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“On this very day all the hosts of Havayah went out”

Tzevaos, the Name the prophets used, means that the Infinite Light
became one with the created souls and angels of the lower worlds as fully
as with the vessels of Atzilus, so that G-d is called by the name of His
hosts. “The hosts of Havayah” who left Egypt are the reverse: sparks of

holiness raised up and absorbed into the Name Havayah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

Chanah was the first to call G-d “Havayah Tzevaos,” and the later prophets used the Name often, yet it
never appears in the Torah of Moshe. To explain why, the maamar first asks what a divine Name is.
G-d’s essence is beyond every description; He is called “wise” or “great” only because He humbles
Himself into the vessels of the Sefiros of Atzilus. The Names are these vessels, and Havayah is the light
within them all, which is why it combines with every other Name. The Torah, rooted in Havayah, came
through Moshe from Atzilus, and he had no need to bring the Infinite Light into the lower worlds.
When later generations stopped keeping the Torah, the prophets drew it into Beriah, so that their re-
buke was G-d’s own word. They united the Infinite Light with the souls and angels of Beriah as in
Atzilus, drawing the power from the light that encompasses all worlds; hence “Havayah Tzevaos.”
Finally, “the hosts of Havayah” who left Egypt are the 202 sparks refined there, which have no names

once they are absorbed in Havayah, while the souls of Israel stand above them.

OUTLINE

1 Chanah’s Name and G-d beyond description 11-3

Tzevaos, first said by Chanabh, is a holy Name. G-d’s essence is beyond all descriptions; He is called “wise”

or “great” only by humbling Himself into the vessels of Atzilus.

likuteitorah.com/torah-ohr/bo/ 3



2 The Names as vessels, Havayah as the light

14-6

Each holy Name is a vessel of a Sefirah of Atzilus, and Havayah is the light within them all, which is why it

combines with every Name. The whole Torah is rooted in Havayah, the level of Z’eir Anpin of Atzilus.

3 Moshe’s Torah and the prophets’ rebuke

17-10

Moshe drew the Torah from Atzilus and did not need to unite the Infinite Light with the lower worlds. When
later generations strayed, the prophets drew the Torah into Beriah, so that their rebuke was the word of

G-d.

4 Havayah Tzevaos

m

The prophets made the Infinite Light one with the souls and angels of Beriah as in Atzilus, so that G-d is

called by the descriptive name “Havayah Tzevaos”; they drew the power for this from the light that encom-

passes all worlds.

5 The hosts of Havayah who left Egypt

M112-15

“The hosts of Havayah” are the 202 sparks refined in Egypt, which lose their names once absorbed in

Havayah; the souls of Israel stand above them.

KEY CONCEPTS

The Name Tzevaos nix2%ow

“Hosts”: a Name of G-d that may not be erased, first used
by Chanah and then by the prophets. It signifies the
Infinite Light united with the created hosts, the souls and
angels of Beriah, as it is united with the vessels of Atzilus.

The Name Havayah 77171 ow

The four-letter Name, “the Unique Name.” The other holy
Names are vessels, and Havayah is the light within them
all; it joins the light to the vessels and so combines with
every Name.

His greatness is His humility 1102171 x3 nnxw 01pna
ANMANIY K3 TNR oW

Every description of G-d, even “great,” exists only because
He lowers Himself into the vessels of Atzilus; His essence
is beyond them all.

He and His vessels are one 71 771112721 171X

A phrase from the Tikkunei Zohar: in Atzilus the vessels
are wholly one with the Infinite Light. The prophets
brought this kind of union into Beriah, Yetzirah and
Asiyah.

likuteitorah.com/torah-ohr/bo/

Descriptive name " X1N7 0w

A name taken from a quality one has made one’s own, as a
person who learns wisdom is called “wise.” “Havayah
Tzevaos” is such a name: G-d is one with the hosts and is
called by them.

The light that encompasses all worlds (sovev kol
almin) Pn%y 951210

The light before which darkness and light are equal; it
alone can descend to the lowest worlds, and from it the
prophets drew the power to unite the Infinite Light with
Beriah, Yetzirah and Asiyah.

The sparks ni¥1%°)

Sparks of holiness that fell in the shattering of the vessels:
288 in all, of which 202 were refined in Egypt. Once re-
fined they have no names and are absorbed in the Name
Havayah, as “the hosts of Havayah.”
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SECTION 1 - 11-3

Chanah’s Name and G-d beyond description
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“On this very day all the hosts of Havayah went out of the land of Egypt.” Now, our Sages, of blessed
memory, said of Chanah: “From the day the Holy One, blessed be He, created His world, there was
no person who called the Holy One, blessed be He, ‘Tzevaos’ until Chanah came,” etc.
The maamar opens with the verse about the Exodus, “all the hosts of Havayah went out of the land of Egypt,”
and returns to it at the end to explain who these hosts are. The word for hosts, tzevaos, is also a Name of G-d,

and the Talmud records that Chanah, the mother of the prophet Shmuel, was the first person since creation
to call G-d by it.
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That is, she was the first to begin calling the Holy One, blessed be He, “Havayah Tzevaos.” And the
Holy One, blessed be He, said, “Your son is destined to open [his] prophecy with this Name,” as it is

9

written, “And Shmuel said, ‘Thus says Havayah Tzevaos: I have remembered,’” etc.

Chanah used the full Name “Havayah Tzevaos” in her prayer for a son; Havayah is the four-letter Name of
G-d, which is not pronounced as it is written. The Midrash adds that G-d promised her that her son would
one day open his prophecy with this same Name, and so Shmuel began his message to King Shaul with

“Thus says Havayah Tzevaos.”

12197 9097 29RPM (72731 73T AN I T OW3 IR DONINRT DOX°23M

And the later prophets prophesied with this Name, and in particular Chaggai, Zechariah and
Malachi, more than all of them.

From Shmuel on, the Name is common in the books of the prophets, above all in Chaggai, Zechariah and
Malachi, the last of the prophets.

PRI TPRY NI 12 KT MRIXT 7 (M31207 7799 0] 7790) (12 8377p1] 272701

And we hold as law (at the end of the fourth chapter of Shevuos) that Tzevaos is one of the Names

that may not be erased.

The Talmud counts Tzevaos among the Names of G-d that may not be erased, unlike descriptive praises such
as “the Great” or “the Mighty,” which may be.
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Now, we must first preface [an explanation of] the concept of the Names, what it is, and also the su-
periority of the Unique Name, the Name Havayah, over the other Names. And afterward the con-
cept of the Name Tzevaos will be explained, G-d willing.

Before explaining the Name Tzevaos, the Alter Rebbe first explains what a divine Name is in general, and

why Havayah, known as “the Unique Name” (shem hameyuchad), is superior to all the other Names. Only
after these two introductions does the maamar come to Tzevaos itself.
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Now, it is known that the essence and being of the Infinite One (Ein Sof), blessed be He, is simple in
the utmost simplicity, and the concept of descriptions does not apply at all to His essence and be-
ing: the descriptions that we find applied to Him, may He be blessed, as epithets in the Torah, in
the words of the prophets and in the words of our Sages, of blessed memory, such as “wise,” “kind”
(chasid), “merciful,” etc., and the like.

The starting point is that G-d’s own essence is utterly simple, without parts or qualities. So none of the de-

scriptions found in Scripture and in the words of the Sages, such as “wise,” “kind” or “merciful,” can apply

to His essence as it is.

K1 09K212 I1WRIT 72PN ROIW ARIA0Y 19K 0773 D% D721 23w 0@ N0 RIT 0D
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For He, may He be blessed, is exalted, lofty and set apart from all these definitions, so that
Chochmah (wisdom), which is the first rank among created beings, is considered like physical ac-

tion in relation to His essence and being, may He be blessed.

Chochmah, wisdom, is the highest level within creation, yet compared with G-d’s essence even wisdom is as

low as coarse physical action. G-d is not merely very wise; He is beyond the whole category of wisdom.

likuteitorah.com/torah-ohr/bo/ 6
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And all the more so the level of the emotive attributes (middos), as it is said, “He is not of any of
these attributes at all,” as is known. And even so, there is a reality to the concept of these descrip-
tions that appear in Tanach and in the words of our Sages, of blessed memory.
If even wisdom is far below G-d, the emotive attributes, such as kindness and severity, are lower still;
Eliyahu’s prayer in the introduction to the Tikkunei Zohar, a work of the Zohar literature, says that He is “not

of any of these attributes at all.” Even so, the Alter Rebbe insists that the descriptions of G-d in Scripture and
the Sages are not empty words but refer to something real.
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That is, in the manner of what our Sages, of blessed memory, said: “Wherever you find His great-
ness,” etc., “there you find His humility.” [This means] that He, may He be blessed, lowers Himself
to be clothed in the ten vessels of the World of Atzilus (Emanation), which are the levels of Chesed
(kindness) and Gevurah (restraint), etc.
The Sages taught that wherever G-d’s greatness appears, His humility appears with it. The Alter Rebbe reads
this as the key to all the descriptions: G-d “humbles” Himself to be clothed in the ten vessels of Atzilus, such
as Chesed and Gevurah, and only through them can He be described. In Torah Ohr, Chayei Sarah, he ex-

plains the same saying: G-d’s giving life to all the worlds is not His greatness, as people think, but His humil-
ity, His lowering of Himself into them.

MMM AMIWARNT XN OO0 P QUIRIND AMAPY T IR [nym nwa aeon] TP (mnwkn ) 973
"5 132 WARAAY ey iy YR DDWHAY ININAYA 9001 D Y091 NAIR CITIPR nNmnD)
9715 555 1R 1Y 1R TRORIY N Oy ThonT

And [they include] the first three [Sefiros], Chochmah (wisdom), Binah (understanding) and Daas
(knowledge). Then it becomes fitting to call Him by descriptions, so that He is called “wise” by
virtue of His being clothed in Chochmah, as in the saying of Eliyahu, “You are wise.” This means
that he tells of His humility: that He lowers Himself to be clothed in the level of the vessel of
Chochmah, even though Chochmah bears no comparison to Him at all, as said above.

The list of vessels continues with the first three Sefiros, the intellectual ones: Chochmah, Binah and Daas.

G-d can be called “wise” only because He clothes Himself in the vessel of Chochmah, and Eliyahu’s words

“You are wise” are read as praise of His humility, since Chochmah bears no comparison to Him.

likuteitorah.com/torah-ohr/bo/ 7
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And likewise He lowers Himself to be clothed in the level of Chesed (kindness), and He is then
called “the Great” or “kind” (chasid).

The same holds for kindness: G-d is called “kind” (chasid, from chesed) or “the Great” because He clothes
Himself in Chesed, which Kabbalah also calls Gedulah, “greatness.”
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And this is [what it means]| that the greatness is His humility: for through the humility and lowering
by which He lowered Himself to be clothed in the attribute of Chesed, precisely then is it fitting to
call Him “great”; whereas His essence and being is exalted above this definition, as said above.

This is the sense in which “the greatness is His humility”: the greatness people praise is itself a lowering,

since only because G-d lowered Himself into the attribute of Chesed can He be called “great.” His essence

remains above even this description.

SECTION 2 - 114-6

The Names as vessels, Havayah as the light
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Now, the Names of the Holy One, blessed be He, are the vessels of the Ten Sefiros of the World of
Atzilus (Emanation), in which the Infinite Light (Or Ein Sof), blessed be He, is clothed and with

which it is united in the utmost unity, in the manner of “He and His vessels are one.”

Here a divine Name is defined: the Names are the vessels of the Ten Sefiros of Atzilus, in which the Infinite
Light is clothed and with which it is wholly one. “He and His vessels are one” is a phrase from the Tikkunei
Zohar meaning that in Atzilus even the vessels are one with G-d. In Likkutei Torah, Behar, the Alter Rebbe
refines this in the name of the Baal Shem Tov: the Names are not the vessels themselves but the life and light
of the Infinite Light within each vessel.

likuteitorah.com/torah-ohr/bo/ 8
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That is, the Name Kel is in the level of the vessel of Chesed (kindness), and the Name Elokim in the
level of the vessel of Gevurah (restraint), and the Name Ado-nai in the level of Malchus
(sovereignty). But the Name Havayah is the inner dimension (pnimiyus) of all the Names, which

are the vessels.

Each Name belongs to a vessel: Kel to Chesed, Elokim to Gevurah and Ado-nai to Malchus. Havayah is differ-

ent: it is not one more vessel but the inner dimension within all of them.
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For it is in the level of the lights that are clothed within the vessels. That is, in the level of Kel, which
is the Name in the vessel of Chesed: the level of the light that is drawn from the Infinite One (Ein
Sof), blessed be He, to be clothed in it is the level of the Name Havayah.

Havayah is the light that fills the vessels. Within the vessel of Chesed, which bears the Name Kel, the light
drawn from the Infinite One to fill it is what the Name Havayah means.

waSnna 0”KN IR °N22 RITY 77010 O 10102 w3BNR 1711237 9902w 0OpPR oW 22 03 1
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And so too in the level of the Name Elokim, which is in the vessel of Gevurah (restraint): the Name
Havayah is clothed within it, which is in the level of the light from the Infinite One (Ein Sof) that is

clothed within the vessels mentioned above.

The same holds for the Name Elokim, which belongs to the vessel of Gevurah: Havayabh is clothed inside it as
the light from the Infinite One. Havayah is present even within the Names associated with judgment.

.12 0°wa5Nnn MNIRT 2122 RIT 77990 oY 09900 22 Onw 1PN 10RY Mnwn 223 73

And in this manner with all the Names that may not be erased, which are in the level of the vessels;

and the Name Havayabh is in the level of the lights that are clothed in them.

All the Names that may not be erased are vessels, and Havayah is the light within each of them. This is the
general rule behind the examples of Kel and Elokim.

likuteitorah.com/torah-ohr/bo/ 9
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This is why the Name Havayah combines with all the Names, as it is written, “On the day that
Havayah Elokim made earth and heavens,” etc., and it is written, “Havayah Tzevaos,” etc.

This is why Scripture so often pairs Havayah with another Name, as in “Havayah Elokim” in the account of

creation and in “Havayah Tzevaos.” The pairing shows the light, Havayah, within its vessel, the other Name.
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[This is] because the level of the Name Havayah is what draws down the Infinite Light (Or Ein Sof)
to be clothed in the Names Elokim and Tzevaos, which are the vessels, etc.; for it is the intermedi-
ary between lights and vessels, and therefore it is what joins the lights with the vessels.

Havayah draws the Infinite Light into the vessels called Elokim and Tzevaos. It stands between light and ves-
sel, and so it is what joins the two.
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Now, it is written, “This is My Name forever, and this is My remembrance,” etc. And it is explained
in the Tikkunei Zohar: “My Name” (shmi) with yud-heh [is] the 365 prohibitions; “My remem-
brance” (zichri) with vav-heh [is] the 248 positive commandments.
In Exodus G-d calls Havayah both “My Name” and “My remembrance,” and the Tikkunei Zohar finds the 613
commandments in these words. Shmi (2%, “My Name,” 350) plus yud-heh (15) makes 365, the number of

prohibitions, and zichri (721, “My remembrance,” 237) plus vav-heh (11) makes 248, the number of positive
commandments.
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That is, the Torah as a whole, the 248 positive commandments and the 365 prohibitions, is rooted
in the Name Havayah, which is the level of Z’eir Anpin (the emotive attributes) of the World of
Atzilus (Emanation).

Yud-heh and vav-heh together spell Havayah, so the whole Torah, all 613 commandments, is rooted in this

Name. In Atzilus, the Name Havayah is the level of Z’eir Anpin, the configuration of the six emotive
attributes.

likuteitorah.com/torah-ohr/bo/ 10
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The 248 positive commandments are drawn from the level of the chasadim (kindnesses) in Z’eir
Anpin, and the 365 prohibitions from the level of the gevuros (severities) in Z’eir Anpin. And in
them are included all the details of the laws of forbidden and permitted, valid and invalid, guilty

and innocent, etc.

The positive commandments flow from the kindnesses (chasadim) within Z’eir Anpin and the prohibitions
from its severities (gevuros). Every ruling of halachah, permitted and forbidden, valid and invalid, guilty
and innocent, is included in them.
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For what is permitted and valid is drawn from the level of the Chesed (kindness) of Z’eir Anpin,
while one who transgresses a prohibition draws upon himself from the level of the gevuros, to be
punished, etc.

What is permitted and valid comes from Chesed, the side that allows and gives. One who transgresses a pro-

hibition draws severity upon himself, and this brings punishment.
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And the Infinite Light (Or Ein Sof), blessed be He, is clothed in the vessels of Z’eir Anpin, until “He
and His vessels are one,” as above; and this is the level of the Name Havayah.

In the vessels of Z’eir Anpin the Infinite Light is wholly one with them: “He and His vessels are one.” This
union of the light with the vessels of Atzilus is what the Name Havayah means.

SECTION 3 - 17-10

Moshe’s Torah and the prophets’ rebuke

JIR2Z T 7IAKR 730 71730 7790 0% 7 NIR2Z OW 9911 KD A7IN0 293w 71 1390 T

With this we will understand why in the whole Torah the Name Tzevaos is not mentioned, only the

Name Havayah alone, but Chanah said “Havayah Tzevaos.”

This explains a striking fact: the Five Books of Moshe never use the Name Tzevaos, only Havayah, and
Chanah was the first to call G-d by it.

likuteitorah.com/torah-ohr/bo/ 11
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For Moshe our teacher, peace be upon him, who merited that the Torah be given through him: this
was because he drew down the clothing of the Infinite Light (Or Ein Sof) in the vessels of Z’eir
Anpin (the emotive attributes).

Moshe merited that the Torah was given through him because he drew the Infinite Light into the vessels of

Z’eir Anpin, the level of the Name Havayah. The Torah, which the previous paragraph showed is rooted in
Havayah, came from there.
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And from there the Torah is drawn, as said above. (And from there was his prophecy, for his
prophecy was essentially from the World of Atzilus (Emanation), only that it was drawn by way of
passage through the World of Beriah (Creation), as written in Sha’ar HaKedushah of Rabbi Chaim
Vital, part 3, gate 6.)
The Torah was drawn from Atzilus, and so was Moshe’s prophecy, which only passed through Beriah on its
way, as Rabbi Chaim Vital, the chief disciple of the Arizal (Rabbi Yitzchak Luria), writes in Sha’arei Kedushah
(part 3, gate 6; the text calls it Sha’ar HaKedushah). In Tanya (Shaar HaYichud VehaEmunah, ch. 5) the Alter
Rebbe writes that Moshe’s comprehension in his prophecy was not in Atzilus itself but through its clothing in

Beriah; the Rebbe (Likkutei Sichos, vol. 6) reconciles the two from Tanya’s Kuntres Acharon, where a passage
through aworld is also called a clothing.
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But he did not draw down that there should also be a clothing of the Infinite Light in the Worlds of
Beriah, Yetzirah (Formation) and Asiyah (Action): just as He is united with the vessels of Atzilus, so
would He be united with the vessels of Beriah, Yetzirah and Asiyah. This Moshe did not draw down,
and he did not need to, for the drawing down of the Torah he drew from the level of Atzilus itself.
But Moshe did not bring the Infinite Light to be clothed in the lower worlds of Beriah, Yetzirah and Asiyah, to

be one with their vessels as it is with the vessels of Atzilus. He had no need to, since he drew the Torah direct-
ly from Atzilus.

likuteitorah.com/torah-ohr/bo/ 12
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And there the Infinite Light is united with the vessels, until “He and His vessels are one,” as said
above. This is not so in Beriah, Yetzirah and Asiyah: the revelation is not in the vessels at all (and it

is not [the case that] “He and His vessels are one” in them, as is known).

In Atzilus the Infinite Light is one with the vessels, but in Beriah, Yetzirah and Asiyah it is not revealed in the
vessels at all. There it cannot be said that “He and His vessels are one.” The Tzemach Tzedek, the third
Chabad Rebbe, in his Or HaTorah, notes that this line needs further study in light of Torah Ohr, Ki Sisa (86a),
where the G-dly life-force dwells in the angels and speaks and acts through them.
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But the prophets after him drew down the Infinite Light, blessed be He, so that it would be clothed
also in the vessels of Beriah, Yetzirah and Asiyah, which was not so in the days of Moshe our

teacher, peace be upon him.

The prophets after Moshe did something new: they drew the Infinite Light down to be clothed in the vessels
of the lower worlds too. This had not been done in Moshe’s time.
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And this is [why] Chanah was the first to open with the Name Tzevaos, and after her all the prophets
followed; for this Name indicates the clothing of the Infinite Light in the vessels of Beriah, Yetzirah

and Asiyah, to be united with them as well, as will be explained, G-d willing.

Chanah opened this path and the prophets followed her, which is why the Name Tzevaos belongs to them.
The Name signifies the Infinite Light clothed in the vessels of the lower worlds and united with them, as the

maamar will explain.
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And they needed this because in the days of Moshe our teacher, peace be upon him, whose
prophecy was from the World of Atzilus (Emanation), he therefore drew the Torah down to them be-

low from there, from the level of Atzilus.

The prophets needed this new drawing down because of a change in the people. In Moshe’s time his prophe-
cy came from Atzilus, and he brought the Torah down to the people from there.
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And it was the word of G-d in the mouth of Moshe, and Israel kept the Torah, etc. But in the days of
the prophets after him, when Israel were not doing the will of the Omnipresent, the prophets need-

ed to rebuke them.

In Moshe’s day the Torah was “the word of G-d in the mouth of Moshe,” and the people kept it. In the days of
the later prophets the people were not doing G-d’s will, so the prophets had to rebuke them.
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And the difference between the rebuke that a prophet speaks and [that of| any other rebuker is this:
with the prophet, the rebuke is the word of G-d clothed in the prophet’s speech, so it turns out that
He, may He be blessed, is the one who rebukes.

A prophet’s rebuke is not like anyone else’s. When a prophet rebukes, it is the word of G-d clothed in his

speech, so G-d Himself is the one rebuking.
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For this reason the Torah had to be drawn down from the World of Atzilus (Emanation) to the
Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), so that Israel would keep the
Torah. For while it was in Atzilus, as in the days of Moshe, Israel in the days of the prophets, after
Moshe’s generation, would not keep it, because it was too lofty for them, and the Torah was a thing
by itself and the person a thing by himself.

For the people to keep the Torah, it had to be drawn down from Atzilus into the lower worlds. As long as it re-

mained in Atzilus, as in Moshe’s day, it was too lofty for the generations after him: the Torah stood apart and

the person stood apart, with nothing to join them.
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This is why there had to be a clothing of the Torah from the World of Atzilus (Emanation) into the
World of Beriah (Creation), and there the word of G-d was drawn into the mouth of the prophet, to
warn Israel to keep the Torah, etc. And through this the rebuke reached them from the very word of
G-d, clothed in the vessels of Beriah, Yetzirah (Formation) and Asiyah (Action), and from there in
the mouth of the prophet, etc.

So the Torah was clothed from Atzilus into Beriah, and there the word of G-d entered the prophet’s mouth, to

warn the people to keep the Torah. The rebuke they heard was G-d’s own word, clothed first in the vessels of
the lower worlds and then in the prophet’s speech.

SECTION 4 - 111

Havayah Tzevaos
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Now, although a prophet is not permitted to introduce anything new, still, this is not an innovation
or an addition to the Torah of Moshe our teacher, peace be upon him, but only the drawing down
of the Torah, without addition or subtraction, from the World of Atzilus (Emanation) to the World of
Beriah (Creation).
An objection: the Talmud teaches that a prophet may not introduce anything new into the Torah. The answer
is that the prophets added nothing to the Torah of Moshe; they only drew the same Torah, without addition or

subtraction, down from Atzilus into Beriah. The Rebbe, in Likkutei Sichos (vol. 21), supports this from the
Talmud’s question “Is there anything in the Writings that is not hinted at in the Torah?” (Taanis 9a).
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And this is the meaning of the Name Tzevaos that is mentioned in the Prophets: for “Tzevaos” is a

term for armies.

The Name Tzevaos, found in the books of the prophets, refers to this drawing down; the word itself means
“hosts” or “armies.”
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And these are the troops of souls and angels of Beriah, of which “there is no number to His troops”;
and they are created and brought into being from nothing into an actual something.
The “hosts” are the countless troops of souls and angels of the World of Beriah, in words that echo Job’s “Is

there any number to His troops?” Unlike Atzilus, these are created beings, brought into existence from
nothing.
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And they are not G-dliness at all, unlike Atzilus, which is the level of G-dliness itself. And even so,
the prophets drew down that the Infinite Light (Or Ein Sof), blessed be He, should be clothed in
them in the utmost unity, just as it is clothed in the vessels of Atzilus, until “He and His vessels are
one,”

The souls and angels of Beriah are not G-dliness, as Atzilus is. Yet the prophets drew the Infinite Light down

to be clothed in them in complete unity, just as it is one with the vessels of Atzilus, where “He and His vessels

are one.”
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to the point that the Infinite Light clothed in them would be called by the name Tzevaos (which is a
descriptive name: that He Himself is truly the level of the hosts; like the concept of “He and His
vessels are one” in Atzilus, where He Himself is the knowledge, etc., so He is united with the vessels
of Beriah, Yetzirah (Formation) and Asiyah (Action), until He Himself is the hosts, etc.
The union went so far that the Infinite Light within the hosts is called by their name, Tzevaos: a descriptive
name meaning that G-d Himself is the hosts, just as in Atzilus He does not merely have knowledge but is
Himself the knowledge, and in the same way He is one with the vessels of Beriah, Yetzirah and Asiyah.
According to the Kehot note, the Tzemach Tzedek (Or HaTorah, Bo) found no source for this in Etz Chaim,
the Arizal’s teachings as set down by Rabbi Chaim Vital, and the Rebbe concludes that it is the Alter Rebbe’s

own new teaching. The printed Hebrew opens a parenthesis inside the word Tzevaos (23(n1X) that closes only
in 11.14; the translation opens it after the word.
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And [it is] not that they are separate on their own and only nullified before Him; rather, He is truly

united with them.

This union is more than self-nullification: the hosts are not separate beings that are merely nullified before
Him, but G-d is truly one with them.
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And it is like the analogy of the union and joining of the soul with the body: although the body is
the vessel and the main thing is the soul, nevertheless it becomes one with the body, so that the
soul in the body is called “a person,” and the body has no name of its own, etc.; and “like this lo-
cust (kamtza), whose garment is of itself and in itself.”

The soul and body show what this means. The soul is the main thing and the body only its vessel, yet they are

so united that the soul in the body is called “a person” and the body has no name of its own, like the

Midrash’s kamtza, a kind of locust “whose garment is of itself and in itself.”
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And just as a person who has learned wisdom is called by the name “wise”: before he learned it, the
wisdom is an entity on its own, apart from the person who learned it, and the person is an entity on
his own; and when he has acquired the wisdom he is called “wise” after the wisdom, which is a de-

scriptive name.

A second analogy is a person who learns wisdom. Before he learns it, the wisdom and the person are two
separate things; once he acquires it he is called “wise,” a descriptive name taken from the wisdom.
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So too, by way of analogy, above: although the vessels of Beriah, Yetzirah and Asiyah are an entity
on their own, the level of created souls and angels, which are only nullified before Him, may He be
blessed,

Applied above: in themselves the vessels of Beriah, Yetzirah and Asiyah are separate created beings, souls
and angels, that are only nullified before G-d.
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yet nevertheless, because the prophets drew down a revelation of the Infinite Light, blessed be He,
in them, in the manner of His union in Atzilus, He, may He be blessed, is then called “Havayah
Tzevaos,” which is a descriptive name: that He, may He be blessed, is one with the hosts mentioned

above, and they are not separate, etc.

Yet once the prophets drew the revelation of the Infinite Light into these vessels as in Atzilus, G-d is called
“Havayah Tzevaos,” a descriptive name, as a learned person is called “wise.” It means that He is one with
the hosts, and they are not separate from Him.
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And this is why the Name Havayah combines with the Name Tzevaos: for the Name Havayah is in
Atzilus, and it is the drawing of the Infinite Light into the vessels of Atzilus. If so, for the Infinite
Light to be drawn into Beriah, Yetzirah and Asiyabh, it is through the Name Havayabh first; and this is

“Havayah Tzevaos.”

Havayah is joined to Tzevaos because Havayah is the light within the vessels of Atzilus. To bring the Infinite
Light into the lower worlds it must first pass through Havayah, and so the Name is “Havayah Tzevaos.”
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And after the prophets drew down this level, they then rebuked Israel with this Name. For from this
level, which is in Beriah, prophecy is drawn to the prophet; the very word of G-d is what rebukes
Israel, and it is not at all like any other rebuker, etc., which is the rebuke of a created being, where-
as this is the rebuke of the Creator Himself, may He be blessed.

With this Name the prophets rebuked Israel. Prophecy came to them from this level in Beriah, so their re-

buke was the Creator’s own, unlike the rebuke of any other person, which is the rebuke of a created being.

likuteitorah.com/torah-ohr/bo/ 18



TORAH OHR - PARSHAS BO - MAAMAR 1 07787 PIRM °7 MIRAR 92 IRX° 717 010 0¥Y3

S0V AR DRI 19%WNRT XRAD DI 7Y Y7022 wabnn 07K IR OTOW N 1OWHAD oM
nx] YR DR D197 XPIT RITW 1T 0P MIwRY MWN I S°HTIRD TOWND O WX YUOI0m
Y923 01 710N 0N [nsy

And the power for this drawing down, that the Infinite Light be clothed in Beriah, Yetzirah and
Asiyah in the manner described above, as in Atzilus, the prophets drew from the level of the circle
(igul) and of the light that encompasses all worlds (sovev kol almin), where “as the darkness, so the
light”: they are equal; “He who is equal and makes equal small and great.” For it is precisely this
that can lower itself down to the very lowest, even into Beriah, Yetzirah and Asiyah,
The power to clothe the Infinite Light in the lower worlds as in Atzilus came from the “circle” (igul), the light
that encompasses all worlds (sovev kol almin): like a circle, which has no top or bottom, it stands equally to-
ward every level. Before that light darkness and light are alike, as the Psalmist says, and it is “equal and

makes equal small and great,” in the words of the High Holiday prayers; so it alone can descend to the lowest
levels.
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for before Him, may He be blessed, all are equal, as it is written, “And beneath are the arms of the
world.”)

Before G-d all levels are equal, as the verse says, “And beneath are the arms of the world”: His highest power
reaches the very bottom. Here the long parenthesis that opened in 11.5 closes.

®MIRIT M PR CTOW T MIRAZ TP MRM D R By PRanm mana wrn 12 ma)
D3 [yl Y LKPM2 T2 DT RIAND 77N QWD 19YRR AT AP DY nan Pwnn? T3
“:(19 ¥4 mpy 1Pawn [an) N KD 7Y DOLRWN

(And with this we will understand what is written of Chanah, “And she prayed upon (al) Havayah,”
etc., “and she said, ‘Havayah Tzevaos’”: for in order to draw down the level of Tzevaos, it was nec-
essary to draw from the level of “upon (al) Havayah,” that is, above the Name Havayah, as the ex-
planation of this is given elsewhere. See in Parshas Mishpatim, on [the verse| “There shall be none
who miscarries or is barren,” etc.)
A second parenthesis opens here, on Chanah’s prayer: she “prayed upon (al) Havayah” and said “Havayah
Tzevaos,” because to bring down the level of Tzevaos she had to draw from above the Name Havayah. In
Torah Ohr, Mishpatim (79b), the Alter Rebbe explains that the Name Havayah means bringing the worlds

into being, which applies only in relation to the worlds, and that in her prayer Chanah bound herself “upon,”

far above, that Name, to be nullified in G-d’s unity with self-sacrifice.
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SECTION 5 - 112-15

The hosts of Havayah who left Egypt
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And this is [the meaning of] what is written, “On this very day all the hosts went out,” etc. The ex-
planation: “the hosts of Havayah” (tzivos Havayah) is a construct form, in which the hosts are sub-
ordinate to the Name Havayah; but it is not the language of a descriptive name, as is “Havayah
Tzevaos.”

The maamar returns to its opening verse. “The hosts of Havayah” (tzivos Havayah) is a construct form,

“hosts belonging to Havayah,” in which the hosts are secondary to the Name; it is not a descriptive name
like “Havayah Tzevaos,” in which G-d Himself is called by the hosts.
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That is, the level of the sparks that were refined in the exile of Egypt and rose to be included in the
Name Havayah: they are what is called “the hosts of Havayah.” For 288 sparks fell in the shattering
of the vessels, and of these, 202 sparks were refined in the exile of Egypt; and of this it is said, “And
they emptied out Egypt.”

These hosts are the sparks of holiness refined during the exile in Egypt and raised up into the Name

Havayah. Of the 288 sparks that fell in the shattering of the vessels, the primordial breaking described in
Kabbalah, 202 were refined in Egypt, and the verse “they emptied out Egypt” alludes to this.
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And this is [the meaning of] what is written, “And also a mixed multitude (erev rav) went up with
them?”; and it is written, “Enough for you (rav lach),” etc. And the explanation and meaning of their
being called “the hosts of Havayah,” the level of what is subordinate and joined to the Name
Havayah: the matter is that the number of 288 sparks is from the level of the Names 72 (Av), 63
(Sag), 45 (Mah) and 52 (Ban), etc.
The verse “And also a mixed multitude (erev rav) went up with them” alludes to these sparks, since rav (27)
has the numerical value 202; the text adds G-d’s words to Moshe, “Enough for you (rav lach).” To explain

why the sparks are called the hosts “of” Havayah, the Alter Rebbe notes that the 288 sparks come from the
Names 72, 63, 45 and 52, the four ways of spelling out the letters of Havayah.
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And when they have been refined out of the Worlds of Beriah (Creation), Yetzirah (Formation) and
Asiyah (Action) to return to their root, they are then not called by these names at all, because they
have been included in their source in the utmost unity; therefore they do not bear a name at all.

When the sparks are refined out of the lower worlds and return to their root, they lose these names, because
they are absorbed in their source in perfect unity.
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The analogy for this: when a person grasps the greatness of G-d through contemplation and com-
prehension, the comprehension is felt as a something (yesh), an entity. But when he has become
entirely nullified in [his] existence, he then does not feel the comprehension and the self-nullifica-
tion (bittul) as a something, some entity; rather, he is entirely nullified, in the utmost self-nullifica-
tion, without any feeling at all.

The analogy is a person contemplating G-d’s greatness: as long as he understands it, he feels his under-

standing as something real, an entity of its own. When he is wholly nullified, he no longer feels his under-
standing, or even his self-nullification, as anything at all; he is simply nullified, without being aware of it.
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So too, by way of analogy, the sparks of Tohu (Chaos) that fell in the shattering have names, which
indicates the level of a something and an entity, to the point that they are called by a name; for this
[name] is the revelation to another, as a person by himself does not need a name; only his fellow
calls him by name.
The sparks of Tohu, the world whose vessels shattered, have names because they are separate entities. A
name is for others: a person alone needs no name, and it exists only so that others can call him. Likkutei

Torah, Behar, uses the same image for the divine Names: a name is how one turns to those who call him,
while by himself one needs none.
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And once they have been refined and have returned to their source in the utmost self-nullification
(bittul), to be included in G-dliness, they then have no names at all. And therefore they are then
called “the hosts of Havayah,” for they are subordinate to, joined to, and included in the Name
Havayah.

Once the sparks return to their source in complete self-nullification, they have no names at all. This is why

they are called “the hosts of Havayah”: they are secondary to the Name Havayah, joined to it and absorbed

in it, with no identity of their own.
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And the meaning of “Havayah brought out the children of Israel upon (al) their hosts” is that the
souls of Israel are above the level of the sparks mentioned above.

The verse “Havayah brought out the children of Israel al tzivosam,” usually read “by their hosts,” is read
here as “above their hosts.” The souls of Israel are higher than the sparks: the sparks are the hosts, and
Israel stand above them.
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IN ONE'S AVODAH
The maamar’s own analogy describes two stages in contemplating G-d’s greatness. At first a person feels his
understanding as something real, an entity of his own; when he is wholly nullified he no longer feels his un-
derstanding, or even his self-nullification, just as the refined sparks have no name of their own.

QUESTIONS FOR DISCUSSION

1. If G-d’s essence is beyond every description, how can He be called “wise” or “kind,” and how does “where

you find His greatness, there you find His humility” answer this?

2. What is the difference between the Name Havayah and the other Names that may not be erased, and why
does Havayah combine with all of them?

3. Why did Moshe have no need to unite the Infinite Light with the lower worlds, while the prophets after him
did?

4. How do the analogies of the soul in the body and of the person who becomes “wise” explain the descrip-
tive name “Havayah Tzevaos”?

5. What separates “Havayah Tzevaos” from “tzivos Havayah,” and where do the souls of Israel stand in rela-

tion to the sparks?

likuteitorah.com/torah-ohr/bo/ 23



TORAH OHR - PARSHAS BO - MAAMAR 1

07787 PIRM °7 MIRAR 92 IRX° 717 010 0¥Y3

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1T Q10 asya

Another transcript (hanachah) of this maamar, written
down by Rabbi Moshe, the Alter Rebbe’s son, is printed
there, so the two versions can be compared.
KEHOT'S NOTE
MY 023123 9995 ARY 7Y 170pN 102 TR 12 10 nnan
TN RITW NINIR QW DAY T LY '[?3175 =l B i S e B L VA P P”D’?
(w70 ARXIT) 17370 1UAD LT LY IIMIRA n”w’? J79¥RD M0 7722 O7RIR
O1°1 O¥Y2 777 ARD AT RRD mMP9o% Laon Y 270 275N o0 Lahp Y
AUnwn rnen mn

17 210 asya

The verse that ends the account of the 430 years in Egypt:
“on this very day all the hosts of Havayah went out of the
land of Egypt.” Plainly the hosts are the tribes of Israel
leaving as G-d’s ordered legions; the maamar returns to
the verse in paragraph 12, where “the hosts of Havayah”
are the sparks of holiness refined in the Egyptian exile,
and the souls of Israel stand above them (15.2).

Exodus 12:418"1:27 mMnw

WS 7 DT D3Y2 "I MY NiXe 2 MY 0wy ven vm)
Haka kiR et e} mx;_x-b;

And it came to pass at the end of four hundred and thirty

years, even the selfsame day it came to pass, that all the host

of the L-RD went out from the land of Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X1 ,2° mnw

MDY DX 77aApn RN avn

Rabbi Elazar’s comment on the vow of the childless
Chanah at Shiloh, “And she vowed a vow and said,
Havayah Tzevaos”: from the day G-d created His world no
one called Him Tzevaos until Chanah came. The maamar
takes it as its starting point.

Berakhot 31b:61:1 X”% n1512
VTR XN2Y 0n :11&]’??5 37 MR ,7NIRIZ N RM 71 TR
RIT 772 w‘ﬁgn‘; XWPY QIR 170 R ,17:‘?ﬁ57 DR RIT M2
JNIRIZ” AARTPY NI NN 7Y, NIRIYY
"And she vowed a vow and said, O L-rd of hosts" (ibid. v. 11)
— R. Fleazar said : From the day that the Holy One, blessed
be He, created His universe, there was nobody who called
Him "[L-rd of] hosts" until Hannah came and gave Him that

designation.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2,X% mo1a

likuteitorah.com/torah-ohr/bo/

17apn RNy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27D DRI WA AR

NIN2E °7 AR 10 PRI AR7

Shmuel’s words to King Shaul before the war against
Amalek: “Thus says Havayah Tzevaos: I have remembered
what Amalek did to Israel.” It fulfills the promise that
Chanah’s son would open with her Name.

I Samuel 15:2°2:7"1 R PR
KEHOT'S NOTE

.20 R-DRIDY

The Midrash on Chanah’s prayer: G-d told her that since
creation no one had praised Him with this verse but her,
and that her son would stand and open with it, as in “Thus
says Havayah Tzevaos: I have remembered.” The Kehot
note refers here for G-d’s promise.
Midrash Shmuel 2:5°71:°2 2X1w w1TR
19 mR M9 M owa 1°13°07 YWIT° 7 L(R™ R R 5RInw) NIN3L T
RDX T 21082 07X °309p XD 09 Pw 1NR"2 nPnnn 10 arapn
NIRIX °7 AR 712 2°N07 R RTA,12 7MY Ty 733w 10 ,DR
AR (217 R PRIY) DRI pny (79) AWy WK DX °NTpPD
129X "IXY ,°M19°°12 1727 DX AN hie=rhl hi el Rl 12 yWwIi1° °27
0°P9RT "1272 7700 TN R 0°3a 19K 95 [2°n97] ,7Tmbna
R*I1T) WHw M WY 1YIIXR 0212 1% 0°pPRA 1NN TIp 0N
.Ccnaa
Krakow, 1893 (Public Domain)

nyIawT 17an
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7

MIN2X oW Py

The note points there for a lengthy explanation of the
Name Tzevaos.
KEHOT'S NOTE
RN T 01 %Y O 177 191K 27N 130 SNR2 177 IR

A baraisa lists the Names that may not be erased, among
them Tzevaos, while descriptions such as “the Great” and
“the Mighty” may be erased. The Alter Rebbe cites it to
show that Tzevaos is a true Name of G-d.
Shevuot 35a:2713:X 7177 My1aw
W’j‘g ,I’i?T:I?;;T? niny v P0PRM !?11‘[;’; niny 0IM7) 10T Nﬁh’?z'?
SRR 70K 1032 PRIRI TRY NIy 10 19K - PRIRI TRY niny
w70 TP NPT PR TR WK TR 0RO VDR oR”
PRORI PR 19X 17 - NIRRT
William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 2
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It explains that even the description “beyond comparison”
does not suit G-d’s essence.
Tikkunei Zohar, Patach Eliyahu - 17b:4-6"-7:2 1> 717171 23PN
RWOTP RMSPN PTX RMOYINRT RTINY 0DWA .I7123 R T
TR ARIIRD KPD .02 MR PR PR .DIWP 1D PIN* PTX 3R
YN IR 17T ATPRT RYPT PIR 72 MORT IRD IR .R1PY PMINR
nynw 37 o J5PO TR PUR Don IRDY mmn RT YT
RDIS (7% 227°NK K1) 77 NOX RMIWA ROT 770 99 770n N1wTnnm

Y2 7Y w192 DR ARDAD W 2277ONKR K27 AR 7T By 1w

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

0w X2 MwN T 0P 0XY3 A772 .(0PR NnD) anTpna on
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7Y DORNN AR
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Eliyahu’s prayer in the introduction to the Tikkunei Zohar
(Patach Eliyahu) shows how G-d conducts the world
through the Sefiros, then says that He has no known right-
eousness or justice and is “not of any of these attributes at
all.” The Alter Rebbe uses it to show that the attributes do
not describe His essence.
Tikkunei Zohar 17b:5-7°1-"1:2 1 9771 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 79 NORT IRD DaR
Dy PO PYINNM NYRY 237 01 593 M POR Don IR,
970 By 117 P ARDAR (79 2°77°NR R71) TP DO RMIYA RAT 9T
YR 37 Op Y0 Ty w1 N2 0wk ARPAD W 220NR kDT N
131 23T 72177 77 77 R 1nNe
Constantinople, 1740 (CC-BY-NC)
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Rabbi Yochanan teaches that wherever you find G-d’s
might (in the Talmud’s wording), you find His humility,
and shows it in the Torah, the Prophets and the Writings.
The maamar reads the humility as G-d lowering Himself
into the vessels of Atzilus.
Megillah 31a:12-1327-27%:X X”2 19°3n
LRI 7192 WiTRA DY InT7123 R¥in IRRY Dipn D :qamiv 027 anR
w”;nw‘m ,0°R°232 "Y1 ,17IR2 2302 M 727 .AMAnay R¥in X
TR D’P_*?t_{tl ’P’?N hsh D;’I?ﬂ?tj %27 :M7IR2 1IN0 .0°IN32

Y .”ngrg?m oiny vawn APy” :AIN2 22N PDOIIRT
(N2 22021 N WY TY 123 RPN 07 MR 107 :DOKR°233
239197 19907 :°N37 ,0°:N22 wRWn M DDY XIT NXY

. DRI 73K7 27N N3 PN AR2 M3
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the

likuteitorah.com/torah-ohr/bo/
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Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d
of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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PARAGRAPH 3

13

14
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPR2 ™0

0°51 NAR

Eliyahu’s prayer says, “You are wise, but not with a known
wisdom.” The Alter Rebbe reads “You are wise” as praise
of G-d’s humility in clothing Himself in the vessel of
Chochmah.

Tikkunei Zohar 17b:3-47-:2 1 91t7 *1pn
D RYPT 12037 KDY 1AM RIT NIR LRYST 1RON2 IR 0950 NIR
ARINRDY XKW 2122 92°M1 99210 RYTIMNWR? RPXR RY>1° ANR T2
0195 VAWM PTX NPRT CMAIN RITI RHADY PTANR PR NP
P72 .RDPYIART RTIAY DI 723 R PT LKW 12T N
P12 MIR PTE PO 93M0 7INF PR SNRM LKYOTR XM

.RMPY ITINR PR ARMRD K9
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 4

15

16

17
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Referring to this maamar, Likkutei Torah adds a teaching
in the name of the Baal Shem Tov: the Names are not the
vessels themselves, since the vessels are the attributes
while a Name refers to the Creator Himself; they are the
life-force and light from the Infinite Light that is in each
vessel and gives it life.
KEHOT'S NOTE
o°%on 1 mnenw kgl PRT LYY OWa 2,20 N2 °D ﬂ”WP‘?J k!
5917 AR MY 9951 wanT 07K RN TR DR onw P7 1Ry
TP Y 0PN RARY 777 03 AR .3 ,R1 MO0 QW DA AR .w°Y

ST ATRT TV

A variant reading: Rabbi Asher’s gloss has 7¥ (“until”) in
place of 7*¥ (“in the manner of”), so the Infinite Light is
united with the vessels “until ‘He and His vessels are one.’”

KEHOT'S NOTE
Y AWK A 07070 Dnana

T7 IR 1IPRT

The introduction to the Tikkunei Zohar says that the King
is within the ten Sefiros of Atzilus, “He and His vessels are
one in them, He and His life are one in them,” and that
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this is not so in the ten Sefiros of Beriah. The maamar uses
the phrase for the complete union of the Infinite Light with
the vessels of Atzilus.
Tikkunei Zohar 3b:9-10>-"1:2°3 977171 *1pN
1 TR ,ﬁ.‘l; 0 AR KR ,'[‘h'l; R;)Y??_J ﬂﬂ5’3§1 m'l’ﬁt) -nvy-r
ST0 T IR W'?'! ,IX>127 N300 Y2 237 WN‘?T 127
Y2 (MM R™1) P73 KIT RPD DY NPYY LT0 IR PR N
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Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 5

18

19
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It cites a teaching, recorded by one of the listeners, that
the Name Kel also combines with all the Names because it
is the level of “what arose in His will” and includes both
judgment and mercy, and asks how this fits this maamar,
where Havayah is the light and the other Names the
vessels.
KEHOT’'S NOTE
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The verse that opens the second account of creation:
“These are the generations of the heavens and the earth
when they were created, on the day that Havayah Elokim
made earth and heavens.” Here the Torah first pairs the
Name Havayah with Elokim, and the Alter Rebbe cites it as
an example of Havayah combining with another Name.

Genesis 2:47:°2 N"wX12

TIX ©°PPR 1 Ny oP3 Ox1aN2 PIRT omwd niTein nPK
07

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe His Name: “This is My Name forever, and

this is My remembrance from generation to generation.”
The Tikkunei Zohar finds the 613 commandments in it, as
explained here.

Exodus 3:157"0:2 mnw

D2°NAR *P2K °1 PRI 21279K IMRNTID TYRTOR 0OPRR TIY K™

979772 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The same reading elsewhere in the Tikkunei Zohar: “My
Name” with yud-heh is the 365 prohibitions and “My re-
membrance” with vav-heh the 248 positive command-
ments, to show that the Torah was created with G-d’s
Name.
Tikkunei Zohar 64a:2°2:X 770 17t °1pn
1°2p 2R3 7mn M K APR) R T0RIN T2 RUTIP KT
NT P33 RIPTING M AN AORYT AN KK 2T P
TRIR 2D TWIVICT P32 (X172 RV APR PP KT I2 RUTIP
YR KT N2 KU MW KT PIN A2 PITAYRT PIRD KupyT
n"ow 170 Oy nY 71T 137?131 AN oy oy M (v 3 nnw)
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Tikkunei Zohar - Vocalized (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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In the introduction to the Tikkunei Zohar: “My Name” with
yud-heh is 365, and “My remembrance” with vav-heh is
248. It explains why the 365 prohibitions, which are awe,
come before the 248 positive commandments, which are
love.
Tikkunei Zohar 5a:4’7:X *11 797117 °13pN
10T XM KTT WM NPRT PTIPR NURT7 AP0T MIRT .
™ 0y "1, A0 17 Oy MY 31 0PY? nw 1 (W0 3 nnw)
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Tikkunei Zohar - Vocalized (Public Domain)
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Likkutei Torah, Bamidbar, says that Atzilus itself being
clothed even in Asiyah can be pictured from Moshe’s
prophecy, in which the higher Atzilus itself shone while he
was clothed in a physical body.
KEHOT'S NOTE
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According to the note, the end of the explanation of “Tzav
es Aharon” says the same, that Moshe’s prophecy passed
through Beriah.
KEHOT'S NOTE
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Rabbi Chaim Vital describes the levels of prophecy: Moshe
rose to Atzilus and saw from there, but only through a
clothing in Beriah alone, and that only by way of passage,
while the other prophets saw through full clothing in the
lights of Beriah. The text cites it for the source of Moshe’s
prophecy.

Sha'arei Kedusha, Part 3 6”1 1 p>n ,7w11p "yw

095172 P90 MDA IR Y722 9URWR

It remarks that this line, that in Beriah, Yetzirah and
Asiyah there is no revelation in the vessels, needs exami-
nation in light of what Torah Ohr says later, on page 86a.
KEHOT'S NOTE
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The Tikkunei Zohar contrasts the ten Sefiros of Atzilus,
where “He and His vessels are one in them,” with the ten
Sefiros of Beriah, where “they and their vessels are not
one.” This is the “as is known” of the text’s parenthesis.
Tikkunei Zohar 3b:9-10>-"1:2°3 97171 *1pN
1 TR Jinaan 17931 AR Rihk! N.:)Y??_J mb*xm ﬂﬁ'l’ﬂt) '1WS77
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Tikkunei Zohar - Vocalized (Public Domain)
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From the words “These are the commandments” the

Talmud derives that from then on a prophet may not intro-
duce anything new. The Alter Rebbe raises it as an objec-
tion to the prophets’ new drawing down and answers that
nothing was added to the Torah itself.
Shabbat 104a:22:X 77p naw
n37 WP W X023 PRY — "Riged ART :e0o7) 17K120°m
Ai02 *7 AR VSRR 0 YT M K2 YTR KT T KPR Inyn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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It supports the point that the prophets add nothing to the
Torah.
Amos 3:7°1:71 DY
:0°K>237 1°72Y77K 9790 370K 93 927’7 237X vy’ RP %D
For the L-rd GOD will do nothing, But He revealeth His
counsel unto His servants the prophets.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bildad says of G-d, “Is there any number to His troops?”
The maamar’s words echo it to describe the countless
hosts of souls and angels of Beriah.
Job 25:372:715 21°R
MR DIPRY 075y PTITA? 20N WL
Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Rambam teaches that G-d does not know with a
knowledge outside Himself, as we do: He is Himself the
knower, the known and the knowledge, all one. The maa-
mar takes this as the model of the union of Atzilus, where
G-d is Himself the attribute.

Mishneh Torah, Foundations of the Torah 2:10,77n mwn
»:3 N7 10 Ma
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) » Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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It cites the Or HaTorah on Bo that this idea is not found in
Etz Chaim, which implies that it is the Alter Rebbe’s own
new teaching, since the Tzemach Tzedek gives no other
source for it.
KEHOT'S NOTE
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The Rabbis compare Adam to the angel Gavriel, “clothed
in linen” (Daniel 10:5), “like this locust whose garment is
of itself and in itself.” The maamar uses the image for a
garment that is one with its wearer, like the body with the
soul.

Bereshit Rabbah 21:5°7:X”5 127 n°wx12
PRIY L, PRPI230 MR 1327 LTAR COIPRR 0 DR ynw ...
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ARy 17125 19 XD T AR L171292 17 KD AT .0Ipnn 18 0phn
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Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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David says that no darkness can hide anything from G-d:
before Him “darkness is as light.” Here it describes the
light that encompasses all worlds, for which high and low
are the same.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 170D I°K? DI%D 1772) Jun UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MIN3E 7L L0 By Boanm
Chanabh, childless and “bitter of soul,” “prayed upon (al)
Havayah and wept” at Shiloh. Plainly al here means “to”;
the maamar reads it as “above”: to bring down Tzevaos

she drew from above the Name Havayah (context:
Steinsaltz Tanakh).

I Samuel 1:10”:X R PX10w
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and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Chanah’s vow: “And she said, Havayah Tzevaos, if You will
indeed look upon the affliction of Your maidservant...,”
asking for a son whom she would give to Havayah all his
life. According to the Talmud, this was the first time any-
one called G-d Tzevaos.

I Samuel 1:11872X X 2R100
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AWKy Py KD 17Im
And she vowed a vow, and said: ‘O L-RD of hosts, if Thou wilt
indeed look on the affliction of Thy handmaid, and remem-
ber me, and not forget Thy handmaid, but wilt give unto Thy
handmaid a man-child, then I will give him unto the L-RD
all the days of his life, and there shall no razor come upon

his head.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIN2X R wnnh
The parallel passage there adds: “And this is the Name
Tzevaos that Chanah said, which is the Name in Beriah,
Yetzirah and Asiyah.”
KEHOT'S NOTE
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The maamar “There shall be none who miscarries or is
barren” explains “And Chanah prayed upon Havayah.”
Havayah means bringing everything into being in all the
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worlds, but in relation to G-d Himself this Name does not
apply; Chanah bound herself “upon,” far above, the Name
Havayah, to be nullified in His unity with self-sacrifice.
KEHOT'S NOTE
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G-d’s promise to Israel in Parshas Mishpatim, if they serve
Him: “There shall be none who miscarries or is barren in
your land.” The Torah Ohr maamar on this verse explains
Chanah’s prayer “upon Havayah,” and the text refers the
reader there.

Exodus 23:26173:373 mnw
XD 77 NBOR"NN TR TRV 17N TN K
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From Moshe’s last blessing of Israel: “The G-d of old is a
dwelling place, and beneath are the arms of the world (ze-
ro’os olam).” Plainly olam here means “everlasting”: be-
neath Israel are G-d’s eternal arms. The maamar cites it to
show that the highest power, the light that encompasses
all worlds, reaches even the lowest levels (context:
Steinsaltz Tanakh).

Deuteronomy 33:271”:3"% 0137
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar’s opening verse, “on this very day all the
hosts of Havayah went out of the land of Egypt.” Here it is
explained as referring to the sparks refined in the
Egyptian exile.
Exodus 12:41x71:2 mnw
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And it came to pass at the end of four hundred and thirty
years, even the selfsame day it came to pass, that all the host
of the L-RD went out from the land of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d gave the people favor in the eyes of the Egyptians, who
granted what they asked, “and they emptied out Egypt” of

likuteitorah.com/torah-ohr/bo/
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its wealth. The maamar reads it as the refining of the 202
sparks of holiness that were in Egypt.

Exodus 12:36175:27 mnw
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And the L-RD gave the people favour in the sight of the
Egyptians, so that they let them have what they asked. And

they despoiled the Egyptians.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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PARAGRAPH 13
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“And also a mixed multitude went up with them,” as Israel
left Egypt: plainly, a large crowd of other people who
joined them. The maamar links the word rav, numerically
202, to the 202 sparks refined in Egypt (context: Steinsaltz
Tanakh).

Exodus 12:381”%:27 ninw
TRR 722 73R P20 IR ONX n?g 271 27y0n
And a mixed multitude went up also with them; and flocks,

and herds, even very much cattle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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G-d’s answer to Moshe’s plea to enter the land: “Enough
for you (rav lach); speak to Me no more of this matter.”

The maamar cites it beside “erev rav” for the same word
rav.

Deuteronomy 3:26175:" 0127

T 0272 TV UPX 12T
But the L-RD was wroth with me for your sakes, and hear-
kened not unto me; and the L-RD said unto me: ‘Let it suf-
fice thee; speak no more unto Me of this matter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

46
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The last verse of the chapter: “On this very day Havayah
brought the children of Israel out of the land of Egypt by
their hosts.” Plainly al tzivosam means “by their hosts,” in
their ordered ranks; the maamar reads it as “above their
hosts,” the souls of Israel being above the sparks.

Exodus 12:51x71:27 mnw
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And it came to pass the selfsame day that the L-RD did bring

the children of Israel out of the land of Egypt by their hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“So that the Torah of Havayah may be in your mouth”

Out of love for the Jewish people, G-d went beyond His own nature: at the
Exodus He held back His mercy to judge Egypt, and in the Torah He
contracted His infinite will and wisdom into physical matters. Having the
Torah “in your mouth,” day and night, is the answer to that love: making

our will like His, beyond our own nature.

THE MAAMAR IN BRIEF

Why does the verse tie the Torah in one’s mouth to the Exodus, and how can one study Torah “day and
night” when many laws are not in practice? The Alter Rebbe distinguishes two loves for G-d, a steady
love like water and a surging love like fire, born of two kinds of awareness. Knowing that G-d loves us
as a father loves his son awakens the steady love. The second awareness is that G-d set aside the heav-
ens to dwell in the lowest realm, contracting His infinite intellect into the Torah, which speaks of phys-
ical things. This love beyond nature comes from His will, so the reasons for the mitzvos stay hidden
until Moshiach. Taking this to heart, a person sets aside his own will for G-d’s, and his intellect follows;
studying Torah day and night means never ceasing to look to G-d’s will. At the Exodus the “strong
hand” was G-d’s right hand, mercy, held in check out of love for Israel. Therefore the Torah is in our
mouths: we make our will like His. Since His will is simple, He contracts it to what the world can re-

ceive, as Moshe’s words to the people show.

OUTLINE

1 The questions M

Why the verse links the Torah to the Exodus; why Scripture records both G-d’s word to Moshe and Moshe’s
word to the people; and how the mitzvah to study Torah day and night applies to laws that are not in practice.

2 Two loves, two kinds of awareness 12-3

A love like water is steady and a love like fire surges, running and returning. Knowing that G-d loves us as a
father loves his son awakens the steady love, as water reflects a face.
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3 G-d’s love beyond nature

14-6

G-d desired a dwelling below and contracted His infinite intellect into the Torah, out of a love beyond na-

ture that comes from His will, which is why the reasons for the mitzvos are hidden. He can be grasped only

through His descent into the wisdom on earth.

4 Making our will His

17-8

Taking this to heart, a person sets aside his own will for G-d’s, and the intellect follows, as with the judge

who found himself arguing for the litigant. Studying Torah day and night means never ceasing to look to

G-d’s will, and doing as He does.

5 The strong hand and the Torah in the mouth

19-10

The strong hand was G-d’s right hand, mercy, held in check out of love for Israel so that He could judge
Egypt. Therefore the Torah is to be in our mouths, making our will like His; and His word is contracted to

what each recipient can bear, as in Moshe’s words to the people.

KEY CONCEPTS

Love likened towater 0°»% 72wniw m2ix

A steady love for G-d that never grows or lessens. It comes
from knowing that G-d loves us as a father loves his son, a
love that never changes.

Love likened to fire wx? 1%wniw 121K
A surging love for G-d, always in motion, running and re-
turning (ratzo vashov).

A dwelling place among the lower realms 1777
0°11nnna

G-d’s desire to be at home in the lowest, physical realm. In
this maamar it is the Torah: His infinite intellect contract-
ed into physical matters.

likuteitorah.com/torah-ohr/bo/

Not in the way of nature yavi1 7775 XPw

Acting beyond one’s natural mode: G-d’s descent into lim-
its out of love, His holding back His mercy at the Exodus,
and the person who separates himself from body and na-
ture to cleave to Him.

Will and intellect 25w1 71137

The will leads and the intellect follows. In G-d, His wisdom
accords with His will; in a person, once the will is given to
G-d, the mind comes along.

Tzimtzum (contraction) 0131n%

G-d’s contracting Himself to what the world can bear. It is
why Scripture sometimes records G-d’s word to Moshe and
sometimes Moshe’s word to the people, according to their
capacity.

The strong hand 7p1m 7

The right hand, mercy, held in check so that G-d could car-
ry out judgment on Egypt and bring Israel out.
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SECTION 1 - 11

The questions
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“So that the Torah of Havayah may be in your mouth, for with a strong hand Havayah brought you
out of Egypt.” At first glance this is puzzling: what does the Torah have to do with the Exodus from
Egypt, that they should be mentioned [together]?

The maamar opens with a verse from the Torah’s passage about remembering the Exodus by a sign on the

hand and between the eyes, the first of the passages in tefillin. The verse gives the Exodus as the reason for
having the Torah in one’s mouth, and the Alter Rebbe asks what the one has to do with the other.

2509 WK NTARIY 39192 B3 0% W KRD Awn DR 1T N27°Y 2°00 AT 1IN0 Y 1A
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And to understand the matter of the Torah: now, it is written, “And Havayah spoke to Moshe, say-
ing: Sanctify to Me every firstborn,” and of Moshe’s saying it is written, “And Moshe said to the
people: Remember this day, on which you went out of Egypt,” etc.; and there are many like it in
Scripture.
Before answering, the Alter Rebbe points to a pattern in Scripture. G-d’s words to Moshe are “Sanctify to Me
every firstborn,” but what Moshe then says to the people begins differently: “Remember this day, on which

you went out of Egypt.” Such pairs, G-d’s saying to Moshe and Moshe’s saying to the people, are frequent,
and the last paragraph of the maamar explains them.

Qo313 AT T2 PAMI IORY 00307 1IN0 wOw ARY °T9091 0N 12 NPT NI IR DXL 1A
w01 9o% MY 0I°R

And to understand this, [one needs] the explanation of the mitzvah “And you shall meditate on it
day and night,” even though there are several laws that are not in practice in our time, and those
that are in practice do not apply alike to every soul.

A further question belongs to the same inquiry: the mitzvah to study Torah “day and night,” from G-d’s

charge to Yehoshua. Many of the Torah’s laws are not in practice in our time, and those that are do not apply
to every person alike, so what does it mean to be immersed in all of it day and night?
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SECTION 2 - 112-3

Two loves, two kinds of awareness
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Now indeed, there are two kinds of love. There is a love that is likened to water, as it is written,
“Many waters cannot quench the love,” which flows on constantly, without any change, increase or
decrease at all, as yesterday and the day before; as it was then, so it is now.

To answer, the Alter Rebbe first distinguishes two kinds of love for G-d. The first is like water: calm and

steady, never growing or shrinking, the same today as yesterday. He brings the verse “Many waters cannot
quench the love” for this love likened to water.
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And there is a love that is likened to fire, as it is written, “Its flashes are flashes of fire,” etc. That is,
it is constantly in motion, running and returning (ratzo vashov). And these two loves are drawn
from two kinds of awareness that are in a person.

The second love is like fire, whose flashes leap up and fall back: it is always in motion, “running and return-

ing” (ratzo vashov), surging toward G-d and returning. Each love grows from a different awareness a person

can have of G-d, and the next paragraphs describe the two.
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Now, it is written, “You are children to Havayah your G-d”: that He, blessed be He, loves us as a fa-
ther [loves] his son. And as a matter of course, [love] follows from knowing this, “as water [reflects]
the face,” etc.

The first awareness: the verse calls the Jewish people G-d’s children, so He loves them as a father loves his

son. Knowing this, a person loves Him in return as a matter of course, just as water reflects back the face of
the one who looks into it.

029 TANw° KD 112 DYW AT NN 1OV L1 DI 092 MY NITPAN TR0 XPOT 0°1R0 K1

And it is specifically “as water,” which flows on constantly and evenly, without any change at all; for

a father’s love for his son will never change.

The Alter Rebbe stresses the proverb’s word “as water”: the love it awakens is the love likened to water of
paragraph 2, steady and unchanging. It answers G-d’s love as a father, and a father’s love for his son never

changes, so the love it awakens does not change either.
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SECTION 3 - 14-6

G-d’s love beyond nature
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And there is another awareness: that one recognizes one’s Creator, Who set aside all the host of
heaven and the supernal heavens of heavens, and desired to have a dwelling place among the lower

realms;

The second awareness looks at what G-d chose: He set aside the hosts of heaven and the highest heavens and
desired “a dwelling place among the lower realms,” the lowest, physical world. Recognizing this is a different
kind of knowledge from knowing that He loves us as a father.

09372 72771 RI7 O WK 7700 DRN 0NWA 0991232 DRNXOD 07K 190 [Feew] 2w 119019
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that is, that His infinite intellect should be contracted into physical limits. And this is the Torah,
where He speaks of physical matters.

That dwelling comes about through the Torah: G-d’s infinite intellect contracted into physical limits, so that
the Torah speaks of physical matters such as fields, animals and money.
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And all this is because of His love for us, not in the way of nature, for “love upsets the [proper] or-
der”; and all is from His will, blessed be He, for as His will is, blessed be He, [so is] His wisdom: be-
cause He is high and exalted and very lofty, He is able to be clothed in what is most limited and
contracted.

Such a descent is not in the way of nature, and it comes from G-d’s love for us; as a saying of the Sages puts

it, “love upsets the proper order.” It stems from His will, and His wisdom follows His will: because He is ex-
alted beyond all limits, He is not confined to the heights and can be clothed even in what is most limited.
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And this is [why] the reasons for the mitzvos, which are His will, blessed be He, have not been re-

vealed: for it is impossible to grasp them until the coming of our Moshiach.

Because the mitzvos are G-d’s will, which comes before His wisdom, their reasons have not been revealed.

The mind cannot grasp them until Moshiach comes.
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And this is [the meaning of] “Her husband is known in the gates,” etc.: the fact that one can grasp
the Holy One, blessed be He, is “in His sitting with the elders of the earth.”

The verse from the “Woman of Valor” says, “Her husband is known in the gates, when he sits with the elders
of the earth”: plainly, the capable wife’s husband is respected at the city gates, where the elders sit. The Alter
Rebbe reads “her husband” as the Holy One, blessed be He: that we can grasp Him at all depends on His “sit-
ting” with the elders of the earth.
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That is: because of His sitting, which is His being brought down and His progression through the
chain of descending worlds (hishtalshelus), with the elders of the earth. That is: the wisdom that is
on earth, for an “elder” (zaken) is one who has acquired (zeh shekanah) wisdom.

The Alter Rebbe reads beshivto, “in His sitting,” as bishvil shivto, “because of His sitting,” and His sitting is
His descent, step by step, down the chain of worlds into the wisdom found on earth, which in the light of
paragraph 4 is the Torah. The word zaken, “elder,” is read as zeh shekanah, “one who has acquired” wisdom,
so the “elders of the earth” are the wisdom that has come down to earth.

SECTION 4 - 117-8

Making our will His

11137 5120 7 1P°IY2 N1¥T DI WP ROW TR 79172 713K 12 97990 129 PR 07X 0°w° NN 7

°oonw 1137 °1an
And a person should lay this to heart, and let a very great love be aroused in him, so that he does
not think of any will at all in his own affairs, but only nullifies his will before the will of Heaven,

Contemplating how the Infinite One lowered Himself out of love into the limits of the Torah should awaken a
very great love in a person. This love goes so far that he no longer entertains any will of his own in his per-
sonal affairs, but sets his own will aside before G-d’s.
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so that he has only one will: for the service of the Creator. And the intellect, too, will act according

to his will, for the intellect follows the will.

His only will is then to serve the Creator. Once the will is set, the intellect follows it and finds reasons for what

the will wants, as the next paragraph illustrates.
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And as we find in the Gemara concerning a bribe, that [the sage] said, “If he wants, he can argue
this way”: that is because his will leaned that way, so that the intellect, too, came to terms with it.

The Gemara tells of Rabbi Yishmael son of Rabbi Yosei, whose sharecropper brought him his usual basket of
fruit a day early because he had a case to be judged. The sage refused it, though it was his by right, and dis-
qualified himself from the case; yet as he paced back and forth while it was heard, he caught himself think-
ing, “If he wants, he can argue this way”: his will had leaned toward the man, and his intellect followed it.
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And just as G-d, blessed be He, desires to have a dwelling place among the lower realms, not in the
way of nature, that the Infinite One (Ein Sof), Who is without limit, should be limited and contract-
ed, so too a person should make it his will to separate himself from the body and from nature, to
cleave to Him, blessed be He, and not in the way of nature.
The Alter Rebbe now draws the parallel. G-d’s desire for a dwelling among the lower realms is not in the way
of nature, for it means that the Infinite One, Who has no limit, becomes limited and contracted. In the same

way, a person should will something beyond his nature: to separate from the body and from nature and
cleave to G-d.

SN A%0% [mixaon) IR ORI MRS KD 79091 O0nI° 12 DoAY R 199

Therefore it is said, “And you shall meditate on it day and night”: he should not cease by day from

looking to His will, blessed be He.

This is how “you shall meditate on it day and night” is explained: Torah study means never ceasing to look to

G-d’s will, which the Torah expresses even in laws that are not in practice.
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And this is the glory of the Omnipresent: in His love for us He clothes Himself, and limits and con-

tracts [Himself]; and from Him a person should see, and do likewise, and live, etc.

G-d’s “glory” is that out of love for us He clothes, limits and contracts Himself. A person should see this and
do likewise, going beyond his own nature for G-d, and so live; the words echo Gideon’s “Watch me and do

likewise” (Judges 7:17) and the Torah’s words about the mitzvos, “which a person shall do and live by them.”
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SECTION 5 - 19-10

The strong hand and the Torah in the mouth
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And this is [the meaning of] “So that the Torah of Havayah may be in your mouth, for with a strong
hand He brought you out,” etc. That is: wherever “hand” is said, it is none other than the right
(Menachos 10), which is mercy.

The Alter Rebbe returns to the opening verse. The Gemara (Menachos 10a) teaches that “hand” always

means the right hand, and the right, he adds, is mercy; so the “strong hand” that took Israel out of Egypt was
the hand of mercy.
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And it is said, “And I will pass through the land of Egypt.” That is: He passed over His attributes, in
that He executed judgments in Egypt, even though His attributes are to have mercy on His crea-
tures and to do them good. And all this was because of His love for Israel, as in the analogy of a fa-
ther who, because of his love, since he wants to do kindness to his son, suppresses his kindness
and is angry with others who cause his son pain.
He sets beside it G-d’s words before the plague of the firstborn, “And I will pass through the land of Egypt,”
and reads “I will pass” (ve’avarti) as G-d “passing over” His own attributes: His nature is to have mercy on

His creatures and do them good, yet He carried out judgments in Egypt. He did so out of love for Israel, as a
loving father holds back his natural kindness and is angry with those who are hurting his son.
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And this is [the meaning of] “with a strong hand”: [the hand,] which is the right, was suppressed in
order to bring them out of Egypt, and there was a change that was not according to nature.
Therefore “the Torah of Havayah shall be in your mouth”: to make your will like His will. And since
everything is from His simple will, He had to contract [Himself| so that the world would be able to
receive it.
The “strong hand” is the right hand, kindness, held in check so that Israel could be brought out of Egypt:
G-d acted against His own nature. That is why the Torah is to be “in your mouth”: in return, a person makes

his will like G-d’s. And since everything comes from G-d’s simple, undivided will, which no world could hold
as it is, He had to contract Himself so that the world could receive it.
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And therefore it says at one time, “And Havayah said to Moshe,” and at another time it does not

state Havayah’s saying to Moshe, but Moshe’s saying to the people:

This contraction explains the pattern noted in paragraph 1. Sometimes Scripture records what G-d said to
Moshe, and sometimes only what Moshe said to the people.
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according to the strength and capacity of the people, what they would be able to receive, so did He
contract Himself. And everything is revealed and known before Him: in what manner He could
contract [Himself] so that the world would be able to bear it.

Moshe’s words to the people are G-d’s word contracted to the measure the people could receive. G-d knows
exactly how far to contract Himself so that the world can bear His word.
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IN ONE'S AVODAH

Take to heart how G-d, out of love, set aside His exaltedness to be clothed in the limits of the Torah, and held
back His mercy to bring us out of Egypt. Let this awaken a very great love that sets aside your own will be-
fore G-d’s, so that your only will is to serve the Creator and your intellect follows it. Then study Torah day
and night, never ceasing to look to His will: as He goes beyond His nature for us, go beyond yours for Him.
QUESTIONS FOR DISCUSSION

1. How does the awareness that G-d loves us as a father differ from the awareness that He desired a dwelling
below, and why does each awaken a different kind of love?

2. Why does G-d’s being exalted make it possible for Him to be clothed in what is most limited?

3. What does the Gemara’s story of the judge who found himself arguing for the litigant teach about the rela-

tion between will and intellect, and how does the maamar apply it to serving G-d?

4. How does reading the “strong hand” as the right hand held in check answer the question of why the verse
ties the Torah to the Exodus?

5. What does it mean to study Torah day and night by “looking to G-d’s will,” even in laws that are not in

practice?
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PARAGRAPH 1

1N YnD

The note refers the reader to the Rebbe’s own source notes
on this maamar, printed earlier in the Kehot edition.
KEHOT'S NOTE
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Moshe tells the people that the Exodus is to be “a sign on
your hand and a remembrance between your eyes, so that
the Torah of Havayah may be in your mouth, for with a
strong hand Havayah brought you out of Egypt.” This is
the verse the maamar sets out to explain; its answer comes
in paragraphs 9 and 10.
Exodus 13:9°0:3” ninw
°2 T°D2 ' NTIA M 19R? TeY 12 1 97708 NiRG 97 mm
:077870 "1 AR NP1 T2
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 mMnw

P02 %% wIp . . AT

G-d tells Moshe to sanctify every firstborn of Israel, of
man and of beast. The Alter Rebbe sets these words of G-d
to Moshe beside what Moshe then says to the people.

Exodus 13:2°2:3 mnw

R 72 MRN2 DTN PXIY? %323 077702 0B 1132700 27 wTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 mnw

oy PR TR RN

Moshe tells the people to remember the day they went out
of Egypt, from the house of bondage. The maamar ex-
plains in its last paragraph why Scripture records Moshe’s
saying to the people as well as G-d’s saying to Moshe.
Exodus 13:3%3:3" mnw
n°an 077%nRn ONRYY WK Mo oPaTnR 101 DS}{I'E}S wn R
:pn 2ox> KDY M DINK N X% T2 pIn2 03 0072y
And Moses said unto the people: ‘Remember this day, in
which ye came out from Egypt, out of the house of bondage;

for by strength of hand the L-RD brought you out from this
place; there shall no leavened bread be eaten.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d charges Yehoshua: “This book of the Torah shall not
depart from your mouth, and you shall meditate on it day
and night.” The maamar asks how this applies to laws not
in practice, and returns to the verse in paragraph 8.

Joshua 1:81r ywri
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This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2

6

WN DWW .. 2°37 00

The Song’s beloved declares that “many waters cannot
quench the love, nor can rivers drown it”: plainly, no flood
can put out love’s fire. The Alter Rebbe brings the verse for
the love that is likened to water.

Song of Songs 8:71:’n 0w W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The beloved asks to be set as a seal on her lover’s heart,
“for love is strong as death... its flashes are flashes of fire.”
The Alter Rebbe brings it for the love that is likened to fire.
Kehot’s note gives the place as “n .t ,n.”, but these words
are in 8:6.
Song of Songs 8:6":’11 0*1°Wi W
YR AR M My™D IYiNby oning 725y oning e
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the
L-RD.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Ezekiel’s vision of the chariot, the chayos (holy crea-
tures) “ran and returned like the appearance of lightning.”
The Alter Rebbe uses the phrase for the fiery love that con-
stantly surges and returns.
Ezekiel 1:1477:X 5xpi°
:P127 1IR3 23T RI¥Y NiTm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

9

10
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Moshe tells Israel, “You are children to Havayah your
G-d,” and so they must not gash themselves or tear out
their hair for the dead. The Alter Rebbe draws from the
verse the first awareness: G-d loves us as a father loves his
son.

Deuteronomy 14:1°:77> 0°127
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Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for

the dead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“As in water face answers to face, so is the heart of man to
man”: love awakens a matching love. Here, knowing that
G-d loves us like a father awakens our love for Him.
Proverbs 27:19v”:17) “own
:0T¥? OTN7727 12 07382 07357 002
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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The Midrash teaches that when He created the world, the
Holy One, blessed be He, desired to have a dwelling place
among the lower realms, as He has among the higher
ones. The Alter Rebbe identifies this dwelling with the
Torah, G-d’s infinite intellect contracted into physical
matters.

Midrash Tanchuma, Nasso 16:1°X:1"0 R@1 ,X1IM1N wITA
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

PARAGRAPH 5

12
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Rabbi Shimon bar Yochai says that “love upsets the proper
order”: Avraham had servants, yet in his love he rose early
and saddled his donkey himself. The Alter Rebbe applies it
to G-d, Whose love for us leads Him beyond the order of
nature into limits.
Bereshit Rabbah 55:8'1:7771 127 n°wx"2
SORMY 12 NYRY " ARR - 170 DR 107 P22 002K DOWN
AR LMW DR NRPPRPn ARIWY 7w DR N9pYPR aX
19 R KDY I3 19132 O1aK 0w :2°N0T ,1wE DR nophpn
DR N2P9pn RN LAMWA DR NPPYPN AR KPR 170772y )
R21,110X DR w1 9122 oyoa opP™ (23 727M2) RIV ,TNIWA
AR LTWA DR NPpRpR ORI LXK LDvTay amd 1 o
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“Abraham awoke early in the morning and saddled his don-
key; he took his two young men with him, and Isaac his son;
he chopped wood for the burnt offering, arose, and went to
the place that G-d told him” (Genesis 22:3). “Abraham
awoke early in the morning and saddled his donkey” - Rabbi
Shimon ben Yohai said: Love upsets one’s usual practice
and hatred upsets one’s usual practice. Love upsets one’s
usual practice, as it is written: “Abraham awoke early in the
morning [and saddled his donkey]...” Did he not ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 6

13
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In the “Woman of Valor”: “Her husband is known in the
gates, when he sits with the elders of the earth,” respected
among the elders at the city gates. The Alter Rebbe reads
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the husband as the Holy One, blessed be He, known
through His descent into the wisdom on earth.
Proverbs 31:23373:x7% “5wn
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Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yosei HaGelili teaches that an “elder” (zaken) is
only one who has acquired (kanah) wisdom. The maamar’s
wording, zeh shekanah, “this one who acquired,” shows
the play on the letters of zaken, and it reads “the elders of
the earth” as the wisdom on earth.
Kiddushin 32b:8°r1:2 275 1w 1op
TIPR PRNWK TP1 357 P°DR 957 - 70IpR 120 "19n” 11337 1R
*Ipt WX DUYIW VP TDOR” :MRIY 0T KPR 11 XY IR i
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7
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The Mishnah teaches, “Nullify your will before His will.”

The Alter Rebbe echoes it for the person who sets aside his

own will before the will of Heaven.
Pirkei Avot 2:47:2 max mawn
513 .311%73 72937 AYOw »73 709870 1387 Ry iR 177 Ko
;IR PP L2987 "3 0vnR 1937 Puow 073,319 C1En A%
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Rabbi Yishmael son of Rabbi Yosei refused the fruit his
sharecropper brought him early because of a case, and
disqualified himself from judging it; yet as it was heard he
caught himself thinking, “If he wants, he can argue this
way,” and exclaimed how much more those who take
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bribes are affected. The Alter Rebbe brings it to show that
the intellect follows where the will leans.
Ketubot 105b:1-2"2-'k:2 7”p N121N3
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The verse commands Torah study “day and night.” The
Alter Rebbe explains it as never ceasing to look to G-d’s
will.
Joshua 1:8'n:x ywin°
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This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou

shalt have good success.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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The maamar’s opening verse. Here the Alter Rebbe begins
to answer why it ties the Torah to the Exodus.
Exodus 13:9°'0:3 mnw
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And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Shimon teaches that wherever the Torah says
“hand,” it means only the right hand. The Alter Rebbe
cites it in parentheses to show that the “strong hand” of
the Exodus is the right, the side of mercy.
Menachot 10a:181:X * nmin
TS TINRIY DIpR 9 MR BT ROINMY NN PIYRY 027 Y2 om
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Wikisource Talmud Bavli (CC-BY-SA)
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G-d tells Moshe and Aharon in Egypt, “And I will pass
through the land of Egypt on this night, and I will strike
every firstborn,” and “against all the gods of Egypt I will
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execute judgments.” Plainly, He will pass through the
land; the Alter Rebbe reads “I will pass” as G-d passing
over His attributes of mercy to carry out judgment, out of
love for Israel.

Exodus 12:1227°:2™ mnw
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For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: [ am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note records that this passage, from “And I will pass
through” to “who cause his son pain,” is quoted in Yahel
Or, the Tzemach Tzedek’s commentary on Tehillim.
KEHOT'S NOTE
TP Y IR Pva kA

PARAGRAPH 10

22

23

2°B2 7 NN AN

The opening verse again. The Torah in one’s mouth is the
response to the Exodus: making one’s own will like G-d’s.
Exodus 13:9'v:3 mnw
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And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah says, “Make His will like your will, so that He
will make your will like His will.” The Alter Rebbe uses its
words for a person’s making his own will like G-d’s, in an-
swer to G-d’s going beyond His nature at the Exodus.
Pirkei Avot 2:4°7:2 max mwn
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
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you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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