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“And it came to pass, when
Pharaoh sent the people away”

The exile is a sowing: as a seed rots in the earth before it grows,
the Jewish people in exile raise the divine sparks hidden in the
world, and the light that comes out of that darkness brings more
light and joy than revealed light can. That joy must be reached by
the long way, through self-reckoning and the yoke of Heaven, not

by the short road of unbounded joy.
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THE BIG IDEA

The exile is a sowing: as a seed rots in the earth before it grows, the Jewish people
in exile raise the divine sparks hidden in the world, and the light that comes out of
that darkness brings more light and joy than revealed light can. That joy must be
reached by the long way, through self-reckoning and the yoke of Heaven, not by the
short road of unbounded joy.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The prophet says G-d “sows” Israel in exile, and the Sages say one sows a little to harvest much. G-d
wants His G-dliness revealed below as above, and He brings this about through the Jewish people. A
light higher than the Torah fell into the kelipos in the breaking of the vessels. Through “forbearance
and abundant kindness,” above the tzimtzum, the nations draw their life from it, hidden and without
measure, while holiness receives revealed light in measured form, through the Sefiros, the Torah and
the mitzvos. In exile the Jewish people raise the fallen sparks, through honest work and mitzvos done
with physical things, and light that comes out of darkness brings added light and joy: this is teshuvah
and self-sacrifice. As a seed rots before it sprouts, this needs a broken heart, as in the midnight lament.
Pharaoh “sent forth” Israel like branches bearing fruit, but G-d did not lead them by the open road of
the Philistines, unbounded joy that is near to a fall. He led them through the wilderness to Yam Suf: bit-
terness and self-reckoning, then the yoke of Heaven, leading to true joy and to Canaan, submission be-
fore the One G-d.

OUTLINE

1 The sowing of Israel 1m-2

Exile is G-d’s sowing of His produce, the Jewish people, so that His G-dliness will be revealed below as it is

above. Like a seed, they grow only after rotting and being nullified before the power of growth.

2 Light hidden in the husk 13-7

The light within the kelipos fell from a source higher than the Torah. Through “forbearance and abundant
kindness” above the tzimtzum the nations receive hidden, unmeasured life, while holiness receives re-
vealed light in measure, through the Sefiros, the Torah and the mitzvos: Yaakov “the small.”
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Raising the sparks 18-10
With the Shechinah in exile, the Jewish people raise the fallen sparks through honest livelihood and
mitzvos. Turning the darkness of “Esav’s garments” into light is teshuvah and self-sacrifice, and it brings

Israel near to G-d’s very essence.

A broken heart at midnight m

As the seed rots before it grows, light and joy need a broken heart: Tikkun Chatzos, bitterness over the exile
of the divine spark, followed by Torah study with joy.

Rabbi Akiva’s laughter 112

The flow to the idolaters passes over the will, from above it; those who do His will draw through the will’s
channel. In the time to come the light from above the will, now hidden in the fall, will be revealed as well,

with added light and joy.

6 Pharaoh sends forth the people

13

Pharaoh, the back side of the supernal will, “sent forth” Israel like branches and fruit: their exile raised the

sparks and made their salvation grow.

7 Not by the way of the Philistines

114-16

Pelishtim, unbounded openness, exists in holiness as boundless joy and in kelipah as frivolity. Coming at
once to joy is near to a fall, so G-d led the people through the wilderness to Yam Suf: the yoke of Heaven

and the Oral Torah, with awe before love.

8 The way to Canaan

117-18

First removing the evil within, the wilderness of self-reckoning and bitterness; then the yoke of Heaven

through the tallis, the mitzvos and Torah study, which leads to true joy and to Canaan, submission before

the One G-d.

KEY CONCEPTS

Sowing 1y°t

The exile as G-d’s sowing of the Jewish people: what is
buried in the earth rots and is nullified, and through the
power of growth it comes back multiplied.

Kelipah (husk) n2°%p

The husk that covers the fruit and can look like the fruit it-
self: the forces of concealment, which hide the divine light
within them and seem to exist on their own.

The breaking of the vessels 0°757 n7°aw

The shattering of the primordial world of Tohu, whose
sparks of very high light fell into the kelipos. The service
of the Jewish people raises them.

Forbearance and abundant kindness 7011 277 0% 77X
The divine flow from above the tzimtzum, which gives
without measure even where holiness is hidden; the na-
tions draw their life from it.
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Will and channel 7112 /7139

G-d’s will, whose letters also spell tzinor, “channel”: the
ordered, measured flow of life according to the Torah, be-
low the level that is above the will.

Light out of darkness w1 17 X277 I8

The added light and joy that come when darkness itself is
turned into light, greater than light given by orderly
revelation.

Pelishtim o°nwoa

From mefulash, “open through”: unbounded openness. In
holiness it is boundless joy in G-d; in kelipah it is frivolous,
unrestrained joy.

Yam Suf 710 0°

Chochmah and “the end of all levels”: the Oral Torah and
the acceptance of the yoke of Heaven, the gate to true joy.



Canaan 711y1577 /1910
From hachna’ah, “submission”: nullification before the
One G-d, a higher level than the joy of the Philistines.
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SECTION 1 - 1-2

The sowing of Israel
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“And it came to pass, when Pharaoh sent the people away, that G-d did not lead them by the way of
the land of the Philistines,” etc. Now, concerning the Jewish people in the exile of Egypt it is writ-
ten, “And I will sow her for Me in the land,” and our Sages, of blessed memory, said: one who sows
a kor brings out many kors, etc. [We need] to understand the matter of the sowing, and of the in-
crease and multiplication that came about from the exile.
The maamar opens with the verse of the Exodus: when Pharaoh let the people go, G-d did not take them by
the short road through the land of the Philistines. Before explaining it, the Alter Rebbe turns to Hosea’s im-

age of G-d “sowing” Israel, and to the Sages’ comment that one sows a kor (a large dry measure) only to har-

vest many kors. The question is what this “sowing” in exile is, and what increase it brings.
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Now, it is written, “Israel is holy to G-d, the first of His produce (tevu’asoh)”: tevu’aso, “His pro-
duce,” specifically, for the Jewish people are called G-d’s produce. It is, by way of analogy, like a

person who sows grain for the sake of the increase that will sprout.

Jeremiah calls Israel “the first of His produce.” The word is spelled tevu’asoh, with a final heh, but it means
tevu’aso, “His produce,” and the Alter Rebbe stresses this: the Jewish people are G-d’s own crop. A farmer

sows grain not to lose it but for the larger yield that will grow from it.
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So too, when G-d wills that the revelation of His G-dliness in the world be increased and multiplied,
and that “the glory of G-d fill the whole earth,” and “the glory of G-d shall be revealed, and all flesh

shall see,” etc.,

G-d’s aim is that the revelation of His G-dliness grow ever greater in the world, as the verses promise that His
glory will fill the whole earth and be seen by all flesh. This sentence continues into the next part, which says

how He brings it about.
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He sows the Jewish people, who are His produce, and through whom His glory will be revealed with
multiplication and increase. This is [the meaning of] “Blessed is G-d, the G-d of Israel, from the

world to the world”:

To this end G-d “sows” the Jewish people, His crop, so that through them His glory will be revealed in ever
greater measure. The Alter Rebbe finds this in the verse “Blessed is G-d, the G-d of Israel, from the world to
the world,” which he explains in the next part.
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that is, in order for blessing and an added abundance in the revelation of His G-dliness to be drawn
down from the hidden world (alma de’iskasya) to the revealed world (alma de’isgalya), it is through
the Jewish people. Therefore He is called “G-d, the G-d of Israel,” for through this

“Blessed” is read as blessing in the sense of increase drawn down: more revelation of G-dliness is brought
from the hidden world, the concealed level of G-dliness, to the revealed world. This comes about through the
Jewish people, which is why G-d is called specifically “the G-d of Israel.”
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there comes to be an abundant revelation of His G-dliness below as above. And just as it is written
of above, “and the host of heaven bow down to You,” because they are nullified out of existence by

the revelation of G-d’s light that they apprehend, so

Through Israel, G-dliness comes to be revealed below just as it is above. The heavenly hosts “bow down” to

G-d because they perceive His light and are utterly nullified before it; their bowing is that nullification.
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of the time to come it is written, “for eye to eye they shall see,” etc., and it is written, “And they
shall enter the caves of the rocks and the hollows of the earth, for fear of G-d,” etc., as in the say-
ing, “Every knee shall bow to You,” etc.,

In the time to come the same will happen below: G-dliness will be seen openly, “eye to eye,” and people will

hide in caves for fear of G-d. Phrases from the prayers, such as “every knee shall bow to You,” describe this
universal submission.

likuteitorah.com/torah-ohr/beshalach/1/ 6



TORAH OHR - PARSHAS BESHALACH - MAAMAR 1 QPR OM KDY Ay AR YN 1hwa ...

MIDAM 1A12 AR YU POY RO T 7129 39T 9YR PRAWOD 07T 10 19197 131 77IED)

XIw
and “Before You they shall kneel and fall,” etc. And what brings the Jewish people to this great dis-
tinction and level is the work of sowing in the earth during the time of exile, which is,

A second phrase from the prayers adds “Before You they shall kneel and fall.” What brings the Jewish people
to this great level, in which G-dliness is revealed below as above, is their being “sown in the earth” during
the exile.
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by way of analogy, like sowing a single seed, which brings forth much, or like planting a single pit,
from which awhole tree with many branches grows,

Exile is compared to sowing: one seed brings forth much, and one pit grows into a whole tree with many

branches. What goes into the ground is small; what comes out of it is many times greater.
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as it is written, “And I planted you a choice vine (sorek),” etc., which is a shoot of avine, in order to
grow a whole vine; and as our Sages said on the verse “and behold, a vine was before me,” that the
Jewish people are likened to avine, etc.

Jeremiah’s “I planted you a choice vine (sorek)” is explained as a vine shoot planted to grow a whole vine.

The Sages read the vine in the butler’s dream, “behold, a vine was before me,” as Israel; the Jewish people

are a planting meant to grow and multiply.

2P PPYIATY N3P N QWM PR DY YT 17050 DI YOI YO Swna s fam
X7 99 NDOINT 1293 MORMY DTanw X RITT AMIZN 1Y PIRD MWK MR 1 235 D13y 1001
DRI W YT 1y

Now, as in the analogy of sowing and planting mentioned above — where the seed is covered in the
soil of the earth and from there it grows, because the seed rots, decays and is nullified before the
power of growth that is in the earth, and that power of growth is what makes it grow and sprout with
multiplication and increase — so is the matter of the sowing of the Jewish people.

The analogy is spelled out. A seed sprouts only after it rots in the soil and is nullified before the earth’s pow-

er of growth, and it is that power, not the seed itself, that produces the multiplied yield. The “sowing” of the
Jewish people in exile works the same way, as the following paragraphs explain.
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SECTION 2 - 13-7

Light hidden in the husk
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The explanation of this matter: it is known that kelipah (the husk) precedes the fruit, as it is written,
“And these are the kings who reigned in the land of Edom before any king reigned over the chil-
dren of Israel.” Not that the husk itself, G-d forbid, precedes the fruit;

The explanation begins with a known principle: the husk (kelipah) comes before the fruit, just as the kings of

Edom, Esav’s descendants, reigned before any king of Israel. The Alter Rebbe at once qualifies it: the husk it-
self does not truly come first.
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rather, the light and life-force that is clothed within them in a state of exile and fall, having fallen
there in the breaking of the vessels, as is known to those who know the hidden wisdom —

What “comes first” is the light and life-force hidden inside the husks. It fell into them, into exile, in the
breaking of the vessels, the Kabbalistic teaching that the primordial world of Tohu, whose lights were too in-
tense for their vessels, shattered and its sparks fell into the lower realms. “Those who know the hidden wis-
dom” are the masters of Kabbalah.
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it fell there from high levels and very, very supernal heights, far, far above the level of the World to
Come and of the Jewish people, whose souls are rooted in the holy attributes (middos), and of the
Torah, which issues from Chochmah (wisdom), which is called the level of “action” (asiyah), and
these are the performance of the mitzvos, etc.

That fallen light comes from very lofty levels, higher than the World to Come, higher than the root of Jewish
souls in the holy attributes, and higher than the Torah, which issues from Chochmah. Compared with that

source, the Torah and the souls are called “action,” the performance of the mitzvos.
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The explanation of the matter: we learned in the Mishnah, “There were ten generations from Adam
to Noach,” etc., “and ten generations from Noach to Avraham,” etc., “to make known how great is

His forbearance (erech apayim), for all the generations kept provoking Him,” etc.

The Mishnah in Avos counts ten generations from Adam to Noach and ten from Noach to Avraham, to show
how great G-d’s forbearance is: every generation angered Him, yet He went on sustaining them. The Alter
Rebbe uses this to explain how life reaches those who oppose G-d.
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This means: the fact that all the idolaters receive the bounty and life-force of this world from the
holiness of the Holy One, blessed be He — as it is written, “and You give life to them all” — is from

the level of “forbearance and abundant kindness”; that is, because He, blessed be He,

The idolaters too receive their life and the bounty of this world from G-d’s holiness, as the verse says, “You
give life to them all.” It comes from the divine attribute of “forbearance and abundant kindness,” which
gives even where it is not deserved.
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is all-powerful, and gives life and bestows in the manner of abundant kindness even in a place that

covers and conceals His holiness, blessed be He; and they call Him “the G-d of the gods,” etc.

Because G-d is all-powerful, His abundant kindness gives life even to a place that covers and conceals His
holiness. Even so, the Gemara records that the nations call Him “the G-d of the gods,” acknowledging Him
as the source above their own powers.
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Therefore they have wealth and honor not according to reckoning, deed and knowledge, for their
nurture is from the divine life-force that fell into the kelipos (husks) in the breaking of the vessels,
as is known to those who know the hidden wisdom.

Because their life comes from “abundant kindness,” the nations can have wealth and honor that follow no

reckoning of deeds or knowledge. Their nurture is the divine life-force that fell into the kelipos in the break-
ing of the vessels.
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It is hidden and covered among them — “and from the wicked their light is withheld” — for it does
not shine among them openly, but only in doubled and redoubled darkness, to the point that they
deny G-d: “The fool has said in his heart, ‘There is no G-d’”; and they appear to be an independent
existence, a thing unto itself.

Among them this light is hidden, as the verse in Job says, “from the wicked their light is withheld.” It shines

only through doubled darkness, so that they can deny G-d altogether, like the fool of the psalm, and seem to
themselves to be independent beings.
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This is not so on the side of holiness: they receive life-force from the revelation of the light of G-d’s
countenance, and it is revealed through the descent of the order of levels in the chain of descend-
ing worlds (hishtalshelus), in the ten holy Sefiros, which are His attributes (middos), blessed be He,
which are vessels for drawing down the revelation of His G-dliness, blessed be He.

On the side of holiness it is different: life comes from the revealed light of G-d’s countenance, drawn down

in order, level after level, through the ten Sefiros. These are G-d’s middos, “attributes” and also “measures”:

vessels that give the revelation a measured form.
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So too, the Torah has a measure, as it is written, “Its measure (middah) is longer than the earth”:
middah with a mappik in the heh, meaning “its measure”; that is, it has a measure, which is the
measure of the level of His instrument of craftsmanship, blessed be He, only that it is “longer than
the earth,” etc. Therefore it is written, “If you walk in My statutes,” etc.
The Torah too has a measure, as the verse in Job says, “Its measure is longer than the earth”: the dotted heh
(mappik) makes middah mean “its measure,” so the Torah has a measure, though a vast one, the measure of

G-d’s “instrument of craftsmanship.” Hence “If you walk in My statutes”: on the side of holiness, blessing
follows the measure of the Torah.
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Therefore Yaakov is called “the small one” (hakatan), for he is the level of the smallness and tz-
imtzum (contraction) of His G-dliness, blessed be He, to be revealed according to His attributes
(middos) through the light of the Torah and the mitzvos, such that His supreme will is that if
Reuven claims thus, etc., the ruling shall be thus.

This is why Yaakov is called “the small one” (katan): he stands for the smallness and contraction of

G-dliness, so that it can be revealed in measured form through the Torah and the mitzvos. In Torah law

G-d’s supreme will takes the form of specific rulings: if Reuven claims thus, the verdict is thus.
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So too, in this way, the other mitzvos, [such as] tzitzis and tefillin: the revelation of His G-dliness
and will, blessed be He, is a level of tzimtzum (contraction), for in His essence and being, blessed
be He, the level of will does not apply at all, since He is far, far above the level of will and is called
the Master of the will. Of this it is said,

So too with mitzvos such as tzitzis and tefillin: they reveal G-d’s will, and will itself is already a contraction.

In His essence G-d is above will altogether; He is called “the Master of the will,” the One Who has a will
rather than being defined by it.
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“Behold, the heavens and the heavens of heavens cannot contain You.” This means: even as a ves-
sel within a vessel, to receive life-force from the holiness of the Holy One, blessed be He, at the lev-
el that precedes the tzimtzum, so that it would be in a revealed manner, through the descent of the
order of levels in the chain of descending worlds (hishtalshelus).

Shlomo’s words, “the heavens and the heavens of heavens cannot contain You,” are read to mean that no ves-

sel can receive the light as it is before the tzimtzum in an orderly, revealed way, not even as a vessel within a
vessel. Revealed light reaches the worlds only after contraction.
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This is not so with the level of “And these are the kings,” etc., which receives life-force from the ho-
liness of the Holy One, blessed be He, from the level of “and abundant in kindness” that is above
the tzimtzum, through the fall of the light and life-force and its descent in the concealment of the
levels, from level to level, to be clothed in a state of the hiding of the Face (hester panim),

The “kings” of Edom are different: their life-force comes from “abundant kindness” above the tzimtzum, but

it reaches them by falling, level after level, through “the concealment of the levels” rather than their orderly
descent, until it is clothed in the hiding of G-d’s face.
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and not openly at all, until the time to come, when the verse that is written will be fulfilled in us,
“And I will remove the spirit of impurity from the earth,” and it is written, “for eye to eye they shall
see,” etc.

This light is not revealed at all until the time to come, when G-d will “remove the spirit of impurity from the
earth” and “eye to eye they shall see.” Then the high light hidden in the kelipos will shine openly.

SECTION 3 - 18-10

Raising the sparks
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Now, our Sages said, “When they were exiled to Babylon, the Shechinah (Divine Presence) was with
them.” This means: the spark of G-dliness in their soul is in a state of exile, and the spark of
G-dliness within them wills and longs to cleave and to depart [upward] to its source, like the nature
of fire, etc.

The Gemara teaches that wherever the Jewish people were exiled, the Shechinah went with them, Babylon in-

cluded. The Alter Rebbe reads this inwardly: the spark of G-dliness in each Jewish soul is itself in exile, and
like a flame it longs to rise and cleave to its source.
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And through this they also gather the sparks of divine life-force that fell there in the breaking of
the vessels, and raise them up, to bind them and attach them to the living G-d, through his occupy-
ing himselfwith his livelihood in things that are under the dominion of kelipas nogah,

That longing lets them gather the sparks of divine life-force that fell in the breaking of the vessels and bind

them back to G-d. It happens through a person’s ordinary work for a livelihood, dealing with things under
kelipas nogah, the husk that holds permitted things, which can be raised.
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as our Sages said, “There is no blade of grass,” etc. And he keeps far from falsehood, theft, robbery
and the like — things that are forbidden (asurim) and bound in the hands of the external forces,
which cannot ascend, etc.,

As the Sages say, there is no blade of grass below without a heavenly force above it: even physical things live

from above. But one must keep far from falsehood, theft and robbery, because forbidden things are “bound”
(asurim) in the hands of the external forces and cannot be raised.
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as is explained elsewhere. And so too when he fulfills the mitzvos of tefillin and tzitzis: the wool of
the tzitzis and the parchment of the tefillin were at first under the dominion of the prince and ruler
that bestows bounty and life-force upon them, to give them life and sustain them

The same holds for tefillin and tzitzis. Their wool and parchment were first under the rule of the heavenly

“prince” who gives them life, a life that itself comes from G-d’s holiness.
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from the life-force of the holiness of the Holy One, blessed be He, that fell there in the breaking of
the vessels, as mentioned above. And through this the above-mentioned holy life-force is also

raised up to its source and root, and “darkness is turned into light,” as it is written, “And Egypt
shall know that I am G-d.”

The life-force in these things fell there in the breaking of the vessels; using them for a mitzvah raises it back
to its source, and “darkness is turned into light.” The verse “And Egypt shall know that I am G-d” is brought

for this transformation.
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This is the increase and multiplication of “light [that is] sown,” sown in the ground and covered
with the soil of the earth, in order to sprout and rise ever higher, with an abundance and increase
of light, like “the advantage of light” that comes from darkness, etc.

This is the increase that exile brings: light is “sown” like seed, covered in the earth, so that it will sprout and

rise far higher. The words echo the psalm’s “light is sown for the righteous” and Koheles’ “the advantage of
light” over darkness: the greater light is the one that comes out of the darkness itself.
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This is [the meaning of| what is written, “And Rivkah took the garments of Esav,” etc., “and she
clothed Yaakov, her small (katan) son”: for Yaakov is small, from the level of the smallness and tz-
imtzum (contraction) of His light, blessed be He, to be clothed in His attributes (middos) according
to the way of the Torah, as mentioned above.

The same idea appears when Rivkah dresses Yaakov, “her small son,” in Esav’s garments. Yaakov is “small”

because he stands for G-d’s light contracted into His attributes according to the Torah; the next paragraph
explains the garments of Esav.
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Now, the Torah has been clothed in physical garments, and the doing of the mitzvos in things that
were under the dominion of kelipas nogah, whose root is from the World of Tohu (chaos); and they

are called “the garments of Esav, her elder son,”

The Torah is clothed in physical garments, and the mitzvos are done with physical things that were under ke-
lipas nogah. Their root is in the World of Tohu, the primordial world whose lights broke, and they are “the
garments of Esav, her elder son.”
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for the World of Tohu preceded the World of Tikkun (rectification), so that through this an increase

of light and joy comes about, like “the advantage of light that comes,” etc.

Esav is the “elder” because Tohu came before Tikkun, the ordered world. Through this comes an increase of
light and joy: the advantage of light that comes out of darkness.
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And the joy is when the darkness of the things that are under the dominion of kelipas nogah is
turned into the light of the Torah, and they are raised up in holiness, as in the saying, “Who has
sanctified us with His commandments,” with the supernal holiness, etc. This is the level of teshu-

vah (return),

The joy comes when the darkness of physical things is turned into the light of the Torah and raised into holi-
ness, as the blessing over a mitzvah says, “Who has sanctified us with His commandments.” This transfor-
mation is teshuvah, “return.”
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as our Sages said, “If the Jewish people do teshuvah, they are redeemed”: that is, the level of lifting
the soul to its source and root, as it is written, “To You, G-d, I lift up my soul” — the level of self-sac-
rifice (mesirus nefesh): that whatever he used to enjoy and be nourished by in his vital soul, from
all

The Sages say that if the Jewish people do teshuvah they are redeemed, and teshuvah is lifting the soul back
to its source, as in “To You, G-d, I lift up my soul.” It is a form of self-sacrifice: giving over to G-d whatever
one’s vital soul used to enjoy.
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the eating and drinking that was under the dominion of kelipas nogah, and the other pleasures of
this world, be turned from one extreme to its opposite, to serve G-d with joy and with gladness of
heart,

The physical pleasures of eating and drinking, which were under kelipas nogah, and the other pleasures of
this world, are turned around completely and used to serve G-d with joy and gladness of heart.
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as it is written, “Because you did not serve,” etc. And every single time that a Jew pushes away the
desires of his body and draws his heart near to the service of G-d, this is the level of self-sacrifice,

The Torah’s rebuke, “because you did not serve G-d with joy,” shows that the service must be joyful. Every
time a Jew pushes away a bodily desire and draws his heart to G-d, it is a measure of self-sacrifice.
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for “what difference is there between killing all of it and killing half of it?” And so too through char-
ity from money that is not stolen, etc.,
The Talmudic saying “what difference is there between Kkilling all of it and killing half of it?” is applied here:

giving up part of oneself is still a real self-sacrifice. Charity given from honestly earned money is likewise a

giving over of the self.
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as it is written, “Charity exalts a nation.” And this is like “And He has raised up a horn for His peo-
ple.” The explanation: it refers back to [the words] just before it, “His splendor is over earth and
heaven”: only His splendor and radiance, as is explained elsewhere, and this is the level of the light
that encompasses all worlds (sovev kol almin).

“Charity exalts a nation” is compared to “He has raised up a horn for His people,” which follows “His splen-

dor is over earth and heaven.” That splendor is only G-d’s radiance, the light that encompasses all worlds,

which surrounds creation without entering it.

wnn $13°35 10370 1MINEY W 1219p oY NI XPR 170 nan 79y 1oynd b 1Ip 097 Pax
19 595 P9 9733 139K °Y7010 Pnan aPyn nPynd RIiw

But “And He has raised up a horn for His people” is far, far above the level of “His splendor”:
rather, it is to be “a people near to Him,” to His very essence and being, as it were, which is far, far
above the level of the light that encompasses all worlds, since it is not within the category of worlds
at all, etc.,

Raising “a horn for His people” is higher still: it makes Israel “a people near to Him,” close to His very es-
sence. His essence is beyond even the encompassing light, since it is not in the category of worlds at all.
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as is explained elsewhere. This is [the meaning of| “You have chosen us from all the nations”: from
the level of all the nations specifically You have chosen us, exalted us, as mentioned above; and as
our Sages said, “In the place where those who return in teshuvah stand, the perfectly righteous do
not,” etc.

This is “You have chosen us from all the nations” in the prayers: the choice and the exaltation come precise-

ly from out of the nations, through transforming what was outside holiness. So too the Sages say that those
who return in teshuvah stand where even the perfectly righteous cannot.

likuteitorah.com/torah-ohr/beshalach/1/ 16



TORAH OHR - PARSHAS BESHALACH - MAAMAR 1 QPR OM KDY Ay AR YN 1hwa ...

I SERD 0P 11 SZpranaw et 199 mPaNT 1Ay 9O 1PNl Ty fTTRR D52 navna
VWY 1M 199032 57D 1°7IRN

This is the level of “with all your might (me’odecha).” And along these lines the whole matter of
prayer was instituted; therefore, at the time when the Holy Temple stood, they did not prolong

prayer as much as now.

This is the level of “with all your might” (me’odecha), service without limit. Prayer as a whole was instituted
along these lines, and so in the time of the Temple prayers were not as long as they are now.

SECTION 4 - 111

A broken heart at midnight
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Now, just as in the analogy of sowing the seed mentioned above, it does not grow until it rots and
decays, and then it comes up and grows, so it is impossible to raise up and bring to growth an in-
crease of light and of joy in G-d, as mentioned above, except

As a seed grows only after it rots, the added light and joy in G-d can come only after something in the person
is broken and “rots.” The next part says what that is.
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through “a broken heart,” “a broken spirit” — the coarse spirit of the sitra achra (the other side)
within him — so that it comes to rot and decay, and “he return to G-d and have compassion on
Him,” over the exile of the divine spark that fell into the kelipos to give them life, how it fell “from
a high roof,” etc.
It is the “broken heart” and “broken spirit” of the psalm, read here as breaking the coarse spirit of the sitra
achra within oneself. Then, in Isaiah’s words, he “returns to G-d and has compassion on Him”: the one who

returns himself feels compassion over the divine spark in exile among the kelipos, which fell “from a high
roof.”
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Along these lines they instituted Tikkun Chatzos (the midnight lament), so that prayer would be
with proper intent, as our Sages said, “One may stand up to pray only in a mood of heaviness of
head”: that he be pained and anxious over the level of the “head” and the loftiness of His holiness,

blessed be He, which is, as itwere, in the heaviness of exile.

For this reason Tikkun Chatzos was instituted, the lament at midnight over the exile, so that prayer would be
with proper intent. The Mishnah’s “heaviness of head” is read as grief over the “head,” the loftiness of G-d’s

holiness, which is as though weighed down in exile.
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Only, for the early pious ones one hour was enough: contemplating for one hour before prayer. But

the others need to set a separate time and season to arouse bitterness in our soul,

The early pious ones of the Mishnah needed only an hour of contemplation before prayer. Others need a

separate, fixed time to arouse bitterness over this exile.
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that is, at midnight; and after midnight, the study of Torah with joy, and the light that comes out of
the darkness, etc., as is explained elsewhere. This is [the meaning of] “Because you did not serve
G-d with joy,” etc.,

That time is midnight, and after midnight comes Torah study with joy, the light that comes out of darkness.
The verse “because you did not serve G-d with joy” belongs here, as the next part explains.
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which is a punishment measure for measure, since with the destruction of the Holy Temple, be-

cause of our sins, we lost the complete joy that was in its place of rest; through this one will rise,

come and reach the level of the joy and light that comes out of the darkness, as mentioned above.
The punishment is measure for measure: with the destruction of the Temple the complete joy that dwelt in its

“place of rest” was lost. Through the midnight bitterness and the joy that follows, one rises to the joy and
light that come out of darkness.
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SECTION 5 - 112

Rabbi Akiva’s laughter
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This is what our Sages said about Rabbi Akiva: when he saw a city of the idolaters, he laughed and

said, “If for those who transgress His will it is so, for those who do His will, how much more so!”

The Gemara tells that Rabbi Akiva, on seeing a great city of the idolaters (Rome, in the Gemara’s story),
laughed: if G-d gives so much to those who transgress His will, how much more will He give to those who do
His will. The Alter Rebbe now explains the reasoning behind his words.
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This means: the flow of life-force and of the bounty of this world to the idolaters, who are called

“those who transgress (ovrei) His will,” passes over (oveir al) the will, from the level that is above
the will;

The idolaters are called “those who transgress (ovrei) His will,” and the Alter Rebbe reads the phrase literal-

ly: the flow of life to them “passes over” (oveir al) the will. It comes from a level above G-d’s will.
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for there sins do not interrupt or hold back the bounty, for “If you are righteous, what do you give

Him?” and “If your transgressions are many, what do you do to Him?”

At that level sins do not interrupt or hold back the flow, as Elihu tells Job: if you are righteous, what do you
give Him, and if your sins are many, what do you do to Him? There the flow does not depend on a person’s
deeds.
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Only after the level of will (ratzon) came into being — and ratzon has the letters of tzinor (channel),
which is the passageway for the revelation of bounty and divine life-force by way of tzimtzum (con-
traction) and the order of levels in the chain of descending worlds (hishtalshelus), according to His
attributes (middos), blessed be He — there it is according to the ways of the Torah: “If you walk in
My statutes,” etc.

Once will (ratzon) comes into being, it is a channel (tzinor, the same letters rearranged), through which di-

vine life flows by contraction, in ordered stages according to G-d’s attributes. There the flow follows the
Torah: “If you walk in My statutes,” then blessing comes.
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But above, “darkness is as light,” and from there is the nurture of the idolaters, by way of the fall of
the light, from afar, as mentioned above, even though they are far from the light of His counte-
nance, blessed be He, that is revealed, as mentioned above. And “how much more so for those who
do His will,”

Above the will “darkness is as light,” and from there the idolaters draw their nurture, through the fall of the

light from afar, even though they are far from the revealed light of G-d’s face. Then comes Rabbi Akiva’s

conclusion, “how much more so for those who do His will.”
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that is, those who make (osim) the will and draw down bounty and divine life-force through the
channel that is revealed in the chain of descending levels, for they are higher and closer to their
source and root.

Those who do His will “make” the will: they draw divine bounty down through the channel revealed in the

ordered levels. They are higher than the idolaters and closer to the source, so it must be “how much more

so” for them.
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However, since they are drawn from the light of His countenance, blessed be He, by way of the
spreading forth of the light in the order of levels and the chain of descending worlds, not by way of
a fall, G-d forbid, it is impossible for there to be the joy [that comes] with a revelation of light, as

mentioned above.

Yet because their life comes by orderly extension and not by a fall, it cannot carry the special joy of light that
comes out of darkness, explained above. That joy belongs to the light that fell.
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But in the time to come, when the fallen sparks are raised up, as mentioned above, then also the
level of light and life-force that was within the fall, which is from the level above the will, is revealed

with an increase of light and joy, in a great and mighty revelation, with surpassing excellence.

In the time to come, when the fallen sparks are raised, the light that was within the fall, which comes from

above the will, will also be revealed. It will bring an added light and joy, a great and mighty revelation.

SECTION 6 - 113

Pharaoh sends forth the people
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This is [the meaning of] “And it came to pass, when Pharaoh sent the people away”: for Pharaoh
said, “I do not know G-d,” and he is the level of the nape, the back side, of the supernal will, and

their nurture is from the level of “those who transgress His will,” mentioned above.

Now the opening verse is explained. Pharaoh said, “I do not know G-d”: he stands for the “nape,” the back
side of the supernal will, and Egypt draws its nurture from the level of “those who transgress His will.”
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And he was sending forth boughs and branches and fruit-bearing [shoots] above — “the people”:
for through their exile in Egypt and their subjugation to them, they caused the sparks of G-dliness
that fell there in the breaking of the vessels to be raised up; and this itself is the level of the power
of growth, to make the salvations of the Jewish people sprout,

Beshalach is read as “when Pharaoh sent forth,” as a plant sends out boughs, branches and fruit: Pharaoh’s

“shoots” were the people. Their exile and servitude in Egypt raised the sparks of G-dliness that had fallen

there, and this is the power of growth that made Israel’s salvation sprout.
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as it is written, “And Pharaoh drew near,” and our Sages said that he drew the hearts of the Jewish
people near to their Father in heaven. And along these lines the whole Song of the Sea, “Then

Moshe sang,” etc., is founded, as is explained elsewhere.

The Sages say that “Pharaoh drew near” means he drew Israel’s hearts near to their Father in heaven: the
oppressor himself became a cause of their closeness to G-d. The Alter Rebbe adds that the whole Song of the
Sea is founded on this idea.

SECTION 7 - 114-16

Not by the way of the Philistines
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“And G-d did not lead them by the way of the land of the Philistines,” etc. Pelishtim (Philistines) is
related to the term mavoi hamefulash, an alley that is open through, as our Sages said on the verse
“nor sat in the seat of scoffers”: these are the Philistines.

Now the second half of the verse: G-d did not lead them by way of the Philistines. Pelishtim is related to me-

fulash, “open through,” like an alley open at both ends, and the Sages identify the Philistines with the
“scoffers” of the first psalm.
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The matter is that “G-d has made one opposite the other”: there is a level of Pelishtim in holiness
and a level of Pelishtim in kelipah (the husk). The level of Pelishtim in holiness is the revelation of
joy in cleaving to G-d openly (bepilush), revealed, and with an expansiveness without end: the level

of “with all your might,” mentioned above.

As Koheles says, G-d made one thing opposite another, so there is a holy “Pelishtim” and one of kelipah. The
holy one is joy in cleaving to G-d that is wide open, revealed and boundless, the level of “with all your might”
described above.
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And the Pelishtim of kelipah (the husk) are the scoffers, which is also a matter of opening his
mouth wide as he wishes, to speak whatever his heart desires; and this is a joy of frivolity, saying,

“Our lips are our own,” etc.,

The Pelishtim of kelipah are the scoffers. Their “openness” is an unrestrained mouth that says whatever the

heart wants, a joy of frivolity, like those in the psalm who say, “Our lips are our own; who is master over us?”
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and there is no restraint on his spirit. That is why it is called kelipah, a husk: for just as the husk
covers and conceals the fruit, so that it looks as though

Such a spirit knows no restraint. That is why it is called kelipah, a husk: a husk covers and hides the fruit,
and can look as though it were the fruit itself.
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it were the main part of the fruit, so the joy of frivolity covers and conceals the light of G-d within it,
so that it becomes an independent existence, a thing unto itself — the opposite of the spirituality
and divine life-force within it, which is to rejoice in G-d, the living G-d, out of the nullification of
one’s existence before Him, blessed be He.

So frivolous joy covers the light of G-d that gives it life and makes itself an independent thing. Its true inner
life is the opposite: to rejoice in the living G-d out of nullification before Him.
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The meaning of the verse: this is not the way of G-d — to come at once to the level of joy in G-d, “for

it is near” to falling from it;

The verse’s reason, “for it is near,” is read: coming at once to joy in G-d is “near” to a fall. Beginning with
open, boundless joy is not the right path.
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for “lest, when they see war” — which is the trial that may come upon a person — he will not be able

to stand firm in the thick of the battle, and will retreat, “and they will return to Egypt.”

“Lest, when they see war”: the war is a trial that comes upon a person. Someone who began with joy alone
may not withstand it, and will retreat and “return to Egypt.”
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Rather, the right way is as it is written, “Because you did not serve G-d, your G-d, with joy”: that the
joy should come through service. This is [the meaning of] “And G-d led the people around by way
of the wilderness of Yam Suf (the Sea of Reeds).”

The right way is joy that comes through service, as the rebuke “because you did not serve G-d with joy” im-
plies: the joy is within the service. So G-d led the people around by the wilderness to Yam Suf.
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Yam (sea) is Chochmah (wisdom); Suf (end) is “the end of all levels,” as is stated in the Zohar. And it
is the Oral Torah, which is the matter of accepting the yoke of the Kingdom of Heaven (kabbalas ol
malchus shamayim), as it is written, “You shall surely set a king over you” — to fulfill His com-
mandments; for the main part of the Torah is founded on the laws of the mitzvos, as our Sages said
Yam, the sea, is Chochmah; Suf, “end,” is what the Zohar calls “the end of all levels,” Malchus. It is the Oral

Torah and the acceptance of the yoke of Heaven, as in “You shall surely set a king over you”: the practical
laws that carry out the King’s commands.
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on [the verse] “the Torah and the commandment, which I have written to teach them”: “the Torah”
— this is the Written Torah; “and the commandment” — this is the Oral Torah, etc. Through this the
true joy of “Who has sanctified us with His commandments,” mentioned above, will be realized in
him,

The Sages read “the Torah and the commandment” as the Written Torah and the Oral Torah. Through the
Oral Torah'’s practical laws comes true joy, the joy of “Who has sanctified us with His commandments.”
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for “this is the gate to G-d,” a gate through which to enter, etc. And true joy, which comes from the
love of G-d, must be preceded by awe, which is “the beginning of the service, its essence and its

root,” as is explained elsewhere.

This is “the gate to G-d,” the gate through which one enters. True joy, which comes from love of G-d, must be
preceded by awe, “the beginning of the service, its essence and its root.”

SECTION 8 - 117-18

The way to Canaan
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Now, our Sages said: one who wishes to accept upon himself the yoke of the Kingdom of Heaven in
full should relieve himself, wash his hands, and put on tzitzis and tefillin. This means: first he
should relieve himself and remove the filth from within him, which is the evil within him;

The Gemara says that one who wants to accept the yoke of Heaven in full should first relieve himself, wash

his hands and put on tefillin; the version here also mentions tzitzis. Inwardly, “relieving oneself” means first
removing the evil within.
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and afterward he accepts upon himself the yoke of the Kingdom of Heaven by spreading the tallis
of the mitzvah, which is the matter of “You shall surely set a king over you,” that is, the level of His
Malchus (sovereignty), blessed be He,

Then one accepts the yoke of Heaven by spreading the tallis over oneself, which is “You shall surely set a
king over you”: drawing G-d’s sovereignty (Malchus) upon oneself.
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which is “sovereignty over all worlds” — he draws it down upon his soul by spreading the tallis. And
so too, in this way, is the fulfillment of all the mitzvos: to draw down upon his soul light and life-
force from the level of His Malchus, blessed be He.

b

G-d’s sovereignty is “sovereignty over all worlds,” and spreading the tallis draws it upon the soul. Every

mitzvah does the same: it draws light and life-force from His sovereignty upon the soul.
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So it is also with the study of Torah, for “the Mishnah is the queen” (masnisa malkesa) — the level of
His Malchus (sovereignty), blessed be He — and the level of “and My words which I have put in your
mouth,” etc., and “I have put My words in your mouth,” etc. Through this he draws down the level
of His Malchus, blessed be He, into his very soul.

Torah study works the same way. The Gemara’s phrase “the Mishnah is the queen” links the Mishnah, the

Oral Torah, with Malchus, G-d’s sovereignty; and the verses “My words which I have put in your mouth”
show that in learning, G-d’s own words are in a person’s mouth, drawing His sovereignty into his very soul.
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This is [the meaning of] “And G-d led the people around by way of the wilderness of Yam Suf”: in
order to come to the level of Yam Suf, which is accepting the yoke of the Kingdom of Heaven, one

must first go around by way of the wilderness,

Now the end of the verse is explained. To reach Yam Suf, the acceptance of the yoke of Heaven, one must first
go “around by way of the wilderness.”
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which is the level of “he should relieve himself,” mentioned above: that is, to put bitterness into his
soul constantly over the sins he has committed, even though he has already done teshuvah (return)

for them,

The wilderness is the “relieving oneself” of the Sages’ teaching quoted above: putting bitterness into one’s
soul constantly over the sins one has committed, even after doing teshuvah for them.
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as it is written, “and my sin is ever before me”; or, even if he has not sinned at all, he should never-
theless always set before his eyes to be one of the masters of reckoning over thought, speech and
action that are not for G-d — “it comes in vanity and departs in darkness.”

As David said, “my sin is ever before me.” Even someone who has not sinned should always be one of the
“masters of reckoning,” taking stock of every thought, word and deed that was not for G-d, which “comes in
vanity and departs in darkness.”
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Afterward he can accept upon himself the yoke of the Kingdom of Heaven, the level of Yam Suf
mentioned above, in occupying himself with the Torah and the mitzvos. And once he accepts upon

himself the yoke of Torah, the yoke of worldly affairs (derech eretz) is removed from him,

After that one can accept the yoke of Heaven, Yam Suf, by occupying oneself with the Torah and the mitzvos.
As the Mishnah teaches, one who accepts the yoke of Torah is freed from the yoke of worldly affairs.
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which is subjugation to the animal soul; and from this he will rise, come and reach the level of true
joy and cleaving to the One G-d, in a state of self-nullification (bittul) before Him, blessed be He, to

be united with the very oneness of G-d,

The yoke of worldly affairs is servitude to the animal soul. Freed from it, one rises to true joy and to cleaving

to the One G-d, nullified before Him and united with His very oneness.
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which is the level of the land of Canaan (Kena’an), from the term hachna’ah, submission and self-
nullification before the One G-d; and this is a distinction and level more excellent than the level of

the land of the Philistines (Pelishtim) mentioned above.

This is the land of Canaan (Kena’an), from hachna’ah, “submission”: nullification before the One G-d. Itis a
higher level than the land of the Philistines, the joy without restraint described above.

IN ONE’'S AVODAH

Joy in G-d must come through service, not at once. First the “wilderness”: set aside a time, at midnight, for
bitterness over one’s sins and the exile, and be a constant “master of reckoning” over every thought, word
and deed that was not for G-d, even after teshuvah. Then accept the yoke of Heaven in Torah study and the
mitzvos, putting awe before love. In daily life, earn a livelihood honestly, far from falsehood and theft; push
away the body’s desires; give charity from honest money. Each is a measure of self-sacrifice that raises the

sparks and leads to true joy.
QUESTIONS FOR DISCUSSION

1. Why must the seed rot before it grows, and what in a person’s service corresponds to that rotting?

2. How can the nations draw life from a level higher than the one through which holiness receives it, and why
is that light hidden from them?

3. Why does light that comes out of darkness bring greater joy than light revealed in an orderly way?

4. What is the difference between the “Pelishtim” of holiness and the “Pelishtim” of kelipah, and why is com-
ing at once to joy “near” to a fall?

5. How do bitterness over sin and acceptance of the yoke of Heaven lead to true joy rather than away from it?
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Kehot notes that this maamar was transcribed by the
Mitteler Rebbe and is printed in Sefer HaMaamarim 5562
(1801-02), together with an explanation of it, given in full
in the second volume, and abridgments.
KEHOT'S NOTE
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When Pharaoh let the people go, G-d did not lead them by
the land of the Philistines, though it was near, lest they see
war and return to Egypt. This is the maamar’s opening
verse; its two halves are explained in paragraphs 13 and
14-18.

Exodus 13:171:3 mnw
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And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Manuscripts 1064, 1118 and 1824 read “in the days of the
exile.” In manuscript 1034 the word “in the time” is added
in the margin, perhaps in the Tzemach Tzedek’s
handwriting.
KEHOT'S NOTE
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G-d’s promise to restore His people: “And I will sow her
for Me in the land.” The Alter Rebbe reads it of the Jewish
people in exile, sown in order to grow.
Hosea 2:257175:°2 ywin
FARTRY RYRD? ARKY AR KPTNK CARAT YR VP PRYIn
PPPR MR KIM
And I will sow her unto Me in the land; And I will have com-
passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-
ple’; And they shall say: ‘Thou art my G-d.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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| It too reads “kor” in this saying.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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“Israel is holy to G-d, the first of His produce.” The Alter

Rebbe stresses that the word means “His produce”: Israel
is G-d’s crop, sown for its yield.
Jeremiah 2:32:2 707
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mroN
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s oath that His glory will fill the whole earth. It names
the goal of the sowing: G-dliness revealed throughout the
world.
Numbers 14:21X72:77° 72712
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But in very deed, as I live—and all the earth shall be filled
with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XD ,7° 92372

29



TORAH OHR - PARSHAS BESHALACH - MAAMAR 1

10

1"

12

120 AN

“The glory of G-d shall be revealed, and all flesh shall see
it together.” With the previous verse, it describes the in-
crease of revelation that G-d desires.
Isaiah 40:57:"n 71°yw°
:727°0°2°23170° 1@;"?3 X7 0 T3 TI'?JN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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On Yaakov’s years of work for Rachel and Leah, the Zohar
reads “from the world to the world” as two worlds, the hid-
den one above (the Jubilee) and the revealed one (the
Shemitah). Or HaTorah, quoted by Kehot, cites it for the
hidden and revealed worlds here.
Zohar, Vayetzei 15:127—17:137'(”'7?:T”’-T”JP:V’U NX%) ,9717 990
So when Jacob had served the first seven years, a voice went
forth and said: O Jacob, it is written: “from one world to the
other world” (Ps. 106, 48). The one world is the upper world,
which is veiled, the category of the Jubilee Year. From
thence is the starting point; for those which are veiled and
undisclosed are from the category of the Jubilee Year.’
Hence they were hidden from Jacob, who thus mistakenly
thought that his own seven years were from the Sabbatical
septennate. Their inwardnesswas ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar says that everywhere there are two worlds, one
revealed and one hidden, and that we bless the Holy One,
blessed be He, in both, as it says, “Blessed is G-d, the G-d
of Israel, from the world to the world.” Or HaTorah, quoted
by Kehot, cites it here.

Zohar, Vayetzei 24:244-25:2547717:71”2-7"17:77 K81 ,77t7 190
and when we offer blessings to G-d we invariably associate
Him with the two worlds in such words as: “Blessed be the
L-rd, the G-d of Israel, from one world even unto the other
world” (Ps. 106, 48). It is for this reason that the upper world
is named Hu (He), whereas the lower world is named Attah
(Thou), because it is blessed from the upper world through
the Righteous One. Thus Scripture says: “Blessed be the
L-rd out of Zion, who dwelleth in Jerusalem, etc.” (Ps. 135,
21): assuredly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the beginning of Va’eira the Zohar says that the Jubilee
and the Shemitah are each called “world,” as in “from the
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world to the world.” It is the third Zohar passage that Or
HaTorah, quoted by Kehot, gives for this reading.

Zohar, Vaera 1:1-8'11-’K:’K XIRY ,77717 7190

This ‘Ad (lit. unto) is “the desire of the everlasting hills”
(Gen. 49, 26), to wit, the two transcendent “Mothers”, the
year of Jubilee1Binah. and the year of Remission1Malkuth.
(cf. Zohar, Gen. 247b);

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Tzemach Tzedek notes that the Zohar explains it
in the same way, in Vayetzei (1:153b and 1:158b) and at the
beginning of Va’eira (2:22a).
KEHOT'S NOTE
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From the Levites’ prayer: “You give life to them all, and
the host of heaven bow down to You.” The Alter Rebbe ex-
plains their bowing as nullification before the divine light
they perceive.

Nehemiah 9:61:’0 1°nm
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The watchmen sing, “for eye to eye they shall see G-d’s re-
turn to Zion.” It describes the open revelation of the fu-
ture, which will match the revelation above.

Isaiah 52:8°1:271 7°yw°
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the day of G-d, people will enter the caves of the rocks
and the hollows of the earth for fear of Him. The Alter
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Rebbe brings it as the nullification that the future revela-
tion will bring below.
Isaiah 2:19v™:217°yw°
imIp2 1IR3 97001 N 102 C3En MDY ﬂﬁ'?fj?;;ﬂ %% Niyna RN
PIRT 72
And men shall go into the caves of the rocks, And into the
holes of the earth, From before the terror of the L-RD, And
from the glory of His majesty, When He ariseth to shake
mightily the earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“I planted you a choice vine (sorek), wholly a true seed.”
Or HaTorah, cited by Kehot, notes that Rashi explains
sorek as a vine shoot; the Alter Rebbe adds that it is plant-
ed to grow a whole vine.

Jeremiah 2:21x75:21777°
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Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange
vine unto Me?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Elazar teaches that G-d exiled Israel among the na-
tions only so that converts would be added to them, citing
this verse: does a person sow a se’ah except to bring in
many kors? The Alter Rebbe quotes the saying as “sows a
kor ... brings out many kors”; Kehot notes the Gemara’s
wording.

Pesachim 87b2 175 0°non

KEHOT’'S NOTE
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The Midrash expounds the butler’s dream: “behold, a vine
was before me” — this is Israel, as it says, “You brought a
vine out of Egypt.” The Alter Rebbe cites it to show that
Israel is likened to a vine, which grows from a planted
shoot.
Bereshit Rabbah 88:51:1”0 127 n°wx12
KEHOT'S NOTE
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Pharaoh’s butler tells Yosef his dream: “behold, a vine was
before me.” The Sages expound the vine as Israel.

Genesis 40:9°0:’n N°wX12
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And the chief butler told his dream to Joseph, and said to
him: ‘In my dream, behold, a vine was before me;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That manuscript reads “a person sows” where the printed
text has “one who sows.”
KEHOT'S NOTE
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The blessing that closes the fourth book of Psalms. The
Alter Rebbe reads “blessed” as increase drawn down,
“from the world to the world” as from the hidden world to
the revealed, and “the G-d of Israel” as teaching that this
comes through Israel.

Psalms 106:48n”n:1"p 0°2°1n

~12%91 T Oy~ Y ORI 0PIYDTTL PRI RN T2
Hid

Blessed be the L-RD, the G-d of Israel, from everlasting even

to everlasting, and let all the people say: 'Amen.' Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot points to the Tzemach Tzedek’s discussions of “the
husk precedes the fruit” in Or HaTorah on Bereishis and
in his glosses on this maamar.
KEHOT'S NOTE
Y IRD N7IRDY XL, NPWRN2 NPMIR LAPWM 270 PUARAY n7ph R
.A1an2

DITN PN 1991 WK Q%R 19N

The list of the kings who reigned in Edom before any king
reigned over Israel. In Kabbalah these kings who reigned
and “died” are the lights of Tohu that broke; the Alter
Rebbe brings the verse for “the husk precedes the fruit.”

Genesis 36:31x72:1"% nwx12

(2K 2327 T2R772R 2387 DVTX 7IX2 137 WK D°02R0 MPX)
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD 1% nPwRna

Kehot’s note points to I Chronicles 1:43 for these words.
I Chronicles 1:4323"°R X 071271 2127
¥23 28717 337 TonmT7n "3 DYTR YIN2 1373 WK DR M7
12737 9%y av 7iyat12
Now these are the kings that reigned in the land of Edom,
before their reigned any king over the children of Israel:

Bela the son of Beor; and the name of his city was Dinhabah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That manuscript adds: “and so Esav is called his elder son
and Yaakov his younger son”; and it reads “not that Esav
himself, G-d forbid, is called his elder son.”
KEHOT'S NOTE
P1WRR WY KDY .10PT 112 2pY™1 PITAT 132 RAPI WY 191 11D 11118 122
D°1°1Y °IW Ynw 1nTR °9 P7E) (Aol 0w Y MPwa N7MIRD 217 13217
MYTR Can ,0oLnaR wpm Swni? 0TIp Swanw Uy 1mata anvTp R
Y1791 ,373 AN M3 WY IR 112 DIPW 71020 noyn Ty noyn
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.D”Y .(°7BAn 231’0 wnn TID"?PTIW

099571 N7°2Wa 1R 191w

The Tzemach Tzedek writes that this passage implies that
the power of growth that makes the sowing sprout is
drawn from what fell in the breaking of the vessels, at the
level of “and from there it divided and became four
heads.”

KEHOT'S NOTE

VPN MORRAR MR now yuwn IRDNW °3 107 °Y 1ANNKRY A N7

W7y DOWRY T2 M 7790 Dwnl M2 57Nawa DoIw nnn wnl

BRI 27y A

That manuscript reads “above the level of Yaakov and
Yisrael” in place of “above the level of the World to Come
and of the Jewish people.”
KEHOT'S NOTE
Rlel/adl 2PY° 2R A0 633 TR 7122

200 RPRIT RNP9INY

The Zohar on Mishpatim: “The Torah issues from
Chochmah.” The Alter Rebbe cites it to show that the
Torah’s source is Chochmah, while the light that fell into
the kelipos comes from higher still.

Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
R ,NOp 27m

PARAGRAPH 4
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Or HaTorah refers here, summarizing that the Alter Rebbe
explains “that there are two kinds of flow: one from erech
apayim and rav chesed, which is above the tzimtzum; and
the second, drawn from the Infinite Light through the ten
Sefiros, to be revealed according to His attributes ... which
is contraction, measure and limit compared with erech
apayim and rav chesed.”
KEHOT’'S NOTE
219 CIW WU IR PO RN Yupaw ]N:ﬁ 19981 Y °Y R”an N”MR2
an °2m ,0%nRan nbynbw 701 271 %R IR Nan R Mownn
QIZNE 1A ROTW .. 1PMTA 27y MRANTD 07 Y T2 DRIND quniw
WY .70 371 09K IR 2237 P1an 11m
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Kehot refers the reader there in connection with this
Mishnah.

KEHOT'S NOTE
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Kehot refers there for “to make known how great is His
forbearance.”
KEHOT'S NOTE
.1835 7787 12 °Y 1790 1”02 12900 °Y R1aN 3 07K IR

12 QAN TY MaR MIMT AWP 11571 71 7Y QIR MMT vy

PR3 770797 1971 M 9w 17192 09BN TN 1R YD
The Mishnah: ten generations from Adam to Noach and
ten from Noach to Avraham, to make known how great
G-d’s forbearance is, for all of them kept provoking Him.
The Alter Rebbe finds here the source of the life given to
those who oppose Him.

Pirkei Avot 5:2°2:°7 MR mwn
Doy 17307 DOBR TN D YTIN? M1 TN OTRm NiNAT My
njwy ann °n DR nnv‘vy N’:ﬁgf Y PRI 107y N o
niNiTT 93w 17107 0oBK TN B2 ¥UTIAY 007K TY) 0an niniT
:092 72t 1Y 23p1 DN KW TY PRI POV T
[There were] ten generations from Adam to Noah, in order to
make known what long-suffering is His; for all those genera-
tions kept on provoking Him, until He brought upon them
the waters of the flood. [There were] ten generations from
Noah to Abraham, in order to make known what long-suffer-
ing is His; for all those generations kept on provoking Him,
until Abraham, came and received the reward of all of them.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
0”12y — MMM T
In this stretch of text, from

“idolaters,” that manuscript reads “the nations that pro-

“the generations” to

voke [Him].”
KEHOT'S NOTE
1°0°92n NIMIN :1824 7122
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The Levites declare that G-d made the heavens, the earth
and all in them, “and You give life to them all.” The Alter
Rebbe brings it to show that the nations too receive their
life from Him.
Nehemiah 9:6"1:’0 1113
DNI3P3) DOBYT B DREITNK PRy AnX T737 M oxmany
X231 D927NX TR ANKY D2 TWK"P2) D0 7Y WK TINT
:0MNAYn 77 0REn
Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
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and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After “to them all,” that manuscript adds: “even though
they have no Torah and mitzvos.”
KEHOT’'S NOTE
LIEMY 7710 DR PRY 97HYR 01 1824 a3

NYPORT RPYN % 1991
Rav says that the nations “call Him the G-d of the gods.”
The Alter Rebbe cites it: even where His holiness is hid-
den, He is acknowledged as the source above all other
powers.
Menachot 110a:11-133°-X":X >”p ninn
nand A9YY 1IN DR (19,1 RAPM) 22007 KD WOPD w1 IR
NRDA NI 721Y 2PN 19°KRD 17IN2 POWR P OWRDY NRLAN
anR KPR 797 9y A0 A9y 10D 7919 ORI K27 IR DwRY
MR KPY (NRDA RDY) 791y KD 7772 19K 77102 poIvn 9o R
NROMT NN DRT (77,1 RIP™1) 2°N37 *R1 P> 237 99K DWR K7
551 NXVA 277P 19°RD DRV NN PO 92 DWRT NN NRN
:OWR 2°1p 17°KD DWR N7IN2 POy

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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A passage beginning here, “Therefore they have wealth
and honor,” is quoted there.
KEHOT'S NOTE
2P Y (D7WN NRXIT) 17570 17102 R IXIN YOp

29517 NT°awa N19°opa PRaw — reNR 1MW

In its quotation of this passage it adds “(and this is from a
high place),” and it does not have the words “as is known
to those who know the hidden wisdom.”

KEHOT'S NOTE

“mn SYTPD PIT0” M L (M oIpnn 1M)” :A011 v 1U>7N ©*hoa

.ow XN

07N D°Yywn yinn

G-d’s words to Job: “and from the wicked their light is

withheld.” The Alter Rebbe applies it to the divine light

within the kelipos, which does not shine for them openly.
Job 38:1510:1"% 2R

2WA 77 YN 079X 0OYYIn Yann

But from the wicked their light is withholden, And the high
arm is broken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Chagigah 12a:5-6"1-"11:X 27 1°an
7 19RY LIIWRT 012 X123 09127 MIRY 127 MR AT 27 M
192 NTmY O DR L0 M TYM AR 0 0P PR 0Ny
SPINT NRY D@ DX DPPR X712 NOWRI27 12097 — YN Doy
— YN ,9WmM IR ) AN A0°0 PIRTY” :°N0T — AT e
T DOPPR INRMY :N3T — IR L7000 1 Yy Ny :0noT
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

RI21% IR 1377 R 1900 (77 779) 79w D NPMIRA AR A0 ,07 2PR
IRXIT) ©”29N 2’0 AR L(K ,2° 7°30) 772p0 NI WK 0172
1ROD XM Py K 10 771 NPMIRD LMD Y 270 2790 .00y (wn
23 1191 113 INM 223% PPN T yawn L. Yanm 27y . . R"Na”
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Those manuscripts read “This is not so with the Jewish
people” in place of “This is not so on the side of holiness.”
KEHOT'S NOTE
DR 97RWn 731 633 ,1824 7122

TR P WY 1IN 1

There the Tzemach Tzedek writes that this seems to follow
the view of the Gemara in Eruvin 21a, and that there is a
hidden and a revealed part of the Torah.

KEHOT'S NOTE

LNLRD 1P217°Y2 RARAT NYTO T7IRDDT X ,1720 7 990 DPwWRA2 N7INA

.11y PR 12 177277070 qwnna 7Y .an2 X°911 0°N0 WU Uy
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“Its measure is longer than the earth and wider than the
sea,” said of G-d’s wisdom. The Alter Rebbe reads middah
with its mappik as “its measure”: the Torah has a measure,
though avast one.
Job 11:9'v:x" 2R
S0 I TR TINR M
The measure thereof is longer than the earth, and broader

than the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara quotes this verse and goes on to give the
Torah a measure many times that of the world. Kehot
notes, citing Or HaTorah and Sefer HaMaamarim 5629,
that “it has a measure” follows this passage.

Eruvin 21a:14-157"0-777:X X3 1217y

AR NIMY YR VIR NN 2397 1NIT IR K2 T I

1M A0 AT YIRR 12R” :2°007 ,iv7°R N1?1 29K 18R TRR

XM ’;*.:J’? aniR ©99%” :2°n07 LR N'hx Y7RPH‘I’ nR o
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There it is explained that this follows the Sages’ teaching
in Eruvin 21a.
KEHOT'S NOTE
7Y R LRI 1721793 DPIIRND BYY 1MW 20 °Y 9737 07N RU02 IR

46 191 — NP na e

That manuscript reads “Therefore” in place of “So too” be-
fore “the Torah has a measure.”
KEHOT'S NOTE
L1991 :1824 7122
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“If you walk in My statutes ... [ will give your rains in their
season.” The Alter Rebbe brings it to show that on the side
of holiness the flow follows the measure of the Torah.
Leviticus 26:372:7"2 RIp™
DR ONPRYY 1IMYA NI¥NTNRY 1570 "NPN2Tox
If ye walk in My statutes, and keep My commandments, and

do them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“The fool has said in his heart, ‘There is no G-d.”” The
Alter Rebbe brings it for the doubled darkness that lets the
kelipos deny G-d.
Psalms 14:1°%: 77> 0°2°11n
TR 7Py 12°YN7 ANPNYN DopRR PR 1273 223 I MT? nRm?
230Ny
For the Leader. [A Psalm] of David. The fool hath said in his
heart: 'There is no G-d'; they have dealt corruptly, they have

done abominably; there is none that doeth good.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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49 | Koheles says that in the grave there is “no deed, reckoning
or knowledge.” The Alter Rebbe’s phrase “not according to
reckoning, deed and knowledge” echoes its words; Sefaria
links the passage to this verse.

Ecclesiastes 9:10™:'v nnp

nYT) NAYM APyR P8 °3 1YY MO NLY? T7 X¥RA WK 72
MY T2 DK WK FIRY2 10m

Whatsoever thy hand attaineth to do by thy strength, that

do; for there is no work, nor device, nor knowledge, nor wis-

dom, in the grave, whither thou goest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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Rivkah dresses “Yaakov, her younger (katan) son,” in
Esav’s garments. The Alter Rebbe reads katan as small-

likuteitorah.com/torah-ohr/beshalach/1/

Q°moR o1 X2 Oy DR Y70 mRwa ...

ness, the contraction of G-dliness into measure; he re-
turns to the verse in paragraph 9.

Genesis 27:15170:172 N"wK12

W22m M22 ANK WK NTR07 P13 1321y “TA2TNK R0 MR
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And Rebekah took the choicest garments of Esau her elder

son, which were with her in the house, and put them upon

Jacob her younger son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51 VP 2PY° P 199
Kehot refers there for Yaakov’s being called “the small
one”; the same page is cited above for “the husk precedes
the fruit.”

KEHOT'S NOTE
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PARAGRAPH 7
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At the dedication of the Temple Shlomo says, “Behold, the
heavens and the heavens of heavens cannot contain You.”
The Alter Rebbe reads it of the light before the tzimtzum,
which no vessel can receive in a revealed way.

1 Kings 8:2712:’1 X 0°0%n

X Dnwn Uy Dwwn M yIRTTRY DOPPX 297 Dand )
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But will G-d in very truth dwell on the earth? behold, heaven

and the heaven of heavens cannot contain Thee; how much

less this house that I have builded!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That manuscript reads “This means: to be, even ...” where
the printed text has “This means: even ....”

KEHOT’'S NOTE
DR NI D 11824 23
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“And these are the kings who reigned in the land of

Edom.” Here the kings stand for the life-force that comes

from above the tzimtzum by way of a fall.
Genesis 36:31x”7:1"% n"wx12

{2X? 2237 21770 297 OVTX YIX3 1997 WK 073717 N7K)

And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Those manuscripts add “in the seventy princes” after
“from level to level, to be clothed.”
KEHOT'S NOTE
.0°W °y2 A0 633 ,1824 7122
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G-d promises that on that day He will remove the spirit of
impurity from the earth. Only then will the light hidden in
the kelipos be revealed.
Zechariah 13:2°2:3 7°13t
TIRTTTA D°28YT NINYTNR NPIOK NIRRT ORI RINT 02 M
SPIRTTTR TAYR ARRYT MIT7NKY DOR°AITNK D) TIY I KD
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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INTPPYa PPy 52
“For eye to eye they shall see G-d’s return to Zion.” The
Alter Rebbe brings it for the open revelation of the time to
come.
Isaiah 52:8°1:271 7°yw°
3% 1 2% IRT? 1Y 1Y 02 11377 1772 P3P ARt 0ok 5ip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That manuscript reads “they were exiled to Edom” in place
of “they were exiled to Babylon.”
KEHOT'S NOTE
.O1TRY 173 :1825 122
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Rabbi Shimon bar Yochai: wherever Israel was exiled the
Shechinah was with them; they were exiled to Egypt, to
Babylon, and the Shechinah was with them. The Alter
Rebbe reads it as the divine spark in each soul sharing the
exile.
Megillah 29a:4"7:x 75 79731
>107 PRI 1230 13 AR RI2 WX o0 13 1iynY 031 XN
— 07%77 123 Ry 1oYW — 193 Dipn 93w RT3 vATRA
DI%n2 DNPN2 I MR N2 TPNT” MKIY IRy APoY
DX TPRR N 3T MKIY 1Y NPV — PRPY PTNY 17Y3 N
NI M2 IRV 'NJ‘_?TJ 2wy N?N , IR R> WM M
D53 IR 1Y 20
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with

them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were

likuteitorah.com/torah-ohr/beshalach/1/
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exiled to Babylon, and the Shekhinah was with them, as it

says, “For your sake I was sent to Babylon” (Isaiah 43:14).

Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

KEHOT'S NOTE
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That manuscript reads “the dominion of that prince” in
place of “the dominion of kelipas nogah.”
KEHOT'S NOTE
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The saying is quoted there more fully: in prayer one con-
templates that “there is no blade of grass below that has no
mazal above,” the heavenly forces that give life to all of
this world, which themselves receive from the seventy
princes.
KEHOT'S NOTE
7,0 9oy% o

awy =599 PR

Rabbi Simon: there is no blade of grass that has no mazal
in the firmament that strikes it and tells it, “Grow!” The
Alter Rebbe brings it to show that the things of one’s liveli-
hood live from forces above, so their sparks can be raised;
Kehot gives the source at Torah Ohr 8d.

Bereshit Rabbah 10:61: 1127 n*wx12
NR XDIM RDINT 072 PRI 10 000 A9YN PR IR R0 12
55 9% 1K :11%°0 227 MK LAAPANAT AR APAR AP a1, o0
RIT RTT,273 19 A0IRT IR 700 ,¥°p2 PR PR 2wy vy
23 PIN2 1UwR 0°WN OR DORw Mpn nyTen (7P aw) 2°n07
.INBN 2703 MW IR 7N MITYR Wpna .(° o) 0w YR
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Tanya divides the kelipos into two levels and explains that
from the lower one, the three wholly impure kelipos, come
the life and existence of all forbidden foods and of every
deed, word and thought of the 365 prohibitions.

KEHOT'S NOTE
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Before the Splitting of the Sea G-d says, “And Egypt shall
know that I am G-d.” The Alter Rebbe cites it for darkness
turned into light, as the life-force hidden in Egypt’s keli-
pah is raised.

Exodus 14:1817>:7 mnw

SPPI221 12972 Y1932 12902 1IN 018 W
And the Egyptians shall know that I am the L-RD, when I
have gotten Me honour upon Pharaoh, upon his chariots,

and upon his horsemen.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Light is sown for the righteous, and joy for the upright in
heart.” The Alter Rebbe speaks of light that is sown in the
earth in order to grow, and goes on to speak of the joy it
brings.
Psalms 97:118™:1"% 0°%°n
MMt 232778091 PUTEY Y1 X
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles saw that wisdom surpasses folly “as light surpass-
es darkness.” The Alter Rebbe reads it as the advantage of
the light that comes out of darkness.

Ecclesiastes 2:133°:°2 n?rp
YT 9K 10D MPI0T T TN T WY I IR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rivkah took the fine garments of Esav, her elder son, and
dressed Yaakov, her younger son. The Alter Rebbe reads
Yaakov’s smallness as the contraction of G-d’s light, which
is clothed in Esav’s garments, the physical things rooted
in Tohu.

Genesis 27:15170:1”) n*wX12
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And Rebekah took the choicest garments of Esau her elder

son, which were with her in the house, and put them upon

Jacob her younger son.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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That manuscript reads “that were under the dominion of
the princes” in place of “under the dominion of kelipas
nogah.”
KEHOT'S NOTE
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Rivkah took “the garments of Esav, her elder son.” The
Alter Rebbe reads the garments as physical things rooted
in Tohu, which came first, and so Esav is the “elder.”
Genesis 27:15170:172 N*wR12
WM M722 AAR WX NTANT 2737 32 0¥ CTANK 7R3 npm
10R7 M2 Iy NN
And Rebekah took the choicest garments of Esau her elder
son, which were with her in the house, and put them upon
Jacob her younger son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Eliezer: “If Israel do teshuvah, they are redeemed.”
The Alter Rebbe explains teshuvah as lifting the soul to its
source by turning physical pleasure to the service of G-d.
Sanhedrin 97b:14-151"0-777:2 1% PP777110
Dy 1WN2 KPR PR 1270 PRY 1RO 9D 19D 127 MR
YRR *27 ORIND L1AR2 TINYPY PaRY 1T R PRINYY .0°23Y
TR LPPRII PR - X OXY LRI - 1WA PRIy PRI OX Smix
T2 WITRT KPR 77PR1 PR A1WN PRIY PR OX (YT 230
AR PYIY PXIPN 1002 MY PRINY Ton 177 TR XN
PRIY PRI OX IR NPPR 02 TTR RUD L20M7 1P
<o DY RV 1PPRII - WA
William Davidson, Vocalized Aramaic (CC-BY-NC) -
KEHOT’'S NOTE
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“To You, G-d, I lift up my soul.” The Alter Rebbe uses it to
define teshuvah as lifting the soul to its source, a giving
over of the self.
Psalms 25:1X:7175 0°2°11n
XK W21 T 2K T
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The curses come “because you did not serve G-d your G-d
with joy and with gladness of heart.” The Alter Rebbe
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brings it to show that the transformed service must be
joyful.
Deuteronomy 28:471"1:1”2 0°727
199 397 227 20 R PRPR AR NT2YRD YR non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot notes that Likkutei Torah says the same in that maa-
mar: subduing the sitra achra through a broken and con-
trite heart, and not desiring physical wants, “is also the
level of self-sacrifice, for what difference is there between
killing all of it,” etc. (46d).
KEHOT'S NOTE
.27 PR 217P 7 1772 093830 nMpha o0

919 RDUP °9 1R

In the laws of a thief’s payment, of a thief who made a
stolen fat animal lean, the Gemara says, “What difference
is there between Kkilling all of it and killing half of it?” The
Alter Rebbe applies it: pushing away a desire is a real, if
partial, self-sacrifice.
Bava Kamma 65a:8-9'0-"r1:X 17”0 Rnp 822
APLpR 7 A ,APID APR Y% My P? IMKT DWR - Ry ony
RRPOR 2917 °2°0 IRPT KIT RPM K1P172 - 27 I0KP °D .KaPD
NI 52330 T2 17 - 7 AYZIN KW A3 KO R K1Y
RVBMT NPT PUT N2 ORD G131 WT 2RI 27T RyeD
IR 2R I P3N RN AI92P KM R RIOYR LA200
XTI DPYR - X270 200K L [F1Y2IX OPWR - AnY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Charity exalts a nation.” The Alter Rebbe reads the exal-
tation as raising Israel to closeness with G-d’s essence.
Proverbs 14:3477%:77 *own
Hahels] I:ng’? T0M *IAT0niN 1RTR
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,X 2795 01 .70 10 hen
MY 1P BN

“And He has raised up a horn for His people ... the chil-
dren of Israel, a people near to Him.” The Alter Rebbe ex-

likuteitorah.com/torah-ohr/beshalach/1/
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plains it as a closeness to G-d’s essence, above the light
that encompasses the worlds.

Psalms 148:147:n”np 0°2°1n

:AR"1297 1297 DY 2K %337 wTon-237 NPan iny? 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.77 ,nnp 0oonn
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“His splendor is over earth and heaven,” the verse just be-
fore “And He has raised up a horn for His people.” The
Alter Rebbe reads it as the encompassing light, only a ra-
diance of G-d.

Psalms 148:1337:1”np " nn
Halal )] ?‘,!}5"?;_7 70 17;‘? Ny 2321750 ownR ﬂ’?'?.jj
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

$7310 12 R — PYPIN

Quoting this passage, that maamar adds: “(over earth and
heaven: ‘over’ is the light that encompasses all worlds).”
KEHOT'S NOTE
wen By oo TR 5y) :01 3”0 M”AN N2AMA NN DRT 7772

.2 L,RW NPWRI2 N7MIR2 Y (7010

1T M2WR YhYaw aIpna

There the saying is quoted on teshuvah that turns the bad
traits around to G-d alone.
KEHOT'S NOTE
.3 ,R2 9y o)

TR 07913 Q7P PTRIY N2Wn YoYaw 2ipna

Rabbi Abahu: in the place where those who return in
teshuvah stand, the perfectly righteous do not stand. The
Alter Rebbe brings it for the greater elevation that comes
from transforming darkness.

Berakhot 34b:22-23373-272:2 7" m272
— PRy TN YT DipY 2NN 221 VKT N 27T KP9M
221p7) PImT? 0iPY DiPw” anRIY 1Ty 0K 003 0O
— "PAMY? OR7 7% MR 0 027 2R AT LRYP2 Ppimy”
1377 25 MY — 2R7 ORMY LRIV TPy 13T pin Y
-ROTT A0 PN ,7T2Y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and
what ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
9787 o3

“You shall love G-d your G-d with all your heart, with all
your soul and with all your might.” The Alter Rebbe calls
this transformation the level of “with all your might,” love
beyond measure.
Deuteronomy 6:5°77:1 0°127
STIRR222 TWDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M5 MPEN2 575 1°97IRM 191 RD 0P O pURnaw 12 197
Py
The Pri Etz Chaim passage behind this statement is quoted
there.
KEHOT'S NOTE
JT0PNNC’Y 29720 971 NPMIRD K2 1R RV N7YR

113 112202 575 173N 197 KD 0P 107 pURnaw 1ata 1991
Py
The Arizal’s teaching: all prayers serve to refine the sparks
of the seven kings who “died”; before the Temple was de-
stroyed the supernal union was constant and there was
hardly a need to pray, but after the destruction we must
pray every day to restore it. Kehot cites it for this
statement.
Pri Etz Chaim, Gate of Prayer 7:322”%:1 195071 1y ,0%n 7y "1
1°D151 OF D IR PINT Pw mTwan TR ,20°T RN 1Im
PPN0N MW PRY 2715 L1711 P12 IR Nw v 79en omp
A9°0 DAR ,PNART OTPW LIYUAT Tt RITIRY 72903 ROR R OA
n%eN3 97ARY LITPAwA DI97P WA AMR NN 0P PRI
19 7O RPW 7 ,0°WTN 0OINA 0UINK MR PYy 0°K32 IR 00
L1712 1°192 DMK SWINT2 WPNH2 QU0 121° N 5”13 nanx nvana
ARWT 1WA PIY R Pan awm .0owTn an avam nban 9oaw
WIT PIYAY 977 N0 PaYa RAND MowIT PO mam L1onn ona
... IRAN> 128N
Pri Etz Chaim (Public Domain)
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“The offerings of G-d are a broken spirit; a broken and
contrite heart, G-d, You will not despise.” The Alter Rebbe
reads the broken spirit as the breaking of the sitra achra
within, like the seed that must rot before it grows.

Psalms 51:19v™:x”1 0°2°1n
712N X7 DOP9R 1T 1203727 MY M oopPR N
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/beshalach/1/

85

86

87

88

Q°moR o1 X2 Oy DR Y70 mRwa ...

AR T BN W

“Let him return to G-d, and He will have compassion on
him.” Here the one who returns is the one who has com-
passion, over the exile of the divine spark among the
kelipos.

Isaiah 55:7°1:71”117°yw°

11’?‘)&5"?& AN ’ﬂ"?t_{ 207 1PRATTR NX UORY 1377 YU 2y
11907 12773

Let the wicked forsake his way, And the man of iniquity his

thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

abundantly pardon

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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That manuscript adds here: “How shall we sing G-d’s song
on foreign soil?”
KEHOT'S NOTE
.91 MINTR 9Y°1 W DR W T°K :A011 633 T°ITR 7122

S9N 17T PR

The Mishnah: one may stand to pray only with heaviness
of head; the early pious ones would wait an hour and then
pray, to direct their hearts to their Father in heaven. The
Alter Rebbe reads the “head” as G-d’s holiness in exile.

Berakhot 30b:1477°:1°% n1372
D°2WRIT 0°7°00 WK 7233 7iAn KPR DHEnty iy 1R CIinn

12py 5y T2 W1 1PDRY 1300 KD — iniPwa DRIY 7m0 197DR

-P7097 K? —
MISHNAH One must not stand up to say the Tefillah except
in a serious frame of mind. The pious men of old used to
wait an hour and then say the Tefillah, in order to direct
their heart to their Father in Heaven. Even when a king
greets him, he must not respond ; and though a serpent be
wound round his heel, he must not interrupt.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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There the Tzemach Tzedek asks: since this maamar ex-
plains that the external forces draw from “abundant kind-
ness” above the tzimtzum, where exile does not apply,
what is the heaviness of head? According to his explana-
tion that this flow too passes through Z’eir Anpin and
Malchus, the surplus flowing to Yesod and from Yesod to
Malchus, the heaviness of head is over Malchus’ descent
to give to the external forces.

KEHOT'S NOTE

R3] IR IR gy o moy:n .'|77’N1 ¥y DUMIRR NPMIR RA
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That manuscript reads “but we” in place of “but the
others.”
KEHOT'S NOTE
MR DX :1824 22
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The curses come “because you did not serve G-d your G-d
with joy.” The Alter Rebbe explains the punishment as
measure for measure for the joy lost with the destruction
of the Temple.
Deuteronomy 28:471"1:1”5 0”127
195 391 227 :Mv AR PRER NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,12 0”127
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N1on "o

92 M 5w T — P e

That manuscript reads “the greatness of Rome.” The
note’s own quotation of the text reads “a city of Rome”
where our text has “a city of the idolaters.”
KEHOT'S NOTE
o117 M9Ta 11824 122

93 TR9Y 110 AR DY IR0 YR 70 11180 2k an

Rabbi Akiva’s companions heard the tumult of Rome and
wept, but he laughed: “If those who transgress His will
have it so, those who do His will, how much more so!” The
Alter Rebbe explains the two kinds of flow behind his
words.

Makkot 24b:1-2°2-°:2 7”2 Ndn
712 12937 207 1 pOgn MK 77 77 MWK 177223 X9 ,UK2
L0720 1991y 197 NAR DYR W .RIY 1D NAR By 119%7 wiy?
I P20 TP WHIY 112,072 1R DURIRT 07 1Y 1172
PIISN RIPY 23N 112 17 12°007 , 07U TR WTR N°an R o9
?0°212 ONR 77 %190 077 WK 7PO¥n AAK R C1En :i7 1N
1977 DYV VWYY PN 2R WM” 92 IN2Y Dipn 47 1nK
1271921 K9 32
William Davidson, Vocalized Aramaic (CC-BY-NC) B '

likuteitorah.com/torah-ohr/beshalach/1/

94

95

96

97

98

99

Q°moR o1 X2 Oy DR Y70 mRwa ...

W% 1N A NPT AN

Elihu: “If you are righteous, what do you give Him, or what
does He receive from your hand?” The Alter Rebbe brings
it for the level above the will, where deeds do not affect the
flow.
Job 35:71:17% 2R
:M> T X 27 1nn-An ApTSON
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse before: “If you sin, what do you do against Him?
If your transgressions are many, what do you do to Him?”
Above the will, sins do not hold back the flow.
Job 35:67:77% 21K
AP nPyR-nn T°YYD 1271 12-5Y0N-n NRYNTOR
If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

28 NN 1187

Kehot cites it as a source for the wordplay that ratzon (will)
and tzinor (channel) are made of the same letters.
KEHOT'S NOTE
7721 2,10 TP 03 1IRD 19102 ¥ MR K™IRND LK 1P 7m0 wpn
10 °y © Y0 U”DIN 12°7N NN 7 7772 AR 11871 AN 1PAya .owb
7R
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“If you walk in My statutes ... [ will give your rains in their
season.” Once the channel of will exists, the flow follows
the Torah’s conditions.
Leviticus 26:3%2:172 X1p™
:ONR QNP1 1YN "NiZRTRY 1990 "NPN2ToxR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7IND 72°WnD

“Even darkness does not darken for You ... darkness is as
light.” The Alter Rebbe uses it for the level above the will,
where darkness and light are alike.

Psalms 139:1227:17%p 0°2°1n
:MIRD 127902 PR? 01D 1977 TR UKD qwno)
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
T11% 97 0PN DM YIW oM

Kehot points there for the subject of the channel (tzinor).
KEHOT'S NOTE
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“And it came to pass, when Pharaoh sent the people
away.” The Alter Rebbe reads beshalach as Pharaoh “send-
ing forth” branches and fruit: the people whose exile
raised the fallen sparks.
Exodus 13:171:3 mnw
237p *3 D°AY?E TIX 777 27K MR aynTnK Tye nhwa o
ST37TR 131 MRNPR DORI2 DY DN27TD DOP2K 2K *3 XN
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pharaoh’s answer to Moshe: “Who is G-d ...? I do not know
G-d.” The Alter Rebbe brings it to show that Pharaoh is the
back side of the supernal will.
Exodus 5:2°2:°1 mnw
“NY AYT K? PRLNR MY 1902 yRUR WK N R 1979 TR
MPYR KD PRI -nR 03’0
And Pharaoh said: ‘Who is the L-RD, that I should hearken
unto His voice to let Israel go? I know not the L-RD, and
moreover I will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot refers there for the raising of the sparks of
G-dliness.
KEHOT'S NOTE
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“And Pharaoh drew near, and the children of Israel lifted
their eyes ... and cried out to G-d.” The Sages read it as
Pharaoh drawing Israel near to G-d.
Exodus 14:10™:7"> mnw
DITPIN YOI D2I8N MW DIPPYIR DRI YN 27 Ny
TR 2XI712 1PYE TR WP
And when Pharaoh drew nigh, the children of Israel lifted
up their eyes, and, behold, the Egyptians were marching af-
ter them; and they were sore afraid; and the children of

Israel cried out unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5717 19K 27p0 1Y

The Midrash explains “and Pharaoh drew near”: he
brought Israel near to teshuvah, for when they saw the

likuteitorah.com/torah-ohr/beshalach/1/
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Egyptians pursuing them they turned to G-d in prayer.
The Alter Rebbe cites it as the fruit of the exile: the oppres-
sor drew their hearts to their Father in heaven.
Shemot Rabbah 21:5°7:X”5 727 mnw
PRI P ,0%I877 DRI IRTW 1173 :NTD 12 NYPR 27 MK ...
YD :(C ,7° Ow) INRIY ,OTNINR 0°ETIY OCIRRA M Ty
TYID RPW 7P YO RDR LAMIX PR DOYON (M) PN
0™¥n 5w 1IN DO 0PY 1PN ,0MINR MTIP 07NEnm
:(Qw ,0W OW) MR L7277 RPN INIR IRIY 117D ,77IR2 1D
P71 037 DWW 27NN YOI DUIRM AT 1M LCTRR R
T 2%ER R 7Y ,AMIK 2201 RIT 71N VITPI PRY 00180 Y
1D RIT N2 TP ORAW ,I%3T31212 RN AR 191 .P0N
<o »T PR71T) MRIW 77PN
That is what is written: “My dove in the cleft of the rock”
(Song of Songs 2:14). It should have said “a dove in the cleft
of the rock.” Why did it say “my dove?” It is as Rabbi
Yohanan said: The Holy One blessed be He said to Israel:
“My dove.” See what is written: “Ephraim is like a foolish
dove, with no understanding” (Hosea 7:11). The Holy One
blessed be He said: To Me they are like a foolish dove; every-

thing that I decree for them, they do ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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“Then Moshe and the children of Israel sang this song to
G-d.” The Alter Rebbe says the whole Song of the Sea is
founded on this idea, as explained elsewhere.
Exodus 15:1°R:1"0 mnw
198" Havayah? NNt 17wo-ng ’?}51{”7 "I YRTYY IR
:0°2 77 12271 010 1K) X373 Havayah? 170K 1aK?
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“G-d did not lead them by the way of the land of the
Philistines, for it was near.” The Alter Rebbe now explains
this second half of the verse.
Exodus 13:171:3* mnw
2117 *2 PNY2R Y TIT P9N BNIKP) DY 73D Mpwa o)
S773R 128 MNPR DR DY ON719 DOP9K MK %9 KN
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot refers to these places for the reading of Pelishtim as
“open through.”

KEHOT'S NOTE
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The Mishnah speaks of an eruv for “an alley that is open
through” (mavoi hamefulash), open at both ends. The
Alter Rebbe derives Pelishtim from this word: open, with-
out limits.

Mishnah Eruvin 9:4°7:°0 1°217°y mwn

37 MR TN I9IR UMM AT P27 72T N2V 17°nTn
PIOIR DRI . PRI 1 AR A
One who builds an attic over two houses [situated across
from each other]; or also bridges which are open at both
ends, we may carry under them on Shabbat - so says Rabbi
Yehuda. But the Sages forbid it. And Rabbi Yehuda further
said, "We can make an eruv [the halachic merging of sepa-
rate domains by means of setting aside an amount of food in
a designated place] in a mavoy that is open at both ends."
But the Sages forbid it.
Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-

lic Domain)
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The Gemara expounds the psalm of Avraham: he did not
sit in the seat of the Philistines, for they were scoffers, as
they said, “Call Shimshon, that he may make sport for us.”
The Alter Rebbe brings it to link Pelishtim with frivolous

joy.
Avodah Zarah 19a:2-3°3-°2:X v 171 172y
>19n ,0°NY9D CWIR 2Win2 2Y° RPY — 2w KD D°%% win:”
POY™) TR IRIP 1TNRM 027 2303 Y NRIY ] DNI8Y
27 90K AWK MWK KD WOR AWK T DR R WK WR NP
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Happy is the man who ... did not sit in the seat of

scoffers.” The Sages read the scoffers as the Philistines.
Psalms 1: 1R’ 0°2°11n
THY X? DRUN TN DYYT NIYI 120 K? WK WORDTIWR
1397 KD 0237 2Wind
HAPPY IS the man that hath not walked in the counsel of the
wicked, Nor stood in the way of sinners, nor sat in the seat of

the scornful.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“G-d has made one opposite the other.” Every level in ho-
liness has a counterpart in kelipah; so there is a holy “Pel-
ishtim” and one of kelipah.

Ecclesiastes 7:1477>:t noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot refers there for the holy level of Pelishtim.
KEHOT'S NOTE
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“And with all your might.” The holy “Pelishtim” is bound-
less joy in G-d, the level of love “with all your might” de-
scribed in paragraph 10.

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara says the Philistines were scoffers, who said,
“Call Shimshon, that he may make sport for us.” The Alter
Rebbe identifies them with the frivolous joy of kelipah.
Avodah Zarah 19a:2-3°3-"2:X v 77t 1712y
>19n ,0°NY9D CWIR 2Wing 2w KU — Y2y XD 0°%% wind”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Those who say, ‘With our tongue we will prevail; our lips

are our own; who is master over us?’” The Alter Rebbe

brings it as the speech of unrestrained, frivolous joy.
Psalms 12:5’717:27° 0°2°11n

117 797X "1 110K 17001 17233 1MIWTF 10K WK

Who have said: 'Our tongue will we make mighty; Our lips
are with us: who is lord over us?'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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It adds here: “(and when he withstands the trial, through
this he raises the spark; which is not so when he cannot
withstand it, G-d forbid).”
KEHOT'S NOTE
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“For it was near, for G-d said, ‘Lest the people reconsider

when they see war, and return to Egypt.”” The Alter Rebbe

reads the war as a trial, and “near” as nearness to a fall.
Exodus 13:171>:3 minw
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And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Because you did not serve G-d your G-d with joy.” The

Alter Rebbe reads it as joy that comes through service.
Deuteronomy 28:471"2:1”5 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And G-d led the people around by way of the wilderness
of the Sea of Reeds.” The Alter Rebbe reads the round-
about route as the path to true joy.
Exodus 13:1817>:27 mnw
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But G-d led the people about, by the way of the wilderness by
the Red Sea; and the children of Israel went up armed out of

the land of Egypt.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“You shall surely set over yourself a king whom G-d your
G-d will choose.” The Alter Rebbe reads it as accepting the

likuteitorah.com/torah-ohr/beshalach/1/
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yoke of the Kingdom of Heaven, to fulfill His

commandments.
Deuteronomy 17:157v:1”> 0°727
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A0, 02T

MR 1IN0 2YY PUINY

G-d tells Moshe He will give him the tablets of stone, “and
the Torah and the commandment which I have written to
teach them.” The Alter Rebbe brings the Sages’ reading of
it.
Berakhot 5a:3’2:X ’1 11272
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R. Levi b. Hamma also said in the name of R. Simeon b.
Lakish : What means that which is written, "And I will give
thee the tables of stone, and the law and the commandment,
which I have written, that thou mayest teach them" (Exod.

xxiv. 12)? "Tables of stone," i.e. the Decalogue: "law," i.e.
the Pentateuch; "commandment," i.e. the Mishnah ; "which
I have written," i.e. the Prophets and Hagiographa; "that
thou mayest teach them," i.e. the Gemara. The verse teaches
that all of them were given to ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Exodus 24:1227°:775 minw
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And the L-RD said unto Moses: ‘Come up to Me into the
mount and be there; and I will give thee the tables of stone,
and the law and the commandment, which I have written,
that thou mayest teach them.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Ibn Ezra quotes the Gaon: “the Torah” is the Written Torah
and “the commandment” is the Oral Torah, for all the
commandments were given to Moshe at Sinai. Kehot
points to it for this reading.

Ibn Ezra on Exodus 24:12277:772 mnw 2y X1y 128
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Piotrkow, 1907-1911 (Public Domain)
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“This is the gate to G-d; the righteous shall enter it.” The
Alter Rebbe applies it to accepting the yoke of Heaven, the
gate through which one enters.
Psalms 118:20°3:1°p 0°2°1n
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This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That manuscript reads “the Oral Torah is founded” where
the printed text has “the Torah is founded.”
KEHOT'S NOTE
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Tanya says one must always remember “the beginning of
the service, its essence and its root”: though awe is the
root of refraining from evil and love the root of doing
good, arousing love alone is not enough; one must at least
first arouse the natural awe hidden in every Jewish heart,
not to rebel against the King of kings.

Tanya, Likkutei Amarim 41:10°R “0Ip°% ;wRY pon ,X°In
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 17
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Kehot refers there for this explanation of the saying.
KEHOT'S NOTE
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The Gemara: one who wants to accept the yoke of the
Kingdom of Heaven in full should relieve himself, wash
his hands, put on tefillin, recite the Shema and pray. The

likuteitorah.com/torah-ohr/beshalach/1/
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Alter Rebbe’s version adds tzitzis, and he explains the
stages inwardly.

Zohar III, 120b2 ,5p »mt
Berakhot 15a:1-2’2-°X:X 1" N1572

22 0P 27 WX RIX T2 RN 027 MY LRPY DY mdPn
— PPEnmY ,ynw NP XIIPY PPN M 0T Puin minan
POOR” 12027 1377 V2Y 2pM 02 132 19K 1027 1Py noyn
T A2 730 K7 XY AP? WX N AN2AR DY 7I210K1 8D 11RI2

[°22] YOMIX” 203 K91 — "[11p23] YIK” :2°037 220 197K
should first have evacuation, then wash his hands, lay
Tefillin, read the Shema' and offer his prayers — that is re-
ceiving the kingdom of heaven in perfection. R. Hiyya b.
Abba said in the name of R. Johanan : Whoever has evacua-
tion, washes his hands, lays Tefillin, reads the Shema' and
offers his prayers, the Scriptures ascribe it to him as though
he had erected an altar and brought a sacrifice thereon ; as
it is written, "I will wash my hands in cleanliness ; so will I
compass Thine ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“You shall surely set a king over you.” Here it is the accep-
tance of G-d’s sovereignty that one draws upon oneself
with the tallis.

Deuteronomy 17:151°v:1> 0°727
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your kingship is a kingship over all worlds.” The Alter
Rebbe brings it for the sovereignty drawn upon the soul
through the mitzvos.
Psalms 145:133:7”np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav Papa gives a mnemonic for which teachings were said
by Rav Malkia: “the Mishnah is the queen (malkesa).” The
Alter Rebbe takes the phrase to mean that the Mishnah,
the Oral Torah, is Malchus, G-d’s sovereignty.

Beitzah 28b:14-151"v-77":2 1”5 11¥°2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“My spirit that is upon you, and My words which I have put
in your mouth, shall not depart from your mouth.” The
Alter Rebbe brings it for the Torah as G-d’s own words
placed in a person’s mouth.
Isaiah 59:21x”5:0"1 17°yw”
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I have put My words in your mouth.” Through study,
G-d’s sovereignty is drawn into the soul.
Isaiah 51:161"0:R"17°yWw°
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And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And G-d led the people around by way of the wilderness
of the Sea of Reeds.” The wilderness is self-reckoning and
bitterness; Yam Suf is the acceptance of the yoke of
Heaven.
Exodus 13:181”>:3” mnw
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But G-d led the people about, by the way of the wilderness by
the Red Sea; and the children of Israel went up armed out of
the land of Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David’s confession after the sin with Bas Sheva: “and my
sin is ever before me.” The Alter Rebbe brings it for con-
stant bitterness over sin, even after teshuvah.

Psalms 51:5°77:X”1 0°2°71n
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For I know my transgressions; And my sin is ever before me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For it comes in vanity and departs in darkness.” The Alter
Rebbe applies it to every thought, word and deed that was
not for G-d.
Ecclesiastes 6:4'7:1 n2rp
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for it cometh in vanity, and departeth in darkness, and the

name thereof is covered with darkness;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Nechunya ben HaKanah: whoever accepts the yoke
of Torah is freed from the yoke of government and the yoke
of worldly affairs. The Alter Rebbe explains the yoke of
worldly affairs as servitude to the animal soul.
Pirkei Avot 3:5°77:’3 Nax mawn
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Rabbi Nehunia ben Hakkanah said: whoever takes upon
himself the yoke of the Torah, they remove from him the
yoke of government and the yoke of worldly concerns, and
whoever breaks off from himself the yoke of the Torah, they
place upon him the yoke of government and the yoke of

worldly concerns.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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