to come.
Sanhedrin 21b:161"0:2 X”3 1177110
NIRIPH "N AW 27790 nYw 19an1 KD 1R 2300 Py 227 MmN
R 70w 7 1277 KD 12902 07990 9973 102 PW0n 1w 1han)
PYI NPT NIPT DY ST 129031 PII0K RP 12IK CIRT oY
21225 nX w7

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,R2 1°77110 IR

SRAPT nYL WhIT w9
The Talmud notes that Rabbi Shimon expounds the reason
of the verse and rules according to it. The Alter Rebbe
reads this as pointing to a reason above the stated one.
Yoma 42b:12-1337>-277:2 27 R
1399 B 727 RY 0T LAY NIOR ROR KDY — »ANIR XO%IM?
TR 00T 17NY 1K KPP NTINY MY PRO%In PX — NXEY
QW 1 K2 K 237 IVOY DAY 1INRC RPY TR ARy RO3IN
2N R :NBP RIM GAT2? UANIRY MKW DR PR LT RN
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3 T2 MR P kY

Kn) XVPT PRYY WY KO TYRY 20 — KD K3 IR0 27NN
AT R PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Yevamot 23a:13-147"-2":X 27D N2’
NM°17 .0°7°0n10 T73 m.’ﬂ_'? — ”7°07 °3” ?2°n3 D13 1YW R0
KIA XD TP K3 NI KDY LKIPT RRYO UTT SHYRY 0217
o7 TiYRY °27 — AT 2272 201 2377 177y 17T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

LN ,20 Min2° .2 ,2n RnY

oW’ P10 RN°S »Noa

A manuscript variant: the verse is missing, and instead it
reads “and likewise in sukkah, above twenty, etc., because
it resembles the clouds of glory,” giving a different reason
for the twenty-cubit limit.
KEHOT'S NOTE
1297 219 1T RIW 099 M0 wyn nhyn’ 15102 191

PARAGRAPH 6

21

22

23

2vY% PIN 92 WD TTW SN2 KA

Under the entry bar it states that bar (“outside”) is Yesod
when it is in exile, “outside its place,” and that Malchus is
then called “Baraisa.” This gives the Kabbalistic back-
ground for reading Baraisa as what is outside.

KEHOT'S NOTE

IX P2 °%Rm PAnR® 925 M3 RITWD TI0°T RIT 92 21,2 RVIRR XD

.2°Y MW NIRRT .RN°172

FTW 512 RN%9921 9% Pl awn

On Shemos it gives the source for calling the laws a “city”:

the Talmud in Temurah 16a on “Kiryat Sefer” in Joshua
15, meaning the laws of the Torah (see Rashi there).

KEHOT'S NOTE

980 n"Mp By LT AMnANa SUMRND” 0 Y MR D NUMIR IR

Y .71 179971 1772 w93 WY TINT MO 11T W 0 ywina

ST9ORY R L3P TN NPMR

TAWRM TANN QO 2P V2R BONINT 0

The Talmud says the Tannaim “destroy the world” because
they issue rulings from their Mishnah without knowing its
reasoning. The Alter Rebbe uses this to show that the
Mishnah needs its detailed explanation to give life.
Sotah 22a:7°1:X 2”5 D
IRPI M 1790YT KPP0 7Y P .07y P — DKINT XID
“pan 0 YW 227 MR 707 "1l RN J0Iwn 7inn %1 1inY
LRPR 199 093y nivhn” mRaw 10 091y Cawn KoM 71 07y
T0JwR Time 1370 TRy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

DORINT °9 :2217 T2 DI 2w "R D20 PRI 7122 LK ,2D VI
NIWR TINR 199 DAY 10 0PIy Yan Mawna 1PpoY
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26

27

DOWIN 217 MW
“The haughty eyes of man shall be humbled, and the lofti-

ness of men shall be bowed down (veshach).” The Alter
Rebbe reads lasuach as related, meaning bending low.
Isaiah 2:11x™:237°yw°
NI 0372 1729 °0 2311 0OWIR DI MY POY DR MNPy
The lofty looks of man shall be brought low, And the haugh-
tiness of men shall be bowed down, And the L-RD alone
shall be exalted in that day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,2 73w

“As the swimmer spreads out his hands to swim.” The
word is brought as another meaning of lasuach.
Isaiah 25:118™:7172 1°yw°
oy IMR3 PEYM nintY anen w7D0 KD 9292 YT D
T NI3N
And when he shall spread forth his hands in the midst there-
of, As he that swimmeth spreadeth forth his hands to swim,
His pride shall be brought down together with the cunning

of his hands.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

oM nanavy

This is the maamar on “Let the city of Sichon be built and
established” that the text itself refers to for more on la-
suach; it refers back to this maamar in turn.

KEHOT’'S NOTE

99K 1ANN Y NPR N7MIRDY L[IRD 17°%0 ow 17pRa] X L,10 npn nmpe

523 TN M1 212%wIT UownRa
“He has set me in dark places, like those long dead.” The

verse the Sages apply to the Babylonian Talmud.

Lamentations 3:6":°3 713°R

He hath made me to dwell in dark places, As those that have
been long dead. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Sanhedrin 24a:18-19v”>-1"":X 773 1"177710
P92 ,mawna AP XIpna 1P1P2 nndc v37 my 7922 Rk
LT °20 M - DRI nRD I D3wnna” TN
SN V2P TR RIX V0¥ TRy 17 K ~ann 232 Py ATnbn
,i2 992 327 iR KRR v37 M2 YiY AwtY CPY ohInNy”
4299172 9397 4% ;07 miR 0nom
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
JAMNRY NPMIRD AR LT ,7 RIP™ NPIPD IRT LK ,TD PITII0 LA 1K
,0°0WNN P 1 PRI AP RO NN RDA AwpIY 10w 1%nw 1y Y
MU0 LY Y DOPIY — IR MRND LT ,an wrUAw nMIpR 0X R0 LY
2P0 -0 371 upYPn 0D .on Y 271 279N
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3 T2 MR P kY

TN 70 27y Ny

The prophet foretells a day on which “at evening time
there shall be light.” Here it is the purpose of Torah’s de-
scent: to turn the evening into light.

Zechariah 14:71:77 1101

ST 2YTNYY M APYRIRYY 0RD N YT XIT TORTDY M
SR

And there shall be one day Which shall be known as the

L-RD’S, Not day, and not night; But it shall come to pass,

that at evening time there shall be light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,700t

195 DRoawRm By

This is the explanation on “And the wise shall shine” that
the text refers to.
KEHOT'S NOTE
.12 7°0 PURAR

PARAGRAPH 7

30

31

32

791 1N AINT PR BN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,2 MR

1RIM PR R PR AN

“If there is no wisdom, there is no awe; if there is no awe,
there is nowisdom.” The Alter Rebbe brings it to show that
Torah study needs the awe that Isaac represents.
Pirkei Avot 3:171>:’3 N1aR mwn
7T PR OX PR TIT R LT790 PR AR ,IR Y 12 YN 30
OR 720 PR LR R DK LRTY 1R L7030 1R 0K .7790 PR LPIR
OX TR 7R LM0R TR OR AP PR LNYT PR OR LOYT PR AP TR
MR ,iynRn 1270 INNINY 93, MR 177 KT 0P PR L,T7IR TR
inR191 X3 T POYR PYW TV TRIYY 1KY i X
°2 I K91 13793 WD M (P PR TRy 138 7Y Inogim
. PAR2TM2 00990 '[;'@7'] 23V Ni::
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N”y¥0 K727 NOWNR2 912 °N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PAZ™T RMPXT R 29y N1ID NYD XOWANRD DUIRT 7M1 RPN
RMPINOR 27y NI 77wa MWD prgs XM 2°N37 RIIT O RIPNKRD
.27¥ .”37Y MaD °RMa 73R 120 10wn 2T

N”¥0 N”2’T NPWNI2 92 °n

As quoted in the Kehot note: the light that goes dark “at
the turning of evening” is the secret of Isaac’s prayer,
which rectifies that level, as it says “Isaac went out lasuach
in the field toward evening.” The Alter Rebbe cites it
himself.

Zohar, Bereshit 11:129-12:142-v°2p:X” MwX12 M7 790
np:a”

170 RDX 9 1R 1IN

“Whoever says, ‘I have nothing but Torah,’ does not have
even Torah.” Here it describes study without awe, which
stays in darkness.
Yevamot 109b:4-5°17-7:2 v”p Mna°
RANT — N0 1277 03Y YRIA YIT AIPY >19T — 10857 "3y
:RPR IRUWD .779R 92 1K — 73R 19 PR IIRT 2 iR 20 021
IRV WD "n1 R .779R KPR 17 1K — 7790 KPR 99 1R niRg DD
;NP MR L,RDD 27 MK ZRHYY K1 47 PR 790 19°DRT KPR
WY 93, nTRPR A M2 WYY 95 — roney onTey
SIPR? PN mya

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.XLUDoyR 1m0 .0, up ming

1900 qwn nws

“He made darkness His hiding place.” The Alter Rebbe in-
fers that G-d is hidden within the darkness itself, which is
why clearing it reveals light.

Psalms 18:122:1™> 0290
0RO °2Y D7"NJWY IN2D 1NI°20 1IN0 W NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20, 0°onn
T P DY
Sefaria does not know this ref
KEHOT’'S NOTE
A L,R1mpR

No%R MRn DY 2

This is the second maamar the text refers to.
KEHOT'S NOTE
JIRDD TU%R 0w L2 K1 WY N7IpY
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