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“So that the Torah of G-d may be in your mouth”

Out of love for the Jewish people, G-d went beyond His own
nature: at the Exodus He held back His mercy to judge Egypt, and
in the Torah He contracted His infinite will and wisdom into
physical matters. Having the Torah “in your mouth,” day and
night, is the answer to that love: making our will like His, beyond

our own nature.
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THE BIG IDEA

Out of love for the Jewish people, G-d went beyond His own nature: at the Exodus
He held back His mercy to judge Egypt, and in the Torah He contracted His infinite
will and wisdom into physical matters. Having the Torah “in your mouth,” day and

night, is the answer to that love: making our will like His, beyond our own nature.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the verse tie the Torah in one’s mouth to the Exodus, and how can one study Torah “day and
night” when many laws are not in practice? The Alter Rebbe distinguishes two loves for G-d, a steady
love like water and a surging love like fire, born of two kinds of awareness. Knowing that G-d loves us
as a father loves his son awakens the steady love. The second awareness is that G-d set aside the heav-
ens to dwell in the lowest realm, contracting His infinite intellect into the Torah, which speaks of phys-
ical things. This love beyond nature comes from His will, so the reasons for the mitzvos stay hidden
until Moshiach. Taking this to heart, a person sets aside his own will for G-d’s, and his intellect follows;
studying Torah day and night means never ceasing to look to G-d’s will. At the Exodus the “strong
hand” was G-d’s right hand, mercy, held in check out of love for Israel. Therefore the Torah is in our
mouths: we make our will like His. Since His will is simple, He contracts it to what the world can re-

ceive, as Moshe’s words to the people show.

OUTLINE

1 The questions n

Why the verse links the Torah to the Exodus; why Scripture records both G-d’s word to Moshe and Moshe’s
word to the people; and how the mitzvah to study Torah day and night applies to laws that are not in practice.

2 Two loves, two kinds of awareness 12-3

A love like water is steady and a love like fire surges, running and returning. Knowing that G-d loves us as a
father loves his son awakens the steady love, as water reflects a face.

3 G-d’s love beyond nature 14-6

G-d desired a dwelling below and contracted His infinite intellect into the Torah, out of a love beyond na-
ture that comes from His will, which is why the reasons for the mitzvos are hidden. He can be grasped only
through His descent into the wisdom on earth.
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4 Making our will His

17-8

Taking this to heart, a person sets aside his own will for G-d’s, and the intellect follows, as with the judge

who found himself arguing for the litigant. Studying Torah day and night means never ceasing to look to

G-d’s will, and doing as He does.

5 The strong hand and the Torah in the mouth

19-10

The strong hand was G-d’s right hand, mercy, held in check out of love for Israel so that He could judge

Egypt. Therefore the Torah is to be in our mouths, making our will like His; and His word is contracted to

what each recipient can bear, as in Moshe’s words to the people.

KEY CONCEPTS

Love likened towater 0°n% mowniw m2nx

A steady love for G-d that never grows or lessens. It comes
from knowing that G-d loves us as a father loves his son, a
love that never changes.

Love likened to fire wx> m5wniw n0anx

A surging love for G-d, always in motion, running and re-
turning (ratzo vashov).

A dwelling place among the lower realms 177
0°1nnna

G-d’s desire to be at home in the lowest, physical realm. In
this maamar it is the Torah: His infinite intellect contract-
ed into physical matters.
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Not in the way of nature yavn 7770 XOW

Acting beyond one’s natural mode: G-d’s descent into lim-
its out of love, His holding back His mercy at the Exodus,
and the person who separates himself from body and na-
ture to cleave to Him.

Will and intellect 5w 1137

The will leads and the intellect follows. In G-d, His wisdom
accords with His will; in a person, once the will is given to
G-d, the mind comes along.

Tzimtzum (contraction) 01%n%

G-d’s contracting Himself to what the world can bear. It is
why Scripture sometimes records G-d’s word to Moshe and
sometimes Moshe’s word to the people, according to their
capacity.

The strong hand 7ptn 7°

The right hand, mercy, held in check so that G-d could car-
ry out judgment on Egypt and bring Israel out.
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SECTION 1 - 11

The questions
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“So that the Torah of G-d may be in your mouth, for with a strong hand G-d brought you out of
Egypt.” At first glance this is puzzling: what does the Torah have to do with the Exodus from Egypt,
that they should be mentioned [together|?

The maamar opens with a verse from the Torah’s passage about remembering the Exodus by a sign on the

hand and between the eyes, the first of the passages in tefillin. The verse gives the Exodus as the reason for
having the Torah in one’s mouth, and the Alter Rebbe asks what the one has to do with the other.
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And to understand the matter of the Torah: now, it is written, “And G-d spoke to Moshe, saying:

Sanctify to Me every firstborn,” and of Moshe’s saying it is written, “And Moshe said to the people:

Remember this day, on which you went out of Egypt,” etc.; and there are many like it in Scripture.
Before answering, the Alter Rebbe points to a pattern in Scripture. G-d’s words to Moshe are “Sanctify to Me
every firstborn,” but what Moshe then says to the people begins differently: “Remember this day, on which

you went out of Egypt.” Such pairs, G-d’s saying to Moshe and Moshe’s saying to the people, are frequent,
and the last paragraph of the maamar explains them.
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And to understand this, [one needs] the explanation of the mitzvah “And you shall meditate on it
day and night,” even though there are several laws that are not in practice in our time, and those
that are in practice do not apply alike to every soul.

A further question belongs to the same inquiry: the mitzvah to study Torah “day and night,” from G-d’s

charge to Yehoshua. Many of the Torah’s laws are not in practice in our time, and those that are do not apply
to every person alike, so what does it mean to be immersed in all of it day and night?
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SECTION 2 - 112-3

Two loves, two kinds of awareness
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Now indeed, there are two kinds of love. There is a love that is likened to water, as it is written,
“Many waters cannot quench the love,” which flows on constantly, without any change, increase or

decrease at all, as yesterday and the day before; as it was then, so it is now.

To answer, the Alter Rebbe first distinguishes two kinds of love for G-d. The first is like water: calm and
steady, never growing or shrinking, the same today as yesterday. He brings the verse “Many waters cannot
quench the love” for this love likened to water.
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And there is a love that is likened to fire, as it is written, “Its flashes are flashes of fire,” etc. That is,
it is constantly in motion, running and returning (ratzo vashov). And these two loves are drawn

from two kinds of awareness that are in a person.

The second love is like fire, whose flashes leap up and fall back: it is always in motion, “running and return-
ing” (ratzo vashov), surging toward G-d and returning. Each love grows from a different awareness a person

can have of G-d, and the next paragraphs describe the two.
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Now, it is written, “You are children to G-d your G-d”: that He, blessed be He, loves us as a father
[loves] his son. And as a matter of course, [love] follows from knowing this, “as water [reflects] the

face,” etc.

The first awareness: the verse calls the Jewish people G-d’s children, so He loves them as a father loves his
son. Knowing this, a person loves Him in return as a matter of course, just as water reflects back the face of
the one who looks into it.
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And it is specifically “like water,” which flows on constantly and evenly, without any change at all;

for a father’s love for his son will never change.

This love is called “water” precisely because it is steady and unchanging. It answers G-d’s love as a father,
and a father’s love for his son never changes, so the love it awakens does not change either.

likuteitorah.com/torah-ohr/bo/2/ 5
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SECTION 3 - 14-6

G-d’s love beyond nature
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And there is another awareness: that one recognizes one’s Creator, Who set aside all the host of
heaven and the supernal heavens of heavens, and desired to have a dwelling place among the lower

realms;

The second awareness looks at what G-d chose: He set aside the hosts of heaven and the highest heavens and
desired “a dwelling place among the lower realms,” the lowest, physical world. Recognizing this is a different
kind of knowledge from knowing that He loves us as a father.
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that is, that His infinite intellect should be contracted into physical limits. And this is the Torah,

where He speaks of physical matters.

That dwelling comes about through the Torah: G-d’s infinite intellect contracted into physical limits, so that
the Torah speaks of physical matters such as fields, animals and money.
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And all this is because of His love for us, not in the way of nature, for “love upsets the [proper] or-
der”; and all is from His will, blessed be He, for as His will is, blessed be He, [so is] His wisdom: be-
cause He is high and exalted and very lofty, He is able to be clothed in what is most limited and
contracted.

Such a descent is not in the way of nature, and it comes from G-d’s love for us; as a saying of the Sages puts
it, “love upsets the proper order.” It stems from His will, and His wisdom follows His will: because He is ex-
alted beyond all limits, He is not confined to the heights and can be clothed even in what is most limited.
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And this is [why] the reasons for the mitzvos, which are His will, blessed be He, have not been re-

vealed: for it is impossible to grasp them until the coming of our Moshiach.

Because the mitzvos are G-d’s will, which comes before His wisdom, their reasons have not been revealed.
The mind cannot grasp them until Moshiach comes.

likuteitorah.com/torah-ohr/bo/2/ 6
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And this is [the meaning of] “Her husband is known in the gates,” etc.: the fact that one can grasp
the Holy One, blessed be He, is “in His sitting with the elders of the earth.”

The verse from the “Woman of Valor” says, “Her husband is known in the gates, when he sits with the elders
of the earth.” The Alter Rebbe reads “her husband” as the Holy One, blessed be He: that we can grasp Him at
all depends on His “sitting” with the elders of the earth.
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That is: because of His sitting, which is His being brought down and His progression through the
chain of descending worlds (hishtalshelus), with the elders of the earth. That is: the wisdom that is

on earth, for an “elder” (zaken) is one who has acquired (zeh shekanah) wisdom.

“His sitting” means His descent, step by step, down the chain of worlds into the wisdom found on earth,
which in the light of paragraph 4 is the Torah. The word zaken, “elder,” is read as “one who has acquired wis-
dom,” so the “elders of the earth” are the wisdom that has come down to earth.

SECTION 4 - 117-8

Making our will His
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And a person should lay this to heart, and let a very great love be aroused in him, so that he does

not think of any will at all in his own affairs,

Contemplating how the Infinite One lowered Himself out of love into the limits of the Torah should awaken a
very great love in a person. This love goes so far that he no longer entertains any will of his own in his per-
sonal affairs.
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but only nullifies his will before the will of Heaven, so that he has only one will: for the service of

the Creator. And the intellect, too, will act according to his will, for the intellect follows the will.

A person sets his own will aside before G-d’s, so that his only will is to serve the Creator. Once the will is set,
the intellect follows it and finds reasons for what the will wants, as the next paragraph illustrates.

likuteitorah.com/torah-ohr/bo/2/ 7
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And as we find in the Gemara concerning a bribe, that [the judge] said, “If he wants, he can argue

this way”: that is because his will leaned that way, so that the intellect, too, came to terms with it.
The Gemara tells of sages who would not accept what a man with a case before them had brought them,
though it was theirs by right, and disqualified themselves from judging him. Even so, as the case was being

heard, each caught himself thinking, “If he wants, he can argue this way”: his will had leaned toward the

man, and his intellect followed it.
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And just as G-d, blessed be He, desires to have a dwelling place among the lower realms, not in the
way of nature, that the Infinite One (Ein Sof), Who is without limit, should be limited and
contracted,

The Alter Rebbe now draws the parallel. G-d’s desire for a dwelling among the lower realms is not in the way
of nature, for it means that the Infinite One, Who has no limit, becomes limited and contracted.
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so too a person should make it his will to separate himself from the body and from nature, to cleave
to Him, blessed be He, and not in the way of nature. Therefore it is said, “And you shall meditate on
it day and night”: he should not cease by day from looking to His will, blessed be He.

In the same way, a person should will something beyond his nature: to separate from the body and from na-

ture and cleave to G-d. This is how “you shall meditate on it day and night” is explained: Torah study means

never ceasing to look to G-d’s will, which the Torah expresses even in laws that are not in practice.
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And this is the glory of the Omnipresent: in His love for us He clothes Himself, and limits and con-
tracts [Himself]; and from Him a person should see, and do likewise, and live, etc.

G-d’s “glory” is that out of love for us He clothes, limits and contracts Himself. A person should see this and
do likewise, going beyond his own nature for G-d, and so live. The closing words, “do likewise, and live,”
echo the Torah’s words about the mitzvos, “which a person shall do and live by them.”

likuteitorah.com/torah-ohr/bo/2/ 8
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SECTION 5 - 19-10

The strong hand and the Torah in the mouth
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And this is [the meaning of] “So that the Torah of G-d may be in your mouth, for with a strong hand
He brought you out,” etc. That is: wherever “hand” is said, it is none other than the right (Mena-
chos 10), which is mercy; and it is said, “And I will pass through the land of Egypt.”
The Alter Rebbe returns to the opening verse. The Gemara (Menachos 10a) teaches that “hand” always
means the right hand, and the right, he adds, is mercy; so the “strong hand” that took Israel out of Egypt was

the hand of mercy. He sets beside it G-d’s words before the plague of the firstborn, “And I will pass through
the land of Egypt.”
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That is: He passed over His attributes, in that He executed judgments in Egypt, even though His at-
tributes are to have mercy on His creatures and to do them good. And all this was because of His
love for Israel, as in the analogy of a father who, because of his love, since he wants to do kindness
to his son, suppresses his kindness and is angry with others who cause his son pain.

“I will pass” (ve’avarti) is read as G-d “passing over” His own attributes: His nature is to have mercy on His

creatures and do them good, yet He carried out judgments in Egypt. He did so out of love for Israel, as a lov-

ing father holds back his natural kindness and is angry with those who are hurting his son.
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And this is [the meaning of] “with a strong hand”: [the hand,| which is the right, was suppressed in
order to bring them out of Egypt, and there was a change that was not according to nature.
Therefore “the Torah of G-d shall be in your mouth”: to make your will like His will. And since
everything is from His simple will, He had to contract [Himself| so that the world would be able to
receive it.
The “strong hand” is the right hand, kindness, held in check so that Israel could be brought out of Egypt:
G-d acted against His own nature. That is why the Torah is to be “in your mouth”: in return, a person makes

his will like G-d’s. And since everything comes from G-d’s simple, undivided will, which no world could hold
as it is, He had to contract Himself so that the world could receive it.

likuteitorah.com/torah-ohr/bo/2/ 9
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And therefore it says at one time, “And G-d said to Moshe,” and at another time it does not state
G-d’s saying to Moshe, but Moshe’s saying

This contraction explains the pattern noted in paragraph 1. Sometimes Scripture records what G-d said to
Moshe, and sometimes only what Moshe said to the people.
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to the people: according to the strength and capacity of the people, what they would be able to re-
ceive, so did He contract Himself. And everything is revealed and known before Him: in what man-
ner He could contract [Himself] so that the world would be able to bear it.

Moshe’s words to the people are G-d’s word contracted to the measure the people could receive. G-d knows
exactly how far to contract Himself so that the world can bear His word.

IN ONE'S AVODAH

Take to heart how G-d, out of love, set aside His exaltedness to be clothed in the limits of the Torah, and held
back His mercy to bring us out of Egypt. Let this awaken a very great love that sets aside your own will be-
fore G-d’s, so that your only will is to serve the Creator and your intellect follows it. Then study Torah day

and night, never ceasing to look to His will: as He goes beyond His nature for us, go beyond yours for Him.

QUESTIONS FOR DISCUSSION

1. How does the awareness that G-d loves us as a father differ from the awareness that He desired a dwelling
below, and why does each awaken a different kind of love?

2. Why does G-d’s being exalted make it possible for Him to be clothed in what is most limited?

3. What does the Gemara’s story of the judge who found himself arguing for the litigant teach about the rela-

tion between will and intellect, and how does the maamar apply it to serving G-d?

4. How does reading the “strong hand” as the right hand held in check answer the question of why the verse
ties the Torah to the Exodus?

5. What does it mean to study Torah day and night by “looking to G-d’s will,” even in laws that are not in

practice?

likuteitorah.com/torah-ohr/bo/2/ 10
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note refers the reader to the Rebbe’s own source notes
on this maamar, printed earlier in the Kehot edition.
KEHOT'S NOTE
7T MIRTR PP 011782 DY IR
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The Exodus is to be “a sign on your hand and a remem-
brance between your eyes, so that the Torah of G-d may be
in your mouth, for with a strong hand G-d brought you out
of Egypt.” This is the verse the maamar sets out to explain;
its answer comes in paragraphs 9 and 10.

Exodus 13:9'0:3 mnw
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And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0,0 mMnw
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G-d tells Moshe to sanctify every firstborn of Israel, of
man and of beast. The Alter Rebbe sets these words of G-d
to Moshe beside what Moshe then says to the people.

Exodus 13:272:3” mnw
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’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 mnw
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Moshe tells the people to remember the day they went out
of Egypt, from the house of bondage. The maamar ex-
plains in its last paragraph why Scripture records Moshe’s
saying to the people as well as G-d’s saying to Moshe.

Exodus 13:372:3 mnw
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And Moses said unto the people: ‘Remember this day, in

which ye came out from Egypt, out of the house of bondage;

for by strength of hand the L-RD brought you out from this

place; there shall no leavened bread be eaten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/bo/2/
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G-d charges Yehoshua: “This book of the Torah shall not
depart from your mouth, and you shall meditate on it day
and night.” The maamar asks how this applies to laws not
in practice, and returns to the verse in paragraph 8.

Joshua 1:81r yo
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This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2
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“Many waters cannot quench the love, nor can rivers
drown it.” The Alter Rebbe brings the verse for the love
that is likened to water.
Song of Songs 8:71:’n 0w W
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Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house
for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
S, wrnw
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The verse says of love that it is “strong as death” and that
“its flashes are flashes of fire.” The Alter Rebbe brings it
for the love that is likened to fire. Kehot’s note prints the
place as 8:7 and 8 (1 .1,1.), but these words are in 8:6.

Song of Songs 8:6":’11 0w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Ezekiel’s vision of the chariot, the chayos (holy crea-
tures) “ran and returned like the appearance of lightning.”
The Alter Rebbe uses the phrase for the fiery love that con-
stantly surges and returns.

Ezekiel 1:147728 2Rptr>
:P120 XN 23 RI¥T NiOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

9

10

25°poN 1Y anN %13

“You are children to G-d your G-d.” The Alter Rebbe draws
from the verse the first awareness: G-d loves us as a father
loves his son.

Deuteronomy 14:1°X:77° 0°927
02°1°y 1°2 AR MR XY TTANN XY 0°RYK ‘P onk 0013
:nn?

Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“As in water face answers to face, so is the heart of man to

man”: love awakens a matching love. Here, knowing that

G-d loves us like a father awakens our love for Him.
Proverbs 27:19v”:175 “own

:0T¥? OTR7737 12 0722 07197 0712

As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 4
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The Midrash teaches that when He created the world, the
Holy One, blessed be He, desired to have a dwelling place
among the lower realms, as He has among the higher
ones. The Alter Rebbe identifies this dwelling with the
Torah, G-d’s infinite intellect contracted into physical
matters.

Midrash Tanchuma, Nasso 16:1’:1”0 Rw1 X100 0177

,TAM 92 PRINY 227 MK (X L7 W) 7P "NinK "117 "NKD ...

7 i) RH’W RNl ,D'?WU jah S shEn k] rzz’i‘r@a Rj;!W nyrgz:

9 IR INIR MIRY DIRT DX RI2 .D’Ji"?y; W’W VJ;D o1innn2

wpn PIRA KD Y7 20 nyTT oYY LPIRA DOX 1an vy Pan

73 ,RIT T2 GATRT APD MK L1PNT DY 72 .(P-1 ,2 NPwRA3)

likuteitorah.com/torah-ohr/bo/2/

PN 793 %5 9°D2 °7 NN N Inb....
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O VAR irh] P90 o1 .iNix ballalg N”?] AN N7E TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

PARAGRAPH 5
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Rabbi Shimon bar Yochai says that “love upsets the proper
order”: Avraham had servants, yet in his love he rose early
and saddled his donkey himself. The Alter Rebbe applies it
to G-d, Whose love for us leads Him beyond the order of
nature into limits.

Bereshit Rabbah 55:8'1:77”1 127 n°wx12
PRI 12 AW M 99K - 1R DX P12 122 0TaK 00w
TANR LTWA DR NPPRPR AR AMWn DR N9phpn MR
12 M RDY AN 9P123 ONAR 0O :2°09T MW DR NYphpn
NR N9Popn ORI LTNWT DX NPPPPR 1anR ,XPR 170%73y no
R21,190R DR w2071 99122 0Y92 Op7 :(25 12713) R "N
TANR LANWR DR NPPRpR aRIw LKOR LovTay nnd Y n
13577 A0 MOR™ (1 NPWRI2) MR L,INWA DR NPppn
LXPR 120772y 1m0 A0 o XD 091 ,17aR DRI nRIpR Dy
... IR N9P9Pn RIY .11IWA DR NPpPpn manx

“Abraham awoke early in the morning and saddled his don-
key; he took his two young men with him, and Isaac his son;
he chopped wood for the burnt offering, arose, and went to
the place that G-d told him” (Genesis 22:3). “Abraham
awoke early in the morning and saddled his donkey” - Rabbi
Shimon ben Yohai said: Love upsets one’s usual practice
and hatred upsets one’s usual practice. Love upsets one’s
usual practice, as it is written: “Abraham awoke early in the
morning [and saddled his donkey]...” Did he not ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 6
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In the “Woman of Valor”: “Her husband is known in the
gates, when he sits with the elders of the earth.” The Alter
Rebbe reads the husband as the Holy One, blessed be He,
known through His descent into the wisdom on earth.

Proverbs 31:23373:x7% *own

SPINTIRIRY NV Y3 0PI YT
Her husband is known in the gates, When he sitteth among
the elders of the land.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,RD Yown

11R21 NAPW 71 11%°7 1217

Rabbi Yosei HaGelili teaches that an “elder” (zaken) is
only one who has acquired wisdom, reading zaken as zeh
kanah, “this one has acquired.” The Alter Rebbe uses it to
read “the elders of the earth” as the wisdom on earth.
Kiddushin 32b:8°n:1 2% pwimp
TR 2ORNWKR TRT %190 9°DR 2137 - "R W 1BR” (131 1N
“Iptn WOR DUY °P TDON” MRIY 07 RPN 11 XY IR i
VRIY L TRIN TIPY 70 KPR 121 PR IR "20931 701 027 0N
.”iBT_l PR PR

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7
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The Mishnah teaches, “Nullify your will before His will.”

The Alter Rebbe echoes it for the person who sets aside his

own will before the will of Heaven.
Pirkei Avot 2:47:2 max nawn
512 .319%73 729%7 AYw »73 799870 1337 ARy IR 177 X
;IR PP L3298 "3 oK 1937 Puow 073,119 C1En 7%
NX 7710 PX1,7A010 0P 7Y IR3Y2 PRRA YK ,M3RD T vIDA OX
iDiOY YW IWOR KW 127 T0KA PR ,iNipnY? ¥anY Ty T1an

S350 K7 N2W ,TIPN MIBNYI? MK 2X) yRYT?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 8
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Sages who would not accept what a litigant brought them,
though it was due to them, disqualified themselves from
his case; yet as it was heard, each caught himself thinking,
“If he wants, he can argue this way,” and exclaimed how
much more those who take bribes are affected. The Alter
Rebbe brings it to show that the intellect follows where the
will leans.

Ketubot 105b:1-2°2-"X:2 77”p N121N05

MY K22 0PIV T WD AR — TN IR Iy U7X 99UDR
q2H7 NITORY 1D 12 1M 27 YT WK 0T 21 RDY °D .NYT
STPR? YT ARIT DX — "MI0NT NIMIN WORY YIR TRy vewnI
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
.2,0p Mand

M99y @ 13 A

The verse commands Torah study “day and night.” The
Alter Rebbe explains it as never ceasing to look to G-d’s
will.
Joshua 1:81:% ywii»
YR 1yne 7721 OnP 32 N°AM TPER MO AIR0 900 v
:270trA 1Y 79777NK 1°73A 187 92 230977703 niy?
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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The maamar’s opening verse. Here the Alter Rebbe begins
to answer why it ties the Torah to the Exodus.
Exodus 13:9'0:3" mnw
>3 392’1 NIA WA N7 1Y P2 1IN I7778 niXY 77 mm
07 1 AR AP T2
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Shimon teaches that wherever the Torah says
“hand,” it means only the right hand. The Alter Rebbe
cites it in parentheses to show that the “strong hand” of
the Exodus is the right, the side of mercy.

Menachot 10a:18m1:X » nmnin

T IINRIY DIPR DI MR W RCANM NN YR 37 Y3 om

Y2 °23770 71270 ROY2 RD YAIN 17° KPR 7K PIIX 7°12° ROK 71K

YIXXR
Wikisource Talmud Bavli (CC-BY-SA)

09387 PIN2 °N"ay
G-d announces, “And I will pass through the land of Egypt

on this night, and I will strike every firstborn,” and
“against all the gods of Egypt I will execute judgments.”
The Alter Rebbe reads “I will pass” as G-d passing over His
attributes of mercy to carry out judgment, out of love for
Israel.
Exodus 12:1227°:2™ mnw
DTXR D713 PIN2 7133722 *I°2M) 7T 79722 DMIRTYIN A3
738 DUWDY NPYN 03N PR MR
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For I will go through the land of Egypt in that night, and will
smite all the first-born in the land of Egypt, both man and
beast; and against all the gods of Egypt I will execute judg-
ments: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,20 mnw
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The note records that this passage, from “And I will pass
through” to “who cause his son pain,” is quoted in Yahel
Or, the Tzemach Tzedek’s commentary on Tehillim.
KEHOT'S NOTE
TP Y IR DA Ram
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The opening verse again. The Torah in one’s mouth is the
response to the Exodus: making one’s own will like G-d’s.

Exodus 13:9'v:3> mnw

°2 T°D2 "1 NTIA M 19R? TeY 12 117217 97708 NiRG 97 M
027300 T ARSI ARIN 772

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

129875 180 My

The Mishnah says, “Make His will like your will, so that He
will make your will like His will.” The Alter Rebbe uses its
words for a person’s making his own will like G-d’s, in an-
swer to G-d’s going beyond His nature at the Exodus.
Pirkei Avot 2:4°7:2 max mwn
D3 .131%73 929%7 AYRY 279 ,739%70 1987 Ry IR 127 XN
IR Do 9213 aem DOINK 1% Puw T3 ,iaixT vpen 9%
NR TR PRY,A010 09 7Y T0893 RN PX1 33T ™ En OX
iDloy ,ynw? WOR PRY 127 IUKRR PRY LiNipn? oIy Ty 9720
:MIDN K7 KR ,MIWN MIBNYD? VRN 2R 90wy
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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