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“Then Moshe and the Children of Israel sang this song to G-d, and they spoke, saying: ‘I will sing to
G-d, for He is exalted, exalted; the horse and its rider He cast into the sea.’”
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Now, [we need] to understand the matter of the splitting of the Sea of Reeds. And also: surely, by the

route of the Children of Israel from Egypt to the Land of Israel, they had no route by way of the sea;

it was only that G-d commanded, “that they turn back and encamp,” etc.
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(And also, they did not cross the sea from one side to the other; rather, on the very side where they

went down, on that same side they came up.) As for the reason, it is written, “And Egypt shall know

that I am G-d.”
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But this needs to be understood, for it is written, “The waters covered their foes; not one of them

was left.” Rather, the explanation is that there is an “Egypt” in every person and at every time.
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That is why [our Sages] said, “In every generation a person is obliged to see himself as though he

himself had come out of Egypt,” and it is written, “So that you remember the day you came out of

the land of Egypt all the days of your life.”
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And it is found in the Tosefta that one must also remember the splitting of the Sea of Reeds. The ex-
planation is that our Sages, of blessed memory, said, “The world stands on three things:
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on the Torah, on the service (avodah), and on acts of kindness (gemilus chasadim).” “The service”
is none other than the offerings, for the fire from Above would come down upon the altar, “a lion

consuming the offerings.”
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And since the Holy Temple was destroyed, [the Sages] instituted prayer corresponding to the offer-
ings: that is, to give over one’s animal soul so that it be absorbed into the fire from Above, the level

of “great love” (ahavah rabbah), which comes from Above, and an arousal from above, etc.
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Now, to understand how it is alluded to in prayer that the level of the fire from Above comes down:
the explanation is this, that [the Sages] instituted in the Shemoneh Esreh that all the blessings be

said [with the words] “Blessed are You,” etc.
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It is in the manner of what is written, “Blessed is G-d, the G-d of Israel, from the world unto the
world”: that is, from the hidden world (alma d’iskasya) to the revealed world (alma d’isgalya),
meaning from the level of the light that encompasses all worlds (sovev kol almin) to the light that
fills all worlds (memalei kol almin), for Havayah is Elokim. And when one binds one’s animal soul
to the One G-d,
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then the level of the fire from Above, from the level of the light that encompasses all worlds, also
rests and is revealed in one’s soul. And this is [the meaning of| “Blessed” (baruch): it is a term for
drawing down from concealment into revelation, so that it be at the level of “You,” in direct

address.
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The explanation of the matter: our Sages, of blessed memory, said, “Whatever there is on dry land,
there is in the sea.” “Sea” is the level of the hidden world (alma d’iskasya), and “dry land” is the
level of the revealed world (alma d’isgalya).
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Now, the difference between dry land and sea in physical terms is that the creatures in the sea are
not visible on the outside, for the sea covers them;
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and also, their life-force and existence are specifically within the sea, and they cannot live on dry
land, for they die at once. That is not so with the creatures on dry land: “the earth brings forth its

growth” and produces fruit above [the ground].
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And although they draw their nourishment from it, they appear as though they were an existence

(yesh), a thing unto themselves; and all the more so the other creatures, which have “a living soul

after its kind.” In the same way one can understand the difference above, in the spiritual realm: the

difference between the hidden world and the revealed world.
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For “from my flesh I behold” that the soul has intellect and emotive attributes (middos): the intel-
lect divides into three and the emotive attributes into seven, and over them are three garments,
thought, speech and action.
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These too divide into many particulars, and taken together they are five levels, intellect, emotive
attributes, and thought, speech and action, corresponding to Nefesh, Ruach, Neshamah, Chayah
and Yechidah. And [there are] many kinds of rungs, “one higher than the high,”
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“and higher ones above them”: all of them are within the levels of Nefesh, Ruach, Neshamah,

Chayah and Yechidah. Each one has a level of its own that the other does not have: there is one who

serves [G-d] at the level and rung of the soul’s expiry (kelos hanefesh), etc.

0oR7IY RODANRT KMy naa R W2 R MY MAATRY °N2a 712 w° Y712 ¥7Ha Anwan 1)
219732 D979 MIATTRN

So too, the soul on its own in Gan Eden has many different levels and rungs. But some of them are

at the level of the revealed world, where the rungs appear openly as separate from one another.
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And some of them are [of] the hidden world: they are nullified in their very existence within their
source, which is the level of the light that encompasses all worlds (sovev kol almin), where “all be-
fore Him is considered as nothing.” From this level was the rung of Moshe our teacher, peace be

upon him,
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as it is said of him, “for from the water I drew him out”: from the level of “sea,” the hidden world.
Therefore he was “heavy of mouth”: the level of speech and revelation was withheld from him, be-
cause he had an advantage and superiority in the level and rung of utter self-nullification (bittul) of

[his very] existence, as it is written, “And what are we?” etc.
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And this is the meaning of the blessing “Blessed are You,” etc., “from the world unto the world”:
that the level of the hidden world and the level of the light that encompasses all worlds, which is the
level of the nullification in which “all before Him is considered as nothing,” be drawn down openly

into the revealed world as well, “and all flesh shall see,” etc.
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However, every [form of| blessing and drawing down from above to below is the level and rung of

the service of the Kohen. But as for the service of the Levites, a different quality was in them: it is

from below to above,
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as it is written, “And the Levite, he (hu) shall serve”: the level of his service is in the level of the

hidden world, so that the level and rung of the revealed world should not be seen as a level and

rung at all, and should take up no room at all,
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as it is written, “You are He, G-d, alone,” etc.: He is not within the category of worlds at all, neither
in the category of “filling” (memalei) nor in the category of “encompassing” (sovev). For this rea-
son their service was with song and hymn, with melody (niggun).

T8 O MIYIAN WO 191 RPY MIYIINT M19%3 2191 W MPYDNT P12 1PRY XA 11437 171y 0
L3971 719%3 MIYNN TIYIINT Y1901 2101 KPR MWTNNM Pow 21w anky

For the nature of melody is that there is nothing in it but the soul’s being stirred, because of the ex-
pression of the movements [of the tune], not because there is, in those movements in themselves,
any intellect or novelty; rather, through the expression of the movement, the expression of the

heart is aroused.
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Therefore, even with an old melody there is arousal and stirring, because of the expression of the
movement in it. Such is the service of the Levite in song: to be the level of the soul’s being stirred

of itself, and not through comprehension, giving birth [to feeling] from one’s understanding, etc.,
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since his service is in the level of “He” (Hu), the level of “You are He, G-d, alone,” etc., Whom no
thought can grasp at all,
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rather, [it is] the stirring of the heart’s desire (re’usa d’liba), so that it touch the soul, the point of

the heart, and not be merely at the level of something that encompasses (makif).
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In the same way, Pesukei deZimra were instituted before the reading of the Shema, and that is why

they are called Pesukei deZimra (“verses of song”): for they are something like the level of melody,
which is only an expansion of speech

TPIRWD DPRWN T DYANCY 1wal 127 227507 22001 9277 wNeD 712 NEdINa 123917 IR

LIRAN TATIAY AT PRI 1A 7921212 1T PR 1225 J'l'f'lPJ’? Y211 11°R7 D°P1087

and an explanation of the matter with added explanation, to set out the matter well, so as to set
one’s heart and soul aflame, that one be stirred by it. But when one says the verses and it does not
touch the point of one’s heart, that is not the level of song and melody, and that is not complete

service.
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And this is [the meaning of] “I will sing to G-d, for He is exalted, exalted.” That is: the level of “Iwill

sing” is because He is “exalted” above “exalted.” And “exalted” is the level of the light that encom-
passes all worlds (sovev kol almin), where “all before Him is considered as nothing.”
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And “exalted” over “exalted” is He, may He be blessed, in His very Self and glory: the Infinite One
(Ein Sof), blessed be He, Himself, Whom no thought can grasp at all, the level of “You are He, G-d,

alone,” etc. “We cannot compare His holiness to Him.”
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That is: even His holiness, that He is holy and set apart, etc., we cannot compare to Him, because

He is not within the category of worlds at all.
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Therefore, “the horse and its rider He cast into the sea.” For it is written, “When You ride upon

Your horses, Your chariots are salvation.” The explanation of this: the letters are called “horses,”

for just as a horse is nullified (batel) before its rider, and the rider directs it,
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so the letters of one’s speech are nullified before the intellect, and the intellect directs it: “wherev-
er it wishes, it turns it.” Yet nevertheless the horse has a superior advantage: it can carry the rider

to a place where the rider cannot go.
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So too, the letters of speech have an advantage and superiority: they can lift the intellect to a very
exalted level, which the intellect cannot attain by its own reasoning, as one sees from experience
that through speech an added flow of insight comes into one’s intellect.
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And so it is with the soul of a person who speaks in prayer: although speech is merely [one of] the

garments of the soul and bears no comparison at all to the essence of the soul itself, only a glim-

mer of which spreads forth to become intellect and emotive attributes (middos), etc.,
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nevertheless, from the level of speech an encompassing light (or makif) is made for the soul, which
encompasses it from its head to its foot, so that it be “bound up in the bond of life with G-d”
Himself, etc., as is written in Likkutei Amarim: something the soul had no power [to reach] on its

own.
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Now, it is written, “Not in the strength of the horse does He desire, nor in the legs of a man does He

take pleasure; G-d takes pleasure in those who fear Him,” etc.
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For the letters, which are the level of “horses,” are the level of gevuros (powers of might), as in

“and they shall speak of Your might,” “and they shall declare Your mighty acts,” “to make known to

the sons of man His mighty acts”:
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they are the level of the many contractions (tzimtzumim) and screens, of kinds upon different

kinds, so that higher and lower worlds may come into being; for in truth these are “His mighty

acts,” etc.,
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for “all before Him is considered as nothing,” and He “sees and looks to the end of all
generations,” and “calls the generations from the beginning,” and with one thought He created the

world, etc., as is explained elsewhere.
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And this is [the meaning of] “There is (yesh) one who acquires his world in a single hour.” That is:
all the delights of created beings, whatever can be drawn down to a created being that has limits, so
that it receives delight from it, even spiritual delight and the higher Gan Eden, are called the level

of yesh (“something™). As it is written, “to bequeath yesh to those who love Me.”
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Now, this level of yesh “acquires its world” when it is included in the level of “one hour,” which is
the level of the “one thought” with which, etc., He created the world.
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And this is [the meaning of] “Not in the strength of the horse does He desire”: G-d’s desire does not

shine in the gevuros and contractions, the level of the letters, by themselves, for “one who says, ‘I

9

have nothing but Torah,’” etc.
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Likewise, “nor in the legs of a man,” which grip the “horses”: that is, the knowledge (daas) and

thought that are needed only for speech and action. In this, G-d’s desire and will do not shine so
much.
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Rather, “G-d takes pleasure,” His desire and will shining in their inner dimension (pnimiyus), “in
those who fear Him”: that is, one who is in a state of self-nullification (bittul), as Moshe our teacher,
peace be upon him, said, “And what are we?” And this comes from the soul’s being stirred before

His very Essence and Being, may He be blessed.
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And this is [the meaning of] “those who hope for His kindness.” That is: they do not have love on

their own account, such that their yearning to cleave to Him, may He be blessed, would be only to

quench their thirst;
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rather, [they long]| that His kindness be drawn down, an everlasting kindness, from world unto
world, and they hope for it to descend and be drawn down from Above, and not because the matter

concerns themselves.
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And this is [the meaning of] “the horse and its rider He cast (ramah) into the sea.” That is: the level
of the letters of speech and thought, the source of the revealed world, which are none other than
the level of the contractions and His gevuros, He raised high (ramah) and lifted up to the level of
“sea,” which is the hidden world.
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This is because “He is exalted, exalted”: for “You are He, G-d, alone”; “all before Him is considered
as nothing”; before Him “darkness and light are alike,” for the hidden world and the revealed world

are equal.
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Therefore “He turned the sea into dry land,” and this is [the meaning of] “they passed through the
river on foot; there we rejoiced in Him”: that is, in His very Essence and Being, as it were. But be-

9

cause at this level even “the enemy said, ‘I will pursue,’” etc.:
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that is, the idolaters too want to draw their nourishment and their hold from there, since before
Him, may He be blessed, “darkness and light are alike,” and “the horse and its rider He raised high
(ramah) into the sea.” For this reason it says, “His eyes keep watch on the nations; the rebellious
shall not be raised up, Selah”: for the idolaters do not have this elevation;
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rather, “the waters covered their foes,” and from this very level they have nothing but descent, for

“G-d is high above all nations,” and this is the cause of their downfall.
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But “the Children of Israel walked on dry land in the midst of the sea, for the waters were a wall for

them on their right and on their left.” That is: our Sages, of blessed memory, said, “The world

stands on three things: on the Torah, on the service (avodah), and on acts of kindness (gemilus

chasadim).”

Q7 MIXNT YW PMRNR2 IWTP WX D7NIR '131?1 Tawnna 1Y SRAWN RE 1713’12 NI
0ooynn

This is the level of right and left. And “Israel arose in [G-d’s] thought”; therefore we say, “Who has

sanctified us with His commandments,” for through the mitzvos they are elevated
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into the supernal holiness, from which is the root of their souls; and “spirit brings spirit and draws
down spirit.” Therefore, for them, “the horse and its rider He raised high (ramah) into the sea,”
and they “walked on dry land,” which is not so with “the rebellious,” who “shall not be raised up,”

etc., as said above.
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