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“To My mare in Pharaoh’s chariots
have I likened you, My beloved”

The letters of a person’s words are “horses” that carry him
beyond his own understanding: the “female letters” of prayer
rise from below and draw down the “male letters” of the Torah,
in which G-d’s very essence comes to fill the world. Beyond both
stands the splitting of the Sea, an arousal from above that
nothing from below could call forth, and that is the joy of a

mitzvah.
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THE BIG IDEA

The letters of a person’s words are “horses” that carry him beyond his own under-
standing: the “female letters” of prayer rise from below and draw down the “male
letters” of the Torah, in which G-d’s very essence comes to fill the world. Beyond
both stands the splitting of the Sea, an arousal from above that nothing from below

could call forth, and that is the joy of a mitzvah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Song of Songs likens Israel to Pharaoh’s horses, and the Zohar tells how Pharaoh first set mares
before his chariots and then reversed the order. The Alter Rebbe explains that letters are “horses”: the
intellect steers speech, yet words carry a person beyond what intellect can reach. “Female letters” are
the ascent of prayer, an arousal from below, and they draw down “male letters,” the letters of the
Torah, through which the infinite light is revealed below, so that G-d Himself fills heaven and earth, as
at Sinai. Kelipah has its counterparts: idle talk and evil speech draw down a surrounding flow of vanity.
Pharaoh used both kinds of horses to drag Israel into kelipah, and G-d reversed them for holiness.
Every day a person leaves Mitzrayim, the limits of the world: contemplation in the morning prayers
brings a limitless love in the Shema, which draws love from above, so that G-d’s own words are in his
mouth. Higher still was the splitting of the Sea, where G-d’s essence, for which hidden and revealed are
alike, was revealed with no arousal from below. That is the joy of a mitzvah, through which His essence

is drawn down.
OUTLINE

1 The verse and the horses 1-2

Pharaoh’s mares and stallions, and the change of order in G-d’s leading at the Exodus and at the Sea.
Letters are horses that carry the intellect beyond itself; in prayer they need contemplation, and G-d desires
the awe they serve.

2 Female and male letters 13-4

Prayer rises from below and draws down the letters of the Torah, through which G-d’s very self fills heaven
and earth, as at the Giving of the Torah.

3 The horses of kelipah 15-7

Idle talk and evil speech draw down a surrounding flow of vanity from the depth of kelipah. Pharaoh sought
to drag Israel into kelipah, and G-d reversed his horses for holiness.
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4 The daily Exodus

18-11

Every world is Mitzrayim, a place of limits. Contemplation in Pesukei Dezimra and the blessings before the

Shema, on angels and souls without number that live only from His Name, prepares the heart’s cry.

5 Love below and love above

11213

A limitless love in the Shema draws love from above; through the letters of the Torah G-d’s words are in a
person’s mouth, and the Shema closes with the going out from limits.

6 The splitting of the Sea

M4-16

A higher arousal from above, not called forth from below: G-d’s essence, beyond the chain of hidden and

revealed, made the sea itself dry land.

7 The joy of a mitzvah

117-20

The joy of a mitzvah reaches His essence. The mitzvos are the King’s limbs and the Torah His whole body;

at the Sea, “Why do you cry out to Me?”, for the matter depended on Atika.

KEY CONCEPTS

Female letters n12p1 NP NR
The ascent from below: the words of prayer, in which a

person’s own initiative, an arousal from below, rises to-
ward G-d.

Male letters 0°75t N°NIR

The drawing down from above: the letters of the Torah,
through which the infinite light, beyond the worlds, is re-
vealed below.

An arousal from below, an arousal from

above X?°y27XN1IYNN ,KNNPT KMIYNK

“A spirit brings a spirit”: human initiative draws a divine
response. At the Sea there was an arousal from above that
nothing from below could call forth.

Mitzrayim and meitzarim 0°7372

Egypt as the limits of every created world; the daily Exodus
is leaving those limits through a love “with all your
might.”
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The chain of descending worlds

(hishtalshelus) n>wonwi

Levels linked like a chain, each hidden relative to what is
below it and revealed relative to what is above it; G-d’s es-
sence is above the whole chain.

The joy of a mitzvah 7131 2w nnnw

Joy that reaches G-d’s very essence, “more than the abun-
dance of everything”: the reward of the mitzvos, revealed
at the splitting of the Sea.

Atika xp°ny

The level on which, according to the Zohar, the salvation
at the Sea depended; the maamar calls it the Essence of the
Supernal Emanator, beyond the reach of prayer.
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SECTION 1 - 1-2

The verse and the horses
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“To My mare in Pharaoh’s chariots have I likened you, My beloved.” Now, “My beloved” is likened
to Pharaoh’s horses: just as Pharaoh first stationed female horses,
The maamar opens with Song of Songs 1:9, in which G-d likens His beloved, the people of Israel, to the hors-

es of Pharaoh’s chariots. The Alter Rebbe begins with a detail of the Exodus as the Zohar tells it: Pharaoh at
first harnessed mares at the front of his chariots.
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and afterward reversed [the order], males before females, as is written in the Zohar, Parshas
Beshalach (folio 47). So too, at the time of the Exodus from Egypt it is said, “And G-d went before
them by day,” etc.
According to the Zohar, Pharaoh harnessed the mares in front with the stallions behind them, and the stal-
lions pressed after the mares as the mares hurried ahead; when he came close to Israel he switched them,
putting the stallions in front to do battle. The Zohar, and the Alter Rebbe after it, sets beside this a change of

order in G-d’s own leading of Israel, beginning with the Exodus, when “G-d went before them by day” in a
pillar of cloud.
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And afterward, at the time of the splitting of the Sea of Reeds, it is said, “And the angel of G-d
moved, who was going before the camp,” etc., “and went behind them,” etc. Now, we need to un-
derstand what the analogy is, and what it stands for, in “My beloved” being likened to Pharaoh’s
horses.

At the Sea the order was reversed: the angel of G-d who had been going before the camp of Israel moved and
went behind them. With these two reversals before him, the Alter Rebbe asks what the comparison of the

Jewish people to Pharaoh’s horses really means.

likuteitorah.com/torah-ohr/beshalach/5/ 4



TORAH OHR - PARSHAS BESHALACH - MAAMAR 5 SN°y¥7 7°N°1T AY98 %2372 "noio?

NR P27 01077 97DYRY 11127 793 19771 1Y 2917 OTRIW D107 113 09010 IRIPI N1PNIR 13T
.010 "2 oW 3D WHR "N WR TRD 7PN 2pnt 0TRy

Now, letters are called horses. [It is] like a horse, which a person rides and steers as he wishes; and
yet the horse carries the person to a very distant place, which it would be impossible to reach with-

out a horse.

The answer begins with an analogy: letters, the building blocks of speech, are called “horses.” A rider steers
his horse wherever he wants, yet the horse carries him far beyond where he could ever go on foot.
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So too, the intellect directs the letters and rides upon them, for speech is according to the measure
of the intellect; nevertheless, through the letters one rises higher, [to] what the intellect cannot at-
tain at all.

So it is with intellect and speech: the mind directs the words, and a person speaks according to what he un-
derstands. Yet the words can lift a person higher than his understanding could ever reach on its own.
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That is, through the letters of prayer. But even so, there must also be contemplation; unless [it is]
someone whose stature is too small to contemplate at all, for whom it is necessary to go deep even
into the letters alone,

The horses that carry a person beyond his intellect are the letters of the words of prayer. Even so, prayer also

needs contemplation (hisbonenus) of G-d’s greatness; only someone who is unable to contemplate at all

must put all his depth into the words themselves.
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as it is written, “Come, you and all your household, into the ark”; and through the letters he can as-

cend, as will be explained below, with G-d’s help.

G-d told Noach to come into the teivah, the ark; in Chassidic teaching teivah is also read as “word,” so the
verse becomes a call to enter wholly into the words of prayer. Through the letters themselves such a person
can rise, and the Alter Rebbe promises to explain this further on.
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But even so, it is written, “He does not desire the strength of the horse,” etc.: that even so, G-d’s
will and desire do not rest on the level of the letters mentioned above, which are only the level of

“legs”; rather, “G-d desires those who fear Him,” etc.

Yet the letters are not the goal. The psalm says that G-d “does not desire the strength of the horse, nor want
the legs of a man; G-d desires those who fear Him”: the letters are only “legs,” the means of travel, while
G-d’s will rests on the awe of Him that they serve.

SECTION 2 - 13-4

Female and male letters
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Now, there are two kinds of letters: male letters and female letters. Female letters are the ascent
from below upward through the letters mentioned above, by an arousal from below; and through
this, by an arousal from below, [comes] an arousal from above,

The Alter Rebbe now distinguishes two kinds of letters. “Female letters” are the movement from below up-
ward, the human initiative of prayer, and this arousal from below calls forth a response from above.

»133 TnD aRynRDa Iownn (YR AR TP 2R Dw 1577 °3) M PwRRY M onR M9 0
2210

for “a spirit brings a spirit and draws forth a spirit” (for it is the way of a man to go in search of a
woman): a drawing down from above to below, from the level of the light that encompasses all
worlds (sovev kol almin),
The Zohar’s principle “a spirit brings a spirit and draws forth a spirit” means that a stirring below draws a
matching stirring from above; the parenthetical remark adds the Talmud’s image that it is the way of a man

to seek awoman. What comes down in response is from sovev, the light that surrounds all worlds rather than
entering them.
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which is without limit, for “no thought can grasp Him,” above comprehension, so that it becomes
revealed below through male horses, that is, through the letters of the Torah, so that there will be,

in actual fact, “The heavens and the earth I fill.”

That light is infinite, beyond the grasp of any thought. It is revealed below through the “male horses,” the
letters of the Torah, so that G-d’s words “The heavens and the earth I fill” become true in actual fact.
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For at first glance it is puzzling: sometimes it is written, “The whole earth is full of His glory,” which
is only His glory and not His very being and essence; and sometimes He said, “The heavens and
the earth I fill,” that is, His very being and essence, which is the level of the very “I1.”

Here is the difficulty: Isaiah’s verse says that “the whole earth is full of His glory,” which is only a radiance of
G-d and not His essence, while in Jeremiah G-d says “I fill the heavens and the earth,” speaking of His very
self. Which is it?
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But both are true, for in truth “I fill,” in actual fact. But how can He be clothed in the physical and
lowly world, full of kelipos (husks)? This is

Both are true: G-d’s very self does fill the world. The real question is how His essence can be clothed in a
physical, lowly world full of kelipos, the forces that conceal holiness.
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through “The whole earth is full of His glory,” and “there is no glory but Torah.” Kavod (glory) is
numerically thirty-two, and these are the thirty-two paths of Chochmah (wisdom), which is the wis-
dom of the Torah;

The answer is through His “glory,” and the Mishnah teaches that “there is no glory but Torah.” The word

kavod (723, glory) has the numerical value thirty-two (20+2+6+4), matching the thirty-two paths of wisdom,
which are the wisdom of the Torah.
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for “the Torah comes forth from Chochmah.” And through this there can be, in actual fact, “The
heavens and the earth I fill,” through His being clothed in the letters of the Torah, which are male
letters, a drawing down from above to below.

As the Zohar says, the Torah comes forth from Chochmah. Because G-d is clothed in the letters of the Torah,
the “male letters” that bring light down from above, His very self can fill heaven and earth.
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As our Sages, of blessed memory, said, “Whoever sits and studies, the Holy One, blessed be He,
reads and studies opposite him.” That is: He Who is holy and set apart, before Whom even the level
of Chochmah is considered like the level of physical action (asiyah), as it is written, “You made
them all with wisdom,” is drawn down and revealed below through the letters of the Torah.

The teaching of Tanna Devei Eliyahu that when a person studies Torah, G-d studies opposite him, shows this

drawing down. G-d is so far above the world that even Chochmah is to Him like physical action, as the verse
says, “You made them all with wisdom”; yet He is revealed below through the letters of the Torah.
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And this is [why]| concerning the Giving of the Torah it is said, “When You ride upon Your horses,”
etc. That is, the level of male horses mentioned above.

Habakkuk’s image of G-d riding upon His horses is applied to the Giving of the Torah. These are the “male
horses,” the letters of the Torah that carry G-d’s light down into the world.
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And this is [the meaning of] “leaping over the mountains, bounding,” etc.: that it is in the manner
of leaping from place to place, that is, a drawing down from above, from the level of sovev, so that
it is drawn down and revealed below; as it is written, “And G-d descended upon Mount Sinai,” and
“All the people saw the voices,” etc.
The Song of Songs describes the beloved “leaping over the mountains, bounding over the hills”: a leap skips
the places in between. So at Sinai, light from sovev, beyond the ordered descent of the worlds, came straight

down: “G-d descended upon Mount Sinai,” and the people “saw the voices,” seeing what is ordinarily only
heard.
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The horses of kelipah
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Now, “G-d has made the one opposite the other”: as in holiness there are the two kinds of horses

mentioned above, female letters and male letters, from above to below and from below to above.

Ecclesiastes says that G-d made one thing opposite the other: whatever exists in holiness has a counterpart
on the opposing side. Holiness has two kinds of horses, the female letters that rise from below and the male
letters that come down from above.
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So too, in the kelipos (husks) there are likewise two kinds of letters. That is: through a person’s at-
tachment to the vanities of the world in idle talk, and all the more so in evil speech, which is the
level of female letters, then the letters carry him to a very distant place.

The kelipos, the forces that conceal G-dliness, have both kinds as well. Their “female letters” are a person’s

own words spent on the world’s vanities, idle talk and all the more so evil speech; like the horse in the analo-

gy, these letters carry him far, but away from holiness.
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That is, to the depth of the kelipos (husks), the level of their encompassing [light], which is called
Pharaoh, “the nape” (oref), etc.: to draw upon him a drawing down from above, from the level of
their encompassing [light], to encompass him and clothe him.

The words of vanity carry a person into the depth of the kelipos, to their makif, their encompassing level. In

the Arizal’s teaching this level is called Pharaoh, whose name has the letters of 77y, “the nape” (the back of

the neck); from there a flow comes down upon the person, surrounding and clothing him.
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And this is the level of “vanity and chasing after wind,” and they become soiled garments upon
him. And this is the level of male horses, male letters, which come about through the female letters

mentioned above; for of the opposite [side], too, it is said, “a spirit brings a spirit,” etc.

What surrounds him is “vanity and chasing after wind,” and it becomes soiled garments upon him. This is

9

the kelipah’s version of the “male horses,” a flow from above brought on by the person’s own “female

letters,” for the rule “a spirit brings a spirit” works on the opposite side as well.
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Now, Pharaoh pursued Israel at the time of the Exodus from Egypt, as it is written, “And Pharaoh
pursued”: for he wanted to bring down and draw the souls of Israel into the depth of the kelipos
(husks).

Pharaoh’s pursuit of Israel after the Exodus is read as an attempt to drag the souls of Israel down into the
depth of kelipah.
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Therefore he set female horses first, so that through this there would also be a drawing down from
above, from the depth of the kelipos, for “it is the way of a man,” etc.

That is why he put the mares first: to set off an arousal from below on his side that would draw down a flow
from the depth of kelipah, just as “it is the way of a man” to seek awoman.
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But the Holy One, blessed be He, reversed [this] and made the horses, these two [kinds of] letters, in

G-dliness, so that there would be a drawing down of G-dliness below, as mentioned above.

G-d turned Pharaoh’s design around: He made both kinds of “horses,” the female and the male letters, work
in holiness, so that G-dliness would be drawn down into the world.

likuteitorah.com/torah-ohr/beshalach/5/ 10



TORAH OHR - PARSHAS BESHALACH - MAAMAR 5 SN°y¥7 7°N°1T AY98 %2372 "noio?

:9715 2 nanR® 797 IRDR YO 78R WY1 07°p NYWa 97NN 119 3°an o1k 9P

And this is [the meaning of] “And G-d went before them by day,” etc.; and afterward, at the time of
the splitting of the Sea of Reeds, it became the reverse: “And the angel moved and went behind

them,” as mentioned above.

This reversal is seen in the verses: at the Exodus G-d went before Israel, and at the Sea the order was re-
versed and the angel moved and went behind them. The change of order in G-d’s leading mirrors the change

Pharaoh made in his horses.

SECTION 4 - 18-11

The daily Exodus
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Now, all this is in terms of the Torah. And so too it is in terms of the service of G-d: for in every
Jewish soul there must be, every day, the aspect of the Exodus from Egypt and of the splitting of the
Sea of Reeds, as it is written, “So that you remember the day you went out of the land of Egypt,” etc.

The Alter Rebbe moves from the Torah’s account to the inner service of every Jew: each day must have its
own Exodus from Egypt and its own splitting of the Sea. The Torah commands remembering the day of the
Exodus “all the days of your life.”

TP VIR 01 P02 DMK WP OX XUARM NRYS 097 19RD PV 1510 0 D02 DUrIRn
15 **099phR

And as our Sages, of blessed memory, said: every day it should be in your eyes as if you went out of

the land of Egypt today. And also in the Shema we say every day, “I am Havayah your G-d,” etc.,

The Sages teach that a person should see himself every day as if he left Egypt that very day. The Shema, said
every day, ends with G-d’s words, “I am Havayah your G-d, Who brought you out of the land of Egypt.”
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“...from the land of Egypt,” etc. And also in Emes Veyatziv it is said, “And the Sea of Reeds You split
for them,” etc. For there must be, every day, the two aspects mentioned above.

The blessing after the morning Shema, Emes Veyatziv, also speaks of the splitting of the Sea. So both, the
Exodus and the Sea, belong to every day’s prayer.

likuteitorah.com/torah-ohr/beshalach/5/ 11
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For all the worlds are called Mitzrayim (Egypt), since they are of the nature of meitzarim (straits)
and limits, as in “From the earth to the firmament is a journey of five hundred years,” etc.,

Why every day? Mitzrayim, Egypt, is read as meitzarim, straits and limits, and every created world is bound-
ed. The Talmud measures even the distance from the earth to the firmament as a journey of five hundred

years: vast, but finite.

259390 AwAT DY T2 MAYRNTT P 008 MDA N0 RADY N 4041w DR N 1
.01y 9921 D Down ’pa 0oxn oM

and likewise “The world exists for six thousand years,” etc. And the exile of Egypt is the name for
attachment to this physical and limited world, and “the king of Egypt” is the name for the intellect
of the vanities of the world.

Time, too, is bounded: the world exists for six thousand years. The inner exile in Egypt is a person’s attach-

ment to this limited physical world, and “the king of Egypt” is the intellect that is occupied with its vanities.
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And when the attachment to this world becomes so strong that it is without any intellect at all, with-
out reason or knowledge, it is then called “And the king of Egypt died.”

The Alter Rebbe describes a further stage of the inner Egypt: a person’s bond to the world can grow so strong
that it no longer follows any reasoning at all. This is called “the king of Egypt died”: the worldly intellect, the
“king,” no longer rules, and the attachment has no reason behind it.

5123 92 RITW “°7TR7 90219122 wUpa 0ab pyE awyaw “apyiy mTIavi i 0”13 1R

And then, “The children of Israel sighed from the labor, and they cried out”: that there comes
about, in the Shema, “their heart cried out,” on the level of “and with all your might,” which is
without limit;

In the verse, after the king of Egypt died, the children of Israel sighed from their labor and cried out. In a

person’s service this is the cry of the heart in the Shema, at the level of “with all your might” (bechol

me’odecha), a love that knows no limit.
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that is, to go out of the darkness and limitation called Mitzrayim, only so that their heart cries out
to His very being and essence. And this is the level of the Exodus from Egypt. But how does one
come to the level of “with all your might” mentioned above? This is through contemplation in

Pesukei Dezimra, from Baruch She’amar on, etc.

Such a love breaks out of the darkness and limits of “Mitzrayim” and cries out only to G-d’s very being and
essence; this is the daily Exodus from Egypt. A person reaches it through contemplation in Pesukei Dezimra,
the psalms of praise said from Baruch She’amar on, before the Shema.
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And the main thing is in the blessings of the Shema, the “two before it,” etc.; that is, “Creator of

holy beings, may Your Name be praised forever.” Now, “forever” is without limit.

The main contemplation comes in the two blessings before the Shema. The first speaks of G-d as “Creator of
holy beings” and says “may Your Name be praised forever (la’ad)”; the Alter Rebbe reads “forever” as “with-
out limit.”
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For the physical earth is truly limited; but in spirituality, that is, angels and souls, they are truly

without limit, as it is written, “Is there any number to His legions?” etc., for they are without limit.

The physical earth is bounded, but spiritual beings, angels and souls, are beyond number, as Job says: “Is
there any number to His legions?”
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And through this, “may Your Name be praised forever”: for their life-force is only from the level of
His Name alone, which is not like the power of the maker in the thing made, which is actually
clothed in the thing made, in a manner of change; but before Him there is no change at all.

All these limitless beings draw their life only from G-d’s “Name,” an expression of Him, and not from His

essence. It is not like a craftsman whose power goes into his work and is changed by it: G-d is not changed at
all by creating.
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As it is written, “I, Havayah, have not changed,” etc. “He Who alone was exalted from of old”: just
as before the creation of the worlds He alone was exalted, so now He is without any change at all,

“Who is elevated from days of old.” However, the life-force of all the worlds is nothing

Malachi’s “I, Havayah, have not changed” says this, and so do the words of the morning prayers, “He Who
alone was exalted from of old ... Who is elevated from days of old”: as He was alone before creation, so He is
now.
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but from the level of His Name, which is called upon them, in that He is King over them, as it says,
“the living G-d and eternal King”: that is, He gives life to all the worlds only in that He is King over

them, His Name alone. And even so, it is without limit, for His Name, too, is without limit.

The worlds live because His Name is “called upon them” as their King; Jeremiah calls Him “the living G-d
and eternal King,” Who gives life as King. Yet His Name, too, is without limit, so the beings it sustains are be-
yond number.
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And this is [the meaning of| “Creator of holy beings, may Your Name be praised forever,” etc., as

explained above; but His very being and essence is high and exalted, etc.

This is the meaning of the blessing: the limitless “holy beings” praise only His Name, while His own being
and essence is high and exalted above it all.

SECTION 5 - 112-13

Love below and love above
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Now, after one contemplates all this, then, as a matter of course, one will be stirred by it, in the
Shema, so that there is “And you shall love,” etc., “with all your might,” without limit, to go out of
the darkness, etc.,

Having contemplated that all of creation, however vast, is only His Name, a person is stirred in the Shema to
“You shall love ... with all your might,” a love beyond limit that seeks to leave the darkness of limitation.
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and only so that “their heart cries out” to His very being and essence, by an arousal from below.
And this is the level of female letters. And through this, by an arousal from below [comes] an
arousal from above, to arouse love above as well. And this is the second paragraph of the Shema,

which is “to love Havayah your G-d,” etc.

The heart cries out to G-d’s essence alone; this is the arousal from below, the “female letters.” It draws an
arousal from above, love from G-d’s side, which the second paragraph of the Shema expresses in the words

“to love Havayah your G-d.”
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For it is not a verbal noun like le’ehov (“to love”), but le’ahavah: to bring about love above, so that
G-dliness is drawn down below: Havayah, truly your G-d.

The Alter Rebbe reads le’ahavah not as the verb “to love” but as “for love”: to bring about love above, so that

G-dliness comes down and Havayah, the Name beyond the world, becomes truly “your G-d.”
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For [He is| “not of these attributes at all”’; so how can there be love above? Only through an arousal
from below, in the form of love from below, female letters, “And you shall love,” etc.; then, as a

matter of course, love comes about above as well, for “a spirit brings a spirit,” etc.

G-d in Himself is “not of these attributes at all”: love and the other attributes do not apply to Him. Love

above comes about only in response to our love below, by the principle “a spirit brings a spirit.”
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And this is [the meaning of|] “And the chayos (holy creatures) ran and returned”: which is female
letters and male letters. And this is called male letters, that is, a drawing down from above to below,
so that Havayah will truly be your G-d.

Ezekiel saw the chayos, the holy creatures, “running and returning.” Their running up is the female letters;

their returning down is the male letters, the drawing from above, so that Havayah becomes truly “your G-d.”
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And through this we can afterward say, “And I will give grass in your field,” and “I will give the rain
of your land,” etc. For seemingly, how do we say “And I will give”? Only because it has been drawn

down from above, so that Havayah is truly your G-d,

This is why, in the second paragraph of the Shema, a person can say G-d’s own words, “I will give rain ... I
will give grass.” How can a person speak in G-d’s first person? Only because G-dliness has been drawn
down from above.
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and through His being clothed in the letters of the Torah, which are male letters; for the Holy One,
blessed be He, “sits and studies opposite him”: He Who is truly holy and set apart is clothed in the
letters of the Torah, so that there is truly “And I have put My words in your mouth,”

The drawing down comes through the letters of the Torah, the male letters, in which G-d “sits and studies
opposite” the one who learns. Then Isaiah’s words “I have put My words in your mouth” are literally true:

G-d’s own words are in the person’s mouth.
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as it is written, “And you shall speak in them,” and it does not say “And you shall speak them”; that
is, “in them,” literally. “Our Mishnah is a queen”; “Who are kings? The Sages.” That is,

The Shema says vedibarta bam, “you shall speak in them,” and not “speak them”: the speaker is inside the
words, and they are G-d’s. In the same vein come the Talmud’s phrases “our Mishnah is a queen” and “Who

are kings? The Sages.”
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like a king who decrees and commands over his country by his will, so the Sages decree what is
valid, invalid, impure and pure; and this is truly “My words in your mouth.”

Like a king whose word is law in his country, the Sages rule what is valid or invalid, impure or pure. Their

rulings carry G-d’s will because His words are in their mouths.
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And this is [the meaning of|] “These words which I” — Who I am — “command you,” etc. And

through this we can afterward say, “And I will give rain,” etc.

The Shema says “these words which I (anochi) command you,” and the Alter Rebbe adds “Who I am”: the

One commanding is G-d’s very self. This is why we can afterward say, in His name, “Iwill give rain.”
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And in the Shema we conclude, “I am Havayah your G-d, Who brought you out of the land of
Egypt,” which is the going out from meitzarim (straits) and limits, and only so that Havayah will be
your G-d, etc.

The Shema closes with “I am Havayah your G-d, Who brought you out of the land of Egypt”: going out of
meitzarim, straits and limits, so that Havayah alone is “your G-d.”
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And this is an arousal from above, male letters, which come after an arousal from below, female

letters; for “it is the way of a man,” as mentioned above.

All this is an arousal from above, the male letters, which comes in answer to the arousal from below, the fe-
male letters, as “it is the way of a man” to seek awoman.

SECTION 6 - 114-16

The splitting of the Sea
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But there is yet another arousal from above, male letters, which come not through an arousal from

below, the female letters, at all.

There is a further arousal from above that no arousal from below calls forth at all: “male letters” with no “fe-
male letters” before them.
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And this is the level of the splitting of the Sea of Reeds. For the concept of a sea is that whatever

there is on dry land there is in the sea: all the creatures that are in the sea exist on dry land as well,

This is the splitting of the Sea. The Talmud teaches that whatever exists on dry land exists in the sea: the
same kinds of creatures live in both.
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except that in the sea they are hidden and covered, while on dry land they are revealed. So too
above, there are likewise the level of sea and the level of dry land: the concealed world (alma
d’iskasya) and the revealed world (alma d’isgalya). And so too in man, who is a small world, there

are likewise intellect and the emotive attributes (middos), thought, speech and action.

In the sea they are covered by water and hidden; on land they are in plain view. Above, too, there is a “sea”
and a “dry land,” the concealed world and the revealed world, and a person, “a small world,” has the same
structure in his intellect, emotions, thought, speech and action.
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Intellect is the level of the concealed world, for it is hidden; and the emotive attributes are the level

of the revealed world, for they are a level of revelation relative to the intellect.

Intellect is the concealed world, at work within the mind, and the emotions are the revealed world, showing

outwardly what the intellect holds within.
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And thought, too, is called a level of revelation relative to the intellect; and speech is even more a

level of revelation, even relative to thought. So too above, there is thought.

Within a person, thought is more revealed than intellect, and speech is more revealed still. The same holds
above: there is a divine “thought.”

likuteitorah.com/torah-ohr/beshalach/5/ 18

15



TORAH OHR - PARSHAS BESHALACH - MAAMAR 5 SN°y¥7 7°N°1T AY98 %2372 "noio?

>23% 09Y °pa INAWNNY ARk DINT TP X7 DY °03°Mawnn SMmawnn X2 %0 2°n57 AX)
.12WNN N2 RITY 9YN N2 w0 I9YRR 90 7137

And although it is written, “For My thoughts are not your thoughts,” nevertheless it is comparable
to man below, whose thought is called concealment relative to his speech. So too above, there is a

level of concealment, which is the level of thought.

G-d’s thoughts are not like ours, as Isaiah says, yet the comparison holds in this respect: as a person’s
thought is hidden relative to his speech, so G-d’s “thought” is a level of concealment relative to His
“speech.”
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As is written in the Zohar, “How many thoughts there are,” etc.: that is, thought relative to thought;
for what is called concealment relative to what is below it is called a level of revelation relative to

the rank above it.

The Zohar speaks of “how many thoughts there are,” thought above thought. Each level is hidden relative to
the one below it and revealed relative to the one above it.
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And so it is, “higher above higher”: the lower is a level of revelation relative to the one above it,
which is a level of concealment relative to it. And this is called the chain of descending worlds

(hishtalshelus), which is like a chain (shalsheles), each [link] holding on to the next.

This is “higher above higher”: every lower level is the revelation of a higher one. It is called hishtalshelus,
from shalsheles, a chain, because each level is linked to the next like the rings of a chain.
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So too, the chain of descent of all the worlds is higher above higher: cause and effect, concealment
and revelation, etc. But relative to His very being and essence, the Essence of the Emanator, Who is
far above the chain of descending worlds,

The whole order of the worlds is built this way, as cause and effect, concealment and revelation. But G-d’s
own essence, the Emanator, is far above this chain.
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which are hidden, above and below have no relevance before Him at all: “Even darkness is not
dark for You, and night shines like day,” etc.

Before Him the distinctions of above and below, hidden and revealed, do not apply at all, as the psalm says:
“Even darkness is not dark for You, and night shines like day.”
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Now, at the time of the splitting of the Sea of Reeds there was a revelation of His very being and es-
sence, which is above the chain of descending worlds (hishtalshelus); and through this, sea and dry
land were truly equal, and out of sea was made dry land, out of concealment, revelation.

At the splitting of the Sea, G-d’s very essence, which is above the whole chain of worlds, was revealed. Before

it the hidden (the sea) and the revealed (dry land) are the same, so the sea itself became dry land: the hidden
became revealed.
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And this is [the meaning of| “He turned the sea into dry land; they passed through the river on
foot,” and “They passed through the midst of the sea,” specifically “on dry land”: that the con-
cealed became revealed through the revelation of His essence, for concealment and revelation are
truly equal.

The verses say this precisely: “He turned the sea into dry land,” and Israel passed “through the midst of the

sea on dry land,” within the sea itself. The concealment itself became revelation, because for G-d’s essence
concealment and revelation are truly equal.
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The joy of a mitzvah
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And this is [the meaning of] “There we rejoiced in Him”: truly in Him, in His very being and es-
sence itself. And this is the level of the joy of a mitzvah. For it is written, “Because you did not serve

Havayah your G-d with joy,” etc.,

The same psalm goes on, “there we rejoiced in Him”: in Him, in G-d’s very essence revealed at the Sea. This,
says the Alter Rebbe, is the level of the joy of a mitzvah, and he brings the Torah’s rebuke for not serving
G-d with joy.
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“...more than the abundance of everything (merov kol)”; for “the abundance of everything” is the
name for the chain of descent of all the worlds, which are very abundant, like the layers of onions,

higher above higher, etc.;

The verse ends merov kol, plainly “out of the abundance of everything.” “The abundance of everything” is
the chain of worlds, many and layered like an onion, each level higher than the one below it.
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but the joy of a mitzvah is on the level of His very essence, which is “more than the abundance of
everything,” above the chain of descent of all the worlds.

The Alter Rebbe reads merov kol as “more than all the abundance”: the joy of a mitzvah reaches G-d’s very
essence, which is beyond the whole abundance of the worlds.
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And this is [the meaning of] “And you shall rejoice before Havayah your G-d”: which is the level of
the joy of the mitzvos of the Torah, which is “before Havayah”: we draw [it] down, etc.

The Torah commands, “you shall rejoice before Havayah your G-d.” The joy of the Torah’s mitzvos is “before
Havayah,” which in this context points to G-d’s essence beyond even the Name, and through the mitzvos it is
drawn down.
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For we say, “Who has sanctified us with His mitzvos,” etc., since the 248 mitzvos are the 248 limbs
of the King. And this is like the analogy of the limbs of a person:

Before a mitzvah we bless G-d “Who has sanctified us with His mitzvos.” The 248 mitzvos are called the 248
“limbs of the King,” and the Alter Rebbe explains this with a parable of the human body.
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now, the soul cannot be held or grasped at all; yet even so, when one takes a person by his right

hand or his left and pulls him from place to place,

No one can take hold of another person’s soul. But take him by the right hand or the left and pull him, and
he comes along.
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then the soul too is drawn from place to place, even though the soul itself cannot be held at all;
only, because the soul is clothed in the limbs, the soul too is thereby drawn along, as a matter of

course.

His soul comes with him, though it cannot itself be held, because it is clothed in his limbs. So too, G-d’s es-
sence cannot be grasped, yet it is drawn along through the mitzvos, the “limbs” in which He is clothed.
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So too, the mitzvos are “limbs of the King.” For example, “Chesed (kindness) is the right arm”:
through the charity and kindness given below to a poor person, one draws down His very essence,
as it were, through His being clothed in the level of Chesed, “the right arm.”

Each mitzvah corresponds to a “limb.” In Kabbalistic imagery Chesed, kindness, is the right arm, so giving

charity and kindness to a poor person draws G-d’s essence down, so to speak, through His being clothed in
Chesed.
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And likewise, “Gevurah (restraint) is the left arm,” as our Sages, of blessed memory, said, “Who is
mighty? One who conquers his inclination,” such as conquering some craving, etc.; for through

this one draws Him down from above as well, through this. “Gevurah is the left arm.”

Gevurah, restraint and might, is the left arm. The Mishnah calls mighty the one who conquers his inclina-
tion, and overcoming a craving likewise draws G-d down, through Gevurah.
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And likewise, “Tiferes (beauty) is the middle pillar,” which is the level of Torah; this is like taking a
person by his whole body, and thereby leading him to the place one wishes. So too, through Torah

one draws His essence, as it were, down below.

Tiferes, the middle pillar, corresponds to the body as a whole, and it is the Torah. Taking a person by his
whole body brings all of him wherever one wishes; so through the Torah G-d’s essence, so to speak, is drawn
down below.
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And this is the joy of a mitzvah, which is the giving of the reward of the mitzvos, which is the level
of the revelation of His essence, of which there was a revelation then, at the time of the splitting of
the Sea of Reeds.

The joy of a mitzvah is the giving of its reward: the revelation of G-d’s essence. That revelation took place at
the splitting of the Sea.
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And this is [the meaning of] “There we rejoiced in Him”: in His very essence. And this is the level of
an arousal from above, the level of male letters, which comes not through an arousal from below at

all, for an arousal from below cannot arouse [it] at all.

So the verse “there we rejoiced in Him” refers to His very essence. This was an arousal from above, male let-

ters with no female letters before them, for no arousal from below can call it forth.
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And this is [the meaning of| “And G-d said to Moshe, ‘Why do you cry out to Me?’”: “the matter de-
pends on Atika (the Ancient One),” which is the Essence of the Supernal Emanator, which an

arousal from below cannot arouse at all; rather, “G-d will fight for you, and you shall be silent.”

At the Sea G-d said to Moshe, “Why do you cry out to Me?” and the Zohar explains that “the matter depends
on Atika,” the Ancient One, which the Alter Rebbe identifies as the Essence of the Emanator, beyond the
reach of any prayer. That is why Israel were told, “G-d will fight for you, and you shall be silent.”

IN ONE'S AVODAH

Every day a person must leave his own Egypt: through contemplation in Pesukei Dezimra and the blessings
before the Shema he comes to love G-d “with all your might” in the Shema, and that love draws G-d’s love
down. His words are horses: idle talk and evil speech carry him into kelipah, while the letters of prayer and
of Torah lift him, and through the Torah G-d’s own words are in his mouth. Through each mitzvah, giving
charity, conquering a craving, studying Torah, he draws G-d’s essence down, and the joy of the mitzvah is

its reward.

QUESTIONS FOR DISCUSSION

1. Why does the maamar call letters “horses,” and in what sense can words carry a person beyond his own
understanding?

2. What distinguishes the “female letters” of prayer from the “male letters” of Torah, and how does each de-
pend on the other?

3. Why is a bond to the world so strong that it is without any reason called “the king of Egypt died,” and what
follows from it in the Shema?

4. Why was the splitting of the Sea an arousal from above that nothing from below could call forth, and what

does “Why do you cry out to Me?” teach about prayer?

5. How is the joy of a mitzvah its reward, and how does the parable of the soul and the limbs explain the way
a mitzvah draws G-d down?
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The note lists the other transcripts of this maamar.
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“To My mare in Pharaoh’s chariots have I likened you, My
beloved.” The whole maamar explains this comparison of
Israel to Pharaoh’s horses in terms of the letters of prayer
and of Torah.
Song of Songs 1: 9’0’k D*°wi 1w
22y TRYRT Y18 2972 Nog?
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0 L,Rwnw

7y7D *25m2 °nook

The Zohar on Beshalach explains the verse: when Pharaoh
pursued Israel he harnessed mares at the front of his char-
iots with the stallions behind them, and when he came
close to Israel he put the mares behind and the stallions in
front, to harm Israel and do battle. The Zohar itself sets
beside this “G-d went before them by day,” after which the
Shechinah went behind Israel; this is the Zohar the Alter
Rebbe cites as folio 47.

Zohar, Beshalach 5:63-7:71x”y:1-370:°71 n2w2 71117 7190

AND PHARAOH DREW NEAR. Said R. Jose: It has been
pointed out that the word hikrib (drew near, lit. brought
near) is in the causative form, signifying that he brought the
Israelites near to G-d by repentance. So the Scripture says
elsewhere, “O L-rd, they have visited thee in trouble, they

likuteitorah.com/torah-ohr/beshalach/5/

have poured out prayer when thy chastisement was upon
them” (Isa. 26, 16), i.e. Israel do not turn to the Almighty
when they are at ease, but only when they are “in trouble”;
when He chastises them, then “they ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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When Israel left Egypt, G-d went before them by day in a
pillar of cloud and by night in a pillar of fire. The Alter
Rebbe sets this order beside the order of Pharaoh’s
horses.

Exodus 13:21872:3™ ninw
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And the L-RD went before them by day in a pillar of cloud, to

lead them the way; and by night in a pillar of fire, to give

them light; that they might go by day and by night:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At the Sea, the angel of G-d who had gone before the camp
of Israel moved and went behind them, and the pillar of

cloud moved from before them and stood behind them.
The Alter Rebbe sees in this a reversal of the earlier order.

Exodus 14:19v”>:7° minw
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And the angel of G-d, who went before the camp of Israel, re-

moved and went behind them; and the pillar of cloud re-

moved from before them, and stood behind them;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the teaching that letters are called horses is brought
in the name of the Maggid.
KEHOT'S NOTE
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P DIpRY QTN NN P9I 0107 — QIR W

This transcript gives the analogy in fuller form: a high and
lofty mountain that a person cannot climb by himself, to
which the horse carries him; so the letters are a vehicle for
the intellect.
KEHOT'S NOTE
XD 172% DIRA WK RW°1 1123 7 2777 Swnn XA 1Y 9710 Anana
.”5owi %237 2597 0 MR 97110 0w 1NIR KW DI0M 7970 901
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After “what the intellect cannot attain at all,” this man-
uscript adds: “(Now, there are two kinds of letters, male
letters and female letters, that is, male horses and female
horses).”
KEHOT'S NOTE
Map1 N1PNIRY %951 NPNIR NIPNIR °21°1 °1w w° 13M1) 7 101 1824 7122
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TIPR NI9°IR2 N¥P MM D MR M 0YA 9YD ARIanD1” B9 vwinb
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731197 ,°11 0 BOYR anow n — "Ry mas oipn® 12017 DR 18102
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This transcript reads: “Now, it is written, ‘Come, you and
all your household, into the ark,’ that is, through the let-
ters of prayer, which are called horses.”
KEHOT’'S NOTE
Y 11771 ,12°N7 DX N2 931 0K X3 2°N0 737 U Y 97770 nnana
W AT RXPI PN Y 1PW32 D NPMIRA L”0°010 *PA 19500 NPMIR
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G-d tells Noach, “Come, you and all your household, into
the ark.” The Alter Rebbe uses the verse for entering into
the words of prayer.

Genesis 7:1X:’1 N°wR12

>307 PPTX "IPRT ANR™D 7IN7OR 0727701 NARRI M17 7 RN
(M7 7972

And the L-RD said unto Noah: ‘Come thou and all thy house

into the ark; for thee have I seen righteous before Me in this

generation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WNLTDPWRA2
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“He does not desire the strength of the horse; He does not
want the legs of a man.” The Alter Rebbe reads the horse
and the legs as the letters, which are only a vehicle.
Psalms 147:10”:1"np 0°2°1n
%7 UORT "Riwa XD RN 0107 N711232 XY
He delighteth not in the strength of the horse; He taketh no
pleasure in the legs of a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
. ,thap o°onn
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“G-d desires those who fear Him, those who hope for His
kindness.” What G-d wants is the awe that the letters
serve.
Psalms 147:118™:1"np °%°mn
3700 02207 NR YRR 1 18
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The note points to Or HaTorah on Beshalach for a further
discussion of the two kinds of letters.
KEHOT'S NOTE
5y 707R ow] 17?"){1 19°Y 17707N qwnn .A33n Yy m5wa ' N”MIR IR
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199 2N%K M7

The Zohar teaches that one who loves the Holy One,
blessed be He, arouses His love in return, for “a spirit
draws a spirit and brings a spirit.” The Alter Rebbe applies
it to the arousal from below that draws the arousal from
above.

Zohar 11, 162b2 ,20p 27mt
KEHOT'S NOTE

.2,30p 2’m
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Rabbi Shimon explains why the Torah says “when a man
takes a woman”: it is the way of a man to seek a woman, as
the one who lost something seeks it. The Alter Rebbe uses
it for the response from above to the longing below.
Kiddushin 2b:13-147"-3":2 "2 1217
MRPA °3” 2ND K91 WK WK MR 37 TR AINR 12 %1Em ...
2 MY PRI AWK Py WOP WX DY 1DTIY %3em - PUUK? AWK
20 By M0 o - 777K 17 AR DIN? Dwn (WK By MO? nwR
NY PRTI2 D737 MY NT KT ANTIR 2Y WOR 1T Pv2
RTN? K207 RTTT 12 Yo Kp K7 0O7 POMIT 3PP 70
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In the prayer of Elijah that opens the Tikkunei Zohar (Pat-
ach Eliyahu), Elijah says of G-d, “No thought can grasp
You at all.” The Alter Rebbe uses the phrase for the light of
sovev, which is above all comprehension.

Tikkunei Zohar 17a:10:X 1 7717 °1pn
7awnn NP9 L7MN0 3 DY RMOND PRDY B0 By ARDY NI NAR
.5%3 72 Ro2N
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Constantinople, 1740 (CC-BY-NC)
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“Do I not fill the heavens and the earth? says G-d.” The
Alter Rebbe reads “I” as G-d’s very essence filling the
world.

Jeremiah 23:24773:373 7o

DoRYINR Ri9O by 2RINTRD 1K) 0°A0M2 WOR INDITDN

ORI K2R 7N PIRTNNY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The angels call, “Holy, holy, holy is G-d of hosts; the whole
earth is full of His glory.” The Alter Rebbe first reads “His
glory” as less than His essence, and then as the Torah,
through which His essence fills the world.

Isaiah 6:3°2:1 7°yw°
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3,0 AR

771N KPR 7120 PRI
The Mishnah proves from verses that “there is no glory
but Torah.” The Alter Rebbe uses it to identify the “glory”
that fills the earth with the Torah.
Pirkei Avot 6:3°3:") Max 11wn
DOnnRD T2 KPW ORI 7on TIT A M PR 0127 ROM ...
P12 7amn TRivE IYTIm IDIPR 127 IXTP T2%3 0727 1Y KON
5y ,NAX NIX 190K IR TR 7927 IR TR PI0D IR NOX 1077 9K TN
ANRIY L7790 KPR 7922 PRI L7922 92 29027 TIRY M) And NoX

TR ,290 19030 DR (1D VPwn) 120y 0ondn 7123 (3 Vhwn)
5K °N7iA 027 °ANI 23 mRY °3 (7 °Pwn) MRV ,717IN KPR 230

A219R
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two

things, yet called him his master, his guide and his beloved

friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Zohar on Mishpatim says that the Torah came forth
from Chochmah. The Alter Rebbe uses it to show that G-d
is clothed in the Torah through Chochmah.

Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
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The Zohar on Yitro brings the teaching that the Torah
came forth from the supernal Chochmah, with the view
that it came from Binah as well. Kehot’s note points here
as a second place for the saying.

Zohar, Yitro 21:378-22:389v”2w:273-n"yw:X”2 17N° ,7M7 7180
According to R. Judah,
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,

“father” represents Wisdom

for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

WY AW 9

Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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Every Torah scholar who sits and reads and studies Torah,
the Holy One, blessed be He, sits opposite him and reads
and studies with him. The Alter Rebbe brings it to show
that G-d Himself is present in the letters of the Torah one
studies.

Tanna DeBei Eliyahu Rabbah 18:1-2°2-°R:1”> 7127 17177 *27 Xan

131 YR 932 71727 MR ROX 9% 12 OnI% P53 AnR1 b o0 ...
7% 9% ROX 9% 17 N7K %19 MR DAY "R 915730 DR v
ARDNR 72 IWR PRI ANR 272Y 50 RN (207 YY) InRIY
TRO7 °71 719 1191 725 013 28w OXM M3 12793 237 P InR1 790
17313 W 773P7 77IN2 PO AN RIPY AWPW 170 2 1INR
PR 131 MR R 72791 °7 23D 101 BRI IRIW 1Y AN R
077739 1211 19K Pw 0iPIn 12nD 17 (2733 R 0°9%0) 131 A9R 1o

OYW (segmentation according to Warsaw 1880) (Public Domain)
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“How many are Your works, G-d; You made them all with
wisdom.” The Alter Rebbe reads it to mean that, to G-d,
wisdom is no more than an instrument of making.

Psalms 104:24773:77p 0°%°11n

I PR TSR 1Y MRON3 092N YR 1217

How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The passage there explains “His glory” as G-d’s being
clothed, says that kavod is numerically thirty-two, the thir-
ty-two paths of wisdom, because the Infinite Light is
clothed in Chochmah, and brings the verse “You made
them all with wisdom,” as here.
KEHOT'S NOTE
AL nmp .a L By oa arn
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Habakkuk’s prayer describes G-d, “when You ride upon
Your horses, Your chariots of salvation.” The Alter Rebbe
applies the verse to the Giving of the Torah, the “male
horses.”

Habakkuk 3:8'n:"2 pipan

TYIDPY 32790 °3 AN72Y D227DX 7IX 0°1732 DX 7 10 017330
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Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The voice of my beloved! Here he comes, leaping over the
mountains, bounding over the hills.” The leap stands for
light that comes down without passing through the levels
in between.

Song of Songs 2:8'1:"1 0*°win 1w
NIY2IT7DY YERM DUy AT K2 TN CTIT 2P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d descended upon Mount Sinai, to the top of the moun-

tain. The Alter Rebbe brings it as the revelation of light
from above in the world below.

Exodus 19:20°2:0™ mnw

DY 77 WRITHR TwnY 0 RPN 70 URITOR 10 1070y T T
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And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At Sinai “all the people saw the voices” and the flames. The
Alter Rebbe brings it as a sign of how fully the light from
above was revealed below.

Exodus 20:1570:2 mnw

ATTNRY 9% P3P DX 07°EPANRY NPiPATNR OO OyIhI)
PIIR ITRY?Y VI DY R 1Y

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“In a day of good, be glad, and in a day of evil, see: G-d
has made the one opposite the other.” The Alter Rebbe
uses it for the principle that the realm of kelipah mirrors
the structure of holiness.

Ecclesiastes 7:147*:1 nop

Ay mtnRy? AR D3 R Y7 0P: 2iv2 W N5 oia
TIIRM 1PIOR DTN R¥N? RPY N12777Y 0°pK7

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

32

33

a7y YD paw

Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
L7221 MR 8771 2w 57 PR NP XY

197 °n%°K M1

The Zohar’s principle that “a spirit draws a spirit and
brings a spirit” is applied here to the opposite side: words
of vanity draw down a flow of vanity.

Zohar, Terumah 64:660-66:669-0"1n:7”0 M0 ,7M7 1820
©”ON:D

Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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“It is the way of a man to seek a woman”: Pharaoh’s mares
were meant to draw a response from above, as a man re-
sponds to awoman.
Kiddushin 2b:8-9'v-"n:2°2 1Pv171°p
123 07 *P°K MM KR MINIT LRI IR K? UTTIN KW
,N7 .13p3 1iwha AP an3 - “Wo1 N2°Wn MR N NNiR” :2nT
MK PY MITT TRY manen Miwy? UK Y I37TT R menynat
X3 170 K TIAN A7 2] P2 7 303 - MR7R Nivy?
12777 KR UK *2377 ,007 1393 W2 12 "INR - KR MUK 27T
ORI B3 TYR KT ,PTIY MWK PY AT PRI PTIY WK Y
131 1107 230 - TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d went before Israel by day in a pillar of cloud. Here the
verse shows the order G-d set when He reversed Pharaoh’s
design.
Exodus 13:21872:3 mnw
WX Ty 19771 9170 0QMI? 1Y Tyl ond opein? 970 m
{1721 001 N2Y? 07 PRI
And the L-RD went before them by day in a pillar of cloud, to
lead them the way; and by night in a pillar of fire, to give
them light; that they might go by day and by night:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
TTINRR 79 NP Yo

At the Sea the angel of G-d moved from before the camp of
Israel and went behind it. The Alter Rebbe calls this the re-
verse of the earlier order.

Exodus 14:19v>:7° minw
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And the angel of G-d, who went before the camp of Israel, re-

moved and went behind them; and the pillar of cloud re-

moved from before them, and stood behind them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah commands eating matzah “so that you remem-
ber the day you went out of the land of Egypt all the days of
your life.” The Alter Rebbe brings it to show that the
Exodus is a daily matter.
Deuteronomy 16:3°2:1"t 0°727
1319m2 93 *1¥ On’? NiXn 1VPY-PONRA 0on NYAY YN 17y PoRNKD
7 9D 018 PIND NN DAY TN 1yR? 078N TIND XY
=70
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Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The last verse of the Shema: “I am Havayah your G-d, Who
brought you out of the land of Egypt to be your G-d.” It is
said every day, so the Exodus belongs to every day.
Numbers 15:41871:170 72712
DORPRY 0% N7 018N PIND DN PNRYIT WK 077K *1 IR
1027 °1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud says that from the earth to the firmament is a
journey of five hundred years, and so between each firma-
ment and the next. The Alter Rebbe brings it to show that
even the heavens are measured and limited.
Chagigah 13a:32:x 2 mxan
D72 WY W MY Y DYIY — DT8P Ry mn
YR TY PIND T KD UMY 0OINY 1911232 OX) MY 0°Yaw
120,730 NIRR wRn 7200 YR 2Y P2 130 nikn wRn 720
PPNYP1°IT2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

R, 0N

N2y 217 1710 22PN N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A LRD mwn wRA

N2y 217 171w "D9R N
Rav Ketina says that the world exists for six thousand years
and for one [thousand] it lies desolate. The Alter Rebbe
brings it to show that the world is limited in time as well.
Rosh Hashanah 31a:8-9°0-m:X X" mawn wr"
NPy M7 1Y *DPR RIPY RPLR 21 IMNT RPVR 2772 2720
"N AR MR LURINT 092 1’!;'? 2N ANRAY 20 M
207IMIR T T RNIYT D02 DM 1170 nRaY L2170
.”Tl’? PIT” 127 MR K27 72 729 27 MR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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After these words, the text in Or HaTorah adds: “(This is
the meaning of Mitzrayim, from the word meitzarim,
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straits and limits; and see Likkutei Torah on Shir
HaShirim, the maamar ‘Kol dodi’).”
KEHOT'S NOTE
0°93n '[W)‘? 0781 D 1MT)” A0 XN’ Y T 70 X2’ NTIINA
Rl Canki ‘?IP 1”72 wrnw2 .ﬂ"1|7’?3 N ,D"?DM
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Here the Or HaTorah adds: “(Thus he explains ‘the king of
Egypt’ as the wisdom of kelipah),” and the note says to see
there further.
KEHOT’'S NOTE
Ty vy .”(TIB"7|7'I o0 0”M%n 1573 wI9n 5”R)” Qv N”MINA
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“The king of Egypt died, and the children of Israel sighed
from the labor, and they cried out.” The Alter Rebbe reads
it as the turn from attachment to the world to the heart’s
cry to G-d.
Exodus 2:23372:2 mnw
o PNETTIR M D TP ME OO DI DR W)
SMTAY TR DORORTOR DO 2YM Y 177
And it came to pass in the course of those many days that
the king of Egypt died; and the children of Israel sighed by
reason of the bondage, and they cried, and their cry came
up unto G-d by reason of the bondage.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

45 02k pyy
“Their heart cried out to G-d.” The Alter Rebbe uses the
phrase for the inner cry of the Shema.

Lamentations 2:181:’2 13°X

DR 12771 Ond AYNRT 2010 270730 19987 N2 Nkin 23TIRTPR 027 Py
SPYTN2 0TRPR 77 NID 1NN

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” “With all your
might” stands here for a love without limit.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI2IN 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage cites this place in our maamar, on attach-
ment to the world so strong that it is without any intellect:
since G-d made the one opposite the other, the other side

likuteitorah.com/torah-ohr/beshalach/5/
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too has awill above reason and taste, so a person can have
an intense will even for worldly things.
KEHOT'S NOTE
X712 X7 N™IPD RA
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The Mishnah rules that in the morning one says two bless-
ings before the Shema and one after it. The Alter Rebbe
names the two blessings before it as the main place for the
contemplation that leads to love in the Shema.
Mishnah Berakhot 1:4°7:°X n1572 mwn
DNYA 197 DAY 3N IR NOKY 197 DAY 9730 Y2
KU K TIRT? TR 0P 113 NOXY 199 NN 7Y
.OR? KPY KB K ,OAN? CPIRA? KW K 7897 807
:0AM? *RET 1K , 0PN KPP
In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Bildad says of G-d, “Is there any number to His legions?”
The Alter Rebbe brings it for the limitless number of an-
gels and souls.

Job 25:32:i175 2R
AR DIPRY N7PY1 PTITA? 120N WL
Is there any number of His armies? And upon whom doth

not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage there explains that the word “created” implies
the power of the maker in the thing made, which applies
only to G-d’s Names, while of His essence it is said “He
commanded and they were created”; even the level of
sovev is only “His Name alone.”
KEHOT'S NOTE
2”12 3,18 1pD IR
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“For I, Havayah, have not changed.” The Alter Rebbe
brings it to show that creating the worlds brings no change
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52

in G-d.
Malachi 3:6"1:3 "5xk7n
{00779 X2 Jpy7™33 DAXY N7 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“G-d is true; He is the living G-d and eternal King.” The
Alter Rebbe reads it as G-d giving life to the worlds as their
King, through His Name.

Jeremiah 10:107:” 1771°1n7°

PIRT WYIN i93pn 02y 771 070 0oPRRTRIT NR OOpRR UM
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But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe
reads the first paragraph of the Shema as the love from be-
low that has no limit.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The second paragraph of the Shema: “to love Havayah
your G-d and to serve Him with all your heart.” The Alter
Rebbe reads “to love” as bringing about love above.

Deuteronomy 11:1327:X”> 0°727

M20XY DI DINN MIER 223K WX NIFRTIX WHYA YRYDR MM
:D2WDI2331 023377723 173y DN MTNX

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

555 N1T] PPN Do IND

In Elijah’s prayer (Patach Eliyahu), after describing the
Sefiros as G-d’s ways of conducting the world, the Tikkunei
Zohar says that He is “not of these attributes at all.” The

likuteitorah.com/torah-ohr/beshalach/5/
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Alter Rebbe brings it to show that love, an attribute, does
not apply to G-d in Himself.

Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *1pn

IORT YT VAWR IRDY LPT ITRT RYUTC TR TP NORT RS DaR
5y 1750 TNt Ny 027 41p .59 M 1R Pon IRDY ann
970 Y PR 1M ARDPAY (2 2MPNR R”I) 70 1R RMYA KT T
7YRY 237 0P LI¥D 7Y w1 72 DIWwH AXRDAD W 2R X7 R

191 77123 19T 0 'll? anRY nna
Constantinople, 1740 (CC-BY-NC)
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The Zohar teaches that one who loves G-d arouses His love
in return, for “a spirit draws a spirit.” Here it explains how
love below brings love above.

Zohar, Terumah 64:660-66:669-0n:7°0 1MIN M7 1800
©"0IN:"0

Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And the chayos ran and returned, like the appearance of
a flash.” The Alter Rebbe reads the running as female let-
ters and the returning as male letters.
Ezekiel 1:1477:X% 5xpi°
P12 IRIMD 33 RIX NP0M
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will give grass in your field for your cattle.” In the
Shema a person says these words of G-d in the first
person.
Deuteronomy 11:151"0:X” 0727
:0¥W) 072X ANRT32 7703 3%y NN
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will give the rain of your land in its season.” The Alter

J

Rebbe asks how a person can say “I will give,” and an-
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swers that G-dliness has been drawn down.
Deuteronomy 11:1477:X 0127

STYIET AU 34T DROK) WiRYm M Iny2 DY N0 AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1710 WY 2w
The Holy One, blessed be He, sits opposite the one who

studies and studies with him. The Alter Rebbe returns to

this teaching from paragraph 3.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-k:11”> 7127 171°2X %27 Xin
9y YL 932 17300 MR ROR 7819 ON7% 92 9nRa b oK ...
7% 9% ROR 9% 19 N7R 9% 19 MR 0Ny 2IR 913720 DRIYOD vw
ARDNK T2 MWK DRIW? ANKR V7Y 0D MR (207 YY) MR
1897 °11 °19 193 939 0°1D 35w XN 1A 19793 537 "mIp R 0%
17215 2w 77APA MNIN2 PO ANWY KNP 2w 1PN 9 1IN
PR 13 IR RIT 72791 °7 23D 103 IR IROW MY AN R
D71719 1911 19K Dw 01D 197 n (97320 X 0°09n0) 13 19K 1o

0YW (segmentation according to Warsaw 1880) (Public Domain)

9°22 9927 DOWRY

“I have put My words in your mouth, and covered you in
the shadow of My hand.” The Alter Rebbe reads it literally:
through Torah study G-d’s own words are in a person’s
mouth.

Isaiah 51:1610:R"117°yWw°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“You shall teach them to your children and speak in
them.” The Alter Rebbe stresses that it says “in them,” not
“them.”

Deuteronomy 6:7°1:"1 0°727

200 772 NN API2 ANV DI AIT TR 0B
SRPN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav Pappa gives “our Mishnah is a queen” as a mnemonic
for which teachings are in the name of Rav Malkiya. The
Alter Rebbe uses the phrase for the royal authority of the
Mishnah.
Beitzah 28b:14-151"0-77:2 1”5 1132
271 2 — RNAYRY .X?D9M 30 — RIPI PI%INR 112K KDD 10
»3nn .NINDY 1T7PT KPR 21007 XD KNP PN 11I0)
.Di1°2°2 PRI MY 92K 103 12072 7 PP :maw? DTN K KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Talmud teaches that the Sages are called kings, from
the verse “Through me kings reign.” The Alter Rebbe uses
it for the Sages’ authority to rule.
Gittin 62a:1477°:X 270 1°v°)
70 AR? WK LK% DUIXY APP0 oA 910 RTOM 271 RpT 11
TRIPD Cmpmy P MR LRI TUIIR 12T ,AoRpn DIpt3 :AMan?
,0%Pm 1379y RPPY AP MR LAT7237 IR RDR VIR 170997
TR 707070 PR 11207 77 RID APD 1IN 1230 10770y Kupy
131191917 09390 927 :2°N37 1?
William Davidson, Vocalized Aramaic (CC—'BY—NC')

Zohar III, 253b2 ,317 »m
KEHOT'S NOTE
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“And these words which I command you today shall be
upon your heart.” The Alter Rebbe reads anochi, “I,” as
G-d’svery self.
Deuteronomy 6:6:1 0°127
71237779 0¥ 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S2IRW 51 °2AN

The note says the source of this phrase was given there.
KEHOT'S NOTE
X ,X 2797 101
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The closing verse of the Shema. The Alter Rebbe reads the
Exodus it mentions as the going out from limits, so that
Havayah alone is “your G-d.”

Numbers 15:41871:1”0 72712
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I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“It is the way of a man to seek a woman”: the arousal from
above answers the arousal from below.
Kiddushin 2b:8-9'v-11:2°2 1Pv171°p
133 W7 7K MM KR MANT KT 7R K7 TION X
,ONT .23 113 A 2anD - “Wh1 N2WH MR R NIRY 12097
MY YW MITT XY MR Niwy? UK PY 19977 KR MR
R TR K7 TN PRCINR 731 1iwRR A 203 - manyn nivy?
1977 KR WK *2377 ,007 .12R3 11092 A7 "10p - KR MUK 22177
DIINI mI WX RTT ,PIP? AWK DT AT XY PP WK YU
D TI? 20 - ARRE
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The passage there cites this maamar and adds that this
arousal from above, not called forth from below, means
drawings from the level of Atika, and that from there
comes the power and strength for the ascent of the
“horse” of the arousal from below.
KEHOT'S NOTE
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This passage of the maamar is quoted there.
KEHOT'S NOTE
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The Sages taught: “Everything that is on dry land is in the

sea, except the weasel.” The Alter Rebbe uses it for sea and
land as the hidden and revealed forms of the same things.
Chullin 127a:12-1477°-27%:X 173p 1211
SR R IAR ATANM M PIN 0°2 @ w3 wUw 9O 1337 1IN
277 17772 R 27 90K TP 23w 9o IR (2,00 0°9n) TRIp
1°290 W1 RNNW2 RDD 27 AR 2I1W°7 11 1°K wAI7 °92°2 yuvim
27 97K 17 727 YR PIR PIR PR (03,23 371°17°) 1°079RY 190wn
11927 YIW WA 712K XD XDD

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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The note also points to the opening of the maamar “Ve-
hayah mispar” in Likkutei Torah on Bamidbar, on man as
a small world.
Tikkunei Zohar, Tikkun 69 - 100a:6v0 13p°n ™pn
17237 WDXY I IIT) KwPY? KT IPYI K WNT M
192 091y 12 07 PPTR) TS 22T RTI2 RIYRY *D7 3T XNyw3
P2 oK AR T2 PIN 10ROV IPINT W1 127 KO KT ,ingy
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23T
Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
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The Midrash says the Mishkan is equal to the whole world
and to the forming of man, “who is a small world.” The
Alter Rebbe uses it for the parallel between the levels
above and a person’s faculties.
Midrash Tanchuma, Pekudei 3:3-47-2:’3 *71p2 ,RRIMIN WA
19URIY 77027 (3 XD Mnw) 1ron2 oopPR M IR RPRK) ...
ST$D J0p D71y XY DTN NTY TR 87N P2 1D MY
WX 7127 1 .IR12 YR T2 ,inRiY NX X0 102 wATRR K12wD
WITRT 2NN T2 ,1TTE TYIINT IR IRD? ANim 02wn PN
D197 NAYY 3w 72NN MNY 1380 121y 1Y NRI3? K7 T3
X T2 UITRT IO 1Y 38n TG 13N Ay K21 )
... WTRMI N2 K121 .71y NR NXI27
Another explanation of It hath been already (Eccles. 1:10). It
is written: The L-rd by wisdom founded the earth (Prov.
3:19) and also: I have filled him with the spirit of wisdom
(Exod. 31:3). This teaches us that the Tabernacle was equal
both to all the world and to a human embryo, which is a
world in miniature. 5:75, n. 20. How is that so? When the
Holy One, blessed be He, created His world, He did so just as
a child is born to awoman. A child starts ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Near the start of Tikkun 69 the Tikkunei Zohar teaches that
every righteous person has a world of his own: “the body
of a person, which is called a small world.” Like the
Midrash, it is a source for the Alter Rebbe’s “man, who is a
small world.”
Tikkunei Zohar 100a:61:X *p 7171 *1pn
7937 W) MMIAK VIT KEPY? PUNT Y3 X TNT
7192 091y 12 U7 PPTR) PPTS 227 RTI2 RIYRY *D7 3T XNyw2
TPy OX IMAX 73 1IN TOR 0PI IPNNT W1 12T XD KT ingy
RNYYI AP2IT *2IX) ,RIMR KP3732 AP? "NIKY ,X09y? 27INKT
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Tikkunei Zohar - Vocalized (Public Domain)
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“For My thoughts are not your thoughts, nor are your ways
My ways, says G-d.” The Alter Rebbe grants this and still
uses human thought and speech as an analogy.

Isaiah 55:8°m:171 17°yw°
°7 X *977 02371 K21 02 niawn niawnn Ko 2
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For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Tikkunei Zohar, Tikkun 69 - 103a:6;
the passage is shown below.
Tikkunei Zohar, Tikkun 69 - 103a:6v0 1p°n ™pn
DR°IT) AP2 IMART RITID 1P 2IDINT RDID WIPDKY L7 ...
D297 0°2993 103 ITRRN RINY I 1A DYdnm (3 2
07211 2217 (2 X NPP) P2 120R1 NPT X180 PAND 1M LT
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The Tikkunei Zohar says there are many “thoughts,” one
above the other, up to the hidden thought above them all.
The Alter Rebbe brings it for the chain of concealment and
revelation.
Tikkunei Zohar 115a:1°X:X 1”0p 717 *1pn
N RPY INRPT YWY PRX MR 1IN O RN LTI 227 08
DTN 1387 10K °R727,72W0R ™ ,7019M K21 1iNK R 7K ,1PR90
PPROX XP¥? XYY 12w » 1Py 03 X PIKT 100K ,23m
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Tikkunei Zohar - Vocalized (Public Domain)
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“For one higher than the high watches, and there are high-
er ones over them.” The Tikkunei Zohar there quotes this
verse for the many levels of thought, and the Alter Rebbe
uses it for the chain of levels.

Ecclesiastes 5:7°1:’1 nomp

>3 YRNT72Y ARNRTOR ATRI AXIA PR LRYR P U pYyDN
DP9y 077N MY 723 Py 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage in Va’eschanan explains hishtalshelus as a
chain whose rings hold one another, light and light of
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light, from intellect to emotions to thought and speech;
the note also points to Likkutei Torah, Berachah 98b.
KEHOT'S NOTE
.T2°Y 11972 13NNRY 17K .2 ,0% 1592 K ,2° 1INNRY n”ﬁp‘? il

T9N° 0190 199 N e KD qwn s

“Even darkness is not dark for You, and night shines like
day; darkness and light are alike.” The Alter Rebbe brings
it for G-d’s essence, before which concealment and revela-
tion are the same.

Psalms 139:1227°:07%p 0°7°1n
:7IRD 129N PR? 0I°D 1777 R UKD qYnTo)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

81

82

5392 192y° 7712 wath a0 en
“He turned the sea into dry land; they passed through the

river on foot; there we rejoiced in Him.” The Alter Rebbe
reads the turning of sea into land as the hidden becoming
revealed.
Psalms 66:6":170 0°2°11n
A27MRI 0¥ 211217282 172 Nw? 02 7]
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You split the sea before them, and they passed through
the midst of the sea on dry land.” The Alter Rebbe stresses
“on dry land” within the sea itself.
Nehemiah 9:11x7:’0 1°am1
RI2WN DIPRTINNY Y22 03177IN2 MY DIPID? Nyp2 oM
1071y 0773 128" nPi%na
And Thou didst divide the sea before them, so that they went
through the midst of the sea on the dry land; and their pur-

suers Thou didst cast into the depths, as a stone into the
mighty waters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

N7, 0
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“There we rejoiced in Him”: the psalm’s rejoicing at the
Sea, read here as joy in G-d’s very essence.

Psalms 66:61:1°0 0°7°11n
A2°7Rip3 DY 313 13 V733 MUY ) 797
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He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Because you did not serve Havayah your G-d with joy and
gladness of heart, out of the abundance of everything.”
The Alter Rebbe reads “the abundance of everything” as
the chain of worlds, and the joy of a mitzvah as above it.

Deuteronomy 28:471"1:1”2 0°727
:99 390 227 202 IoR2 PRPR AR NT2YRD YR Nnn

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R ,no 0”27

M Pw e ban

The note points to the first discourse beginning “Tze’enah
ure’enah” in Likkutei Torah on Shir HaShirim for a fur-
ther discussion of the joy of a mitzvah.
KEHOT'S NOTE
JWRAT WIT 739K TR 77T WUAR 07IPD R
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“You shall rejoice before Havayah your G-d in all your un-
dertakings.” The Alter Rebbe reads “before Havayah” as
the level that the joy of a mitzvah reaches.

Deuteronomy 12:18n7°:2> 0°127
AR 12 PROK 7 02 YR 0ipn32 1POKRA PP0R N 21090R 3

AT 2w 252
but thou shalt eat them before the L-RD thy G-d in the place
which the L-RD thy G-d shall choose, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite that is within thy gates; and thou shalt rejoice
before the L-RD thy G-d in all that thou puttest thy hand
unto.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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N2PRT O°MaR 1R 11 Msn nrRaT
The Tikkunei Zohar links the blessing “Who has sanctified

us” with the 248 commandments and speaks of “every
limb of the King.” The Alter Rebbe uses it for the mitzvos
as the King’s limbs.

Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n tpn

IMORT RINT RWOR TANER WPRT ,RDPYINNRT RTINY RT 1120 79N

APy ISR PUTS V27 L1UWR CIPRT RIPRT RO LWURD
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RIX) YR KX TR WK TIIA 7Y TWAK KT DI ToTAn
87T 1PN 01 73 WD KT ANAN KOPIY Py K0 Y a0
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RIXT KIPOR YT 10X T3 My

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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Elijah’s prayer in the Tikkunei Zohar (Patach Eliyahu) pic-
tures the Sefiros as a body: “Chesed is the right arm,
Gevurah is the left arm, Tiferes the body.” The Alter Rebbe
uses this picture for the mitzvos as the King’s limbs.
Tikkunei Zohar 17a:16-171°-1"0:X 1> 9117 °1pnN
LRORPW RYINT 7123 .R1PMY RYIIT TOM LRT RNPN2 RMIPNKI
N°92 MR REIAT R0 TI0M PP 1°90 T 1X1 .XDI) NIRAN
72WNN AR T30 RMA LD 1P 97w 17N LD nohn LwTp
7% IINDAT* 2°N3 170 TPRR DY L17an 250 121 XD 102 a0n

APPOR
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N7 MAR

19X%° DX W21 7122 AN

Ben Zoma teaches, “Who is mighty? One who conquers his
inclination.” The Alter Rebbe uses it for the mitzvos of re-
straint, which draw G-d down through Gevurah.

Pirkei Avot 4:1°X:"7 MR miwn
(v°p ©°27N) MRIY ,0TR Pon THIPE 00 PR ,INIR KR 72
nY W37 1923 0PN P AP TITY 02 CRPawn TTezn Pan
79%n iMN2 Pwm 932 oBR 77X 230 (v VPwn) MRy N
*2 992 Y03 (NP D°2MN) MY ,iPPN2 MRl 1wy PR Y
.27 0PIy 97 230) .M 09iY2 ,3UR 9P 290) 3WR PIRN
720K 7207 *3 (2 R PRIMW) MR ,NI120 DX 720070 , 7290 TP
PR 1

Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-
derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit
of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The psalm’s words about the Sea, “there we rejoiced in
Him,” read here as joy in G-d’s very essence, revealed
there by an arousal from above.
Psalms 66:61:170 0°2°1n
{37t DY P32 113Y° 032 MY 07 797
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

B9 M1Y> 9197 N7STYNNR X 9D
The note quotes the point made there: the practical
mitzvos are very lofty in their inner dimension and root,
though clothed in many garments through the chain of
worlds.
KEHOT'S NOTE
Toyn PYNY M23T O NPwYRn MISHT PP 00 R L,0 MTIN pa yh oy
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At the Sea G-d said to Moshe, “Why do you cry out to Me?
Speak to the children of Israel, and let them travel.” The
Alter Rebbe reads it to mean that the salvation here did
not depend on prayer from below.
Exodus 14:157°0: 7 minw
Y07 PRILIT1270K 127 VR PYEATIN YNTOX 1 MR
And the L-RD said unto Moses: ‘Wherefore criest thou unto

Me? speak unto the children of Israel, that they go forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Beshalach explains “Why do you cry out to
Me?”: the matter depends on Atika. The Alter Rebbe iden-
tifies Atika here with the Essence of the Emanator, which
no arousal from below can reach.
Zohar I1, 48ax ,nn 27m
KEHOT'S NOTE
X, 2701 a0, nhwa
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Moshe tells the people, “G-d will fight for you, and you

shall be silent.” The salvation at the Sea came from above,
without their own doing.
Exodus 14:1477:7" mnw
:MYINA 0NX) 097 oN?? Havayah
The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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