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An Explanation of the Above

An arousal from below can draw down G-dliness only as high as
Chochmah, the source of Malchus, while Keser, beyond all
comparison, is revealed only of itself. That is why the Shechinah
led Israel out of Egypt, an ascent from below, but went behind
them at the Sea, where Keser was revealed and Israel rose above
it.
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THE BIG IDEA

An arousal from below can draw down G-dliness only as high as Chochmah, the
source of Malchus, while Keser, beyond all comparison, is revealed only of itself.
That is why the Shechinah led Israel out of Egypt, an ascent from below, but went

behind them at the Sea, where Keser was revealed and Israel rose above it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the one before it. The female horses are an arousal from below and the male
horses an arousal from above: as the female’s arousal draws the male, the lower worlds’ arousal draws
the flow from above in its own form: song, praise or request. Malchus of Atzilus, the Shechinah, is
clothed in the limited lower worlds, called Mitzrayim, ‘straits’; this is the exile of the Shechinah. The
Exodus is its ascent into the unlimited Atzilus by an arousal from below, which a person repeats in the
Shema, where boundless love from below draws love from above. Yet such an ascent reaches only
Chochmah, the source of Malchus, as speech rises only to the wisdom it comes from. Keser, above all
comparison, is revealed only of itself, as at the splitting of the Sea, when G-d asked Moshe, “Why do
you cry out to Me?” and Israel was told to be silent; only Keser could turn the concealed sea into re-
vealed dry land. Keser is also drawn through the mitzvos, its ‘limbs,” and its revelation is the joy of a
mitzvah. So the Shechinah went before Israel at the Exodus, but at the Sea Israel rose above it, and it
went behind them.

OUTLINE

1 The question and the two kinds of horses m-3

The Shechinah went before Israel at the Exodus and behind them at the Sea. The female and male horses
are the arousal from below and the arousal from above, and the receiver’s arousal comes first.

2 Malchus rises and draws down 14-5

Malchus of Atzilus, clothed in the lower worlds, rises to receive from above; the flow it draws comes in the
form of its ascent, whether song, praise or request.

3 Egypt and the exile of the Shechinah 16-7

Beriah, Yetzirah and Asiyah are ‘Egypt,’ straits and limits, while Atzilus is unlimited; Malchus confined in
them is the exile of the Shechinah.
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4 The Exodus and the Shema

18-9

The Exodus is Malchus rising into Atzilus by an arousal from below, a pattern Pharaoh tried to reverse for

the kelipos. In the Shema, contemplation brings boundless love from below, which draws love from above.

5 Only as high as Chochmah

110

“Abba founded the Daughter”: Malchus is rooted in Chochmabh, so its ascent, like speech rising to its source

in wisdom, reaches Chochmah and no higher.

6 Keser and the splitting of the Sea

11112

Keser is beyond comparison with Chochmah, like a crown above the head, and is revealed only of itself. At

the Sea it depended on Atika, so Israel was told to be silent, and only Keser could turn the concealed into

the revealed.

7 The joy of a mitzvah

1M3-16

The mitzvos are rooted in Keser, 620 with the rabbinic mitzvos, and clothed in physical deeds as its

‘limbs’; through them Keser is drawn down, and the joy of a mitzvah is its revelation, as at the Sea.

8 Before them and behind them

mM7-19

At the Exodus the Shechinah led and the souls followed; at the Sea, Keser lifted Israel above Malchus, be-
yond even its ascent at Ne’ilah, so the Shechinah went behind them.

KEY CONCEPTS

Arousal from below and arousal from above XM ynx
X227 RMAYNRY RNNPT

The ‘female’ and ‘male’ horses: an initiative from the low-
er worlds or from a person, and the divine flow that an-
swers it, always in its form and measure.

Malchus of Atzilus, the Shechinah ,nm% xx7 n13%n
11°0w

The lowest Sefirah of Atzilus, clothed in the lower worlds;
its confinement there is the exile of the Shechinah, and its
ascent is the Exodus.

Mitzrayim: straits and limits 0°91211 0°73¥n

Egypt read as ‘straits’: the limitation of Beriah, Yetzirah
and Asiyah, out of which Malchus and the soul go into the
unlimited Atzilus.

“Abba founded the Daughter” xn72 70> XaX

Malchus is founded on Chochmabh, its source, so its ascent
by an arousal from below reaches Chochmah and no
higher.
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Keser Elyon (the Supernal Crown) 712y 1n>

The level above the chain of worlds and beyond compari-
son with Chochmah, like a crown above the head. It is re-
vealed only of itself, as at the splitting of the Sea, or drawn
down through the mitzvos rooted in it.

The concealed world and the revealed world xn%y
R™93INNT RN2Y1 RY0INNT

Abba and Imma are the concealed world and Z’eir Anpin
and Nukva the revealed; at the Sea the revelation of Keser,
where both are equal, turned the concealed into the
revealed.

The joy of a mitzvah m3n 2w nnnw

The delight in the mitzvos as they are in the Supernal Will,
rooted in Keser; it was revealed at the Sea, “there we will
rejoice in Him.”
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SECTION 1 - 11-3

The question and the two kinds of horses

57 BY IR
An explanation of the above.

This short maamar is an explanation (biur) of the preceding one, which opened with “To my mare among
Pharaoh’s chariots.” It takes up that maamar’s themes, the female and male horses, the Exodus from Egypt
and the splitting of the Red Sea, and explains them step by step.
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“And Havayah went before them by day.” “And Havayah”: He and His court, that is, the Shechinah
(Divine Presence), which at the time of the Exodus from Egypt went before the camp of Israel. And
afterward, at the time of the splitting of the Red Sea, “And [the angel of G-d] journeyed,” etc., “and
went behind them”: the Shechinah came to be behind Israel.
The maamar opens with the verse that tells how G-d went before the Israelites as they left Egypt, in a pillar of
cloud by day. The Midrash says that G-d and His court went before them, and the Alter Rebbe identifies this

with the Shechinah, the Divine Presence; at the splitting of the Sea, the verse says, the angel of G-d that had
gone before the camp moved and went behind them.
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The explanation of the matter: now, the concept of the two [kinds of| horses, female and male, is
the arousal from below and the arousal from above. The arousal from below is called ‘female hors-
es,” and the arousal from above is called ‘male horses.’

The preceding maamar spoke of Pharaoh’s female horses and male horses. Here they are defined: the fe-

male horses are an arousal from below, an initiative that rises from the lower worlds, and the male horses

are an arousal from above, the divine flow that answers it.
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For the lower worlds are called by the name Nukva (the feminine), the level of a recipient: just as
the female receives from the male, so the lower world receives the flow from above, which is the

level of the masculine (dechar).

In this language, the one who gives is called ‘male’ and the one who receives ‘female.’ The lower worlds only
receive their life and flow from above, so they are called Nukva, the feminine, while the source above that
gives to them is called the masculine.
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Now, just as with the female, who receives from the male, there must always first be an arousal of
the female, and through this the male bestows upon her, for “it is the way of a man to seek out a

woman.”

In the analogy, the female’s arousal comes first, and it draws the male to give to her. The saying “it is the way
of a man to seek out a woman” is from the Talmud, which uses it to explain why the Torah speaks of a man
taking a wife: the one who seeks is drawn toward what he lacks.
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So too, through an arousal from below from the lower worlds, which is the level of the female hors-

es, the level of recipients, they arouse the flow from above, at the level of the male horses.

Applied above, the lower worlds are the receivers, the ‘female horses.’ Their arousal from below comes first
and calls forth the flow from above, the ‘male horses.’
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SECTION 2 - 14-5

Malchus rises and draws down
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Now, Malchus (sovereignty) of the World of Atzilus (Emanation) is clothed in Beriah, Yetzirah and
Asiyah, it being the lowest rank; therefore it always rises to be aroused upward into the level of
Atzilus, to receive the flow from above, as it is written, “O Elokim, do not keep silent,” [and] “So
that glory may sing praise to You,” etc.
Malchus of Atzilus, the lowest of the Sefiros of the highest world, is the divine power that creates and rules
the lower worlds, and so it is ‘clothed’ in Beriah, Yetzirah and Asiyah. Because it stands at the lowest point, it
always strives upward to receive from above. The verses “O Elokim, do not keep silent” and “so that glory

may sing praise to You,” which continues “and not be silent,” are read here as describing Malchus, which
never falls silent in its ascent.
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This is called an arousal from below, and through it an arousal from above comes about of itself, so
that there is a flow of G-dliness into the level of Malchus of Atzilus. And it in turn is clothed in the
level of Avraham, Chesed (kindness), etc., and in souls and angels, so that the flow is revealed in
Beriah, Yetzirah and Asiyah according to the manner of the arousal from below.

This upward striving is an arousal from below, and it draws an answering flow of G-dliness into Malchus.

Malchus then passes the flow on through Avraham, the attribute of Chesed (kindness), and through souls
and angels, so that it is revealed in the lower worlds, always in the manner of the arousal that called it forth.
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Therefore, at times the ascent of Malchus (sovereignty) is in the mode of shirah (song), as it is writ-
ten, “I will sing to Havayah,” etc., so that the flow from above will also be in the mode of shir
(song); and at times the ascent is in the mode of zimrah (singing praise),
Since the answer from above matches the arousal from below, the form of Malchus’s ascent shapes what
comes down. At times the ascent is song, “I will sing to Havayah”; the maamar calls it shirah, a feminine

form of the word, and the answering flow shir, the masculine form, matching the female and male horses. At
times the ascent is zimrah, singing praise.
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as it is written, “So that glory may sing praise to You,” etc.; and at times in the mode of a request, so
that the flow from above will be in the manner of the arousal from below. For the arousal from
above is exactly according to the manner of the arousal from below.

Zimrabh is the praise of “so that glory may sing praise to You,” and at other times the ascent takes the form of

a request. In every case the arousal from above comes in exactly the form of the arousal from below that
called it forth.

SECTION 3 - 16-7

Egypt and the exile of the Shechinah
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And this is the concept of the Exodus from Egypt. For Beriah, Yetzirah and Asiyah are called
Mitzrayim (Egypt), being at the level of meitzarim (straits) and limits; for the World of Asiyah (Ac-

9

tion) is truly within limits: “a journey of five hundred years,” “six thousand [years],” etc.

The Exodus is now explained in terms of the worlds. Egypt, Mitzrayim, is read as meitzarim, ‘straits’ or
boundaries, and the three lower worlds are ‘Egypt’ because everything in them is limited. Our physical world
is limited in the plainest sense: in the Sages’ words, the distance to the heavens is a journey of five hundred
years, and the world is to last six thousand years.
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So too, Yetzirah and Beriah are also at the level of limitation in their comprehension, since they are
created beings, newly brought into being; and even the Higher Garden of Eden, which is in Beriah,
and the Lower Garden of Eden, which is in Yetzirah, are all at the level of limitation.

The spiritual worlds of Yetzirah and Beriah are limited too, not in space but in comprehension: their beings

are created and new, so their grasp of G-dliness has an end. Even the Gardens of Eden, where souls take
pleasure in G-dliness, are limited; the Lower Garden of Eden is in Yetzirah and the Higher in Beriah.
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This is not so with the World of Atzilus (Emanation), which is called the world of the Infinite One
(Ein Sof), for the drawing-down of the Infinite Light (Or Ein Sof) in the World of Atzilus is without
limit, since “He, His life-force and His organs are one in them,” etc. Only from Atzilus to Beriah is
there a separation, the curtain (parsa), the parapet and the roof, through which they are at the level
of meitzarim (straits) and limitation.
Atzilus is different: the Infinite Light is drawn into it without limit, because there G-d’s ‘life-force’ and ‘or-
gans,’ the lights and the vessels, are wholly one with Him. The boundaries begin only below Atzilus, where a

separation, the ‘curtain’ (parsa), the ‘parapet’ and the ‘roof,’” divides it from Beriah and makes the worlds be-
low it limited.
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Now, our Sages, of blessed memory, said, “They were exiled to Egypt; the Shechinah (Divine
Presence) was with them,” as it is written, “I will go down with you to Egypt”: the level of Malchus
(sovereignty) of Atzilus is actually clothed in Beriah, Yetzirah and Asiyah. And this is the exile of the
Shechinah, the exile of Egypt: the Shechinah, which is Malchus of Atzilus, is in exile within
meitzarim (straits) and limits.
The Sages taught that wherever Israel went into exile the Shechinah went with them, beginning with Egypt, as
G-d promised Yaakov, “I will go down with you to Egypt.” The Alter Rebbe explains that this means Malchus

of Atzilus, which is the Shechinah, is clothed within the limited worlds of Beriah, Yetzirah and Asiyah. Its
confinement in those ‘straits’ is the exile of the Shechinah, the inner meaning of the exile in Egypt.
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SECTION 4 - 118-9

The Exodus and the Shema
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And the Exodus from Egypt is that [the Shechinah] goes out of the exile of Beriah, Yetzirah and
Asiyah to be included above in the level of Atzilus (Emanation), by way of the arousal from below
mentioned above, to arouse above, so that there will be a flow of G-dliness below.

In its inner meaning, the Exodus is the Shechinah going out of its exile in the lower worlds and rising to be

included in Atzilus. This rising is the arousal from below described above, and its purpose is to draw a flow
of G-dliness down below.
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Through this an arousal from above comes about, so that His G-dliness is revealed in the level of
Malchus (sovereignty), to spread forth into Beriah, Yetzirah and Asiyah through the level of
Avraham, who is a finite being,

In response comes an arousal from above: G-dliness is revealed in Malchus and spreads through it into

Beriah, Yetzirah and Asiyah. It spreads there through the level of Avraham, Chesed (kindness), which the
maamar here calls a finite being, so that limited worlds can receive it.
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and likewise in the angels, etc. And Pharaoh wanted to draw down the opposite, from the kelipos
(husks); therefore he too placed female horses first, which is an arousal from below, so that the
males, that is, an arousal from above, would of themselves go after the females,

The flow spreads through the angels as well. Pharaoh tried to use the same principle in reverse, to draw

down influence from the kelipos, the forces of concealment: he set the female horses first, an arousal from

below, so that the male horses, an influence from above, would follow of themselves.
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for “it is the way of a man,” etc. So too in divine service, in the recital of the Shema: through con-
templating “Hear, O Israel, Havayah our G-d (Elokeinu),” [which are] Abba and Imma (Chochmah
and Binah), that is, from nothing to something, and how the something is utterly nullified before
the nothing.
This follows the rule that the man goes after the woman. The same pattern applies in a person’s service of
G-d: in the Shema one contemplates “Hear, O Israel, Havayah our G-d,” which corresponds to Abba and

Imma, Chochmah and Binah; that is, how all things come into being from nothing, and how that ‘something’
is utterly nullified before the divine ‘nothing.’
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That is, the union of Abba and Imma (Chochmah and Binah) and the like, in lengthy contempla-
tion. Then an arousal from below comes about, to go out of the darkness and the exile of the body,
so that there be “You shall love,” etc., “with all your might,” without limit, to be included above in
the level of Atzilus (Emanation), which is without limit;

Lengthy contemplation of this union of Chochmah and Binah, and of similar themes, produces an arousal

from below. The soul goes out of the darkness and exile of the body into the love of “You shall love ... with all

your might,” a love without limit, and so it is included in Atzilus, the unlimited world.
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and through this an arousal from above comes about of itself, in the second paragraph [of the
Shemal, which is “to love Havayah your G-d”: that there be love from above, to be drawn down be-
low, so that Havayah will truly be “your G-d,” so that afterward one can say, “I will give the rain,”
etc.,

The answering arousal from above is found in the second paragraph of the Shema, “to love Havayah your

G-d,” which the maamar reads as love drawn from above to below, so that Havayah becomes truly ‘your

G-d.’ That is why the same paragraph can go on to promise, “I will give the rain of your land.”
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“I will give grass,” etc. And at the end of the Shema one concludes, “I am Havayah, who brought
you out of the land of Egypt,” which is the level of the exodus from meitzarim (straits) and limits, as

explained above.

The promises of grass and rain are blessings drawn down from above into the physical world. The Shema
ends with “I am Havayah ... who brought you out of the land of Egypt” because the whole process is a going
out from ‘Egypt,’ the straits and limits described above.

SECTION 5 - 110

Only as high as Chochmah
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However, the arousal from above that comes through the arousal from below mentioned above,
which is the level of the Exodus from Egypt, as explained above, is only a drawing-down from
above from the level of Chochmah (wisdom) of Atzilus (Emanation); for the arousal from below
cannot arouse at all above the level of Chochmah of Atzilus,

Now a limit is set. The arousal from above that answers an arousal from below, as at the Exodus, comes only

from Chochmah of Atzilus, because an arousal from below cannot stir anything above that level.
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for “Abba (the Father) founded Barta (the Daughter)”: like speech, which is drawn from the level of
Chochmah, which is the beginning and source of speech; therefore speech does not have the pow-

er to rise above the level of Chochmabh.

The Kabbalistic saying “Abba founded the Daughter” means that Malchus, the ‘Daughter,’” is founded on
Chochmah, the ‘Father.” The analogy is speech, which flows from a person’s wisdom: since wisdom is its be-

ginning and source, speech can rise no higher than wisdom.
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So too, Chochmah of Atzilus is called Abba, for it is the source and beginning of revelation, the be-
ginning of the chain of descending worlds (hishtalshelus), and Malchus (sovereignty) is called
Barta. Therefore Malchus of Atzilus does not have the power to rise and arouse, through the

arousal from below mentioned above, above the level of Chochmah of Atzilus.

In Atzilus, Chochmabh is called Abba because it is the source and beginning of all revelation and of the whole
chain of worlds, and Malchus is called the Daughter. Like speech, Malchus can rise and arouse, by an
arousal from below, only up to its own source, Chochmah.
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As in the analogy of the child who is drawn after his father because [his father] is his source: so too
the ascent of Malchus is only to the level of Chochmah, which is the beginning of revelation,

through an arousal from below, as explained above.

A child is drawn after his father because his father is his source. So the ascent of Malchus reaches
Chochmah, the beginning of revelation, and no higher.

SECTION 6 - 111-12

Keser and the splitting of the Sea
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And through this, “a spirit brings a spirit and draws down a spirit,” etc., so that there is an arousal
from above: a flow and drawing-down from the level of Chochmah (wisdom) of Atzilus (Emanation)
to the level of Malchus (sovereignty), to spread forth into Beriah, Yetzirah and Asiyah.

Through the arousal from below, “a spirit brings a spirit and draws down a spirit”: the spirit rising from be-

low calls forth a spirit from above. This answering flow comes from Chochmah of Atzilus down to Malchus,
and through Malchus into the lower worlds.

likuteitorah.com/torah-ohr/beshalach/6/ 12
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But above the level of Chochmah, the level of Keser Elyon (the Supernal Crown), an arousal from
below cannot arouse at all, for it is above the chain of descending worlds (hishtalshelus).

Above Chochmah is Keser Elyon, the Supernal Crown, which no arousal from below can reach at all. Keser is

above the whole chain of descending worlds, which begins with Chochmah.
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That is, [the chain runs| from the level of Chochmah, which is called ‘the beginning,’ to the level of
Binah (understanding), and from Binah to the emotive attributes (middos), etc. For although

Chochmabh is above Binah, and likewise Binah [is above] the emotive attributes, etc.,

Within the chain, each level gives rise to the next: Chochmabh, called ‘the beginning,’ to Binah, and Binah to

the emotive attributes. Each is higher than the one after it, yet they belong to one order.
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nevertheless they bear a relation (erech) to one another. But of the level of Chochmah in relation to
the level of Keser Elyon it is said, “There is no comparison (erech) to You”: there is no comparison
at all, for it is the level of actual nothingness (ayin),

Because they are links in one chain, they bear some relation (erech) to one another. Keser is beyond all

comparison with Chochmah, as the words of the prayer say of G-d, “There is no comparison to You”; relative
to Chochmabh, Keser is ‘nothing’ (ayin), beyond any grasp.
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as it is written, “And wisdom is found from ayin” (truly [from nothing]), which is the level of Keser,
which is entirely above the chain of descending worlds. And it is the level of the Skull (Gulgalta) of
Arich [Anpin], the level of the Malchus of the Infinite One (Ein Sof). And it is like the analogy of the
crown below, which is upon the head and has no connection at all with the head
The verse “wisdom is found from ayin” is read as saying that Chochmah comes forth from Keser, the true
‘nothing’ above the chain of worlds. Keser is identified with the Gulgalta (skull) of Arich Anpin, the configu-

ration of Keser, and with the Malchus of the Infinite One, the last level of the Infinite Light itself. Like a
crown resting on the head, it is above the head and not part of it.

likuteitorah.com/torah-ohr/beshalach/6/ 13
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the way the hand and the foot [do]: for although they are lower in rank than the head, they never-
theless have a connection with the head.
The hand and the foot are lower than the head, yet they are part of the same body and connected with it. The

chain of Sefiros is like this: lower and higher, but joined.
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But the crown is upon the head, etc. So too, Keser Elyon has no connection at all with the level of
Chochmabh, for there is no comparison at all; therefore an arousal from below cannot arouse the
level of Keser at all.

The crown, though, sits above the head and is not part of the body at all. In the same way Keser has no rela-
tion with Chochmah, so an arousal from below, which works within the chain, cannot stir it.
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Rather, it is something that comes about of itself: the level of Keser is revealed of itself, without any

arousal from below at all, as on Shavuos the level of Keser is revealed, etc.

Keser is revealed only from above, by itself, without being called forth from below. The maamar gives
Shavuos, the time of the Giving of the Torah, as an example of such a revelation of Keser.
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And this is the level of the splitting of the Red Sea, when there was a revelation of the level of Keser
Elyon, as it is written, “And Havayah (Z’eir Anpin) said to Moshe, ‘Why do you cry out to Me?’”

The splitting of the Sea was such a revelation of Keser. When Moshe cried out, G-d answered, “Why do you
cry out to Me?”, and the maamar notes that “Havayah” here means Z’eir Anpin, the emotive attributes of
Atzilus.

likuteitorah.com/torah-ohr/beshalach/6/ 14
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That is, the matter does not depend on Me; rather, “it depends on Atika (the Ancient One),” the lev-
el of the Gulgalta mentioned above, the level of Keser, and with regard to the level of Keser an
arousal from below cannot arouse at all. And this is [the meaning of] “Havayah will fight for you,
and you shall be silent.”
G-d’s answer means that the matter did not depend on the level of Z’eir Anpin, which prayer can reach, but
on Atika, ‘the Ancient One,’ the Gulgalta and Keser mentioned above, which no arousal from below can

reach. This is the meaning of Moshe’s words to the people, “Havayah will fight for you, and you shall be
silent”: they were to make no arousal from below.
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As the Zohar says, “Do not arouse anything”: for if you arouse, then there can be an arousal from

above only according to the arousal from below, which is

The Zohar reads “you shall be silent” as “do not arouse anything”: at the Sea G-d did not want Israel to make
an arousal from below. Had they done so, the answer from above would have been limited to the measure of
their arousal.
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only from the level of Chochmah (wisdom). But then there was a revelation of the level of Keser
(the Crown), which is revealed of itself, without any arousal from below at all; and therefore, “you

shall be silent.”

An arousal from below reaches only Chochmah, while at the Sea Keser was revealed, which comes only of it-

self. Any arousal from below would have limited what was given, so Israel had to be silent.

likuteitorah.com/torah-ohr/beshalach/6/ 15
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Through this the splitting of the Red Sea came about, “He turned the sea into dry land,” etc., in
which the concealed became revealed. For Abba and Imma (Chochmah and Binah) are called the
concealed world (alma de’iskasya), and Z’eir Anpin and Nukva are called the revealed world (alma
de’isgalya); and how could the concealed become revealed?
This revelation split the Sea: “He turned the sea into dry land,” and what was concealed became revealed. As
the preceding maamar explained, the creatures of the sea are covered while those of the land are seen; so

too above, Abba and Imma (Chochmah and Binah) are the ‘concealed world,” and Z’eir Anpin and Nukva, the
emotions and Malchus, are the ‘revealed world.’
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Only because there was a revelation of the level of Keser mentioned above, which is above the
chain of descending worlds (hishtalshelus), where concealment and revelation are equal, “as dark-

ness, so light”; and [so] revelation can come from concealment.

Within the chain of worlds, the concealed and the revealed are distinct levels, and one cannot simply become
the other. Only Keser, above the chain, where “darkness and light are alike,” could turn the concealed into
the revealed.

SECTION 7 - 113-16

The joy of a mitzvah
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And this is [the meaning of| “There we will rejoice in Him”: it is the level of the joy of a mitzvah,

which is also a revelation of the level of Keser (the Crown) mentioned above.

The verse “He turned the sea into dry land” continues, “there we will rejoice in Him,” and the maamar links

this joy with the joy of a mitzvah, the joy in fulfilling G-d’s command. That joy, too, is a revelation of Keser.
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It is the level of the delight in the mitzvos as they are in essence, in the level of the Supernal Will.
For “the Torah comes forth from Chochmah (wisdom)”: that is, the explanation of the mitzvos,
which are from the level of Chochmabh;

The joy of a mitzvah comes from the delight in the mitzvos as they are in G-d’s Supernal Will itself, above

reason. The saying “the Torah comes forth from Chochmah” refers to the explanation of the mitzvos, their
reasons and details, which belong to Chochmah.
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but the root of the mitzvos is from the level of Keser, “the whiteness of the Skull (Gulgalta),” from
which are drawn “six hundred and thirteen paths” into Z’eir Anpin (the emotive attributes), which
are “the paths of Havayah.”

The root of the mitzvos, however, is in Keser, described in Kabbalah as ‘the whiteness of the Skull,” from

which 613 paths are drawn into Z’eir Anpin. These are “the paths of Havayah” of the verse, and, as the next
paragraph says, they are the 613 mitzvos.
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These are the 613 mitzvos; together with the seven rabbinic mitzvos, they have the numerical value
of 620, the level of Keser (the Crown). And they are drawn down below into physical mitzvos,
specifically at the level of vessels.

The 613 commandments of the Torah, with the seven mitzvos instituted by the Sages, make 620, the numeri-

cal value of the word keser (crown). Drawn down from Keser, the mitzvos are clothed in physical deeds,
which serve as their vessels.
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Therefore the mitzvos are called “the limbs of the King”: just as one leads a person from place to
place by his right hand, etc.,

That is why the mitzvos are called “the limbs of the King”: they relate to Keser as the limbs relate to the soul.
Just as one leads a person from place to place by taking his right hand, so through the mitzvos one can
‘move’ what is clothed in them.

likuteitorah.com/torah-ohr/beshalach/6/ 17
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and through this the soul moves as well, although one cannot hold it or grasp it at all. Yet even so,
through its being clothed in the limbs, when one moves his hand, etc., the soul too moves of itself.

A person’s soul cannot be grasped or held, yet because it is clothed in the body, when someone moves his
hand the soul moves along with it. The limbs give a hold on what is in itself beyond grasp.
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So too above: although the level of Keser (the Crown) mentioned above is above the chain of de-
scending worlds (hishtalshelus), and one cannot arouse it at all through an arousal from below, ex-

cept specifically

In the same way, Keser is above the chain of worlds, and no arousal from below can stir it. There is, however,

one way to reach it, which the next words explain.
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through its being clothed in His mitzvos, which are vessels and limbs for the level of Keser men-
tioned above. “Chesed (kindness) is the right arm”: so through the kindness that one does below,

one leads it by the right arm, etc.

Keser is clothed in G-d’s mitzvos, which are its vessels and limbs, and Chesed (kindness) is the King’s ‘right
arm.’ Through acts of kindness done below, such as the charity the preceding maamar mentions, one ‘leads’

Keser by its right arm and draws it down.
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And likewise Gevurah (restraint), etc.; and likewise Tiferes (beauty), “the middle pillar,” which is

the mitzvah of Torah [study], which is also from the level of Keser (the Crown) mentioned above.

In the same way Gevurah (restraint) and Tiferes (beauty), ‘the middle pillar,” are drawn down through

mitzvos. Tiferes corresponds to the mitzvah of Torah study, which is also rooted in Keser.
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And this is [the meaning of] “There we will rejoice in Him”: the level of the joy of a mitzvah men-
tioned above, for at that time there was a revelation of the level of Keser mentioned above; and
through this the splitting of the Red Sea came about, as explained above.

This is why it says of the Sea, “there we will rejoice in Him”: the joy of a mitzvah is a revelation of Keser.
Keser was revealed then, and that revelation split the Sea.

SECTION 8 - 117-19

Before them and behind them
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And this is [the meaning of the fact] that at first, at the time of the Exodus from Egypt, “And
Havayah,” which is the level of Malchus (sovereignty) of Atzilus (Emanation), the source of the
souls of Israel, “went before them”: for the souls of Israel are drawn after it. For at the Exodus from
Egypt, Malchus of Atzilus rises out of the exile of Beriah, Yetzirah and Asiyah and is included above
through an arousal from below, as explained above.

Now the opening question is answered. At the Exodus, “And Havayah went before them” refers to Malchus of

Atzilus, the Shechinah and the source of the souls of Israel, and the souls follow it. It went first because the
Exodus was Malchus’s own ascent out of the lower worlds, an arousal from below.
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Through this the souls of Israel also rise out of Egypt, to be included above in the level of Atzilus
(Emanation), and they are drawn after the Community of Israel (Knesses Yisrael). But at the time of
the splitting of the Red Sea, when there was a revelation to Israel of the level of Keser Elyon (the
Supernal Crown), as explained above, and Malchus (sovereignty) cannot rise that high, since the
ascent of Malchus is

Following Malchus, the souls of Israel also rose out of ‘Egypt’ and were included in Atzilus, drawn after the

Community of Israel, Knesses Yisrael, a name for Malchus, the Shechinah. At the Sea, however, Keser itself

was revealed to Israel, a level that Malchus cannot reach by its ascent.

likuteitorah.com/torah-ohr/beshalach/6/ 19
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only up to the level of Chochmah (wisdom), as explained above, except on Yom Kippur at Ne’ilah,
when the ascent of Malchus is up to Keser; and even this is

The ascent of Malchus reaches only Chochmah, as explained above. The one exception is Ne’ilah, the clos-
ing prayer of Yom Kippur, when Malchus rises to Keser.
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only to the Beard (Dikna) of Arich [Anpin], but not to the level of the Skull (Gulgalta), then Israel
came to be, at that time, above the level of the Shechinah (Divine Presence), Malchus of Atzilus.

Even then it reaches only the ‘Beard’ (Dikna) of Arich Anpin, and not the Gulgalta, the ‘Skull,” which was re-
vealed at the Sea. So at the Sea, Israel stood higher than the Shechinah, Malchus of Atzilus.
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And this is [the meaning of] “Until Your people pass over, Havayah”: [Your people|] came to be
above Havayah, through the revelation of the level of Keser (the Crown), as explained above.
Therefore it is written, “And the angel of G-d journeyed,”

In the Song at the Sea, “until Your people pass over, Havayah” is read as ‘until Your people pass beyond

Havayah’: through the revelation of Keser, Israel came to be above the level of Havayah. Therefore the verse
says that the angel of G-d, which had gone before them, moved.
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that is, the Shechinah (Divine Presence) mentioned above, “which went before them,” which at the
time of the Exodus from Egypt was before the camp of Israel, for the souls were drawn after it, as
explained above. “And it went behind them”: for at the time of the splitting of the Red Sea, Israel
came to be above, and the Community of Israel (Knesses Yisrael) came to be behind them. And this
suffices for one who understands.

The ‘angel’ is the Shechinah, which at the Exodus went before the camp because the souls followed it. At the

Sea it went behind them, because Israel, receiving the revelation of Keser, had risen above it; this answers
the question with which the maamar began.
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In the Shema, lengthy contemplation of how everything comes from nothing and is utterly nullified to it

should bring a person out of the darkness and exile of the body into a love “with all your might,” without

limit; this arousal from below draws love from above. Beyond what his own arousal can reach, he draws

down Keser itself through the mitzvos in which it is clothed, kindness, restraint and Torah study, and the joy

of a mitzvah is that revelation.

QUESTIONS FOR DISCUSSION

1.

Why must the arousal from below come first, and why does the arousal from above come in exactly its
form?

. Inwhat sense are even the spiritual worlds and the Gardens of Eden ‘Egypt’?

. Why can an arousal from below reach Chochmah but not Keser? How do the analogies of speech and of

the crown on the head explain this?

Why were the Israelites told to be silent at the Sea, and what does the maamar learn from this about the
limits of prayer?

. How can the mitzvos draw down Keser when no arousal from below can reach it, and what does this teach

about the joy of a mitzvah?
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A transcript (hanachah) of this discourse, written down by
the Mitteler Rebbe, is printed there, so the two versions
can be compared.
KEHOT'S NOTE
|7”377 0°11°82 Y R .0 Y ”OPN 1”02 PYINRIT I”NIR P NN
T M 77727 KNP 7% 13700y APWA NUTIND 3780 LY IR
.”ony omriek

PARAGRAPH 2
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The verse describes G-d going before the Israelites as they
left Egypt, in a pillar of cloud by day and a pillar of fire by
night. It opens this maamar, as it closed the preceding
one.
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And the L-RD went before them by day in a pillar of cloud, to

lead them the way; and by night in a pillar of fire, to give

them light; that they might go by day and by night:

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“No foreigner shall eat of it” - to fulfill what is stated: “He de-
clares His word to Jacob, His statutes and His ordinances
unto Israel” (Psalms 147:19). The Holy One blessed be He
said to them that they should not intermingle with another
nation, and they should not know its secrets, but rather you
shall remain by yourselves. In this world, when Israel par-
took of the paschal offering, they ate it hastily, as it is stated:
“So you shall eat it...[and you shall eat it hastily]” (Exodus
12:11), commemorating: “For ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the Sea, the angel of G-d that went before the camp of
Israel journeyed and went behind them, and the pillar of

likuteitorah.com/torah-ohr/beshalach/6/

cloud moved behind them too. The Alter Rebbe reads it as
the Shechinah moving from before Israel to behind them.
Exodus 14:19v°:7”> ninw
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And the angel of G-d, who went before the camp of Israel, re-
moved and went behind them; and the pillar of cloud re-

moved from before them, and stood behind them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the words “For the lower worlds,” the note points to the
Tzemach Tzedek’s Or HaTorah on Beshalach, page 625.
KEHOT’'S NOTE
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PARAGRAPH 3

5
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Rabbi Shimon explains why the Torah writes “when a man
takes awoman” and not “when a woman is taken”: it is the
way of a man to seek out a woman, like one who has lost
something and searches for it. The Alter Rebbe uses the
saying to show that the giver is drawn to respond to the
receiver.
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4

6
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A plea to G-d not to keep silent or still in the face of
Israel’s enemies. The Alter Rebbe reads it as describing
Malchus, which never rests in its striving upward.
Psalms 83:2°2:30 0°%°11n
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O G-d, keep not Thou silence; Hold not Thy peace, and be
not still, O G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s thanksgiving: “so that glory may sing praise to
You and not be silent.” Here it describes Malchus rising in
praise without falling silent.

Psalms 30:132*:'% 0°2°1n
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So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Psalms 30:13 for these words.
Psalms 30:1327:'% 0°2’1n
:77iR 0PiY7 *pPX Havayah 072 X921 7920 7700 1907
So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I'will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

9
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“So that glory may sing praise to You and not be silent.” It
illustrates an ascent in the form of praise (zimrah).
Psalms 30:132:'% 0°2°1n
7738 0P3Y7 *pPK Havayah 07> X921 7920 7700 1907
So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

10
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Rabbi Shimon bar Yochai: wherever Israel was exiled the
Shechinah was with them; they were exiled to Egypt and
the Shechinah was with them, and it will return with them
at the redemption.
Megillah 29a:4°7:x v”3 712730
"30% DX PN M2 AR Ki2 IR 0 13 7iyR 021 K00
— 077377 123 TRy 11°O% — 1930 Dipn 93w R 1102 vATRA
0773N3 ONPN2 TN N°27 NP APMT” MY TRy AroY
11233 "NNPY DR NIV 178 APIY — 2337 173
N TPROK N 20V Y 1Ry NPT — PRPD PTNY 10T AN
RIT T2 UITRAY PR 7AW KPR ,ANKI KD TOWIY amav
DDA 1IN TRy 20
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it

says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

likuteitorah.com/torah-ohr/beshalach/6/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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Rabbi Nasan teaches how beloved Israel is: wherever they
were exiled the Shechinah was with them, in Egypt,
Babylon, Eilam and Edom. The Alter Rebbe cites it as the

basis for the exile of the Shechinah.

Sifrei Bamidbar 161:5°77:X”0p 92712 °120
123w QPR 92w PRAWS 0°2°20 :ARIN 1N %37 PN RALD KDY ...
12337 (2 X DRIAW) MR ,07RY 1170w 001%7D 173 :0nny 1100w
1370w $22% 193 ;3 n°2% 073K anPia AR N2 BR ontha
1w 09°Y% 193 ;922 SN 0oaynt (n 1PYw°) THRIY ,onny
957 Own "NTARM 09°¥a KR0S CNAwY (VR 197%) AnNRIw ,0nny
OITRM X2 1710 (30 77YW°) MKW ,0mRY 1170w 01TRD 173 ;007w
(% ©°127) R ,07RY 710w 0ONN 0w .TI%IN 0OTAa YInn
SPPOR 2w KPR LMK XD WM 70T Maw DR 0wy
TR IR

(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "...

they defile My sanctuary which is in their midst," and

when

(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

Ry TIN °2IN

G-d’s promise to Yaakov as he went down to Egypt: “I will
go down with you to Egypt, and I will also surely bring you
up.” Here it shows that the Shechinah itself went down
into the exile.

Genesis 46:47:1"1n N°wR12

"2y 377 mowy MO MPYTDR TPYN CIIXY MRIER ARy TIX NN
Y

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the exile of the Shechinah is applied to the soul: the
love hidden in the inner point of the heart is covered “in
sackcloth,” in exile within the body and the animal soul, as
in the Sages’ saying “They were exiled to Edom; the
Shechinah was with them.” The Shechinah, it explains, is
the spark of G-dliness in the soul, in exile and bondage
under the worry of earning a living, which surrounds and
clothes the inner heart.
KEHOT'S NOTE
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PARAGRAPH 8
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“It is the way of a man to seek out a woman.” The Alter
Rebbe repeats the saying for Pharaoh’s plan: the ‘male’ in-
fluence follows the ‘female’ arousal that comes first.

Kiddushin 2b:8-9'0-"1:2°2 1w 1R
123 T " P°K MM KR MINIT RO 17WR K? TN KW
,ONT .1273 113 A 2nD - “Wo1 NYH MR R NIRY 12 N3T
WX 2Y AT TR MR MRY? UK P 19777 R MRTonaT
R <TIWR K7 TR PR°INR 033 1iw?2 A 203 - manyn nivy?
12777 K UK *2377 ,007 1393 W2 12 "INR - KR MUK 2177
DR "R MWK KT ,PIP? AWK DY AT X PIPY WK U
921117 21 - X
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The first verse of the Shema. The maamar reads “Havayah
our G-d” as Abba and Imma, Chochmah and Binah, and
makes its contemplation the arousal from below in prayer.

Deuteronomy 6:4°7:"1 0°727

X Havayah 11°p9% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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“You shall love Havayah your G-d with all your heart, with

all your soul and with all your might.” The maamar reads
“with all your might” as a love without limit, the soul’s go-
ing out of its ‘Egypt.’
Deuteronomy 6:5°77:1 0°7127
STTRRT222 JWDI222 72277222 TRX 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 07PN °71 NN 1anRD

From the second paragraph of the Shema. The Alter Rebbe
reads it as love drawn from above, the answer to the love
from below in the first paragraph.

Deuteronomy 11:1327:X” 0°727

NN BT DN MER 29 WK “NiEPK WRYn yawON MM
:0WDII 093277202 172971 D RPK N

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I'will give the rain of your land in its season.” It shows the
flow from above reaching even the physical world.

Deuteronomy 11:1477:X> 0727

SR TN 73T HDONY WiPPMI 111 IAY2 0IXIXTIVN AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“I will give grass in your field for your cattle.” Like the
promise of rain, it follows the love drawn from above.

Deuteronomy 11:157"0:X 0727

And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

20 0727 PN DONN SNNRSIT IWN T OIN
The last verse of the Shema: “I am Havayah your G-d, who
brought you out of the land of Egypt.” Here it names the
going out from the straits and limits.

Numbers 15:41871:171 712722

D°RPRY? 027 N7 0°1%M PIND DINK CNNRYIT WK 02°77K *1 %I
10275 °1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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Likkutei Torah cites this maamar by name for this point:
the ascent of Malchus of Atzilus, the Community of Israel,
by an arousal from below reaches only Chochmah, its
source.
KEHOT'S NOTE
7,2 wUnw n7IpR IR

22 NN92 70° N2

The source of the saying is noted there, and the passage
explains it: Malchus is founded in Chochmah because, just
as Chochmah comes from nothing to something and not
by gradual progression, so Malchus, the level of letters, is
drawn from a level of ‘nothing’; by gradual progression,
letters could not have come from intellect or emotion.
KEHOT'S NOTE
3,7 9°9% 1o

PARAGRAPH 11
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The Zohar (Terumah): everything in the world depends on
desire, for “a spirit draws a spirit and brings a spirit”;

24
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when a person arouses his love for the Holy One, blessed
be He, He arouses His right hand toward him. The Alter
Rebbe cites it for the arousal from below that draws the
arousal from above.

Zohar, Terumah 64:660-66:669-0"1n:7°0 1MIN M7 1890
©"oN:"D

Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SHN PYRN T TR PR (R 11 RN

With Israel trapped at the Sea, G-d said to Moshe, “Why do
you cry out to Me? Speak to the children of Israel, that
they go forward.” The maamar reads it as saying that the
salvation did not depend on prayer, an arousal from be-
low, but on a level beyond it.

Exodus 14:157°0:7” minw
Y07 PRILIT1270K 127 VR PYRATIN YNTOX 1 MR
And the L-RD said unto Moses: ‘Wherefore criest thou unto

Me? speak unto the children of Israel, that they go forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN .. 1PRR ARonm

Iyov asks, “And wisdom, from where (me’ayin) shall it be
found?” The Alter Rebbe reads me’ayin as ‘from nothing’:
Chochmah comes forth from Keser, the level of ‘nothing’
above it.

Job 28:1227:1”5 2R
2732 DIPR 7K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,M0 2R

7WPINN QNN 299 anee
Moshe’s words to the people at the Sea: “Havayah will fight

for you, and you shall be silent.” Here it means the salva-
tion came from Keser alone, without any arousal from
below.
Exodus 14:147: 7> mnw
“MYINA DNX) 097 on? Havayah
The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 12
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The Zohar on “Havayah will fight for you, and you shall be
silent”: as Pharaoh drew near, G-d did not want Israel to
make any arousal below, because the arousal was already
above, awakened by the Patriarchs; “you shall be silent”
means “do not arouse anything.” The Alter Rebbe uses it
to show that Keser was revealed without an arousal from
below.

Zohar 11, 47b2 ,;tn 27mt
KEHOT'S NOTE
2 ,marm
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The Rebbe suggests there that the arousal from above can

follow the arousal from below in two ways: either it is

drawn down from the outset according to the arousal from

below, or, as it comes down below, it changes to match it.
KEHOT'S NOTE

(X :0°IDIR 2 12 wow B MIRY” 25 Ty 354 Y N wmipha
"D N°PINW1 RNN® AR1I22W (2 .079TYAR D3 qwnl awhnnobnw
R I sk i o]
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This passage is quoted there, and on the next page the
Tzemach Tzedek explains that this silence is not meant
literally.
KEHOT'S NOTE
N APNY AR 33X Y WY LAZ Y R 1D 873D 1IN KM T YR
R APPNWAY L1032 ApINwR Y902 191 7Y KPR ,wnn 0w 1K
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“He turned the sea into dry land; they crossed the river on
foot; there we will rejoice in Him.” The maamar reads the
turning of sea into land as the concealed becoming
revealed.
Psalms 66:61:170 0°2’1n
27713 0Y 2373 1M29? 1732 MY 07 797
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

9IRS 72wn2

“Even darkness is not dark for You, and night shines like
day; darkness and light are alike.” Here it describes Keser,
where concealment and revelation are the same.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WND K2 0¥ 1721 Jnn 7w XD qwntoy
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 13
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36
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The end of the verse about the crossing: “there we will re-
joice in Him.” The maamar reads it as the joy of a mitzvah,
arevelation of Keser.

Psalms 66:6"1:170 0°2°11n
{37t DY P32 113Y° 032 MY 07 797
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP2 Aomn RN%MIR
Kehot’s note points to Zohar II, 121b for these words.

Zohar II, 121b2 ,x5p 27mt
KEHOT’'S NOTE
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The Zohar, on “And wisdom, from where shall it be
found?”, says that the Torah comes forth from Chochmah
and Chochmah from the place called the Holy of Holies;
the Alter Rebbe uses it to place the explanation of the
mitzvos in Chochmah, while their root is higher. Kehot
gives Zohar 2:121b; in Sefaria’s text these words stand just
before it, on 121a.

Zohar, Mishpatim 20:501x”pn:’> 0°0awnH 71 190

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

AR 70°9m RN N

The Idra Rabba (3:136a in Sefaria’s pagination): in the
parting of the hair a single fine path appears, joined to the
path of the Ancient of Days, and from it 613 paths branch
out into the paths of the Torah’s commandments, as it is
written, “All the paths of Havayah are kindness and
truth.” The maamar draws on this teaching for its 613
paths and “the paths of Havayah.”

Zohar, Idra Rabba 27:19717%p:173 X271 X77R 7717 190

7990 MR

“All the paths of Havayah are kindness and truth to those
who keep His covenant.” The maamar applies “the paths
of Havayah” to the 613 paths drawn into Z’eir Anpin, the
mitzvos.

Psalms 25:10:7173 0°2°1n
2PNTYY 0772 21817 NpRY 797 °N NinANTYD

All the paths of the L-RD are mercy and truth Unto such as
keep His covenant and His testimonies.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

37

N2 Y197 701

In the prayer of Eliyahu (Pasach Eliyahu), the Sefiros are
described as a body: “Chesed is the right arm, Gevurah
the left arm, Tiferes the torso.” The maamar uses the im-
age for the mitzvos as the King’s limbs.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °23pn
RORPY RYITT 77123 LRI RIIT TOM KT RI3PN2 IRPOXY
N2 MR RDIAT KPP0 710 .1°PP2%2 1°90 71 1X1 K213 NARDN
7awnR AR 7RO RMn LR 13°9p 27yaw 771N .08 mobn R7ai
5 MAN0AT* 2°N5 1N 1R B3 .1an 2bn 13y KAk 102 ke
APPRR
Constantinople, 1740 (CC-BY-NC)
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“There we will rejoice in Him,” said of the crossing of the
Sea. The maamar returns to it as the joy of a mitzvah, the
revelation of Keser that split the Sea.

Psalms 66:6:170 0°2’1n
{37t 0Y P72 113V M2 MY 07 797
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Song at the Sea: “until Your people pass over,
Havayah, until the people You acquired pass over.” The
maamar reads it as Israel passing beyond the level of
Havayah.

Exodus 15:161v:1"0 mnw
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:°1p N0y 12y°-7Y Havayah

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The angel of G-d, who went before the camp of Israel,
journeyed and went behind them.” It answers the maa-
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mar’s opening question: Israel had risen above the
Shechinah, so it went behind them.

Exodus 14:19v”°:7” mnw

YOU DTIRR TP PRI I 197 TPn0 oopPRY IR yOn
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And the angel of G-d, who went before the camp of Israel, re-

moved and went behind them; and the pillar of cloud re-

moved from before them, and stood behind them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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