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“And it came to pass, when Pharaoh sent the people away”
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“And it came to pass, when Pharaoh sent the people away, that G-d did not lead them by the way of
the land of the Philistines,” etc. Now, concerning the Jewish people in the exile of Egypt it is writ-
ten, “And I will sow her for Me in the land,” and our Sages, of blessed memory, said: one who sows
a kor brings out many kors, etc. [We need] to understand the matter of the sowing, and of the in-

crease and multiplication that came about from the exile.
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Now, it is written, “Israel is holy to Havayah, the first of His produce (tevu’asoh)”: tevu’aso, “His
produce,” specifically, for the Jewish people are called G-d’s produce. It is, by way of analogy, like a

person who sows grain for the sake of the increase that will sprout.
INTY 77 7120 7PAN AN DO DK T 7120 KP1Y 07IYA AMIPR 1903 13907 A0IN0Y ° N1%Da 0

NDIN 1272 17123 2aN° YW ANRIAN O 1Y DR DR YA .0 w2 Do

So too, when G-d wills that the revelation of His G-dliness in the world be increased and multiplied,
and that “the glory of Havayah fill the whole earth,” and “the glory of Havayah shall be revealed,
and all flesh shall see,” etc., He sows the Jewish people, who are His produce, and through whom

His glory will be revealed with multiplication and increase.
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This is [the meaning of] “Blessed is Havayah, the G-d of Israel, from the world to the world”: that is,
in order for blessing and an added abundance in the revelation of His G-dliness to be drawn down
from the hidden world (alma de’iskasya) to the revealed world (alma de’isgalya), it is through the
Jewish people.
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Therefore He is called “Havayah, the G-d of Israel,” for through this there comes to be an abundant
revelation of His G-dliness below as above.
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And just as of above it is written, “and the host of heaven bow down to You,” because they are nulli-
fied out of existence by the revelation of G-d’s light that they apprehend,
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so it is written of the time to come, “for eye to eye they shall see,” etc., and it is written, “And they
shall enter the caves of the rocks and the hollows of the earth, for fear of Havayah,” etc., and as in
the saying, “Every knee shall bow to You,” etc., and “Before You they shall kneel and fall,” etc.
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And what brings the Jewish people to this great distinction and level is the work of sowing in the
earth during the time of exile,
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which is, by way of analogy, like sowing a single seed, which brings forth much, or like planting a

single pit, from which awhole tree with many branches grows,
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as it is written, “And I planted you a choice vine (sorek),” etc., which is a shoot of a vine, in order to
grow a whole vine; and as our Sages said on the verse “and behold, a vine was before me,” that the

Jewish people are likened to avine, etc.
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Now, as in the analogy of sowing and planting mentioned above — where the seed is covered in the
soil of the earth and from there it grows, because the seed rots, decays and is nullified before the
power of growth that is in the earth, and that power of growth is what makes it grow and sprout with

multiplication and increase — so is the matter of the sowing of the Jewish people.
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The explanation of this matter: it is known that kelipah (the husk) precedes the fruit, as it is written,

“And these are the kings who reigned in the land of Edom before any king reigned over the chil-

dren of Israel.”
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Not that the husk itself, G-d forbid, precedes the fruit; rather, the light and life-force that is clothed
within them in a state of exile and fall, having fallen there in the breaking of the vessels, as is
known to those who know the hidden wisdom —
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it fell there from high levels and very, very supernal heights, far, far above the level of the World to
Come and of the Jewish people, whose souls are rooted in the holy attributes (middos), and of the
Torah, which issues from Chochmah (wisdom), which is called the level of “action” (asiyah), and

these are the performance of the mitzvos, etc.
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The explanation of the matter: we learned in the Mishnah, “There were ten generations from Adam

to Noach,” etc., “and ten generations from Noach to Avraham,” etc., “to make known how great is

His forbearance (erech apayim), for all the generations kept provoking Him,” etc.
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This means: the fact that all the idolaters receive the bounty and life-force of this world from the

holiness of the Holy One, blessed be He — as it is written, “and You give life to them all” — is from

the level of “forbearance and abundant kindness”;
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that is, because He, blessed be He, is all-powerful, and gives life and bestows in the manner of
abundant kindness even in a place that covers and conceals His holiness, blessed be He; and they
call Him “the G-d of the gods,” etc.
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Therefore they have wealth and honor not according to reckoning, deed and knowledge, for their
nurture is from the divine life-force that fell into the kelipos (husks) in the breaking of the vessels,

as is known to those who know the hidden wisdom.
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It is hidden and covered among them — “and from the wicked their light is withheld” — for it does
not shine among them openly, but only in doubled and redoubled darkness, to the point that they
deny G-d: “The fool has said in his heart, ‘There is no G-d’”; and they appear to be an independent

existence, a thing unto itself.
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This is not so on the side of holiness: they receive life-force from the revelation of the light of G-d’s
countenance, and it is revealed through the descent of the order of levels in the chain of descend-
ing worlds (hishtalshelus), in the ten holy Sefiros, which are His attributes (middos), blessed be He,

which are vessels for drawing down the revelation of His G-dliness, blessed be He.
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So too, the Torah has a measure, as it is written, “Its measure (middah) is longer than the earth”:
middah with a mappik in the heh, meaning “its measure”; that is, it has a measure, which is the
measure of the level of His instrument of craftsmanship, blessed be He, only that it is “longer than

the earth,” etc. Therefore it is written, “If you walk in My statutes,” etc.
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Therefore Yaakov is called “the small one” (hakatan), for he is the level of the smallness and tz-
imtzum (contraction) of His G-dliness, blessed be He, to be revealed according to His attributes
(middos) through the light of the Torah and the mitzvos, such that His supreme will is that if

Reuven claims thus, etc., the ruling shall be thus.
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So too, in this way, the other mitzvos, [such as] tzitzis and tefillin: the revelation of His G-dliness
and will, blessed be He, is a level of tzimtzum (contraction), for in His essence and being, blessed
be He, the level of will does not apply at all, since He is far, far above the level of will and is called
the Master of the will.

likuteitorah.com/torah-ohr/beshalach/ 7
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Of this it is said, “Behold, the heavens and the heavens of heavens cannot contain You.” This
means: [they cannot contain You] even as a vessel within a vessel, to receive life-force from the ho-
liness of the Holy One, blessed be He, at the level that precedes the tzimtzum, so that it would be in
a revealed manner, through the descent of the order of levels in the chain of descending worlds
(hishtalshelus).
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This is not so with the level of “And these are the kings,” etc., which receives life-force from the ho-
liness of the Holy One, blessed be He, from the level of “and abundant in kindness” that is above
the tzimtzum, through the fall of the light and life-force and its descent in the concealment of the

levels, from level to level, to be clothed in a state of the hiding of the Face (hester panim),
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and not openly at all, until the time to come, when the verse that is written will be fulfilled in us,
“And I will remove the spirit of impurity from the earth,” and it is written, “for eye to eye they shall

see,” etc.
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Now, our Sages said, “When they were exiled to Babylon, the Shechinah (Divine Presence) was with
them.” This means: the spark of G-dliness in their soul is in a state of exile, and the spark of
G-dliness within them wills and longs to cleave and to depart [upward] to its source, like the nature
of fire, etc.
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And through this they also gather the sparks of divine life-force that fell there in the breaking of
the vessels, and raise them up, to bind them and attach them to the living G-d, through his occupy-
ing himselfwith his livelihood in things that are under the dominion of kelipas nogah, as our Sages

said, “There is no blade of grass,” etc.
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And he keeps far from falsehood, theft, robbery and the like — things that are forbidden (asurim)

and bound in the hands of the external forces, which cannot ascend, etc., as is explained

elsewhere.
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And so too when he fulfills the mitzvos of tefillin and tzitzis: the wool of the tzitzis and the parch-
ment of the tefillin were at first under the dominion of the prince and ruler that bestows bounty and
life-force upon them, to give them life and sustain them from the life-force of the holiness of the

Holy One, blessed be He, that fell there in the breaking of the vessels, as mentioned above.
0°937 Y77 WURI RIS ROIWN RIDINKI DWILY DNpPR° iy AWITPT NP 07 moYN? O

J 2R %D

And through this the above-mentioned holy life-force is also raised up to its source and root, and

“darkness is turned into light,” as it is written, “And Egypt shall know that I am Havayah.”
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This is the increase and multiplication of “light [that is] sown,” sown in the ground and covered
with the soil of the earth, in order to sprout and rise ever higher, with an abundance and increase

of light, like “the advantage of light” that comes from darkness, etc.

likuteitorah.com/torah-ohr/beshalach/ 9
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This is [the meaning of] what is written, “And Rivkah took the garments of Eisav,” etc., “and she
clothed Yaakov, her small (katan) son”: for Yaakov is small, from the level of the smallness and tz-
imtzum (contraction) of His light, blessed be He, to be clothed in His attributes (middos) according

to the way of the Torah, as mentioned above.
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Now, the Torah has been clothed in physical garments, and the doing of the mitzvos in things that
were under the dominion of kelipas nogah, whose root is from the World of Tohu (chaos); and they
are called “the garments of Eisav, her elder son,”
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for the World of Tohu preceded the World of Tikkun (rectification), so that through this an increase
of light and joy comes about, like “the advantage of light that comes,” etc.
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And the joy is when the darkness of the things that are under the dominion of kelipas nogah is
turned into the light of the Torah, and they are raised up in holiness, as in the saying, “Who has
sanctified us with His commandments,” with the supernal holiness, etc. This is the level of teshu-
vah (return),
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as our Sages said, “If the Jewish people do teshuvah, they are redeemed”: that is, the level of lifting

the soul to its source and root, as it is written, “To You, Havayah, I lift up my soul.”
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[This is] the level of self-sacrifice (mesirus nefesh): that whatever he used to enjoy and be nour-

ished by in his vital soul, from all the eating and drinking that was under the dominion of kelipas

nogah, and the other pleasures of this world, be turned from one extreme to its opposite, to serve

G-d with joy and with gladness of heart, as it is written, “Because you did not serve,” etc.
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And every single time that a Jew pushes away the desires of his body and draws his heart near to
the service of G-d, this is the level of self-sacrifice, for “what difference is there between killing all
of it and killing half of it?”
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And so too through charity from money that is not stolen, etc., as it is written, “Charity exalts a

nation.”
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And this is like “And He has raised up a horn for His people.” The explanation: it refers back to [the
words] just before it, “His splendor is over earth and heaven”: only His splendor and radiance, as is

explained elsewhere, and this is the level of the light that encompasses all worlds (sovev kol almin).
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But “And He has raised up a horn for His people” is far, far above the level of “His splendor”:
rather, it is to be “a people near to Him,” to His very essence and being, as it were, which is far, far
above the level of the light that encompasses all worlds, since it is not within the category of worlds

at all, etc., as is explained elsewhere.
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This is [the meaning of| “You have chosen us from all the nations”: from the level of all the nations
specifically You have chosen us, exalted us, as mentioned above; and as our Sages said, “In the

place where those who return in teshuvah stand, the perfectly righteous do not,” etc.
LI 0P 1°7 [wipnn noaw] PPRNAW 1212 '[551 noann "y 55 1PN A1 77 7IRN 553 n3°na N

:1PWIY 1M 199N (75 53] 973 17377

This is the level of “with all your might (me’odecha).” And along these lines the whole matter of
prayer was instituted; therefore, at the time when the Holy Temple stood, they did not prolong

prayer as much as now.
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Now, just as in the analogy of sowing the seed mentioned above, it does not grow until it rots and

decays, and then it comes up and grows,
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so it is impossible to raise up and bring to growth an increase of light and of joy in G-d, as men-
tioned above, except through “a broken heart,” “a broken spirit” — the coarse spirit of the sitra
achra (the other side) within him — so that it comes to rot and decay, and “he return to Havayah
and have compassion on Him,” over the exile of the divine spark that fell into the kelipos to give

them life, how it fell “from a high roof,” etc.
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Along these lines they instituted Tikkun Chatzos (the midnight lament), so that prayer would be
with proper intent, as our Sages said, “One may stand up to pray only in a mood of heaviness of
head”: that he be pained and anxious over the level of the “head” and the loftiness of His holiness,

blessed be He, which is, as itwere, in the heaviness of exile.
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Only, for the early pious ones one hour was enough: contemplating for one hour before prayer. But
the rest [of us| need to set a separate time and season to arouse bitterness in our soul,
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that is, at midnight; and after midnight, the study of Torah with joy, and the light that comes out of
the darkness, etc., as is explained elsewhere.
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This is [the meaning of] “Because you did not serve Havayah with joy,” etc., which is a punishment
measure for measure, since with the destruction of the Holy Temple, because of our sins, we lost
the complete joy that was in its place of rest; through this one will rise, come and reach the level of

the joy and light that comes out of the darkness, as mentioned above.
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This is what our Sages said about Rabbi Akiva: when he saw a city of the idolaters, he laughed and
said, “If for those who transgress His will it is so, for those who do His will, how much more so!”
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This means: the flow of life-force and of the bounty of this world to the idolaters, who are called
“those who transgress (ovrei) His will,” passes over (oveir al) the will, from the level that is above
the will;
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for there sins do not interrupt or hold back the bounty, for “If you are righteous, what do you give

Him?” and “If your transgressions are many, what do you do to Him?”
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Only after the level of will (ratzon) came into being — and ratzon has the letters of tzinor (channel),
which is the passageway for the revelation of bounty and divine life-force by way of tzimtzum (con-
traction) and the order of levels in the chain of descending worlds (hishtalshelus), according to His
attributes (middos), blessed be He — there it is according to the ways of the Torah: “If you walk in
My statutes,” etc.
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But above, “darkness is as light,” and from there is the nurture of the idolaters, by way of the fall of

the light, from afar, as mentioned above, even though they are far from the light of His counte-
nance, blessed be He, that is revealed, as mentioned above.
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And “how much more so for those who do His will”: that is, those who make (osim) the will and
draw down bounty and divine life-force through the channel that is revealed in the chain of de-

scending levels, for they are higher and closer to their source and root.
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However, since they are drawn from the light of His countenance, blessed be He, by way of the
spreading forth of the light in the order of levels and the chain of descending worlds, not by way of
a fall, G-d forbid, it is impossible for there to be the joy [that comes] with a revelation of light, as

mentioned above.
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But in the time to come, when the fallen sparks are raised up, as mentioned above, then also the
level of light and life-force that was within the fall, which is from the level above the will, is revealed

with an increase of light and joy, in a great and mighty revelation, with surpassing excellence.
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This is [the meaning of] “And it came to pass, when Pharaoh sent (beshalach) the people away”: for
Pharaoh said, “I do not know Havayah,” and he is the level of the nape, the back side, of the super-

nal will, and their nurture is from the level of “those who transgress His will,” mentioned above.
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And he was sending forth (meshale’ach) boughs and branches and fruit-bearing [shoots] above —

“the people”: for through their exile in Egypt and their subjugation to them, they caused the sparks

of G-dliness that fell there in the breaking of the vessels to be raised up; and this itself is the level of

the power of growth, to make the salvations of the Jewish people sprout,
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as it is written, “And Pharaoh drew near,” and our Sages said that he drew the hearts of the Jewish
people near to their Father in heaven. And along these lines the whole Song of the Sea, “Then

Moshe sang,” etc., is founded, as is explained elsewhere.
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“And G-d did not lead them by the way of the land of the Philistines,” etc. Pelishtim (Philistines) is
related to the term mavoi hamefulash, an alley that is open through, as our Sages said on the verse

“nor sat in the seat of scoffers”: these are the Philistines.
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The matter is that “G-d has made one opposite the other”: there is a level of Pelishtim in holiness
and a level of Pelishtim in kelipah (the husk). The level of Pelishtim in holiness is the revelation of
joy in cleaving to G-d openly (bepilush), revealed, and with an expansiveness without end: the level

of “with all your might,” mentioned above.
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And the Pelishtim of kelipah (the husk) are the scoffers, which is also a matter of opening his

mouth wide as he wishes, to speak whatever his heart desires; and this is a joy of frivolity, saying,
“Our lips are our own,” etc. And there is no restraint on his spirit.
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That is why it is called kelipah, a husk: for just as the husk covers and conceals the fruit, so that it

looks as though it were the main part of the fruit,
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so the joy of frivolity covers and conceals the light of G-d within it, so that it becomes an indepen-
dent existence, a thing unto itself — the opposite of the spirituality and divine life-force within it,
which is to rejoice in G-d, the living G-d, out of the nullification of one’s existence before Him,
blessed be He.
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The meaning of the verse: this is not the way of G-d — to come at once to the level of joy in G-d, “for

it is near” to falling from it;
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for “lest, when they see war” —which is the trial that may come upon a person — he will not be able
to stand firm in the thick of the battle, and will retreat, “and they will return to Egypt.”
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Rather, the right way is as it is written, “Because you did not serve Havayah your G-d with joy”: that

the joy should come through service.
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This is [the meaning of] “And G-d led the people around by way of the wilderness of Yam Suf (the
Sea of Reeds).” Yam (sea) is Chochmah (wisdom); Suf (end) is “the end of all levels,” as is stated in
the Zohar. And it is the Oral Torah, which is the matter of accepting the yoke of the Kingdom of
Heaven (kabbalas ol malchus shamayim), as it is written, “You shall surely set a king over you” — to

fulfill His commandments; for the main part of the Torah is founded on the laws of the mitzvos.
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As our Sages said on [the verse] “the Torah and the commandment, which I have written to teach
them”: “the Torah” — this is the Written Torah; “and the commandment” — this is the Oral Torah,

”

etc. Through this the true joy of “Who has sanctified us with His commandments,” mentioned

above, will be realized in him,
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for “this is the gate to Havayah,” a gate through which to enter, etc. And true joy, which comes from
the love of G-d, must be preceded by awe, which is “the beginning of the service, its essence and its

root,” as is explained elsewhere.
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Now, our Sages said: one who wishes to accept upon himself the yoke of the Kingdom of Heaven in

full should relieve himself, wash his hands, and put on tzitzis and tefillin.
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This means: first he should relieve himself and remove the filth from within him, which is the evil
within him; and afterward he should accept upon himself the yoke of the Kingdom of Heaven by
spreading the tallis of the mitzvah, which is the matter of “You shall surely set a king over you,”
that is, the level of His Malchus (sovereignty), blessed be He, which is “sovereignty over all worlds”

— he should draw it down upon his soul by spreading the tallis.
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And so too, in this way, is the fulfillment of all the mitzvos: to draw down upon his soul light and

life-force from the level of His Malchus, blessed be He.
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So it is also with the study of Torah, for “the Mishnah is the queen” (masnisa malkesa) — the level of
His Malchus (sovereignty), blessed be He — and the level of “and My words which I have put in your
mouth,” etc., and “I have put My words in your mouth,” etc. Through this he draws down the level
of His Malchus, blessed be He, into his very soul.
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This is [the meaning of] “And G-d led the people around by way of the wilderness of Yam Suf”: in
order to come to the level of Yam Suf, which is accepting the yoke of the Kingdom of Heaven, one
must first go around by way of the wilderness,
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which is the level of “he should relieve himself,” mentioned above: that is, to put bitterness into his
soul constantly over the sins he has committed, even though he has already done teshuvah (return)

for them, as it is written, “and my sin is ever before me.”
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Or, even if he has not sinned at all, he should nevertheless always set before his eyes to be one of
the masters of reckoning over thought, speech and action that are not for G-d — “it comes in vanity

and departs in darkness.”
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Afterward he can accept upon himself the yoke of the Kingdom of Heaven, the level of Yam Suf
mentioned above, in occupying himself with the Torah and the mitzvos. And once he accepts upon
himself the yoke of Torah, the yoke of worldly affairs (derech eretz) is removed from him, which is

subjugation to the animal soul.
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And from this he will rise, come and reach the level of true joy and cleaving to the One G-d, in a

state of self-nullification (bittul) before Him, blessed be He, to be united with the very oneness of

G-d,
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which is the level of the land of Canaan (Kena’an), from the term hachna’ah, submission and self-
nullification before the One G-d; and this is a distinction and level more excellent than the level of
the land of the Philistines (Pelishtim) mentioned above.
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“And Israel saw the great hand”
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“And Israel saw the great hand that Havayah performed in Egypt, and the people feared Havayah,
and they believed in Havayah and in Moshe His servant.” [We need] to understand why [the verse]

put the level of awe before the level of faith.
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Now, it is written, “And he called: Havayah, Havayah,” twice. For there are two levels of the Name
Havayah. One is the level of the lower Name Havayah, which brings all the worlds into being from

nothing into something.
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And [we need] to understand the expression ‘from nothing into something,” for is it not written,
“For all is from You”? However, since His being and essence, may He be blessed, has no relation to

the worlds, and there is no comparison to Him, etc.,
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therefore it is impossible for the worlds to receive their life-force and their coming into being ex-
cept through the level of the Name Havayah, blessed be He, that is, through tzimtzum
(contraction), which is the level of the yud, and afterward the expansion of His radiance and His
light, the level of the hei.
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And of this it is said, “For He commanded and they were created,” and this refers to the Name
Havayah, as it is written just before it, “Let them praise the Name of Havayah.” And it is the Name
Havayah [that] “commanded” (tzivah), an expression of connection, etc. “And they were created” is

a passive form, etc.
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Now, just as at this level there must be tzimtzum (contraction) and expansion, [which are] the level

of the Name Havayah, so too there is the level of the higher Name Havayah, [which] also [has] a
yud, the level of tzimtzum, etc.
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And it is the level of will: “it arose in thought” that there be the lower Havayah, that there be the
worlds. As, for example, with a person: before he brought his work from potential into actuality,

that thing was pictured in his thought, how and what to do, etc.
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And at this level too there must be the level of the yud, which is tzimtzum (contraction), first, and

afterward the hei, expansion. And this level is called the hidden world (alma de’iskasya), for it is not

seen and revealed like the lower Havayah.
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Therefore Pharaoh said, “Who is Havayah?”, for he did not believe in the level of the higher Name
Havayah. For the lower Name Havayah, which brings all the worlds into being, he certainly knew,
etc.
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And of the Exodus from Egypt it is written, “And Israel saw the great hand that Havayah performed
in Egypt.” This means: that the higher Havayah performed [it] by means of the level of Egypt, “a

log in which [the flame] does not rise,” etc.
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For it is impossible to reach the level of the higher Havayah except through “turning away from
evil,” the level of self-nullification (bittul) and tzimtzum (contraction); the prohibition (lav) pre-
cedes them, etc. Yud-hei with “My Name” (shemi) is 365, etc.
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And through the arousal from below, in which one contracts oneself to be [in a state of| “turning

away from evil,” there is made above the level of the yud, which is the level of tzimtzum.
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And through “doing good,” which is the level of expansion, like the level of charity, etc., there is
made above the level of the hei, which is the level of expansion.

.1291% 0°7 DR QW (710 00 nyeap] OO0 MUY 19ITAT TN DR IR DRIWC 73 6

Now, Israel saw the great hand through the splitting of the Sea: “And He made the sea dry ground.”
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The sea is the level of the hidden world: “whatever there is on dry land,” etc. And dry land is the

level of the revealed world (alma de’isgalya).
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And when they saw that He, may He be blessed, “turned the sea into dry land” and “made the sea
dry ground,” without any moisture at all, etc., the level of “Let the waters be gathered,” etc., “and
let the dry land appear,” they believed in Havayah: that there can be a revelation of the level of the
higher Havayah, which is the level of the hidden world, etc.
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And this is [the meaning of] “And the people feared Havayah, and they believed in Havayah.”

“They feared Havayah”: that is the lower Havayah, the revealed world, which is within the level of

comprehension, and the term ‘awe’ (yirah) applies to it, the awe of shame, as in the analogy of one

who sees the king, etc.
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“And they believed in Havayah”: this is the higher Havayah, the hidden world, which is not seen or
grasped, and the level of awe does not apply to it, only faith.
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Therefore it is written, “the great, the mighty and the awesome” (vehanora): for there to be the lev-
el of “awesome,” there must first be a vav, which is the level of drawing down from above to below,
so that there be the level of “awesome.”
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“And in Moshe His servant”: Moshe is the level of Daas (knowledge) and connection. For Moshe is
one of the seven shepherds, and he is the one who draws down the level of faith to the souls of
Israel as a whole. Therefore he is called Ra’aya Mehemna, a faithful shepherd (ro’eh ne’eman), who
shepherds and sustains and draws down the level of faith, as it is written, “In all My house he is
faithful.”
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And he is the one who joins and connects the two Havayahs mentioned above, etc. Therefore our
Sages, of blessed memory, said, “Is awe, then, a small thing?” “Yes, for Moshe,” etc.
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And through the level of Moshe they were raised to the level of the higher Havayah. Therefore it is

written, “And you shall be silent”: the level of silence, etc., the hidden world.
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Now, it is written, “They will pass through the river on foot; there we will rejoice in Him.” For now,
in this time, the level of joy does not apply, since joy comes from the level of revelation; and now, in
this time, there is no revelation of this level, only faith, because of the concealment of the body,

etc.
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And in the Time to Come, when “He will swallow up death,” etc., it is written, “For eye to eye they

”

will see.” “Eye to eye” is the level of the hidden world, the level of the light that encompasses all

worlds (sovev kol almin), “and beneath are the arms of the world,” etc., and the revealed world: that
the two Havayahs mentioned above will be revealed. For of the Time to Come it is written, “And He

will strike it into seven streams,” etc.
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“And there will be a highway for the remnant of His people,” etc., “as there was for Israel on the
day it came up out of the land of Egypt”; that is, that the hidden world will be revealed, etc.
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And of this it is said, “They will pass through the river on foot; there we will rejoice”: in the future
tense, and specifically “there” will we rejoice, in the comprehension of the higher Havayah.
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This is not so now, when it is only at the level of faith; only, it is written, “Today, to do them,” and
tomorrow, etc. For today one must act through “turning away from evil,” the level of self-nullifica-

tion (bittul) and acknowledgment, and through an arousal from below, etc., as explained above.
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Therefore our Sages, of blessed memory, said, “Whoever does not bow at Modim,” etc. For there
are two levels: the level of blessing (berachah), that is, the drawing down of, etc., and the level of
acknowledgment (hoda’ah), the level of self-nullification (bittul), the level of teshuvah (return) and
good deeds.
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Therefore our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world
is better than all the life of the World to Come.”
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For the life of the World to Come is from the lower Name Havayah, “with the yud it was created,”
etc.; which is not so with teshuvah and good deeds, through which the level of the higher Havayah

is made, as explained above.
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And [this is] specifically through the level of Moshe, as explained above. Therefore it is written,
“And he called: Havayah, Havayah.” “And he called” refers to Moshe, for Moshe calls and draws
down from the higher Havayah to the lower Havayah. For there was a break (pesik) in its cantilla-

tion, etc.
%12) AWn %W IR %12 [710 o0 ny>p] 07 NYWA '{D'?'l 5719 0 WP MN20 AWy Awna O N

LRIMWMT "W KPPDINRT RNA?Y M2 7RI 7RI %212 719K 13 PR

And through the level of Moshe a joining and connection of the two Havayahs is made, as explained
above. Therefore at the time of the splitting of the Sea it is written, “Then Moshe and the Children
of Israel sang,” etc., “I will sing to Havayah, for He is exalted, exalted”: the level of the hidden

world, the mountains of darkness (turei de’chashocha).
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Now, after the Children of Israel had been raised to this level, they did not want to journey from
there. Therefore it is written, “And Moshe made [Israel] journey”: he made them journey against
their will.
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And they came to the Wilderness of Shur. “Shur” is an expression of seeing and revelation, the lev-

el of the revealed world. “And they came to Marah,” for “her feet go down,” etc. “And Havayah

showed him a tree”: this is the Tree of Life.
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And in this way were all the forty-two journeys, which correspond to the Name of forty-two [letters];
this is the level of ascent from rung to rung, etc.: Chesed (kindness) within Chesed, Chesed within
Gevurah (restraint), etc.
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Therefore their journeying was sometimes in the morning, sometimes in the evening, and all

through Moshe, etc. And this is sufficient for one who understands.
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“Then Moshe and the Children of Israel sang”

129197 D10 1IRA FIRA °3 °F2 77°WR KD 17K P DRI 700 AR ORS00I wn 1w R 1
.0°2 7m9
“Then Moshe and the Children of Israel sang this song to Havayah, and they spoke, saying: ‘I will
sing to Havayah, for He is exalted, exalted; the horse and its rider He cast into the sea.””
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Now, [we need] to understand the matter of the splitting of the Sea of Reeds. And also: surely, by the
route of the Children of Israel from Egypt to the Land of Israel, they had no route by way of the sea;
itwas only that G-d commanded, “that they turn back and encamp,” etc.
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(And also, they did not cross the sea from one side to the other; rather, on the very side where they
went down, on that same side they came up.) As for the reason, it is written, “And Egypt shall know
that [ am Havayah.”
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But this needs to be understood, for it is written, “The waters covered their foes; not one of them

was left.” Rather, the explanation is that there is an “Egypt” in every person and at every time.
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That is why [our Sages] said, “In every generation a person is obliged to see himself as though he
himself had come out of Egypt,” and it is written, “So that you remember the day you came out of

the land of Egypt all the days of your life.”
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And it is found in the Tosefta that one must also remember the splitting of the Sea of Reeds. The ex-
planation is this: our Sages, of blessed memory, said, “The world stands on three things: on the
Torah, on the service (avodah), and on acts of kindness (gemilus chasadim).”

23277 999RT (109x] IR AN 22 by] A7V T APYRPW WR 7ONW MR 1T 0 1Ty

“The service” is none other than the offerings, for the fire from Above would come down upon the

altar, “a lion consuming the offerings.”
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And since the Holy Temple was destroyed, [the Sages] instituted prayer corresponding to the offer-

ings: that is, to give over one’s animal soul so that it be absorbed into the fire from Above, the level
of “great love” (ahavah rabbah), which comes from Above, and an arousal from above, etc.
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Now, to understand how it is alluded to in prayer that the level of the fire from Above comes down:
the explanation is this, that [the Sages] instituted in the Shemoneh Esreh that all the blessings be

said [with the words] “Blessed are You,” etc.
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It is in the manner of what is written, “Blessed is Havayah, the G-d of Israel, from the world unto
the world”: that is, from the hidden world (alma d’iskasya) to the revealed world (alma d’isgalya),
meaning from the level of the light that encompasses all worlds (sovev kol almin) to the light that

fills all worlds (memalei kol almin), for “Havayah is Elokim.”
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And when one binds one’s animal soul to the One G-d, then the level of the fire from Above, from
the level of the light that encompasses all worlds, also rests and is revealed in one’s soul. And this is
[the meaning of] “Blessed” (baruch): it is a term for drawing down from concealment into revela-

tion, so that it be at the level of “You,” in direct address.
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The explanation of the matter: our Sages, of blessed memory, said, “Whatever there is on dry land,
there is in the sea.” “Sea” is the level of the hidden world (alma d’iskasya), and “dry land” is the
level of the revealed world (alma d’isgalya).
oy 1oon 0o 0o ?1?177 0°X71 DI°R 0°2W DOXIN2TW RIT NRwaa 000 v’ 172w w7 1AM
Now, the difference between dry land and sea in physical terms is that the creatures in the sea are
not visible on the outside, for the sea covers them;
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and also, their life-force and existence are specifically within the sea, and they cannot live on dry
land, for they die at once. That is not so with the creatures on dry land: “the earth brings forth its

growth” and produces fruit above [the ground].
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And although they draw their nourishment from it, they appear as though they were an existence
(yesh), a thing unto themselves; and all the more so the other creatures, which have “a living soul
after its kind.” In the same way one can understand the difference above, in the spiritual realm: the

difference between the hidden world and the revealed world.
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For “from my flesh I behold” that the soul has intellect and emotive attributes (middos): the intel-

lect divides into three and the emotive attributes into seven, and over them are three garments,
thought, speech and action.

T21D [nwym 127 mawnnl] NPITARY N7 55w N13°na 0 on 15‘?331 031 0°v1aY D’PE‘HND an an

[7°m> 7on aewa ma o] 13"

These too divide into many particulars, and taken together they are five levels, intellect, emotive

attributes, and thought, speech and action, corresponding to Nefesh, Ruach, Neshamah, Chayah

and Yechidah.
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And [there are] many kinds of rungs, “one higher than the high, and higher ones above them”: all
of them are within the levels of Nefesh, Ruach, Neshamah, Chayah and Yechidah. Each one has a
level of its own that the other does not have: there is one who serves [G-d] at the level and rung of

the soul’s expiry (kelos hanefesh), etc.
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So too, the soul on its own in Gan Eden has many different levels and rungs. But some of them are

at the level of the revealed world, where the rungs appear openly as separate from one another.
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And some of them are [of] the hidden world: they are nullified in their very existence within their

source, which is the level of the light that encompasses all worlds (sovev kol almin), where “all be-

fore Him is considered as nothing.” From this level was the rung of Moshe our teacher, peace be

upon him,
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as it is said of him, “for from the water I drew him out”: from the level of “sea,” the hidden world.

Therefore he was “heavy of mouth”: the level of speech and revelation was withheld from him, be-

cause he had an advantage and superiority in the level and rung of utter self-nullification (bittul) of

[his very] existence, as it is written, “And what are we?” etc.
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And this is the meaning of the blessing “Blessed are You,” etc., “from the world unto the world”:
that the level of the hidden world and the level of the light that encompasses all worlds, which is the
level of the nullification in which “all before Him is considered as nothing,” be drawn down openly

into the revealed world as well, “and all flesh shall see,” etc.
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However, every [form of] blessing and drawing down from above to below is the level and rung of

the service of the Kohen. But as for the service of the Levites, a different quality was in them: it is

from below to above,
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as it is written, “And the Levite, he (hu) shall serve”: the level of his service is in the level of the
hidden world, so that the level and rung of the revealed world should not be seen as a level and
rung at all, and should take up no room at all,
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as it is written, “You are He, Havayah, alone,” etc.: He is not within the category of worlds at all,

neither in the category of “filling” (memalei) nor in the category of “encompassing” (sovev). For

this reason their service was with song and hymn, with melody (niggun).
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For the nature of melody is that there is nothing in it but the soul’s being stirred, because of the ex-
pression of the movements [of the tune], not because there is, in those movements in themselves,
any intellect or novelty; rather, through the expression of the movement, the expression of the

heart is aroused.
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Therefore, even with an old melody there is arousal and stirring, because of the expression of the
movement in it. Such is the service of the Levite in song: to be the level of the soul’s being stirred
of itself, and not through comprehension, giving birth [to feeling] from one’s understanding, etc.,
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since his service is in the level of “He” (Hu), the level of “You are He, Havayah, alone,” etc., Whom
no thought can grasp at all,

.72% APpn P12 NP KDY 290 NTIPI R TY YA 100w X2DT XNIYD MPYaNT XX

rather, [it is| the stirring of the heart’s desire (re’usa d’liba), so that it touch the soul, the point of

the heart, and not be merely at the level of something that encompasses (makif).
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In the same way, Pesukei deZimra were instituted before the reading of the Shema, and that is why
they are called Pesukei deZimra (“verses of song”): for they are something like the level of melody,
which is only an expansion of speech and an explanation of the matter with added explanation, to

set out the matter well, so as to set one’s heart and soul aflame, that one be stirred by it.
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But when one says the verses and it does not touch the point of one’s heart, that is not the level of

song and melody, and that is not complete service.
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And this is [the meaning of| “I will sing to Havayah, for He is exalted, exalted.” That is: the level of
“I will sing” is because He is “exalted” above “exalted.” And “exalted” is the level of the light that
encompasses all worlds (sovev kol almin), where “all before Him is considered as nothing.”
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And “exalted” over “exalted” is He, may He be blessed, in His very Self and glory: the Infinite One

(Ein Sof), blessed be He, Himself, Whom no thought can grasp at all, the level of “You are He,

Havayah, alone,” etc.
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“We cannot compare His holiness to Him”: that is, even His holiness, that He is holy and set apart,

etc., we cannot compare to Him, because He is not within the category of worlds at all.
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Therefore, “the horse and its rider He cast into the sea.” For it is written, “When You ride upon
Your horses, Your chariots are salvation.” The explanation of this: the letters are called “horses,”
for just as a horse is nullified (batel) before its rider, and the rider directs it, so the letters of one’s

speech are nullified before the intellect, and the intellect directs it: “wherever it wishes, it turns it.”
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Yet nevertheless the horse has a superior advantage: it can carry the rider to a place where the rid-

er cannot go.
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So too, the letters of speech have an advantage and superiority: they can lift the intellect to a very

exalted level, which the intellect cannot attain by its own reasoning, as one sees from experience

that through speech an added flow of insight comes into one’s intellect.
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And so it is with the soul of a person who speaks in prayer: although speech is merely [one of] the

garments of the soul and bears no comparison at all to the essence of the soul itself, only a glim-

mer of which spreads forth to become intellect and emotive attributes (middos), etc.,

017 1732 719198 NIR 193 T3 RN na°pnwY Tawane %P1 IR WY1 91277 PNan N
LSTARY TN AW 1D 707 RO 17 [0k wipha) N”if?: W12 12 wnn i DR

nevertheless, from the level of speech an encompassing light (or makif) is made for the soul, which
encompasses it from its head to its foot, so that it be “bound up in the bond of life with Havayah”
Himself, etc., as is written in Likkutei Amarim: something the soul had no power [to reach] on its

own.
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Now, it is written, “Not in the strength (gevuras) of the horse does He desire, nor in the legs of a

man does He take pleasure; Havayah takes pleasure in those who fear Him,” etc.
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For the letters, which are the level of “horses,” are the level of gevuros (powers of might), as in
“and they shall speak of Your might,” “and they shall declare Your mighty acts,” “to make known to

the sons of man His mighty acts”:
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they are the level of the many contractions (tzimtzumim) and screens, of many different kinds, so

that higher and lower worlds may come into being; for in truth these are “His mighty acts,” etc.,
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for “all before Him is considered as nothing,” and He “sees and looks to the end of all
generations,” and “calls the generations from the beginning,” and with one thought He created the

world, etc., as is explained elsewhere.
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And this is [the meaning of| “There is (yesh) one who acquires his world in a single hour.” That is:
all the delights of created beings, whatever can be drawn down to a created being that has limits, so
that it receives delight from it, even spiritual delight and the higher Gan Eden, are called the level

of yesh (“something”). As it is written, “to bequeath yesh to those who love Me.”
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Now, this level of yesh “acquires its world” when it is included in the level of “one hour,” which is
the level of the “one thought” with which, etc., He created the world.
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And this is [the meaning of] “Not in the strength (gevuras) of the horse does He desire”: G-d’s de-
sire does not shine in the gevuros and contractions, the level of the letters, by themselves, for “one

9

who says, ‘I have nothing but Torah,’” etc.
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Likewise, “nor in the legs of a man,” which grip the “horses”: that is, the knowledge (daas) and
thought that are needed only for speech and action. In this, G-d’s desire and will do not shine so

much.
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Rather, “Havayah takes pleasure,” His desire and will shining in their inner dimension (pnimiyus),
“in those who fear Him”: that is, one who is in a state of self-nullification (bittul), as Moshe our
teacher, peace be upon him, said, “And what are we?” And this comes from the soul’s being stirred

before His very Essence and Being, may He be blessed.
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And this is [the meaning of] “those who hope for His kindness.” That is: they do not have a love for
their own sake, in which their yearning to cleave to Him, may He be blessed, would be only to
quench their thirst; rather, [they long]| that His kindness be drawn down, an everlasting kindness,
from world unto world.
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And they hope for it to descend and be drawn down from Above, and not because the matter con-
cerns themselves.
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And this is [the meaning of] “the horse and its rider He cast (ramah) into the sea.” That is: the level

of the letters of speech and thought, the source of the revealed world, which are none other than

the level of the contractions and His gevuros, He raised high (ramah) and lifted up to the level of

“sea,” which is the hidden world.
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This is because “He is exalted, exalted”: for “You are He, Havayah, alone”; “all before Him is con-
sidered as nothing”; before Him “darkness and light are alike,” for the hidden world and the re-
vealed world are equal.
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Therefore “He turned the sea into dry land,” and this is [the meaning of] “they passed through the

river on foot; there we rejoiced in Him”: that is, in His very Essence and Being, as it were.
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But because at this level even “the enemy said, ‘I will pursue,’” etc.: that is, the idolaters too want

to draw their nourishment and their hold from there, since before Him, may He be blessed, “dark-

ness and light are alike,” and “the horse and its rider He raised high (ramah) into the sea”; for this

reason it says, “His eyes keep watch on the nations; the rebellious shall not be raised up, Selah.”

1 oman 17070 XPR 0P 1°RY O7°7% 0% 1097 ROR 3T NIAMIANT (Mo ooams 1ye] 871999 PRW
.0N°91 N2°0 1711’7 0”13 3 DY 07 50 Ry

For the idolaters do not have this elevation; rather, “the waters covered their foes,” and from this
very level they have nothing but descent, for “Havayah is high above all nations,” and this is the

cause of their downfall.
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But “the Children of Israel walked on dry land in the midst of the sea, for the waters were a wall for

them on their right and on their left.” That is: our Sages, of blessed memory, said, “The world

stands on three things: on the Torah, on the service (avodah), and on acts of kindness (gemilus

chasadim).”
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This is the level of right and left. And “Israel arose in [G-d’s] thought”; therefore we say, “Who has
sanctified us with His commandments,” for through the mitzvos they are elevated into the supernal

holiness, from which their souls take their root.
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And “spirit brings spirit and draws down spirit.” Therefore, for them, “the horse and its rider He
raised high (ramah) into the sea,” and they “walked on dry land,” which is not so with “the rebel-

lious,” who “shall not be raised up,” etc., as said above.
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“I will sing to Havayah, for He is exalted, exalted”
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“Iwill sing to Havayah, for He is exalted, exalted,” etc. And Onkelos translates, “He is exalted above
the exalted ones,” etc. This will be understood by first understanding the matter of the soul’s de-
scent into this world: that this descent is for the sake of an ascent, as is known.
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Now, before the soul came into this world, it stood before G-d in awe and love, as it is written, “As

Havayah lives, before Whom I have stood.” And it is impossible for it to stand above, before G-d,

without awe and love (dechilu u’rechimu), for without awe and love it does not fly upward.
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And of this it is said, “And the chayos ran and returned (ratzo vashov), like the appearance of a
flash of lightning” (although this is said of the angels, the same holds for the souls and all the host
on high).
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“Running” in love: that “his soul yearns, and even pines away,” etc. And “returning” in awe: for
“who is it that would pledge his heart to draw near?” etc.
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But in its descent into this world, the awe and love became hidden, and it was clothed in the physi-
cal body, and it could no longer be constantly at the level of “running and returning like the ap-
pearance of a flash of lightning,” as it was above, but only at intervals and at set times, when the

love is aroused.
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And even then, this love and awe bear no comparison to the love and awe it had in days of old. And
this descent is for the sake of an ascent: that it be elevated through occupation with the Torah and

the fulfillment of the mitzvos.
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Now, one must understand the advantage and superiority of occupation with the Torah and the ful-
fillment of the mitzvos over the awe and love that it had.
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However, there is the well-known saying, “Master of wonders, Who in His goodness renews each
day, continually, the work of creation”: from the very beginning of the chain of descending worlds
(hishtalshelus) to the end of all created beings, they are renewed each day from nothing to

something.
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And this renewal is at the level of the light that fills all worlds (memalei kol almin), so that it comes
by way of the chain of descending worlds, from cause to cause: first the spirituality of the higher
worlds and the separate intellects, and afterwards it descends and comes down, lower and lower,

until the life-force becomes physical, to become the making of the physical heaven and earth.
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It is like the soul that spreads through the body: its first revelation is in the brain, as intellect; after-

wards in the mouth, as speech; and afterwards in the hands, as action, etc. And this renewal, so

that there be the levels of above and below, spirituality and physicality, is “in His goodness,” which

is the attribute of His goodness and compassion.
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As it is written, “Havayah is good to all, and His mercies are upon all His works.” For He, blessed be

He, is the Infinite One (Ein Sof), Who encompasses all worlds (sovev kol almin), Who is equal and

makes equal small and great; above and below, physicality and spirituality, are equal before Him,

etc.
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And this is [the meaning of] “Master of wonders.” That is, even the level of “wonders,” which are
the hidden worlds (almin stimin), etc., bears no comparison to Him, blessed be He. And as it is

written, “doing wonders” (oseh fele): the level of “wonder” is the level of “doing” (asiyah), etc.
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Now, the cleaving of the soul to its root, to the living G-d, comes from its grasp of the life-force that
spreads forth from the Infinite Light (Or Ein Sof), blessed be He, to give life to the worlds.
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For “with You is the source of life,” etc. Through this it is at the level of “running,” “to love

Havayah,” “for He is your life”: specifically “your life.”
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But “if your heart runs, return to the One,” because He Himself, blessed be He, is the Master of
wonders and does wonders, and is not within the scope of the soul’s grasp and its cleaving; there-

fore it is at the level of “returning.”

RDD WY MIRDDIT NIRRT 0% 5 .XPD WY M0 X711 .MIRDEIT PTR MDD X110
21999575 oKXW MIPn X791 RIT 00

And this is [the meaning of| “awesome in praises, Master of wonders,” [and] “awesome in praises,
doing wonders”: because He is the Master of wonders, doing wonders, therefore He is “awesome in

praises,” for one is afraid to praise Him, etc.
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But through occupation with the Torah and the fulfillment of the mitzvos, the soul will cleave to the
level of the light that encompasses all worlds (sovev kol almin), the Master of wonders. For the
Torah and the mitzvos are drawn from the level of the Master of wonders and the light that encom-

passes all worlds.
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And this was the meaning of the splitting of the Sea of Reeds before the giving of the Torah: “He
turned the sea into dry land.” For the sea is the level of the concealed world (alma d’iskasya).
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As our Sages, of blessed memory, said, “Everything that is on dry land is in the sea,” except that
the waters cover them and they are not seen. That is, the level of the concealed world came into
revelation as the level of the revealed world (alma d’isgalya), so that there could be a revelation of
the drawing down of the Torah at the giving of the Torah.
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Now, the combinations of the letters of the Torah are called, by way of analogy, “horses.” And of
this it is said, “The horse and its rider He has cast into the sea,” as will be explained.
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For although the horse is secondary to its rider, nevertheless it has a special advantage: it can run

and carry the rider to a place the rider could not have reached without a horse.
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So too, all the combinations of the letters of the Torah have this advantage and superiority, when a
person’s soul cleaves to the combinations of letters even though he does not know and understand
the matter with the eye of the intellect, but only utters and speaks them (excluding thought, which

is not considered like speech).
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These raise the soul to a place the soul could not reach by virtue of its own root. For the root of the

letters of the Torah is very high above the root of the soul, for “Abba founded the Daughter” (Abba

yasad barta).
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Only, the person must be at the level of a “rider” of the letters, drawing and guiding [them] through
the awe and love that he arouses, as much as he is able to bear, “each according to his own

measure.”
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[It may be] even the natural love that is hidden within him; for without any awe and love at all, it

does not fly upward.
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And as it is with Torah, so it is with the other mitzvos, as it is written, “And they will keep the way of

Havayah, to do charity and justice, so that Havayah may bring upon Avraham that which He spoke

concerning him.”
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That is, through the mitzvos, which in general are called “charity and justice,” as will be explained,

going

”

there is drawn down upon the level of Avraham, which is the attribute of love in “running,

on and journeying.”
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“That which He spoke concerning him (alav)”: “over him” (alav), specifically, is the level of the
Master of wonders, which is far above the soul’s grasp and its cleaving to the living G-d; and that is

why it is at the level of “returning,” as explained above.
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The explanation of this is as follows. Now, “the way of Havayah” means a way and an entrance for
there to be Havayah.
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That is, that there be the level of Havayah, which denotes the bringing of the worlds into being
from nothing to something through the letters of the Name Havayah: the yud, Chochmah

(wisdom), etc. For He, blessed be He, is above Chochmah, and “You are wise,” etc.
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That is, it is in the manner of “In the place where you find His greatness, there you find His

humility”: for “You have made them all with Chochmah,” a physical making.
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And it is written, “I am Havayah, that is My Name”: only My Name, as with a name, which is not of
the same measure and substance as the essence, etc.

1973 1122 1 NPT 2791 0PYI a2 7293 9D L7292 R RIT T 09 K121 ROY TN

Jowyn 59 By 19ama P9 00 210 10130077 1230 DT Townl

And before the world was created, there was He and His Name alone. “Alone” means in a state of

concealment. And in order for Havayah to be in a state of revelation, the attribute of His goodness

and compassion was drawn forth: “Havayah is good to all, and His mercies are upon all His works.”
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“Who in His goodness renews,” etc.; “the Good One, for Your mercies have not ceased,” etc. This is
the level of abundant mercy (rachamim rabbim) that precedes the World of Atzilus (Emanation),
which is far above the order of the chain of descending worlds (hishtalshelus).
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For the attribute of mercy within the order of the chain of descending worlds has, opposite it, the
attribute of judgment, which contracts: “right and left,” etc. And it is a level of measure and limit.
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But the abundant mercy that is above the chain of descending worlds is a compassion that has no
measure and no proportion, not even the proportion of a person who has compassion on a fly,
which is far removed from the nature and rank of a human being. Even so, it has some proportion

[to him], since it is a creature like him.

JIRDDI M2 023909 NI (1ooox] ARY 990 1OR NP PR 7172 OPRD 97RYH

Not so with the Infinite One (Ein Sof), blessed be He: nothing compares to Him at all, not even the

higher worlds, the level of “wonders.”
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Therefore this great attribute of mercy extends to them as well, for He is the Infinite One (Ein Sof),

blessed be He, Who encompasses all worlds (sovev kol almin), etc., and He is the One Who is equal

and makes equal, etc.
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And of this it is said, “Gracious and compassionate is Havayah”: [the verse]| puts the level of “gra-
cious and compassionate” first, so that there be Havayah. These are the Thirteen Attributes of

Mercy (yud-gimmel mechilin d’rachamei), the source of Atzilus, etc., as explained elsewhere.
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And this is the “way,” the drawing down, for there to be the level of Havayah. It comes through an

arousal from below, in charity and justice, which in general are all the mitzvos of the Torah, as will

be explained.
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In particular, it is the mitzvah of charity, which is the arousal of the attribute of compassion, to be-
stow with the attribute of his goodness and kindness, “to revive the spirit of the lowly.”
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And through this there is an arousal from above, so that there be “the way of Havayah, to do
charity,” etc.: that the Infinite Light (Or Ein Sof), blessed be He, be clothed in the level of Torah and

mitzvos.
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And that there be “You are wise,” etc., is the attribute of His goodness and compassion, so that

there be this clothing and this drawing down, as in the words “the compassionate Father, Who is

praised,” etc.
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And of this it is said, “Justice and charity in Yaakov, You have made”: through the justice and chari-

ty in Yaakov, the level of “You” is made, that is, the revelation of G-dliness. But now, with this chari-

ty, “justice” is written alongside it.
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As it is written, “to do charity and justice,” [and] “justice and charity in Yaakov.” For it is not

enough to arouse only the level of His kindness and goodness, blessed be He, since this is an

arousal of the level of the Infinite One (Ein Sof), Who is equal and makes equal, etc.
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Of this level it is said, “The spider (semamis) takes hold with its hands, yet it is in the palaces of the
king”: even the spider, which is the level of kelipah (the husk) and the sitra achra (the other side),

has nourishment and a hold [there], etc.
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This is like the matter of “not like Avraham, from whom Yishmael came forth,” etc. And one must
arouse the level of justice above, so that life-force and nourishment are drawn down only to the
side of holiness (sitra d’kedushah).
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“May Havayah make His face (panav) shine upon you,” “May Havayah lift up His face toward you”:
that is, the inner dimension (pnimiyus) and essence of the life-force. But the nourishment of the

external forces and the sitra achra (the other side) is from the excesses: the nails and the hair, etc.
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And this level of justice, which is G-d’s, comes through an arousal from below: the level of justice
that a person exercises on himself, concerning the excesses of his bodily life, as against charity.
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For our Sages, of blessed memory, said, “Your life comes before your fellow’s life”: specifically your

actual life, as in the example of the flask of water, where if both drink, both will die, etc., as is found

in the Gemara.
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Not so your excesses: they do not come before your fellow’s life, for it is not right that a person

should pamper himselfwith the delights of the world while his fellow dies of hunger, G-d forbid.
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And through this justice that a person exercises, not to give nourishment and life-force to the ex-
cesses of the body, he brings about the level of justice above, so that life-force is not drawn to the
excesses, which are the external forces and the sitra achra (the other side). And this is why we

praise and bless G-d, “Who loves charity and justice.”
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Now, the other mitzvos of the Torah are also called “charity” in this way, for the 248 positive com-
mandments are the 248 “limbs of the King.”
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That is, by way of analogy, like a limb in which the life-force of the soul is clothed: without this life-
force, the body remains like an inanimate stone.
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So too, the mitzvos are the level of “limbs of the King,” in which the life-force and the Infinite Light
(Or Ein Sof), blessed be He, are clothed.
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And that this life-force be drawn down is likewise because of the attribute of His goodness and
compassion, as mentioned above, through an arousal from below: the fulfillment of the deeds of
the mitzvos in actual practice.
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For example, tefillin: writing the passages and the [divine] Names on the parchment of an animal.
Through this one draws into them supernal holiness from the Infinite Light (Or Ein Sof), blessed be
He, to be like a soul to the body of the mitzvos. And this is the level of the attribute of mercy: to give

life to one who has nothing of his own, etc.
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And this is [the meaning of] what is written, “to do all the words of this Torah,” [and] “and you shall

keep and do them (osam)”: it is written atem, “you,” as explained elsewhere.
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Therefore one who fulfills the Torah and the mitzvos is called a tzaddik. And the virtue of a tzaddik
is a very great virtue, for Scripture praises him, “The tzaddik is the foundation of the world,” and
our Sages, of blessed memory, said, “He saw the tzaddikim,” etc., “He arose and planted them,”

etc.
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At first glance, the term tzaddik means that he is righteous in his judgment and does no wrong to
people, and that is not such a great virtue.
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Rather, the main reason for the name tzaddik is that he is a master of charity (baal tzedakah): one
who bestows charity and kindness with the attribute of his goodness and compassion, to give life to
the mitzvos by fulfilling them in actual deed, and to draw into them life-force and the Infinite Light

(Or Ein Sof), blessed be He, like a soul into a body, as mentioned above.
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And this is the purpose of the soul’s descent into this world. For in this descent, although it is a
great descent with regard to awe and love, nevertheless its stature grows great, for after its descent
into this world it becomes the level of a baal teshuvah, one who returns, since it must return, etc.,
as explained elsewhere.
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And “in the place where baalei teshuvah stand, a complete tzaddik [cannot stand],” etc. For the lev-

el of abundant mercy, which is far above, is what is revealed in the level of the baal teshuvah.
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That is, specifically after the soul’s descent into this world, when the compassion is very great
(whereas before its coming it is at the level of a complete tzaddik).
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And therefore our Sages, of blessed memory, said, “One may stand to pray only in a mood of seri-
ousness (koved rosh),” and Rashi explains: submission. That is, to arouse abundant mercy upon
the spark of G-dliness, etc.
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Through this one arouses abundant mercy above, from the source of mercy, and draws down the
level of “gracious and compassionate,” so that there be a revelation of Havayah in occupation with
the Torah and the mitzvos, and that the Infinite Light (Or Ein Sof) be within it, etc. Therefore it is

precisely this descent that is for the sake of an ascent.
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And this is [the meaning of] “I will sing to Havayah, for He is exalted, exalted.” For song is an
arousal of the level of joy, that is, the level of revelation.
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For sadness and melancholy are a constriction and shrinking of the life-force, while joy is the reve-

lation and spreading out of the life-force, as in “his face shone,” etc.
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And this revelation is so that there be a revelation of the level of Havayah from the Infinite Light
(Or Ein Sof), blessed be He, Who encompasses all worlds (sovev kol almin), the Master of wonders,
etc.
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And the level of Havayah, the yud, Chochmah (wisdom), etc., comes to be through drawing down
the revelation of “for He is exalted, exalted.” Exaltedness is the level of “wonders,” and “exalted,
exalted” is the level of the Master of wonders.
MI9OER 199w 0°27 000 NP2 719YR 19YR 5w 12101 1700 NOWRT 1901 R 13°°07
That is, that there be a revelation, a drawing down, of His kindness and goodness from the very
highest level, the level of abundant mercy that precedes the World of Atzilus (Emanation).
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At this level, “the horse and its rider He has cast (ramah) into the sea”: for the revelation of this lev-
el is far above the level of “the horse and its rider,” which are the level of the combinations of the
letters of speech that are in awe and love, as mentioned above; just as, by way of analogy, even the

horse cannot run in the sea.
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Therefore, at the splitting of the Sea of Reeds, it is said, “And you shall be silent,” [and] “Why do
you cry out to Me?” etc.
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For in order for the sea to be turned into dry land, that is, for the concealed world to be in the state
of the revealed world, changing the order of the chain of descending worlds (hishtalshelus), it
comes through a great and mighty descent from far above the order of the chain of descending

worlds,

597 PO TY TIRA IRAY NIRDDIT TN D TIWRY IS 1°nDY 99 221017 R 7192 710 PR N1vNan
219 9132 naenaa

from the level of the Infinite One (Ein Sof), blessed be He, Who encompasses all worlds (sovev kol
almin), Who is equal and makes equal, etc., the Master of wonders and “exalted, exalted,” until

everything is in a state of self-nullification (bittul), etc.
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Therefore the word ramah has two meanings: a term of raising and elevation, and a term of cast-
ing, which is from above to below. For this is the level of the revelation of the Infinite Light (Or Ein

Sof), blessed be He, Who encompasses all worlds (sovev kol almin), and above and below are equal.
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And from there is drawn “My strength and song (zimras) is Kah.” Yud-hei are the level of the hid-
den worlds (almin stimin), and zimras is from the expression “and your vineyard you shall not
prune (sizmor),” which is a term of cutting.
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And just as one hews a stone from a mountain, so the letters yud-hei were hewn from the Master of
wonders and “exalted, exalted,” to be in a state of revelation. And this hewing is through the level
of “my strength” (ozi), the level of gevuros (powers of restraint), so that there be the level of “You
are wise,” etc.

MANIRR yawn 790 RPW DIZNE M2 N1PR 7778 0310 DORIRNEY 1PNI23 1 1T IMANY I
571

For this is His humility, and these indeed are His gevuros and contractions (tzimtzumim), etc.
There must also be the level of tzimtzum (contraction), so that the flow not go to the excesses, as

explained above.
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And afterwards there comes to be the level of “This is my G-d,” etc., the level of revelation alluded
to in vav-hei; and this is “and I will glorify Him” (ve’anvehu). But this revelation will be in the Time
to Come: “tomorrow, to receive their reward,” but “today, to do them.”
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And this is what is written, “And it shall be said on that day: Behold, this is our G-d; we hoped (kiv-
inu) for Him.” Kivinu is from the term kavin, lines and drawings-down: we have made the lines
and drawings-down of the Name Havayah to be in a state of revelation. The yud: a tip above and a

tip below. The hei: three lines and breadth, etc.
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And of this it is said, “Say of the tzaddik that it is good”: for through the tzaddik, “Havayah is good
to all,” etc., is drawn down.
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“To My mare in Pharaoh’s chariots have I likened you, My
beloved”
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“To My mare in Pharaoh’s chariots have I likened you, My beloved.” Now, “My beloved” is likened

to Pharaoh’s horses, in the way that Pharaoh first stationed female horses and afterward reversed

[the order], males before females, as is written in the Zohar, Parshas Beshalach (folio 47).
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So too, at the time of the Exodus from Egypt it is said, “And Havayah went before them by day,”
etc.; and afterward, at the time of the splitting of the Sea of Reeds, it is said, “And the angel of G-d
moved, the one going before the camp,” etc., “and went behind them,” etc.
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Now, we need to understand what the analogy is, and what it stands for, in “My beloved” being
likened to Pharaoh’s horses.
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Now, letters are called horses. [It is] like a horse, which a person rides and steers as he wishes; and
yet the horse carries the person to a very distant place, which it would be impossible to reach with-

out a horse.
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So too, the intellect directs the letters and rides upon them, for speech is according to the measure
of the intellect; nevertheless, through the letters one rises higher, [to] what the intellect cannot at-

tain at all.
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That is, through the letters of prayer. But even so, there must also be contemplation.
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Except for someone whose stature is too small to contemplate at all: for such a one it is necessary

to go deep even into the letters alone, as it is written, “Come, you and all your household, into the

ark [teivah, which also means ‘word’]”; and through the letters he can ascend, as will be explained

below, with G-d’s help.
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But even so, it is written, “He does not desire the strength of the horse,” etc.: that even so, G-d’s
will and desire do not rest on the level of the letters mentioned above, which are only the level of

“legs”; rather, “Havayah desires those who fear Him,” etc.
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Now, there are two kinds of letters: male letters and female letters. Female letters are the ascent

from below upward through the letters mentioned above, by an arousal from below.
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And through this, by an arousal from below, [comes] an arousal from above, for “a spirit brings a
spirit and draws forth a spirit” (for it is the way of a man to go in search of a woman): a drawing
down from above to below, from the level of the light that encompasses all worlds (sovev kol
almin), which is without limit, for “no thought can grasp Him,” above comprehension,
0nn Ron 2R TARM DN N°I% 7700 NPNIRD 139717 097191 87010 2PV AHnD M19A 912 N
[drawn down] to be revealed below through male horses, that is, through the letters of the Torah, so
that there will be, in actual fact, “The heavens and the earth I fill.”
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For at first glance it is puzzling: sometimes it is written, “The whole earth is full of His glory,” which
is only His glory and not His very being and essence; and sometimes He said, “The heavens and
the earth I fill,” that is, His very being and essence, which is the level of the very “I.”
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But both are true, for in truth “I fill,” in actual fact. But how can He be clothed in the physical and
lowly world, full of kelipos (husks)?
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This is through “The whole earth is full of His glory,” and “there is no glory but Torah.” Kavod (glo-
ry) is numerically thirty-two, and these are the thirty-two paths of Chochmah (wisdom), which is
the wisdom of the Torah; for “the Torah comes forth from Chochmah.”
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And through this there can be, in actual fact, “The heavens and the earth I fill,” through His being

clothed in the letters of the Torah, which are male letters, a drawing down from above to below.
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As our Sages, of blessed memory, said, “Whoever sits and studies, the Holy One, blessed be He,
reads and studies opposite him.” That is: He Who is holy and set apart, before Whom even the level
of Chochmah is considered like the level of physical action (asiyah), as it is written, “You made

them all with wisdom,” is drawn down and revealed below through the letters of the Torah.
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And this is [why] concerning the Giving of the Torah it is said, “When You ride upon Your horses,”
etc. That is, the level of male horses mentioned above.
2210 Nan I9YRLH TOWNRT 3% DIPRY DIPRA 21977 122 RITW 10 YAPR 0000 By AR
219 MR AR 0o°X17 YT 997 °1°0 71 DY 0T 717 w0 und ahant qune

And this is [the meaning of] “leaping over the mountains, bounding,” etc.: that it is in the manner
of leaping from place to place, that is, a drawing down from above, from the level of sovev, so that
it is drawn down and revealed below; as it is written, “And Havayah descended upon Mount Sinai,”

and “All the people saw the voices,” etc.
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Now, “G-d has made the one opposite the other”: as in holiness there are the two kinds of horses
mentioned above, female letters and male letters, from above to below and from below to above.

0*1372] ©7372 ORI 2310 AMAWPNT VYW 13971 NIPNIRT M2 02 973 WO MIDOPPA (15 1ma) 97110

DIPR? AMIR 0°9°91 NPNINT 37 NP3 NPNIR *°Na RIM [v77 nws] T2 (10w 29m1] @790 [ovhua

JIRD P

So too, in the kelipos (husks) there are likewise two kinds of letters. That is: through a person’s at-
tachment to the vanities of the world in idle talk, and all the more so in evil speech, which is the

level of female letters, then the letters carry him to a very distant place.
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That is, to the depth of the kelipos (husks), the level of their encompassing [light], which is called
Pharaoh, “the nape” (oref) [the letters of Paroh spell ha-oref], etc.: to draw upon him a drawing
down from above, from the level of their encompassing [light], to encompass him and clothe him.
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And this is the level of “vanity and chasing after wind,” and they become soiled garments upon
him. And this is the level of male horses, male letters, which come about through the female letters

mentioned above; for of the opposite [side], too, it is said, “a spirit brings a spirit,” etc.
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Now, Pharaoh pursued Israel at the time of the Exodus from Egypt, as it is written, “And Pharaoh
pursued”: for he wanted to bring down and draw the souls of Israel into the depth of the kelipos
(husks).
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Therefore he stationed female horses first, so that through this there would also be a drawing down
from above, from the depth of the kelipos, for “it is the way of a man,” etc.
2715 IR NIPRR Nownn N1 5702 NIPOR2 PR NINIR 1Y 0°0107 DR WYY 787 172p0 R
But the Holy One, blessed be He, reversed [this] and made the horses, these two [kinds of] letters, in
G-dliness, so that there would be a drawing down of G-dliness below, as mentioned above.
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And this is [the meaning of] “And Havayah went before them by day,” etc.; and afterward, at the
time of the splitting of the Sea of Reeds, it became the reverse: “And the angel moved and went be-

hind them,” as mentioned above.
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Now, all this is in terms of the Torah. And so too it is in terms of the service of G-d: for in every
Jewish soul there must be, every day, the aspect of the Exodus from Egypt and of the splitting of the
Sea of Reeds, as it is written, “So that you remember the day you went out of the land of Egypt,” etc.
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And as our Sages, of blessed memory, said: every day it should be in your eyes as if you went out of
the land of Egypt today. And also in the Shema we say every day, “I am Havayah your G-d,” etc., “...
from the land of Egypt,” etc.
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And also in Emes Veyatziv it is said, “And the Sea of Reeds You split for them,” etc.: [showing] that
every day there must be the two aspects mentioned above.
191 10 AW PR R0 YUOPAR PART 1 110 91231 008K ONan Onw 008K P mntiyn B 0
13 KDY 171 1P1w *B9R Now

For all the worlds are called Mitzrayim (Egypt), since they are of the nature of meitzarim (straits)
and limits, as in “From the earth to the firmament is a journey of five hundred years,” etc., and like-

wise “The world exists for six thousand years,” etc.
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And the exile of Egypt is the name for attachment to this physical and limited world, and “the king
of Egypt” is the name for the intellect of the vanities of the world.
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And when the attachment to this world becomes so strong that it is without any intellect at all, with-
out reason or knowledge, it is then called “And the king of Egypt died.”
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And then, “The children of Israel sighed from the labor, and they cried out”: that there comes

about, in the Shema, “their heart cried out,” on the level of “and with all your might,” which is

without limit;
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that is, to go out of the darkness and limitation called Mitzrayim, only so that their heart cries out
to His very being and essence. And this is the level of the Exodus from Egypt. But how does one
come to the level of “with all your might” mentioned above? This is through contemplation in

Pesukei Dezimra, from Baruch She’amar on, etc.
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And the main thing is in the blessings of the Shema, the “two before it,” etc.; that is, “Creator of

holy beings, may Your Name be praised forever.” Now, “forever” is without limit.
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For the physical earth is truly limited; but in spirituality, that is, angels and souls, they are truly

without limit, as it is written, “Is there any number to His legions?” etc., for they are without limit.
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And through this, “may Your Name be praised forever”: for their life-force is only from the level of
His Name alone, which is not like the power of the maker in the thing made, which is actually

clothed in the thing made, in a manner of change; but before Him there is no change at all.
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As it is written, “I, Havayah, have not changed,” etc. “He Who alone was exalted from of old”: just

as before the creation of the worlds He alone was exalted, so now He is without any change at all,

“Who is elevated from days of old.”
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However, the life-force of all the worlds is nothing but from the level of His Name, which is called
upon them, in that He is King over them, as it says, “the living G-d and eternal King”: that is, He
gives life to all the worlds only in that He is King over them, His Name alone. And even so, it is with-
out limit, for His Name, too, is without limit.
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And this is [the meaning of| “Creator of holy beings, may Your Name be praised forever,” etc., as

explained above; but His very being and essence is high and exalted, etc.
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Now, after one contemplates all this, then, as a matter of course, one will be stirred by it, in the

Shema, so that there is “And you shall love,” etc., “with all your might,” without limit, to go out of

the darkness, etc., and only so that “their heart cries out” to His very being and essence, by an

arousal from below.
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And this is the level of female letters. And through this, by an arousal from below, [comes]| an

arousal from above, to arouse love above as well.
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And this is the second paragraph of the Shema, which is “to love Havayah your G-d,” etc.: for it is

not the expression of a verbal noun like le’ehov (“to love”), but le’ahavah: to bring about love

(ahavah) above, so that G-dliness is drawn down below: Havayah, truly your G-d.
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For [He is| “not of these attributes at all”; so how can there be love above? Only through an arousal
from below, in the form of love from below, female letters, “And you shall love,” etc.; then, as a

matter of course, love comes about above as well, for “a spirit brings a spirit,” etc.
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And this is [the meaning of] “And the chayos (holy creatures) ran and returned”: which is female

letters and male letters. And this is called male letters, that is, a drawing down from above to below,

so that Havayah will truly be your G-d.
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And through this we can afterward say, “And I will give grass in your field,” and “I will give the rain
of your land,” etc. For seemingly, how do we say “And I will give”? Only because it has been drawn

down from above, so that Havayah is truly your G-d,
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and through His being clothed in the letters of the Torah, which are male letters; for the Holy One,
blessed be He, “sits and studies opposite him”: He Who is truly holy and set apart is clothed in the
letters of the Torah, so that there is truly “And I have put My words in your mouth,”
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as it is written, “And you shall speak in them,” and it does not say “And you shall speak them”; that
is, “in them,” literally. “Our Mishnah is a queen”; “Who are kings? The Sages.”
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That is, like a king who decrees and commands over his country by his will, so the Sages decree
what is valid, invalid, impure and pure; and this is truly “My words in your mouth.”
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And this is [the meaning of] “These words which I” — Who I am — “command you,” etc. And
through this we can afterward say, “And I will give rain,” etc.
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And in the Shema we conclude, “I am Havayah your G-d, Who brought you out of the land of
Egypt,” which is the level of going out from meitzarim (straits) and limits, and only so that
Havayah will be your G-d, etc.
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And this is an arousal from above, male letters, which come after an arousal from below, female

letters; for “it is the way of a man,” as mentioned above.
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But there is yet another arousal from above, male letters, which come not through an arousal from
below, the female letters, at all.
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And this is the level of the splitting of the Sea of Reeds. For the concept of a sea is that whatever
there is on dry land there is in the sea: all the creatures that are in the sea exist on dry land as well,
except that in the sea they are hidden and covered, while on dry land they are revealed.
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So too above, there are likewise the level of sea and the level of dry land: the concealed world (alma

de’iskasya) and the revealed world (alma de’isgalya). And so too in man, who is a small world, there

are likewise intellect and the emotive attributes (middos), thought, speech and action.
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Intellect is the level of the concealed world, for it is hidden; and the emotive attributes are the level

of the revealed world, for they are a level of revelation relative to the intellect.
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And thought, too, is called a level of revelation relative to the intellect; and speech is even more a
level of revelation, even relative to thought. So too above, there is thought.
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And although it is written, “For My thoughts are not your thoughts,” nevertheless it is comparable

to man below, whose thought is called concealment relative to his speech. So too above, there is a

level of concealment, which is the level of thought.
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As is written in the Zohar, “How many thoughts there are,” etc.: that is, thought relative to thought;

for what is called concealment relative to what is below it is called a level of revelation relative to

the rank above it.
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And so it is, “higher above higher”: the lower is a level of revelation relative to the one above it,
which is a level of concealment relative to it. And this is called the chain of descending worlds
(hishtalshelus), which is like a chain (shalsheles), each [link] holding on to the next.
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So too, the chain of descent of all the worlds is higher above higher: cause and effect, concealment
and revelation, etc.
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But relative to His very being and essence, the Essence of the Emanator, Who is far above the chain
of descending worlds, which are hidden, above and below have no relevance before Him at all:

“Even darkness is not dark for You, and night shines like day,” etc.
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Now, at the time of the splitting of the Sea of Reeds there was a revelation of His very being and es-
sence, which is above the chain of descending worlds (hishtalshelus); and through this, sea and dry

land were truly equal, and out of sea was made dry land, out of concealment, revelation.
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And this is [the meaning of] “He turned the sea into dry land; they passed through the river on
foot,” and “They passed through the midst of the sea,” specifically “on dry land”: that the con-
cealed became revealed through the revelation of His essence, for concealment and revelation are

truly equal.
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And this is [the meaning of] “There we rejoiced in Him”: truly in Him, in His very being and es-
sence itself. And this is the level of the joy of a mitzvah.
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For it is written, “Because you did not serve Havayah your G-d with joy,” etc., “...more than the
abundance of everything (merov kol)”; for “the abundance of everything” is the name for the chain
of descent of all the worlds, which are very abundant, like the layers of onions, higher above high-

er, etc.
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But the joy of a mitzvah is on the level of His very essence, which is “more than the abundance of

everything,” above the chain of descent of all the worlds.
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And this is [the meaning of] “And you shall rejoice before Havayah your G-d”: which is the level of
the joy of the mitzvos of the Torah, that [what is] “before Havayah” we draw down, etc.
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For we say, “Who has sanctified us with His mitzvos,” etc., since the 248 mitzvos are the 248 limbs
of the King.
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And this is like the analogy of the limbs of a person: the soul cannot be held or grasped at all.
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Yet even so, when one takes a person by his right hand or his left and pulls him from place to place,
then the soul too is drawn from place to place, even though the soul itself cannot be held at all;
only, because the soul is clothed in the limbs, the soul too is thereby drawn along, as a matter of
course.
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So too, the mitzvos are “limbs of the King.” For example, “Chesed (kindness) is the right arm”:
through the charity and kindness given below to a poor person, one draws down His very essence,
as it were, through His being clothed in the level of Chesed, “the right arm.”
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And likewise, “Gevurah (restraint) is the left arm,” as our Sages, of blessed memory, said, “Who is
mighty? One who conquers his inclination,” such as conquering some craving, etc.; for through

this one draws Him down from above as well, through this. “Gevurah is the left arm.”
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And likewise, “Tiferes (beauty) is the middle pillar,” which is the level of Torah; this is like taking a

person by his whole body, and thereby leading him to the place one wishes. So too, through Torah
one draws His essence, as it were, down below.
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And this is the joy of a mitzvah, which is the giving of the reward of the mitzvos, which is the level
of the revelation of His essence, of which there was a revelation then, at the time of the splitting of
the Sea of Reeds.
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And this is [the meaning of] “There we rejoiced in Him”: in His very essence. And this is the level of
an arousal from above, the level of male letters, which comes not through an arousal from below at

all, for an arousal from below cannot arouse [it] at all.
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And this is [the meaning of] “And Havayah said to Moshe, ‘Why do you cry out to Me?’”: “the mat-
ter depends on Atika (the Ancient One),” which is the Essence of the Supernal Emanator, which an
arousal from below cannot arouse at all; rather, “Havayah will fight for you, and you shall be

silent.”
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An Explanation of the Above
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An explanation of the above.
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“And Havayah went before them by day.” “And Havayah”: He and His court, that is, the Shechinah
(Divine Presence), which at the time of the Exodus from Egypt went before the camp of Israel. And
afterward, at the time of the splitting of the Sea of Reeds, “And [the angel of G-d] moved,” etc., “and
went behind them”: the Shechinah came to be behind Israel.
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The explanation of the matter: now, the concept of the two [kinds of| horses, female and male, is

the arousal from below and the arousal from above. The arousal from below is called ‘female hors-

es,” and the arousal from above is called ‘male horses.’
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For the lower worlds are called by the name Nukva (the feminine), the level of a recipient: just as
the female receives from the male, so the lower world receives the flow from above, which is the

level of the masculine (dechar).
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Now, just as with the female, who receives from the male, there must always first be an arousal of

the female, and through this the male bestows upon her, for “it is the way of a man to seek out a

woman.”
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So too, through an arousal from below from the lower worlds, which is the level of the female hors-

es, the level of recipients, they arouse the flow from above, at the level of the male horses.
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Now, Malchus (sovereignty) of the World of Atzilus (Emanation) is clothed in Beriah, Yetzirah and

Asiyah, it being the lowest rank; so it always rises to be aroused upward into the level of Atzilus, to

receive the flow from above, as it is written, “O Elokim, do not keep silent,” [and] “So that glory

may sing praise to You,” etc.
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This is called an arousal from below, and through it an arousal from above comes about of itself, so
that there is a flow of G-dliness into the level of Malchus of Atzilus. And it in turn is clothed in the
level of Avraham, Chesed (kindness), etc., and in souls and angels, so that the flow is revealed in

Beriah, Yetzirah and Asiyah according to the manner of the arousal from below.
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Therefore, at times the ascent of Malchus (sovereignty) is in the mode of shirah (song), as it is writ-
ten, “I will sing to Havayah,” etc., so that the flow from above will also be in the mode of shir

(song).
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And at times the ascent is in the mode of zimrah (singing praise), as it is written, “So that glory may
sing praise (yezamercha) to You,” etc.; and at times in the mode of a request, so that the flow from
above will be in the manner of the arousal from below. For the arousal from above is exactly ac-

cording to the manner of the arousal from below.
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And this is the concept of the Exodus from Egypt. For Beriah, Yetzirah and Asiyah are called
Mitzrayim (Egypt), being at the level of meitzarim (straits) and limits; for the World of Asiyah (Ac-

”

tion) is truly within limits: “a journey of five hundred years,” “six thousand [years],” etc.
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So too, Yetzirah and Beriah are also at the level of limitation in their comprehension, since they are
created beings, newly brought into being; and even the Higher Garden of Eden, which is in Beriah,

and the Lower Garden of Eden, which is in Yetzirah, are all at the level of limitation.
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This is not so with the World of Atzilus (Emanation), which is called the world of the Infinite One
(Ein Sof), for the drawing-down of the Infinite Light (Or Ein Sof) in the World of Atzilus is without
limit, since “He, His life-force and His vessels are one in them,” etc. Only from Atzilus to Beriah is
there a separation, the curtain (parsa), the parapet and the roof, through which they are at the level

of meitzarim (straits) and limitation.
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Now, our Sages, of blessed memory, said, “They were exiled to Egypt; the Shechinah (Divine
Presence) was with them,” as it is written, “I will go down with you to Egypt”: the level of Malchus
(sovereignty) of Atzilus is actually clothed in Beriah, Yetzirah and Asiyah. And this is the exile of the
Shechinah, the exile of Egypt: the Shechinah, which is Malchus of Atzilus, is in exile within

meitzarim (straits) and limits.
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And the Exodus from Egypt is that [the Shechinah] goes out of the exile of Beriah, Yetzirah and

Asiyah to be included above in the level of Atzilus (Emanation), by way of the arousal from below
mentioned above, to arouse above, so that there will be a flow of G-dliness below.
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Through this an arousal from above comes about, so that His G-dliness is revealed in the level of
Malchus (sovereignty), to spread forth into Beriah, Yetzirah and Asiyah through the level of
Avraham, who is a finite being, and likewise in the angels, etc.
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And Pharaoh wanted to draw down the opposite, from the kelipos (husks); therefore he too sta-
tioned female horses first, which is an arousal from below, so that the males, that is, an arousal
from above, would of themselves go after the females, for “it is the way of a man,” etc.
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So too in divine service, in the recital of the Shema: through contemplating “Hear, O Israel,
Havayah our G-d (Elokeinu),” [which are|] Abba and Imma (Chochmah and Binah), that is, from
nothing to something, and how the something is utterly nullified before the nothing.
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That is, the union of Abba and Imma (Chochmah and Binah) and the like, in lengthy contempla-

tion. Then an arousal from below comes about, to go out of the darkness and the exile of the body,

so that there be “You shall love,” etc., “with all your might,” without limit, to be included above in

the level of Atzilus (Emanation), which is without limit;
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and through this an arousal from above comes about of itself, in the second paragraph [of the
Shemal, which is “to love Havayah your G-d”: that there be love from above, to be drawn down be-
low, so that Havayah will truly be “your G-d,” so that afterward one can say, “I will give the rain,”
etc., “Iwill give grass,” etc.
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And at the end of the Shema one concludes, “I am Havayah, Who brought you out of the land of

Egypt,” which is the level of the exodus from meitzarim (straits) and limits, as explained above.
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However, the arousal from above that comes through the arousal from below mentioned above,
which is the level of the Exodus from Egypt, as explained above, is only a drawing-down from
above from the level of Chochmah (wisdom) of Atzilus (Emanation); for the arousal from below

cannot arouse at all above the level of Chochmah of Atzilus,
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for “Abba (the Father) founded Barta (the Daughter)”: like speech, which is drawn from the level of
Chochmah, which is the beginning and source of speech; therefore speech does not have the pow-

er to rise above the level of Chochmabh.
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So too, Chochmah of Atzilus is called Abba, for it is the source and beginning of revelation, the be-

ginning of the chain of descending worlds (hishtalshelus), and Malchus (sovereignty) is called

Barta. Therefore Malchus of Atzilus does not have the power to rise and arouse, through the

arousal from below mentioned above, above the level of Chochmah of Atzilus.
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As in the analogy of the child who is drawn after his father because [his father] is his source: so too
the ascent of Malchus is only to the level of Chochmah, which is the beginning of revelation,

through an arousal from below, as explained above.
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And through this, “a spirit brings a spirit and draws down a spirit,” etc., so that there is an arousal
from above: a flow and drawing-down from the level of Chochmah (wisdom) of Atzilus (Emanation)
to the level of Malchus (sovereignty), to spread forth into Beriah, Yetzirah and Asiyah.
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But above the level of Chochmah, the level of Keser Elyon (the Supernal Crown), an arousal from
below cannot arouse at all, for it is above the chain of descending worlds (hishtalshelus).
219 NITAY 11329 11302 1A% nPwRA PV 1200 121 1M
That is, [the chain runs] from the level of Chochmah, which is called ‘the beginning,’ to the level of
Binah (understanding), and from Binah to the emotive attributes (middos), etc.
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For although Chochmah is above Binah, and likewise Binah [is above] the emotive attributes, etc.,
nevertheless they bear a relation (erech) to one another. But of the level of Chochmah in relation to
the level of Keser Elyon it is said, “There is no comparison (erech) to You”: there is no comparison

at all, for it [Keser] is the level of actual nothingness (ayin).
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As it is written, “And wisdom is found from ayin” (truly [from nothing]), which is the level of Keser,

which is entirely above the chain of descending worlds. And it is the level of the Skull (Gulgalta) of

Arich [Anpin], the level of the Malchus of the Infinite One (Ein Sof).

ARY 2397 7017 0D WRAT OY 99D [moew] 197 719 PRI WRAT DY XITW 7unk anon Dwnd XM
JORTT Y MO O WO [nrvo oyl 179Y WRAT 12 1A7TR2 RS Y

And it is like the analogy of the crown below, which is upon the head and has no connection at all
with the head, the way the hand and the foot [have]: for although they are lower in rank than the
head, they nevertheless have a connection with the head.
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But the crown is upon the head, etc. So too, Keser Elyon has no connection at all with the level of
Chochmabh, for there is no comparison at all.
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Therefore an arousal from below cannot arouse the level of Keser at all; rather, it is something that

comes about of itself: the level of Keser is revealed of itself, without any arousal from below at all,

as on Shavuos the level of Keser is revealed, etc.
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And this is the level of the splitting of the Sea of Reeds, when there was a revelation of the level of
Keser Elyon, as it is written, “And Havayah (Z’eir Anpin) said to Moshe, ‘Why do you cry out to
Me?’”: the matter does not depend on Me; rather, “it depends on Atika (the Ancient One),” the level
of the Gulgalta mentioned above, the level of Keser, and with regard to the level of Keser an arousal

from below cannot arouse at all.
JIweAnn anxy 0o% an®e e an
And this is [the meaning of| “Havayah will fight for you, and you shall be silent.”
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As the Zohar says, “Do not arouse anything”: for if you arouse, then there can be an arousal from
above only according to the arousal from below, which is only from the level of Chochmah
(wisdom).
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But then there was a revelation of the level of Keser (the Crown), which is revealed of itself, without
any arousal from below at all; and therefore, “you shall be silent.”
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Through this the splitting of the Sea of Reeds came about, “He turned the sea into dry land,” etc.,

in which the concealed became revealed. For Abba and Imma (Chochmah and Binah) are called the

concealed world (alma de’iskasya), and Z’eir Anpin and Nukva are called the revealed world (alma

de’isgalya).
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And how could the concealed become revealed? Only because there was a revelation of the level of
Keser mentioned above, which is above the chain of descending worlds (hishtalshelus), where con-
cealment and revelation are equal, “as darkness, so light”; and [so] revelation can come from

concealment.
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And this is [the meaning of] “There we rejoiced in Him”: it is the level of the joy of a mitzvah, which

is also a revelation of the level of Keser (the Crown) mentioned above.
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It is the level of the delight in the mitzvos as they are in essence, in the level of the Supernal Will.
For “the Torah comes forth from Chochmah (wisdom)”: that is, the explanation of the mitzvos,
which are from the level of Chochmah;
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but the root of the mitzvos is from the level of Keser, “the whiteness of the Skull (Gulgalta),” from
which are drawn “six hundred and thirteen paths” into Z’eir Anpin (the emotive attributes), which

are “the paths of Havayah.”
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These are the 613 mitzvos; together with the seven rabbinic mitzvos, they have the numerical value
of 620 (taryach), the level of Keser (the Crown) [for 713, too, is 620]. And they are drawn down be-
low into physical mitzvos, specifically at the level of vessels.

219 N1 17°2 DIpnR DIPHR DTRM DR 19299920 110 RITW RIPAT 092K MXNT IRIPI 197

Therefore the mitzvos are called “the limbs of the King”: just as one leads a person from place to

place by his right hand, etc.
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And through this the soul moves as well, although one cannot hold it or grasp it at all. Yet even so,
through its being clothed in the limbs, when one moves his hand, etc., the soul too moves of itself.
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So too above: although the level of Keser (the Crown) mentioned above is above the chain of de-
scending worlds (hishtalshelus), and one cannot arouse it at all through an arousal from below, [it
can be reached] only, specifically, through its being clothed in His mitzvos, which are vessels and

limbs for the level of Keser mentioned above.
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“Chesed (kindness) is the right arm”: so through the kindness that one does below, one leads it by

the right arm, etc.
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And likewise Gevurah (restraint), etc.; and likewise Tiferes (beauty), “the middle pillar,” which is
the mitzvah of Torah [study], which is also from the level of Keser (the Crown) mentioned above.
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And this is [the meaning of] “There we rejoiced in Him”: the level of the joy of a mitzvah mentioned
above, for at that time there was a revelation of the level of Keser mentioned above; and through

this the splitting of the Sea of Reeds came about, as explained above.
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And this is [the meaning of the fact] that at first, at the time of the Exodus from Egypt, “And
Havayah,” which is the level of Malchus (sovereignty) of Atzilus (Emanation), the source of the
souls of Israel, “went before them”: for the souls of Israel are drawn after it. For at the Exodus from
Egypt, Malchus of Atzilus rises out of the exile of Beriah, Yetzirah and Asiyah and is included above

through an arousal from below, as explained above.
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Through this the souls of Israel also rise out of Egypt, to be included above in the level of Atzilus
(Emanation), and they are drawn after the Community of Israel (Knesses Yisrael).
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But at the time of the splitting of the Sea of Reeds, when there was a revelation to Israel of the level
of Keser Elyon (the Supernal Crown), as explained above — and Malchus (sovereignty) cannot rise
that high, since the ascent of Malchus is only up to the level of Chochmah (wisdom), as explained

above,
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except on Yom Kippur at Ne’ilah, when the ascent of Malchus is up to Keser, and even this is only
to the Beard (Dikna) of Arich [Anpin] but not to the level of the Skull (Gulgalta) — then Israel came

to be, at that time, above the level of the Shechinah (Divine Presence), Malchus of Atzilus.
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And this is [the meaning of] “Until Your people pass beyond Havayah”: [Your people| came to be
above Havayah, through the revelation of the level of Keser (the Crown), as explained above.
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Therefore it is written, “And the angel of G-d moved,” that is, the Shechinah (Divine Presence)
mentioned above, “which went before them,” which at the time of the Exodus from Egypt was be-
fore the camp of Israel, for the souls were drawn after it, as explained above. “And it went behind
them”: for at the time of the splitting of the Sea of Reeds, Israel came to be above, and the
Community of Israel (Knesses Yisrael) came to be behind them. And this suffices for one who
understands.
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“And Moshe said, ‘Eat it today’”
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“And Moshe said, ‘Eat it today,’” etc. [We must] understand why the manna did not come down on
Shabbos. After all, none of the flows in this physical world are held back, even on Shabbos, and
everything flows down from above: “There is no blade of grass,” etc.
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Also, what is [meant by| “Eat it today”? Did they not eat [it] every day? However, it is written, “Be-
hold, I will rain down bread from heaven for you,” etc., “that I may test them, whether they will
walk in My Torah or not.”
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And [we must] understand why He placed the manna before the receiving of the Torah, “that I may
test them,” whether the receiving of the Torah could come about.
P [(enb b mal PPP PNTIN2 9900 TIYD R 03 .1ANT BY I 110015 v MY R
NN

And what connection does this test have to the Torah? Also, what is [the meaning of| the wording
“whether they will walk in My Torah”? It should have said, “whether they will keep My Torah.”

ROR 110971 NIPNIR °9 1PI¥M .NINwa 970 7315 NPNIX 970 LN1PNIR 22 RO 717900 DRT 73T R 2
L[1Pm9y 93 Konn] $7910 2123 Y7010 1A [1uns] *HRR 19YRDH 1OWNT 11w RITY P2

However, this Torah is the level of letters: 600,000 letters, corresponding to 600,000 souls. The ex-
planation is that otiyos (letters) is related to “asa boker” (“morning comes”), which is an expres-
sion of drawing down from above to below, from the level of the light that encompasses all worlds

(sovev kol almin) into the level of the light that fills all worlds (memalei kol almin).
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For this is why letters are called horses: “When You ride upon Your horses,” etc. For it is known

that the coming into being of the worlds from nothing to something is the level of a glimmer of a

glimmer,
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for “His Name alone is exalted.” “His Name” is the level of His Malchus (sovereignty), which is the

primordial thought, “I will reign,” from which the worlds were created; and His Name, too, is in the

state of “alone”; only “His glory,” from the level of His Name, is “upon earth and heaven.”
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For the creation of heaven and earth is not like the work of a human being, in which the power that

acts is in the thing acted upon, and the intellect invested in this work was not in him before he be-

gan to make it; and all the more so the letters.
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But with G-d, blessed be He, this does not apply, for it is written, “I, Havayah, have not changed”;
and You are He [as] before the world was created, without change.
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Now, the drawing down by which this glimmer of a glimmer comes to be is through “He has raised
up a horn for His people, for the children of Israel, a people near to Him”: they are the ones who

draw [it] down, etc.
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As our Sages, of blessed memory, said: “With whom did He take counsel?” And they are called
builders, for they are occupied with the building of the world. Therefore our Sages, of blessed

memory, said, “Just as the world cannot be without winds (ruchos), so,” etc.
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[We must] understand how the analogy resembles the thing it illustrates. But the explanation is that
the winds (ruchos) are the six extremities, north and south, etc., which are the essence of the world,
for this is the boundary of place;
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and were it not for the winds, there would be no level of place at all, except as it is written, “Behold,
there is a place with Me,” which is in a state of self-nullification (bittul), etc.
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So too, the world cannot be without Israel, for the drawing down of the Infinite Light (Or Ein Sof), so

that it be invested in the level of place, is through Israel, who are the ones who draw [it] down, etc.
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That is, through “six of their names on the one stone,” etc.: the level of the six extremities. And
also, since each one is comprised of ten, and [each] ten of ten, it rises to 600,000, corresponding to
the 600,000 souls of Israel. And every soul has one letter in the Torah, and it is [the soul] that draws
down that letter.
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Of this it is said, “Havayah, when You went forth from Seir,” etc., “the earth trembled,” etc. Seir is
the level of hairs (se’aros), which are a mere glimmer; for although they grow from the brain, nev-
ertheless, if one cuts [a hair], it does not hurt.
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And Havayah is that which gives life and brings into being constantly, from nothing to something.
“When You went forth,” in a state of revelation at the giving of the Torah, is from the level of Seir;
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for in order that there be a drawing down from the light that encompasses all worlds (sovev kol

almin) to below, there is no other likeness or analogy for this except the flow that goes forth by way

of hairs. And this entire revelation came about through the giving of the Torah,
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as [the verse] concludes, “the earth trembled”: it became the level of self-nullification (bittul). And
this is through Israel, who draw down “Havayah from Seir” so that “the earth trembled,” “this is

Sinai,” that is, at the receiving of the Torah.
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However, the angels too asked, “Place Your glory upon the heavens”; but Israel of that generation
merited this through the servitude of Egypt, “with mortar and with bricks,” through which the sitra

achra (the other side) was subdued.
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But every day we say the blessing “Who gives the Torah,” and every day a person is obligated to see

himself as if he had gone out from Egypt.
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And in the same way they instituted the order of prayer, so that there be the subduing and nullifica-

tion (bittul) of the will of the animal soul, to love G-d in the Shema, “with all your heart and with all

your soul,” literally; and in the Zohar this is called “being absorbed into the body of the King.”
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For this is why it is said, “I have eaten my honeycomb with my honey”: eating, which becomes in-
cluded in the limbs, like food that is digested and turns into blood, which is the soul (nefesh). So
too, there must be a transformation of the soul into actual G-dliness.
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Now, just as with food, the choice part is digested and turns into blood while the waste is pushed
outside, because the food is taken from the seventy princes, etc., and must be refined,
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so too, it is written, “The crucible is for silver,” etc., “and a man according to his praise”: through
his praise in prayer there is a refining, as in “Remove the dross from the silver,” and the choice
part is absorbed into G-dliness: “And you shall love with all your heart,” etc. And the waste is
pushed outside in the Shemoneh Esreh, with “Forgive us” and “We have trespassed,” to remove the

waste and push it away.
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However, there are two kinds of eating, that of the weekday and that of Shabbos: “The righteous one
eats to satisfy his soul, but the belly of the wicked shall be in want.”
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For the eating of the weekday is in order that there be refinement (birur): “and the belly of the

wicked shall be in want,” and “through Chochmah (wisdom) they are refined.” For from the food

there comes to be blood, which is the soul, and with this strength one prays; it follows that the food,

which had been under the dominion of the princes, has been transformed. Therefore there is waste

in it.
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And the eating of Shabbos is “to satisfy his soul”: “And you shall call the Shabbos a delight.” “Then

you shall delight upon Havayah”: “this is the meal of Atika Kadisha (the Holy Ancient One),” etc. No

waste at all is drawn into it, and it needs no refinement.
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So too there is a difference: the prayer of the weekday is in the mode of refinement, as explained

above; but on Shabbos, the prayer is that delight is drawn down: “And you shall call the Shabbos a

delight.”
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For the concept of Shabbos is “for on it He rested,” as in the analogy of a person who rests from his
work, when the intellect returns to its source: while he was working, the intellect was occupied with

his work, and afterward, when he rests, it returns, etc.
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And so it is written, “a Shabbos to Havayah”: for the level of Havayah, which is “when You went
forth from Seir,” etc., so that there be [existence] from nothing to something, returns to its source
on Shabbos. Then “you shall delight upon Havayah”: above the level of Havayah. Therefore we do

not say “Forgive us” on Shabbos, for there is no refinement on it, etc.
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Now, that there are these levels on the weekday and on Shabbos is through the manna. For of the

manna it is said, “And the layer of dew went up,” which is from the level of dew, which has no inter-

ruption; and it is from the level of an arousal from above, which is higher than an arousal from

below.
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And from it the power is drawn into the soul for there to be an arousal from below. For “He causes

the dew to descend”: this descent is for the sake of ascent, to raise up the soul.
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Now, of the manna it is said, “each day’s portion on its day, that I may test them, whether they will
walk,” etc. And the test is: “Let no one leave any of it over until morning.”
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For our Sages, of blessed memory, said that whoever has bread in his basket and worries about to-

morrow is one of the small in faith, which is in a state of smallness (katnus).
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But for there to be “whether they will walk in My Torah”: in the mode of walking from below to
above and from above to below, “in My Torah,” in the letters of the Torah.
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For just as there are letters of the Torah that draw down from above to below, so there is a level of
letters that [go] from below to above, and they are called horses: male horses and female horses, as
is found in Sefer Yetzirah regarding the letters of the alef-beis, that there are letters this way and

there are [letters]| that way, etc.
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And this walking, in the mode of letters that [go] from below to above, reaches the highest heights,
up to the Infinite One (Ein Sof) Himself. Therefore there must be “each day’s portion on its day”:
every day they should be in your eyes as new. For “I have been young and also grown old” was said
by the Prince of the World; whereas before the Holy One, blessed be He, is there any old age? For

He is “I, Havayah, have not changed.”
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Therefore “the eyes of man are never satisfied”: “the eyes of man” are [the eyes of] “your eyes are

doves,” which is the level of gazing (le’istakla), etc.
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This is the concept of the manna, which was from the level of the supernal dew, the level of “I,
Havayah, have not changed,” which is above time, etc.
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Therefore there had to be “each day’s portion on its day,” and therefore “today you will not find it
in the field.” “Field” is the level of the world of the six extremities: above and below, east, etc.;
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“for today is a Shabbos to Havayah”: the level of the Name Havayah, too, is in a state of Shabbos,
returning to its source. Rather, “then you shall delight upon Havayah,” which is an arousal from

above that does not depend on an arousal from below,
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as it is written, “May Havayah lift up His face to you.” For below there is the level of the face (pan-
im) and the level of the back (achorayim); whereas when “Havayah lifts up His face,” there is no
level of the back there at all.
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Therefore, “Eat it today,” which is the level of eating “to satisfy his soul”: “And you shall call the
Shabbos a delight.” But on the weekday, although the dew is drawn down, [it is] “when the dew de-
scended upon the camp at night.” That is the level of “his locks, the drops of the night”: “his locks”

are the level of hairs, as in “his locks are wavy.”
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And this is the level of “Havayah, when You went forth from Seir.” But on Shabbos, “the layer of
dew went up,” which was by day. And this is “Eat it today.” Therefore specifically the manna alone
did not come down on Shabbos, which is not so with the other flows in this world,
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since the ascent of the worlds on Shabbos is only in the inner dimension (pnimiyus) of the worlds,
whereas in the outer dimension (chitzoniyus) of the worlds there is no change at all on Shabbos

from the weekday.
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This is the difference between the manna and the other flows: the other flows are drawn down be-
low, into this world, from the outer dimension (chitzoniyus) of the worlds, from the mazalos (con-
stellations) and the princes, whereas the manna is drawn from a very high place, from the level of

dew.
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Therefore it is said, “When the dew descended upon the camp at night, the manna descended upon
it”: it was drawn down through the level of “drops of the night,” which is from the level of hairs.
This is because it is drawn from a supernal place that is above the chain (hishtalshelus) of cause

and effect, which is why it is drawn down only through the level of hairs.
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This is in the manner of a likeness, akin to what is said of the giving of the Torah, “Havayah, when
You went forth from Seir.” The other flows, by contrast, which are drawn down through the maza-

los: to them the chain (hishtalshelus) of cause and effect applies,
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for they are the level of the outer dimension (chitzoniyus), and at this level there is no change at all
on Shabbos from the weekday, for the outer dimension of the worlds has no ascent, since the ascent

is in the inner dimension (pnimiyus), as it is written, “for today is a Shabbos to Havayah.”
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And this resting is from the level of “when You went forth from Seir,” which is descents and con-
tractions (tzimtzumim) above the contractions. Therefore the manna, which is drawn from this lev-

el, cannot come down below on Shabbos.
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For in order that [something] from the level of the manna be drawn down below, into the field, into
actual physicality, it is impossible except through great contractions, which are called “drops of the
night,” through which this supernal flow is drawn down below into physicality; and on Shabbos

there is the resting and ascent from the level of the aforementioned contractions.
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“To understand the matter of lechem mishneh”
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To understand the matter of lechem mishneh (the double bread): for there is a difference between
[the practice] according to the revealed [Torah| and according to the hidden [Torah]|. According to
the revealed [Torah], they must be one on top of the other; and according to the hidden [Torah],

they must be one beside the other.
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We must first preface what was instituted in Birkas HaMazon (the Grace after Meals), “for the land
and for the food,” where the reason for concluding with two [things] is explained in the words of
our Sages, of blessed memory: “a land that brings forth food.”
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And we need to understand why we conclude with “food” at all. And we also need to understand
what is explained in the words of our Sages, of blessed memory, on [the verse] “And you shall eat
and be satisfied, and you shall bless”: this is the blessing HaZan (“Who nourishes”); Moshe institut-
ed [it].
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“For the land”: this is the blessing of the land; Yehoshua instituted [it]. “The good”: this is the bless-

ing “Who builds Jerusalem,” as it is said, “the good mountain,” etc.
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And why, in the blessing HaZan, do we not mention at all anything resembling the other two bless-
ings, while in the blessing of the land we also mention the eating of food, etc.? And we also con-
clude it with “for the land and for the food.”
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But to understand all the above, we must preface the matter of the intent in eating, based on [the
verse| “But by all that comes forth from the mouth of Havayah,” etc. The meaning is: that which
comes forth from the mouth of Havayah that is in the food, etc., from the utterance “Let the earth

sprout,” is what gives life, etc.
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That is, the aspect of a spark of G-dliness that is enclothed in the bread through a chain of descent
(hishtalshelus) of myriads upon myriads of levels. As our Sages, of blessed memory, said, “There is

no blade of grass,” etc.; and, “One higher than the high,” etc.
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Now, to understand: was not man, too, brought down by the chain of descent from the utterance

“Let us make man,” etc.? Then why does man need bread, while bread does not need him?
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However, the meaning of “man shall live” does not refer to the animal soul alone, for does not an
animal, too, receive life-force from food? Rather, it refers to the G-dly soul, to which light and life-
force are added from the food. And this is ha’adam (“the man”), with the definite article hei.
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This will be understood by first prefacing the root of the matter of Tohu and Tikkun (Chaos and
Rectification). For the root of man is from the level of Tikkun, since adam (man) is numerically
equal to the Name Mah, which is the new Name Mah, the essence of Tikkun. And the root of domes-

tic animals and wild beasts is from the level of Tohu, which preceded Tikkun.
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The root of the matter is this: it is known that the level of Tohu is the level of points, one beneath
the other, without inter-inclusion, each one being an entity unto itself;
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and from this was made and drawn down, through an extended chain of descent (hishtalshelus)
from cause to cause, until physical things came into being, such as domestic animals and wild
beasts, in which we see with our own senses that each and every species has a nature of its own.

The nature of the eagle is from the level of compassion.

»Ma7 RIT QNINTEH NPWRA D RIT QYL 95 n199oN0 o2 1°KY 15 131 W NI191237 RIT 1)
51209 9137 139X [7rx Tk 991) RPIRDY L [1ezy »193] ¥7D3 NN RO 7772 91 M199oN0 QN2 1R 10T
9020

And the ox is from the Gevuros (severities): “a goring ox,” etc. And there is no inter-inclusion in
them at all. The reason is that the beginning of their existence is from the level of Tohu, in which
there is no inter-inclusion, and each attribute is an entity unto itself. And each one cannot bear its
fellow.
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As it is written, “And he died, and there reigned in his stead”: that is, it was not possible for another
Sefirah to come into being except through the absence and nullification of the Sefirah that preced-
ed it.
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All this was because of the feeling of the self, the essence, of each one; and because of the strength
of the feeling of its own being, it could not bear its fellow, which is the opposite of its essence,
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as with Chesed (kindness) and Gevurah (restraint), which are opposites: there was no inter-inclu-
sion in them, and there was a shattering in them; until, through an extended chain of descent,
cause after cause, physical things came into being from them, such as the inanimate, vegetative,

animal and speaking [beings].
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All this is because there was no illumination of the intellect (mochin) in them, and there was no
quality of self-nullification (bittul) in them.

297 1999R M7 WA (0 ow) 7R QW DKM N2 91899 N3 07K P12 RO 1PN N2 DaR

L9901 12 03 1WA ANIR 9200 RNPYRHRG 177 RNND 7710 RS

But the level of Tikkun is the level of Adam (Man), the level of a partzuf (configuration), the level of
the illumination of the new Name Mah, spelled out with alefs: “a yud above, a yud below, a vav in

the middle” that joins them, so that there is inter-inclusion in them.
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The essence of inter-inclusion comes from self-nullification (bittul), that is, the weakening of the
self, of the feeling of its own being. And this is from the level of the Name Mah in Chochmah (wis-
dom), which is the illumination of the intellect (mochin), so that the conduct of the emotive attrib-

utes (middos) is specifically according to reason.

likuteitorah.com/torah-ohr/beshalach/ 93

10



TORAH OHR - PARSHAS BESHALACH - MAAMAR 8 mIwn ane Iy 1ans

M2 WY PR N2 PIVAT RITW TNONAY [mn) 7R 1D N2 TM™Y LROR DRI 190w a% wrhon
M9 T (20 7on] 371 11D 0°9971 *2 120 MPYonn

As it is written, “A man is praised according to his intellect.” And by virtue of the level of ko’ach

mah (“the power of ‘what’”) in Chochmah, which is self-nullification (bittul), the level of ayin

(nothingness), inter-inclusion comes about, joining two opposites, such as Chesed and Gevurah,

together, etc.
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That is, by virtue of the descent (hishtalshelus) of the Infinite Light (Or Ein Sof) into the level of
Mah in Chochmah, the quality of self-nullification mentioned above. As it is written, “He makes

peace in His heights”: between Michael and Gavriel; Michael is the prince of water, etc.
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Therefore we see in the level of physical man, who came down by the chain of descent from the lev-
el of Adam above, that he too has inter-inclusion of two opposites together, and the joining and in-
ter-inclusion of Chesed and Gevurah together.
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Therefore man is a complete partzuf (configuration), in [a state of] inter-inclusion, with many

lines, from the level of the Name Mah, the level of Adam, as explained above. And this is what is

said in the Zohar: “This is the secret: to include the left in the right.”
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That is, by virtue of the illumination of the Name Mah, the quality of self-nullification (bittul) men-
tioned above, which shines into the attributes of Chesed and Gevurah, so that two opposites can be

included [in each other] and joined, as explained above.
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Now, it is known that all the inanimate, vegetative and animal [beings] came down through many

levels, cause after cause, until they descended lower and lower and physical things came into be-

ing from them; and their root is from the level of Tohu, as explained above.
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That is, from the level of the supernal Chariot (Merkavah): the face of a lion, the face of an ox, etc.
That is, domestic animals [come] from the face of the ox, wild beasts from the face of the lion, and
birds from the face of the eagle, etc. And all herbs, too, have a root above, as it is written, “and

herbs for the service of man.”
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Now, although the level of the supernal Chariot is also from the level of Tikkun, for they have the
quality of self-nullification (bittul), as it is written, “And the host of heaven bow down to You,” and

they say “Holy,” which indicates self-nullification, which is the level of Tikkun, as explained above;
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and it is also said of them, “and the face of an eagle to the four of them,” etc.: each one is com-
posed of all four faces. Nevertheless, through an extended chain of descent (hishtalshelus), from
the level of the dregs in them, such as the dregs of the Ofanim, etc., physical things of all the levels

of inanimate, vegetative and animal came into being from them.
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Now, through the eating of man, who is from the level of Tikkun, the level of the Name Mah, in
which the Infinite Light (Or Ein Sof) is enclothed, etc., the food is elevated to be in [a state of] inter-

inclusion.
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For through his eating his strength and life-force are reinforced, and he is able to pray with the
strength of the eating and to give over his soul at [the word] “One,” with self-nullification (bittul).
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Therefore the food, too, is elevated and included in [the state of] self-nullification. And this is the
matter of the refinement of the vessels of Tohu: to raise [them] into the level of Tikkun and inter-in-

clusion, etc.
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Now, since the root of Tohu precedes the level of Tikkun in the chain of descent (hishtalshelus), and

also since the lights of Tohu ascended into the level of the very essence of the Infinite Light (Or Ein

Sof), above the source of their existence,
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then, after the vessels of Tohu have been elevated into the level of Tikkun, through this more light

and life-force is added in the level of Tikkun as well, so that there is a drawing down of light from

the lights of Tohu.
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For the vessels of Tohu have been refined and included in the level of Tikkun; and as for the root of

Tohu, it is prior in rank to the level of Tikkun, as it is written, “before any king reigned,” etc.
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And also, since the lights of Tohu ascended on high, etc., through the refinement of the vessels of
Tohu an additional light is drawn into the level of Tikkun as well, from the level of the lights of Tohu

as they are above, in the level of His essence.
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For this reason man needs food: for eating is a need on High.
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Likewise in the Adam above, as it is written, “And upon the likeness of the throne, a likeness like

the appearance of a man,” etc.: there is also drawn into him an addition of light and life-force from

the level of the lights of Tohu, through the refinements of the vessels of Tohu.
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And this is [the meaning of] “And you shall bless Havayah your G-d,” etc.: the term “blessing” de-

notes drawing down, for additional light is drawn to Havayah your G-d, which is in the level of

Tikkun, from the level of the lights of Tohu. And this is ha’adam, with the hei, which refers to the

Adam above.
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And this is the meaning of “bread from the earth”: for the level of earth is the level of the Name

Ban, the level of Tohu; and “bread from the earth” is the level of the refinements of Tohu.
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Now, there is another level of bread, called “bread from heaven,” namely the bread of the manna,
as it is written, “Behold, I will rain down for you bread from heaven.” And it is the matter of the lev-

el of dew, tala devedolcha (“the crystal dew”). As it is written, “And the layer of dew went up,” etc.
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Now, the manna came down in the merit of Moshe, who is Mah in Chochmah (wisdom).

likuteitorah.com/torah-ohr/beshalach/ 97



TORAH OHR - PARSHAS BESHALACH - MAAMAR 8 mIwn ane Iy 1ans

113139971 ONATIT T8 MTHI 1R 1PMINT NIRAN 72YN2 RINW (70s o) 777 OY 03y 1M
219 119 733 Nwna R 1991 0%V RITW 100 NOnt1n

That is, the essence of the Name Mah, which is above the illumination of the intellect (mochin)
drawn into the emotive attributes (middos) to direct them; that is, the level of the inner dimension

(pnimiyus) as it is in essence. Therefore it is said of Moshe, “heavy of mouth,” etc.
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And it is explained in the Zohar that “heavy of mouth” refers to the Oral Torah, and “heavy of
tongue” refers to the Written Torah.
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For the root of Moshe was in the level of the inner dimension (pnimiyus) of Abba as it is in essence,
above the illumination of the intellect (mochin) into the attributes (middos) of the Torah: kosher,

unfit, pure, etc. Therefore he said, “For I am heavy of mouth and heavy of tongue.”
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Therefore he also said, “Who am I,” etc., “and that I should bring out the children of Israel,” etc.
That is to say: that I should bring out the children of Israel to receive the Torah; for he was not able

to lower himself below so that the root of the Torah would be drawn down from him.
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And the Holy One, blessed be He, answered him, “I (Anochi) will be with your mouth.” Anochi, “I,
Who I am,” is the essence of the Infinite One (Ein Sof), blessed be He, who is far, far above the level
of Abba; above and below are equal to Him, and before Him, may He be blessed, darkness is literal-
ly like light.
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Therefore the manna came down in the merit of Moshe. For the root of the manna is above the

arousal from below, whereby “through an arousal from below [comes] an arousal from above”: that

is, from the refinements of Tohu the mayin duchrin (masculine waters) are drawn from the lights of

Tohu.
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But the root of the manna is higher: it is an arousal from above that does not come through an

arousal from below, but only through the level of “Who I am,” when it is drawn into the level of the

inner dimension (pnimiyus) of Abba, the level of Moshe.
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“I will be with your mouth”: through this [he| can descend and lower [himself| below, and be below

exactly as he is above. For the root of the manna was from the level of Akudim, which is “bound in

one vessel.”
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For the inter-inclusion in the level of Akudim is not like the inter-inclusion in the level of Tikkun,

whose root is the World of Berudim, which is a multiplicity of vessels divided into lines.
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The manner of their inter-inclusion is through self-nullification (bittul), from the illumination of
the Name Mah in Chochmah, which is the illumination of the intellect (mochin) into the emotive
attributes (middos), through the enclothement of the Infinite Light (Or Ein Sof) in Chochmabh.
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For through the illumination of the intellect into the emotive attributes even two opposites are in-
cluded [in each other], such as Chesed and Gevurah together, because of the weakening of the at-
tributes by the mind, which rules over the heart and weakens the attributes so that they are not felt

in their full strength and essence.
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But the inter-inclusion in the level of Akudim is such that even when the attributes are in their full

strength, they nevertheless unite and are included together, because of the revelation of the

Infinite Light in them, specifically in [a state of] perfection.
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And because of the revelation of the Infinite Light in them, two opposites do not apply at all, nor
does division. For their strength is not from the strength of [their] essence, but from the revelation
of the Infinite Light, which is “the perfection of all.”
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Therefore it is called “bound in one vessel”: it is not through a multiplicity of vessels and a division
into lines, which is the matter of self-nullification and weakening, as explained above, but through

the revelation of the Infinite Light and the strength of the perfection that is in them.
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Now, with all this we will understand what our Sages, of blessed memory, said: Moshe instituted the
blessing HaZan. For in the blessing HaZan everything is said in the third person (lashon nistar, the

“hidden” form), as in “He gives bread to all flesh,” etc.
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That is because Moshe is in the level of the Name Mah as it is in essence, which is not in [a state of]
revelation and illumination of the intellect (mochin) into the emotive attributes (middos), but only

in [a state of| self-nullification (bittul), etc. Therefore everything is said in the third person, etc.
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And in the blessing of the land the second person (lashon nochach) is used: “We thank You,” etc.
That is because the blessing of the land refers to bread from the earth, that is, bread [that comes]
through the refinements of mayin nukvin and mayin duchrin (feminine and masculine waters), all

of which is in the level of the light that fills all worlds (memalei kol almin).
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Therefore it is said in the blessing of the land, “And for everything we thank You,” etc., an expres-
sion of hodaah (thanks and acknowledgment).
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For the matter of hodaah is like “the Sages concede (modim) to Rabbi Meir”: that is, when two dis-
agree with each other and one sets aside his opinion before his fellow’s, this is called hodaah

(acknowledgment).
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So too, “We thank You (modim anachnu lach).” For there are two views (de’os), as it is written, “For

Havayah is a G-d of de’os.” There is the view from below to above, in which the physical is yesh
(something) and the spiritual is ayin (nothing), for it is not grasped, etc.
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And from above to below it is the reverse: the spiritual is the true yesh, since it is the essential
[power] that brings into being and gives life, as it is written, “To cause those who love me to inherit

yesh,” and the physical is utterly nullified into nothing.
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And this is the meaning of hodaah: we acknowledge (modim) that the physical is nullified and that

the truth is as it is before Him. And this is the virtue of everyone who engages in Torah and mitzvos

only to raise them from yesh to ayin.
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Therefore our Sages, of blessed memory, said, “Greater are the deeds of the righteous than the
making of heaven and earth.” For the making of heaven and earth is from ayin to yesh, and it con-
ceals the ayin.
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But the deeds of the righteous, who engage in Torah and mitzvos, make ayin out of yesh, so that

everything is as it is before Him; and this is [the meaning of] “greater,” etc. For it is known from

the saying of our Sages, of blessed memory: “It is a tradition that from Heaven they give; they do

not take.”
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That is, the G-dly light and flow drawn from ayin to yesh, so as to be drawn in the level of the light
that fills all worlds (memalei kol almin), the power of the Maker within the made, for the sake of
bringing the worlds into being, as it is written, “And You give life,” etc., “Who in His goodness re-

news,” etc. The meaning of atah (“You”): alef and tav, and the five (hei) articulations of the mouth.
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That is, the whole essence of the existence of the chain of descent (hishtalshelus) is from the level

of letters.
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As it is written, “By the word of Havayah,” etc. And it is through the five articulations of the mouth,
the five Gevuros, mem, nun, tzadi, pei, kaf. And this is “they give”: that G-dly light and flow should
constantly be drawn from ayin to yesh, to bring the worlds into being. And this is the first view,

from above to below: that light and life-force should constantly be drawn, etc.
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And this is the making of heaven and earth, etc. But the level of the righteous is greater than the
making of heaven and earth, for through the level of Tikkun, the partzuf (configuration) of Adam,
they transform and refine the level of the physical yesh, so that it rises to the level of the ayin
above, which is the true yesh, etc.
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And this is the meaning of “we thank You.” And the meaning of “and bless You” is this: the differ-
ence between blessing and acknowledgment is that in acknowledgment, although we acknowledge

that the truth is as it is before Him, nevertheless it is not actually revealed.
[1ap1 n] 77N .ﬂN‘?S?i'l "9AN %3 "2 n‘?smb RITW M0 wnn "33 7ownT 1PNY X 1072 170
11 .0 0T MITIRA IR 7193 NoDINA [19277 or] T’ NOWNAR JDPAR Wnl Dop°IRn nwynn

13 719N [nrb]*P 7102 %9 P32

Blessing, however, means that there is a drawing down in actual revelation, as it is above, etc. For
after the raising of mayin nukvin (feminine waters) from the deeds of the righteous, there is after-
wards a drawing down of mayin duchrin (masculine waters), with an additional revelation of light
from the lights of Tohu, etc. And this is “and bless,” for baruch (blessed) is an expression of draw-

ing down, etc.
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Now that all the above has been explained, we must now explain the matter of Shabbos. For it is
written, “For in six days He made,” etc., “and on the seventh day He rested,” etc.; and, “And He
rested on the seventh day,” etc.
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The matter of the six days is known: they are the six extremities (vav ketzavos), the level of Z’eir
Anpin, the emotive attributes (middos) of Atzilus. On each day a particular drawing down was
drawn from the level of Z’eir Anpin through the level of Malchus of Atzilus: on the first day from
the attribute of Chesed, on the second day from the attribute of Gevurah, etc., for the sake of bring-

ing [the worlds of] Beriah, Yetzirah and Asiyah into being as limited [existence].
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And the light descends by stages through contractions (tzimtzumim), cause after cause, in vessels
diverse one from another, until it can be utterly limited. For the will of the Emanator was to have a

dwelling place among the lower realms specifically.
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The matter is understood by way of analogy from a person who wishes to set down some deep idea
in writing: the light of the concept must descend and be drawn down by stages through many con-
tractions, through Chochmah and Binah, and from Chochmah and Binah to the emotive attributes,

etc., down to the power of action in the hand, which is limited to the letters of writing.
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Now, we see that after he rests from his work, all the lights and all the powers that had been drawn

down in the chain of descent, by way of cause and effect, return and have an ascent, to be included

in the power of the intellect and in the essence of the soul.
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So too, by way of analogy, “in six days He made,” in the manner of a chain of descent
(hishtalshelus), by way of cause and effect, through many myriads of levels, down to this lowly

physical world, which is the lowest in level.
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And of the seventh day it is written, “And He rested,” etc.: the lights return and are included in the
level of the general power, for there above and below are equal, since it is a general power, simple
in the utmost simplicity. And this is the matter of makif (encompassing): equally on every side.
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As it is said, “He looks and gazes to the end of all generations,” etc.: it surrounds and encompasses
all the particulars of the chain of descent (hishtalshelus), and they are included in it in utmost in-
ter-inclusion; just as, by way of analogy, a person feels himself in all the particulars of his limbs,

from his head to his foot, in a single glance.
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And this is the matter of Shabbos: for “on it He rested” is the ascent of the worlds in the level of the
inner dimension (pnimiyus), and they are included in the simple, general power, in utmost inter-

inclusion.
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The main difference between Shabbos and the manna is that in the manna the revelation is from
the level of a source that pertains to the chain of descent (hishtalshelus), like the level of Akudim,
which is “bound in one vessel,” which contains all the particulars of the chain of descent, all in [a

state of] inter-inclusion.
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And the manner of its inter-inclusion, in which all the most minute particulars of the chain of de-
scent are included, is due to its being a source that pertains to the chain of descent; it is itself also

within the scope of the chain of descent, only it is the very first source of them.
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Therefore its revelation is like the revelation of a general principle, which pertains to the particu-

lars that are included in it. (See the discourse on the Generation of the Dispersion, on the subject

of Akudim.)
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But the level of Shabbos is the ascent of the chain of descent to the level of the general encompass-
ing [light], to the level of the essence of the Infinite One (see what is written on “My Sabbaths you
shall keep”: the supernal Shabbos).
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Of it one cannot say that it is a source and general principle pertaining to the chain of descent, be-
cause it is in the level of the Infinite One (Ein Sof), and there could be myriads upon myriads of
chains of descent in other ways. Therefore its revelation, too, is in this manner: the illumination of

the general source, simple in the utmost simplicity, is revealed.
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(For this very reason, that it is an utterly general source in the level of the Infinite One, one must

say that the chain of descent included in it is also [included] by virtue of [its] perfection, and not

because it is a source pertaining to them.
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And one cannot say of the chain of descent that it is like the particular in relation to the general, for
every general principle pertains to its particulars. Rather, the inclusion of the chain of descent in it
is something that comes of itself, because it is “the perfection of all,” and it is only in the level of
radiance and illumination; just as the level of the light itself is also only a revelation that comes of

itself from the level of the Infinite One, etc. Therefore it is only in the level of radiance. Maharil.)
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For this reason the manna did not come down on Shabbos. For the root of the manna is from the

level of Akudim, as explained above, and the level of Akudim is within the scope of the chain of
descent.
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Therefore one can say of it that it is “bound in one vessel,” since it is within the scope of the chain

of descent, and all of the chain of descent is like a particular in relation to the general, as explained

above.
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And since on Shabbos the ascent is to the level of the general encompassing [light] mentioned

above, where above and below are equal and it encompasses everything with one equality, etc.,
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therefore the manna, which is from the level of Akudim, did not come down on Shabbos, since the

level of Akudim is within the scope of the chain of descent, as explained above.

I P22 5y] A7V T AP 998 7921 D7YW NAwAw QNP oNw 1°ay 123 11 50 iRy 36

After all this, the matter of the two loaves of Shabbos is understood: according to the revealed

[Torah], one must place one on top of the other,
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for the level of the revealed is in the level of the chain of descent (hishtalshelus), the level of direct
light (or yashar); and when one places one on top of the other, it indicates the chain of descent by

way of cause and effect, etc.
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And the level of the hidden is the level of returning light (or chozer), the ascent of lights, so that
they rise and are included in utmost inter-inclusion in the level of the general encompassing
[light], as explained above.
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For this reason they must be one beside the other, both equal, which indicate true inter-inclusion
in the supernal encompassing [light], which encompasses all the most minute particulars of the
chain of descent equally, etc.: before Him, above and below are equal, etc. And this suffices for one
who understands.
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(And see what is written further on, in the discourse beginning “Zachor and Shamor,” that they are
Z’eir Anpin and Nukva: for zachor (“Remember”) is for the masculine and shamor (“Keep”) is for
the feminine; and they are the two loaves of lechem mishneh. According to the order of the chain of
descent, Malchus receives from Z’eir Anpin, and he is above her in level.
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This is as they are in Atzilus. But from the perspective of the essence of the Infinite One (Ein Sof),
blessed be He, “both were said in a single utterance,” etc., which includes both of them equally.
And this is why, according to the hidden [Torah], the two loaves of lechem mishneh must be one
beside the other.)
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