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“On this very day all the hosts of Havayah went out”
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“On this very day all the hosts of Havayah went out of the land of Egypt.” Now, our Sages, of blessed
memory, said of Chanah: “From the day the Holy One, blessed be He, created His world, there was

no person who called the Holy One, blessed be He, ‘Tzevaos’ until Chanah came,” etc.
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That is, she was the first to begin calling the Holy One, blessed be He, “Havayah Tzevaos.” And the

Holy One, blessed be He, said, “Your son is destined to open [his] prophecy with this Name,” as it is

9

written, “And Shmuel said, ‘Thus says Havayah Tzevaos: I have remembered,’” etc.
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And the later prophets prophesied with this Name, and in particular Chaggai, Zechariah and
Malachi, more than all of them.
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And we hold as law (at the end of the fourth chapter of Shevuos) that Tzevaos is one of the Names
that may not be erased.
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Now, we must first preface [an explanation of] the concept of the Names, what it is, and also the su-
periority of the Unique Name, the Name Havayah, over the other Names. And afterward the con-

cept of the Name Tzevaos will be explained, G-d willing.
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Now, it is known that the essence and being of the Infinite One (Ein Sof), blessed be He, is simple in
the utmost simplicity, and the concept of descriptions does not apply at all to His essence and be-
ing: the descriptions that we find applied to Him, may He be blessed, as epithets in the Torah, in
the words of the prophets and in the words of our Sages, of blessed memory, such as “wise,” “kind”

(chasid), “merciful,” etc., and the like.
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For He, may He be blessed, is exalted, lofty and set apart from all these definitions, so that
Chochmah (wisdom), which is the first rank among created beings, is considered like physical ac-

tion in relation to His essence and being, may He be blessed.
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And all the more so the level of the emotive attributes (middos), as it is said, “He is not of any of
these attributes at all,” as is known. And even so, there is a reality to the concept of these descrip-
tions that appear in Tanach and in the words of our Sages, of blessed memory.

IMIINMIY RZIA AR O 10 102173 RN ANRY Q1PN (75725 onaot weman exe] 221IRD 179 117007

213 (7112 7o) A7 222 R NIRRT 0090 Wy wahnn NS mey nx] YR 97BN N RITY

That is, in the manner of what our Sages, of blessed memory, said: “Wherever you find His great-
ness,” etc., “there you find His humility.” [This means] that He, may He be blessed, lowers Himself
to be clothed in the ten vessels of the World of Atzilus (Emanation), which are the levels of Chesed

(kindness) and Gevurah (restraint), etc.
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And [they include] the first three [Sefiros], Chochmah (wisdom), Binah (understanding) and Daas
(knowledge). Then it becomes fitting to call Him by descriptions, so that He is called “wise” by
virtue of His being clothed in Chochmah, as in the saying of Eliyahu, “You are wise.” This means
that he tells of His humility: that He lowers Himself to be clothed in the level of the vessel of

Chochmabh, even though Chochmah bears no comparison to Him at all, as said above.
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And likewise He lowers Himself to be clothed in the level of Chesed (kindness), and He is then
called “the Great” or “kind” (chasid).
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And this is [what it means] that the greatness is His humility: for through the humility and lowering
by which He lowered Himself to be clothed in the attribute of Chesed, precisely then is it fitting to

call Him “great”; whereas His essence and being is exalted above this definition, as said above.
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Now, the Names of the Holy One, blessed be He, are the vessels of the Ten Sefiros of the World of
Atzilus (Emanation), in which the Infinite Light (Or Ein Sof), blessed be He, is clothed and with

which it is united in the utmost unity, in the manner of “He and His vessels are one.”
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That is, the Name Kel is in the level of the vessel of Chesed (kindness), and the Name Elokim in the
level of the vessel of Gevurah (restraint), and the Name Ado-nai in the level of Malchus
(sovereignty). But the Name Havayah is the inner dimension (pnimiyus) of all the Names, which

are the vessels.
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For it is in the level of the lights that are clothed within the vessels. That is, in the level of Kel, which
is the Name in the vessel of Chesed: the level of the light that is drawn from the Infinite One (Ein
Sof), blessed be He, to be clothed in it is the level of the Name Havayah.
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And so too in the level of the Name Elokim, which is in the vessel of Gevurah (restraint): the Name
Havayabh is clothed within it, which is in the level of the light from the Infinite One (Ein Sof) that is
clothed within the vessels mentioned above.
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And in this manner with all the Names that may not be erased, which are in the level of the vessels;
and the Name Havayah is in the level of the lights that are clothed in them.
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This is why the Name Havayah combines with all the Names, as it is written, “On the day that
Havayah Elokim made earth and heavens,” etc., and it is written, “Havayah Tzevaos,” etc.
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[This is] because the level of the Name Havayah is what draws down the Infinite Light (Or Ein Sof)
to be clothed in the Names Elokim and Tzevaos, which are the vessels, etc.; for it is the intermedi-

ary between lights and vessels, and therefore it is what joins the lights with the vessels.
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Now, it is written, “This is My Name forever, and this is My remembrance,” etc. And it is explained
in the Tikkunei Zohar: “My Name” (shmi) with yud-heh [is] the 365 prohibitions; “My remem-

brance” (zichri) with vav-heh [is] the 248 positive commandments.

likuteitorah.com/torah-ohr/bo/ 6
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That is, the Torah as a whole, the 248 positive commandments and the 365 prohibitions, is rooted

in the Name Havayah, which is the level of Z’eir Anpin (the emotive attributes) of the World of
Atzilus (Emanation).

01727 R”12W N1712217 2120 [nwyn x5 n”% 770w R”12W DOTOMNT AN 0OOwn) [Twy mzn] ¥ 71709

219 ORI 2°°1 P0D WD [7n°m oorT] 1PIRT 0°3°70 P18 55 09591

The 248 positive commandments are drawn from the level of the chasadim (kindnesses) in Z’eir

Anpin, and the 365 prohibitions from the level of the gevuros (severities) in Z’eir Anpin. And in

them are included all the details of the laws of forbidden and permitted, valid and invalid, guilty

and innocent, etc.
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For what is permitted and valid is drawn from the level of the Chesed (kindness) of Z’eir Anpin,
while one who transgresses a prohibition draws upon himself from the level of the gevuros, to be
punished, etc.
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And the Infinite Light (Or Ein Sof), blessed be He, is clothed in the vessels of Z’eir Anpin, until “He

and His vessels are one,” as above; and this is the level of the Name Havayah.
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With this we will understand why in the whole Torah the Name Tzevaos is not mentioned, only the
Name Havayah alone, but Chanah said “Havayah Tzevaos.”
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For Moshe our teacher, peace be upon him, who merited that the Torah be given through him: this
was because he drew down the clothing of the Infinite Light (Or Ein Sof) in the vessels of Z’eir

Anpin (the emotive attributes).

likuteitorah.com/torah-ohr/bo/ 7
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And from there the Torah is drawn, as said above. (And from there was his prophecy, for his

prophecy was essentially from the World of Atzilus (Emanation), only that it was drawn by way of

passage through the World of Beriah (Creation), as written in Sha’ar HaKedushah of Rabbi Chaim

Vital, part 3, gate 6.)
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But he did not draw down that there should also be a clothing of the Infinite Light in the Worlds of
Beriah, Yetzirah (Formation) and Asiyah (Action): just as He is united with the vessels of Atzilus, so
would He be united with the vessels of Beriah, Yetzirah and Asiyah. This Moshe did not draw down,

and he did not need to, for the drawing down of the Torah he drew from the level of Atzilus itself.
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And there the Infinite Light is united with the vessels, until “He and His vessels are one,” as said

above. This is not so in Beriah, Yetzirah and Asiyah: the revelation is not in the vessels at all (and it

is not [the case that] “He and His vessels are one” in them, as is known).
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But the prophets after him drew down the Infinite Light, blessed be He, so that it would be clothed
also in the vessels of Beriah, Yetzirah and Asiyah, which was not so in the days of Moshe our

teacher, peace be upon him.
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And this is [why] Chanah was the first to open with the Name Tzevaos, and after her all the prophets
followed; for this Name indicates the clothing of the Infinite Light in the vessels of Beriah, Yetzirah

and Asiyah, to be united with them as well, as will be explained, G-d willing.

likuteitorah.com/torah-ohr/bo/ 8
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And they needed this because in the days of Moshe our teacher, peace be upon him, whose
prophecy was from the World of Atzilus (Emanation), he therefore drew the Torah down to them be-

low from there, from the level of Atzilus.
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And it was the word of G-d in the mouth of Moshe, and Israel kept the Torah, etc. But in the days of
the prophets after him, when Israel were not doing the will of the Omnipresent, the prophets need-
ed to rebuke them.
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And the difference between the rebuke that a prophet speaks and [that of| any other rebuker is this:
with the prophet, the rebuke is the word of G-d clothed in the prophet’s speech, so it turns out that

He, may He be blessed, is the one who rebukes.
M°ERI NI°72 90 1IN0 PRI 1P 572 ¥792% NIDOXRM 1IN NOWHT NP [9917 IR
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For this reason the Torah had to be drawn down from the World of Atzilus (Emanation) to the
Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), so that Israel would keep the
Torah. For while it was in Atzilus, as in the days of Moshe, Israel in the days of the prophets, after
Moshe’s generation, would not keep it, because it was too lofty for them, and the Torah was a thing

by itself and the person a thing by himself.

likuteitorah.com/torah-ohr/bo/ 9
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This is why there had to be a clothing of the Torah from the World of Atzilus (Emanation) into the
World of Beriah (Creation), and there the word of G-d was drawn into the mouth of the prophet, to
warn Israel to keep the Torah, etc. And through this the rebuke reached them from the very word of
G-d, clothed in the vessels of Beriah, Yetzirah (Formation) and Asiyah (Action), and from there in

the mouth of the prophet, etc.
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Now, although a prophet is not permitted to introduce anything new, still, this is not an innovation
or an addition to the Torah of Moshe our teacher, peace be upon him, but only the drawing down
of the Torah, without addition or subtraction, from the World of Atzilus (Emanation) to the World of

Beriah (Creation).
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And this is the meaning of the Name Tzevaos that is mentioned in the Prophets: for “Tzevaos” is a
term for armies.
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And these are the troops of souls and angels of Beriah, of which “there is no number to His troops”;
and they are created and brought into being from nothing into an actual something.
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And they are not G-dliness at all, unlike Atzilus, which is the level of G-dliness itself. And even so,
the prophets drew down that the Infinite Light (Or Ein Sof), blessed be He, should be clothed in
them in the utmost unity, just as it is clothed in the vessels of Atzilus, until “He and His vessels are
one,”

likuteitorah.com/torah-ohr/bo/ 10
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to the point that the Infinite Light clothed in them would be called by the name Tzevaos (which is a
descriptive name: that He Himself is truly the level of the hosts; like the concept of “He and His
vessels are one” in Atzilus, where He Himself is the knowledge, etc., so He is united with the vessels

of Beriah, Yetzirah (Formation) and Asiyah (Action), until He Himself is the hosts, etc.
UM IRy TANRY ROX 199K 0990 DA [nty 02 793 097781 DAY KD
And [it is] not that they are separate on their own and only nullified before Him; rather, He is truly
united with them.
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And it is like the analogy of the union and joining of the soul with the body: although the body is
the vessel and the main thing is the soul, nevertheless it becomes one with the body, so that the
soul in the body is called “a person,” and the body has no name of its own, etc.; and “like this lo-

cust (kamtza), whose garment is of itself and in itself.”
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And just as a person who has learned wisdom is called by the name “wise”: before he learned it, the
wisdom is an entity on its own, apart from the person who learned it, and the person is an entity on
his own; and when he has acquired the wisdom he is called “wise” after the wisdom, which is a de-

scriptive name.
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So too, by way of analogy, above: although the vessels of Beriah, Yetzirah and Asiyah are an entity
on their own, the level of created souls and angels, which are only nullified before Him, may He be
blessed,

likuteitorah.com/torah-ohr/bo/ 11
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yet nevertheless, because the prophets drew down a revelation of the Infinite Light, blessed be He,

in them, in the manner of His union in Atzilus, He, may He be blessed, is then called “Havayah

Tzevaos,” which is a descriptive name: that He, may He be blessed, is one with the hosts mentioned

above, and they are not separate, etc.
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And this is why the Name Havayah combines with the Name Tzevaos: for the Name Havayah is in
Atzilus, and it is the drawing of the Infinite Light into the vessels of Atzilus. If so, for the Infinite
Light to be drawn into Beriah, Yetzirah and Asiyabh, it is through the Name Havayabh first; and this is

“Havayah Tzevaos.”
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And after the prophets drew down this level, they then rebuked Israel with this Name. For from this
level, which is in Beriah, prophecy is drawn to the prophet; the very word of G-d is what rebukes
Israel, and it is not at all like any other rebuker, etc., which is the rebuke of a created being, where-

as this is the rebuke of the Creator Himself, may He be blessed.
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And the power for this drawing down, that the Infinite Light be clothed in Beriah, Yetzirah and
Asiyah in the manner described above, as in Atzilus, the prophets drew from the level of the circle
(igul) and of the light that encompasses all worlds (sovev kol almin), where “as the darkness, so the
light”: they are equal; “He who is equal and makes equal small and great.” For it is precisely this

that can lower itself down to the very lowest, even into Beriah, Yetzirah and Asiyah,

likuteitorah.com/torah-ohr/bo/ 12
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for before Him, may He be blessed, all are equal, as it is written, “And beneath are the arms of the

world.”)
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(And with this we will understand what is written of Chanah, “And she prayed upon (al) Havayah,”
etc., “and she said, ‘Havayah Tzevaos’”: for in order to draw down the level of Tzevaos, it was nec-
essary to draw from the level of “upon (al) Havayah,” that is, above the Name Havayah, as the ex-
planation of this is given elsewhere. See in Parshas Mishpatim, on [the verse] “There shall be none

who miscarries or is barren,” etc.)
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And this is [the meaning of] what is written, “On this very day all the hosts went out,” etc. The ex-
planation: “the hosts of Havayah” (tzivos Havayah) is a construct form, in which the hosts are sub-
ordinate to the Name Havayah; but it is not the language of a descriptive name, as is “Havayah
Tzevaos.”
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That is, the level of the sparks that were refined in the exile of Egypt and rose to be included in the
Name Havayah: they are what is called “the hosts of Havayah.” For 288 sparks fell in the shattering
of the vessels, and of these, 202 sparks were refined in the exile of Egypt; and of this it is said, “And
they emptied out Egypt.”
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And this is [the meaning of] what is written, “And also a mixed multitude (erev rav) went up with
them?”; and it is written, “Enough for you (rav lach),” etc. And the explanation and meaning of their
being called “the hosts of Havayah,” the level of what is subordinate and joined to the Name
Havayah: the matter is that the number of 288 sparks is from the level of the Names 72 (Av), 63
(Sag), 45 (Mah) and 52 (Ban), etc.
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And when they have been refined out of the Worlds of Beriah (Creation), Yetzirah (Formation) and
Asiyah (Action) to return to their root, they are then not called by these names at all, because they
have been included in their source in the utmost unity; therefore they do not bear a name at all.
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The analogy for this: when a person grasps the greatness of G-d through contemplation and com-
prehension, the comprehension is felt as a something (yesh), an entity. But when he has become
entirely nullified in [his] existence, he then does not feel the comprehension and the self-nullifica-
tion (bittul) as a something, some entity; rather, he is entirely nullified, in the utmost self-nullifica-

tion, without any feeling at all.
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So too, by way of analogy, the sparks of Tohu (Chaos) that fell in the shattering have names, which
indicates the level of a something and an entity, to the point that they are called by a name; for this
[name] is the revelation to another, as a person by himself does not need a name; only his fellow

calls him by name.
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And once they have been refined and have returned to their source in the utmost self-nullification
(bittul), to be included in G-dliness, they then have no names at all. And therefore they are then
called “the hosts of Havayah,” for they are subordinate to, joined to, and included in the Name

Havayah.
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And the meaning of “Havayah brought out the children of Israel upon (al) their hosts” is that the

souls of Israel are above the level of the sparks mentioned above.
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“So that the Torah of Havayah may be in your mouth”
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“So that the Torah of Havayah may be in your mouth, for with a strong hand Havayah brought you
out of Egypt.” At first glance this is puzzling: what does the Torah have to do with the Exodus from
Egypt, that they should be mentioned [together]?
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And to understand the matter of the Torah: now, it is written, “And Havayah spoke to Moshe, say-

ing: Sanctify to Me every firstborn,” and of Moshe’s saying it is written, “And Moshe said to the

people: Remember this day, on which you went out of Egypt,” etc.; and there are many like it in

Scripture.
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And to understand this, [one needs] the explanation of the mitzvah “And you shall meditate on it
day and night,” even though there are several laws that are not in practice in our time, and those

that are in practice do not apply alike to every soul.
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Now indeed, there are two kinds of love. There is a love that is likened to water, as it is written,
“Many waters cannot quench the love,” which flows on constantly, without any change, increase or
decrease at all, as yesterday and the day before; as it was then, so it is now.
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And there is a love that is likened to fire, as it is written, “Its flashes are flashes of fire,” etc. That is,
it is constantly in motion, running and returning (ratzo vashov). And these two loves are drawn

from two kinds of awareness that are in a person.
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Now, it is written, “You are children to Havayah your G-d”: that He, blessed be He, loves us as a fa-
ther [loves] his son. And as a matter of course, [love] follows from knowing this, “as water [reflects]
the face,” etc.
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And it is specifically “as water,” which flows on constantly and evenly, without any change at all; for

a father’s love for his son will never change.
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And there is another awareness: that one recognizes one’s Creator, Who set aside all the host of

heaven and the supernal heavens of heavens, and desired to have a dwelling place among the lower

realms;
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that is, that His infinite intellect should be contracted into physical limits. And this is the Torah,

where He speaks of physical matters.
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And all this is because of His love for us, not in the way of nature, for “love upsets the [proper] or-
der”; and all is from His will, blessed be He, for as His will is, blessed be He, [so is] His wisdom: be-
cause He is high and exalted and very lofty, He is able to be clothed in what is most limited and
contracted.
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And this is [why] the reasons for the mitzvos, which are His will, blessed be He, have not been re-

vealed: for it is impossible to grasp them until the coming of our Moshiach.
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And this is [the meaning of] “Her husband is known in the gates,” etc.: the fact that one can grasp
the Holy One, blessed be He, is “in His sitting with the elders of the earth.”
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That is: because of His sitting, which is His being brought down and His progression through the
chain of descending worlds (hishtalshelus), with the elders of the earth. That is: the wisdom that is

on earth, for an “elder” (zaken) is one who has acquired (zeh shekanah) wisdom.
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And a person should lay this to heart, and let a very great love be aroused in him, so that he does

not think of any will at all in his own affairs, but only nullifies his will before the will of Heaven,
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so that he has only one will: for the service of the Creator. And the intellect, too, will act according
to his will, for the intellect follows the will.
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And as we find in the Gemara concerning a bribe, that [the sage] said, “If he wants, he can argue
this way”: that is because his will leaned that way, so that the intellect, too, came to terms with it.

likuteitorah.com/torah-ohr/bo/ 18



TORAH OHR - PARSHAS BO - MAAMAR 2 HPTH 5292 'I’DJ 107N AN ]}773‘?

5123 °%2 ©”R N1AD YaVT 7770 RPW 0°1IN0N2 719°7 19 NAR AR [(hane owmw] DPOWIY 10O
9979 RPWY (17207 72N 12 7IP2TR YAV AT 1R 79I 11987 DINRT WY 10 110 DERIZHY Paan
.yavn

And just as G-d, blessed be He, desires to have a dwelling place among the lower realms, not in the
way of nature, that the Infinite One (Ein Sof), Who is without limit, should be limited and contract-
ed, so too a person should make it his will to separate himself from the body and from nature, to

cleave to Him, blessed be He, and not in the way of nature.
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Therefore it is said, “And you shall meditate on it day and night”: he should not cease by day from
looking to His will, blessed be He.
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And this is the glory of the Omnipresent: in His love for us He clothes Himself, and limits and con-

tracts [Himself]; and from Him a person should see, and do likewise, and live, etc.
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And this is [the meaning of] “So that the Torah of Havayah may be in your mouth, for with a strong
hand He brought you out,” etc. That is: wherever “hand” is said, it is none other than the right

(Menachos 10), which is mercy.
PRNTRY o 5y Ax] DPYR DYXNA D°3°T WYY 1PNITA DY 0230w 0D .0°%1 PRI 2ND231 91RRN
QY TOM MWY %17 1NN 112YI AR DWW DRI 1NN NAnn Do 1R 20009 ann®

12 DR 0°9Y81T 000K Py 0Y191 1701 w210 132

And it is said, “And [ will pass through the land of Egypt.” That is: He passed over His attributes, in
that He executed judgments in Egypt, even though His attributes are to have mercy on His crea-
tures and to do them good. And all this was because of His love for Israel, as in the analogy of a fa-
ther who, because of his love, since he wants to do kindness to his son, suppresses his kindness

and is angry with others who cause his son pain.
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And this is [the meaning of] “with a strong hand”: [the hand,] which is the right, was suppressed in
order to bring them out of Egypt, and there was a change that was not according to nature.
Therefore “the Torah of Havayah shall be in your mouth”: to make your will like His will. And since
everything is from His simple will, He had to contract [Himself| so that the world would be able to

receive it.
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And therefore it says at one time, “And Havayah said to Moshe,” and at another time it does not

state Havayah’s saying to Moshe, but Moshe’s saying to the people:
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according to the strength and capacity of the people, what they would be able to receive, so did He
contract Himself. And everything is revealed and known before Him: in what manner He could
contract [Himself] so that the world would be able to bear it.
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