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Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

Chanah was the first to call G-d “Havayah Tzevaos,” and the later prophets used the Name often, yet it

never appears in the Torah of Moshe. To explain why, the maamar first asks what a divine Name is.

G-d’s essence is beyond every description; He is called “wise” or “great” only because He humbles

Himself into the vessels of the Sefiros of Atzilus. The Names are these vessels, and Havayah is the light

within them all, which is why it combines with every other Name. The Torah, rooted in Havayah, came

through Moshe from Atzilus, and he had no need to bring the Infinite Light into the lower worlds.

When later generations stopped keeping the Torah, the prophets drew it into Beriah, so that their re‐

buke was G-d’s own word. They united the Infinite Light with the souls and angels of Beriah as in

Atzilus, drawing the power from the light that encompasses all worlds; hence “Havayah Tzevaos.”

Finally, “the hosts of Havayah” who left Egypt are the 202 sparks refined there, which have no names

once they are absorbed in Havayah, while the souls of Israel stand above them.

O U T L I N E

1 Chanah’s Name and G-d beyond description

Tzevaos, first said by Chanah, is a holy Name. G-d’s essence is beyond all descriptions; He is called “wise”

or “great” only by humbling Himself into the vessels of Atzilus.

¶1–3

T O R A H  O H R  ·  P A R S H A S  B O  ·  M A A M A R  1

בעצם היום הזה יצאו כל
צבאות ה׳ מארץ מצרים

“On this very day all the hosts of Havayah went out”

Tzevaos, the Name the prophets used, means that the Infinite Light

became one with the created souls and angels of the lower worlds as fully

as with the vessels of Atzilus, so that G-d is called by the name of His

hosts. “The hosts of Havayah” who left Egypt are the reverse: sparks of

holiness raised up and absorbed into the Name Havayah.
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2 The Names as vessels, Havayah as the light

Each holy Name is a vessel of a Sefirah of Atzilus, and Havayah is the light within them all, which is why it

combines with every Name. The whole Torah is rooted in Havayah, the level of Z’eir Anpin of Atzilus.

¶4–6

3 Moshe’s Torah and the prophets’ rebuke

Moshe drew the Torah from Atzilus and did not need to unite the Infinite Light with the lower worlds. When

later generations strayed, the prophets drew the Torah into Beriah, so that their rebuke was the word of

G-d.

¶7–10

4 Havayah Tzevaos

The prophets made the Infinite Light one with the souls and angels of Beriah as in Atzilus, so that G-d is

called by the descriptive name “Havayah Tzevaos”; they drew the power for this from the light that encom‐

passes all worlds.

¶11

5 The hosts of Havayah who left Egypt

“The hosts of Havayah” are the 202 sparks refined in Egypt, which lose their names once absorbed in

Havayah; the souls of Israel stand above them.

¶12–15

K E Y  C O N C E P T S

The Name Tzevaos שם צבאות
“Hosts”: a Name of G-d that may not be erased, first used

by Chanah and then by the prophets. It signifies the

Infinite Light united with the created hosts, the souls and

angels of Beriah, as it is united with the vessels of Atzilus.

The Name Havayah שם הוי״ה
The four-letter Name, “the Unique Name.” The other holy

Names are vessels, and Havayah is the light within them

all; it joins the light to the vessels and so combines with

every Name.

His greatness is His humility במקום שאתה מוצא גדולתו
שם אתה מוצא ענותנותו
Every description of G-d, even “great,” exists only because

He lowers Himself into the vessels of Atzilus; His essence

is beyond them all.

He and His vessels are one איהו וגרמוהי חד
A phrase from the Tikkunei Zohar: in Atzilus the vessels

are wholly one with the Infinite Light. The prophets

brought this kind of union into Beriah, Yetzirah and

Asiyah.

Descriptive name שם התואר
A name taken from a quality one has made one’s own, as a

person who learns wisdom is called “wise.” “Havayah

Tzevaos” is such a name: G-d is one with the hosts and is

called by them.

The light that encompasses all worlds (sovev kol

almin) סובב כל עלמין
The light before which darkness and light are equal; it

alone can descend to the lowest worlds, and from it the

prophets drew the power to unite the Infinite Light with

Beriah, Yetzirah and Asiyah.

The sparks ניצוצות
Sparks of holiness that fell in the shattering of the vessels:

288 in all, of which 202 were refined in Egypt. Once re‐

fined they have no names and are absorbed in the Name

Havayah, as “the hosts of Havayah.”
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S E C T I O N  1  ·  ¶ 1 – 3

Chanah’s Name and G-d beyond description

1 יצאו כל צבאות ה׳ מארץ מצרים. הנה ארז״ל ]אמרו רבותינו זכרונם לברכה[ על חנה מיום בעצם היום הזה2,

שברא הקב״ה את עולמו3 לא היה אדם שקראו להקב״ה צבאות עד שבאת חנה כו׳.

“On this very day all the hosts of Havayah went out of the land of Egypt.” Now, our Sages, of blessed

memory, said of Chanah: “From the day the Holy One, blessed be He, created His world, there was

no person who called the Holy One, blessed be He, ‘Tzevaos’ until Chanah came,” etc.

The maamar opens with the verse about the Exodus, “all the hosts of Havayah went out of the land of Egypt,”

and returns to it at the end to explain who these hosts are. The word for hosts, tzevaos, is also a Name of G-d,

and the Talmud records that Chanah, the mother of the prophet Shmuel, was the first person since creation

to call G-d by it.

דהיינו שהיא פתחה תחלה לקרות הקב״ה הוי״ה צבאות ואמר הקב״ה4 עתיד בן שלך לפתוח בנבואה

בשם זה כמ״ש ויאמר שמואל כה אמר5 ה׳ צבאות פקדתי6 כו׳.

That is, she was the first to begin calling the Holy One, blessed be He, “Havayah Tzevaos.” And the

Holy One, blessed be He, said, “Your son is destined to open [his] prophecy with this Name,” as it is

written, “And Shmuel said, ‘Thus says Havayah Tzevaos: I have remembered,’” etc.

Chanah used the full Name “Havayah Tzevaos” in her prayer for a son; Havayah is the four-letter Name of

G-d, which is not pronounced as it is written. The Midrash adds that G-d promised her that her son would

one day open his prophecy with this same Name, and so Shmuel began his message to King Shaul with

“Thus says Havayah Tzevaos.”

והנביאים האחרונים נבאו בשם זה ובפרט חגי זכרי׳ ]זכריה[ ומלאכי יותר מכולן.

And the later prophets prophesied with this Name, and in particular Chaggai, Zechariah and

Malachi, more than all of them.

From Shmuel on, the Name is common in the books of the prophets, above all in Chaggai, Zechariah and

Malachi, the last of the prophets.

7 דצבאות הוא מן השמות שאינן נמחקין.
וקיי״ל ]וקיימא לן[ )ספ״ד ]סוף פרק ד׳[ דשבועות(

And we hold as law (at the end of the fourth chapter of Shevuos) that Tzevaos is one of the Names

that may not be erased.

The Talmud counts Tzevaos among the Names of G-d that may not be erased, unlike descriptive praises such

as “the Great” or “the Mighty,” which may be.

1
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והנה מתחלה יש להקדים ענין השמות מהו. גם מעלת שם המיוחד שם הוי״ה על שאר השמות ואח״כ
8 ית׳ אי״ה ]אם ירצה השם[ ענין שם צבאות.

Now, we must first preface [an explanation of] the concept of the Names, what it is, and also the su‐

periority of the Unique Name, the Name Havayah, over the other Names. And afterward the con‐

cept of the Name Tzevaos will be explained, G-d willing.

Before explaining the Name Tzevaos, the Alter Rebbe first explains what a divine Name is in general, and

why Havayah, known as “the Unique Name” (shem hameyuchad), is superior to all the other Names. Only

after these two introductions does the maamar come to Tzevaos itself.

הנה ידוע שמהותו ועצמותו של הא״ס ב״ה הוא פשוט בתכלית הפשיטות ולא שייך כלל במהו״ע

]במהותו ועצמותו[ ענין התוארים שנמצאו שכינו לו ית׳ בתורה ובדברי הנביאים ובדברי רז״ל ]רבותינו זכרונם

לברכה[ כמו חכם חסיד רחמן כו׳ וכיוצא בהן.

Now, it is known that the essence and being of the Infinite One (Ein Sof), blessed be He, is simple in

the utmost simplicity, and the concept of descriptions does not apply at all to His essence and be‐

ing: the descriptions that we find applied to Him, may He be blessed, as epithets in the Torah, in

the words of the prophets and in the words of our Sages, of blessed memory, such as “wise,” “kind”

(chasid), “merciful,” etc., and the like.

The starting point is that G-d’s own essence is utterly simple, without parts or qualities. So none of the de‐

scriptions found in Scripture and in the words of the Sages, such as “wise,” “kind” or “merciful,” can apply

to His essence as it is.

כי הוא ית׳ מרומם ונשגב ומובדל מכל גדרים אלו שהחכמה שהיא המעלה הראשונה בנבראים היא
9 נחשבת כעשיה גשמי׳ ]גשמיים / גשמיות / גשמית[ לגבי מהותו ועצמותו ית׳.

For He, may He be blessed, is exalted, lofty and set apart from all these definitions, so that

Chochmah (wisdom), which is the first rank among created beings, is considered like physical ac‐

tion in relation to His essence and being, may He be blessed.

Chochmah, wisdom, is the highest level within creation, yet compared with G-d’s essence even wisdom is as

low as coarse physical action. G-d is not merely very wise; He is beyond the whole category of wisdom.
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10 וכנודע. ואעפ״כ ]ואף על פי כן[ ומכ״ש ]ומכל שכן[ בחי׳ המדות וכמאמר דלאו מכל אלין מדות איהו כלל11,

יש מציאות ענין התוארים הללו שבאו בתנ״ך ]בתורה נביאים כתובים[ ובדחז״ל ]ובדברי חכמינו זכרונם לברכה[.

And all the more so the level of the emotive attributes (middos), as it is said, “He is not of any of

these attributes at all,” as is known. And even so, there is a reality to the concept of these descrip‐

tions that appear in Tanach and in the words of our Sages, of blessed memory.

If even wisdom is far below G-d, the emotive attributes, such as kindness and severity, are lower still;

Eliyahu’s prayer in the introduction to the Tikkunei Zohar, a work of the Zohar literature, says that He is “not

of any of these attributes at all.” Even so, the Alter Rebbe insists that the descriptions of G-d in Scripture and

the Sages are not empty words but refer to something real.

דהיינו ע״ד מארז״ל ]מאמר רבותינו זכרונם לברכה[ במקום שאתה מוצא גדולתו12 כו׳ שם אתה מוצא ענותנותו

שהוא ית׳ משפיל א״ע ]את עצמו[ להיות מתלבש בעשר כלים דאצילות שהן בחי׳ חו״ג ]חסד וגבורה[ כו׳.

That is, in the manner of what our Sages, of blessed memory, said: “Wherever you find His great‐

ness,” etc., “there you find His humility.” [This means] that He, may He be blessed, lowers Himself

to be clothed in the ten vessels of the World of Atzilus (Emanation), which are the levels of Chesed

(kindness) and Gevurah (restraint), etc.

The Sages taught that wherever G-d’s greatness appears, His humility appears with it. The Alter Rebbe reads

this as the key to all the descriptions: G-d “humbles” Himself to be clothed in the ten vessels of Atzilus, such

as Chesed and Gevurah, and only through them can He be described. In Torah Ohr, Chayei Sarah, he ex‐

plains the same saying: G-d’s giving life to all the worlds is not His greatness, as people think, but His humil‐

ity, His lowering of Himself into them.

2

וג״ר ]וג׳ ראשונות[ חב״ד ]חכמה בינה ודעת[ ואז שייך לקרותו בתוארים שנק׳ חכם מצד התלבשותו בחכמה

וכמאמר אליהו13 אנת חכים14 פי׳ שמספר בענותנותו שמשפיל א״ע ]את עצמו[ להתלבש בבחי׳ כלי

החכמה עם היות שהחכמה אין ערוך אליו כלל כנ״ל.

And [they include] the first three [Sefiros], Chochmah (wisdom), Binah (understanding) and Daas

(knowledge). Then it becomes fitting to call Him by descriptions, so that He is called “wise” by

virtue of His being clothed in Chochmah, as in the saying of Eliyahu, “You are wise.” This means

that he tells of His humility: that He lowers Himself to be clothed in the level of the vessel of

Chochmah, even though Chochmah bears no comparison to Him at all, as said above.

The list of vessels continues with the first three Sefiros, the intellectual ones: Chochmah, Binah and Daas.

G-d can be called “wise” only because He clothes Himself in the vessel of Chochmah, and Eliyahu’s words

“You are wise” are read as praise of His humility, since Chochmah bears no comparison to Him.

3
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S E C T I O N  2  ·  ¶ 4 – 6

The Names as vessels, Havayah as the light

וכן משפיל א״ע ]את עצמו[ להתלבש בבחי׳ חסד ונק׳ אז הגדול או חסיד

And likewise He lowers Himself to be clothed in the level of Chesed (kindness), and He is then

called “the Great” or “kind” (chasid).

The same holds for kindness: G-d is called “kind” (chasid, from chesed) or “the Great” because He clothes

Himself in Chesed, which Kabbalah also calls Gedulah, “greatness.”

וזהו שהגדולה היא ענותנותו שע״י ענוה והשפלה שהשפיל א״ע ]את עצמו[ להתלבש במדת חסד אז

דייקא שייך לקרותו גדול משא״כ מהו״ע ]מהותו ועצמותו[ מרומם מגדר זה כנ״ל.

And this is [what it means] that the greatness is His humility: for through the humility and lowering

by which He lowered Himself to be clothed in the attribute of Chesed, precisely then is it fitting to

call Him “great”; whereas His essence and being is exalted above this definition, as said above.

This is the sense in which “the greatness is His humility”: the greatness people praise is itself a lowering,

since only because G-d lowered Himself into the attribute of Chesed can He be called “great.” His essence

remains above even this description.

והנה שמותיו של הקב״ה הם הכלים15 דע״ס ]דעשר ספירות[ דאצי׳ שמתלבש בהן אוא״ס ]אור אין סוף[ ב״ה
ומתייחד עמהן בתכלית היחוד ע״ד דאיהו וגרמוהי16 חד17

Now, the Names of the Holy One, blessed be He, are the vessels of the Ten Sefiros of the World of

Atzilus (Emanation), in which the Infinite Light (Or Ein Sof), blessed be He, is clothed and with

which it is united in the utmost unity, in the manner of “He and His vessels are one.”

Here a divine Name is defined: the Names are the vessels of the Ten Sefiros of Atzilus, in which the Infinite

Light is clothed and with which it is wholly one. “He and His vessels are one” is a phrase from the Tikkunei

Zohar meaning that in Atzilus even the vessels are one with G-d. In Likkutei Torah, Behar, the Alter Rebbe

refines this in the name of the Baal Shem Tov: the Names are not the vessels themselves but the life and light

of the Infinite Light within each vessel.

4
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היינו שם אל הוא בבחי׳ כלי החסד. ושם אלקים בבחי׳ כלי הגבורה ושם אדנ״י בבחי׳ מל׳. אמנם שם

הוי״ה הוא הפנימיו׳ של כל השמות שהם הכלים.

That is, the Name Kel is in the level of the vessel of Chesed (kindness), and the Name Elokim in the

level of the vessel of Gevurah (restraint), and the Name Ado-nai in the level of Malchus

(sovereignty). But the Name Havayah is the inner dimension (pnimiyus) of all the Names, which

are the vessels.

Each Name belongs to a vessel: Kel to Chesed, Elokim to Gevurah and Ado-nai to Malchus. Havayah is differ‐

ent: it is not one more vessel but the inner dimension within all of them.

כי הוא בבחי׳ האורות המתלבשים בתוך הכלים דהיינו בבחי׳ אל שהוא השם שבכלי החסד. הנה בבחי׳

האור הנמשך מא״ס ב״ה להתלבש בו הוא בחי׳ שם הוי״ה.

For it is in the level of the lights that are clothed within the vessels. That is, in the level of Kel, which

is the Name in the vessel of Chesed: the level of the light that is drawn from the Infinite One (Ein

Sof), blessed be He, to be clothed in it is the level of the Name Havayah.

Havayah is the light that fills the vessels. Within the vessel of Chesed, which bears the Name Kel, the light

drawn from the Infinite One to fill it is what the Name Havayah means.

וכן גם בבחי׳ שם אלקים שבכלי הגבורה מתלבש בתוכו שם הוי״ה שהוא בבחי׳ האור מא״ס המתלבש

בתוך הכלים הנ״ל.

And so too in the level of the Name Elokim, which is in the vessel of Gevurah (restraint): the Name

Havayah is clothed within it, which is in the level of the light from the Infinite One (Ein Sof) that is

clothed within the vessels mentioned above.

The same holds for the Name Elokim, which belongs to the vessel of Gevurah: Havayah is clothed inside it as

the light from the Infinite One. Havayah is present even within the Names associated with judgment.

ועד״ז בכל השמות שאינן נמחקין שהם בבחי׳ הכלים. ושם הוי״ה הוא בבחי׳ האורות המתלבשים בהן.

And in this manner with all the Names that may not be erased, which are in the level of the vessels;

and the Name Havayah is in the level of the lights that are clothed in them.

All the Names that may not be erased are vessels, and Havayah is the light within each of them. This is the

general rule behind the examples of Kel and Elokim.

5
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ולכך שם הוי״ה מצטרף עם כל השמות18 כמ״ש ביום עשות19 הוי״ה אלקים ארץ ושמים כו׳ וכתיב

הוי״ה צבאות כו׳

This is why the Name Havayah combines with all the Names, as it is written, “On the day that

Havayah Elokim made earth and heavens,” etc., and it is written, “Havayah Tzevaos,” etc.

This is why Scripture so often pairs Havayah with another Name, as in “Havayah Elokim” in the account of

creation and in “Havayah Tzevaos.” The pairing shows the light, Havayah, within its vessel, the other Name.

מפני שבחי׳ שם הוי״ה הוא הממשיך את האור א״ס להתלבש בשמות אלקים וצבאות שהם הכלים כו׳

שהוא הממוצע בין אורות וכלים ולכך הוא המחבר האורות עם הכלים:

[This is] because the level of the Name Havayah is what draws down the Infinite Light (Or Ein Sof)

to be clothed in the Names Elokim and Tzevaos, which are the vessels, etc.; for it is the intermedi‐

ary between lights and vessels, and therefore it is what joins the lights with the vessels.

Havayah draws the Infinite Light into the vessels called Elokim and Tzevaos. It stands between light and ves‐

sel, and so it is what joins the two.

22 שמי עם23 י״ה שס״ה ל״ת ]לא תעשה[.
והנה כתיב זה שמי לעלם20 וזה זכרי21 כו׳. ופי׳ בת״ז ]בתיקוני זהר[

זכרי עם ו״ה רמ״ח מ״ע ]מצות עשה[.

Now, it is written, “This is My Name forever, and this is My remembrance,” etc. And it is explained

in the Tikkunei Zohar: “My Name” (shmi) with yud-heh [is] the 365 prohibitions; “My remem‐

brance” (zichri) with vav-heh [is] the 248 positive commandments.

In Exodus G-d calls Havayah both “My Name” and “My remembrance,” and the Tikkunei Zohar finds the 613

commandments in these words. Shmi (שמי, “My Name,” 350) plus yud-heh (15) makes 365, the number of

prohibitions, and zichri (זכרי, “My remembrance,” 237) plus vav-heh (11) makes 248, the number of positive

commandments.

והיינו שכללות התורה רמ״ח מ״ע ]מצות עשה[ ושס״ה ל״ת ]לא תעשה[ הם מושרשים בשם הוי״ה שהוא בחי׳

ז״א דאצי׳.

That is, the Torah as a whole, the 248 positive commandments and the 365 prohibitions, is rooted

in the Name Havayah, which is the level of Z’eir Anpin (the emotive attributes) of the World of

Atzilus (Emanation).

Yud-heh and vav-heh together spell Havayah, so the whole Torah, all 613 commandments, is rooted in this

Name. In Atzilus, the Name Havayah is the level of Z’eir Anpin, the configuration of the six emotive

attributes.
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S E C T I O N  3  ·  ¶ 7 – 1 0

Moshe’s Torah and the prophets’ rebuke

רמ״ח מ״ע ]מצות עשה[ נמשכים מבחי׳ החסדים שבז״א ושס״ה ל״ת ]לא תעשה[ מבחי׳ הגבורות שבז״א ובהם

נכללים כל פרטי הדינים דאו״ה ]דאיסור והיתר[ כשר ופסול חייב וזכאי כו׳.

The 248 positive commandments are drawn from the level of the chasadim (kindnesses) in Z’eir

Anpin, and the 365 prohibitions from the level of the gevuros (severities) in Z’eir Anpin. And in

them are included all the details of the laws of forbidden and permitted, valid and invalid, guilty

and innocent, etc.

The positive commandments flow from the kindnesses (chasadim) within Z’eir Anpin and the prohibitions

from its severities (gevuros). Every ruling of halachah, permitted and forbidden, valid and invalid, guilty

and innocent, is included in them.

שההיתר והכשר נמשך מבחי׳ החסד דז״א והעובר אל״ת ]על לא תעשה[ ממשיך עליו מבחינת הגבורות

להיות נענש כו׳

For what is permitted and valid is drawn from the level of the Chesed (kindness) of Z’eir Anpin,

while one who transgresses a prohibition draws upon himself from the level of the gevuros, to be

punished, etc.

What is permitted and valid comes from Chesed, the side that allows and gives. One who transgresses a pro‐

hibition draws severity upon himself, and this brings punishment.

ואור א״ס ב״ה הוא מלובש בכלים דז״א עד דאיהו וגרמוהי חד כדלעיל וזהו בחי׳ שם הוי״ה.

And the Infinite Light (Or Ein Sof), blessed be He, is clothed in the vessels of Z’eir Anpin, until “He

and His vessels are one,” as above; and this is the level of the Name Havayah.

In the vessels of Z’eir Anpin the Infinite Light is wholly one with them: “He and His vessels are one.” This

union of the light with the vessels of Atzilus is what the Name Havayah means.

ובזה יובן מה שבכל התורה לא נזכר שם צבאות רק שם הוי״ה לבדו רק חנה אמרה ה׳ צבאות.

With this we will understand why in the whole Torah the Name Tzevaos is not mentioned, only the

Name Havayah alone, but Chanah said “Havayah Tzevaos.”

This explains a striking fact: the Five Books of Moshe never use the Name Tzevaos, only Havayah, and

Chanah was the first to call G-d by it.
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כי מרע״ה ]משה רבינו עליו השלום[ שזכה שתנתן התורה על ידו היינו לפי שהמשיך התלבשות אור א״ס

בכלים דז״א.

For Moshe our teacher, peace be upon him, who merited that the Torah be given through him: this

was because he drew down the clothing of the Infinite Light (Or Ein Sof) in the vessels of Z’eir

Anpin (the emotive attributes).

Moshe merited that the Torah was given through him because he drew the Infinite Light into the vessels of

Z’eir Anpin, the level of the Name Havayah. The Torah, which the previous paragraph showed is rooted in

Havayah, came from there.

24 רק דרך מעבר נמשך25 ומשם נמשך התורה כנ״ל )ומשם היתה נבואתו כי עיקר נבואתו היתה מאצי׳

על ידי הבריאה26 כמ״ש בשער הקדושה להרח״ו ]להרבי חיים ויטאל[ ח״ג ]חלק ג׳[ שער ו׳(

And from there the Torah is drawn, as said above. (And from there was his prophecy, for his

prophecy was essentially from the World of Atzilus (Emanation), only that it was drawn by way of

passage through the World of Beriah (Creation), as written in Sha’ar HaKedushah of Rabbi Chaim

Vital, part 3, gate 6.)

The Torah was drawn from Atzilus, and so was Moshe’s prophecy, which only passed through Beriah on its

way, as Rabbi Chaim Vital, the chief disciple of the Arizal (Rabbi Yitzchak Luria), writes in Sha’arei Kedushah

(part 3, gate 6; the text calls it Sha’ar HaKedushah). In Tanya (Shaar HaYichud VehaEmunah, ch. 5) the Alter

Rebbe writes that Moshe’s comprehension in his prophecy was not in Atzilus itself but through its clothing in

Beriah; the Rebbe (Likkutei Sichos, vol. 6) reconciles the two from Tanya’s Kuntres Acharon, where a passage

through a world is also called a clothing.

אבל לא המשיך שיהיה ג״כ התלבשות אור א״ס בבי״ע ע״ד שהוא מתייחד עם כלים דאצילות כך יהי׳

]יהיה[ מתייחד עם כלים דבי״ע זה לא המשיך משה ולא הוצרך לזה כי המשכת התורה המשיך מבחי׳

אצילות ממש.

But he did not draw down that there should also be a clothing of the Infinite Light in the Worlds of

Beriah, Yetzirah (Formation) and Asiyah (Action): just as He is united with the vessels of Atzilus, so

would He be united with the vessels of Beriah, Yetzirah and Asiyah. This Moshe did not draw down,

and he did not need to, for the drawing down of the Torah he drew from the level of Atzilus itself.

But Moshe did not bring the Infinite Light to be clothed in the lower worlds of Beriah, Yetzirah and Asiyah, to

be one with their vessels as it is with the vessels of Atzilus. He had no need to, since he drew the Torah direct‐

ly from Atzilus.
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ושם מתייחד אור א״ס עם הכלים עד דאיהו וגרמוהי חד כנ״ל. משא״כ בבי״ע אין הגילוי כלל בהכלים27

28 כנודע( )ולאו איהו וגרמוהי חד בהון

And there the Infinite Light is united with the vessels, until “He and His vessels are one,” as said

above. This is not so in Beriah, Yetzirah and Asiyah: the revelation is not in the vessels at all (and it

is not [the case that] “He and His vessels are one” in them, as is known).

In Atzilus the Infinite Light is one with the vessels, but in Beriah, Yetzirah and Asiyah it is not revealed in the

vessels at all. There it cannot be said that “He and His vessels are one.” The Tzemach Tzedek, the third

Chabad Rebbe, in his Or HaTorah, notes that this line needs further study in light of Torah Ohr, Ki Sisa (86a),

where the G-dly life-force dwells in the angels and speaks and acts through them.

אבל הנביאים שאחריו המשיכו את אור א״ס ב״ה שיתלבש ג״כ בכלים דבי״ע מה שלא היה כן בימי

מרע״ה ]משה רבינו עליו השלום[.

But the prophets after him drew down the Infinite Light, blessed be He, so that it would be clothed

also in the vessels of Beriah, Yetzirah and Asiyah, which was not so in the days of Moshe our

teacher, peace be upon him.

The prophets after Moshe did something new: they drew the Infinite Light down to be clothed in the vessels

of the lower worlds too. This had not been done in Moshe’s time.

והיינו שחנה פתחה תחלה בשם צבאות ואחריה נמשכו כל הנביאים שענין שם זה הוא מורה על ענין

התלבשות אור א״ס בכלים דבי״ע להיות מתייחד עמהם ג״כ וכמשי״ת ]וכמו שיתבאר[ אי״ה ]אם ירצה השם[.

And this is [why] Chanah was the first to open with the Name Tzevaos, and after her all the prophets

followed; for this Name indicates the clothing of the Infinite Light in the vessels of Beriah, Yetzirah

and Asiyah, to be united with them as well, as will be explained, G-d willing.

Chanah opened this path and the prophets followed her, which is why the Name Tzevaos belongs to them.

The Name signifies the Infinite Light clothed in the vessels of the lower worlds and united with them, as the

maamar will explain.

והוצרכו לזה כי בימי מרע״ה ]משה רבינו עליו השלום[ שהיתה נבואתו מאצילות ע״כ המשיך להם למטה

התורה משם מבחי׳ אצילות

And they needed this because in the days of Moshe our teacher, peace be upon him, whose

prophecy was from the World of Atzilus (Emanation), he therefore drew the Torah down to them be‐

low from there, from the level of Atzilus.

The prophets needed this new drawing down because of a change in the people. In Moshe’s time his prophe‐

cy came from Atzilus, and he brought the Torah down to the people from there.
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והוא היה דבר ה׳ בפי משה וקיימו ישראל התורה כו׳. אבל בימי הנביאים שאחריו שלא היו ישראל

עושין רש״מ ]רצונו של מקום[ והוצרכו הנביאים להוכיחם.

And it was the word of G-d in the mouth of Moshe, and Israel kept the Torah, etc. But in the days of

the prophets after him, when Israel were not doing the will of the Omnipresent, the prophets need‐

ed to rebuke them.

In Moshe’s day the Torah was “the word of G-d in the mouth of Moshe,” and the people kept it. In the days of

the later prophets the people were not doing G-d’s will, so the prophets had to rebuke them.

וענין ההפרש בין תוכחה שאומר הנביא לשאר מוכיח הוא כי בהנביא הנה התוכחה היא דבר ה׳

המתלבש בדבורו של הנביא ונמצא הוא ית׳ הוא המוכיח.

And the difference between the rebuke that a prophet speaks and [that of] any other rebuker is this:

with the prophet, the rebuke is the word of G-d clothed in the prophet’s speech, so it turns out that

He, may He be blessed, is the one who rebukes.

A prophet’s rebuke is not like anyone else’s. When a prophet rebukes, it is the word of G-d clothed in his

speech, so G-d Himself is the one rebuking.

ולזאת הוכרח להיות המשכת התורה מאצילות לבי״ע כדי שיקיימו ישראל התורה כי בהיותה באצילות

כבימי משה לא היו מקיימים אותה ישראל שבימי הנביאים אחר דורו של משה מצד שנשגבה מהם

והית׳ ]והיתה[ התורה בפ״ע ]בפני עצמו[ והאדם בפ״ע ]בפני עצמו[.

For this reason the Torah had to be drawn down from the World of Atzilus (Emanation) to the

Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), so that Israel would keep the

Torah. For while it was in Atzilus, as in the days of Moshe, Israel in the days of the prophets, after

Moshe’s generation, would not keep it, because it was too lofty for them, and the Torah was a thing

by itself and the person a thing by himself.

For the people to keep the Torah, it had to be drawn down from Atzilus into the lower worlds. As long as it re‐

mained in Atzilus, as in Moshe’s day, it was too lofty for the generations after him: the Torah stood apart and

the person stood apart, with nothing to join them.

9
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S E C T I O N  4  ·  ¶ 1 1

Havayah Tzevaos

ולכך היה צ״ל התלבשות התורה מאצי׳ לבריאה ונמשך שם דבר ה׳ בפי הנביא להזהיר את ישראל

שיקיימו התורה כו׳. והגיע להם עי״ז התוכחה מדבר ה׳ ממש המתלבש בכלים דבי״ע ומשם בפי הנביא

כו׳:

This is why there had to be a clothing of the Torah from the World of Atzilus (Emanation) into the

World of Beriah (Creation), and there the word of G-d was drawn into the mouth of the prophet, to

warn Israel to keep the Torah, etc. And through this the rebuke reached them from the very word of

G-d, clothed in the vessels of Beriah, Yetzirah (Formation) and Asiyah (Action), and from there in

the mouth of the prophet, etc.

So the Torah was clothed from Atzilus into Beriah, and there the word of G-d entered the prophet’s mouth, to

warn the people to keep the Torah. The rebuke they heard was G-d’s own word, clothed first in the vessels of

the lower worlds and then in the prophet’s speech.

10

29 אך אין זה חדוש ותוספת על תורת מרע״ה ]משה רבינו עליו והנה הגם שאין נביא רשאי לחדש דבר.
30 השלום[. רק המשכת התורה בלי תוס׳ ]תוספת[ וגרעון מאצילות לבריאה.

Now, although a prophet is not permitted to introduce anything new, still, this is not an innovation

or an addition to the Torah of Moshe our teacher, peace be upon him, but only the drawing down

of the Torah, without addition or subtraction, from the World of Atzilus (Emanation) to the World of

Beriah (Creation).

An objection: the Talmud teaches that a prophet may not introduce anything new into the Torah. The answer

is that the prophets added nothing to the Torah of Moshe; they only drew the same Torah, without addition or

subtraction, down from Atzilus into Beriah. The Rebbe, in Likkutei Sichos (vol. 21), supports this from the

Talmud’s question “Is there anything in the Writings that is not hinted at in the Torah?” (Taanis 9a).

וזהו ענין שם צבאות שנז׳ ]שנזכר[ בנביאים כי צבאות הוא לשון חיילות.

And this is the meaning of the Name Tzevaos that is mentioned in the Prophets: for “Tzevaos” is a

term for armies.

The Name Tzevaos, found in the books of the prophets, refers to this drawing down; the word itself means

“hosts” or “armies.”
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והם גדודי נשמות ומלאכים דבריאה אשר אין מספר לגדודיו31 והם נבראים ומחודשים מאין ליש ממש.

And these are the troops of souls and angels of Beriah, of which “there is no number to His troops”;

and they are created and brought into being from nothing into an actual something.

The “hosts” are the countless troops of souls and angels of the World of Beriah, in words that echo Job’s “Is

there any number to His troops?” Unlike Atzilus, these are created beings, brought into existence from

nothing.

ואינן אלהות כלל כמו אצילות שהוא בחי׳ אלהות ממש ואעפ״כ ]ואף על פי כן[ הנביאים המשיכו שיתלבש

בהם אור א״ס ב״ה בתכלית היחוד כמו שנתלבש בכלים דאצי׳ עד דאיהו וגרמוהי חד

And they are not G-dliness at all, unlike Atzilus, which is the level of G-dliness itself. And even so,

the prophets drew down that the Infinite Light (Or Ein Sof), blessed be He, should be clothed in

them in the utmost unity, just as it is clothed in the vessels of Atzilus, until “He and His vessels are

one,”

The souls and angels of Beriah are not G-dliness, as Atzilus is. Yet the prophets drew the Infinite Light down

to be clothed in them in complete unity, just as it is one with the vessels of Atzilus, where “He and His vessels

are one.”

עד שיהיה נק׳ האור א״ס המלובש בהם בשם צב)אות שהוא שם התואר שהוא עצמו הוא בחי׳ הצבאות

ממש כענין איהו וגרמוהי חד שבאצי׳ שהוא עצמו הוא הדעה32 כו׳. כך מתייחד בכלי׳ ]בכלים / בכלי[

דבי״ע33 עד שהוא עצמו הוא הצבאות כו׳.

to the point that the Infinite Light clothed in them would be called by the name Tzevaos (which is a

descriptive name: that He Himself is truly the level of the hosts; like the concept of “He and His

vessels are one” in Atzilus, where He Himself is the knowledge, etc., so He is united with the vessels

of Beriah, Yetzirah (Formation) and Asiyah (Action), until He Himself is the hosts, etc.

The union went so far that the Infinite Light within the hosts is called by their name, Tzevaos: a descriptive

name meaning that G-d Himself is the hosts, just as in Atzilus He does not merely have knowledge but is

Himself the knowledge, and in the same way He is one with the vessels of Beriah, Yetzirah and Asiyah.

According to the Kehot note, the Tzemach Tzedek (Or HaTorah, Bo) found no source for this in Etz Chaim,

the Arizal’s teachings as set down by Rabbi Chaim Vital, and the Rebbe concludes that it is the Alter Rebbe’s

own new teaching. The printed Hebrew opens a parenthesis inside the word Tzevaos ((אות)צב that closes only

in 11.14; the translation opens it after the word.

ולא שהם נפרדים בפ״ע ]בפני עצמו[ רק שבטלים אליו אלא שמתייחד עמהן ממש.

And [it is] not that they are separate on their own and only nullified before Him; rather, He is truly

united with them.

This union is more than self-nullification: the hosts are not separate beings that are merely nullified before

Him, but G-d is truly one with them.
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וכמשל יחוד וחבור הנשמה עם הגוף שהגם שהגוף הוא הכלי והעיקר היא הנשמה עכ״ז ]עם כל זה[

מתאחדת עם הגוף שנק׳ אדם הנשמה שבגוף ואין להגוף שם בפ״ע ]בפני עצמו[ כו׳ וכהדין קמצא דלבושי׳
34 ]דלבושיה[ מיניה וביה.

And it is like the analogy of the union and joining of the soul with the body: although the body is

the vessel and the main thing is the soul, nevertheless it becomes one with the body, so that the

soul in the body is called “a person,” and the body has no name of its own, etc.; and “like this lo‐

cust (kamtza), whose garment is of itself and in itself.”

The soul and body show what this means. The soul is the main thing and the body only its vessel, yet they are

so united that the soul in the body is called “a person” and the body has no name of its own, like the

Midrash’s kamtza, a kind of locust “whose garment is of itself and in itself.”

וכמו שקורין לאדם שלמד חכמה בשם חכם הנה החכמה קודם שלמדה היא מהות בפ״ע ]בפני עצמו[ זולת

האדם שלמדה והאדם מהות בפ״ע ]בפני עצמו[. וכשקנה החכמה נק׳ חכם ע״ש החכמה שהוא שם התואר.

And just as a person who has learned wisdom is called by the name “wise”: before he learned it, the

wisdom is an entity on its own, apart from the person who learned it, and the person is an entity on

his own; and when he has acquired the wisdom he is called “wise” after the wisdom, which is a de‐

scriptive name.

A second analogy is a person who learns wisdom. Before he learns it, the wisdom and the person are two

separate things; once he acquires it he is called “wise,” a descriptive name taken from the wisdom.

כך עד״מ למעלה עם היות הכלים דבי״ע הם מהות בפ״ע ]בפני עצמו[ בחי׳ נשמות ומלאכים נבראים רק

שבטלים אליו ית׳.

So too, by way of analogy, above: although the vessels of Beriah, Yetzirah and Asiyah are an entity

on their own, the level of created souls and angels, which are only nullified before Him, may He be

blessed,

Applied above: in themselves the vessels of Beriah, Yetzirah and Asiyah are separate created beings, souls

and angels, that are only nullified before G-d.
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אך עכ״ז ]עם כל זה[ ע״י שהמשיכו הנביאים להיות גלוי אוא״ס ]אור אין סוף[ ב״ה בהם ע״ד יחודו באצי׳ אז

נק׳ הוא ית׳ הוי״ה צבאות שהוא שם התואר שהוא ית׳ הוא אחד עם הצבאות הנ״ל ואינן נפרדים כו׳.

yet nevertheless, because the prophets drew down a revelation of the Infinite Light, blessed be He,

in them, in the manner of His union in Atzilus, He, may He be blessed, is then called “Havayah

Tzevaos,” which is a descriptive name: that He, may He be blessed, is one with the hosts mentioned

above, and they are not separate, etc.

Yet once the prophets drew the revelation of the Infinite Light into these vessels as in Atzilus, G-d is called

“Havayah Tzevaos,” a descriptive name, as a learned person is called “wise.” It means that He is one with

the hosts, and they are not separate from Him.

ולכן שם הוי״ה מצטרף לשם צבאות כי שם הוי״ה הוא באצי׳ והוא המשכת אוא״ס ]אור אין סוף[ בכלי׳

]בכלים / בכלי[ דאצי׳ ואם כן כדי שיתמשך אור א״ס בבי״ע הוא על ידי שם הוי״ה בתחלה וזהו הוי״ה

צבאות.

And this is why the Name Havayah combines with the Name Tzevaos: for the Name Havayah is in

Atzilus, and it is the drawing of the Infinite Light into the vessels of Atzilus. If so, for the Infinite

Light to be drawn into Beriah, Yetzirah and Asiyah, it is through the Name Havayah first; and this is

“Havayah Tzevaos.”

Havayah is joined to Tzevaos because Havayah is the light within the vessels of Atzilus. To bring the Infinite

Light into the lower worlds it must first pass through Havayah, and so the Name is “Havayah Tzevaos.”

ולאחר שהמשיכו הנביאים בחי׳ זו אזי הוכיחו את ישראל בשם זה כי מבחי׳ זו שבבריאה נמשך הנבואה

להנביא דבר ה׳ ממש הוא המוכיח את ישראל ולא דמי כלל לשאר מוכיח כו׳ שהיא תוכחת הנברא

וזוהי תוכחת הבורא ית׳ ממש.

And after the prophets drew down this level, they then rebuked Israel with this Name. For from this

level, which is in Beriah, prophecy is drawn to the prophet; the very word of G-d is what rebukes

Israel, and it is not at all like any other rebuker, etc., which is the rebuke of a created being, where‐

as this is the rebuke of the Creator Himself, may He be blessed.

With this Name the prophets rebuked Israel. Prophecy came to them from this level in Beriah, so their re‐

buke was the Creator’s own, unlike the rebuke of any other person, which is the rebuke of a created being.
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והכח להמשכה זו שיהיה אור א״ס מתלבש בבי״ע ע״ד הנ״ל כבאצי׳ המשיכו הנביאים מבחי׳ העיגול

והסוכ״ע אשר שם כחשכה כאורה35 שוין השוה ומשוה קטן וגדול שהוא דוקא יכול לישפל א״ע ]את

עצמו[ למטה מטה גם בבי״ע

And the power for this drawing down, that the Infinite Light be clothed in Beriah, Yetzirah and

Asiyah in the manner described above, as in Atzilus, the prophets drew from the level of the circle

(igul) and of the light that encompasses all worlds (sovev kol almin), where “as the darkness, so the

light”: they are equal; “He who is equal and makes equal small and great.” For it is precisely this

that can lower itself down to the very lowest, even into Beriah, Yetzirah and Asiyah,

The power to clothe the Infinite Light in the lower worlds as in Atzilus came from the “circle” (igul), the light

that encompasses all worlds (sovev kol almin): like a circle, which has no top or bottom, it stands equally to‐

ward every level. Before that light darkness and light are alike, as the Psalmist says, and it is “equal and

makes equal small and great,” in the words of the High Holiday prayers; so it alone can descend to the lowest

levels.

כי קמי׳ ]קמיה[ ית׳ כולם שוים וכמ״ש ומתחת זרועו׳ ]זרועות[ עולם (

for before Him, may He be blessed, all are equal, as it is written, “And beneath are the arms of the

world.”)

Before G-d all levels are equal, as the verse says, “And beneath are the arms of the world”: His highest power

reaches the very bottom. Here the long parenthesis that opened in 11.5 closes.

36 שכדי להמשיך בחי׳ צבאות38 )ובזה יובן מ״ש בחנה ותתפלל על ה׳ כו׳ ותאמר הוי״ה צבאות37,

הוצרך להמשיך מבחי׳ על הוי״ה היינו למעלה משם הוי״ה כמבואר הפי׳ בזה במ״א. ע׳ ]עיין[ בפ׳
41 39 כו׳(: משפטים ע״פ לא תהי׳ ]תהיה[ משכלה ועקרה40,

(And with this we will understand what is written of Chanah, “And she prayed upon (al) Havayah,”

etc., “and she said, ‘Havayah Tzevaos’”: for in order to draw down the level of Tzevaos, it was nec‐

essary to draw from the level of “upon (al) Havayah,” that is, above the Name Havayah, as the ex‐

planation of this is given elsewhere. See in Parshas Mishpatim, on [the verse] “There shall be none

who miscarries or is barren,” etc.)

A second parenthesis opens here, on Chanah’s prayer: she “prayed upon (al) Havayah” and said “Havayah

Tzevaos,” because to bring down the level of Tzevaos she had to draw from above the Name Havayah. In

Torah Ohr, Mishpatim (79b), the Alter Rebbe explains that the Name Havayah means bringing the worlds

into being, which applies only in relation to the worlds, and that in her prayer Chanah bound herself “upon,”

far above, that Name, to be nullified in G-d’s unity with self-sacrifice.
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S E C T I O N  5  ·  ¶ 1 2 – 1 5

The hosts of Havayah who left Egypt

וז״ש ]וזהו שכתוב[ בעצם היום הזה יצאו כל צבאות42 וגו׳. פי׳ צבאות הוי״ה הוא לשון סמוך שהצבאות

נטפל לשם הוי״ה אבל אינו לשון שם התואר כמו הוי״ה צבאות.

And this is [the meaning of] what is written, “On this very day all the hosts went out,” etc. The ex‐

planation: “the hosts of Havayah” (tzivos Havayah) is a construct form, in which the hosts are sub‐

ordinate to the Name Havayah; but it is not the language of a descriptive name, as is “Havayah

Tzevaos.”

The maamar returns to its opening verse. “The hosts of Havayah” (tzivos Havayah) is a construct form,

“hosts belonging to Havayah,” in which the hosts are secondary to the Name; it is not a descriptive name

like “Havayah Tzevaos,” in which G-d Himself is called by the hosts.

והיינו בחי׳ הנצוצים שנתבררו בגלות דמצרים ונתעלו ליכלל בשם הוי״ה הם הנק׳ צבאות הוי״ה כי

רפ״ח נצוצים נפלו בשבה״כ ]בשבירת הכלים[ ומזה נתברר בגלות מצרים ר״ב נצוצים וע״ז נאמר וינצלו את
43 מצרים.

That is, the level of the sparks that were refined in the exile of Egypt and rose to be included in the

Name Havayah: they are what is called “the hosts of Havayah.” For 288 sparks fell in the shattering

of the vessels, and of these, 202 sparks were refined in the exile of Egypt; and of this it is said, “And

they emptied out Egypt.”

These hosts are the sparks of holiness refined during the exile in Egypt and raised up into the Name

Havayah. Of the 288 sparks that fell in the shattering of the vessels, the primordial breaking described in

Kabbalah, 202 were refined in Egypt, and the verse “they emptied out Egypt” alludes to this.

12
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44 וכתיב רב לך45 כו׳. ופי׳ וענין שנק׳ צבאות הוי״ה בחי׳ טפל וז״ש ]וזהו שכתוב[ וגם ערב רב עלה אתם.

וסמוך לשם הוי״ה. הענין כי מספר רפ״ח נצוצים הם מבחי׳ שמות ע״ב ]שם ע״ב[ ס״ג ]שם ס״ג[ מ״ה ]שם מ״ה[

ב״ן ]שם ב״ן[ כו׳.

And this is [the meaning of] what is written, “And also a mixed multitude (erev rav) went up with

them”; and it is written, “Enough for you (rav lach),” etc. And the explanation and meaning of their

being called “the hosts of Havayah,” the level of what is subordinate and joined to the Name

Havayah: the matter is that the number of 288 sparks is from the level of the Names 72 (Av), 63

(Sag), 45 (Mah) and 52 (Ban), etc.

The verse “And also a mixed multitude (erev rav) went up with them” alludes to these sparks, since rav (רב)

has the numerical value 202; the text adds G-d’s words to Moshe, “Enough for you (rav lach).” To explain

why the sparks are called the hosts “of” Havayah, the Alter Rebbe notes that the 288 sparks come from the

Names 72, 63, 45 and 52, the four ways of spelling out the letters of Havayah.

13

וכאשר נתבררו מבי״ע לחזור לשרשם אז אינם נקראים בשמות אלו כלל מפני שנתכללו במקורם

בתכלית היחוד לכך אינם עולים בשם כלל.

And when they have been refined out of the Worlds of Beriah (Creation), Yetzirah (Formation) and

Asiyah (Action) to return to their root, they are then not called by these names at all, because they

have been included in their source in the utmost unity; therefore they do not bear a name at all.

When the sparks are refined out of the lower worlds and return to their root, they lose these names, because

they are absorbed in their source in perfect unity.

והמשל בזה כשהאדם משכיל בגדולת ה׳ בהתבוננות והשגה אזי נרגשת ההשגה בבחי׳ יש ודבר. אבל

כשנתבטל במציאות לגמרי אז אינו מרגיש ההשגה והבטול בבחי׳ יש ודבר מה כ״א הוא בטל לגמרי

בתכלית הבטול בלי הרגשה כלל.

The analogy for this: when a person grasps the greatness of G-d through contemplation and com‐

prehension, the comprehension is felt as a something (yesh), an entity. But when he has become

entirely nullified in [his] existence, he then does not feel the comprehension and the self-nullifica‐

tion (bittul) as a something, some entity; rather, he is entirely nullified, in the utmost self-nullifica‐

tion, without any feeling at all.

The analogy is a person contemplating G-d’s greatness: as long as he understands it, he feels his under‐

standing as something real, an entity of its own. When he is wholly nullified, he no longer feels his under‐

standing, or even his self-nullification, as anything at all; he is simply nullified, without being aware of it.

14
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כך עד״מ הנצוצים דתהו שנפלו בשבירה יש להן שמות שזה מורה בחי׳ יש ודבר עד שנק׳ בשם שזהו

הגילוי לזולתו כמו האדם שבפ״ע ]שבפני עצמו[ א״צ ]אין צריך / אינו צריך[ לשם רק שחבירו קוראו בשם.

So too, by way of analogy, the sparks of Tohu (Chaos) that fell in the shattering have names, which

indicates the level of a something and an entity, to the point that they are called by a name; for this

[name] is the revelation to another, as a person by himself does not need a name; only his fellow

calls him by name.

The sparks of Tohu, the world whose vessels shattered, have names because they are separate entities. A

name is for others: a person alone needs no name, and it exists only so that others can call him. Likkutei

Torah, Behar, uses the same image for the divine Names: a name is how one turns to those who call him,

while by himself one needs none.

וכיון שנתבררו וחזרו למקורם בתכלית הבטול להתכלל באלקות אזי אין להם שמות כלל. ולכן נק׳ אז

צבאות הוי״ה שהם טפלים וסמוכים ונכללים בשם הוי״ה

And once they have been refined and have returned to their source in the utmost self-nullification

(bittul), to be included in G-dliness, they then have no names at all. And therefore they are then

called “the hosts of Havayah,” for they are subordinate to, joined to, and included in the Name

Havayah.

Once the sparks return to their source in complete self-nullification, they have no names at all. This is why

they are called “the hosts of Havayah”: they are secondary to the Name Havayah, joined to it and absorbed

in it, with no identity of their own.

ופי׳ הוציא ה׳ את בני ישראל על צבאתם46 היינו שנש״י ]שנשמות ישראל[ הן למעלה מבחי׳ ניצוצין הנ״ל:

And the meaning of “Havayah brought out the children of Israel upon (al) their hosts” is that the

souls of Israel are above the level of the sparks mentioned above.

The verse “Havayah brought out the children of Israel al tzivosam,” usually read “by their hosts,” is read

here as “above their hosts.” The souls of Israel are higher than the sparks: the sparks are the hosts, and

Israel stand above them.

15
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I N  O N E ’ S  A V O D A H

The maamar’s own analogy describes two stages in contemplating G-d’s greatness. At first a person feels his

understanding as something real, an entity of his own; when he is wholly nullified he no longer feels his un‐

derstanding, or even his self-nullification, just as the refined sparks have no name of their own.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. If G-d’s essence is beyond every description, how can He be called “wise” or “kind,” and how does “where

you find His greatness, there you find His humility” answer this?

2. What is the difference between the Name Havayah and the other Names that may not be erased, and why

does Havayah combine with all of them?

3. Why did Moshe have no need to unite the Infinite Light with the lower worlds, while the prophets after him

did?

4. How do the analogies of the soul in the body and of the person who becomes “wise” explain the descrip‐

tive name “Havayah Tzevaos”?

5. What separates “Havayah Tzevaos” from “tzivos Havayah,” and where do the souls of Israel stand in rela‐

tion to the sparks?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

בעצם היום הזה

Another transcript (hanachah) of this maamar, written

down by Rabbi Moshe, the Alter Rebbe’s son, is printed

there, so the two versions can be compared.

K E H O T ’ S  N O T E

הנחת הר״מ בן אדה״ז בסה״מ תקס״ה ע׳ רו. ראה לעיל בציונים והערות
לכ״ק אדמו״ר זי״ע. ד״ה זה נזכר לקמן ע, ד: ”בפי׳ שם צבאות שהוא יחוד
אוא״ס בבי״ע כמו באצי׳”. לקו״ת האזינו עז, ד. סה״מ תרכ״ז )הוצאה חדשה(
ע׳ קלה. רכט. תרל״ב ח״ב ע׳ תכג. לכללות מאמר זה ראה ד״ה בעצם היום

הזה תשמ״ג. תשמ״ז.

1

בעצם היום הזה

The verse that ends the account of the 430 years in Egypt:

“on this very day all the hosts of Havayah went out of the

land of Egypt.” Plainly the hosts are the tribes of Israel

leaving as G-d’s ordered legions; the maamar returns to

the verse in paragraph 12, where “the hosts of Havayah”

are the sparks of holiness refined in the Egyptian exile,

and the souls of Israel stand above them (15.2).

Exodus 12:41שמות י״ב:מ״א

אוּ זֶּה יָצְ יּוֹם הַ צֶם הַ עֶ י בְּ הִ יְ נָה וַ אוֹת שָׁ בַּע מֵ אַרְ נָה וְ ים שָׁ לֹשִׁ  ץ שְׁ קֵּ י מִ הִ יְ וַ
יִם: רָ צְ ץ מִ רֶ אֶ אוֹת ה׳ מֵ בְ כׇּל־צִ

And it came to pass at the end of four hundred and thirty

years, even the selfsame day it came to pass, that all the host

of the L-RD went out from the land of Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יב, מא.

2

מיום שברא הקב״ה את עולמו

Rabbi Elazar’s comment on the vow of the childless

Chanah at Shiloh, “And she vowed a vow and said,

Havayah Tzevaos”: from the day G-d created His world no

one called Him Tzevaos until Chanah came. The maamar

takes it as its starting point.

Berakhot 31b:6ברכות ל״א ב:ו׳

דוֹשׁ קָּ א הַ רָ בָּ יּוֹם שֶׁ זָר: מִ עָ לְ י אֶ בִּ ר רַ בָאוֹת״, אָמַ ר ה׳ צְ ר וַתֹּאמַ דֹּר נֶדֶ ״וַתִּ
רוּךְ הוּא דוֹשׁ בָּ קָּ הַ אוֹ לְ רָ קְּ ם שֶׁ יָה אָדָ ת עוֹלָמוֹ, לֹא הָ רוּךְ הוּא אֶ בָּ

בָאוֹת״. אַתּוּ ״צְ רָ נָּה וּקְ ה חַ בָּאתָ ד שֶׁ בָאוֹת״, עַ ״צְ
"And she vowed a vow and said, O L-rd of hosts" (ibid. v. 11)

— R. Eleazar said : From the day that the Holy One, blessed

be He, created His universe, there was nobody who called

Him "[L-rd of] hosts" until Hannah came and gave Him that

designation.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות לא, ב.

3

ואמר הקב״ה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה מדרש שמואל פ״ב.

4

ויאמר שמואל כה אמר ה׳ צבאות

Shmuel’s words to King Shaul before the war against

Amalek: “Thus says Havayah Tzevaos: I have remembered

what Amalek did to Israel.” It fulfills the promise that

Chanah’s son would open with her Name.

I Samuel 15:2שמואל א ט״ו:ב׳
K E H O T ’ S  N O T E

שמואל-א טו, ב.

5

The Midrash on Chanah’s prayer: G-d told her that since

creation no one had praised Him with this verse but her,

and that her son would stand and open with it, as in “Thus

says Havayah Tzevaos: I have remembered.” The Kehot

note refers here for G-d’s promise.

Midrash Shmuel 2:5מדרש שמואל ב׳:ה׳

ה׳ צבאות )שמואל א׳ א׳ י״א(. ר׳ יהושע דסיכנין בשם ר׳ לוי אמר לה

הקב״ה חנה מתחלת בריאתו של עולם לא קלסני אדם בפסוק זה אלא
את, חייך שבנך עומד ופותח בו, הדא הוא דכתיב כה אמר ה׳ צבאות
פקדתי את אשר עשה )לך( עמלק לישראל )שמואל א׳ ט״ו ב׳(. אמר
רבי יהושע בן לוי אמר לה הקב״ה חנה את רבית בחיילותי, ואני ארבה
בחיילותיך, ]דכתיב[ כל אלה בנים להימן חוזה המלך בדברי האלקים

להרים קרן ויתן האלקים להימן בנים ארבעה עשר ובנות שלש )דה״א
כ״ה ה׳(.

Krakow, 1893 (Public Domain)

6

ספ״ד דשבועות

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

לה, א.

7

ענין שם צבאות

The note points there for a lengthy explanation of the

Name Tzevaos.

K E H O T ’ S  N O T E

ראה ד״ה באתי לגני תש״מ בארוכה. ד״ה ויהי בעצם היום הזה תשמ״ז.

8

A baraisa lists the Names that may not be erased, among

them Tzevaos, while descriptions such as “the Great” and

“the Mighty” may be erased. The Alter Rebbe cites it to

show that Tzevaos is a true Name of G-d.

Shevuot 35a:27שבועות ל״ה א:כ״ז

יֵשׁ ין, וְ קִ חָ מְ נִּ מוֹת שֶׁ י: יֵשׁ שֵׁ הִ ינְ מִ הוּ?! וּרְ ינְ מוֹת נִ חוּם שֵׁ רַ נּוּן וְ חַ א דְּ רָ ימְ מֵ לְ

יךָ״, לֹקֶ  ל״, ״אֱ גוֹן ״אֵ ין: כְּ קִ חָ מְ ין נִ אֵ מוֹת שֶׁ ן שֵׁ לּוּ הֵ ין – אֵ קִ חָ מְ ין נִ אֵ מוֹת שֶׁ שֵׁ
־ י״, ״שַׁ ״יוֹד הֵ לֶת״ וְ יֶה״, ״אָלֶף דָּ הְ ר אֶ יֶה אֲשֶׁ הְ יכֶם״, ״אֶ לֹקֵ  ים״, ״אֱ לֹקִ  ״אֱ

ין. קִ חָ מְ ין נִ לּוּ אֵ י אֵ בָאוֹת״ – הֲרֵ י״, ״צְ דַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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P A R A G R A P H  4

דלאו מכל אלין מדות איהו כלל

It explains that even the description “beyond comparison”

does not suit G-d’s essence.

Tikkunei Zohar, Patach Eliyahu · 17b:4–6תקוני הזהר י״ז ב:ד׳-ו׳

דין איהו גבורה. משפט עמודא דאמצעיתא. צדק מלכותא קדישא.
מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית. כלא לאחזאה איך
אתנהיג עלמא. אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט

ידיע׳ דאיהו רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון
ויתחדשון מלין על ידך דהא רשותא אית לך )נ״א אתיהיב לך( לגלאה
רזין טמירין על ידך מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען.
Constantinople, 1740 (CC-BY-NC)
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ת״ז בהקדמה )פתח אליהו(. בד״ה בעצם היום הזה תשמ״ז מבאר שגם
התואר אין ערוך אינו מתאים לזה, כי התואר אין ערוך שייך כאשר ב׳
הענינים יש להם איזה שייכות וצד השוה ובכ״ז אינם בערך זל״ז, משא״כ
עצמותו ומהותו ית׳ שהוא מובדל מכל ההשפעות הרי גם התואר אין ערוך

אינו מתאים ע״ז.

10

דלאו מכל אלין מדות איהו כלל

Eliyahu’s prayer in the introduction to the Tikkunei Zohar

(Patach Eliyahu) shows how G-d conducts the world

through the Sefiros, then says that He has no known right‐

eousness or justice and is “not of any of these attributes at

all.” The Alter Rebbe uses it to show that the attributes do

not describe His essence.

Tikkunei Zohar 17b:5–7תקוני הזהר י״ז ב:ה׳-ז׳

אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט ידיע׳ דאיהו
רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון ויתחדשון מלין על
ידך דהא רשותא אית לך )נ״א אתיהיב לך( לגלאה רזין טמירין על ידך
מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען. קם רבי שמעון

פתח ואמר לך יי׳ הגדולה והגבורה וכו׳
Constantinople, 1740 (CC-BY-NC)

11

במקום שאתה מוצא גדולתו

Rabbi Yochanan teaches that wherever you find G-d’s

might (in the Talmud’s wording), you find His humility,

and shows it in the Torah, the Prophets and the Writings.

The maamar reads the humility as G-d lowering Himself

into the vessels of Atzilus.

Megillah 31a:12–13מגילה ל״א א:י״ב-י״ג

רוּךְ הוּא, דוֹשׁ בָּ קָּ ל הַ תוֹ שֶׁ בוּרָ ה מוֹצֵא גְּ אַתָּ קוֹם שֶׁ נָן: כׇּל מָ י יוֹחָ בִּ ר רַ אָמַ
שׁוּלָּשׁ ים, וּמְ יאִ בִ נְּ נוּי בַּ שָׁ ה, וְ בָר זֶה כָּתוּב בַּתּוֹרָ נוּתוֹ. דָּ ותָ וְ נְ ה מוֹצֵא עִ אַתָּ
דוֹנֵי אֲ ים וַ לֹקִ  אֱ י הָ לֹקֵ  יכֶם הוּא אֱ לֹקֵ  י ה׳ אֱ ה: ״כִּ ים. כָּתוּב בַּתּוֹרָ תוּבִ כְּ בַּ

נוּי נָה״. שָׁ מָ אַלְ פַּט יָתוֹם וְ שְׁ ה מִ יהּ: ״עוֹשֶׂ רֵ תְ יב בָּ תִ ים״, וּכְ דוֹנִ אֲ הָ
יהּ: רֵ תְ יב בָּ תִ גוֹ׳״, וּכְ דוֹשׁ וְ קָ ד וְ ן עַ א שׁוֹכֵ שָּׂ נִ ם וְ ר רָ ים: ״כֹה אָמַ יאִ בִ נְּ בַּ
יב: ״סוֹלּוּ לָרוֹכֵב תִ כְ ים, דִּ תוּבִ כְּ שׁוּלָּשׁ בַּ ״, מְ פַל רוּחַ כָּא וּשְׁ ת דַּ אֶ ״וְ

ים … י יְתוֹמִ בִ יהּ: ״אֲ רֵ תְ יב בָּ תִ מוֹ״, וּכְ הּ שְׁ קָ בוֹת בְּ עֲרָ בָּ
Yohanan said: Wherever you find [mentioned in the Bible]

the power of the Holy One, blessed be He, you also find his

humility. This fact is stated in the Torah, repeated in the

Prophets, and stated a third time in the [Sacred] Writings. It

is written in the Torah, “For the L-rd your G-d, He is the G-d

of gods and L-rd of lords,” and it says immediately after‐

wards, “He executes justice for the orphan and widow”

(Deuteronomy 10:17). It is repeated in the Prophets: “For

thus said He who …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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מגילה לא, א. ראה בהנסמן לעיל טז, א.
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וכמאמר אליהו

Kehot’s marei makom for these words (its note is below).
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ת״ז בהקדמה.

13

אנת חכים

Eliyahu’s prayer says, “You are wise, but not with a known

wisdom.” The Alter Rebbe reads “You are wise” as praise

of G-d’s humility in clothing Himself in the vessel of

Chochmah.

Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳

אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית

לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה
לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום
עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק
מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית.

כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)

14

שמותיו של הקב״ה הם הכלים

Referring to this maamar, Likkutei Torah adds a teaching

in the name of the Baal Shem Tov: the Names are not the

vessels themselves, since the vessels are the attributes

while a Name refers to the Creator Himself; they are the

life-force and light from the Infinite Light that is in each

vessel and gives it life.
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ראה בלקו״ת פ׳ בהר מג, ב בשם הבעש״ט דאין ר״ל שהשמות הן הכלים
עצמן רק שהם החיות וההארה מאור א״ס המלובש בהכלי ומחי׳ את הכלי

ע״ש. ראה גם שם בהוספות נא, ג. וראה גם ד״ה וארא תרמ״ט ע׳ ערה.

15

ע״ד דאיהו וגרמוהי

A variant reading: Rabbi Asher’s gloss has עד (“until”) in

place of ע״ד (“in the manner of”), so the Infinite Light is

united with the vessels “until ‘He and His vessels are one.’”

K E H O T ’ S  N O T E

בהגהת הרה״ח ר׳ אשר: עד.

16

דאיהו וגרמוהי חד
The introduction to the Tikkunei Zohar says that the King

is within the ten Sefiros of Atzilus, “He and His vessels are

one in them, He and His life are one in them,” and that

17
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P A R A G R A P H  5

P A R A G R A P H  6

this is not so in the ten Sefiros of Beriah. The maamar uses

the phrase for the complete union of the Infinite Light with

the vessels of Atzilus.

Tikkunei Zohar 3b:9–10תקוני הזהר ג׳ ב:ט׳-י׳

י יּיוָ חַ יהוּ וְ הוֹן, אִ ד בְּ יהּ חַ מֵ גַרְ יהוּ וְ הוֹן, אִ כָּא בְּ לְ ילוּת מַ צִ אֲ ירוֹת דַּ פִ ר סְ שֶׂ עִִּ דְּ
ד, יֵּיהוֹן חַ חַ ינוּן וְ לַאו אִ יאָה, דְ רִ בְּ ירוֹת דִּ פִ ר סְ שֶׂ עִִ י בְּ כִ לַאו הָ ה דְּ הוֹן, מַ ד בְּ חַ
ר שֶׂ עִִ יר )נ״א נחית( בְּ ל כֹּלָּא הוּא נָהִ לַּת עַ עִ ד. וְ יהוֹן חַ מֵ גַרְ ינוּן וְ לַאו אִ
תּוֹת ר כִּ שֶׂ עִִ יר בְּ נָהִ יאָה, וְ רִ בְּ ירוֹת דִּ פִ ר סְ שֶׂ עִִ ילוּת, וּבְ צִ אֲ ירוֹת דַּ פִ סְ

ר. תַ כָל אֲ י בְ נִּ תַּ שְׁ לָא אִ א, וְ יעָ קִ רְ י דִ גַּלֵּ ר גַּלְ שֶׂ עִִ יָּא, וּבְ אָכַ לְ מַ דְּ
Tikkunei Zohar - Vocalized (Public Domain)

מצטרף עם כל השמות

It cites a teaching, recorded by one of the listeners, that

the Name Kel also combines with all the Names because it

is the level of “what arose in His will” and includes both

judgment and mercy, and asks how this fits this maamar,

where Havayah is the light and the other Names the

vessels.

K E H O T ’ S  N O T E

אף ששם א-ל מצטרף עם כל השמות, ראה בד״ה בחדש השביעי תרנ״ד ע׳ יב
וז״ל: ראיתי בכתבי א׳ מהשומעים שכ׳ בשם כ״ק אאמו״ר זצוקללה״ה נ״ע
דשם אל מצטרף עם כל השמות מפני שהוא בחי׳ מה שעלה ברצונו כו׳ כנ״ל
וכולל מדה״ד ומדה״ר וכמ״ש אכן אתה אל מסתתר כו׳, ולכאורה צ״ע דהלא
בתו״א פ׳ בא ד״ה בעצם היום הזה מבואר ההפרש בין ש׳ הוי׳ לשאר שמות
דש׳ הוי׳ הוא בחי׳ האור ושארי שמות בבחי׳ כלים ולכן ש׳ הוי׳ מצטרף עם
כל השמות כו׳ יעו״ש. אך י״ל הכוונה דיש הפרש בענין הצירוף דשם אל
שמצטרף עם כל השמות היינו שהוא לפי אופן הש׳ שמצטרף עמו, ע״ש
בארוכה. בד״ה כי תשא תרל״ח סעי׳ ה׳ )ע׳ סג(: ”כמ״כ יובן למעלה ענין
השמות שהם מחברים האורות עם הכלי׳ וזהו בבחי׳ ע״ס, והגם שבת״א פ׳ בא
נת׳ דשאר השמות מלבד שם הוי׳ הם בהכלים דע״ס, אך מבואר במ״א בשם
הבעש״ט נ״ע דאין ר״ל שהשמות הם הכלים עצמן דהא הכלים הם המדות
והשם קאי על הבורא עצמו שהוא עצמו כביכול נק׳ אל, אלא מ״ש שהשמות
הם בכלים פי׳ שהם בחי׳ החיות וההארה מאוא״ס המלובש בהכלי ומחי׳ את
הכלי, כי הכלים יש להם חיות מאוא״ס לבד האור המלובש בהם, וז״ע שאר
השמות שאינם נמחקים. אמנם שם הוי׳ הוא המשכת האור בהכלי שמחבר
וממשיך האור בהכלי וזהו בע״ס”. ומה שכתב מבואר במ״א כנראה הכוונה

לקו״ת בהר מג, ב המובא לעיל בהערה ד״ה שמותיו.
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ביום עשות ה׳ אלקים

The verse that opens the second account of creation:

“These are the generations of the heavens and the earth

when they were created, on the day that Havayah Elokim

made earth and heavens.” Here the Torah first pairs the

Name Havayah with Elokim, and the Alter Rebbe cites it as

an example of Havayah combining with another Name.

Genesis 2:4בראשית ב׳:ד׳

ץ רֶ ים אֶ לֹקִ  יוֹם עֲשׂוֹת ה׳ אֱ אָם בְּ רְ בָּ הִ ץ בְּ אָרֶ הָ יִם וְ מַ שָּׁ דוֹת הַ לֶּה תוֹלְ אֵ
יִם: מָ שָׁ וְ

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ד.
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זה שמי לעלם

G-d tells Moshe His Name: “This is My Name forever, and

this is My remembrance from generation to generation.”

The Tikkunei Zohar finds the 613 commandments in it, as

explained here.

Exodus 3:15שמות ג׳:ט״ו

יכֶם בֹתֵ י אֲ לֹקֵ  ל ה׳ אֱ אֵ רָ נֵי יִשְׂ ל־בְּ ר אֶ ה כֹּה־תֹאמַ ל־מֹשֶׁ ים אֶ לֹקִ  ר עוֹד אֱ יֹּאמֶ וַ

זֶה עֹלָם וְ י לְ מִ יכֶם זֶה־שְּׁ לֵ י אֲ נִ חַ לָ י יַעֲקֹב שְׁ לֹקֵ א ק וֵ חָ צְ י יִ לֹקֵ  ם אֱ הָ רָ י אַבְ לֹקֵ  אֱ
דֹר דֹּר: י לְ רִ כְ זִ

And G-d said moreover unto Moses: ‘Thus shalt thou say

unto the children of Israel: The L-RD, the G-d of your fa‐

thers, the G-d of Abraham, the G-d of Isaac, and the G-d of

Jacob, hath sent me unto you; this is My name for ever, and

this is My memorial unto all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות ג, טו.

20

The same reading elsewhere in the Tikkunei Zohar: “My

Name” with yud-heh is the 365 prohibitions and “My re‐

membrance” with vav-heh the 248 positive command‐

ments, to show that the Torah was created with G-d’s

Name.

Tikkunei Zohar 64a:2תקוני הזהר ס״ד א:ב׳

ין לִ ין קָ לֵּ אִ לֵּל בְּ מַ יהוּ לָא הֲוָה מְ אִ יהוּ, וְ ד אִ יךְ הוּא חַ רִ א בְּ שָׁ א קוּדְ הָ דְּ
א ין דָּ גִ א, וּבְ יתָ יְ אוֹרַ יהּ הֲוָה בְ רֵ יקָ יהּ וִ מֵ שְׁ זָאָה דִ אַחְ לָּא לְ י, אֶ אָנֹכִ ין דְּ בּוּרִ דִ וְ
ין זַעוּן כָּל אוּמִ זַעִִ יִתְ ין דְּ גִ ינָהּ )נ״א בדינא(, בְּ יל מִ לִּ יךְ הוּא מַ רִ א בְּ שָׁ קוּדְ
ה מֹשֶׁ יךְ הוּא לְ רִ א בְּ שָׁ ר קוּדְ א אָמַ ין דָּ גִ ין בָּהּ, וּבְ לִ דְ תַּ שְׁ מִ ין דְּ לֵּ אִ א מֵ מָ לְ עָ דְּ

"ה סָ ם י״ה שְׁ י עִ מִ דוֹר דּוֹר, שְׁ י לְ רִ כְ זֶה זִ עֹלָם וְ י לְ מִ )שמות ג טו( זֶה שְּׁ

זָאָה אַחְ ה, לְ עֲשֵׂ ין דַּ קּוּדִ "ח פִּ מַ ם ו״ה רְ י עִ רִ כְ ה, זִ עֲשֶׂ לֹא תַ ין דְּ קּוּדִ פִּ
יאַת, … רִ בְּ תְ יךְ הוּא אִ רִ א בְּ שָׁ קוּדְ א דְ מָ שְׁ א בִ יתָ יְ אוֹרַ דְ

Tikkunei Zohar - Vocalized (Public Domain)
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ופי׳ בת״ז
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בהקדמה ה, א. ובעוד מקומות.
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שמי עם י״ה שס״ה ל״ת. זכרי עם ו״ה רמ״ח מ״ע
In the introduction to the Tikkunei Zohar: “My Name” with

yud-heh is 365, and “My remembrance” with vav-heh is

248. It explains why the 365 prohibitions, which are awe,

come before the 248 positive commandments, which are

love.

Tikkunei Zohar 5a:4תקוני הזהר ה׳ א:ד׳

יב תִ כְ א הוּא דִ ימוּ, הֲדָ חִ ינוּן רְ אִ ין דְּ קּוּדִ "ח פִּ מַ רַ ילוּ, לְ חִ ינוּן דְּ אִ … דְ

ם ו״ה י עִ רִ כְ "ה, זִ סָ ם י״ה שְׁ י עִ מִ עֹלָם וכו׳, שְׁ י לְ מִ )שמות ג טו( זֶה שְּׁ

"ח. מַ רְ
Tikkunei Zohar - Vocalized (Public Domain)
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עיקר נבואתו היתה מאצי׳

Likkutei Torah, Bamidbar, says that Atzilus itself being

clothed even in Asiyah can be pictured from Moshe’s

prophecy, in which the higher Atzilus itself shone while he

was clothed in a physical body.

K E H O T ’ S  N O T E

ראה גם לקו״ת במדבר ב, ב. שה״ש כח, ג. לקו״ש ח״ט ע׳ 204 הערה 7.

24

רק דרך מעבר נמשך ע״י הבריאה

According to the note, the end of the explanation of “Tzav

es Aharon” says the same, that Moshe’s prophecy passed

through Beriah.
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וכ״ה בלקו״ת סוף הביאור דצוא״ר. וראה שער היחוד והאמונה פ״ה: ”השגת
משרע״ה בנבואתו לא היתה בעולם האצי׳ אלא ע״י התלבשותו בעולם
הבריאה. לקוטי הש״ס להאריז״ל ברכות )ה, א(: משה רבינו נבואתו היתה
מהיכל ק״ק דבריאה אשר שם הוא סוד כח״ב דבריאה )לקו״ש ח״ו ע׳ 252(.
ומתרץ שם כ״ק אדמו״ר זי״ע שבקו״א לתניא ד״ה להבין מ״ש בפע״ח )קנח,
א( ”ע״י מעבר חסד דיצירה ועשי׳ הנק׳ ג״כ התלבשות”. וכ״ה בשעה״ק
להרח״ו ח״ג ש״ו. וראה גם בלקו״ש ח״ט ע׳ 204 הערה 7. לקו״ת במדבר ב,

ב.
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עיקר נבואתו היתה מאצי׳ רק דרך מעבר נמשך על ידי הבריאה

Rabbi Chaim Vital describes the levels of prophecy: Moshe

rose to Atzilus and saw from there, but only through a

clothing in Beriah alone, and that only by way of passage,

while the other prophets saw through full clothing in the

lights of Beriah. The text cites it for the source of Moshe’s

prophecy.

Sha'arei Kedusha, Part 3 6שערי קדושה, חלק ג ו׳
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משא״כ בבי״ע אין הגילוי כלל בהכלים
It remarks that this line, that in Beriah, Yetzirah and

Asiyah there is no revelation in the vessels, needs exami‐

nation in light of what Torah Ohr says later, on page 86a.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ יתרו ע׳ תשמח שצ״ע למ״ש לקמן פו, א. ראה המשך תער״ב
ח״ב ע׳ תתקנה.
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ולאו איהו וגרמוהי חד בהון

The Tikkunei Zohar contrasts the ten Sefiros of Atzilus,

where “He and His vessels are one in them,” with the ten

Sefiros of Beriah, where “they and their vessels are not

one.” This is the “as is known” of the text’s parenthesis.

Tikkunei Zohar 3b:9–10תקוני הזהר ג׳ ב:ט׳-י׳

י יּיוָ חַ יהוּ וְ הוֹן, אִ ד בְּ יהּ חַ מֵ גַרְ יהוּ וְ הוֹן, אִ כָּא בְּ לְ ילוּת מַ צִ אֲ ירוֹת דַּ פִ ר סְ שֶׂ עִִּ דְּ
ד, יֵּיהוֹן חַ חַ ינוּן וְ לַאו אִ יאָה, דְ רִ בְּ ירוֹת דִּ פִ ר סְ שֶׂ עִִ י בְּ כִ לַאו הָ ה דְּ הוֹן, מַ ד בְּ חַ
ר שֶׂ עִִ יר )נ״א נחית( בְּ ל כֹּלָּא הוּא נָהִ לַּת עַ עִ ד. וְ יהוֹן חַ מֵ גַרְ ינוּן וְ לַאו אִ
תּוֹת ר כִּ שֶׂ עִִ יר בְּ נָהִ יאָה, וְ רִ בְּ ירוֹת דִּ פִ ר סְ שֶׂ עִִ ילוּת, וּבְ צִ אֲ ירוֹת דַּ פִ סְ

ר. תַ כָל אֲ י בְ נִּ תַּ שְׁ לָא אִ א, וְ יעָ קִ רְ י דִ גַּלֵּ ר גַּלְ שֶׂ עִִ יָּא, וּבְ אָכַ לְ מַ דְּ
Tikkunei Zohar - Vocalized (Public Domain)
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שאין נביא רשאי לחדש דבר

From the words “These are the commandments” the

Talmud derives that from then on a prophet may not intro‐

duce anything new. The Alter Rebbe raises it as an objec‐

tion to the prophets’ new drawing down and answers that

nothing was added to the Torah itself.

Shabbat 104a:2שבת ק״ד א:ב׳

בָר שׁ דָּ דֵּ חַ אי לְ שַּׁ יא רַ נָּבִ ין הַ אֵ וֹת״ — שֶׁ צְ מִּ לֶּה הַ יב: ״אֵ תִ כְ הָ א?! וְ רָ בְּ יסְ תִ וְ

סוֹף י בְּ יבָה הֵ צַע תֵּ מְ אֶ י בְּ ין הֵ עִ ע לָא הֲוָה יָדְ ידָּ וַאי, מִ ה׳ הֲ לָּא מִ ה! אֶ תָּ עַ מֵ
יא נָּבִ ין הַ אֵ וֹת״ — שֶׁ צְ מִּ לֶּה הַ י ״אֵ אַכַּתִּ הוּ. וְ ינְ נִ קְּ ים תַּ אֲתוֹ צוֹפִ יבָה, וַ תֵּ

דוּם. סְּ יִ רוּ וְ זְ חָ כָחוּם וְ לָּא, שְׁ ה! אֶ תָּ עַ בָר מֵ שׁ דָּ דֵּ חַ אי לְ שַּׁ רַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת קד, א.
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רק המשכת התורה בלי תוס׳ וגרעון מאצילות לבריאה

It supports the point that the prophets add nothing to the

Torah.

Amos 3:7עמוס ג׳:ז׳

ים: יאִ בִ נְּ יו הַ דָ ל־עֲבָ ם־גָּלָה סוֹדוֹ אֶ י אִ בָר כִּ דֹ־נָי ה׳ דָּ ה אֲ י לֹא יַעֲשֶׂ כִּ
For the L-rd GOD will do nothing, But He revealeth His

counsel unto His servants the prophets.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה לקו״ש חכ״א ע׳ 46 הערה 18: ”כמש״נ )עמוס ג, ז( גלה סודו אל עבדיו
הנביאים”. וראה תענית )ט, א( ”מי איכא מידי דכתיבי בכתובי דלא רמיזי
באורייתא”. וברש״י שם: שהחומש הוא יסוד נביאים וכתובים. ולהעיר

מאבות )בתחלתה(: תורה כו׳ ומסרה לנביאים כו׳, עכ״ל ע״ש.
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מספר לגדודיו
Bildad says of G-d, “Is there any number to His troops?”

The maamar’s words echo it to describe the countless

hosts of souls and angels of Beriah.

Job 25:3איוב כ״ה:ג׳

הוּ: לֹא־יָקוּם אוֹרֵ י  ל־מִ עַ יו וְ דוּדָ גְ ר לִ פָּ סְ הֲיֵשׁ מִ
Is there any number of His armies? And upon whom doth

not His light arise?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהוא עצמו הוא הדעה

The Rambam teaches that G-d does not know with a

knowledge outside Himself, as we do: He is Himself the

knower, the known and the knowledge, all one. The maa‐

mar takes this as the model of the union of Atzilus, where

G-d is Himself the attribute.

Mishneh Torah, Foundations of the Torah 2:10,משנה תורה
הלכות יסודי התורה ב׳:י׳

בֵּה רְ לֹהוּת הַ ם אֱ יוּ שָׁ נּוּ הָ מֶּ ה חוּץ מִ עָ דֵ עַ בְּ יוֹדֵ יִּים וְ חַ י בַּ יָה חַ י הָ לֵ מָ לְ אִ … שֶׁ

ךְ רֶ כָל דֶּ נָּה וּבְ כָּל פִּ כָּל צַד וּמִ ד מִ חָ לָּא אֶ ן אֶ בָר כֵּ דָּ ין הַ אֵ תּוֹ, וְ עְ דַ יָּיו וְ חַ הוּא וְ
כּל הּ הַ מָ צְ ה עַ עָ דֵּ הוּא הַ יָּדוּעַ וְ הוּא הַ עַ וְ יּוֹדֵ ר הוּא הַ ה אוֹמֵ צֵאתָ אַתָּ מְ יִחוּד. נִ
ם אָדָ לֵב הָ לֹא בְּ עוֹ וְ מְ שָׁ אֹזֶן לְ לֹא בָּ רוֹ וְ אָמְ פֶּה לְ ין כֹּחַ בַּ בָר זֶה אֵ דָ ד. וְ חָ אֶ
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י ה׳ ר חֵ ין אוֹמֵ אֵ ךָ וְ שְׁ י נַפְ חֵ עֹה וְ רְ י פַ ר חֵ ךְ אוֹמֵ יכָ פִ יוֹ. וּלְ רְ ל בֻּ ירוֹ עַ כִּ הַ לְ
יֵּי חַ יִּים אוֹ כְּ חַ ים הַ גּוּפִ יֵּי הַ מוֹ חַ נַיִם כְּ יָּיו שְׁ חַ א וְ בּוֹרֵ ין הַ אֵ י ה׳. שֶׁ לָּא חַ אֶ

ךְ … יכָ פִ ים. לְ אָכִ לְ מַּ הַ

The Holy One, blessed is He! recognizes His Own Truth and

knows it as it really is; and He does not know with an intelli‐

gence which is apart from Himself, as we know, for, we and

our intelligence are not one, but the Creator, may He be

blessed! and His Intelligence and His Life are One from

every lateral, angle and manner of Unity. Since but for this,

He would live a life and understand with an intelligence

apart from Himself, then there would be many gods, He, His

life …

Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

כך מתייחד בכלי׳ דבי״ע

It cites the Or HaTorah on Bo that this idea is not found in

Etz Chaim, which implies that it is the Alter Rebbe’s own

new teaching, since the Tzemach Tzedek gives no other

source for it.
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בד״ה באתי לגני תש״מ סעי״ז מציין מאוה״ת בא ע׳ שכח שבע״ח לא מצינו
זה, שמזה משמע שזהו חידושו של כ״ק אדמו״ר הזקן, כדמוכח ממה שכ״ק
אדמו״ר הצ״צ אינו מציין מקור אחר לזה. וכ״כ בד״ה ויהי בעצם היום הזה

תשמ״ג.
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וכהדין קמצא דלבושי׳ מני׳ ובי׳

The Rabbis compare Adam to the angel Gavriel, “clothed

in linen” (Daniel 10:5), “like this locust whose garment is

of itself and in itself.” The maamar uses the image for a

garment that is one with its wearer, like the body with the

soul.

Bereshit Rabbah 21:5בראשית רבה כ״א:ה׳

… שמע ישראל ה׳ אלקינו ה׳ אחד. רבנן אמרי: כגבריאל, שנאמר

)דניאל י(: והנה איש אחד לבוש הבדים, כהדין קמצא, דלבושיה מיניה

וביה. ריש לקיש אמר: כיונה. מה זה בורח משליחותו של מקום,
שנאמר )יונה ב(: ויקם יונה לברוח תרשישה מלפני ה׳, אף זה בורח

מלקיים צווי המקום. מה זה לא לן בכבודו, אף זה לא לן כבודו עמו.
רבי ברכיה בשם רבי חנינא אמר: כאליהו. מה זה לא טעם טעם מות,
אף זה לא היה ראוי לטעום טעם מות. היא דעתיה דרבי ברכיהבשם רבי

חנין דאמר: כל זמן שהיה …
Rabbi Papus expounded: “Behold, the man has become as

one of us” – like one of the ministering angels. Rabbi Akiva

said to him: Enough, Papus. He said to him: How then do

you explain: “Behold, the man has become as one of us”? He

said to him: That the Holy One blessed be He gave him two

paths, the path of life and the path of death, and he selected

for himself another path. is interpreted as “from him.” He

chose “one” path, by himself. Rabbi Yehuda bar Simon …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)
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ב״ר כא, ה.
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כחשכה כאורה

David says that no darkness can hide anything from G-d:

before Him “darkness is as light.” Here it describes the

light that encompasses all worlds, for which high and low

are the same.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ותתפלל על ה׳ . . הוי״ה צבאות
Chanah, childless and “bitter of soul,” “prayed upon (al)

Havayah and wept” at Shiloh. Plainly al here means “to”;

the maamar reads it as “above”: to bring down Tzevaos

she drew from above the Name Havayah (context:

Steinsaltz Tanakh).

I Samuel 1:10שמואל א א׳:י׳

כֶּה: בְ כֹה תִ ל־ה׳ וּבָ לֵּל עַ פַּ תְ ת נָפֶשׁ וַתִּ רַ יא מָ הִ וְ
and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמואל-א א, י. יא.
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ותאמר הוי״ה צבאות

Chanah’s vow: “And she said, Havayah Tzevaos, if You will

indeed look upon the affliction of Your maidservant…,”

asking for a son whom she would give to Havayah all his

life. According to the Talmud, this was the first time any‐

one called G-d Tzevaos.

I Samuel 1:11שמואל א א׳:י״א

לֹא־ י וְ נִ תַּ כַרְ ךָ וּזְ תֶ מָ י אֲ נִ עֳ ה בׇּ אֶ רְ אֹה תִ ם־רָ בָאוֹת אִ ר ה׳ צְ ר וַתֹּאמַ דֹּר נֶדֶ וַתִּ
יָּיו י חַ מֵ יו לַה׳ כׇּל־יְ תִּ תַ ים וּנְ נָשִׁ ע אֲ ךָ זֶרַ תְ מָ אֲ ה לַ תָּ נָתַ ךָ וְ תֶ מָ ת־אֲ כַּח אֶ שְׁ תִ

ל־רֹאשׁוֹ: לֹא־יַעֲלֶה עַ ה  וּמוֹרָ
And she vowed a vow, and said: ‘O L-RD of hosts, if Thou wilt

indeed look on the affliction of Thy handmaid, and remem‐

ber me, and not forget Thy handmaid, but wilt give unto Thy

handmaid a man-child, then I will give him unto the L-RD

all the days of his life, and there shall no razor come upon

his head.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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להמשיך בחי׳ צבאות
The parallel passage there adds: “And this is the Name

Tzevaos that Chanah said, which is the Name in Beriah,

Yetzirah and Asiyah.”
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בהמשך זאת חנוכת המזבח תר״מ סעי׳ ד נוסף: וזה שם צבאות שא׳ חנה
שהוא השם שבבי״ע, ע״ש.

38

ע״פ לא תהי׳ משכלה ועקרה

The maamar “There shall be none who miscarries or is

barren” explains “And Chanah prayed upon Havayah.”

Havayah means bringing everything into being in all the

39
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worlds, but in relation to G-d Himself this Name does not

apply; Chanah bound herself “upon,” far above, the Name

Havayah, to be nullified in His unity with self-sacrifice.

K E H O T ’ S  N O T E

לקמן עט, ב. ובאוה״ת פ׳ משפטים ע״פ זה.

לא תהי׳ משכלה ועקרה
G-d’s promise to Israel in Parshas Mishpatim, if they serve

Him: “There shall be none who miscarries or is barren in

your land.” The Torah Ohr maamar on this verse explains

Chanah’s prayer “upon Havayah,” and the text refers the

reader there.

Exodus 23:26שמות כ״ג:כ״ו

לֵּא: מַ יךָ אֲ פַּר יָמֶ סְ ת־מִ ךָ אֶ צֶ אַרְ ה בְּ רָ עֲקָ כֵּלָה וַ שַׁ יֶה מְ הְ לֹא תִ
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומתחת זרועות עולם

From Moshe’s last blessing of Israel: “The G-d of old is a

dwelling place, and beneath are the arms of the world (ze‐

ro’os olam).” Plainly olam here means “everlasting”: be‐

neath Israel are G-d’s eternal arms. The maamar cites it to

show that the highest power, the light that encompasses

all worlds, reaches even the lowest levels (context:

Steinsaltz Tanakh).

Deuteronomy 33:27דברים ל״ג:כ״ז

ד: מֵ שְׁ ר הַ יֹּאמֶ נֶיךָ אוֹיֵב וַ פָּ שׁ מִ יְגָרֶ רֹעֹת עוֹלָם וַ ת זְ חַ תַּ ם וּמִ דֶ י קֶ לֹקֵ  עֹנָהֿ אֱ מְ
The eternal G-d is a dwelling-place, And underneath are the

everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לג, כז.
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בעצם היום הזה יצאו כל צבאות

The maamar’s opening verse, “on this very day all the

hosts of Havayah went out of the land of Egypt.” Here it is

explained as referring to the sparks refined in the

Egyptian exile.

Exodus 12:41שמות י״ב:מ״א

אוּ זֶּה יָצְ יּוֹם הַ צֶם הַ עֶ י בְּ הִ יְ נָה וַ אוֹת שָׁ בַּע מֵ אַרְ נָה וְ ים שָׁ לֹשִׁ  ץ שְׁ קֵּ י מִ הִ יְ וַ

יִם: רָ צְ ץ מִ רֶ אֶ אוֹת ה׳ מֵ בְ כׇּל־צִ
And it came to pass at the end of four hundred and thirty

years, even the selfsame day it came to pass, that all the host

of the L-RD went out from the land of Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וינצלו את מצרים
G-d gave the people favor in the eyes of the Egyptians, who

granted what they asked, “and they emptied out Egypt” of

its wealth. The maamar reads it as the refining of the 202

sparks of holiness that were in Egypt.

Exodus 12:36שמות י״ב:ל״ו

יִם: רָ צְ ת־מִ לוּ אֶ נַצְּ יְ לוּם וַ אִ יַּשְׁ יִם וַ רַ צְ ינֵי מִ עֵ ם בְּ עָ ן הָ ת־חֵ ן אֶ ה׳ נָתַ וַ
And the L-RD gave the people favour in the sight of the

Egyptians, so that they let them have what they asked. And

they despoiled the Egyptians.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יב, לו.
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וגם ערב רב עלה אתם

“And also a mixed multitude went up with them,” as Israel

left Egypt: plainly, a large crowd of other people who

joined them. The maamar links the word rav, numerically

202, to the 202 sparks refined in Egypt (context: Steinsaltz

Tanakh).

Exodus 12:38שמות י״ב:ל״ח

אֹד: ד מְ נֶה כָּבֵ קְ ר מִ צֹאן וּבָקָ ם וְ תָּ לָה אִ ב עָ ב רַ רֶ גַם־עֵ וְ
And a mixed multitude went up also with them; and flocks,

and herds, even very much cattle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יב, לח.
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רב לך
G-d’s answer to Moshe’s plea to enter the land: “Enough

for you (rav lach); speak to Me no more of this matter.”

The maamar cites it beside “erev rav” for the same word

rav.

Deuteronomy 3:26דברים ג׳:כ״ו

ךְ אַל־תּוֹסֶף ב־לָ י רַ לַ ר ה׳ אֵ יֹּאמֶ י וַ לָ ע אֵ מַ לֹא שָׁ כֶם וְ נְ עַ מַ י לְ בֵּר ה׳ בִּ עַ יִּתְ וַ
זֶּה: בָר הַ דָּ י עוֹד בַּ לַ בֵּר אֵ דַּ

But the L-RD was wroth with me for your sakes, and hear‐

kened not unto me; and the L-RD said unto me: ‘Let it suf‐

fice thee; speak no more unto Me of this matter.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הוציא ה׳ את בני ישראל על צבאתם

The last verse of the chapter: “On this very day Havayah

brought the children of Israel out of the land of Egypt by

their hosts.” Plainly al tzivosam means “by their hosts,” in

their ordered ranks; the maamar reads it as “above their

hosts,” the souls of Israel being above the sparks.

Exodus 12:51שמות י״ב:נ״א

ל־ יִם עַ רַ צְ ץ מִ רֶ אֶ ל מֵ אֵ רָ נֵי יִשְׂ ת־בְּ יא ה׳ אֶ זֶּה הוֹצִ יּוֹם הַ צֶם הַ עֶ י בְּ הִ יְ וַ
ם: אֹתָ בְ צִ

And it came to pass the selfsame day that the L-RD did bring

the children of Israel out of the land of Egypt by their hosts.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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T H E  M A A M A R  I N  B R I E F

Why does the verse tie the Torah in one’s mouth to the Exodus, and how can one study Torah “day and

night” when many laws are not in practice? The Alter Rebbe distinguishes two loves for G-d, a steady

love like water and a surging love like fire, born of two kinds of awareness. Knowing that G-d loves us

as a father loves his son awakens the steady love. The second awareness is that G-d set aside the heav‐

ens to dwell in the lowest realm, contracting His infinite intellect into the Torah, which speaks of phys‐

ical things. This love beyond nature comes from His will, so the reasons for the mitzvos stay hidden

until Moshiach. Taking this to heart, a person sets aside his own will for G-d’s, and his intellect follows;

studying Torah day and night means never ceasing to look to G-d’s will. At the Exodus the “strong

hand” was G-d’s right hand, mercy, held in check out of love for Israel. Therefore the Torah is in our

mouths: we make our will like His. Since His will is simple, He contracts it to what the world can re‐

ceive, as Moshe’s words to the people show.

O U T L I N E

1 The questions

Why the verse links the Torah to the Exodus; why Scripture records both G-d’s word to Moshe and Moshe’s

word to the people; and how the mitzvah to study Torah day and night applies to laws that are not in practice.

¶1

2 Two loves, two kinds of awareness

A love like water is steady and a love like fire surges, running and returning. Knowing that G-d loves us as a

father loves his son awakens the steady love, as water reflects a face.

¶2–3

T O R A H  O H R  ·  P A R S H A S  B O  ·  M A A M A R  2

למען תהי׳ תורת ה׳ בפיך כי ביד חזקה…
“So that the Torah of Havayah may be in your mouth”

Out of love for the Jewish people, G-d went beyond His own nature: at the

Exodus He held back His mercy to judge Egypt, and in the Torah He

contracted His infinite will and wisdom into physical matters. Having the

Torah “in your mouth,” day and night, is the answer to that love: making

our will like His, beyond our own nature.
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3 G-d’s love beyond nature

G-d desired a dwelling below and contracted His infinite intellect into the Torah, out of a love beyond na‐

ture that comes from His will, which is why the reasons for the mitzvos are hidden. He can be grasped only

through His descent into the wisdom on earth.

¶4–6

4 Making our will His

Taking this to heart, a person sets aside his own will for G-d’s, and the intellect follows, as with the judge

who found himself arguing for the litigant. Studying Torah day and night means never ceasing to look to

G-d’s will, and doing as He does.

¶7–8

5 The strong hand and the Torah in the mouth

The strong hand was G-d’s right hand, mercy, held in check out of love for Israel so that He could judge

Egypt. Therefore the Torah is to be in our mouths, making our will like His; and His word is contracted to

what each recipient can bear, as in Moshe’s words to the people.

¶9–10

K E Y  C O N C E P T S

Love likened to water אהבה שנמשלה למים
A steady love for G-d that never grows or lessens. It comes

from knowing that G-d loves us as a father loves his son, a

love that never changes.

Love likened to fire אהבה שנמשלה לאש
A surging love for G-d, always in motion, running and re‐

turning (ratzo vashov).

A dwelling place among the lower realms דירה
בתחתונים
G-d’s desire to be at home in the lowest, physical realm. In

this maamar it is the Torah: His infinite intellect contract‐

ed into physical matters.

Not in the way of nature שלא כדרך הטבע
Acting beyond one’s natural mode: G-d’s descent into lim‐

its out of love, His holding back His mercy at the Exodus,

and the person who separates himself from body and na‐

ture to cleave to Him.

Will and intellect רצון ושכל
The will leads and the intellect follows. In G-d, His wisdom

accords with His will; in a person, once the will is given to

G-d, the mind comes along.

Tzimtzum (contraction) צמצום
G-d’s contracting Himself to what the world can bear. It is

why Scripture sometimes records G-d’s word to Moshe and

sometimes Moshe’s word to the people, according to their

capacity.

The strong hand יד חזקה
The right hand, mercy, held in check so that G-d could car‐

ry out judgment on Egypt and bring Israel out.
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S E C T I O N  1  ·  ¶ 1

The questions

1 תורת2 ה׳ בפיך כי ביד חזקה הוצאך ה׳ ממצרים. ולכאורה הוא תמוה וכי מה ענין
למען תהי׳ ]תהיה[

התורה ליצ״מ ]ליציאת מצרים[ להזכירם.

“So that the Torah of Havayah may be in your mouth, for with a strong hand Havayah brought you

out of Egypt.” At first glance this is puzzling: what does the Torah have to do with the Exodus from

Egypt, that they should be mentioned [together]?

The maamar opens with a verse from the Torah’s passage about remembering the Exodus by a sign on the

hand and between the eyes, the first of the passages in tefillin. The verse gives the Exodus as the reason for

having the Torah in one’s mouth, and the Alter Rebbe asks what the one has to do with the other.

ולהבין ענין התורה דהנה כתיב וידבר הוי׳ אל משה לאמר קדש לי כל בכור3 ובאמירת משה כתיב

ויאמר משה אל העם4 זכור את היום הזה אשר יצאתם ממצרים כו׳ וכמוהו רבים במקרא.

And to understand the matter of the Torah: now, it is written, “And Havayah spoke to Moshe, say‐

ing: Sanctify to Me every firstborn,” and of Moshe’s saying it is written, “And Moshe said to the

people: Remember this day, on which you went out of Egypt,” etc.; and there are many like it in

Scripture.

Before answering, the Alter Rebbe points to a pattern in Scripture. G-d’s words to Moshe are “Sanctify to Me

every firstborn,” but what Moshe then says to the people begins differently: “Remember this day, on which

you went out of Egypt.” Such pairs, G-d’s saying to Moshe and Moshe’s saying to the people, are frequent,

and the last paragraph of the maamar explains them.

ולהבין זאת ביאור מצות והגית בו יומם ולילה5 ואף שיש כמה דינים שאינן נוהגין בזה הזמן והנהוגים

אינם שוה לכל נפש:

And to understand this, [one needs] the explanation of the mitzvah “And you shall meditate on it

day and night,” even though there are several laws that are not in practice in our time, and those

that are in practice do not apply alike to every soul.

A further question belongs to the same inquiry: the mitzvah to study Torah “day and night,” from G-d’s

charge to Yehoshua. Many of the Torah’s laws are not in practice in our time, and those that are do not apply

to every person alike, so what does it mean to be immersed in all of it day and night?

1
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S E C T I O N  2  ·  ¶ 2 – 3

Two loves, two kinds of awareness

אמנם הנה יש ב׳ מיני אהבות. יש אהבה שנמשלה למים כדכתיב מים רבים לא יוכלו לכבות את האהבה

שהולך תמיד בלי שינוי ותוספות ומגרעת כלל כתמול שלשום כמאז כן עתה.

Now indeed, there are two kinds of love. There is a love that is likened to water, as it is written,

“Many waters cannot quench the love,” which flows on constantly, without any change, increase or

decrease at all, as yesterday and the day before; as it was then, so it is now.

To answer, the Alter Rebbe first distinguishes two kinds of love for G-d. The first is like water: calm and

steady, never growing or shrinking, the same today as yesterday. He brings the verse “Many waters cannot

quench the love” for this love likened to water.

8 וב׳ 6 כו׳. והוא שמתנענע תמיד ברצוא ושוב. ויש אהבה שנמשלה לאש כדכתיב רשפיה רשפי אש7,

אהבות הללו נמשכו מב׳ דעות שבאדם.

And there is a love that is likened to fire, as it is written, “Its flashes are flashes of fire,” etc. That is,

it is constantly in motion, running and returning (ratzo vashov). And these two loves are drawn

from two kinds of awareness that are in a person.

The second love is like fire, whose flashes leap up and fall back: it is always in motion, “running and return‐

ing” (ratzo vashov), surging toward G-d and returning. Each love grows from a different awareness a person

can have of G-d, and the next paragraphs describe the two.

2

9 אלהיכם שהוא ית׳ אוהב אותנו כאב את בנו וממיל׳ ]וממילא[ נמשך לדעת והנה כתיב בנים אתם לה׳

אותו כמים הפנים10 כו׳

Now, it is written, “You are children to Havayah your G-d”: that He, blessed be He, loves us as a fa‐

ther [loves] his son. And as a matter of course, [love] follows from knowing this, “as water [reflects]

the face,” etc.

The first awareness: the verse calls the Jewish people G-d’s children, so He loves them as a father loves his

son. Knowing this, a person loves Him in return as a matter of course, just as water reflects back the face of

the one who looks into it.

והוא כמים דייקא שהולך בתמידות שוה בלי שום שינוי. שכן אהבת האב שעל בנו לא ישתנה לעולם.

And it is specifically “as water,” which flows on constantly and evenly, without any change at all; for

a father’s love for his son will never change.

The Alter Rebbe stresses the proverb’s word “as water”: the love it awakens is the love likened to water of

paragraph 2, steady and unchanging. It answers G-d’s love as a father, and a father’s love for his son never

changes, so the love it awakens does not change either.

3
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S E C T I O N  3  ·  ¶ 4 – 6

G-d’s love beyond nature

ויש דעה אחרת שמכיר בוראו שהניח כל צבא השמים ושמי השמים העליונים ורצה להיות לו דירה
בתחתונים11

And there is another awareness: that one recognizes one’s Creator, Who set aside all the host of

heaven and the supernal heavens of heavens, and desired to have a dwelling place among the lower

realms;

The second awareness looks at what G-d chose: He set aside the hosts of heaven and the highest heavens and

desired “a dwelling place among the lower realms,” the lowest, physical world. Recognizing this is a different

kind of knowledge from knowing that He loves us as a father.

דהיינו שיהי׳ ]שיהיה[ שכלו הא״ס ליצמצם בגבולים גשמיים וזאת התורה אשר שם הוא מדבר בדברים

גשמיים.

that is, that His infinite intellect should be contracted into physical limits. And this is the Torah,

where He speaks of physical matters.

That dwelling comes about through the Torah: G-d’s infinite intellect contracted into physical limits, so that

the Torah speaks of physical matters such as fields, animals and money.

4

והכל בשביל אהבתו אותנו שלא כדרך הטבע כי אהבה מקלקלת את השורה12 והכל מרצונו ית׳

שכרצונו ית׳ חכמתו שבשביל שהוא רם ונשא וגבוה מאד יכול להתלבש ביותר גבולי ומצומצם

And all this is because of His love for us, not in the way of nature, for “love upsets the [proper] or‐

der”; and all is from His will, blessed be He, for as His will is, blessed be He, [so is] His wisdom: be‐

cause He is high and exalted and very lofty, He is able to be clothed in what is most limited and

contracted.

Such a descent is not in the way of nature, and it comes from G-d’s love for us; as a saying of the Sages puts

it, “love upsets the proper order.” It stems from His will, and His wisdom follows His will: because He is ex‐

alted beyond all limits, He is not confined to the heights and can be clothed even in what is most limited.

וזהו טעמי מצות שהוא רצונו ית׳ לא נתגלה כי בלתי אפשר להשיגם עד ביאת משיחנו.

And this is [why] the reasons for the mitzvos, which are His will, blessed be He, have not been re‐

vealed: for it is impossible to grasp them until the coming of our Moshiach.

Because the mitzvos are G-d’s will, which comes before His wisdom, their reasons have not been revealed.

The mind cannot grasp them until Moshiach comes.

5
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S E C T I O N  4  ·  ¶ 7 – 8

Making our will His

13 וזהו נודע בשערים בעלה וגו׳ מה שיכולי׳ להשיג את הקב״ה הוא בשבתו עם זקני ארץ.

And this is [the meaning of] “Her husband is known in the gates,” etc.: the fact that one can grasp

the Holy One, blessed be He, is “in His sitting with the elders of the earth.”

The verse from the “Woman of Valor” says, “Her husband is known in the gates, when he sits with the elders

of the earth”: plainly, the capable wife’s husband is respected at the city gates, where the elders sit. The Alter

Rebbe reads “her husband” as the Holy One, blessed be He: that we can grasp Him at all depends on His “sit‐

ting” with the elders of the earth.

פי׳ בשביל שבתו הוא הורדתו והשתלשלותו עם זקני ארץ. פי׳ החכמה שבארץ דזקן היינו זה שקנה
14 חכמה.

That is: because of His sitting, which is His being brought down and His progression through the

chain of descending worlds (hishtalshelus), with the elders of the earth. That is: the wisdom that is

on earth, for an “elder” (zaken) is one who has acquired (zeh shekanah) wisdom.

The Alter Rebbe reads beshivto, “in His sitting,” as bishvil shivto, “because of His sitting,” and His sitting is

His descent, step by step, down the chain of worlds into the wisdom found on earth, which in the light of

paragraph 4 is the Torah. The word zaken, “elder,” is read as zeh shekanah, “one who has acquired” wisdom,

so the “elders of the earth” are the wisdom that has come down to earth.

6

וזאת ישים האדם אל לבו ויתעורר בו אהבה גדולה מאד שלא לחשוב שום רצון בעניניו רק יבטל רצונו
מפני רצון שמים15

And a person should lay this to heart, and let a very great love be aroused in him, so that he does

not think of any will at all in his own affairs, but only nullifies his will before the will of Heaven,

Contemplating how the Infinite One lowered Himself out of love into the limits of the Torah should awaken a

very great love in a person. This love goes so far that he no longer entertains any will of his own in his per‐

sonal affairs, but sets his own will aside before G-d’s.

שלא יהיה לו רק רצון א׳ לעבודת הבורא וכרצונו יעשה השכל ג״כ שהשכל נמשך אחר הרצון.

so that he has only one will: for the service of the Creator. And the intellect, too, will act according

to his will, for the intellect follows the will.

His only will is then to serve the Creator. Once the will is set, the intellect follows it and finds reasons for what

the will wants, as the next paragraph illustrates.

7
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וכמו שמצינו בגמ׳ ]בגמרא[ גבי שוחד דאמר אי בעי טעין הכי והיינו משום שרצונו נוטה לזה דגם השכל
השלים אתו16

And as we find in the Gemara concerning a bribe, that [the sage] said, “If he wants, he can argue

this way”: that is because his will leaned that way, so that the intellect, too, came to terms with it.

The Gemara tells of Rabbi Yishmael son of Rabbi Yosei, whose sharecropper brought him his usual basket of

fruit a day early because he had a case to be judged. The sage refused it, though it was his by right, and dis‐

qualified himself from the case; yet as he paced back and forth while it was heard, he caught himself think‐

ing, “If he wants, he can argue this way”: his will had leaned toward the man, and his intellect followed it.

וכמו שהשי״ת ]שהשם יתברך[ רוצה להיות לו דירה בתחתונים שלא כדרך הטבע להיות א״ס בלי גבול

מוגבל ומצומצם כמו כן יעשה האדם רצונו להפרד מן הגוף והטבע לדבקה בו יתב׳ ]יתברך[ ושלא כדרך

הטבע.

And just as G-d, blessed be He, desires to have a dwelling place among the lower realms, not in the

way of nature, that the Infinite One (Ein Sof), Who is without limit, should be limited and contract‐

ed, so too a person should make it his will to separate himself from the body and from nature, to

cleave to Him, blessed be He, and not in the way of nature.

The Alter Rebbe now draws the parallel. G-d’s desire for a dwelling among the lower realms is not in the way

of nature, for it means that the Infinite One, Who has no limit, becomes limited and contracted. In the same

way, a person should will something beyond his nature: to separate from the body and from nature and

cleave to G-d.

17 לא ישבות יומם מלראו׳ ]מלראות[ לרצונו ית׳. ולכן נאמר והגית בו יומם ולילה.

Therefore it is said, “And you shall meditate on it day and night”: he should not cease by day from

looking to His will, blessed be He.

This is how “you shall meditate on it day and night” is explained: Torah study means never ceasing to look to

G-d’s will, which the Torah expresses even in laws that are not in practice.

וזהו כבודו של מקום באהבתו אותנו מתלבש ומגביל ומצמצם וממנו יראה האדם וכן יעשה וחי כו׳:

And this is the glory of the Omnipresent: in His love for us He clothes Himself, and limits and con‐

tracts [Himself]; and from Him a person should see, and do likewise, and live, etc.

G-d’s “glory” is that out of love for us He clothes, limits and contracts Himself. A person should see this and

do likewise, going beyond his own nature for G-d, and so live; the words echo Gideon’s “Watch me and do

likewise” (Judges 7:17) and the Torah’s words about the mitzvos, “which a person shall do and live by them.”

8
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S E C T I O N  5  ·  ¶ 9 – 1 0

The strong hand and the Torah in the mouth

וזהו למען תהיה תורת18 ה׳ בפיך כי ביד חזקה הוצאך כו׳. פי׳ דכ״מ ]דכל מקום[ שנאמר יד אינו אלא

19 )מנחות דף י( שהוא רחמים ימין

And this is [the meaning of] “So that the Torah of Havayah may be in your mouth, for with a strong

hand He brought you out,” etc. That is: wherever “hand” is said, it is none other than the right

(Menachos 10), which is mercy.

The Alter Rebbe returns to the opening verse. The Gemara (Menachos 10a) teaches that “hand” always

means the right hand, and the right, he adds, is mercy; so the “strong hand” that took Israel out of Egypt was

the hand of mercy.

20 פי׳ שהעביר על מדותיו שעשה דינים במצרים אע״פ ]אף על פי[ שמדותיו ונאמר ועברתי בארץ מצרים.

לרחם ולהטיב לברואיו והכל מחמת אהבתו לישראל כמשל האב בעבור אהבתו שרוצה לעשות חסד עם
21 בנו כובש חסדו וכועס על אחרים המצערים את בנו.

And it is said, “And I will pass through the land of Egypt.” That is: He passed over His attributes, in

that He executed judgments in Egypt, even though His attributes are to have mercy on His crea‐

tures and to do them good. And all this was because of His love for Israel, as in the analogy of a fa‐

ther who, because of his love, since he wants to do kindness to his son, suppresses his kindness

and is angry with others who cause his son pain.

He sets beside it G-d’s words before the plague of the firstborn, “And I will pass through the land of Egypt,”

and reads “I will pass” (ve’avarti) as G-d “passing over” His own attributes: His nature is to have mercy on

His creatures and do them good, yet He carried out judgments in Egypt. He did so out of love for Israel, as a

loving father holds back his natural kindness and is angry with those who are hurting his son.

9
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וזהו ביד חזקה שהוא הימין היתה כבושה בכדי להוציאם ממצרים והיה שינוי שלא ע״פ הטבע לכן

תהיה תורת22 ה׳ בפיך לעשות רצונך כרצונו23 וכיון שהכל הוא מרצונו הפשוט הוצרך לצמצם בכדי

שיוכל העולם לקבלו.

And this is [the meaning of] “with a strong hand”: [the hand,] which is the right, was suppressed in

order to bring them out of Egypt, and there was a change that was not according to nature.

Therefore “the Torah of Havayah shall be in your mouth”: to make your will like His will. And since

everything is from His simple will, He had to contract [Himself] so that the world would be able to

receive it.

The “strong hand” is the right hand, kindness, held in check so that Israel could be brought out of Egypt:

G-d acted against His own nature. That is why the Torah is to be “in your mouth”: in return, a person makes

his will like G-d’s. And since everything comes from G-d’s simple, undivided will, which no world could hold

as it is, He had to contract Himself so that the world could receive it.

ולכן נאמר פעם ויאמר הוי׳ אל משה ופעם לא נאמר אמירת הוי׳ אל משה אלא אמירת משה אל העם

And therefore it says at one time, “And Havayah said to Moshe,” and at another time it does not

state Havayah’s saying to Moshe, but Moshe’s saying to the people:

This contraction explains the pattern noted in paragraph 1. Sometimes Scripture records what G-d said to

Moshe, and sometimes only what Moshe said to the people.

כפי כח ויכולת העם שיוכלו לקבל כך צמצם את עצמו והכל גלוי וידוע לפניו באיזה אופן יוכל לצמצם

בכדי שיוכל העולם לסובלו:

according to the strength and capacity of the people, what they would be able to receive, so did He

contract Himself. And everything is revealed and known before Him: in what manner He could

contract [Himself] so that the world would be able to bear it.

Moshe’s words to the people are G-d’s word contracted to the measure the people could receive. G-d knows

exactly how far to contract Himself so that the world can bear His word.

10
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I N  O N E ’ S  A V O D A H

Take to heart how G-d, out of love, set aside His exaltedness to be clothed in the limits of the Torah, and held

back His mercy to bring us out of Egypt. Let this awaken a very great love that sets aside your own will be‐

fore G-d’s, so that your only will is to serve the Creator and your intellect follows it. Then study Torah day

and night, never ceasing to look to His will: as He goes beyond His nature for us, go beyond yours for Him.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. How does the awareness that G-d loves us as a father differ from the awareness that He desired a dwelling

below, and why does each awaken a different kind of love?

2. Why does G-d’s being exalted make it possible for Him to be clothed in what is most limited?

3. What does the Gemara’s story of the judge who found himself arguing for the litigant teach about the rela‐

tion between will and intellect, and how does the maamar apply it to serving G-d?

4. How does reading the “strong hand” as the right hand held in check answer the question of why the verse

ties the Torah to the Exodus?

5. What does it mean to study Torah day and night by “looking to G-d’s will,” even in laws that are not in

practice?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

למען תהי׳

The note refers the reader to the Rebbe’s own source notes

on this maamar, printed earlier in the Kehot edition.

K E H O T ’ S  N O T E

ראה לעיל בציונים לכ״ק אדמו״ר זי״ע.

1

למען תהי׳ תורת ה׳ בפיך

Moshe tells the people that the Exodus is to be “a sign on

your hand and a remembrance between your eyes, so that

the Torah of Havayah may be in your mouth, for with a

strong hand Havayah brought you out of Egypt.” This is

the verse the maamar sets out to explain; its answer comes

in paragraphs 9 and 10.

Exodus 13:9שמות י״ג:ט׳

י יךָ כִּ פִ ת ה׳ בְּ יֶה תּוֹרַ הְ ן תִּ עַ מַ ינֶיךָ לְ ין עֵ כָּרוֹן בֵּ זִ ךָ וּלְ ל־יָדְ אוֹת עַ ךָ לְ יָה לְ הָ וְ
יִם: רָ צְ מִּ ךָ ה׳ מִ אֲ ה הוֹצִ זָקָ יָד חֲ בְּ

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יג, ט.

2

וידבר . . קדש לי כל בכור

G-d tells Moshe to sanctify every firstborn of Israel, of

man and of beast. The Alter Rebbe sets these words of G-d

to Moshe beside what Moshe then says to the people.

Exodus 13:2שמות י״ג:ב׳

י הוּא: ה לִ מָ הֵ בְּ ם וּבַ ל בָּאָדָ אֵ רָ נֵי יִשְׂ בְ ם בִּ חֶ ר כׇּל־רֶ טֶ כוֹר פֶּ י כׇל־בְּ שׁ־לִ דֶּ קַ

’Sanctify unto Me all the first-born, whatsoever opens the

womb among the children of Israel, both of man and of

beast, it is Mine.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יג, ב.

3

ויאמר משה אל העם

Moshe tells the people to remember the day they went out

of Egypt, from the house of bondage. The maamar ex‐

plains in its last paragraph why Scripture records Moshe’s

saying to the people as well as G-d’s saying to Moshe.

Exodus 13:3שמות י״ג:ג׳

ית בֵּ יִם מִ רַ צְ מִּ ם מִ צָאתֶ ר יְ זֶּה אֲשֶׁ יּוֹם הַ ת־הַ ם זָכוֹר אֶ עָ ל־הָ ה אֶ ר מֹשֶׁ יֹּאמֶ וַ
ץ: מֵ לֹא יֵאָכֵל חָ זֶּה וְ כֶם מִ תְ יא ה׳ אֶ חֹזֶק יָד הוֹצִ י בְּ ים כִּ דִ עֲבָ

And Moses said unto the people: ‘Remember this day, in

which ye came out from Egypt, out of the house of bondage;

for by strength of hand the L-RD brought you out from this

place; there shall no leavened bread be eaten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יג, ג.

4

והגית בו יומם ולילה

G-d charges Yehoshua: “This book of the Torah shall not

depart from your mouth, and you shall meditate on it day

and night.” The maamar asks how this applies to laws not

in practice, and returns to the verse in paragraph 8.

Joshua 1:8יהושע א׳:ח׳

מֹר שְׁ ן תִּ עַ מַ יְלָה לְ לַ ם וָ יתָ בּוֹ יוֹמָ גִ הָ יךָ וְ פִּ זֶּה מִ ה הַ תּוֹרָ ר הַ פֶ לֹא־יָמוּשׁ סֵ
יל: כִּ שְׂ אָז תַּ ךָ וְ כֶ רָ ת־דְּ יחַ אֶ לִ צְ י־אָז תַּ כָּתוּב בּוֹ כִּ כׇל־הַ לַעֲשׂוֹת כְּ

This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יהושע א, ח. וראה באוה״ת נ״ך כרך ב ע׳ תשלז בפי׳ והגית.

5

מים רבים . . רשפי׳ רשפי אש
The Song’s beloved declares that “many waters cannot

quench the love, nor can rivers drown it”: plainly, no flood

can put out love’s fire. The Alter Rebbe brings the verse for

the love that is likened to water.

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ח, ז. ח.

6

רשפיה רשפי אש

The beloved asks to be set as a seal on her lover’s heart,

“for love is strong as death… its flashes are flashes of fire.”

The Alter Rebbe brings it for the love that is likened to fire.

Kehot’s note gives the place as “ח, ז. ח.”, but these words

are in 8:6.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

7
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P A R A G R A P H  3

P A R A G R A P H  4

P A R A G R A P H  5

P A R A G R A P H  6

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

רצוא ושוב

In Ezekiel’s vision of the chariot, the chayos (holy crea‐

tures) “ran and returned like the appearance of lightning.”

The Alter Rebbe uses the phrase for the fiery love that con‐

stantly surges and returns.

Ezekiel 1:14יחזקאל א׳:י״ד

זָק: בָּ ה הַ אֵ רְ מַ צוֹא וָשׁוֹב כְּ יּוֹת רָ חַ הַ וְ
And the living creatures ran and returned as the appearance

of a flash of lightning.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

8

בנים אתם לה׳ אלקיכם

Moshe tells Israel, “You are children to Havayah your

G-d,” and so they must not gash themselves or tear out

their hair for the dead. The Alter Rebbe draws from the

verse the first awareness: G-d loves us as a father loves his

son.

Deuteronomy 14:1דברים י״ד:א׳

ינֵיכֶם ין עֵ ה בֵּ חָ רְ ימוּ קׇ שִׂ לֹא־תָ דוּ וְ גֹּדְ תְ יכֶם לֹא תִ לֹקֵ  ם לַה׳ אֱ ים אַתֶּ נִ בָּ

ת: לָמֵ
Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for

the dead.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים יד, א.

9

כמים הפנים
“As in water face answers to face, so is the heart of man to

man”: love awakens a matching love. Here, knowing that

G-d loves us like a father awakens our love for Him.

Proverbs 27:19משלי כ״ז:י״ט

ם: ם לָאָדָ אָדָ ב־הָ ן לֵ ים כֵּ נִ פָּ ים לַ נִ פָּ יִם הַ כַּמַּ
As in water face answereth to face, So the heart of man to

man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

להיות לו דירה בתחתונים
The Midrash teaches that when He created the world, the

Holy One, blessed be He, desired to have a dwelling place

among the lower realms, as He has among the higher

ones. The Alter Rebbe identifies this dwelling with the

Torah, G-d’s infinite intellect contracted into physical

matters.

Midrash Tanchuma, Nasso 16:1מדרש תנחומא, נשא ט״ז:א׳

ן, מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ י כַּלָּה )שה״ש ה, א(. אָמַ י אֲחוֹתִ נִּ גַ י לְ … בָּאתִ

ה ירָ א לוֹ דִּ יְּהֵ אַוָּה שֶׁ תְ עוֹלָם, נִ ת הָ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ א הַ רָ בָּ ה שֶׁ עָ שָׁ בְּ
ר לוֹ: אָמַ וָּה אוֹתוֹ וְ צִ ם וְ אָדָ ת הָ א אֶ רָ ים. בָּ יוֹנִ לְ עֶ יֵּשׁ בָּ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ בַּ

נּוּ מֶּ ע לֹא תֹּאכַל מִ רַ ת טוֹב וָ עַ דַּ ץ הַ עֵ גַּן אָכֹל תֹּאכֵל, וּמֵ ץ הַ כָּל עֵ מִ
ךְ רוּךְ הוּא, כָּ דוֹשׁ בָּ קָּ ר לֵקהּ הַ וּוּיוֹ. אָמַ ל צִ בַר עַ עָ )בראשית ב, טז-יז(. וְ

בָר דָ ים, וְ יוֹנִ לְ עֶ י בָּ יֵּשׁ לִ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ ה בַּ ירָ י דִּ א לִ יְּהֵ וֶה שֶׁ אֲ תַּ י מִ יתִ יִ הָ

דוֹשׁ … קָּ לֵּק הַ יַּד סִ תָּ אוֹתוֹ. מִ רְ מַ לֹא שָׁ ךָ וְ י אוֹתְ יתִ וִּ ד צִ חָ אֶ
(Numb. 7:1), “So it came to pass on the day that Moses had

finished.” Rav says, “Every place where it is stated, ‘So it

came to pass (wayehi),’ [is referring to] something new”; but

R. Simeon says, “Every place where it says, ‘So it came to

pass (wayehi)’ [is referring to] something which existed, has

ceased [to exist] for a long time, and has returned to be as it

was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar …

Midrash Tanchuma -- Torat Emet (Public Domain) · Townsend 1989 transla‐
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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אהבה מקלקלת את השורה

Rabbi Shimon bar Yochai says that “love upsets the proper

order”: Avraham had servants, yet in his love he rose early

and saddled his donkey himself. The Alter Rebbe applies it

to G-d, Whose love for us leads Him beyond the order of

nature into limits.

Bereshit Rabbah 55:8בראשית רבה נ״ה:ח׳

וישכם אברהם בבוקר ויחבוש את חמורו - אמר ר׳ שמעון בן יוחאי:
אהבה מקלקלת את השורה ושנאה מקלקלת את השורה. אהבה
מקלקלת את השורה, דכתיב: וישכם אברהם בבוקר וגו׳, ולא היה לו

כמה עבדים?! אלא, אהבה מקלקלת את השורה. ושנאה מקלקלת את
השורה, שנא׳ )במדבר כב(: ויקם בלעם בבוקר ויחבוש את אתונו, ולא
היה לו כמה עבדים.! אלא, שנאה מקלקלת את השורה. אהבה
מקלקלת את השורה, שנאמר )בראשית מו(: ויאסור יוסף מרכבתו
ויעל לקראת ישראל אביו, וכי לא היה ליוסף כמה עבדים?! אלא,

אהבה מקלקלת את השורה. שנאה מקלקלת את …
“Abraham awoke early in the morning and saddled his don‐

key; he took his two young men with him, and Isaac his son;

he chopped wood for the burnt offering, arose, and went to

the place that G-d told him” (Genesis 22:3). “Abraham

awoke early in the morning and saddled his donkey” – Rabbi

Shimon ben Yoḥai said: Love upsets one’s usual practice

and hatred upsets one’s usual practice. Love upsets one’s

usual practice, as it is written: “Abraham awoke early in the

morning [and saddled his donkey]…” Did he not …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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נודע בשערים בעלה . . בשבתו עם זקני ארץ

In the “Woman of Valor”: “Her husband is known in the

gates, when he sits with the elders of the earth,” respected

among the elders at the city gates. The Alter Rebbe reads

13
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the husband as the Holy One, blessed be He, known

through His descent into the wisdom on earth.

Proverbs 31:23משלי ל״א:כ״ג

ץ: נֵי־אָרֶ קְ ם־זִ תּוֹ עִ בְ שִׁ לָהּ בְּ עְ ים בַּ רִ עָ שְּׁ ע בַּ נוֹדָ
Her husband is known in the gates, When he sitteth among

the elders of the land.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי לא, כג.

דזקן היינו זה שקנה חכמה

Rabbi Yosei HaGelili teaches that an “elder” (zaken) is

only one who has acquired (kanah) wisdom. The maamar’s

wording, zeh shekanah, “this one who acquired,” shows

the play on the letters of zaken, and it reads “the elders of

the earth” as the wisdom on earth.

Kiddushin 32b:8קידושין ל״ב ב:ח׳

מוּד לְ אי? תַּ מַ ן אַשְׁ נֵי זָקֵ פְּ ילּוּ מִ פִ קוּם״ – יָכוֹל אֲ יבָה תָּ נֵי שֵׂ פְּ נַן: ״מִ בָּ נוּ רַ תָּ
נֵי קְ זִּ ישׁ מִ ים אִ עִ בְ י שִׁ פָה לִּ סְ ר: ״אֶ מַ נֶּאֱ כָם, שֶׁ לָּא חָ ן אֶ ין זָקֵ אֵ ן״, וְ ר: ״זָקֵ לוֹמַ
ר: מַ נֶּאֱ ה, שֶׁ מָ כְ נָה חׇ קָּ י שֶׁ לָּא מִ ן אֶ ין זָקֵ ר: אֵ י אוֹמֵ ילִ לִ גְּ י הַ י יוֹסֵ בִּ ל״. רַ אֵ רָ יִשְׂ

כּוֹ״. רְ ית דַּ אשִׁ י רֵ נָנִ ״ה׳ קָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יבטל רצונו מפני רצון שמים

The Mishnah teaches, “Nullify your will before His will.”

The Alter Rebbe echoes it for the person who sets aside his

own will before the will of Heaven.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ

ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ
ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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שמצינו בגמרא גבי שוחד

Rabbi Yishmael son of Rabbi Yosei refused the fruit his

sharecropper brought him early because of a case, and

disqualified himself from judging it; yet as it was heard he

caught himself thinking, “If he wants, he can argue this

way,” and exclaimed how much more those who take

bribes are affected. The Alter Rebbe brings it to show that

the intellect follows where the will leans.

Ketubot 105b:1–2כתובות ק״ה ב:א׳-ב׳

ירוּף לֹא טֵ עוֹלָם בְּ ן הָ ר מִ טָ פְ ינוֹ נִ ד — אֵ חַ שׁוֹחַ לוֹקֵ יק גָּמוּר וְ ילּוּ צַדִּ פִ אֲ
ךְ לֶ יב ״מֶ תִ כְ אי דִּ ן, מַ ן בַּר כֹּהֵ מָ ב נַחְ שׁ רַ רֵ ר: דָּ מַ י אֲ ימִ ב דִּ א רַ תָ י אֲ ת. כִּ עַ דַּ
, ךְ לֶ מֶ יָּין לְ ה דַּ ם דּוֹמֶ נָּה״ — אִ סֶ רְ רוּמוֹת יֶהֶ ישׁ תְּ אִ ץ וְ יד אָרֶ פָּט יַעֲמִ שְׁ מִ בְּ
ל זֵּר עַ חַ מְּ ן שֶׁ כֹהֵ ה לְ ם דּוֹמֶ אִ ץ״. וְ יד אָרֶ לוּם — ״יַעֲמִ כְ יךְ לִ רִ ינוֹ צָ אֵ שֶׁ

נָּה״. סֶ רְ נוֹת — ״יֶהֶ גֳּרָ הַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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כתובות קה, ב.
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והגית בו יומם ולילה
The verse commands Torah study “day and night.” The

Alter Rebbe explains it as never ceasing to look to G-d’s

will.

Joshua 1:8יהושע א׳:ח׳

מֹר שְׁ ן תִּ עַ מַ יְלָה לְ לַ ם וָ יתָ בּוֹ יוֹמָ גִ הָ יךָ וְ פִּ זֶּה מִ ה הַ תּוֹרָ ר הַ פֶ לֹא־יָמוּשׁ סֵ
יל: כִּ שְׂ אָז תַּ ךָ וְ כֶ רָ ת־דְּ יחַ אֶ לִ צְ י־אָז תַּ כָּתוּב בּוֹ כִּ כׇל־הַ לַעֲשׂוֹת כְּ

This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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למען תהיה תורת ה׳ בפיך כי ביד חזקה הוצאך

The maamar’s opening verse. Here the Alter Rebbe begins

to answer why it ties the Torah to the Exodus.

Exodus 13:9שמות י״ג:ט׳

י יךָ כִּ פִ ת ה׳ בְּ יֶה תּוֹרַ הְ ן תִּ עַ מַ ינֶיךָ לְ ין עֵ כָּרוֹן בֵּ זִ ךָ וּלְ ל־יָדְ אוֹת עַ ךָ לְ יָה לְ הָ וְ
יִם: רָ צְ מִּ ךָ ה׳ מִ אֲ ה הוֹצִ זָקָ יָד חֲ בְּ

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Rabbi Shimon teaches that wherever the Torah says

“hand,” it means only the right hand. The Alter Rebbe

cites it in parentheses to show that the “strong hand” of

the Exodus is the right, the side of mercy.

Menachot 10a:18מנחות י׳ א:י״ח

ומי בעי רבי שמעון תרתי והתניא ר״ש אומר כל מקום שנאמרה יד
אינה אלא ימין אצבע אינה אלא ימין אצבע לא בעיא כהונה כהונ׳ בעי׳

אצבע
Wikisource Talmud Bavli (CC-BY-SA)
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ועברתי בארץ מצרים

G-d tells Moshe and Aharon in Egypt, “And I will pass

through the land of Egypt on this night, and I will strike

every firstborn,” and “against all the gods of Egypt I will

20
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execute judgments.” Plainly, He will pass through the

land; the Alter Rebbe reads “I will pass” as G-d passing

over His attributes of mercy to carry out judgment, out of

love for Israel.

Exodus 12:12שמות י״ב:י״ב

ם אָדָ יִם מֵ רַ צְ ץ מִ רֶ אֶ כוֹר בְּ י כׇל־בְּ יתִ כֵּ הִ זֶּה וְ יְלָה הַ לַּ יִם בַּ רַ צְ ץ־מִ רֶ אֶ י בְ תִּ רְ בַ עָ וְ
י ה׳ נִ ים אֲ טִ פָ ה שְׁ עֱשֶׂ יִם אֶ רַ צְ י מִ לֹקֵ  כׇל־אֱ ה וּבְ מָ הֵ ד־בְּ עַ וְ

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg‐

ments: I am the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יב, יב.

ועברתי . . המצערים את בנו

The note records that this passage, from “And I will pass

through” to “who cause his son pain,” is quoted in Yahel

Or, the Tzemach Tzedek’s commentary on Tehillim.

K E H O T ’ S  N O T E

מובא ביהל אור ע׳ תקיד.
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תהיה תורת ה׳ בפיך

The opening verse again. The Torah in one’s mouth is the

response to the Exodus: making one’s own will like G-d’s.

Exodus 13:9שמות י״ג:ט׳

י יךָ כִּ פִ ת ה׳ בְּ יֶה תּוֹרַ הְ ן תִּ עַ מַ ינֶיךָ לְ ין עֵ כָּרוֹן בֵּ זִ ךָ וּלְ ל־יָדְ אוֹת עַ ךָ לְ יָה לְ הָ וְ

יִם: רָ צְ מִּ ךָ ה׳ מִ אֲ ה הוֹצִ זָקָ יָד חֲ בְּ
And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לעשות רצונך כרצונו

The Mishnah says, “Make His will like your will, so that He

will make your will like His will.” The Alter Rebbe uses its

words for a person’s making his own will like G-d’s, in an‐

swer to G-d’s going beyond His nature at the Exodus.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ
ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ

ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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